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TO  MY  CHRISTIAN  BRETHREN 

IS 

THE  UNITED  STATES  OF  AMERICA. 


Thx  present  age  may  be  considered  an  epoch  of  transition  in  the  deve- 
lopment of  the  kingdom  of  God;  and,  as  such,  it  is  full  of  signs.  Among 
the  most  striking  of  them,  is  a  greater  zeal  for  the  spread  of  the  Gospel  and 
the  Bible  through  all  nations,  combining  many  and  various  agencies  for 
that  work ;  as  well  as  a  closer  union  among  all  earnest  Christians,  seekers 
of  salvation  and  truth,  of  all  lands,  however  widely  separated — a  new  Ca- 
tholic Church,  which,  amid  all  the  diversity  of  outward  ecclesiastical 
forms,  is  preparing  that  unity  of  the  spirit  which  has  Christ  for  its  founda- 
tion. Especially  is  it  matter  of  rejoicing  to  see  a  growing  spirit  of  fraternal 
union  between  the  Christians  of  the  Old  World  and  those  of  the  New — a 
land  in  which  Christianity  (the  destined  leaven  for  all  the  elements  of 
humanity,  how  various  soever)  develops  its  activities  under  secular  rela- 
tions so  entirely  novel. 

It  was,  therefore,  very  gratifying  to  me  to  learn  that  Professors  M'Clin- 
tock  and  Blumenthal  had  determined  to  put  this  volume,  the  fruit  of  my 
earnest  inquiries,  before  the  transatlantic  Christian  public  in  an  English 
dress.  To  see  a  wider  sphere  of  influence  opened  for  views  which  we  our- 
selves (amid  manifold  struggles,  yet  guided,  we  trust,  by  the  Divine  Spirit) 
have  recognized  as  true,  and  which,  in  our  opinion,  are  fitted  to  make  a 
way  right  on  through  the  warring  contradictions  of  error,  cannot  be  other- 
wise than  grateful  to  us.  For  truth  is  designed  for  all  men :  he  who 
serves  the  truth,  works  and  strives  for  all  men.  The  Lord  has  given  to 
each  his  own  charisma,  and  with  it  each  must  work  for  all.  What  is  true 
and  good,  then,  is  no  man's  own ;  it  comes  from  the  Father  of  Lights,  the 
Giver  of  every  good  gift,  who  lends  it  to  us  to  be  used  for  alL  And  what 
is  true,  must  prove  itself  such  by  bearing  the  test  of  the  general  Christian 
consciousness. 

But  the  pleasure  with  which  T  write  these  words  is  not  unmingled  with 
anxiety.  To  write  a  history  of  the  greatest  Life  that  has  been  manifested 
upon  earth — that  Life  in  which  the  Divine  glory  irradiated  earthly  exist- 
ence— is  indeed  the  greatest  of  human  tasks.  Yet  the  attempt  is  not 
presumptuous  (as  I  have  said  in  the  preface  to  the  German  edition),  if  it 
be  made  upon  the  Gospel  basis:  every  age  witnesses  new  attempts  of  the 
kind.  It  is  part  of  the  means  by  which  we  are  to  appropriate  to  ourselves 
this  highest  fife;  to  become  more  and  more  intimate  with  it;  to  bring  it 
nearer  and  nearer  to  ourselves.  Every  peculiar  age  will  feel  itself  com- 
pelled anew  to  take  this  Divine  Life  to  itself  through  its  own  study  of  it, 
by  means  of  science,  animated  by  the  Holy  Spirit ;  to  gain  a  closer  living 
intimacy  with  it,  by  copying  it.  To  eat  His  flesh  and  drink  His  blood  (in 
the  spiritual  sense)  is  indeed  the  way  to  this  intimacy ;  but  science  also  has 
its  part  to  do,  and  this  work  is  its  highest  dignity.    But  yet,  in  view  of 
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the  grandeur  and  importance  of  this  greatest  of  tasks,  in  view  of  the  diffi- 
culties that  environ  it,  and  our  own  incapacity  to  execute  it  adequately, 
we  cannot  see  our  work  diffused  into  wider  and  more  distant  circles,  with- 
out fear  and  trembling.  We  are  fully  conscious  of  the  dimness  that  sur- 
rounds us,  growing  out  of  the  errors  and  defects  of  an  age  just  freeing 
itself  from  a  distracting  infidelity.  May  we  soon  receive  a  new  outpouring 
of  the  Holy  Ghost,  again  bestowing  tongues  of  fire,  so  that  the  Lord's 
groat  works  may  be  more  worthily  praised ! 

I  have  another,  and  a  peculiar  source  of  anxiety.  This  book  has  arisen 
(and  it  bears  the  marks  of  its  origin)  amid  the  intellectual  struggles  which 
yet  agitate  Germany,  and  constitute  a  preparatory  crisis  for  the  future. 
Those  who  are  unacquainted  with  those  struggles  may,  perhaps,  take 
offence  at  finding  not  only  many  things  in  the  book  hard  to  understand, 
but  also  views  at  variance  with  old  opinions  in  other  countries  yet  undis- 
turbed. The  English  churches  (even  those  of  the  United  States,  where 
everything  moves  more  freely)  have  perhaps,  on  the  whole,  been  but 
slightly  disturbed  by  conflicting  opinions  of  precisely  the  kind  that  find 
place  among  us.  Had  they  to  deal  with  the  life-questions  with  which  we 
nave  to  do,  they  would  be  otherwise  engaged  than  in  vehement  contro- 
versies about  church  order  and  other  unessential  points.  It  would  be 
easier,  then,  for  them  to  forget  their  minor  differences,  and  rally  under  the 
one  banner  of  the  Cross  against  the  common  foe.  Perhaps  a  nearer 
acquaintance  with  the  religious  condition  of  other  lands  may  contribute  to 
this  end. 

I  am,  notwithstanding,  still  afraid  that  some  readers,  unacquainted  with 
the  progress  of  the  German  mind,  which  has  developed  new  intellectual 
necessities  even  for  those  who  seek  the  truth  believingly,  may  take  offence 
at  some  of  the  sentiments  of  this  book.  Especially  will  this  be  likely  to 
happen  with  those  who  have  not  been  accustomed  to  distinguish  what  is 
Divine  from  what  is  human  in  the  Gospel  record;  to  discriminate  its 
immutable  essence  from  the  changeful  forms  in  which  men  have  appre- 
hended it ;  in  a  word,  with  those  who  exchange  the  Divine  reality  for  the 
frail  support  of  traditional  beliefs  and  ancient  harmonies.  I  would  lead 
no  man  into  a  trial  which  he  could  not  endure;  I  would  willingly  give 
offence  to  none,  unless,  indeed,  it  were  to  be  a  transitory  offence,  tending 
afterward  to  enlarge  his  Christian  knowledge  and  confirm  his  faith.  How 
far  this  may  be  the  case,  I  am  not  sufficiently  acquainted  with  the  trans- 
atlantic Church  to  be  a  competent  judge.  Nor  would  I,  on  my  own  sole 
responsibility,  have  introduced  this  work  (which  arose,  as  I  have  said, 
among  the  struggles  of  our  own  country)  to  a  foreign  public :  this  I  leave 
to  the  esteemed  translators,  hoping  that  their  judgment  of  the  condition  of 
things  there  may  be  well  founded. 

But  of  this  I  am  certain,  that  the  fell  of  the  old  form  of  the  doctrine  of 
Inspiration,  and,  indeed,  of  many  other  doctrinal  prejudices,  will  not  only 
not  involve  the  fall  of  the  essence  of  the  Gospel,  but  will  cause  it  no  detri- 
ment whatever.  Nay,  I  believe  that  it  will  be  more  clearly  and  accurately 
understood ;  that  men  will  be  better  prepared  to  fight  with  and  to.  conquer 
that  inrushing  infidelity  against  which  the  weapons  of  the  old  dogmatism 
must  be  powerless  in  any  land;  and  that  from  such  a  struggle  a  new 
theology,  purified  and  renovated  in  the  spirit  of  the  Gospel,  must  arise. 
Everywhere  we  see  the  signs  of  a  new  creation ;  the  Lord  will  build  him- 
self in  science  as  well  as  in  life,  a  new  tabernacle  in  which  to  dwell ;  and 
neither  a  stubborn  adherence  to  antiquity,  nor  a  profane  appetite  for 
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novelty,  can  binder  this  work  of  the  Lord  which  is  now  preparing.  May 
we  never  forget  the  words  of  the  great  apostle,  "  Where  the  Spirit  of  the 
Lord  w,  there  is  Liberty."  Whatever  in  this  book  rests  upon  that  one 
foundation  than  which  none  other  can  be  laid,  will  bear  all  the  fires  of  the 
time;  let  the  wood,  hay,  and  stubble  which  find  place  in  all  works  of  men, 
be  burned  up. 

Perhaps  the  impulse*  which  the  American  mind  has  received  from  the 
profound  Coleridge,  who  (like  Schletermacher  among  ourselves)  has 
testified  that  Christianity  is  not  so  much  a  definite  system  of  conceptions 
as  a  power  of  life,  may  have  contributed,  and  may  still  further  contribute, 
to  prepare  the  way  for  a  new  tendency  of  scientific  theology  in  your  beloved 
country. 

A.  Neandeb. 

Berlin,  November  4,  1847. 


TRANSLATORS'  PREFACE. 


The  work,  of  which  an  English  version  is  presented  in  this  volume, 
appeared  originally  in  1837.  It  has  already  passed  through  four  editions, 
from  the  last  of  wnichf  this  translation  has  been  made. 

It  is  well  known  that  Dr.  Neandeb  has  been  engaged  for  many  years 
in  writing  a  "General  History  of  the  Christian  Religion  and  Church," 
and  that  he  has  published  separately  an  account  of  the  "  Planting  and 
Training  of  the  Early  Christian  Church  by  the  Apostles."  He  would 
doubtless  have  felt  himself  constrained,  at  some  period,  to  give  a  history 
of  the  life  and  ministry  of  the  Divine  Founder  of  the  Church ;  and,  indeed, 
he  states  as  much  in  the  preface  to  this  work  (page  xiv.).  The  execution 
of  this  part  of  his  task,  however,  would,  perhaps  have  been  deferred  until 
the  completion  of  his  General  History,  had  not  the  "signs  of  the  times  " 
urged  mm  to  undertake  it  at  once.  Its  immediate  occasion  was  the  pub- 
lication, in  1835,  of  Strauss's  "Life  of  Christ, "J  a  work  which,  as  every 
one  knows,  created  a  great  sensation,  not  merely  in  the  theological  circles 
of  Germany,  but  also  throughout  Europe.  A  brief  sketch  of  the  state 
and  progress  of  parties  in  Germany  may  be  useful  to  readers  not  familiar 
with  the  literature  of  that  country ;  and  we  here  attempt  it,  only  regretting 
our  incapacity  to  give  it  fully  and  accurately. 

Notwithstanding  the  dread  with  which  German  theology  is  regarded  by 
many  English  and  some  American  divines,  it  was  not  in  German  soil  that 
the  first  seeds  of  infidelity  in  modern  times  took  root.  It  was  by  the 
deistical  writers  of  England,  in  the  early  part  of  the  last  century,  that  the 
authenticity  of  the  sacred  records  was  first  openly  assailed.     The  attacks 

*  Not,  it  is  to  be  hoped,  a  one-sided,  partisan  tendency,  as  is  justly  remarked  by 
Professor  Portbr,  whose  article  on  "  Coleridge  and  his  American  Disciples,"  in  the 
Bibliotheca  Sacra,  for  February,  1847,  I  have  read  with  great  interest. 

t  Das  Leben  Jesu  Christi,  in  seinem  geschichtlichen  Zusammenhange  und  seiner 
geschichtlichen  Entwickelung  dargestellt  von  Dr.  August  Nkander,  vierte  und 
verbesserte  Auflage,  Hamburg,  bei  Freidrich  Perthes,  1845. 

t  Das  Leben  Jesu,  Kritisch  bearbeitet  von  Dr.  David  Friedrich  Strauss.  2  Bde. 
Tubingen,  1835,  4te  Aufl.  1840. 
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of  Toland,  Chubb,  Morgan,  &c.,  were  directed  mainly  against  the  credi* 
bility  and  sincerity  of  the  sacred  writers;  and  their  blows  were  aimed, 
avowedly,  against  the  whole  fabric  of  Christianity.  It  is  needless  to  say 
that  they  felled,  not  merely  in  accomplishing  their  object,  but  in  making 
any  very  strong  or  permanent  impression  on  the  English  mind.  Nor  has 
an  infidelity  of  exactly  the  same  type  ever  obtained  firm  footing  in  Ger- 
many. The  English  Deism,  first  promulgated  in  the  Wolfenblittel  frag- 
ments, set  the  German  theologians  at  work  upon  the  canon  of  Scripture, 
and  upon  Biblical  literature  in  general,  with  a  zeal  and  industry  unknown 
before ;  and  many  of  them  pushed  their  inquiries  with  a  freedom  amounting 
to  recklessness ;  but  a  direct  and  absolute  denial  of  the  authority  of  the 
word  of  God  is  a  thing  almost  unknown  among  them.  Still,  professed 
theologians,  of  great  talents  and  learning,  and  holding  high  official  positions, 
adopted  a  theory  (the  so-called  Rationalism)  more  dangerous  than  avowed 
infidelity,  and  succeeded,  for  a  time,  in  diffusing  its  poison  to  a  painful 
extent. 

The  declared  aim  of  the  Rationalists  was  to  interpret  the  Bible  on 
rational  principles ;  that  is  to  say,  to  find  nothing  in  it  beyond  the  scope 
of  human  reason.  Not  supposing  its  writers  to  be  impostors,  nor  denying 
the  record  to  be  a  legitimate  source,  in  a  certain  sense,  of  religious  instruc- 
tion, they  sought  to  free  it  of  everything  supernatural;  deeming  it  to  be, 
not  a  direct  Divine  revelation,  but  a  product  of  the  human  mind,  aided, 
indeed,  by  Divine  Providence,  but  in  no  extraordinary  or  miraculous  way. 
The  miracles,  therefore,  had  to  be  explained  away ;  and  this  was  done  in 
any  mode  that  the  ingenuity  or  philosophy  of  the  expositor  might  suggest. 
Sometimes,  for  instance,  they  were  no  miracles  at  all,  but  simple,  natural 
facts ;  and  all  the  old  interpreters  had  misunderstood  the  writers.  Some- 
times, again,  the  writers  of  the  sacred  history  misunderstood  the  facts, 
deeming  them  to  be  miraculous  when  they  were  not;  e.g.  when  Christ 
"  healed  the  sick,"  he  merely  prescribed  for  them,  as  a  kind  physician, 
with  skill  and  success;  when  he  " raised  the  dead,"  he  only  restored  men 
from  a  swoon  or  trance ;  when  he  "subdued  the  storm,"  there  was  simply 
a  happy  "coincidence,"  making  a  strong  impression  upon  the  minds  of 
the  disciples ;  when  he  fed  the  "five  thousand,"  he  only  set  an  example  of 
kindness  and  benevolence  which  the  rich  by-standers  eagerly  followed  by 
opening  their  stores  to  feed  the  hungry  multitude,  &c.  &c.  But  even  this 
elastic  exegesis,  when  stretched  to  its  utmost  capacity,  would  not  explain 
every  case :  some  parts  of  the  narratives  were  stubbornly  unyielding,  and 
new  methods  were  demanded.  For  men  who  had  gone  so  far,  it  was  easy 
to  go  farther;  the  text  itself  was  not  spared;  this  passage  was  doubtful, 
that  was  corrupt,  a  third  was  spurious.  In  short,  "criticism,"  as  this 
desperate  kind  of  interpretation  was  called,  was  at  last  able  to  make  any- 
thing, and  in  a  fair  way  to  make  nothing,  out  of  the  sacred  records.  But 
still  the  rationalist  agreed  with  the  orthodox  supernaturalist  in  admitting 
that  there  was,  at  bottom,  a  basis  of  substantial  truth  in  the  records;  and 
asserted  that  his  efforts  only  tended  to  free  the  substantive  verity  from  the 
envelopments  of  fable  or  perversion  with  which  tradition  had  invested  it. 
The  admission  was  a  fetal  one.  The  absurdities  to  which  the  theory  led 
could  not  long  remain  undetected.  It  was  soon  shown,  and  shown  effec- 
tually, that  this  vaunted  criticism  was  no  criticism  at  all;  that  the  objec- 
tions which  it  offered  to  the  Gospel  history  were  as  old  as  Porphyry,  or, 
at  least,  as  the  English  Deists,  and  had  been  refuted  again  and  again ; 
that  the  errors  of  interpretation  into  which  the  older  expositors  had  fallen 
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might  be  avoided  without  touching  the  truth  and  inspiration  of  the  Evan- 
gelists; and,  in  a  word,  that  there  could  be  no  medium  between  open  infi- 
delity and  the  admission  of  a  supernatural  revelation.  During  the  first 
quarter  of  the  present  century  the  conflict  was  waged  with  ardour  on  both 
sides,  but  with  increasing  energy  on  the  side  of  truth ;  and  every  year 
weakened  the  forces  of  rationalism.  Still,  the  theological  mind  of  Ger- 
many was  to  a  considerable  extent  unsettled:  its  Tholucks  and  Hengsten- 
bergs  stood  strong  for  orthodoxy ;  its  Twesten  and  Nitszch  applied  the 
clearest  logic  to  systematic  theology ;  its  Marheineche  and  Daub  philoso- 
phized religiously;  its  Bretschneider  and  Hase  upheld  reason  as  the  judge 
of  revelation ;  while  not  a  few  maintained  the  old  rationalism,  though 
with  less  and  less  of  conviction,  or  at  least  of  boldness. 

It  was  at  this  point,  that  Strauss  conceived  the  audacious  idea  of  apply- 
ing the  mythical  theory  to  the  whole  structure  of  the  Evangelical  history. 
All  Germany  has  been  more  or  less  infected  with  the  mytho -mania,  since 
the  new  school  of  archaeologists  have  gone  so  deeply  into  the  heathen 
mythology.  A  mythis  omnis  priscorum  hymmum  cum  historia  turn  philoso- 
phic* procedit,  says  Heyne :  and  Bauer  asks,  logically  enough,  "if  the  early 
history  of  every  people  is  mythical,  why  not  the  Hebrew  ?"*  The  mere 
application  of  this  theory  to  the  sacred  records  was  by  no  means  original 
with  Strauss:  he  himself  points  out  a  number  of  instances  in  which 
Eichhorn,  Gabler,  Yater,  &c.,  had  made  use  of  it.  His  claim  is  to  have 
given  a  completeness  to  the  theory,  or  rather  to  its  application,  which 
former  interpreters  had  not  dreamed  of ;  and,  to  tell  the  truth,  he  has 
made  no  halting  work  of  it.  That  Jesus  lived;  that  he  taught  in  Judea; 
that  he  gathered  disciples,  and  so  impressed  them  with  his  life  and  teaching 
as  that  they  believed  him  to  be  the  Messiah ;  this  is  nearly  the  sum  of 
historical  truth  contained  in  the  Evangelists,  according  to  Strauss.  Yet 
he  ascribes  no  fraudulent  designs  to  the  writers ;  his  problem  is,  therefore, 
to  account  for  the  form  in  which  the  narratives  appear;  and  this  is  the 
place  for  his  theory  to  work.  A  Messiah  was  expected;  certain  notions 
were  attached  to  the  Messianic  character  and  office ;  and  with  these  Christ 
was  invested  by  his  followers.  "Such  and  such  a  thing  must  happen  to 
Messiah ;  Jesus  was  the  Messiah ;  therefore,  such  and  such  a  thing  must 
have  happened  to  him."  "The  expectation  of  a  Messiah  had  flourished 
in  Israel  long  before  the  time  of  Christ ;  and  at  the  time  of  his  appearance 
it  had  ripened  into  full  bloom;  not  an  indefinite  longing,  either,  but  an 
expectation  defined  by  many  prominent  characteristics.  Moses  had  pro- 
mised (Deut.  xviii.  15)  'a  prophet  like  unto  himself'  a  passage  applied,  in 
Christ's  time,  to  Messiah  (Acts  iii.  22 ;  vii.  37).  The  Messiah  was  to 
spring  of  David's  line,  and  ascend  his  throne  as  a  second  David  (Matt* 
xxii.  42 ;  Luke  i.  32) ;  and  therefore  he  was  looked  for,  in  Christ's  time, 
to  be  born  in  the  little  town  of  Bethlehem  (John  vii.  42 ;  Matt.  ii.  5).  In 
the  old  legends,  the  most  wonderful  acts  and  destinies  had  been  attributed 
to  the  prophets:  could  less  be  expected  of  the  Messiah?  Must  not  his 
life  be  illustrated  by  the  most  splendid  and  significant  incidents  from  the 
lives  of  the  prophets?  Finally,  the  Messianic  era,  as  a  whole,  was  ex- 
pected to  be  a  period  of  signs  and  wonders.  The  eyes  of  the  blind  were 
to  be  opened;  the  deaf  ears  to  be  unstopped;  the  lame  were  to  leap,  &c. 
(Isa.  xxxv.  &c.).  These  expressions,  part  of  which,  at  least,  were  purely 
figurative,  came  to  be  literally  understood  (Matt.  xi.  5 ;  Luke  vii.  21,  seq.) ; 
and  thus,  even  before  Christ  s  appearance,  the  image  of  Messiah  was  con- 
*  Strauss,  i.  J  8. 
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tinually  filling  out  with  new  features.  And  thus  many  of  the  legend* 
respecting  Jesus  had  not  to  be  newly  invented;  they  existed,  ready-made, 
in  the  Messianic  hopes  of  the  people,  derived  chiefly  from  the  Old  Testa- 
ment, and  only  needed  to  be  transferred  to  Christ  and  adapted  to  his 
character  and  teachings."* 

These  extracts  contain  the  substance  of  Strauses  theory ;  his  book  is 
little  more  than  an  application  of  it  to  the  individual  parts  of  the  history 
of  Christ  as  given  in  the  Evangelists.  A  few  instances  of  his  procedure 
will  suffice.  He  finds  the  key  to  the  miraculous  conception  in  Matt.  i.  22 : 
"All  this  was  done  that  it  might  be  fulfilled  which  was  spoken  of  the 
Lord  by  the  prophet,  saying, "  f  &c.  "  The  birth  of  Jesus,  it  was  said,  must 
correspond  to  this  passage;  and  what  was  to  be,  they  concluded,  really 
did  occur,  and  so  arose  the  myth."  The  account  of  the  star  of  the  Magians, 
and  of  their  visit  from  the  East,  arose  from  a  similar  application  of  Num- 
bers xxiv.  17 ;  Psa.  lxxii.  10 ;  Isa.  lx.  1-6,  t  &c.  The  temptation  of  Christ 
was  suggested  by  the  trials  of  Job ;  its  separate  features  helped  out  by 
Exod.  xxxiv.  28 ;  Lev.  xvi.  8,  10 ;  Deut.  ix.  9,  §  &c.  The  Transfiguration 
finds  a  starting-point  in  Exod.  xxxiv.  29-35.il  So  we  might  go  through 
the  book. 

The  appearance  of  the  work,  as  we  have  said,  produced  a  wonderful 
sensation  in  Germany;  greater,  by  far,  than  its  merits  would  seem  to  have 
authorized.  It  was  the  heaviest  blow  that  unbelief  had  ever  struck  against 
Christianity;  and  the  question  was,  what  should  be  done?  The  Prussian 
government  was  disposed  to  utter  its  ban  against  the  book ;  and  many 
evangelical  theologians  deemed  this  the  proper  course  to  pursue  in  regard 
to  it.  But  Dr.  Neander  deprecated  such  a  procedure  as  calculated  to 
give  the  work  a  spurious  celebrity,  and  as  wearing,  at  least,  the  aspect  of 
a  confession  that  it  was  unanswerable.  He  advised  that  it  should  be  met, 
not  by  authority,  but  by  argument,  believing  that  the  truth  had  nothing 
to  fear  in  such  a  conflict.  His  counsel  prevailed ;  and  the  event  has  shown 
that  he  was  right.  Replies  to  Strauss  poured  forth  in  a  torrent;  the  Gos- 
pel histories  were  subjected  to  a  closer  criticism  than  ever ;  and  to-day 
the  public  mind  of  Germany  is  nearer  to  an  orthodox  and  evangelical  view 
of  their  contents  than  it  has  been  for  almost  a  century. 

Besides  the  general  impulse  given  by  Strauss  to  the  study  of  the  Four 
Gospels,  he  has  done  theology  another  good  service.  His  book  has  given 
a  deadly  blow  to  rationalism  properly  so  called.  Its  paltry  criticism  and 
beggarly  interpretations  of  Scripture  are  nowhere  more  effectually  dis- 
sected than  in  his  investigations  of  the  different  parts  of  the  history  and 
of  the  expositions  that  have  been  given  of  it.  In  a  word,  he  has  driven 
rationalism  out  of  the  field  to  make  way  for  his  myths;  and  Neander, 
Ebrard,  and  others  have  exploded  the  myths;  so  that  nothing  remains  but 
a  return  to  the  simple,  truthful  interpretations  which,  in  the  main,  are 
given  by  the  evangelical  commentators. 

But,  it  may  be  asked,  why  trouble  ourselves  with  controversies  of  this 
kind  here  ?  We  cannot  help  it.  Strauss'  s  book,  at  first,  could  not  find  a 
respectable  publisher  in  England;  and  a  garbled  translation,  containing 
its  very  worst  features,  was  put  out  in  a  cheap  form  for  the  million.  The 
same,  or  a  similar  abridgment,  has  been  circulated  to  a  considerable  extent 
in  this  country.  And  within  the  last  year  a  translation  of  the  whole 
work,  from  the  last  German  edition,  has  been  published  in  London  in 
three  handsome  volumes.     That  the  soil  of  many  minds  is  ready  to  receive 

*  Strauss,  i.  *  14.       t  Ibid.  M  29.       t  Ibid.  *  30.       }  Ibid.  *  66.       |  Ibid.  *  107. 
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its  pestilent  doctrines,  both  in  that  country  and  in  our  own,  is  too  sadly 
true  to  be  denied,  The  Westminster  Review  for  April,  1847,  contains  an 
article  on  Strauss  and  Parker  which  talks  about  the  Evangelists  in  the 
coolest  strain  of  infidelity  imaginable,  and  refers,  with  obvious  compla- 
cency, to  the  signs  of  "  unbelief  or  illumination"  (it  cares  not  which)  that 
are  at  present  so  abundant  in  England. 

To  a  certain  extent,  as  we  have  remarked,  Neander's  Life  of  Christ  has 
a  polemic  aim  against  Strauss.  But  this  is  a  small  part  of  its  merits ; 
indeed,  but  for  the  notes,  an  ordinary  reader  would  not  detect  any  such 
specific  tendency.  It  unfolds  the  life  of  the  Saviour  from  the  record  with 
great  clearness  and  skill :  it  invests  the  outline,  thus  obtained,  with  the 
fresh  colours  of  life,  without  resorting  to  forced  constructions  and  vain 
imaginings ;  and,  above  all,  it  seeks,  with  child-like  humility  and  reve- 
rence, to  learn  and  exhibit  the  mind  of  the  Spirit.  The  characteristic  of 
spirituality,  so  strongly  stamped  upon  all  the  works  of  this  great  writer, 
is  especially  prominent  here.  None,  we  think,  can  read  the  book  without 
becoming  not  merely  better  acquainted  with  the/acto  of  the  life  of  Christ, 
but  more  anxious  than  ever  to  drink  into  its  spirit. 

At  the  same  time,  it  is  not  to  be  concealed  that  Neander  diners  in  his 
views  on  some  points  of  doctrine,  as  well  as  of  interpretation,  from  most 
Evangelical  theologians.  We  wish  to  state  distinctly  that  we  do  not  hold 
ourselves  responsible  for  these  peculiarities  of  opinion.  It  was  at  one 
time  our  purpose  to  append  notes  to  such  passages  as  we  deemed  most 
objectionable ;  but  after  mature  deliberation  this  intention  was  laid  aside. 
It  is  hardly  fair  to  criticise  a  man  in  his  own  pages,  even  if  one  is  able  to 
do  it.  The  general  spirit  and  tendency  of  the  work  cannot,  we  are  sure, 
be  otherwise  than  beneficial,  or  we  should  never  have  attempted  to  trans- 
late it.     Its  specific  errors  can  be  met  and  refuted  elsewhere. 

The  noble  candour  of  Neander  in  the  letter  which  precedes  this  preface 
must  disarm  all  severity.  Let  us  remember,  in  our  judgment  of  what 
may  appear  to  us  even  grave  errors  of  opinion  in  the  book,  that  its  author 
has  fought  for  every  step  of  ground  that  has  been  gained  of  late  years  by 
spiritual  religion  in  Germany ;  and,  while  we  lament  the  "  dimness  "  whicn 
this  great  man  confesses  with  such  Christian-like  humility,  let  us  acknow- 
ledge the  grandeur  of  his  idea  of  the  kingdom  of  God,  and  the  earnestness 
of  his  devotion  to  it.  His  starting-point,  and  many  of  his  paths,  are 
different  from  ours ;  it  must,  therefore,  gladden  our  hearts,  and  may,  per- 
haps, confirm  our  faith,  to  see  that  he  reaches,  after  all,  the  general  results 
of  Evangelical  theology. 

One  word  for  the  translation.  We  have  tried  to  do  our  best;  but  we 
feel  that  we  have  not  done  very  well.  It  is  hard  to  translate  German; 
and  of  all  German  that  we  have  tried  to  put  into  intelligible  English, 
Neander's  is  the  hardest.  We  have  not  attempted  a  literal  version  (for 
we  want  the  book  to  be  read) ;  nor,  on  the  other  hand,  have  we  willingly 
gone  into  mere  paraphrase.  We  have  sought  to  seize  the  sense  of  the 
author,  and  to  express  it  in  our  own  tongue ;  but  none  can  be  better 
assured  than  ourselves  that  we  have  very  often  failed.  Headers  of  the 
original  work  will  see  that  we  have  taken  some  liberties  with  it  which 
demand  explanation.  The  division  of  the  text  into  books,  chapters,  and 
sections  will,  we  hope,  make  the  work  more  intelligible  and  acceptable  to 
English  readers.  In  many  of  the  author's  paraphrases  of  Scripture  pas- 
sages, we  have  substituted  the  words  of  the  English  version,  where  it  could 
be  done  without  affecting  the  sense;  and  many  passages,  also,  to  which 
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be  had  merely  alluded,  are  quoted  at  length.  A  few  sentences  have  been 
transferred  from  the  text  to  the  notes ;  and  a  few  passages  of  the  notes,  of 
purely  polemical  interest,  which  would  have  needed  explanation  to  put 
them  fairly  before  the  American  public,  have  been  omitted.  In  all  that 
we  have  done,  we  have  endeavoured  to  comply  with  the  spirit  of  Dr. 
Neander's  wishes,  as  kindly  communicated  to  us  by  himqAlf, 
January  5, 1848. 


PREFACE  TO  THE  FIRST  EDITION. 


In  the  Preface  to  my  Representation  of  the  Christian  Religion  and 
Church  in  the  Apostolic  Age,  I  assigned  my  reasons  for  the  separate  pub- 
lication of  that  work,  and  stated  its  relations  to  my  General  History  of 
the  Church.  It  remained  for  me  to  treat  of  that  which  formed  the  ground 
of  the  manifestation  and  existence  of  the  Apostolical  Church  itself,  viz. 
the  Life  and  Ministry  of  the  Divine  Founder  of  the  Church ;  and  I  have, 
moreover,  been  urged  from  many  quarters  to  execute  this  necessary  por- 
tion of  my  work.  I  was  made  to  pause  in  the  former  undertaking  by  the 
lofty  sacredness  of  the  Bubject  and  its  many  difficulties ;  how  much  more, 
then,  in  the  latter !  But  the  signs  of  the  times  (to  which,  as  a  historian 
of  the  Church,  I  could  not  but  take  heed),  the  uncertainty  of  human 
aflairs,  and  the  opportunity  afforded  by  a  pause  in  my  General  History, 
have  overcome  my  scruples,  and  led  me,  trusting  in  God,  to  go  on  with 
this  work. 

Yet  well  may  he  hesitate  who  undertakes  to  write  the  life  of  Christ  ! 
"Who,  indeed  (as  Herder  finely  answered  Lavater),  could  venture,  after 
John,  to  write  the  life  of  Christ?"*  Who  will  not  agree  with  Anna 
Mart  a  von  Schurmann,  that  such  an  attempt  is  "to  paint  the  sun  with 
charcoal :  the  life  of  a  Christian  is  the  best  picture  of  the  life  of  Christ  ?"+ 

Yet  why  should  not  history  (though  assured  that  its  description  must 
be  far  behind  the  reality)  occupy  itself  with  the  highest  manifestation  that 
has  appeared  in  humanity — a  manifestation  which  sanctifies,  but  does  not 
spurn,  the  labours  of  men?  The  artist,  inspired  by  devotion,  paints  a  pic- 
ture of  Christ  without  any  aid  from  history,  merely  from  intuition  of  the 
idea  of  Christ.  But  we  have  the  lineaments  of  tie  historical  Christ,  in 
fragments  at  least ;  and  there  is  wanting  only  insight  into  their  connexion 
to  frame  them  into  a  harmonious  whole.  We  feel  the  necessity  of  calling 
up  vividly  before  our  minds,  in  our  own  stage  of  life  and  scientific  pro- 
gress, this  realized  Ideal,  which  belongs  to  all  ages;  and  at  particular 
epochs  in  the  mutations  of  time  this  necessity  is  always  felt  anew.     The 

*  "  /write  the  life  of  Christ— U  Never.  The  Evangelists  have  written  it  as  it  can 
and  ought  to  be  written.  Let  us,  however,  not  write  it,  but  become  it ! "  (Beitr&ge 
zur  naheren  Kenntniss  Lavater's,  von  Ulrich  Hegener:  Leips.  1836.)  May  the  good 
Zurichers,  who  have  lately  shown  themselves  so  worthy  of  their  sires  in  their  resist- 
ance to  revolutionary  violence  and  their  enthusiasm  for  the  faith  {dogma  Christianum 
dogma  populate,  Augustin.  opus  imperf.  c.  Julian,  ii.  2).  erect  a  Christian  national 
memorial  by  an  edition,  as  complete  as  possible,  of  Lavater's  correspondence. 

t  Cf.  Reinhard,  Han  Jesu,  1 ;  Heubner's  Anm. 
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image  of  Christ,  not  of  yesterday  nor  to-day,  ever  renews  its  youth  among 
men,  and,  as  the  world  grows  old,  penetrates  it  with  a  heaven-tending, 
youthful  vigour.  What  Photius  says  of  the  various  ideas  of  Christ  among 
different  nations  may  be  applied  to  different  periods  of  time,  viz.  "that 
each,  by  a  new  representation,  must  make  itself  familiar  with  the  image 
of  Christ."  Obviously,  however,  the  peculiarities  of  different  periods  must 
be  distinguished.  Some  periods  mark  a  new  creation  in  the  Christian 
Church  and  in  humanity,  as  already  appeared;  others,  by  dissolution  and 
crisis,  prepare  the  way  for  it.  Our  age  belongs  to  the  latter  class:  we 
stand  between  the  old  world  and  a  new  one  to  be  called  into  being  by  the 
ever  old  and  ever  new  Gospel.  For  the  fourth  time,  Christianity  is  pre- 
paring a  new  epoch  in  the  life  of  humanity.  Our  labours  can  only  be 
preparatory  to  that  new  creation,  when,  after  the  regeneration  of  life  and 
science,  the  great  acts  of  God  shall  be  proclaimed  with  new  tongues  of 
firel* 

But  it  may  be  questioned,  also,  whether  it  is  possible,  from  the  autho- 
rities in  our  hands,  to  exhibit  a  connected  description  of  the  life  of  Christ? 
Christian  consciousness  will  be  satisfied  with  nothing  less  than  an  intuition 
of  Christ's  life  as  a  whole;  and,  therefore,  science  must  undertake  to  free 
it  from  all  alloy,  and  to  found  it  on  a  substantial  basis.  It  is  by  means  of 
the  Christian  consciousness  that  we  feel  ourselves  allied  to  all  Christianity, 
since  the  outpouring  of  the  Holy  Ghost — Christian  consciousness,  the 
living  Bource  from  which  everything  in  life  and  science,  which,  has  really 
enriched  the  Church,  has  proceeded  and  must  proceed;  a  far  different 
thing  from  the  changeful  culture  of  the  day,  which,  without  it,  must  ever 
be  ephemeral  and  transitory.  To  serve  this  last,  is  the  most  wretched  oi 
servitudes.  It  is,  indeed,  time  for  a  new  beginning  of  Biblical  criticism, 
of  New  Testament  exegesis,  of  inquiries  into  the  formation  of  the  canon. 
There  are  great  difficulties,  indeed,  especially  in  the  chronology,+  in  the 
work  which  we  have  to  do.  But  this,  instead  of  deterring,  must  only 
stimulate  us  to  greater  efforts.  We  must  only  guard  against  relinquishing 
our  hopes  too  hastily,  and  keep,  aloof  from  all  prejudices  either  of  anti- 
quity or  novelty ;  and  then  this  undertaking  may  be  one  of  the  prepara- 
tions, however  trifling,  for  a  new  epoch  in  this  part  of  history. 

As  for  those  who  deny  that  our  field  is  properly  historical,  and  place  it 
in  a  pre-historical  and  mythical  region,  I  need  say  nothing  here,  as  I  have 
sought  to  refute  them  in  the  course  of  the  work  itself. 

In  regard  to  my  relations  to  the  various  theological  parties  of  the  age, 
I  must  refer  to  the  Preface  to  the  first  volume  of  my  "Apostolic  Age;" 
and  to  my  letter  to  Dbwab,  chaplain  to  the  British  Embassy  in  Hamburg. 
"Whatever  appears  to  me  to  be  true,  or  most  probable,  after  candid  and 
earnest  inquiry,  with  all  reverence  for  the  sacredness  of  the  subject,  I 
utter,  without  looking  at  consequences.  Whoever  has  a  good  work  to  do 
must,  as  Luther  says,  let  the  devil's  tongue  run  as  it  pleases.  There  are 
two  opposite  parties  whom  I  cannot  hope  to  please,  viz.  those  who  will 
forcibly  make  all  things  new,  and  fancy,  in  their  folly,  that  they  can  shake 
the  rock  which  ages  could  not  undermine;  and  those  who  would  retain, 

*  Most  keenly  does  the  author  feel  (as  did  his  late  friend,  B.  Jacobi,  who  has  left 
behind  him  a  blessed  and  honoured  memory)  that  his  work  bears  the  marks  of  its 
production  in  an  age  of  crisis,  of  isolation,  of  pain,  and  of  throes. 

t  Wherever  I  have  not  sure  grounds  for  decision,  I  say  "perhaps :"  nor  am  I 
ashamed  of  it,  unfashionable  as  "perhaps"  is,  now- a- days,  in  matters  of  science. 
Would  that  our  young  votaries  of  science  would  lay  to  heart  the  excellent  words  of 
Nibbuhr,  on  the  degrees  of  confidence,  in  the  "  Lebensnachrichten,"  ii.  808. 
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and  forcibly  reintroduce,  even  at  the  expense  of  all  genuine  We  of  truth, 
everything  that  is  old;  nay,  even  the  worn-out  and  the  obsolete.  I  shall 
not  please  those  hypercritics  who  subject  the  sacred  writings  to  an  arbi- 
trary subtilty,  at  once  superrational  and  sophistical;  nor  those,  on  the 
other  hand,  who  believe  that  here  all  criticism — or  at  least  all  criticism 
on  internal  grounds — oometh  of  evil.  Both  these  tendencies  are  alike  at 
variance  with  a  healthful  sense  for  truth  and  conscientious  devotion  to  it ; 
both  are  alike  inimical  to  genuine  culture.  There  is  need  of  criticism 
where  anything  is  communicated  to  us  in  the  form  of  an  historical  tradition 
in  written  records ;  and  I  am  sure  that  an  impartial  criticism,  applied  to 
the  Soriptures,  is  not  only  consistent  with  that  child-like  faith,  without 
which  there  can  be  no  Christianity  or  Christian  theology,*  but  is  necessary 
to  a  just  acutenessf  and  profoundness  of  thought,  as  well  as  to  that  true 
consecration  of  mind  which  is  so  essential  to  theology.  The  child-like 
faith  of  the  theologian  who  cannot  violently  rid  himself  of  the  critical 
element  of  his  times  or  of  human  nature,  is  thus  proved,  as  it  were,  in  the 
fire  of  temptation ;  this  is  the  tentado  (particularly  in  this  age  of  scientific 
struggle)  which  must  go  along  with  oratio  and  meditatio,  in  the  depths  of 
the  earnest  and  humble  spirit.  Without  this  priestly  consecration,  there 
can  be  no  theology.  It  thrives  best  in  the  calmness  of  a  soul  consecrated 
to  God.  What  grows  amid  the  noisy  bustle  of  the  world  and  the  empty 
babble  of  the  age  is  not  theology. 

God  reveals  himself  in  his  word  as  he  does  in  his  works.  In  both  we 
see  a  sett-revealing,  sett-concealing  God,  who  makes  himself  known  only  to 
those  who  earnestly  seek  him  ;$  in  both  we  find  stimulants  to  faith  and 
occasions  for  unbelief;  in  both  we  find  contradictions,  whose  higher  har- 
mony is  hidden,  except  from  him  who  gives  up  his  whole  mind  in  reverence ; 
in  both,  in  a  word,  it  is  the  law  of  revelation  that  the  heart  of  man  should 
be  tested  in  receiving  it ;  and  that,  in  the  spiritual  life  as  well  as  in  the 
bodily,  man  must  eat  his  bread  in  the  sweat  of  hit  brow. 
Berlin,  July  18, 1837. 


PREFACE  TO  THE  THIRD  EDITION. 


The  reception  of  this  work  among  the  opposing  theological  parties  of 
the  age  has  been  such  as  I  anticipated  in  the  Preface  to  the  first  edition. 
It  is,  therefore,  the  less  necessary  for  me  to  vindicate  myself  against  special 
accusations  on  any  side.  I  am  satisfied  that  the  principles  of  my  theolo- 
gical procedure  are  in  the  main  correct,  and  that  their  claims  will  finally 

*  But  the  theologian  must  have  more  than  a  merely  critical  mind  and  critical  aims : 
he  needs  a  spiritual  mind,  a  deep  acquaintance  with  divine  things;  and  he  must 
study  the  Scriptures  with  his  heart  as  well  as  head,  unless  he  wishes  his  theology  to 
be  robbed  of  its  salt  by  his  criticism. 

t  Not  too  sharp,  so  as  to  be  notched. 

t  This  is  the  pervading  thought  of  Pascal  ( the  sage  for  all  centuries)  in  his  Petute*, 
though  blended  with  many  errors  of  Catholicism  and  absolute  Predestination.  Great 
thanks  are  due  to  Faugere  far  the  edition  of  this  work  (1844)  in  its  original  form. 


Digitized  by 


Google 
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be  justified.  To  answer  the  revilings  or  false  inferences  of  fanatical  preju- 
dice on  either  hand,  or  to  enter  into  purely  personal  controversy,  forms  no 
part  of  my  purpose.  Yet,  in  order  to  leave  no  room  for  doubt  as  to  my 
own  theological  stand-point,  it  appears  necessary  that  I  should  notice  a 
few  of  the  opinions  that  have  been  passed  upon  the  work. 

A  review  from  the  pen  of  Consistorial  Counsellor  Sohulz  has  appeared 
in  the  Attgemeime  DcurmMtidtische  KirchenzeUumg,  which  opposes  me  merely 
by  dictatorial  decisions ;  and,  by  isolating  various  passages*  of  my  work 
from  their  connexion,  ascribes  to  me  opinions  which  are  foreign  to  my 
whole  theological  system.  What  I  say  will  not  be  disputed  by  any  one 
who  candidly  examines  that  review  and  compares  it  with  my  work.  I 
have  called  the  attention  of  my  readers  in  this  edition  to  these  perversions 
of  my  words,  perversions  in  which  Sohulz  shakes  hands  with  men  of  a 
school  directly  opposite  to  his  own.  Were  I  not  satisfied  of  his  integrity, 
I  should  be  under  the  necessity  of  calling  them  dishonest  perversions ;  as 
the  case  is,  I  see  in  them  only  the  prejudice  of  that  enthusiasm  of  reason  so 
admirably  characterized  by  Jaoobi  in  his  remarks  upon  "Reason  which  is 
not  Reason"  (ii.  492).  Of  those  who  are  enslaved  by  this  enthusiasm,  he 
says,  "Their  belief  is  always  reason,  nor  can  they  recognize  another's 
reason  except  in  his  belief.  They  inquire  not  how  he  feels,  perceives,  ob- 
serves, or  infers,  but  only  what  his  opinions  are — whether  they  agree  with 
their  canon  or  not ;  and  that  decides  the  matter."  This  stand-point  as 
surely  generates  a  prejudice  which  precludes  all  just  judgment  of  the 
opinions  of  others,  and  leads  (though  unconsciously)  to  falsehood,  as  does 
the  enthusiasm  for  an  absolute  system  of  doctrines  which  lays  down,  as  a 
standard,  a  definite  number  of  articles  of  faith,  or  principles  therewith 
connected,  and  makes  this  standard  a  criterion  of  every  one's  claim  to 
Christianity.  In  the  judgments  formed  of  my  work,  as  well  as  in  many 
other  matters  of  our  tune,  these  two  sets  of  prejudices  have  led  to  similar 
results.   . 

"What,"  inquires  Sohulz  several  times,  "will  the  believers  in  creeds 
say  to  this  ?"  Now,  as  to  the  opinion  of  this  or  that  set  of  men,  I  am  in- 
different ;  it  concerns  me  only  to  know  how  far  my  statements  accord  with 
truth,  especially  Christian  truth.  It  is  proper  that  I  should  say,  however, 
that  I  go  along  with  those  who  oppose  "  creed-believers "  (to  use  Schulz's 
term)  so  far  as  this,  viz.  that  I  could  not  subscribe  to  any  of  the  existing 
symbols  (except  the  Apostles'  creed,  which  testifies  to  those  fundamental 
facts  of  Christianity  that  are  essential  to  the  existence  of  the  Christian 
Church)  as  an  unconditional  expression  of  my  religious  convictions. 

I  believe  that  our  path  lies,  through  the  strifes  and  storms  of  the  pre- 
sent time,  to  a  new  creation  in  the  Church,  when  the  same  Holy  Spiritf 
that  works  in  the  life  of  the  Church,  and  produces  all  truly  Christian 
creeds  as  expressions  (defective,  indeed,  as  all  human  representations  of 
the  Divine  must  be,  and  stamped  with  the  varying  culture  of  the  time) 

*  The  reviewer  has  been  able  to  point  out  but  one  oversight— certainly  no  proof  of 
careless  haste  in  a  work  on  such  a  subject.  The  mistake  was  one  which  might  have 
happened  to  any  one  in  an  unlucky  moment,  which  could  not  fail  to  be  noticed  by 
any  one,  and  which,  in  fact,  was  noticed  by  myself  as  soon  as  I  glanced  again  at  the 
passage. 

t  The  Holy  Spirit  going  out  from  faith  in  Christ,  who  was  crucified  for  the  sins  of 
men,  who  truly  rose  from  the  dead  and  ascended  to  heaven ;  the  Holy  Spirit,  which 
has  proved  itself  the  same  since  the  first  Christian  Pentecost,  at  all  times,  among  all 
people,  learned  or  unlearned ;  not  the  changeful  spirit  of  the  times,  which  corresponds 
more  nearly  to  what  is  called  in  the  New  Testament  the  spirit  of  the  world,  and 
whose  manifestations  stand  opposed  to  those  of  the  Holy  Spirit. 

b 
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of  Christian  truth,  -will  produce  a  symbol  adapted  to  the  new  stage  of  the 
Church's  development,  if  it  become  necessary  that  such  an  expression  of 
the  animating  faith  of  the  Church  be  given  in  a  new  literal  form.  But  I 
go  along  with  the  theologians  (so  called  creed-believers)  in  what  I  believe 
to  be  the  fundamental  principle  of  the  Reformation  and  of  the  Evangelical 
Church ;  the  doctrines,  viz.  of  the  corruption  of  human  nature  (not,  how- 
ever, excluding,  but  presupposing,  an  element  of  affinity  for  €k)D  [Gott- 
verwandte]  in  human  nature) ;  and  of  justification  by  faith  in  Jesus  as  the 
Redeemer.  The  essential  part  of  the  Evangelical  Confession  (the  Augs- 
burg Confession  and  its  Apology),  so  far  as  it  is  an  exposition  of  this 
doctrine,  together  with  the  unchangeable  verities  to  which  the  Apostles' 
Creed  bears  witness,  seem  to  me  the  irrefragable  basis  of  the  Evangelical 
Church ;  which,  on  this  basis,  protests  against  all  popery,  whether  the 
Roman  or  any  other  impure  spirit  of  the  age ;  against  human  statutes,  no 
matter  of  what  kind.  Dr.  Sohulz  reproaches  me  for  speaking  of  the  sin- 
fulness of  human  nature.  On  the  other  hand,  I  cannot  but  be  astonished 
that  this  truth,  so  clearly  revealed  in  the  Scriptures,  nay,  lying  at  their 
basis,  and  so  plainly  written  upon  every  human  heart,  should  be  denied 
by  any  man.  He  wishes,  moreover,  that  the  terms  "natural  reason"  and 
"self-righteousness"  may  hereafter  not  appear  in  my  writings.  In  this 
respect  I  cannot  possibly  gratify  him.  These  terms  have  a  well-established 
right  in  the  Evangelical  Church  ;  the  conceptions  which  they  express  are 
closely  connected  with  its  fundamental  principle;  they  are,  moreover, 
firmly  founded  in  Biblical  Anthropology.*  They  are  not  the  offshoot  of  a 
"new  Evangelical"  Theology,  but  of  an  old  Evangelical  faith.  It  is  a 
mere  pretended  "enlightenment"  (which,  notwithstanding  it  may,  by  de- 
stroying, prepare  the  way  for  better  things,  is  yet  in  its  positive  elements 
a  source  ef  darkness)  that  can  object  to  those  conceptions. 

I  have  to  thank  Dr.  Hase  for  the  kindness  with  which  he  has  spoken 
of  my  work  in  the  JaJvrbilcher  fttr  wmen&chaftliche  Kritik;  but  it  would 
take  more  space  than  a  preface  will  allow  to  come  to  an  understanding 
with  him  upon  the  points  in  Apologetics  and  Dogmatics  on  which  he 
touches  in  his  review.  I  can  only  remark,  that  a  description  of  the  life 
of  Christ  (although  it  must  proceed  from  the  Christian  consciousness, 
which  alone  can  afford  a  living  intuition  of  it)  does  not  necessarily  demand 
for  its  foundation  a  complete  and  well-defined  theory  of  the  person  of 
Christ.  On  the  contrary,  it  would  be  one  of  the  excellences  of  such  a 
work,  that  various  doctrinal  tendencies  (if  supranaturalistic)  could  be 
satisfied  with  it.  It  must  deal  with  facts,  which  are  more  weighty  than 
men's  conceptions,  changeful  as  they  are.  All  dogmatical  theories  except 
those  which  are  willing  to  do  violence  to  history  must  agree  in  acknow- 
ledging certain  facts.  What  I  have  said  of  the  human  development  of 
the  life  of  Christ  harmonizes  well  with  the  consequent  doctrine  of  a  status 

*  It  is  a  trick  of  Jesuitism  (which  is  by  no  means  confined  to  one  form,  but  often 
assumes  the  shape  of  the  fanaticism  of  reason  or  understanding)  to  protest  (in  form) 
against  the  tendencies  of  the  journal  called  the  EvangeKsche  Kirchenzeitung,  while, 
in  fact,  the  protest  is  not  meant  to  bear  against  those  tendencies— not  against  anti- 
quated dogmas,— but  against  the  unchangeable  fundamental  truths  of  the  Church  of 
Christ;  truths  which  can  appear  to  be  antiquated  dogmas  only  to  the  shallow  and 
superficial  spirit  of  the  times,  a  spirit  as  contracted  as  it  is  conceited.  At  the  same 
time,  it  cannot  be  denied  that  the  one-sidedneas,  the  exaggerations  and  multiform 
sickliness  of  the  tendencies  referred  to  may  have  contributed  to  produce  a  reaction. 
We  say  this  sine  ira  et  studio,  with  a  full  sense  of  the  sincere  and  earnest  zeal,  and 
the  true  Christian  endeavours  and  results  of  those  tendencies  which  find  an  organ  in 
the  Kirchenzeitung* 
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exiiMMtums;  without  this,  in  fact,  the  human  life  of  Christ  can  hare  no 
reality.  As  to  my  views  of  the  Ascension,  I  must  adhere  to  them,  until 
I  can  be  convinced  that  without  them  the  full  import  of  Christ's  retwr- 
rection  can  be  asserted.  Nor  is  it  simply  strength  of  faith  that  leads  me 
to  these  results;  from  the  beginning  my  religious  life  has  been  too  much 
affected  by  the  culture  of  this  age  to  allow  me  to  glory  in  such  a  faith — 
to  compare  myself  with  those  men  of  child-like  simplicity,  those  heroes 
whose  Divine  confidence  is  exalted  above  all  doubt.*  I  have  adopted 
them  from  consecutive  reasoning  upon  the  principles  of  the  Christian 
faith.  There  is  no  middle  ground  here ;  unless,  indeed,  in  order  to  avoid 
admitting  a  limit  to  all  explanation,  without,  at  the  same  time,  affirming 
the  opposite,  we  cover  up  the  difficulty  in  phrases  and  formulas. 

To  all  those  who  consider  the  Socratic  ignorance  as  folly,  and  who  have 
settled  beforehand  the  highest  questions — questions  whose  right  answers 
the  great  Melancthon  placed  among  the  beatitudes  of  the  intuition  of 
a  better  life — my  dogmatical  system  must  appear  weak  and  unsatisfactory . 

In  the  reviewer  of  my  work  in  the  Halle  Literatwrzekimg  (Church- 
counsellor  Sohwabz  of  Jena),  I  am  happy  to  recognize  a  worthy  man, 
who  can  acknowledge  with  congenial  spirit,  even  amid  differences  of 
opinion,  the  work  of  an  earnest  mind,  and  of  serious  study — a  phenomenon 
every  day  becoming  rarer  in  this  age  of  selfish  and  excited  party  spirit. 
I  am  gratified,  though  not  surprised,  to  find,  from  the  beautiful  notice  of 
my  book  by  Ihr.  Lucke,  that  that  old  and  worthy  friend  agrees  with  me 
in  all  essential  points. 

To  find  ourselves  as  one  in  the  recognition  of  certain  truths  with  men 
whom  we  must  admire  and  honour  on  many  accounts,  even  though  our 
convictions,  on  important  subjects,  may  be  opposed  to  each  other,  cannot 
be  otherwise  than  gratifying.  I  have  no  sympathy  with  that  narrowness 
of  mind  which  refuses  to  do  justice  to  the  advocate,  however  able,  of 
opinions  which  we  ourselves  must  reject.  That  is  an  unworthy  arrogance 
which,  in  its  zealous  defence  of  a  holy  cause  (a  cause  which,  above  all 
others,  breathes  humility,  and  teaches  us  more  and  more  that  all  our 
knowledge  is  but  fragmentary),  deems  itself  authorized  to  look  down 
haughtily  upon  its  opponent,  however  superior  in  scientific  ability;  or 
even  seeks  to  cover  the  weakness  of  its  own  arguments  by  what  is 
intended,  according  to  the  sickly  taste  of  the  age,  to  pass  for  wit  and 
humour, 

I  cannot,  therefore,  but  rejoice  to  find  that  my  treatment  of  the  subject, 
with  that  of  others  engaged  in  the  same  controversy,  has  induced  Dr. 
Steauss  to  soften  down  his  mythical  theory  of  the  life  of  Christ  in  various 
points,  and  to  acknowledge  the  truth  of  several  results  arrived  at  by  my 
historical  inquiries.  In  his  public  acknowledgment  of  this  I  recognize  a 
candour  and  love  of  truth  which  is  far  more  honourable  than  mere 
intellectual  greatness.  At  the  same  time,  I  am  grateful  to  him  for  the 
kindness  with  which  he  has  spoken  of  me  personally.  A  certain  degree 
of  harmony,  then,  may  be  attained  by  the  application  of  those  funda- 
mental principles  of  historical  criticism  which  all  sound  thinkers  must 
acknowledge  to  be  correct.  Yet  it  is  only  a  certain  degree ;  it  is  easy  to 
be  understood  how  the  harmony  thus  reached  is  interrupted  by  the  wider 
differences  which  lie  at  the  foundation  of  the  Bubject. 

*  Truth  before  all  things.  I  would  not  seem  to  be  what  I  am  not.  This  book, 
which  could  only  have  arisen  in  this  age  of  strife  and  discord,  is  itself  a  mirror  of  the 
progress  of  my  mind. 
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The  chief  points  of  controversy  turn  upon  essential  differences  of 
religious  thought  and  feeling.  These  fundamental  differences  are  clearly 
set  forth  by  Dr.  Strauss  in  the  closing  dissertation  of  his  third  edition, 
and  in  his  essay  on  the  Permanent  and  the  Transitory  (das  Eldbende  tmd 
Vergdngiiche)  in  Christianity.  They  are  to  be  found  chiefly  jn  opposing 
views  of  the  relation  of  God  to  the  world,  of  the  personality  of  spirit,  of 
the  relation  between  the  here  and  the  hereafter,  and  of  the  nature  of  sin. 
The  controversy,  to  our  mind,  does  not  lie  between  an  old  and  a  new 
view  of  Christianity,  but  between  Christianity  and  a  human  invention 
directly  opposed  to  it.  It  is  nothing  less  than  a  struggle  between  Christian 
Theism  and  a  system  of  world  and  self-deification.  This  system  (by  a 
relative  historical  necessity)  had  to  unfold  itself  in  theological  and  philo- 
sophical rationalism,  in  order  to  be  overthrown  by  the  power  of  Christian 
truth  in  the  natural  progress  of  life  and  thought.  Symptoms  of  it  can  be 
detected  in  the  sects  of  the  Middle  Ages,  and  in  many  of  the  manifesta- 
tions that  preceded  the  Reformation;  and  it  would  have  broken  forth 
at  an  earlier  period,  had  not  the  Evangelical  enthusiasm  of  the 
Reformation  suppressed  it  for  a  time.  We  may  apply  here  the  words  of 
Melanothon,  uttered,  with  his  deep  historical  insight,  in  a  connexion 
akin  to  this :  Dogmatwn  semina,  quce  longe  grcmora  tumultus  cdiquando 
excitalura  fuerant,  nisi  LiUherus  exortus  esset  ac  studia  hominum  alio  tirax- 
isset  (Corpus  Reformator.  torn.  i.  f.  1083).  Far  be  it  from  me  to  judge  the 
heart  of  any  man;  in  this  regard  each  must  be  his  own  accuser.  A  man 
that  knows  he  serves  a  truth  above  the  range  of  the  human  mind  knows, 
at  the  same  time,  how  far  below  it  he  himself  stands,  and  how  high,  on 
the  other  hand,  others,  whose  individual  culture  modified  by  the  spirit  of 
the  age  may  have  laid  them  open  to  error,  may  in  heart  be  raised  above 
their  error.  Whoever  has  entered  into  the  struggles  of  his  age  will  be 
willing,  at  the  same  time  that  he  judges  himself,  to  be  mild  in  his 
judgments  of  others,  who  although  they  may  have  been  further  carried 
away  by  those  same  struggles,  have  preserved  a  seemly  and  becoming 
moderation.  It  is  the  principle  alone  that  is  in  question,  and  that  cannot 
be  judged  too  strictly. 

I  conclude  with  the  golden  words  of  one  of  the  greatest  men  of  modern 
times  in  testimony  of  the  truth,  and  in  opposition,  not  only  to  the  vain 
attempt  to  amalgamate  Christianity  with  the  principle  of  modern  mis- 
culture,  but  also  to  the  spirit  which  seeks  to  reduce  all  minds  to  one 
mode  of  doctrinal  conception — to  the  stand-point  which  strives  to  make 
the  piece-work  of  human  knowledge  absolute.  "  The  man  who  does  not 
hold  Christ's  earthly  life,  with  all  its  miracles,  to  be  as  properly  and 
really  historical  as  any  event  in  the  sphere  of  history,  and  who  does  not 
receive  all  points  of  the  Apostolic  Creed  with  the  fullest  conviction,  I  do 
not  conceive  to  be  a  Protestant  Christian.  And  as  for  that  Christianity 
which  is  such  according  to  the  fashion  of  the  modern  philosophers  and 
Pantheists,  without  a  personal  God,  without  immortality,  without  and 
individuality  of  man,  without  historical  faith — it  may  be  a  very  in- 
genious and  subtle  philosophy,  but  it  is  no  Christianity  at  all.  Again 
and  again  have  I  said  that  I  know  not  what  to  do  with  a  metaphysical 
God  ;  and  that  I  will  have  no  other  but  the  God  of  the  Bible,  who  is 
heart  to  heart.  Whoever  can  reconcile  the  metaphysical  God  with  the 
God  of  the  Bible,  may  try  it,  and  write  symbolical  books  to  suit  all 
ages ;  but  he  who  admits  the  absolute  inexplicability  of  the  main  point, 
which  can  only  be  approached  by  asymptotes,  will  never  grieve  at  the 
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impossibility  of  possessing  any  system  of  religion."*    May  the  man  who, 
with  rare  world-historical  insight,  was  able  to  explain  the  signs  of  the 
times,  be  heard  of  many! 
Berlin,  May  6,  1839. 


PREFACE  TO  THE  FOURTH  EDITION. 


I  have  sought,  in  this  fourth  edition,  to  improve,  as  far  as  I  could, 
both  the  matter  and  form  of  the  work ;  but  do  not  deem  it  necessary  to 
add  anything  to  what  has  been  said  in  former  prefaces  upon  my  mode  of 
treating  the  subject.  I  have  thought  it  best,  in  spite  of  a  desire  to 
economize  space,  to  republish  those  prefaces ;  adding  here  and  there  a 
remark  called  for  by  the  relations  of  the  times,  which  I  should  have 
otherwise  put  into  a  separate  preface.  Although  I  would  willingly  have 
buried  in  oblivion  the  unpleasant  personal  allusions  (contained  in  the 
second  preface)  to  a  man  whom  I  honour  and  esteem,  I  have  considered 
it  necessary  to  republish  it,  in  view  of  the  truths  which  it  contains,  and 
their  bearing  upon  the  times. 

And  now  let  my  book,  with  the  blessing  of  God,  enter  anew  among 
the  strifes  of  the  age ;  standing  in  the  midst  of  which,  I  shall  not  suffer 
myself  to  be  shaken  or  perplexed  by  the  "  ra  iv  fil<ry  dfiporsQwOev 
KTtiveTai." 

A.  Nkandbb. 
Bedim,  August  3,  1845. 

*  Leben  Niebuhr'a  Thl.  ii.  344.  We  cannot  be  too  grateful  to  the  publishers  for 
putting  forth  this  treasure  of  sound  feeling  and  profound  truth. 
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INTRODTJT^ION. 


CHAPTER  L 

THE  IDEA  OF  THE  HISTORY  OF  CHRIST  IN  GENERAL. 
§  1. — The  Indifference  of  Criticism  rejected. 
It  has  been  often  said  that,  in  order  to  true  inquiry,  we  must 
take  nothing  for  granted.*  Of  late  this  statement  has  been 
reiterated  anew,  with  special  reference  to  the  exposition  of  the 
Life  of  Christ.  At  the  outset  of  our  work  we  refuse  to  meet 
such  a  demand.  To  comply  with  it  is  impracticable ;  the  very 
attempt  contradicts  the  sacred  laws  of  our  being.  We  ccmnot 
entirely  free  ourselves  from  presuppositions,  which  are  born 
with  our  nature,  and  which  attach  to  the  fixed  course  of  pro- 
gress in  which  we  ourselves  are  involved.  They  control  our 
consciousness,  whether  we  will  or  no  ;•  and  the  supposed 
freedom  from  them  is,  in  fact,  nothing  else  but  the  exchange 
of  one  set  for  another..  Some  of  these  prepossessions,  springing 
from  a  higher  necessity,  founded  in  the  moral  order  of  the 
universe,  and  derived  from  the  eternal  lawsb  of  the  Creator, 
constitute  the  very  ground  and  support  of  our  nature.  From 
such  we  must  not  free  ourselves. 

But  we  are  ever  in  peril  of  exchanging  these  legitimate 
sovereigns  of  our  spiritual  being,  against  which  nothing  but 
arbitrary  will  can  rebel,  for  the  prepossessions  of  a  self-created 
or  traditional  prejudice,  which  have  no  other  than  an  arbitrary 
origin,  and  which  rule  by  no  better  title  than  usurpation  But 
for  this  peril,  the  way  of  the  science  of  life  would  be  as  safe  as 
the  way  of  life  itself  life  moves  on  in  the  midst  of  such 
diversified  and  ever-commingling  prepossessions,  especially  in 

*  [VoraussetzwngdosigkeU :  "freedom  from  presuppositions."] 
k  Of  which,  says  Sophocles,  beautifully, 

biiv  oXvpiroc 
irarrjp  fi6vo£,  otitis  viv  Ovarii 

<f>V<TlQ  CLVepuV  tTlKTtV,  6v5k 

fi&v  wort  \a9a  KaraKoifiaaei 
/icyac  iv  tovtoiq  Sebc 
oitok  ytjpatTKti. 
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our  own  time,  which,  torn  by  contrarieties  (contrarieties,  how- 
ever, which  subserve  a  higher  wisdom  by  balancing  each  other), 
forms  the  period  of  transition  to  a  new  and  better  creation. 
On  the  one  hand  we  behold  efforts  to  bring  the  human  mind 
again  into  bondage  to  the  host  of  arbitrary  prejudices  which 
had  long  enough  enslaved  it ;  and,  on  the  other,  we  see  a  justi- 
fiable protest  against  these  prejudices  running  into  the  extreme 
of  rejecting  even  those  holy  prepossessions  which  ought  to  rule 
our  spiritual  being,  and  which  alone  can  offer  it  true  freedom. 
What,  then,  is  the  duty  of  Science  1  Must  she  dismiss  all 
prepossessions,  and  work  out  her  task  by  unassisted  thought  ? 
Ear  from  it.  From  nothing  nothing  comes;  the  Father  of 
spirits  alone  is  a  Creator.  Empty  indeed  is  that  enthusiasm 
which  seeks  only  the  mere  sound  of  truth — abstract,  formal 
truth. c  This  absolute  abnegation  of  all  prepossessions  would 
free  the  soul  from  those  holy  ties  by  which  alone  it  can  connect 
itself  with  its  source — the  source  of  all  truth — and  comprehend 
it  by  means  of  its  revelations  in  humanity.  The  created  spirit 
cannot  deny  its  dependence  upon  God,  the  only  creative 
Spirit ;  and  it  is  its  obvious  destination  to  apprehend  the  reve- 
lation of  God  in  creation,  in  nature,  and  in  history.  So,  the 
work  of  science  can  only  be  to  distinguish  the  prepossessions 
which  an  inward  necessity  constrains  us  to  recognize,  from 
such  as  are  purely  voluntary.  Indeed,  the  healthfulness  of  our 
spiritual  life  depends  upon  our  ridding  ourselves  of  the  latter, 
and,  at  the  same  time,  yielding  in  lowliness  and  singleness  of 
heart  to  the  former,  as  the  law  of  the  Creator,  as  the  means  by 
which  light  from  heaven  may  be  conveyed  to  our  minds.  All 
that  the  intellect  has  to  do  in  regard  to  these  last,  is  to  demon- 
strate their  necessity,  and  to  show  that  our  being  contradicts 
itself  in  rebelling  against  them. 

§  2.— The  Truth,  that  Christ  it  God-Ma*,  prauppoeed. 
What,  then,  is  the  special  presupposition  with  which  we 
must  approach  the  contemplation  of  the  life  of  Christ  ?  It  is 
one  on  which  hangs  the  very  being  of  the  Christian  as  such  ; 
the  existence  of  the  Christian  Church,  and  the  nature  of 
Christian  consciousness. d    It  is  one  at  whose  touch  of  power 

c  It  is  one  of  Pascal's  best  thoughts,  that  "On  se  fiut  nne  idole  de  la 
verity  memo ;  car  la  verite  hors  de  la  charite  n'eet  pas  Dien ;  c'est  son 
image,  et  nne  idole,  qu'il  ne  fent  point  aimer,  ni  adorer,  et  encore  xnoins 
fant-il  aimer  on  adorer  son  contraire,  qni  est  le  mensonge." 

4  It  was  one  of  the  epoch-making  indications  of  Sohleebbmacher's 
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the  dry  bones  of  the  old  world  sprung  up  in  all  the  vigour  of  a 
new  creation.  It  gave  birth  to  all  that  culture  (the  modern  as 
distinguished  from  the  ancient)  from  which  the  Germanic 
nations  received  their  peculiar  intellectual  life,  and  from  which 
the  emancipation  of  the  mind,  grown  too  strong  for  its  bonds, 
was  developed  in  the  Reformation,  It  is  the  very  root  and 
ground  of  our  modern  civilization  ;  and  the  latter,  even  in  its 
attempts  to  separate  from  this  root,  must  rest  upon  it :  indeed, 
should  such  attempts  succeed,  it  must  dissolve  into  its  original 
elements,  and  assume  an  entirely  new  form.  It  is,  in  a  word, 
the  belief  that  Jesus  Christ  is  the  Son  of  God  in  a  sense  which 
oamwt  be  predicated  of  any  human  being, — the  perfect  image  of 
the  personal  Gog  in  the  form  of  that  humanity  that  was 
estranged  from  him.;  thafejp  ESm  tEa  a^"TTft  of  the  Divine  life 
itself  in  humanity  appeared ;  that  by  him  the  idea  of  humanity 
wasjrealized.  ~"        — —     —       — -    —      - 

5 Z—This presupposed  Truth  and  the  Historical  Accounts  mutually  conirm 
and  illustrate  each  other. 

Bnt  as  man's  higher  nature  can  only  reach  its  true  destiny 
in  Christian  consciousness,  from  which  the  great  First  Truth 
just  mentioned  is  inseparable,  it  is  necessary  that  this  first 


i  upon  theology  that  tic  succeeded  in  stamping  this  phrase  (Chris- 
iaa  consciousness)  as  current,  with  the  meaning  that  he  assigned  to  it,  in 
an  age  which  (although  some  men,  blind  to  the  lesson  of  history,  look 

fik  upon  it  longingly  as  the  golden  age  of  out  nation)  was  guided  only 
hf  the  naked  understanding,  and  destitute  at  once  of  faith  and  of  true 
Historical  insight.  He  used  it  to  denote  Christianity  as  an  undeniable, 
"^revealing  power,  entering  into  the  life  of  humanity;  an  immediate, 
internal  power  in  the  spiritual  world,  from  which  went  forth,  and  is  ever 
gang  forth,  the  regeneration  of  the  life  of  man,  and  which  produces  pheno- 
"w  which  can  be  explained  in  no  other  way.  This  phrase,  and  the 
thought  which  it  expresses,  are  able  to  maintain  their  ground  against  that 
LTttmliam  of  thought  which  i*  m  hostile  to  every  thing  immediate,  and 
*wfcae  to  substitute  empty  ah^i  factions  for  the  living  powers  that  move 
the  human  race,  as  well  as  aj^ainst  that  low  and  mean  view  of  the  world 
(impertinently  obtrusive  as  it  has  been  of  late)  which  owns  no  power  above 
th«e  which  build  rai  I  w  ay s  an  d  set  steam-engines  a-going.  As  the  intuitive 
ownseiausDeas  0f  q^j  indicates  to  the  human  mind  the  existence,  the  omni- 

■went  power,  and  the  self  revelation  of  a  personal  Deity,  so  does  this 
! 'Christian  ooiwcioasneaa '  *  testify  that  Christ  lived,  and  that  he  continues, 
7  to  Spirit,  to  operate  upon  mankind.  The  works  of  creation  only 
Jv^a\  God  to  him  who  already  has  a  consciousness  of  the  Divine  existence ; 
for  he  who  has  not  God  within  can  find  him  nowhere.  So  it  is  only  he 
»ho  hm  a  «  Christian  copiousness"  that  can  recognize  Christ  in  the 
tegmenta  of  tradition  and  the  manifestations  of  history,  or  that  can  com- 
pr^nd  the  history  of  Cb&i&t  and  his  Church. 
B2 

Digitized  by  VjOOQL^ 


4  INTRODUCTION. 

truth  should  be  shown  to  be  essential  also  to  the  general  con- 
sciousness of  man.  That  it  is  so  can  be  proved  from  its 
harmony  with  the  universal  and  essential  prepossessions  of 
human  nature ;  but  the  exhibition  of  this  proof  belongs  more 
properly  to  the  department  of  Apologetics.  It  is  shown  to  be 
a  necessary  and  not  a  voluntary  prepossession ;  first,  because 
it  satisfies  a  fundamental  want  of  human  nature,  a  want 
created  by  history,  and  foreshadowing  its  own  fulfilment ;  and, 
secondly,  because  this  view  of  Christ's  person  arose'  from  the 
direct  impression  which  his  appearance  among  men  made  upon 
the  eye-witnesses,  and,  through  them,  upon  the  whole  human 
race.  This  image  of  Christ,  which  has  always  propagated  itself 
in  the  consciousness  of  the  Christian  Church,  originated  in, 
and  ever  points  back  to,  the  revelation  of  Christ  himself, 
without  which,  indeed,  it  could  never  have  arisen.  As  man's 
limited  intellect  could  never,  without  the  aid  of  revelation, 
have  originated  the  idea  of  God,  so  the  image  of  Christ,  of 
which  we  have  spoken,  could  never  have  sprung  from  the  con- 
sciousness of  sinful  humanity,  but  rrvust  be  regarded  as  the 
reflection  of  the  actual  life  of  such  a  Christ.  It  is  Christ's 
self-revelation,  made,  through  all  generations,  in  the  fragments 
of  his  history  that  remain,  and  in  the  workings  of  his  Spirit 
which  inspites  these  fragments,  and  enables  us  to  recognize  in 
them  one  complete  whole. e    It  is  a  stream  of  the  Divine  Life 

•  Strauss,  in  his  "Leben  Jesu"  (part  ii.  p.  719),  has  drawn  a  just 
distinction  between  the  abstract  idea  of  human  perfection  which  is  involved 
in  our  consciousness  of  sinfulness^  and  seems  inseparable  from  our  natural 
tendency  to  the  idea  of  God,  and  the  "actual  (concrete)  working  out  of  the 
picture,  with  the  traits  of  individual  reality."  In  relation  to  this  last  he 
says,  "  Such  a  faultless  picture  could  not  be  exhibited  by  a  sinful  man  in 
a  sinful  age;  but,"  adds  he,  "such  an, age,  itself  not  free  from  these 
defects,  would  not  be  conscious  of  them ;  and  if  the  picture  is  only  sketched, 
and  stands  in  need  of  much  illustration,  it  may,  even  in  a  later  and  more 
clear-sighted  age,  willing  to  afford  favourable  illustrations,  be  regarded  as 
faultless."  In  opposition  to  this,  we  have  to  say  that  the  picture  of  the 
Life  of  Christ  which  has  been  handed  down  to  us  does  not  exhibit  the  spirit  of 
that  age,  but  a  far  higher  Spirit,  which,  manifesting  itself  in  the  lineaments 
of  the  picture,  exerted  a  regenerating  influence  not  only  in  that  age,  but  on 
all  succeeding  generations.  The  image  of  human  perfection,  concretely  pre- 
sented in  the  Life  of  Christ,  stands  in  manifold  contradiction  to  the  tenden- 
cies of  humanity  in  that  period ;  no  one  of  them,  no  combination  of  them, 
dead,  as  they  were,  could  account  for  it.  Whence,  then,  in  that  impure  age, 
came  such  a  picture  (a  picture  which  the  age  itself  could  not  completely 
understand,  of  which  the  age  could  only  now  and  then  seize  a  congenial 
trait  to  make  a  caricature  of),  the  contemplating  of  which  raised  the  human 
race  of  that  and  following  ages  to  a  new  development  of  spiritual  life  ? 
The  study  of  this  picture  has  given  a  new  view  of  the  destiny  of  humanity ; 
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which  has  spread  abroad  through  all  ages  since  the  establish- 
ment of  the  Christian  Church.  And  the  peculiar  mark  of  this 
Divine  Life  is  precisely  this,  that  it  is  grounded  in  a  conscious- 
ness of  absolute  dependence  upon  Christ ;  that  it  is  nothing 
else  but  a  constant  renewing  after  the  image  of  Christ.  But 
as  we  often  find  this  stream  darkened  and  troubled,  we  are 
Qecessarily  led  back  to  Him,  the  well-spring  from  whom  the 
full-flowing  fountain  of  Divine  Life  gushes  forth  in  all  its 
purity ;  the  Son  of  God,  and  the  Redeemer  of  men.  He  who 
could  with  Divine  confidence  present  himself  as  such  to  man- 
kind, and  call  all  men  to  come  unto  him  to  satisfy  the  cravings 
of  their  higher  nature,  must  have  had  within  himself  the 
authority  of  an  infallible  consciousness. 

Now  if  we  can  show  that  the  life  of  Christ,  without  the  aid 
of  the  First  Truth  which  forms  the  ground  of  our  conception 
of  it,  must  be  unintelligible,  while,  on  the  contrary,  with  its 
assistance,  we  can  frame  the  life  into  a  harmonious  whole, 
then  its  claims  will  be  established  even  in  the  exposition  of 
the  life  itsel£f  Nay,  the  idea  of  Christ  which  has  come  down 
to  us  through  Christian  consciousness  (the  chief  element  of 
which  is  the  impress  which  He  himself  left  upon  the  souls  of 
the  Apostles)  will,  by  comparison  with  the  living  manifestation 
(i.  &,  of  Christ  in  his  life),  be  more  and  more  distinctly  denned 
and  developed  in  its  separate  features,  and  more  and  more 
freed  from  foreign  elements. 

So  it  is  in  considering  the  life  of  any  man  who  has  materially 
and  beneficially  affected  the  progress  of  the  race,  especially  if 
the  results  of  his  labours  have  touched  upon  our  own  interests. 
We  form  in  advance  some  idea  of  such  a  man,  and  are  not 

a  new  conception  of  what  the  ideal  of  human  virtue  should  be,  and  a  new 
theory  of  morals  :  all  which  vanish,  however,  when  we  withdraw  our  gaze 
from  its  lineaments.  The  spirit  of  ethics,  which  had  taken  to  itself  only 
certain  features  of  the  picture  broken  from  their  connection  with  the 
whole/  and  Vas  corrupted  by  foreign  elements  that  had  bound  themselves 
up  with  the  Christian  consciousness,  was  purified  again  in  contemplating 
the  unmutilated  historical  Prototype  in  the  days  of  the  Reformation. 
Aud  whenever  the  spirit  of  the  age  cuts  itself  loose,  either  in  the  popular 
turn  of  thought  or  in  the  schools  of  philosophy,  from  this  historical  rela- 
tion, it  estranges  itself  also  from  the  ethics  of  Christianity,  and  sets  up  a 
new  and  different  ideal  of  perfection  from  that  which  the  revelation  of 
Christ  has  grounded  in  the  consciousness  of  man. 

po  much  for  what  Strausi,  L  c,  and  Bawr  (Gnosis,  p.  655)  have  said 
against  Schletermacher. 

1  T&g  viro9e<reiQ  ttoiov^livoq  oh*  &p\^Qy  4XXA  rtf  hvri  U7ro0l<rci£,  oiov 
ItritaatiQ  re  xai  opu&c,  as  Plato  says,  in  a  different  connection,  at  the  end 
of  the  sixth  book  of  the  Republic, 
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disposed,  from  any  doubtful  acts  of  his  that  may  be  laid  before 
lis,  to  change  our  preconceived  notion  for  an  opposite  one. 
But  while  this  preconceived  idea  may  be  oar  guide  in  studying 
the  life  of  such  a  man,  the  study  itself  will  contribute  to 
enlarge  and  rectify  the  individual  lineaments  of  the  picture. 

But  we  must  not  lose  sight  of  one  important  difference.  In 
all  other  men  there  is  a  contrast  between  the  ideal  and  the 
phenomenal  While  in  many  of  their  traits  we  may  discern 
the  Divine  principle  which  forms  their  individuality,  lie  arche' 
type  of  their  manifestation  in  time,  in  others  we  see  opposing 
elements,  which  go  to  make  a  mere  caricature  of  that  principle. 
We  can  obtain  no  clear  view  of  the  aim  of  the  life  of  such 
men,  unless  we  can  seize  upon  the  higher  element  which  forms 
the  individual  character;  just  as  an  artist  might  depict  accu- 
rately a  man's  organic  features,  and,  for  want  of  the  peculiar 
intellectual  expression,  fail  completely  in  giving  the  entire 
living  physiognomy.  But  without  a  conception  of  the  living 
whole  we  could  not  detect  the  separate  features  which  mar  the 
harmony  of  the  picture.  On  the  other  side,  again,  if  we  con- 
template the  whole  apart  from  the  individual  features,  we  shall 
only  form  an  arbitrary  ideal,  not  at  all  corresponding  to  the 
reality. 

In  Christ,  however,  the  ideal  and  the  phenomenal  never 
contradict  each  other.  All  depends  upon  our  viewing  rightly 
together  the  separate  features  in  their  connexion  with  the 
higher  unity  of  the  whole.  We  presuppose  this  view  of  the 
whole,  in  order  to  a  just  conception  of  the  parts,  and  to  avoid 
regarding  any  necessary  feature  in  the  light  of  a  caricature. 
This  can  the  more  easily  be  done,  as  the  phenomena  which  we 
are  here  to  contemplate  stand  alone,  and  can  be  compared  with 
no  other.  And  as,  even  in  studying  the  life  of  an  eminent 
man,  we  must  commune  with  his  spirit  in  order  to  obtain  a 
complete  view  of  his  being,  so  we  must  yield  ourselves  up  to 
the  Spirit  of  Christ,  whom  we  acknowledge  and  adore  as 
exalted  above  us,  that  He  himself  may  show  us  his  Divine 
image  in  the  mirror  of  his  life,  and  teach  us  how  to  distin* 
guish  all  prejudices  of  our  own  creating  from  the  necessary 
"laws  of  our  being. 
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CHAPTER  II 

SOURCES  FOB  THE  HISTORY  OF  CHRIST. 
§  4. — Traditional  Origin  of  the  Synoptical  Gotpeh. 

Ik  using  the  authorities,  I  shall  follow  the  general  rules  ot 
historical  criticism,  and  seek  the  truth  by  comparing  the 
individual  accounts  with  themselves  and  with  each  other.  A 
correct  judgment  of  the  nature  of  the  authorities  may  be 
derived  from  thus  examining  them  in  detail. 

The  settled  result  of  my  investigations  on  this  subject  may 
be  stated  as  follows:  The  historical  remains,  as  well  as  the 
nature  of  the  case,  show  that  the  writing  of  the  Gospel  history 
did  not  originate  in  any  design  to  give  a  connected  account  of 
the  life  and  public  ministry  of  Christ  as  a  whole,  but  rather 
grew  out  of  a  series  of  traditional  accounts  of  separate  scenes 
in  his  history.  These  accounts  were  partly  transmitted  by 
word  of  mouth,  and  partly  laid  down  in  written  memoirs. 
The  commission  of  the  whole  to  writing  naturally  soon  followed 
the  spread  of  Christianity  among  the  Greeks,  a  people  much 
accustomed  to  writing.  There  can  be  no  doubt  that  Paul 
made  use  of  written  memoirs  of  the  life  of  Christ.*  The 
objections  of  Weisse  against  this  view  are  of  no  importance. 
Our  first  three  Gospels  resulted  from  the  compilation  of  such 
separate  materials,  as  Luke  himself  states  in  his  introduction.11 
Matthew's  Gospel,  in  its  present  form,  was  not  the  production 
of  the  apostle  whose  name  it  bears,  but  was  founded  on  an 
account  written  by  him  in'  the  Hebrew  language,  chiefly  (but 
not  wholly)  for  the  purpose  of  presenting  the  discourses  of 
Christ  in  a  collective  form. 

§  5. — Genuineness  of  John1 8  GospeL 
John's  Gospel,  which  contains  the  only  consecutive  account 
of  the  labours  of  Christ,  arose  in  a  very  different  way.  It 
could  have  emanated  from  none  other  than  that  "beloved  dia- 
ciple"  upon  whose  soul  the  image  of  the  Saviour  had  left  its 
deepest  impress.  So  far  from  this  Gospel's  having  been 
written  by  a  man  of  the  second  century  (as  some  assert),  we 
cannot  even  imagine  a  man  existing  in  that  century  so  little 
affected  by  the  contrarieties  of  his  times  and  so  far  exalted 
above  them.  Could  an  age  involved  in  perpetual  contradictions, 
an  age  of  religious  materialism,  anthropomorphism,  and  one* 

*  See  my  Apostol.  Guschichte,  3rd  edit.  p.  131.  h  Luke  L  1,  2» 
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sided  mtellectualism,  have  given  birth  to  a  production  like 
this,  which  bears  the  stamp  of  none  of  these  deformities? 
How  mighty  must  the  man  have  been  who,  in  that  age,  could 
produce  from  his  own  mind  such  an  image  of  Christ  as  this  ? 
And  this  man,  too,  in  a  period  almost  destitute  of  eminent 
minds,  remained  in  total  obscurity !  Was  it  necessary  for  the 
master-spirit,  who  felt  in  himself  the  capacity  and  the  calling 
to  accomplish  the  greatest  achievement  of  his  day,  to  resort  to 
a  pitiful  trick  to  smuggle  his  ideas  into  circulation  ? 

And  then,  too,  while  it  is  thought  sufficient  to  say  of  the 
three  other  Gospels  that  they  were  compiled  from  undesigned 
fables,  we  are  told  that  such  a  Gospel  as  this  of  John  was  the 
work  of  sheer  invention,  as  lately  Dr.  Bawr  has  confessed,  with 
praiseworthy  candour.  Strange  that  a  man,  anxious  for  the 
credit  of  his  inventions,  should,  in  the  chronology  and  topo- 
graphy of  his  life  of  Christ,  give  the  lie  to  the  Church  tradi- 
tions of  his  time,  instead  of  chiming  in  with  them;  stranger 
still,  that  in  spite  of  his  bold  contradiction  of  the  opinions  of 
his  age  in  regard  to  the  history,  his  fraud  should  be  successful! 
In  short,  the  more  openly  this  criticism  declares  itself  against 
the  Gospel  of  John,  the  more  palpably  does  it  manifest  its  own 
wilful  disregard  of  history. 

§  Q.—R&ndts  of  Criticism. 

A  comparison  of  the  representation  of  Christ  derived  from 
the  traditions  of  the  Apostolic  Church,  with  that  which  the 
direct  and  personal  knowledge  of  the  beloved  disciple  affords 
to  us,  will  not  only  aid  our  general  conception  of  his  image  as 
a  whole,  but  will  also  prove  the  identity  of  these  two  represen- 
tations with  each  other,  from  their  agreement  as  well  in  the 
separate  features  as  in  the  general  picture. 

It  must  be  regarded  as  one  of  the  greatest  boons  which  the 
purifying  process  of  Protestant  theology  in  Germany  has  con- 
ferred upon  faith  as  well  as  science,  that  the  old,  mechanical 
view  of  Inspiration  has  been  so  generally  abandoned.  That 
doctrine,  and  the  forced  harmonies  to  which  it  led,  demanded 
a  clerk-like  accuracy  in  the  evangelical  accounts,  and  could  not 
admit  even  the  slightest  contradictions  in  them;  but  we  are  now 
no  more  compelled  to  have  recourse  to  subtilties  against  which 
our  sense  of  truth  rebels.  In  studying  the  historical  connexion 
of  our  Saviour's  life  and  actions  by  the  application  of  an  un- 
fettered criticism,  we  reach  a  deeper  sense  in  many  of  his  say- 
ings than  the  bonds  of  the  old  dogmatism  would  have  allowed. 
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The  inquiring  reason  need  no  longer  find  its  free  sense  of  truth 
opposed  to  faith ;  nor  is  reason  bound  to  subjugate  herself  not 
to  faith,  but  to  arbitrary  dogmas  and  artificial  hypotheses.  The 
chasms  in  the  Gospel  history  were  unavoidable  in  the  trans- 
mission of  Divine  truth  through  such  lowly  human  means.  The 
precious  treasure  has  come  to  us  in  earthen  vessels.  But  this 
only  affords  room  for  the  exercise  of  our  faith — a  faith  whose 
root  is  to  be  found,  not  in  science,  not  in  demonstration,  but 
in  the  humble  and  self-denying  submission  of  our  spirits.  Our 
scientific  views  may  be  defective  in  many  points;  our  know- 
ledge itself  may  be  but  fragmentary;  but  our  religious  interests 
will  find  all  that  is  necessary  to  attach  them  to  Christ  as  the 
ground  of  salvation  and  the  archetype  of  holiness. 
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BOOK  I. 
THE  BIRTH  AND  CHILDHOOD  OF  JESUS.1 


CHAPTER  L 

PBELTMXNART  RTEifATHrq, 

§  7. — Scantiness  of  ow  Information  in  regard  to  this  Period  cf  Christ's  Life. 
— Nothing  further  reaUy  essential  to  the  Interests  of  Bdigion. 

In  writing  the  life  of  any  eminent  man,  we  should  not  be 
likely  to  begin  with  a  period  when  his  character  was  fuHy  de- 
veloped and  his  world-historical  importance  recognized.  On 
the  contrary,  we  should  study  the  growth  of  his  being — seek 
for  the  bud  which  concealed  the  seed,  and  the  powers  that 
conspired  to  unfold  it. 

We  cannot  fail  to  have^  the  same  desire  in  studying  that 
Life  which  far  transcends  every  other,  both  in  its  own  intrinsic 
excellence  and  in  its  bearing  upon  the  history  of  the  human 
race;  but  we  are  kept  within  very  narrow  limits  on  this  point 
by  the  paucity  of  our  materials,  consisting,  as  they  do,  of  frag- 
mentary accounts,  whose  literal  accuracy  we  have*  no  right  to 
presuppose.  To  exhibit  these  features  in  the  life  of  Christ  did 
not  belong  to  the  Apostolic  mission,  which  was  designed  to 
meet  religious  rather  than  scientific  wants ;  to  relate  the 
mighty  acts  of  Christ,  from  the  beginning  of  his  ministry  to 
the  time  of  his  ascension,  rather  than  to  show  how,  and  under 
what  conditions,  his  inner  nature  gradually  manifested  itself. 
It  belongs  to  science  to  give  a  pragmatico-genetical  develop- 
ment of  the  history;  religious  foM,  occupies  itself  only  with 
the  immediate  facts  themselves.  We  cannot  expect  this  part 
of  the  history  to  give  so  accurate  a  detail  as  that  which  treats 
of  Christ's  public  ministry  and  his  redemptive  acts;  nor  do 
the  wants  of  faith  reauire  it. 

§  8. — Fundamentally  opposite  Modes  of  apprehending  the  Accounts. 
The  problems  offered  to  scientific  inquiry  at  this  point  are, 
first,  to  distinguish  the  objective  reality  of  the  events  from  the 

1  I  do  not  enter  into  the  minute  researches  which  are  necessary  to  fix 
the  exact  date  of  Christ's  birth. 
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subjective  form  in  which  they  are  apprehended  in  the  ac- 
counts; and,  secondly,  to  fill  up,  as  far  as  may  be,  the  chasms 
which  necessarily  arise  in  the  history  from  its  being  composed 
of  detached  narratives.  These  problems  nearly  involve  each 
other;  for  we  must  obtain  a  clear  view  of  the  events  them- 
selves, before  we  can  solve  the  difficulties  that  arise  in  con- 
necting them  together.  Of  these,  various  views  may  be  taken, 
different  in  themselves,  yet  each  in  harmony  with  the  interests 
of  religion 

But  this  cannot  be  said  of  all  the  different  views  which  may 
be  taken  of  the  subject.  The  attempt  might  be  made,  for  in- 
stance, to  explain  the  life  of  Christ  just  as  that  of  any  eminent 
man,  on  the  natural  principles  of  human  development;  reject- 
ing^ of  course,  the  first  truth  of  Christian  belief  in  Christ  as 
the  Son  of  God  and  our  Saviour.  This  theory,  denying  the 
supernatural  element  of  Christianity,  necessarily  leads  its.  ad- 
vocates to  consider  everything  in  the  Gospel  accounts  which 
contradicts  it  as  simply  mythical.  Thus,  even  in  what  may  be 
called  the  cmterhiatorical  part  of  our  work,  we  find  arrayed 
against  us  those  views  which  always  reject  the  supernatural  in 
the  events  of  the  life  of  Christ ;  although  this  is  a  dispute 
which  cannot  be  settled  empirically  by  inquiries  into  the  sepa- 
rate accounts;  for  this  very  distinction  of  historical  and  non- 
historical  presupposes  a  final  decision  between  these  opposing 
views  made  elsewhere.  Thus,  the  Deistic  and  Pantheistic 
theories,  which,  although  they  arise  from  directly  opposite 
modes  of  thought,  agree  perfectly  in  opposing  supernaturalism, 
must  deny,  in  the  outset,  what  the  supernatural-theistic  views 
hold  to  be  essential  to  the  idea  of  a  genuine  world-redeeming 
Christ.  * 

We  must,  then,  in  order  to  bring  the  individual  features 
into  harmony  with  our  portraiture  of  Christ,  form  the  latter 
definitely  from  a  view  of  his  whole  life,  and  of  the  organism  of 
that  Christian  consciousness  which  grows  out  of  his  impress 
left  upon  humanity,  and  manifests  his  perpetual  revelation. 
In  relation  to  the  individual  features  of  the  history,  it  only 
remains  to  prove,  by  naked  historical  inquiry,  that  there  is  no 
sufficient  ground,  apart  from  the  general  prejudices  of  ration- 
alism, to  deny  their  historical  basis ;  and  to  show  that  the 
origin  of  the  accounts  themselves  cannot  be  explained  without 
the  actual  occurrence  of  the  events  which  they  describe  on  the 
very  ground  where  they  arose. 


y  Google 


THE  MIRACULOUS  CONCEPTION.  13 


CHAPTER  II 

THE  MIRACULOUS  CONCEPTION. 

§  9. — The  Miraculous  Conception  demanded  k  priori,  and  confirmed 
&  posteriori. 

If,  then,  we  conceive  the  manifestation  of  Christ  to  have 
been  a  supernatural  communication  of  the  Divine  nature  for  the 
moral  renewal  of  man,  a  new  beginning  in  the  chain  of  human 
progress ;  in  one  word,  if  we  conceive  it  as  a  miracle,  this 
conception  itself,  apart  from  any  historical  accounts,  would 
lead  us  to  form  some  notion  of  the  beginning  of  his  human  life 
that  would  harmonize  with  it. 

It  is  true,  this  human  life  of  Christ  took  its  appointed  place 
in  the  course  of  historical  events — nay,  all  history  was  arranged 
with  reference  to  its  incorporation ;  yet  it  entered  into  history, 
not  as  part  of  its  offspring,  but  as  a  higher  element.  What- 
ever has  its  origin  in  the  natwal  course  of  humanity  must  bear 
the  stamp  of  humanity ;  must  share  in  the  sinfulness  which 
stains  it,  and  take  part  in  the  strifes  which  distract  it.  It  was 
impossible,  therefore,  that  the  second  Adam,  the  Divine  pro- 
genitor of  a  new  and  heavenly  race,  could  derive  his  origin 
from  the  first  Adam  in  the  ordinary  course  of  nature,  or  could 
represent  the  type  of  the  species,  the  people,  or  the  family  from 
which  he  sprung,  as  do  the  common  children  of  men.  We 
must  conceive  him,  not  as  a  individual  representative  of  the 
type  which  descended  from  our  first  parents,  but  as  the  crea- 
tive origin  of  a  new  type.  And  so  our  own  idea  of  Christ 
-compels  us  to  admit  that  two  factors,  the  one  natural,  the 
other  supernatural,  were  coefficient  in  his  entrance  into  human 
life ;  and  this,  too,  although  we  may  be  unable,  d  priori,  to 
state  how  that  entrance  was  accomplished. 

But  at  this  point  the  historical  accounts  come  to  our  aid,  by 
testifying  that  what  our  theory  of  the  case  requires  did,  in 
fact,  occur.  The  essential  part  of  the  history  is  found  precisely 
in  those  features  in  which  the  idea  and  the  reality  harmonize ; 
and  we  must  not  only  hold  fast  these  essential  facts  which  are 
so  important  to  the  interests  of  religion,  but  carefully  distin- 
guish them  from  unimportant  and  accidental  parts,  which 
might,  perhaps,  be  involved  in  obscurity  or  contradiction. 

$  10. — Mythical  View  of  the  Miraculous  Conception. — No  Trace  of  it  in  the 
Narrative. — No  such  Mythwt  could  have  originated  among  the  Jews. 

The  accounts  of  Matthew  and  Luke  agree  in  stating  that  the 
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birth  of  Christ  was  the  result  of  a  direct  creative  act  of  God, 
and  not  of  the  ordinary  laws  of  human  generation.  They  who 
deny  this  must  make  one  of  two  assumptions  ;  either  that  all 
the  accounts  are  absolute  fables,  or  that  some  actual  fact  was 
the  ground-work  of  the  fabulous  conception. 

Those  who  adopt  the  former  view  tell  us  that,  after  Christ 
had  made  himself  conspicuous  by  his  great  acts,  men,  struck 
with  his  extraordinary  character,  formed  a  theory  of  his  birth, 
to  correspond  with  it.  But  this  assumption  is  utterly  irrecon- 
cileable  with  the  simple  and  prosaic  style  in  which  Matthew- 
tells  the  story  of  Joseph's  perplexity  at  finding  Mary  pregnant 
before  her  time  ;J  and  the  supposition  that  this  prosaic  narra- 
tive was  the  offspring  of  some  previous  mythical  description,  is 
out  of  all  harmony  with  the  character  of  the  primitive  Christian 
times.  As  for  the  second  assumption,  those  who  adopt  it  can 
assign  no  possible  fact  to  explain  the  origin  of  the  account,  but 
one  of  so  base  a  nature  as  utterly  to  shock  every  religious 
feeling,  and  every  just  notion  of  the  overruling  Providence  of 
God.  Had  such  an  occurrence  ever  been  deemed  possible,  the 
fanatical  enemies  of  Christ  would  very  soon  have  made  use  of 
it.k  Both  these  assumptions  failing,  nothing  remains  but  to 
admit  that  the  birth  of  Christ  was  a  phenomenon  out  of  the 
ordinary  course  of  nature.1 

Nor  would  such  a  mythus  have  been  consistent  with  Jewish 
modes  of  thought.     The  Hindoo  mind  might  have  originated 

J  We  cannot  believe,  notwithstanding  what  Strauss  says  on  this  point 
in  his  3rd  edition,  that  a  fable  could  originally  be  presented  in  so  prosaic  a 
garb  as  that  of  Matthew.  Gases  are  not  wanting,  however,  in  which  the 
substance  of  a  mythus,  after  it  had  come  to  be  received  as  history,  has 
been  given  out  in  a  prosaic  form. 

k  They  would  have  done  so  before  Jewish  malevolence  employed  the 
history  of  the  miraculous  conception  to  invent  the  fable  which  Oelsus  first 
made  use  of — Orig.  i.  32.  Had  any  such  legends  been  in  circulation 
before,  we  should  find  some  trace  of  them  in  the  Evangelists,  who  do  not 
conceal  the  aocusations  that  were  made  against  Christ. 

1  ScMeiermacher,  whose  reverence  for  sacred  things  forbade  him  to  adopt 
the  latter  of  these  two  suppositions,  while  his  conscientious  love  of  truth 
compelled  him  to  admit  the  reality  of  the  history,  says,  in  comparing  the 
statements  of  Matthew  and  Luke  (Critical  Inquiries,  p.  47),  "We  may 
well  leave  the  statement  of  Matthew  in  the  judicious  indefiniteness  in 
which  it  is  expressed  ;  while  the  traditional  basis  of  the  poetical  announce- 
ment in  Luke  rebukes  those  impious  explanations  which  soil  the  veil  they 
cannot  lift.11  But,  in  sober  truth,  no  one  can  admit  the  veracity  of  the 
history,  and,  at  the  same  time,  deny  the  miraculous  conception,  without 
felling  into  the  very  conclusion  which  Schleiermacher  rejects  with  such 
pious  indignation. 
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a  fable  of  this  character,  though  in  a  different  form  from  that 
in  which  the  account  of  the  Evangelists  is  given ;  but  the 
Jewish  had  totally  different  tendencies.  Such  a  fable  as  the 
birth  of  the  Messiah  from  &  virgin  could  have  arisen  any  where 
else  easier  than  among  the  Jews ;  their  doctrine  of  the  Divine 
Unity,  which  placed  an  impassable  gulf  between  God  and  the 
world  ;  their  high  regard  for  the  marriage  relation,  which  led 
them  to  abhor  unwedded  life ;  and,  above  all,  their  full  persua- 
sion that  the  Messiah  was  to  be  an  ordinary  man,  undis- 
tinguished by  any  tiling  supernatural,  and  not  to  be  endowed 
with  Divine  power  l>efore  the  time  of  his  solemn  consecration 
to  the  Messiahship,  all  conspired  to  render  such  an  invention 
impossible  among  them.  The  accounts  of  Isaac,  Samson,  and 
Samuel  cannot  be  quoted  as  in  point ;  these  cases  rather  illus- 
trate the  Hebrew  notion  of  the  blessing  of  fruitfulness ;  and 
in  them  all  the  Divine  power  was  shown,  not  in  excluding 
the  male,  but  in  rendering  the  long-barren  female  fruitful, 
contrary  to  all  human  expectation.  The  conception  of  Christ 
would  have  been  analogous  to  these,  had  Mary,  after  long 
barrenness,  borne  a  son,  or  had  Joseph  been  too  old  to  expect 
offspring  at  the  time.m 

It  was  on  this  very  account,  viz.,  because  the  miraculous 
conception  was  foreign  to  the  prevailing  Jewish  modes  of 
thought,11  that  one  sect  of  the  Ebionites,  who  could  not  free 

m  E.  g.  in  the  apocryphal  Gospel  of  James,  ch.  ix.  it  is  stated,  that 
when  the  priest  was  about  to  give  Mary  as  a  wife  to  the  aged  Joseph,  the 
latter  said,  "  I  have  sons  and  am  old,  while  she  is  yet  young ;  shall  I  not 
then  become  a  mockery  for  the  sons  of  Israel  ?"     * 

n  Professor  Weisse,  in  his  work,  "  Die  Kvangelische  Geschichte  "  (The 
Gospel  History,  critically  and  philosophically  treated,  Leips.  1838),  admits 
that  the  Jews  could  not  have  invented  this  myikus,  but  ascribes  to  it  a 
heathen  origin.  How,  in  view  of  the  relations  that  subsisted  between 
early  Christianity  and  heathenism,  the  pagan  mytfms  of  the  sons  of  the 
gods  could  so  soon  have  been  transformed  into  a  Christian  one  ;  and  how 
the  latter  could  have  found  its  way  into  St.  Matthew's  Gospel,  which  un- 
questionably had  a  Jewish-Christian  origin,  are  among  the  incomprehen- 
sibilities which  abound  in  Prof.  W.'s  very  intelligible  work.  He  says, 
p.  178,  that  "as  Paul  found  himself  involuntarily  compelled,  in  addressing 
the  Athenians,  to  quote  Greek  poetry  (For  we  aire  aho  Ms  offspring, 
Acts  xvii.  28),  so  it  is  possible  that  the  apostles  to  the  heathen  were  led 
to  adopt  the  pagan  mythw  of  the  sons  of  the  gods,  in  order  to  make  known 
to  them  the  truth,  that  Christ  is  the  son  of  God,  in  a  form  suited  to  their 
way  of  thinking,  and  that  their  figurative  language,  literally  understood, 
formed  the  starting-point  for  such  a  mythw."  Things  very  heterogeneous 
are  thrown  together  in  this  passage.  What  religious  scruples  need  have 
hindered  Paul  from  alluding  to  the  consciousness  of  the  Divine  origin  of 
the  human  race,  which  the  Athenians  themselves  had  expressed,  and  to  the 
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themselves  from  their  old  prejudices,  refused  to  admit  the 
doctrine ;  and  the  section  which  contains  the  account  is  ex- 
cluded from  the  Ebionitish  rescension  of  the  Gospel  to  the 
Hebrews,  which  arose  from  the  same  source  as  our  Matthew. 
As  for  the  single  obscure  passage  in  Isa.  vii.,  it  could  hardly 
have  given  rise  to  such  a  tradition  among  the  people  of  Pales- 
tine, where,  unquestionably,  Matthew's  Gospel  originated. 

§  11. — Objections  to  the  Narratwe  drawn  from  the  subsequent  Dispositions  of 
Christ* 8  Relatives,  answered  (1)  from  the  Nature  of  the  Case  ;  (2)  from  Hie 
name  Jesus. 

An  objection  to  the  credibility  of  the  narrative  has  been 
raised  on  the  ground  that  if  such  events  had  really  preceded 
the  birth  of  Christ,  his  own  relatives  would  have  been  better 
disposed  to  recognize  him  as  the  Messiah.  It  is  possible  that 
the  circumstances  of  his  birth  did  raise  their  expectations  to  a 
lofty  pitch ;  but  as  for  thirty  years  no  indications  corresponding 
with  ordinary  views  of  the  Messiah  manifested  themselves,  their 
first  impressions  gradually  wore  away,  only  to  be  revived,  how- 
ever, by  the  great  acts  which  Jesus  performed  after  the  open- 
ing of  his  public  career.  And  as  for  Mary  (in  whom  a  doubt 
of  this  sort  would  appear  still  more  strange,  as  she  was  directly 
cognizant  of  the  miraculous  features  of  the  history),  there  is  no 
proof  whatever  that  she  ever  lost  the  memory  of  her  visions, 

vague  idea  which  they  entertained  of  an  unknown  God  ?  Nor  was  such 
an  allusion  likely  to  be  misunderstood.  How  could  a  man,  imbued  with 
Jewish  feelings  in  regard  to  the  heathen  mythology  (feelings  which  his 
conversion  to  Christianity  would  by  no  means  weaken),  compare  the  birth 
of  the  Holy  One— of  'the  Messiah — with  those  pagan  fables,  whose  im- 
purity could  inspire  him  with  nothing  but  disgust?  Weisse  has  trans- 
ferred his  own  mode  of  contemplating  the  heathen  myths  to  a  people  that 
would  have  revolted  from  it. 

It  is  quite  another  thing  when  Weisse  adduces  the  comparisons  in  which 
the  early  Christian  apologists  indulged.  These  men,  themselves  of  heathen 
origin,  were  accustomed  to  the  allegorical  interpretations  of  the  mythology, 
uid  it  was  natural  for  them  to  seek  and  occupy  a  position  intermediate 
between  their  earlier  and  later  views.  But,  so  for  from  these  comparisons 
having  given  rise  to  the  accounts  of  the  supernatural  conception,  it  was 
tfie  latter  which  caused  the  former.  They  wished  to  show  to  the  heathen 
that  this  miraculous  event  was  not  altogether  foreign  to  their  own  religious 
ideas,  while  they  carefully  guarded  against  the  sensual  forms  of  thought 
involved  in  the  myths ;  and,  as  they  could  presuppose  this  event,  they  had  a 
right  to  employ  the  myths  as  they  did,  inasmuch  as  these  poetical  effusions 
of  natural  religion  anticipated  (though  in  sadly-distorted  caricatures)  the 
great  truth  of  Christianity,  that  the  union  of  the  divine  with  the  human 
nature  was  brought  about  by  a  creative  act  of  Omnipotence.  The  early 
apologists  expressed  this  ir  their  own  way :  "Satan  invented  these  fables  by 
imitating  the  truth." 
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or  relinquished  the  hopes  they  axe  so  well  calculated  to  raise. 
Her  conduct  at  the  marriage  of  Cana  proves  directly  the  re- 
verse. She  obviously  expected  a  miracle  from  Christ  immedi- 
ately after  the  proclamation  of  his  Messiahship  by  John  the 
Baptist.  The  confirmation  which  John's  Gospel,  by  its  recital 
of  this  miracle,  affords  to  the  other  evangelists,  is  the  more 
striking,  as  John  himself  gives  no  account  of  the  events  accom- 
panying the  birth  of  Christ.0 

°  (a)  John's  silence  in  regard  to  the  miraculous  conception  is  no  proof 
that  he  was  either  ignorant  of  the  accounts  of  that  event  or  disbelieved 
them.  His  object  was  to  testify  to  what  he  had  himself  seen  and  heard, 
and  to  declare  how  the  glory  of  the  Only  begotten  had  been  unveiled  to 
him  in  contemplating  Christ's  manifestation  on  earth.  But  that  he  recog- 
nized the  miraculous  conception  is  evident  from  his  emphatic  declarations 
(in  opposition  to  the  ordinary  Jewish  idea  of  the  Messiah),  that  the  Divine 
and  the  human  were  originally  united  in  the  person  of  Christ,  and  that 
the  Logos  itself  became  flesh  in  him  ;  while  at  the  same  time  he  avers 
that  "  that  which  is  born  of  the  flesh  it  flesh.11  No  man  could  hold  these  two 
ideas  together  without  believing  in  the  immediate  agency  of  God  in  the 
generation  of  Christ.  (6)  The  objection  that  Jesus  was  known  among  the 
Jews  as  the  son  of  Joseph  and  Mary,  and  that  this  feet  was  adduced 
against  his  claims,  has  been  sufficiently  met  in  the  text ;  but  it  has  been 
urged  further  that  Christ  himselfj  when  this  objection  was  brought  against 
him  (Matt.  xiii.  55),  did  not  allude  to  the  miraculous  conception.  As  to 
this,  we  need  only  say  that  it  was  far  more  likely  and  natural  that  Jesus 
should  call  men's  attention  to  tho  proofs  of  his  Divinity  which  were  before 
their  eyes  in  his  daily  acts,  showing,  at  the  same  time,  that  the  causes  of 
their  disbelief  lay  in  themselves,  rather  than  that  he  should  dwell  upon  the 
circumstances  which  preceded  his  birth,  the  proof  of  which  had  to  rest 
upon  the  testimony  of  Mary  alone,  (c)  Nor  is  Paul's  silence  on  this 
point  proof  of  his  not  acknowledging  it.  It  only  shows  that,  for  his 
religious  sense,  the  sufferings  and  resurrection  of  Christ,  the  centre  and 
support  of  the  Christian  system,  stood  out  more  prominently  than  the 
miraculous  conception.  In  the  passages  in  which  he  speaks  of  Christ's 
origin,  he  had  a  different  object  in  view  than  to  treat  of  this  subject ; 
e.  g.  in  Bom.  ix.  5,  "  Whose  are  the  fathers,  and  of  whom,  as  concern- 
ing the  flesh,  Christ  came,  who  is  over  aU,  Qod  blessed  for  ever ;  "  and  in 
Bom.  i.  4,  where  he  brings  out  prominently  the  two-fold  manifestation  of 
Christ,  as  the  Son  of  David  and  as  the  Son  of  God,  raised  above  all  human 
and  national  relationships,  as  he  revealed  himself  after  the  resurrection. 
If  we  could  infer  from  such  passages  Paul's  disbelief  in  the  miracle,  we  can 
draw  precisely  the  opposite  conclusion  from  Gal.  iv.  4 ;  although,  as  the 
case  is,  we  do  not  lay  much  stress  upon  the  expression  "born  of  a  woman." 
And  if  Paul  could  represent  Jesus  as  the  Son  of  God  from  heaven,  as  being 
without  sin  in  the  flesh  {<rap%),  in  which  sin  before  had  reigned,  while  at 
the  same  time  he  taught  the  propagation  of  sinfulness,  from  Adam  down, 
it  is  likely  that  the  supernatural  generation  of  Jesus  was  so  firmly  esta- 
blished in  the  connection  of  his  own  thoughts,  that  he  felt  the  less  necessity 
to  give  it  individual  prominence.  We  shall  have  occasion  to  make  a  similar 
remark  hereafter  in  regard  to  the  omission  of  the  account  of  Christ's  as- 
cension as  an  individual  event. 

0 
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The  name  Jesus  itself  affords  additional  proof  that  his 
parents  were  led  by  some  extraordinary  circumstances  to 
expect  that  he  would  be  the  Messiah.  Such  names  as  Theo- 
dorus,  Theodoret,  Dvrothew,  among  the  Greeks,  were  usually 
bestowed  because  the  parents  had  obtained  a  son  after  long 
desire  and  expectation.  As  names  were  also  given  among  the 
Jews  with  reference  to  their  significancy,  and  as  the  name 
Jesus  betokens  "  Htm  through  whom  Jehovah  bestows  salva- 
tion ;w  and,  moreover,  as  the  Messiah,  the  bearer  of  this  salva- 
tion, was  generally  expected  at  the  time,  it  must  certainly 
appear  probable  to  us  that  the  name  was  given  with  reference 
to  that  expectation.  Not  that  this  conclusion  necessarily 
follows,  because  the  name  Jesus,  Joshua,  was  common  among 
the  Jews ;  but  yet,  compared  with  the  accounts,  it  certainly 
affords  confirmatory  evidence. 

§  12. — Analogical  Ideas  among  the  Heath/en. 

Moreover,  inferences  in  favour  of  the  accounts  of  the  mira- 
culous conception,  as  well  as  against  them,  may  be  obtained  by 
comparing  them  with  the  ancient  myths  of  other  religions. 
The  spirit  of  the  pagan  mythology  could  not  have  penetrated 
among  the  Jews,  and  therefore  cannot  be  assigned  to  explain 
the  similarity  between  the  Christian  and  pagan  views.  We 
must  seek  that  explanation  rather  in  the  relations  that  subsist 
between  mythical  natural  religion  and  historical  revealed  re- 
ligion ;  between  the  idea,  forming,  from  the  enslaved  conscious- 
ness which  it  sways,  an  untrue  actualization;  and  the  idea, 
grounded  in  truth,  and  developing  itself  therefrom  into  clear 
and  free  consciousness. 

The  truth  which  the  religious  sense  can  recognize  at  the 
bottom  of  these  myths,  is  the  earnest  desire,  inseparable  from 
man's  spirit,  for  communion  with  God,  for  participation  in  the 
Divine  nature  as  its  true  life — its  anxious  longing  to  pass  the 
gulf  which  separates  the  God-derived  soul  from  its  original — 
its  wish,  even  though  unconscious,  to  secure  that  union  with 
God  which  alone  can  renew  human  nature,  and  which  Chris- 
tianity shows  us  as  a  living  reality.  Nor  can  we  be  astonished 
to  find  the  facts  of  Christianity  thus  anticipated  in  poetic  forms 
(embodying  in  imaginative  creations  the  innate  yet  indistinct 
cravings  of  the  spirit)  in  the  mythical  elements  of  the  old  re- 
ligions, when  we  remember  that  human  nature  itself  and  all 
the  forms  of  its  development,  as  well  as  the  whole  course  of 
human  history,  were  intended  by  God  to  find  their  full  accom- 
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plishment  in  Christ  But  the  genius  of  Christianity  is  mis- 
taken by  those  who  despise  the  simplicity  of  the  Gospel  history, 
and  contrast  it  -with  the  poetry  of  religion.  The  opposition, 
apparently  essential  to  the  mere  natural  man,  between  poetry, 
transcending  the  limits  of  the  actual,  and  the  prose  of  common 
reality,  is  taken  away  by  the  manifestation  of  Christ,  and  will 
be  done  away  wherever  Christianity  passes  into  flesh  and 
blood.  The  peculiarity  of  Christian  ethics  is  indeed  founded 
upon  this. 

The  characteristic  difference  between  the  religion  of  Theism 
and  that  of  the  old  mythology  lies  in  this  one  point :  that  in 
the  evangelical  histories  the  Divine  power  is  represented  as 
operating  immediately,  and  not  by  the  interposition  of  natural 
causes ;  while,  in  the  mythical  conceptions,  the  Divine  causality 
is  made  co-efficient  with  natural  agencies;  the  Divine  is 
brought  down  to  the  sphere  of  the  natural,  and  its  manifesta- 
tion is  thus  physically  explained^  Thus  the  Gospel  histories, 
precisely  as  a  just  idea  of  Christ  would  lead  us  to  presuppose, 
attribute  to  the  creative  agency  of  God  alone  the  introduction 
of  that  new  member  of  humanity  through  which  the  regenera- 
tion of  the  race  is  to  be  accomplished. 

CHAPTER  in. 

THE  BIBTH  OF  CHRIST. 
§  \%.—The  Birth  of  Christ  m  its  Relatione  to  the  Jewish  Theocracy. 
As  the  entrance  of  Christ  into  the  course  of  humanity  was 
brought  about  by  the  co-working  of  supernatural  with  natural 
elements,  so  both  these  agencies  conspired  in  preparing  the  way 
for  that  great  event,  the  centre  of  all  things,  and  the  aim  of  all 
preceding  history.  So  we  interpret  the  relations  of  the  Jews 
and  heathens  to  the  appearance  of  Christ.  The  natural  deve- 
lopment of  the  heathen  was  destined,  under  the  Divine  guidance, 
to  prepare  them  for  receiving  the  new  light  which  emanated 
from  Jesus ;  and  the  history  of  the  Jewish  people  was  all  pre- 

*  Barnngarten-Crwiut  has  noticed  this  distinction  in  his  Biblical  Theo- 
logy, p.  897 ;  bat  Straws  denies  it,  and  asserts  that  the  expression  vide 
Qtov  in  Luke  i.  35,  is  to  be  taken  entirely  in  a  physical  sense.  There  is 
no  such  meaning  in  thepassage ;  it  predicates  the  terms  "  the  holy  one," 
"  the  Son  of  God"  of  Christ,  on  the  ground  of  the  special  agency  of  the 
Holy  Spirit  in  his  birth.  He  who  was  conceived  under  such  an  agency 
must  stand  in  a  special  relation  to  God.  Not  merely  the  Jewish  mode  of 
thinking  on  the  subject,  but  also  the  feet  that  Jesus  is  designated  both 
as  the  Son  of  David  and  the  Son  of  God,  exclude  the  physical  interpre- 
tation. 

c2 
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paratory  to  the  appearance  and  ministry  of  Christ,  who  was  to 
oome  forth  out  of  their  midst.  This  preparation  was  accom- 
plished by  means  of  a  chain  of  separate,  but  organically  con- 
nected revelations,  all  tending  toward  the  full  revelation  in 
Him,  whose  whole  life  was  itself  to  be  the  highest  manifestation 
of  God  to  man. 

There  was  peculiar  fitness  in  Christ's  being  born  among  the 
Jewish  people.  His  life  revealed  tne  kingdom  of  God,  which 
was  to  be  set  up  over  all  men,  and  it  properly  commenced  in  a 
nation  whose  political  life,  always  developed  in  a  theocratic 
form,  was  a  continual  type  of  that  kingdom.  He  was  the 
culminating  point  of  this  development :  in  Him  the  kingdom 
of  God,  no  longer  limited  to  this  single  people,  was  to  show  its 
true  design,  and,  unfettered  by  physical  or  national  restraints, 
to  assert  its  authority  over  the  whole  human  race.  The  parti- 
cular typifies  the  universal :  the  earthly,  the  celestial ;  so 
David,  the  monarch  who  had  raised  the  political  theocracy  of 
the  Jews  to  the  pinnacle  of  glory,  typified  that  greater  monarch 
in  whom  the  kingdom  of  God  was  to  display  its  glory.  Not 
without  reason,  therefore,  was  it  that  Christ,  the  summit  of 
the  theocracy,  sprang  from  the  fallen  line  of  royal  David.* 

i  However  the  discrepancies  in  the  two  genealogies  of  Christ  may  be 
explained,  his  descent  from  the  race  of  David  was  admitted  from  the 
beginning,  and  the  evangelists  took  it  for  granted  as  indisputable.  How 
Wei*8$  should  deny  this,  as  he  does  (p.  169),  is  unaccountable.  His  argu- 
ments can  convince  no  one  endowed  with  the  slightest  powers  of  observa- 
tion, and  need  no  answer.  The  only  one  which  is  at  aU  plausible  is  thy* 
founded  on  Mark  xii.  35,  and  that  depends  upon  the  question  whether 
Mark  uses  these  words  in  their  original  application ;  a  question  which 
we  shall  hereafter  have  occasion  to  examine.  Certainly,  if  they  admit  of 
more  than  one  interpretation,  we  shall  adopt  any  other  sooner  than  that 
which  comes  into  conflict  with  Paul,  who  assumed  Christ's  descent  from 
David  as  certain.  Could  the  apostles  have  embraced  a»  notion  which  the 
Saviour  himself  had  denounced  as  an  invention  of  the  scribes  ?  There  was 
nothing  in  Paul's  turn  of  feeling  or  thought  to  incline  him  towards  it,  had 
it  not  been  established  on  other  grounds  ;  on  the  contrary,  the  doctrine 
that  Christ  was  not  the  Son  of  David,  but  the  Son  of  God  and  the  Lord  of 
David,  would  have  afforded  him  an  excellent  point  of  attack  against 
Judaism.  Although  Luke's  genealogy  is  not  directly  stated  as  following 
the  line  of  Mary,  yet  it  may  have  done  so,  and  have  only  been  improperly 
placed  where  it  is.  Justin  Martyr  (Dial.  c.  Tryph.  £  327)  was  acquainted 
with  such  a  genealogy  referring  to  Mary.  Luke  i.  32-35,  seems  to  show 
that  Mary  was  of  David's  race.  Her  relationship  to  Elizabeth,  the  mother 
of  John  Baptist,  does  not  prove  the  contrary ;  for  members  of  the  tribe  of 
Levi  were  not  restrained  from  intermarriage  with  other  tribes  ;  and 
Elizabeth,  although  of  that  tribe  on  the  father's  side,  and  herself  the 
wife  of  a  priest,  might  very  well  have  sprung  from  the  tribe  of  Judah  on 
the  mother's  side. 
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§  14. — The  Miraculous  Events  that  accompanied  the  Birth  of  Christ. 

The  Divine  purpose  in  the  supernatural  conception  of  Jesus 
could  not  have  been  accomplished  without  some  providential 
forewarnings  to  his  parents  ;  nor  could  these  intimations  of  the 
certainty  of  the  approaching  birth  of  the  theocratic  King  have 
been  given  by  ordinary,  natural  means.  In  the  sphere  of  the 
greatest  miracle  of  human  history,  the  miracle  which  was  to 
raise  mankind  to  communion  with  Heaven,  we  do  not  wonder 
to  see  rays  of  light  streaming  from  the  invisible  world,  at  other 
times  so  dark. 

From  the  very  nature  of  the  case,  we  can  expect  no  full 
account  of  those  extraordinary  manifestations  of  which,  natu- 
rally enough,  Mary  alone  could  testify.'  But  a  mere  mythus, 
destitute  of  historical  truth,  and  only  serving  as  the  veil  of  an 
ideal  truth,  is  a  very  different  thing  from  what  we  are  here 
stating,  viz.,  that  a  lofty  history  may  be  imparted  in  a  form 
which  must  have  more  than  its  mere  literal  force ;  and  that 
events  of  a  lofty  character  necessarily  impart  their  higher  tone 
to  the  language  in  which  they  are  conveyed.  In  this  latter 
case,  we  may  harmlessly  differ  in  our  modes  of  arranging  the 
materials,  and  of  filling  up  the  chasms  of  the  history,  so  that 
we  only  hold  fast  the  substantial  facts  which  form  its  basis. 
The  course  of  the  events  described  in  Matt,  i  18-25,  may  be 
arranged  as  follows  : — When  Mary  informed  Joseph  of  the 
remarkable  communication  that  had  been  made  to  her,  he  could 
not  at  once  bring  himself  to  believe  it ;  which  was  not  at  all 
strange,  considering  its  extraordinary  character,  and  how  little 
lie  was  prepared  for  it.  A  struggle  ensued  in  his  feelings,  and 
then  occurred  the  night  vision  which  brought  his  mind  to  a 
final  decision.8 

§  15. — The  Taxing— Birth  of  Christ  at  Bethlehem. 
"By  a  remarkable  interposition  of  Providence,  interwoven, 
however,  with  the  course  of  events  in  the  world,  was  it  brought 

*  Mary  could  only  have  been  taught  to  expect  the  Saviour  in  a  way 
harmonizing  with  her  views  at  the  time,  and  with  the  prevailing  Jewish 
ideas  of  the  Messiah,  viz.  that  the  Messiah  should  come  of  the  line  of 
David,  to  establish  an  everlasting  kingdom  among  the  Jews.  But  this 
was  only  a  covering  for  the  higher  idea  of  the  Bedeemer,  the  founder  of 
the  eternal  kingdom  of  God. 

■  We  need  be  the  less  afraid  of  a  free  unliteral  interpretation  when  we 
find  a  difference  in  the  subjective  conception  of  these  events  by  even  the 
evangelists  themselves,  Matthew  speaking  only  of  dreams  and  visions,  and 
Luke  of  objective  phenomena,  viz.  the  appearance  of  angeK 
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about  that  the  promised  King  should  be  born  in  Bethlehem  (as 
Micah  the  prophet  had  foretold),  the  very  place  where  the 
house  of  David  had  its  origin ;  while,  at  the  same  time,  the 
lowly  circumstances  of  his  birth  were  in  striking  contrast  with 
the  inherent  dignity  and  glory  that  were  veiled  in  the  new- 
born child. 

The  Emperor  Augustus  had  ordered  a  general  census  of  the 
Roman  empire,  partly  to  obtain  correct  statistics  of  its  resources,4 
and  partly  for  purposes  of  taxation.11  As  Judea  was  then  a 
dependency  of  the  empire,  and  Augustus  probably  intended  to 
reduce  it  entirely  to  the  state  of  a  Roman  province,  he  wished 
to  secure  similar  statistics  of  that  country,  and  ordered  King 
Herod  to  take  the  census.  In  performing  this  duty,  Herod 
followed  the  Jewish  usage,  viz.,  a  division  by  tribes/    Joseph 

4  This  was  not  confined  to  the  Roman  provinces,  but  extended  also  to 
the  Socii. — Tacit.  Ann.  i.  xi. 

11  Cassiodor.  i.  iii.  ep.  52 :  Augusti  temporibtu  orbis  Romanus  agris  divisua 
censuque  descriptus,  ut  possessio  sui  nuUi  haberetwr  incerta,  qucm  pro  tribu- 
torum  susciperet  qucmtitatitms  sohendam.  (Con£  Savigny's  dissertation  in 
the  "  Zeitschriffc  fiir  die  geschichtl.  Rechtswi8sen8chaft,',  Bd.  vi.  H.  3.) 
This  language  of  the  learned  statesman  shows  that  he  followed  older 
accounts  rather  than  a  Christian  report  drawn  from  Luke ;  and  the 
expression  of  Tacitus  confirms  this  conclusion.  There  is  no  ground, 
therefore,  for  the  doubts  started  by  Strauss,  3rd  ed.  p.  257. 

w  Luke's  account  of  the  matter  is  so  prosaic  and  straightforward,  that 
none  but  a  prejudiced  mind  can  find  a  trace  of  the  mythical  in  it.  Ex- 
amine the  Apocryphal  Gospels,  and  you  will  see  the  difference  between 
history  and  foble.  And  even  if  it  could  be  shown  that  the  census  was 
incorrect,  and  that  the  gathering  at  Bethlehem  was  due  to  some  other 
cause,  no  suspicion  would  thereby  be  cast  upon  the  entire  narration ;  the 
only  reasonable  conclusion  would  be,  that  Luke,  or  the  writer  from  whom 
he  copied,  had  fallen  into  an  anachronism,  or  an  erroneous  combination  of 
facts,  in  assigning  the  census  as  the  cause  of  the  gathering.  Such  an  error 
could  not  affect  in  any  way  the  interests  of  religion.  Moreover,  what 
right  have  we  to  demand  of  Luke  so  exact  a  knowledge  of  the  history  of 
his  times,  in  things  that  did  not  materially  concern  his  purpose  ?  Such 
anachronisms,  in  things  indifferent,  are  common  to  writers  of  all  ages. 
But  the  account  itself  contains  no  marks  of  improbability.  The  emperor 
would  naturally  order  Herod,  whom  he  still  recognized  as  king,  to  take 
the  census,  and  Herod  as  naturally  followed  the  Jewish  usage  in  doing  it. 
It  was  the  policy  of  the  emperor,  at  that  time,  to  treat  the  Jews  with 
kindness,  and  therefore  he  would  naturally  make  the  first  attempt  at  a 
census  as  delicately  as  possible.  How  repugnant  such  a  measure  was  to 
them  is  shown  by  Josephus's  account  of  the  tumults  that  arose  on  account 
of  the  census  under  Quirirms,  twelve  years  afterward.  Luke  may  have 
gone  too  far  in  extending  (as  his  language  seems  to  imply)  the  census  over 
the  whole  empire  ;  or  perhaps,  in  stating  the  gradual  census  of  the  whole 
empire  as  a  simultaneous  one.  Perhaps  he  mistook  this  assessment  for  the 
census  which  occurred  twelve  years  later,  and  on  that  account  erroneously 

Digitized  by  CjOOQLC 


THE  BXBTH  OF  CHRIST.  23 

and  Mary  belonged  to  the  tribe  of  David,  and  therefore  had  to 
repair  to  Bethlehem,  the  seat  of  that  tribe.  On  account  of  the 
throng,  they  conld  find  no  shelter  but  a  stable,  and  the  new- 
born infant  had  to  be  laid  in  a  manger." 

§  16. — The  Announcement  to  the  Shepherds. 

It  is  in  accordance  with  the  analogy  of  history  that  great 
manifestations  and  epochs,  designed  to  satisfy  the  spiritual 
wants  of  ages,  should  be  anticipated  by  the  prophetic  yearnings 
of  pore  and  susceptible  hearts,  inspired  by  a  secret  Divine 
consciousness.  All  great  events  that  have  introduced  a  new 
developement  of  human  history  have  been  preceded  by  un- 
conscious or  conscious  prophecy.  This  may  seem  strange  to 
such  as  ascribe  to  God  the  apathy  of  the  Stoics,  or  who  believe 
only  in  the  cold,  iron  necessity  of  an  immanent  spirit  of  na- 
ture; but  to  none  who  believe  in  a  personal,  self-conscious 
Deity,  a  God  of  eternal  love,  who  is  nigh  unto  every  man,  and 
listens  willingly  to  the  secret  sighs  of  longing  souls,  can  it 
appear  unworthy  of  such  a  Being  to  foreshadow  great  world- 
historical  epochs  by  responding  to  such  longings  in  special  reve- 
lations. 

Ear  more  probable,  then,  would  such  manifestations  be,  in 
reference  to  the  highest  object  of  human  longings,  the  greatest 
of  all  world-historical  phenomena ;  and  so,  at  the  time  of 
Christ's  coming,  the  people  of  Judea,  guided  by  the  pro- 
phecies of  the  Old  Testament,  yearned  for  the  appearance  of 
the  Messiah  with  an  anxiety  only  rendered  more  intense  by 

mentioned  Qavrvnm.  Nevertheless,  Quirinus  may  have  been  actually 
present  at  this  assessment,  not,  indeed,  as  governor  of  the  province,  but 
w  imperial  commissioner ;  for  Josephus  expressly  says  that  he  had  held 
many  other  offices  before  he  was  governor  of  Syria,  at  the  time  of  the 
neond  census.  I  do  not  agree  with  any  of  the  explanations,  either  ancient 
or  modern,  which  attempt  to  make  Luke's  statement  agree  exactly  with 
History ;  they  all  seem  to  me  to  be  forced  and  unphilological ;  while  the 
wmt  of  exactness  in  Luke  is  easily  explained,  and  is  of  no  manner  of  im- 
portance for  the  object  which  he  had  in  view. 

w  The  tradition  in  Justin  Martyr  (Dial.  c.  Tryph.  304,  a),  that  they 
found  shelter  in  a  cave  near  the  town,  which  had  before  been  used  for  a 
cattle  stall  (iv  ainjkaitp  nvi  ttbvtyyvQ  tijq  teai/iqe),  may  be  true,  although 
we  should  not  like  to  vouch  for  it.  It  is  more  likely  that  the  prophecy  in 
Isaiah  xxxiii.  16  (which  Justin  refers  to  in  the  Alexandrian  version),  was 
applied  to  this  tradition  after  it  arose,  than  that  the  tradition  arose  from 
we  prophecy.  At  that  time  men  were  accustomed  to  find  every  where  in 
we  Old  Testament  predictions  and  types  of  Christ,  whether  warranted  by 
we  connection  or  not.  The  tradition  does  not  specify  such  a  cave  as  the 
pttaage  in  Isaiah  would  lead  one  to  expect,  nor,  indeed,  does  the  passage 
seem  distinctly  to  refer  to  the  Messiah. 
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the  oppressions  under  which  they  groaned.  This  feeling  would 
naturally  be  kept  alive  in  Bethlehem,  associated  as  the  place 
was  with  recollections  of  the  family  of  David,  from  which  the 
Messiah  was  to  come.  So,  even  among  the  shepherds,  who 
kept  nightly  watch  over  the  flocks,  were  some  who  anxiously 
awaited  the  appearance  of  the  Messiah.  It  is  true,  the  account 
does  not  say  that  the  shepherds  thus  longed  for  the  Messiah. 
But  we  are  justified  by  what  followed  in  presupposing  it  as  the 
ground  for  such  a  communication's  being  especially  made  to 
them ;  and  it  is  not  unlikely  that  these  simple  souls,  untaught 
in  the  traditions  of  the  scribes,  and  nourished  by  communion 
with  God,  amid  the  freedom  of  nature,  in  a  solitude  congenial 
to  meditation  and  prayer,  had  formed  a  purer  idea  of  the 
Messiah,  from  the  necessities  of  their  own  hearts,  than  pre- 
vailed at  that  time  among  the  Jews.  A  vision  from  Heaven 
conducted  them  on  that  night,  so  big  with  interest  to  man's 
salvation,  to  the  place  where  the  object  of  their  desire  was  to 
be  born.x 

§  17. — The  Sacrifice  of  Purification,  and  the  Ransom  of  the  First-bom; 
their  Weight  as  Proof  against  the  Mythical  Theory. 

The  mass  of  the  Jewish  people,  whose  minds  were  darkened 
by  their  material  and  political  views,  entertained  a  totally 
false  idea  of  the  Messiah  ;  but  there  were  many  at  Jerusalem 

x  Justly  and  beautifully  Bays  Schleiermacher,  "There  is  something  re- 
markable, something  divine,  in  the  satisfaction  not  seldom  afforded  in  extra- 
ordinary times  even  to  individual  longings."  We  agree  with  this  great 
teacher  in  thinking  that  this  account  came  indirectly  from  the  shepherds 
themselves,  as  it  recites  so  particularly  what  occurred  to  themselves  per- 
sonally, and  makes  so  little  mention  of  what  happened  to  the  child  after 
their  arrival.  The  facts  may  be  supposed  to  have  been  as  follows :  The 
faithful  were  anxious  to  preserve  the  minute  features  of  the  life  of  Jesus. 
fWe  cannot  be  persuaded  by  the  assertions  of  modern  Idealism  that  this 
feeling  had  no  existence.  We  see  every  day  how  anxiously  men  look  for 
individual  traits  in  the  childhood  of  great  men.)  Especially  would  any  one 
who  had  the  opportunity  prosecute  such  researches  in  the  remarkable  place 
where  Christ  was  born.  Perhaps  one  of  these  inquirers  there  found  one  of 
the  shepherds  who  had  witnessed  these  events,  and  whose  memory  of  them, 
was  vividly  recalled  after  his  conversion  to  Christianity.  We  cannot  be 
sure  that  such  a  man  would  give  with  literal  accuracy  the  words  that  he 
had  heard ;  but,  taking  them  as  they  stand,  it  is  astonishing  how  free  they 
are  from  the  materialism  which  always  tinged  Jewish  expression,  and  in 
how  purely  spiritual  a  way  they  describe  the  sublime  transaction  of  which 
they  treat.  Whether  we  follow  the  received  version  or  that  of  the  Cod. 
Alex.,  we  find  the  same  thought  expressed  in  the  statement  of  the  shep- 
herds, viz.,  "  That  God  is  glorified  in  the  Messiah,  who  brings  peace  and 
joy  to  the  earth,  and  restores  man  again  to  the  Divine  favour. 
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who  longed  for  a  purer  salvation,  and  these,  also,  were  to 
receive  a  sign  that  the  object  of  their  hopes  had  at  last  ap- 
peared. 

Forty  days  after  the  birth  of  the  infant  Jesus  his  parents 
carried  him  to  the  temple  at  Jerusalem,  in  order  to  offer, 
according  to  their  means,  the  prescribed  sacrifice  for  the  puri- 
fication of  Mary,  and  to  pay  the  usual  ransom  for  their  first- 
born, y  This  appears  strange,  in  view  of  the  extraordinary 
circumstances  that  preceded  and  followed  the  birth  of  the 
child,  which,  one  might  suppose,  would  make  it  an  exception 
to  ordinary  rules.  The  points  which  the  Levitical  law  had  in 
view  seem  not  to  have  existed  here  :  so  remarkable  a  birth 
might  have  precluded  the  necessity  of  the  Levitical  purifi- 
cation. The  ransom  which  had  to  be  paid  for  other  first-born 
sons,  in  view  of  their  original  obligation  to  the  priesthood, 
could  hardly  be  necessary  in  the  case  of  an  infant  who  was  one 
day  to  occupy  the  summit  of  the  Theocracy.  It  would  be 
natural  to  suppose  that  Mary  must  have  hesitated,  and  laid 
her  scruples  before  the  priests  for  decision  before  she  could 
make  up  her  mind  to  perform  these  ceremonies.  But  we 
cannot  judge  of  such  extraordinary  events  by  common  stand- 
ards. Mary  did  not  venture  to  speak  freely  in  public  of  these 
wonderful  things,  or  to  anticipate  the  Divine  purposes  in  any 
way ;  she  left  it  to  God  to  educate  the  child,  which  had  been 
announced  to  her  as  the  Messiah,  so  as  to  fit  him  for  his 
calling,  and,  at  the  proper  time,  to  authenticate  his  mission 
publicly  and  conspicuously. 

Now  a  mythus  generally  endeavours  to  ennoble  its  subject, 
and  to  adapt  the  story  to  the  idea.*  If,  then,  the  Gospel  nar- 
rative were  mythical,  would  it  have  invented,  or  even  suffered 
to  remain,  a  circumstance  so  foreign  to  the  idea  of  the  myth, 
and  so  little  calculated  to  dignify  it  as  the  above  ?  A  mythus 
would  have  introduced  an  angel,  or,  at  least,  a  vision,  to  hinder 

y  Exod.  xiii.  2,  12  ;  Num.  iii.  45  ;  xviii.  15  ;  Levit.  xii.  2. 

*  The  remarks  of  Strauss,  1.  c,  p.  326,  do  not  at  all  weaken  what  is 
here  said.  He  adduces,  also,  the  feet  that  Luke  (iii.  21)  states  the  baptism 
without  mentioning  John's  previous  refusal  (Matt.  iii.  14) ;  but  aU  the 
force  of  this  lies  in  his  presupposition  that  Luke's  narrative  is  also 
mythical,  which  I  deny.  As  to  Gal.  iv.  4,  we  of  course  believe  that 
Christ  strictly  fulfilled  the  Mosaic  law;  but  this  feet,  on  Jewish  principles, 
is  no  parallel  to  the  other,  viz.  that  Mary,  under  the  circumstances  of  the 
miraculous  birth,  needed  purification,  and  that  the  Messiah,  who  was 
destined  for  the  highest  station  in  the  Theocracy,  needed  a  lansom  from  the 
obligation  to  the  priesthood. 
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Mary  from  submitting  the  child  to  a  ceremony  so  unworthy  of 
its  dignity ;  or  the  priests  would  have  received  an  intimation 
from  heaven  to  bow  before  the  infant,  and  prevent  its  being 
thus  reduced  to  the  level  of  ordinary  children.  Nothing  of 
all  this  took  place :  but,  instead  of  it,  simply  and  unostenta- 
tiously, the  high  dignity  and  destiny  of  the  child  were  revealed 
to  two  faithful  souls. 

§  18. — Simeon1*  Prophetic  Discourse 

The  aged  and  devout  Simeon,11  who  had  longed  and  prayed 
for  the  coming  of  Messiah's  kingdom,  had  received  the  Divine 
assurance  that  he  should  not  die  without  seeing  the  desire  of 
his  heart.  Under  a  peculiarly  vivid  impulse  of  this  presenti- 
ment, he  entered  the  Temple  just  as  the  infant  Jesus  was 
brought  in.  The  Divine  glory  irradiating  the  child's  features 
harmonized  with  the  longing  of  his  inspired  soul ;  he  recog- 
nized the  manifested  Messiah,  took  the  infant  in  his  arms,  and 
exclaimed,  in  a  burst  of  inspired  gratitude,  "  Lord,  now  let  thy 
servant  depart  m  peace  according  to  thy  promise,  for  mine  eyes 
have  seen  thy  salvation  which  thou  hast  prepared  before  the  face  of 
aU  people,  a  light  to  enlighten  the  Gentiles,  and  the  glory  of  thy 
people  Israeli  b  Then,  turning  to  Mary,  he  exclaimed,  "Be- 
hold, this  child  is  set  for  the  fall  and  rising  again  of  many  in 
Israel,  and  for  a  sign  which  shall  be  spoken  against ;  c  and  a 
sword  shall  pierce  through  thine  own  soul  also,  that  the  thoughts 
of  many  hearts  may  be  revealed.'" 

Notice,  now,  the  remarkable  idea  of  the  Messiah  which  these 
words  convey ;  precisely  such  a  one  as  we  should  expect  from 

*  We  have  no  reason  to  suppose  him  to  be  the  Rabbi  Simeon,  the  father 
of  Gamaliel,  as  no  distinguishing  mark  of  eminence  is  assigned  to  him. 

b  It  is  said  in  Luke  ii.  33,  that  "  Joseph  and  Mary  marvelled  "  at  the 
words  of  Simeon.  Now  it  is  strange  that  what  he  said  should  appear 
marvellous  to  the  parents,  who  were  already  cognizant  of  so  many 
wonderful  events  in  the  history  of  the  child.  But  we  are  to  remember 
that  the  first  three  Gospels  do  not  contain  connected  histories,  but  compi- 
lations of  separate  memoirs ;  and  again,  the  writer  of  the  narrative  may 
have  been  so  imbued  with  wonder  at  the  extraordinary  whole,  as  to  transfer 
this  feeling  to  his  expression  in  detailing  the  separate  pao'is,  again  and 
again.  The  narrative  would  have  worn  a  very  different  aspect,  had  Luke 
designed  to  compose  a  systematic  work,  with  the  parts  accurately  adjusted, 
instead  of  writing,  as  he  did,  with  a  simple  and  straightforward  candour. 

c  The  results  of  Messiah's  appearance  among  men  depend  upon  their 
own  spiritual  dispositions  :  salvation  for  the  believer,  destruction  for  the 
unbeliever.  Around  his  banner  the  hosts  of  the  faithful  gather;  but 
infidels  reject  and  fight  against  it.  Salvation  and  doom  are  correlative 
ideas ;  all  world-historical  epochs  are  epochs  of  condemnation. 
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a  longing  Jew,  of  deep,  spiritual  piety.  Although  it  cannot  be 
said  to  contain  really  Christian  elements,  it  is  far  above  the 
ordinary  conceptions  of  the  times ;  and  this  not  only  confirms 
the  truth  of  the  narrative,  but  stamps  the  discourse  as  Simeon's 
own,  and  not  a  speech  composed  in  his  name.d  It  is  true, 
Simeon  conceives  the  kingdom  of  Messiah  as  tending  to  glorify 
the  Jewish  people,  but  yet  extends  its  blessings  also  over  the 
heathen,  and  believes  that  the  light  of  the  knowledge  of  God 
will  illumine  them  also.  Nor  does  he  conceive  Messiah's 
kingdom  as  triumphing  at  once  by  displays  of  miraculous 
power,  but  rather  as  developing  itself  after  struggles  with  pre- 
vailing corruptions,  and  after  a  gradual  purifying  of  the  theo- 
cratic nation.  The  conflict  with  the  corrupt  part  of  the  nation 
was  to  be  severe  before  the  Messiah  could  lead  his  faithful  ones 
to  victory.  The  foreboding  of  suffering  to  Mary,  so  inde- 
finitely expressed,  bears  no  mark  of  post  factum  invention. 
But  the  inspired  idea  of  Messiah  in  the  pious  old  man 
obviously  connected  the  sufferings  which  he  was  to  endure  in 
his  strife  against  the  corrupt  people  with  those  which  were 
foretold  of  him  in  Isaiah  liii. 

The  other  devout  one,  to  whom  the  destiny  of  the  infant 
Jesus  was  revealed,  was  the  aged  A  Tina,  who  heard  Simeon's 
words,  shared  in  his  joyful  anticipations,  and  united  in  his  song 
of  thanksgiving. e 

§  19. — The  Longing  of  the  Heathen  for  a  Saviour, — The  Star  of  the  Wise  Men, 
Not  only  dwellers  about  Bethlehem,  but  also  men  from  a 
far-distant  land,  imbued  with  the  longing  desires  of  which  we 
have  spoken,  were  led  to  the  place  where  Christ  was  born,  by 
a  sign  suited  to  their  peculiar  mode  of  life,  a  fact  which  fore- 
shadowed that  the  hopes  of  heathen  as  well  as  Jews,  uncon- 
scious as  well  as  conscious  longings  for  a  Saviour,  were 
afterward  to  be  gratified. f    "We  have  before  remarked,  that 

d  The  accurate  report  of  this  discourse  is  accounted  for  by  the  supposi- 
tion that  the  account  came  indirectly  from  Anna  :  not  only  the  discourse, 
but  the  whole  occurrence,  must  have  made  a  deep  impression  upon  her 
mind. 

•  We  agree  with  Schleiermacher  in  thinking  it  probable  that  the  narrative 
came  indirectly  from  Anna.  She  is  far  more  minutely  described  in  it  than 
Simeon,  although  the  latter  and  his  discourse  constitute  the  most  important 
part  of  the  account,  while  her  words  are  not  reported  at  all. 

'  If  this  narrative  is  to  be  considered  as  mythical,  we  must  yet  ascribe 
its  origin  to  the  same  source  which  produced  the  Hebrew  Gospel,  viz.  the 
Jewish-Christian  congregations  in  Palestine — a  likely  origin,  indeed,  for  a 
myth  ascribing  so  great  interest  and  importance  to  uncircumcised  heathen  1 
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the  natwral  development  of  the  heathen  mind  worked  in  the 
same  direction  as  the  movement  of  revealed  religion  among  the 
Jews  to  prepare  the  way  for  Christ's  appearance,  which  was 
the  aim  and  end  of  all  previous  human  history.  There  is 
something  analogous  to  the  law  and  the  prophets  (which,  under 
revealed  religion,  led  directly,  and  by  an  organically-arranged 
connexion,  to  Christ),  in  the  sporadic  and  detached  revelations, 
which,  here  and  there  among  the  heathen,  arose  from  the 
Divine  consciousness  implanted  in  humanity.  As,  under  the 
Law,  man's  sense  of  its  insufficiency  to  work  out  his  justi- 
fication was  accompanied  by  the  promise  of  One  who  should 
accomplish  what  the  Law  could  never  do,  so,  in  the  progress 
of  the  pagan  mind  under  the  law  of  nature,  there  arose  a  sense 
of  the  necessity  of  a  new  revelation  from  heaven,  and  a  longing 
desire  for  a  higher  order  of  things.  The  notion  of  a  Messiah, 
carried  about  by  the  Jews  in  their  intercourse  with  different 
nations,  everywhere  found  a  point  of  contact  with  the  religious 
sense  of  men ;  and  thus  natural  and  revealed  religion  worked 
into  each  other,  as  well  as  separately,  in  preparing  the  way  for 
the  appearance  of  Christ.  & 

Thus  it  happened  that  a  few  sages  in  Arabia  (or  in  some 
part  of  the  Parthian  kingdom),  who  inquired  for  the  course  of 
human  events  in  that  of  the  stars,  became  convinced  that  a 
certain  constellation  or  starh  which  they  beheld  was  a  token1 
of  the  birth  of  the  great  King  who  was  expected  to  arise  in 

An  extravagant  exaggeration  of  the  real  occurrence  was  subsequently 
made,  probably  from  a  fragment  of  one  of  the  recensions  of  the  Hebrew 
Gospel  (Ignat.  Epist.  ad  Ephes.  §  19) :  "  The  star  sparkled  brilliantly 
beyond  all  other  stars ;  it  was  a  strange  and  wonderful  sight.  The  other 
stars,  with  the  sun  and  moon,  formed  a  choir  around  it,  but  its  blaze  out- 
shone them  all. " 

8  "We  do  not  insist  upon  Tacit.  Hist.  5,  13,  and  Sueton.  Vespasian,  4, 
who  speak  of  a  rumour  spread  over  the  whole  East,  of  the  approaching 
appearance  of  the  great  King,  as  it  is  yet  doubtful  whether  these  passages 
are  not  imitated  from  Josephus. 

b  Tt  is  necessary  to  distinguish  what  is  objectively  real  in  the  narrative 
from  what  arises  from  the  subjective  stand-point  of  the  author  of  our 
Matthew's  Gospel,  who  certainly  did  not  receive  the  account  from  an 
eye-witness.  Not  merely  philological  exegesis,  but  also  historical  cri- 
ticism, are  required  for  this;  and  if  the  result  of  such  an  inquiry  be 
pronounced  arbitrary,  because  it  does  not  either  affirm  or  reject  the 
objective  reality  of  every  thing  in  the  account,  then  must  aU  historical 
criticism  be  pronounced  arbitrary  also,  for  it  has  no  other  mode  of  pro- 
cedure in  testing  the  accuracy  of  a  narrative. 

*  Conf.  Bishop  Mwnter'a  treatise  on  the  "  Star  of  the  Wise  Men,"  and 
Ideler'8  Chronology,  ii.  399.  It  is  immaterial  whether  the  sages  were  led 
to  seek  for  the  sign  by  a  theory  of  their  own,  or  by  a  traditional  one. 
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the  East.  It  is  not  necessary  to  suppose  that  an  actual 
miracle  was  wrought  in  this  case  ;  the  course  of  natural  events, 
under  Divine  guidance,  was  made  to  lead  to  Christ,  just  as  the 
general  moral  culture  of  the  heathen,  though  under  natural 
forms,  was  made  to  lead  to  the  knowledge  of  the  Saviour. 

The  Magi  studied  astrology,  and  in  their  study  found  a  sign 
of  Christ.  If  it  offends  us  to  find  that  God  has  used  the  errors 
of  man  to  lead  him  to  a  knowledge  of  the  great  truths  of  sal- 
vation, as  if  thereby  He  had  lent  himself  to  sustain  the  False, 
then  must  we  break  in  pieces  the  chain  of  human  events,  in 
which  the  True  and  the  False,  the  Good  and  the  Evil,  are  so 
inseparably  linked,  that  the  latter  often  serves  for  the  point  of 
transition  to  the  former.  Especially  do  we  see  this  in  the  his- 
tory of  the  spread  of  Christianity,  where  superstition  often 
paves  the  way  for  faith.  God  condescends  to  the  platforms  of 
men  in  training  them  for  belief  in  the  Redeemer,  and  meets 
the  aspirations  of  the  truth-seeking  soul  even  in  its  error !  i  In 
the  case  of  the  wise  men,  a  real  truth,  perhaps,  lay  at  the 
bottom  of  the  error ;  the  truth,  namely,  that  the  greatest  of 
all  events,  which  was  to  produce  the  greatest  revolution  in 
humanity,  is  actually  connected  with  the  epochs  of  the  mate- 
rial universe,  although  the  links  of  the  chain  may  be  hidden 
from  our  view. 

In  the  narrative  before  us,  we  need  not  attach  the  same  in- 
disputable certainty  to  the  details  as  to  the  general  substance. 
That  the  Magians  should  be  led,  by  their  astrological  researches, 
to  a  presentiment  of  the  birth  of  the  Saviour  in  Judea — that 
their  own  longings  should  impel  them  to  journey  to  Jerusalem 
and  do  homage  to  the  infant  in  whom  lay  veiled  the  mighty 
King — tMs  is  the  lofty,  the  Divine  element  in  the  transaction, 
which  no  one  who  believes  in  a  guiding,  eternal  love — no  one 
who  is  conscious  of  the  real  import  of  a  Redeemer — can  fail  to 
recognize.  * 

We  cannot  vouch  with  equal  positiveness  for  the  accuracy  of 
Matthew's  statement  of  the  means  by  which  the  sages  learned, 
after  their  arrival  in  Jerusalem,  that  the  chosen  child  was  to 

1  Hamcurvn  strikingly  says,  "How  often  has  God  condescended,  not 
merely  to  the  feelings  and  thoughts  of  men,  but  even  to  their  failings  and 
their  prejudices !  But  this  very  condescension  (one  of  the  highest  marks 
of  his  love  to  man),  which  is  exhibited  everywhere  in  the  Bible,  affords 
subjects  of  derision  to  those  weaklings  who  look  into  the  word  of  God  for 
displays  of  human  wisdom,  for  the  gratification  of  their  pert  and  idle 
curiosity,  or  for  the  spirit  of  their  own  times  or  their  own  sect." — 
Works,  i.  58. 
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be  born  in  Bethlehem ;  but  it  matters  little  whether  they  were 
directed  thither  by  Herod,  or  in  some  other  way.  At  any  rate, 
in  so  small  a  place  as  Bethlehem,  they  might  easily  have  been 
guided  to  the  exact  place  by  providential  means  not  out  of  the 
common  way ;  for  instance,  by  meeting  with  some  of  the  shep- 
herds, or  other  devout  persons,  who  had  taken  part  in  the  great 
event ;  and  they,  perhaps,  described  the  whole  as  it  appeared 
to  them  subjectively,  when,  after  reaching  the  abode,  they 
looked  up  at  the  starry  heavens. 

§  20. — The  Massacre  of  the  Innocents  and  the  Flight  into  Egypt, 
The  account  of  the  massacre  of  the  infants  at  Bethlehem 
cannot  appear  incredible  when  we  consider  the  character  of  the 
man  to  whom  this  act  of  blind  and  senseless  cruelty,  worthy  of 
an  insane  tyrant,  is  ascribed. 

It  was  that  Herod,  whose  crimes,  committed  in  violation  of 
every  natural  feeling,  ever  urged  him  on  to  new  deeds  of  cruelty ; 
whose  path  to  the  throne,  and  whose  throne  itself,  were  stained 
with  human  blood ;  whose  vengeance  against  conspirators,  not 
satiated  with  their  own  destruction,  demanded  that  of  their 
whole  families  ;k  whose  rage  was  hot,  up  to  the  very  hour  of  his 
death,  against  his  nearest  kindred  :  whose  wife,  Mariamne,  and 
three  sons,  Alexander,  Aristobulus,  and  Antipater,  fell  victims 
to  his  suspicions,  the  last  just  before  his  death  ;  who,  in  a  word, 
certainly  deserved  that  the  Emperor  Augustus  should  have  said 
of  him,  "  Herodis  rnallem  porcvs  esse,  quamjUim."1  It  was  that 
Herod  who,  at  the  close  of  a  blood-stained  life  of  seventy  years, 
goaded  by  the  furies  of  an  evil  conscience,  racked  by  a  painful 
and  incurable  disease,  waiting  for  death,  but  desiring  life,  raging 
against  God  and  man,  and  maddened  by  the  thought  that  the 
Jews,  instead  of  bewailing  his  death,  would  rejoice  over  it  as 
the  greatest  of  blessings,  commanded  the  worthies  of  the  nation 
to  be  assembled  in  the  circus,  and  issued  a  secret  orderm  that, 
after  his  death,  they  should  all  be  slain  together,  so  that  their 
kindred,  at  least,  might  have  cause  to  weep  for  his  death.8 

k  Joseph.  Archseol.  xv.  viii.  §  4. 

1  These  words  were  applied,  in  the  fifth  century,  by  an  anachronism  of 
the  pagan  writer  Macrobws,  to  the  massacre  of  the  infants  at  Bethlehem. 
£atwrncd.  n.  4. 

m  It  was  never  executed. 

»  Josephus  (Archsdol.  xvii.  6,  5)  says  of  him :  "  MiXaiva  %oXj)  avrbv  »p« 
ktri  Tcaoiv  IZaypiaivovoa."  Even  Schlosser  admits  (View  of  Ancient 
History  and  Civilization,  iii.  1,  p.  261)  that  the  account  of  the  massacre 
of  the  infants,  viewed  in  this  connection,  offers  no  improbability. 
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Can  we  deem  the  crime  of  sacrificing  a  few  children  to  his 
rage  and  blind  suspicion  too  atrocious  for  such  a  monster  ? 

As  we  have  no  reason  to  question  the  narrative  of  the 
tyrant's  attempts  upon  the  life  of  the  wonderful  child  whose 
birth  had  come  to  his  ears,  we  can  readily  connect  therewith 
the  flight  into  Egypt  On  the  supposition  that  this  flight 
actually  took  place,  it  was  natural  enough,  especially  with  a 
view  to  obviate  any  objections  which  the  issuing  of  the  Messiah 
from  a  profane  land  might  suggest  to  Jewish  minds,  for  men 
to  seek  analogies  between  this  occurrence  and  the  history  of 
Moses  and  the  theocratic  people;  while,  on  the  other  hand,  it 
would  be  absurd  to  suppose  that  a  legend  of  the  flight,  without 
any  historical  bask,  should  have  had  its  origin  solely  in  the 
desire  to  find  such  analogies. 

Thus,  in  the  very  beginning  of  the  life  of  Hm  who  was  to 
gave  the  world,  we  see  a  foreshadowing  of  what  it  was  after- 
ward to  be.  The  believing  souls,  to  whom  the  lofty  import  of 
that  life  was  shown  by  Divine  signs,  saw  in  it  the  fulfilment 
of  their  longings;  the  power  of  the  world,  ever  subservient  to 
evil,  raged  against  it,  but,  amid  all  dangers,  the  hand  of  God 
guided  and  brought  it  forth  victorious.0 

§  21.— The  Return  to  Nazareth. 
Joseph  and  Mary  remained  but  a  short  time  with  the  child 
in  Egypt.     The  death  of  Herod  soon  recalled  them  to  Pales- 
tine, and  they  returned  to  their  old  place  of  abode  the  little 
town  of  Nazareth,P  in  Galilee. 

°  Instead  of  seeing  the  expression  of  the  idea  in  the  facts,  we  might, 
with  the  idealistic  ghost-seers,  inrert  the  order  of  things,  and  say  that 
"  the  idea  wrought  itself  into  history  in  the  popular  traditions  "  (whose 
origin,  by  the  way,  it  would  be  hard  to  explain  after  what  has  been  said) 
"  of  the  Christians."  In  that  case  we  must  consider  every  thing  remark- 
able, every  scintillation  of  Divinity  in  the  lives  of  individual  men,  as 
absolutely  fabulous.  This  were,  indeed,  to  degrade  and  atheue  all  history 
and  all  life ;  and  such  is  the  necessary  tendency  of  that  criticism  which 
rejects  all  immediate  Divine  influence. 

'  It  was  formerly  thought  that  Matthew  and  Luke  contradicted  each 
other  here.  Luke  states  that  Nazareth  was  the  home  of  Joseph  and 
Mary,  and  that,  having  gone  to  Bethlehem  for  a  special  purpose  (the 
taxing),  they  remained  lone  enough  to  perform  the  necessary  ceremonies 
after  the  birth  of  the  child,  and  then  returned  home.  According  to 
Matthew,  Bethlehem  appears  to  have  been  their  settled  place  of  abode,  and 
they  were  only  induced,  by  special  considerations,  to  betake  themselves  to 
Nazareth  after  their  return  from  Egypt.  The  apparent  contradiction 
vanishes  when  we  consider  that  the  memoirs  were  collected  and  written 
independently  of  each  other. 

Luke  may  have  received  the  account  of  the  journey  of  Christ's  parents 
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§  22. — Brothers  and  Sitters  of  Jesus  ;  the  Mention  of  them  in  the  Gospel 
Narrative,  Proof  of  its  Historical  Character. 

Various  scattered  statements  in  the  Evangelists  lead  us  to 
conclude  that  Christ  had  younger  brothers  and  sisters.*  The 
religious  principles  of  Joseph  and  Mary  offered  no  hindrance 
to  this;  it  harmonizes  well  with  the  Christian  view  of  the 
sanctity  of  wedlock;  nor  is  there  anything  at  variance  with  it 
in  the  authentic  traditions  of  the  apostolic  age. 

But  had  the  miraculous  conception  been  mythical,  the  idea 
of  later-born  children  would  have  been  abhorrent  to  the  spirit 
which  originated  such  a  myth.  In  later  times,  indeed,  this 
idea  did  appear  abhorrent  to  some  minds;  but  it  still  remains 
a  mystery  why  the  mythical  spirit  did  not  exercise  its  powei 
in  remodelling  the  historical  elements. 

It  is  worthy  of  note  that  Mark  and  John  agree  in  stating 
that  these  brothers  of  the  Saviour  remained  unbelievers  during 
his  stay  on  earth,  a  fact  which  illustrates  the  truthfulness  of 
the  history,  since  it  by  no  means  tended  to  glorify  either  Christ 
or  his  brothers,  one  of  whom,  at  least  (James),  was  in  high 

to  Bethlehem,  without  learning  either  their  intention  to  remain  there  with 
the  child,  or  the  cause  that  led  them  to  change  that  intention  ;  while  the 
author  of  the  Greek  text  of  Matthew  may  have  adhered  to  the  separate 
statements  that  were  given  to  him,  in  ignorance  of  the  special  cause  of  the 
journey  to  Bethlehem.  Both  accounts  may  he  equally  true,  and  harmonize 
well  with  each  other,  although  those  who  put  them  imperfectly  together 
may  not  perceive  the  argument.  Moreover,  even  in  Matthew  (xiii.  54) 
we  find  Nazareth  named  as  Christ's  "  own  country/'  There  is  no  impro- 
bability in  supposing  that  Joseph  and  Mary  were  induced,  hy  the  remark- 
able events  which  marked  the  birth  of  the  child  at  Bethlehem,  and  by  the 
revelation  of  his  destiny  that  was  vouchsafed  to  them,  to  fix  their  residence 
at  the  seat  of  the  tribe  of  David,  in  the  vicinity  of  the  Holy  City ;  but 
that  fear  of  Archelaus,  who  emulated  his  father's  cruelty  and  contempt  of 
holy  things,  led  them  to  change  this  purpose.  This  much  is  certain,  that 
Matthew's  statement  of  the  apprehension  which  grew  out  of  Archelaus's 
accession  to  the  government  agrees  precisely  with  the  testimony  of  history 
in  regard  to  that  prince,  who,  in  the  tenth  year  of  his  reign,  was  accused 
before  Augustus  of  various  crimes,  and  exiled  to  Vienna.— Joseph,  xvii. 
xiii.  2. 

*  The  word  «a>c,  in  Matt.  i.  25,  in  connection  with  the  statement  that 
Jesus  was  Mary's  first-born,  leads  us  to  infer  Matthew's  knowledge 
of  children  subsequently  born  to  her  (con£  Be  Wette  on  the  passage), 
which  we  the  more  certainly  conclude,  as  the  same  Evangelist  mentions 
brothers  and  sisters  of  Jesus  especially,  together  with  his  mother. — See 
Matt.  xiii.  55.  This  view  is  the  most  natural  in  such  passages  as  name 
them  together,  e.  g.  Luke  viii.  21 ;  Mark  Hi.  31 ;  John  ii.  12 ;  vii.  3. 
It  would  be  forced  work  indeed  to  suppose  that  in  all  these  passage* 
idekfoi  is  placed  for  dve^ioL 
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repute  among  the  Jewish  Christians.  It  is  not  to  be  won- 
dered at  that  the  prophet  was  without  honour  among  those  who 
dwelt  under  the  same  roof,  and  saw  him  grow  up  under  the 
same  laws  of  ordinary  human  nature  with  themselves.  True, 
this  daily  contact  afforded  them  many  opportunities  of  behold- 
ing the  Divinity  that  streamed  through  the  veil  of  his  flesh, 
yet  it  required  a  spiritual  mind  and  a  lively  faith  to  recognize 
the  revealed  Son  of  God  in  the  lowly  garb  of  humanity.  The 
impression  of  humanity  made  upon  their  senses  day  after  day, 
and  thus  grown  into  a  habit,  could  not  be  made  to  yield  to  the 
Divine  manifestations,  unless  in  longer  time  than  was  required 
for  others;  but  when  it  did  yield,  and,  after  such  long- 
continued  opposition,  they  acknowledged  their  brother  as  the 
Son  of  God  and  the  Messiah,  they  only  became  thereby  the 
more  trustworthy  witnesses. 

§  28. — Consciousness  of  Messiahship  in  the  Mind  of  Jesus. — Jesus  among  the 
Doctors. 

The  extraordinary  circumstances  of  the  birth  of  Christ  not 
only  served  as  portents  of  the  greatest  event  in  the  world's 
history,  but  also,  perhaps,  furnished  external  occasions  for  the 
development,  in  the  mind  of  Jesus,  of  the  consciousness  of  his 
Messiahship.  True,  this  development,  far  from  admitting  of 
mechanical  illustrations,  required,  above  all,  an  inward  light  in 
the  depths  of  the  higher  self-consciousness,  the  internal  testi- 
mony of  the  Spirit;  but  such  a  testimony  by  no  means 
precludes  the  agency  of  external  impressions,  acting  as  suggestive 
occasions.  The  inward  Divine  light  and  the  revelation  from 
outward  events  touch  upon  each  other;  and  this  connexion 
between  the  internal  and  the  external  belongs  to  the  essence 
of  purely  human  development.' 

Of  the  early  history  of  Jesus  we  have  only  a  single  incident ; 
but  that  incident  strikingly  illustrates  the  manner  in  which 
the  consciousness  of  his  Divine  nature  developed  itself  in  the 
mind  of  the  child.  Jesus  had  attained  his  twelfth  year,  a 
period  which  was  regarded  among  the  Jews  as  the  dividing 
fine  between  childhood  and  youth,  and  at  which  regular 
religious  instruction  and  the  study  of  the  Law  were  generally 
entered  upon.  For  that  reason,  his  parents,  who  were  accustomed 8 

r  Weisse  maintains  (I  cannot  see  on  what  grounds)  that  this  view 
degrades  the  Divine  element  in  the  inner  calling  of  Christ  to  a  mechanical 
result  of  circumstances,  p.  264. 

•  Luke  (ii.  42)  says,  "  that  they  went  to  Jerusalem  every  year  at  the  feast 
of  the  Passover.* *    This  may  mean  either  that  Joseph  attended  yearly,  m 

D 
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to  visit  Jerusalem  together1  annually  at  the  time  of  the 
Passover,  took  him  with  them  then  for  the  first  time.  When 
the  feast  was  over,  and  they  were  setting  out  on  their 
return,  they  missed  their  son;  this,  however,  does  not  seem  to 
have  alarmed  them,  and  perhaps  he  was  accustomed  to  remain 
with  certain  kindred  families  or  friends;  indeed,  we  are  told 
(Luke  ii.  44)  that  they  expected  to  find  him  "  in  the  company," 
at  the  evening  halt  of  the  caravan.  Disappointed  in  this 
expectation,  they  returned  the  next  morning  to  Jerusalem, 
and  on  the  following  day  found  him  in  the  synagogue  of  the 
Temple  among  the  priests,  who  had  been  led  by  his  questions 
into  a  conversation  on  points  of  faith.11  His  parents  re- 
proached him  for  the  uneasiness  he  had  caused  them,  and  he 
replied,  "  Why  did  you  seek  me  ?  Did  you  not  know  that  I 
must  be  about  my  Father's  business  ? "  Now  these  words  of 
Jesus  contain  no  explanation,  beyond  his  tender  years/  of  the 
relations  which  he  sustained  to  the  Father;  they  manifest 
simply  the  consciousness  of  a  child,  a  depth,  to  be  sure,  but  yet 
only  a  depth  of  presentiment. 

We  can  draw  various  important  inferences  from  this  inci- 
dent in  the  early  life  of  Christ.  At  a  tender  age  he  studied 
the  Old  Testament,  and  obtained  a  better  knowledge  of  its 
religious  value  by  the  light  that  was  within  him  than  any 
human  instruction  could  have  imparted.  Nor  was  this 
beaming  forth  of  an  immediate  consciousness  of  Divine  things 
in  the  mind  of  the  child,  in  advance  of  the  development  of  his 
powers  of  discursive  reason,  at  all  alien  to  the  character  and 
progress  of  human  nature,  but  entirely  in  harmony  with  it. 

other  feast  but  this,  which  would  imply  that  it  was  not  the  general  custom 
in  Galilee  to  attend  the  three  chief  feasts  at  Jerusalem,  or  that  Mary  used 
to  accompany  him  to  this  feast  only.  In  either  case,  it  proves  the  peculiar 
eminence  of  the  Passover. 

'  Mary  accompanied  her  husband,  although  the  Jewish  law  did  not 
demand  it. 

"  How  little  of  the  myiJiical  there  is  in  this  may  be  seen  from  the  case 
of  Josephus,  who  states  of  himself  that  when  he  was  fourteen  years  old 
the  priests  of  the  city  met  with  him  to  put  questions  to  him  about  the 
law. 

T  The  addition  of  extravagant  and  fabulous  colourings  to  historical 
elements  may  be  seen  in  such  instances  as  the  following  from  Irena&us,  on 
the  childhood  of  Jesus,  taken  out  of  an  apocryphal  Gospel  originating 
in  Palestine :  "When  the  teacher  told  the  boy  to  pronounce  Aleph,  he  did 
so.  But  when  he  told  him  to  say  Beth,  the  child  replied,  '  Tell  me  the 
meaning  of  Aleph,  and  then  I  will  tell  you  what  Beth  is '  "  (an  allusion  to 
the  mystical  import  of  the  letters,  according  to  the  Kabbala).  There  was 
any  number  of  such  apocryphal  Gospels,  as  Irenseus  says. 
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Nor  need  we  wonder  that  the  infinite  riches  of  the  hidden 
spiritual  life  of  the  child  first  manifested  themselves  to  his 
consciousness,  as  if  suggested  by  his  conversation  with  the 
doctors,  and  that  his  direct  intuitions  of  Divine  truth,  the 
flashes  of  spiritual  light  that  emanated  from  him,  amazed  the 
masters  in  Israel  It  not  unfrequently  happens,  in  our  human 
life,  that  the  questions  of  others  are  thus  suggestive  to  great 
minds,  and,  like  steel  upon  the  flint,  draw  forth  their  inner 
light,  at  the  same  time  revealing  to  their  own  souls  the 
unknown  treasures  that  lay  in  their  hidden  depths.  But  they 
give  more  than  they  receive;  the  outward  suggestion  only 
excites  to  action  their  creative  energy;  and  men  of  reflective 
and  receptive,  rather  than  creative  minds,  by  inciting  the  latter 
to  know  and  develop  their  vast  resources,  may  not  only  learn 
much  from  their  utterance,  but  also  diffuse  the  streams  which 
gush  with  overflowing  fulness  from  these  abundant  well-springs. 
And  these  remarks  applying — in  a  sense  in  which  they  apply 
to  no  other — to  that  mind,  lofty  beyond  all  human  comparison, 
whose  creative  thoughts  are  to  fertilize  the  spiritual  life  of  man 
through  all  ages,  and  whose  creative  power  sprang  from  its 
mysterious  union  with  that  Divine  Word,  which  gave  birth  to 
all  things,  show  us  that  His  consciousness  developed  itself 
gradually,  and  in  perfect  accordance  with  the  laws  of  human 
life,  from  that  mysterious  union  which  formed  its  ground. 

And  further — without  in  the  least  attempting  to  do  away 
with  the  peculiar  form  of  the  child's  spiritual  life — we  can 
recognize  in  this  incident  a  dawning  sense  of  his  Divine  mis- 
sion in  the  mind  of  Jesus :  a  sense,  however,  not  yet  unfolded 
in  the  form  in  which  the  corruption  of  the  world,  objectively 
presented,  alone  could  occasion  its  development.  The  child 
found  congenial  occupation  in  the  things  of  God:  in  the 
Temple  he  was  at  home.  And,  on  the  other  hand,  we  see  an 
opening  consciousness  of  the  peculiar  relation  in  which  he 
stood  to  the  Father  as  the  Son  of  God.  We  delight  to  find  in 
the  early  lives  of  eminent  men  some  glimpses  of  the  future, 
some  indications  of  their  after  greatness;  so  we  gladly  recog- 
nize, in  the  pregnant  words  of  the  child,  a  foreshadowing  of 
what  is  afterward  so  fully  revealed  to  us  in  the  discourses  jf 
the  completely  manifested  Christ,  especially  as  they  are  ^iven 
to  us  in  John's  GospeL 
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BOOK  II. 

THE  MENTAL  CULTURE  OF  JESUS.    HIS  LIFE 
TO  THE  TIME  OF  HIS  PUBLIC  MINISTRY. 

CHAPTER  I. 

JESUS  NOT  EDUCATED  IN  THE  THEOLOGICAL  SCHOOLS  OP  THE  JEWS. 

We  have  already  seen  that  in  the  early  progress  of  the 
mind  of  Christ  everything  was  original  and  direct,  and  that 
external  occasions  were  needed  only  to  bring  out  his  inward 
self-activity.  As  we  must  suppose  that  his  development  was 
subsequently  continued  in  the  same  way,  we  come  at  once  to 
the  conclusion  that  His  education  for  a  teacher  was  not  due  to 
any  of  the  theological  schools  then  existing  in  Judea.  But  we 
can  reach  this  conclusion  also  by  comparing  the  peculiar  ten- 
dencies of  those  schools  with  the  aims  of  Christ,  with  his  mode 
of  life  and  instruction,  and  with  the  spirit  which  he  diffused 
around  him, 

§  24.— The  Pharisees. 

In  the  outset,  how  unlike  Christ  was  the  legal  spirit  of 
PJutrisaism,  with  its  soul-crushing  statutes,  its  dead  theology 
of  the  letter,  and  its  barren  subtilties  !  Some  few  of  the  sect, 
endowed  with  a  more  earnest  religious  sense,  and  a  more 
sincere  love  of  truth  than  their  fellows,  could  not  resist  the 
impression  of  Christ's  Divine  manifestation  ;  but  they  came  to 
him  with  a  full  knowledge  of  the  difference  between  his  mode 
of  teaching  and  theirs,  and  not  as  a  teacher  sprung  from  among 
themselves.  They  had  first  to  overcome  their  surprise  at  his 
strange  and  extraordinary  language,  before  they  could  enter 
into  closer  connexion  with  him.  They  had  to  renounce  the 
wisdom  of  their  schools,  to  disclaim  their  legal  righteousness, 
and  to  attach  themselves  to  Christ  with  the  same  sense  of 
deficiency  in  themselves,  and  the  same  desire  for  what  he  alone 
could  impart,  as  all  other  men. 

§  25. — The  Sadducees. 
The  spirit  of  the  Sadducees  presents  a  still  more  rugged 
contrast  to  the  spirit  of  Christ.   Their  schools  agreed  in  nothing 
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but  denying  ;  their  only  bond  of  union  was  opposition  to  the 
Pharisees,  against  whom  they  strove  to  re-establish  the  original 
Hebraism,  freed  from  the  foreign  elements  which  the  Pharisaic 
statutes  had  mixed  up  with  it.  But  an  agreement  in  negation 
can  be  only  an  apparent  one,  if  the  negation  rests  upon  an 
opposite  positive  principle.  Thus  certain  negative  doctrines, 
that  agree  with  Protestantism  in  rejecting  the  authority  and 
traditions  of  the  Romish  Church,  separate  themselves  further 
from  Protestantism  than  the  Romish  doctrine  itself,  by  the 
affirmative  principle  on  which  they  rest  their  denial,  and  by 
carrying  that  denial  too  far.  The  single  positive  principle  of 
Sadduceeism  was  the  one-sided  prominence  given  by  them  to 
morality,  which  they  separated  from  its  necessary  inward  union 
with  religion.  But  Christ's  combat  with  the  Pharisees  arose 
out  of  the  fullest  interpenetration  of  the  moral  and  religious 
elements.  The  Sadducees  wish  to  cut  off  the  progressive 
developement  of  Hebraism  at  an  arbitrary  point.  They  re- 
fused to  recognize  the  growing  consciousness  of  God,  which, 
derived  from  the  Mosaic  institute,  formed  a  substantial  feature 
of  Judaism,  and  hence  could  not  comprehend  the  higher  reli- 
gious element  from  which,  as  a  germ,  under  successive  Divine 
revelations,  the  spiritual  life  of  Judaism  was  to  be  gradually 
developed. w  Rejecting  all  such  growth  as  foreign  and  false, 
they  held  a  subordinate  and  isolated  point  to  be  absolute  and 
perpetual ;  adhering  to  the  letter  rather  than  the  spirit.     To 

w  See  below  for  the  way  in  which  Christ  illustrated  this  to  the  Saddu- 
cees. As  to  the  Canon,  it  cannot  be  actually  proved  that  the  Sadducees 
held  it  differently  from  other  Jews.  It  is  true,  Josephus  says  (Archaeol. 
xiii.  x.  6),  that  they  rejected  everything  but  the  Mosaic  law — atrip  owe 
avaykypairrai  iv  toXq  Muvtrcu;  vopoiQ.  But  the  Mosaic  law  is  not  here 
opposed  to  the  rest  of  the  Canon,  but  to  oral  traditions ;  and  the  only 
question  was  whether  the  Mosaic  law  alone,  or  in  connection  with  oral 
tradition,  was  to  be  held  as  authority  for  religious  usages.  The  remaining 
books  of  the  Old  Testament  were  not  in  dispute,  as  no  religious  usages  at 
aU  were  derived  from  them.  Still,  it  is  not  unlikely  that  the  Sadducees 
went  so  far  in  their  opposition  to  Pharisaism,  as  to  reject  all  doctrines 
that  could  not  be  shown  to  have  a  Mosaic  origin,  and  to  consider  the  Pen- 
tateuch as  the  sole,  or,  at  least,  the  chief,  source  of  religious  truth.  As 
we  find  such  views  of  the  Canon  among  the  Jewish-Christian  sects  (Cf.  the 
Clementines)  we  may  infer  that  they  previously  existed  among  the  Jews. 
They  would  hardly  have  denied  Immortality  and  the  Resurrection,  if  they 
had  held  the  prophets  to  be  law  in  the  same  sense  as  the  Pentateuch ; 
although  it  is  possible  that  they  interpreted  such  passages  of  the  Prophets 
in  another  way.  The  general  terms  in  which  Josephus  speaks  of  the 
recognition  of  the  Canon  among  the  Jews  (i.  c.  Apion,  §  8)  do  not  suffice  to 
prove  that  there  were  no  differences  in  this  respect  in  the  different  sects- 
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the  forced  allegorizing  of  the  Pharisees  in  interpreting  the 
Scripture,  they  opposed  a  slavishly  literal  and  narrow  exegesis. 
But  Christ,  on  the  other  hand,  while  he  rejected  the  Pharisaic 
traditions,  received  into  his  doctrines  all  the  riches  of  Divine 
knowledge,  which  the  progressive  growth  of  Theism,  up  to  the 
time  of  John  the  Baptist,  had  brought  forth.  His  agreement, 
then,  with  the  Sadducees,  consisting,  as  it  did,  solely  in  oppo- 
sition to  Pharisaism,  was  merely  negative  and  apparent. 

Some  have  detected  an  affinity  between  the  moral  teaching 
of  Christ  and  the  Anti-Eiulcemonism  of  the  Sadducees,  the 
principle,  namely,  that  man  must  do  good  for  its  own  sake, 
without  the  hope  of  future  recompense.1  But  here,  again, 
Christianity  agrees  with  Sadduceeism  only  in  what  it  denies, 
not  in  what  it  affirms.  The  divine  life  of  Christianity  has  no 
more  affinity  for  that  selfish  Eudsemonism  which  seeks  the  good 
as  means  to  an  end,  than  for  the  spirit  of  Sadduceeism  which 
denies  the  higher  aims  of  moral  action,  and  makes  it  altogether 
"of  the  earth,  earthly."  These  opposite  errors  sprang  from 
one  common  source,  namely,  the  debasement  of  the  spiritual 
life  into  worldliness,  and  therefore  Christianity  is  alike  antago- 
nistic to  them  both,  whether  seen  in  the  worldly  admission  of 
a  future  life  by  the  Pharisees,  or  in  its  worldly  rejection  by  the 
Sadducees.  Yet  in  the  doctrine  of  the  former,  it  must  be 
admitted,  lay  a  germ  of  truth  which  only  needed  to  be  freed 
from  selfish  and  sensual  tendencies  to  show  itself  in  its  full 
spiritual  import.! 

§  26.— The  Euenet. 

The  secrecy  which  the  sect  of  the  Essenes  affected  has  given 
rise  to  many  subtle  and  arbitrary  hypotheses.  Some  have 
found  in  its  ardent  religious  spirit  ground  for  believing  in  a 

*  No  reliance  is  to  be  placed  in  the  Talmudic  tradition  in  Pirhe  Aboth, 
i.  3,  according  to  which  the  principle  thus  perverted  to  the  denial  of  a 
future  life  came  from  Antigonus  Ish  Socho,  or  Simeon  the  Just.     The , 
prevalent  orthodoxy  was  always  inclined  to  ascribe  error  to  the  perversion 
of  some  orthodox  doctrine. 

7  Dr.  Von  Colin  arrives  at  the  conclusion  that  "the  moral  philosophy  of 
the  Sadducees  was  better  than  that  of  the  Pharisees,  because  the  New 
Testament  does  not  attack  their  moral  principles,  but  only  their  denial  of 
the  Resurrection. "— (Bibl.  Theol.  i.  450.)  We  do  not  admit  the  inference. 
This  silence  of  the  New  Testament  can  be  readily  accounted  for  on  the 
ground  that  Sadduceeism  had  few  points  in  common  with  Christianity ; 
and  while  it  was  necessary  to  guard  men  frequently  against  Pharisaic 
abuses  of  great  truths  (e.  g.,  of  the  truth  that  morality  and  religion  are 
inseparable),  the  open  contrast  of  Sadduceeism  made  such  special  contro- 
versy with  its  teachers  unnecessary. 
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connexion  between  it  and  Christianity.*  This  argument,  by 
proving  too  much,  proves  nothing ;  on  the  same  principle  we 
might  show  a  connexion  between  Christianity  and  every  form 
under  which  mysticism  has  appeared  and  reappeared  in  the 
history  of  religion.  But  there  were  other  points  of  simi- 
larity between  Essenism  and  Christianity,  besides  this  mystic 
element  which  has  its  source  in  man's  native  religious  tenden- 
cies. Essenism  grew  out  of  Judaism,  and  was  pervaded  by  a 
moral  belief  in  God,  a  spirit  which  was  nourished  and  strength- 
ened by  habits  of  seclusion  from  the  stir  of  life,  of  religious 
communion,  and  of  quiet  prayer  and  meditation.  Other  resem- 
blances may  be  discovered  between  Essenism  and  the  doctrine 
of  Christ,  or  the  forms  of  the  first  Christian  communities ;  but 
they  may  be  traced,  like  those  just  mentioned,  to  sources  com- 
mon to  both,  and  therefore  afford  no  proof  of  a  real  connexion 
between  them.  A  closer  examination  will  demonstrate  that 
the  similarities  were  only  apparent,  while  the  differences  v  ere 
essential. 

For  instance,  the  Essenes  prohibited  oaths,  and  so  did  Christ. 
Here  is  a  resemblance.  But  the  former,  confounding  the 
spirit  with  the  letter,  made  the  prohibition — which  grew  out 
of  their  rule  of  absolute  veracity  and  mutual  confidence  in  each 
other — a  positive  law,  unconditionally  binding,  not  only  within 
their  own  community,  but  in  the  general  intercourse  of  life. 
Christ  prohibited  oaths,  on  the  other  hand,  not  by  an  enact- 
ment binding  only  from  without,  but  by  a  law  developing  itself 
outwardly  from  the  new  spiritual  life  which  he  himself  im- 
planted in  his  followers.  Paul  knew  that  an  asseveration,  made 
far  right  ends,  and  in  the  spirit  of  Christ's  command,  was  no 
violation  of  that  command. 

Again,  the  law  of  the  Essenes  prohibited  slavery,  and  so  was 
Christ's  intended  to  subvert  it.  The  sect  agreed  with  the  Sa- 
viour in  seeing  that  all  men  alike  bear  the  image  of  God,  and 
that  none  can  have  the  right,  by  holding  their  fellows  as  pro- 
perty, to  degrade  that  image  into  a  brute  or  a  chattel.  So 
fcr  Essenism  and  Christianity  agree ,  but  see  wherein  they 
differ.  The  one  was  a  formula  for  a  small  circle  of  devotees; 
the  other  was  a  bystem  for  the  regeneration  of  mankind :  the 
one  made  positive  enactments,  acting  by  pressure  from  with- 

*  First  alluded  to  in  an  unpublished  treatise  of  /.  Q.  Wackier,  De  Pri- 
nordXs  Christiana  Jtdiffionu,  libri  duo.  See,  eapecinlly,  Reinhard's 
Vertuch  fiber  den  Plan  Jesu  (Reinhard's  Plan  of  the  Founder  of  Chri$* 
tkmify,  translated  by  A  "Kaufman,  Andorer). 
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out ;  the  other  implanted  new  moral  principles,  to  work  from 
within :  the  one  put  its  law  in  force  at  once,  and  declared  that 
no  slave  could  be  held  in  its  communion;  the  other  gave  no 
direct  command  upon  the  subject.  Yet  the  whole  spirit  of 
Christ's  teaching  tended  to  create  in  men's  minds  a  moral  sense 
of  the  evil  of  a  relation  so  utterly  subversive  of  all  that  is  good 
in  humanity,  and  thus  to  effect  its  entire  abolition. 

Let  us  take  another  apparent  resemblance.  The  Essenes 
devoted  themselves  much  to  healing  the  sick,  and  so  did  Christ 
(and  the  gift  of  healing  was  imparted  to  the  first  congrega- 
tions) ;  but  the  agencies  which  they  employed  were  essentially 
different.  They  made  use  of  natural  remedies,  drawn  from  the 
vegetable  and  mineral  kingdoms,  and  handed  down  the  know- 
ledge thereof  in  their  books;*  but  the  Saviour  and  his  apostles 
wrought  their  cures  by  no  intermediate  agents,  but  by  the 
direct  operation  of  power  from  on  high.b  Even  when  Christ 
did  make  use  of  physical  means,  the  results  were  always  out  of 
proportion  to  them. 

Finally,  let  us  compare  the  scope  of  Essenism,  as  a  whole, 
with  the  aims  of  Christ's  mission.  Essenism,  probably  origi- 
nating in  a  commingling  of  Judaism  with  the  old  Oriental e 
theosophy,  manifested  a  spirit  at  once  monkish  and  schismatic.41 
How  strong  a  contrast  does  such  a  system  present  to  the  active 
spirit  of  the  Gospel,  aiming  only  to  implant  holy  feelings,  and 
so  to  secure  holy  lives,  seeking  everywhere  for  needy  souls, 
and,  wherever  the  need  appears,  pouring  forth  its  exhaustless 
treasures  without  stint !  Such  a  spirit  broke  away  at  once  the 
wall  of  separation  between  man  and  man,  which  the  aristocratic 

•  Joseph.  B.  J.  ii.  viii.  6 :  ivBtv  (».  e.  from  old  writings)  aitrdig  irpbc 
Sipcnriiav  iraBiav  piZai  Tt  aXf^irrjpioi  cat  XiOoov  ttfi<$rjjr€f  aviptvvtivrat. 

b  C£  what  is  said  further  on,  under  the  head  of  "The  Miracles  of 
Christ." 

c  Some  modern  writers  prefer  to  derive  Essenism  from  Alexandrian 
Platonism  transplanted  into  Palestine,  but  I  can  find  no  proof  that  their 
view  explains  the  general  character  or  the  individual  features  of  Essenism 
as  well  as  that  in  the  text.  Moreover,  I  remain  of  the  opinion  that  the 
doctrines  of  the  Therapcutcc  and  the  Essenes  were  allied,  but  independent 
religious  tendencies. 

d  I  can  give  no  other  translation  than  the  following  to  the  passage  in 
Josephus  (Archied,  xviii.  i.  5)  which  speaks  of  the  Essenes.  It  will  be 
seen  that  I  take  the  word  tipyo^tvoi,  not  in  the  passive,  but  in  the  middle 
sense.  "  They  send,  it  is  true,  their  offerings  to  the  temple,  but  they 
bring  no  sacrifices,  because  they  so  greatly  prefer  their  own  way  of  puri- 
fying and  sanctifying  themselves ;  and,  for  fear  of  defilement  by  taking  part 
with  the  rest  of  the  people,  they  keep  away  from  the  common  sanctuary, 
and  make  their  sacrifices  apart,  surrounded  only  by  the  initiated." 
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and  exclusive  spiritual  life  of  Essenism  was  ever  striving  to 
build  up. 

§  27. — Supposed  Influence  of  the  Alexandrian-Jewish  Doctrines. 
A  few  words  in  regard  to  the  supposed  influence  of  the 
doctrines  of  the  Alexandrian  Jews  upon  Christ's  culture.  Even 
admitting  that  these  doctrines  penetrated  into  Palestine,  it  can 
by  no  means  be  presupposed  that  they  entered  into  Galilee, 
and  especially  into  the  narrow  circle  of  the  common  people 
within  which  he  was  educated.  The  grounds  on  which  some 
profess  to  find  traces  of  such  an  influence  in  the  discourses  of 
Christ  would  serve  as  well  to  prove  that  Christianity  derived 
its  origin  from  Brama  or  Buddhu.e 

§  28. — Affinity  of  Christianity,  as  absolute  Truth,  for  the  various  opposing 
Religious  Systems. 

On  the  dissolution  of  Judaism,  its  elements,  originally  joined 
together  in  a  living  unity,  necessarily  produced  various  religious 
tendencies,  which  mutually  opposed  and  excluded  each  other. 
In  all  these  we  can  find  something  akin  to  the  new  creation  of 
Christianity.  And  wherever  Christianity  appears  for  the  first 
time,  or  reveals  itself  anew  in  its  own  glory,  it  must  offer  some 
points  of  affinity  for  the  different  opposing  systems.  The  living, 
perfect  truth  has  points  of  tangency  for  the  one-sided  forms  of 
error;  though  we  may  not  be  thereby  enabled  to  put  together 
the  perfect  whole  from  the  scattered  and  repellent  fragments. 

§  29. — Christ's  Teaching  revealed  from  within,  not  received  from  without. 
Had  the  source  of  Christ's  mighty  power  been  merely  a  doc- 
trine, it  might  have  been  received,  or  at  least  suggested,  from 
abroad.  But  his  power  lay  in  the  impression  which  his  mani- 
festation and  life  as  the  Incarnate  God  produced ;  and  this 
could  never  have  been  derived  from  without.f  The  peculiar 
import  of  his  doctrine,  as  such,  consists  in  its  relation  to  him- 
self as  a  part  of  his  self-revelation,  an  image  of  his  unoriginated 
and  inherent  life;  and  this  alone  suffices  to  defy  all  attempts 
ac  external  explanation. 

•  Cf.  my  Kirchengeschichte,  2nd  edit.,  part  i.,  for  the  relation  between 
the  Alexandrian  theology  and  Christianity. 

'  We  recall  here  the  profound  sentiment  of  a  prophetic  German  mind  : 
"  The  pearl  of  Christianity  is  a  life  hidden  in  God,  a  truth  in  Christ  the 
Mediator,  a  power  which  consists  neither  in  words  and  forms,  nor  in  dogmas 
and  outward  acts ;  it  cannot,  therefore,  be  valued  by  the  common  standards 
of  logic  or  ethics." — Hamann,  ir.  285. 
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§  30. — The  Popular  Sentiment  in  regard  to  Christ*  t  Connection  with  the 
Schools. 

Had  Jesus  been  trained  in  the  Jewish  seminaries,?  his  oppo- 
nents would,  doubtless,  have  reproached  him  with  the  arrogance 
of  setting  up  for  master  where  he  himself  had  been  a  pupil. 
But,  on  the  contrary,  we  find  that  they  censured  him  for  at- 
tempting to  explain  the  Scriptures  without  having  enjoyed  the 
advantages  of  the  schools  (John  vii  15).  His  first  appearance 
as  a  teacher  in  the  synagogue  at  Nazareth  caused  even  greater 
surprise,  as  he  was  known  there,  not  as  one  learned  in  the 
Law,  but  rather  as  a  carpenter's  son,  who  had,  perhaps,  himself 
worked  at  his  father's  trade. h     The  general  impression  of  his 

*  Dr.  Paulus  supposes  that  Christ,  because  he  was  called  Rabbi,  not  only 
by  his  disciples,  but  by  the  distinguished  Rabbi  Nicodemus,  and  even  by 
his  enemies  (John  vi.  25),  obtained  that  title  in  the  way  usual  among  the 
Jews ;  and  he  intimates  that  Christ  studied  with  the  rabbis  of  the  Easenee, 
and  perhaps  obtained  the  degree  from  them  (Life  of  Christ,  i.  1,  122).  But 
when  we  remember  that  he  stood  at  the  head  of  a  party  which  recognized 
his  prophetic  character,  we  can  see  why  others,  who  did  not  recognize  it, 
would  yet  call  him  their  master,  e.  g.,  Matt.  xvii.  24  ;  6  did&<TKa\oe  vp&v. 
Nicodemus,  however,  did  really  acknowledge  him  as  a  Divine  teacher ;  nor 
were  those  who  addressed  him  as  Rabbi,  in  John  vi.  25,  by  any  means  his 
enemies.  This  style  of  address,  therefore,  does  not  imply  his  possession  of 
a  title  from  a  Jewish  tribunal,  but  rather  arose  in  the  circle  of  followers 
that  he  gathered  around  him.  As  to  the  Essenes,  it  cannot  be  proved  that 
they  created  rabbis,  as  did  the  Jewish  synagogues ;  and  if  they  did,  such 
titles  would  hardly  be  recognized  by  the  prevailing  party,  the  Pharisees. 

h  It  cannot  be  decided  certainly  that  this  was  the  case.  There  was  a 
tradition  in  primitive  Christian  times  to  that  effect;  so  Justin  Martyr 
Dialog,  c.  Tryph.  816)  savs :  ravra  ra  riKTovuta  Ipya  eipya&ro  Iv 
avBp&TTOiQ  &v,  Kai  Kvya,  Old  rovratv  leal  rd  rrjc  dueaioffvvnc  <ri>fji€o\a 
SiSa<ricu)v  Kai  ivkpyri  fiiov.  It  may  be  that  this,  and  the  tradition,  also, 
that  Christ  was  destitute  of  personal  beauty,  were  rather  ideal  than  histo- 
rical conceptions,  framed  to  conform  with  his  humble  condition  "  in  the  form 
of  a  servant. ' '  Christ  was  not  to  come  forth  from  a  high  position,  but  from 
a  lowly  workshop ;  as,  according  to  the  reproach  of  CeUfas,  his  first  followers 
were  mechanics.  But  the  report  may  have  been  true,  and  was,  if  the 
ordinary  reading  of  Mark  vi.  3  be  correct.  Against  this  has  been  adduced 
the  following  passage  in  Orig.  cont.  Celt.  vi.  36,  viz.  :  ort  6v5ap.ov  rS>v  kv 
rate  ktcKXijaiaiQ  Qepojievutv  tvayytkiutv  rsKrwv  abrbQ  b  'Iricovg  ALvayk- 
ypairrai.  The  reading  in  Mark  vi.  3  may  have  been  altered  before  the 
time  of  Origen,  from  a  false  pride  that  took  offence  at  Christ's  working  as 
a  common  mechanic,  and  a  foolish  desire  to  conciliate  the  pagans,  who 
reproached  Christians  with  this  feature  in  the  life  of  their  rounder.  Fritzsche 
founds  an  ineffectual  argument  on  the  following  internal  ground,  viz. : 
"  Christ's  working  at  a  trade  would  not  have  interfered  with  his  appearing 
as  a  public  teacher.  The  Jews  had  no  contempt  for  artizans,  and  even  the 
scribes  sometimes  supported  themselves  by  mechanical  toils/'  True,  the 
ta-ibet  might  occasionally  work  at  trades  without  reproach,  but  to  be 
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discourses  everywhere  was,  that  they  contained  totally  different 
materials  from  those  furnished  by  the  theological  schools 
(Matt  viL  29). 

CHAPTER  n. 

course  of  Christ's  life  up  to  the  opening  of  his 

public  ministry. 

§  31. — Growing  Consciousness  of  His  Afessiahship  in  Christ. 

Although  so  many  years  of  our  Saviour's  life  are  veiled  in 
obscurity,  we  cannot  believe  that  the  full  consciousness  of  a 
Divine  call,  which  he  displayed  in  his  later  years,  was  of  sudden 
growth.  If  a  great  man  accomplishes,  within  a  very  brief 
period,  labours  of  paramount  importance  to  the  world,  and 
which  he  himself  regards  as  the  task  of  his  life,  we  must  pre- 
sume that  the  strength  and  energies  of  his  previous  years  were 
concentrated  into  that  limited  period,  and  that  the  former  only 
constituted  a  time  of  preparation  for  the  latter. 

Most  of  all  must  this  be  true  of  the  labours  of  Christ,  the 
greatest  and  most  important  that  the  world  has  known.  We 
have  the  right  to  presume  that  He  who  assumed  as  his  task 
the  salvation  of  the  human  race  made  his  whole  previous  ex- 
istence to  bear  upon  this  mighty  labour.  The  idea  of  the 
Messiah,  as  Redeemer  and  King,  streamed  forth  in  Divine 
light,  from  the  course  of  the  theocracy  and  the  scattered  inti- 
mations of  the  Old  Testament,  in  full  extent  and  clearness, 
and  in  Divine  light  he  recognized  this  Messiahship  as  his  own; 
and  this  consciousness  of  God  within  him  harmonized  with  the 
extraordinary  phenomena  that  occurred  at  his  birth. 

merely  a  mechanic  (and  no  scribe)  was  quite  a  different  thing ;  so  that  the 
ensuing  objection,  "  How  coma  this  carpenter  to  act  up  as  our  teacher?"  was 
quite  in  character,  even  among  Jews.  It  does  not  follow  because,  after- 
ward, only  designations  of  family  are  given  in  the  passage,  that  therefore 
the  first  designation  was  fixed  upon  him  only  as  "  the  son  of  the  carpenter ;' ' 
for,  certainly,  the  two  ideas,  "he  himself  is  only  a  carpenter/'  and  "his 
relations  live  among  us  as  ordinary  people,"  hang  well  together.  They 
could  utter,  first,  the  most  cutting  contrast,  "  he  is  a  carpenter,  like  the 
others,  and  he  now  will  be  a  prophet/'  and  then  mention  only  his  relations 
who  were  yet  living,  but  not  Joseph,  who  was  already  dead. 

It  is  perfectly  in  accordance  with  the  genius  of  Christianity  (although 
not  necessarily  flowing  from  it),  that  the  Highest  should  thus  spring  from  an 
humble  walk  of  life,  and  that  the  Divine  glory  should  manifest  himself  at 
first  to  men  in  so  lowly  a  form.  The  Redeemer  thus  ennobled  human 
labour  and  the  forms  of  common  life ;  there  was  henceforth  to  be  no 
fldvavffov  in  the  relations  of  human  society.  Thus  began  the  influence  of 
Christianity  upon  the  civil  and  social  relations  of  men — an  influence  which 
has  gone  on  increasing  from  that  day  to  this. 
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But  the  negative  side  of  the  Messiahship,  namely,  its  relation 
to  em,  he  could  not  learn  from  self-contemplation.  He  could 
not  learn  depravity  by  experience ;  yet,  without  this  know- 
ledge, although  the  idea  of  the  Messiah  as  theocratic  king 
might  have  been  frilly  developed  in  his  mind,  an  essential 
element  of  his  relations  to  humanity  would  have  remained 
foreign  to  him.  But  although  his  personal  experience  could 
not  unfold  this  peculiar  modification  of  the  Messianic  conscious- 
ness, many  of  its  essential  features  were  continually  suggested 
by  his  intercourse  with  the  outer  world.  There,  in  all  the 
relations  of  life,  he  saw  human  depravity  and  its  attendant 
wretchedness.  The  sight,  and  the  sympathizing  love  which  it 
awoke,  made  a  profound  impression  upon  his  soul,  and  formed, 
at  least,  a  basis  for  the  consciousness  of  his  own  relation  to  it 
as  Messiah. 

We  may  assume,  then,  that  when  he  reached  his  thirtieth 
year,1  frilly  assured  of  his  call  to  the  Messiahship,  he  waited 
only  for  a  sign  from  God  to  emerge  from  his  obscurity  and  enter 
upon  his  work.  This  sign  was  to  be  given  him  by  means  of 
the  last  of  God's  witnesses  under  the  old  dispensation,  whose 
calling  it  was  to  prepare  the  way  for  the  new  development  of 
the  kingdom  of  God — by  John  ike  Baptist,  the  last  represen- 
tative of  the  prophetic  spirit  of  the  Old  Testament,  whose 
relation  to  Christ  and  his  office  we  shall  now  more  particu- 
larly examine  J 

1  The  age  at  which  the  Levites  entered  on  their  office. — Numb.  iv. 

J  A  promising  young  theologian  of  Ltlbeck,  L.  von  Rohden,  has  lately 
put  forth  an  excellent  treatise  on  this  subject,  well  adapted  for  general 
circulation,  entitled,  "  Johannes  der  Taufer,  in  seinem  Leben  and  Wirken 
dargestellt." 
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BOOK    III. 

PREPARATIVES  TO  THE  PUBLIC  MINISTRY 
OF  CHRIST. 

PART  I. 

OBJECTIVE  PREPARATION.    THE  MINISTRY  OF  JOHN 
THE  BAPTIST. 


CHAPTER  I. 

THE  CALLING  OP  THE  BAPTIST,   AND  HIS  RELATIONS  TO 

THE  JEWS. 
§  32. — How  fair  the  Baptist  revived  the  Expectation  of  a  Messiah, 

A  proclamation  of  the  approaching  kingdom  of  God, 
involving  the  restoration  of  the  sunken  glory  of  the  Theocracy, 
and  the  dawning  of  a  brighter  day  upon  God's  oppressed  ones, 
was  essentially  necessary  as  a  preparation  for  Christ's  public 
ministry. 

But  this  was  not  all ;  it  was  equally  necessary  to  announce 
Him  who  was  called  to  the  accomplishment  of  this  great  work. 
The  expectation  of  the  kingdom  and  the  king  should  always 
have  gone  together ;  but  we  find  that  they  did  not  actually  do 
so.  The  prophecies  of  the  general  renewal  were  often  distinct 
from  those  which  foretold  the  agent  chosen  by  God  to  accom- 
plish it ;  and  the  hope  of  the  former  often  existed  in  minds 
which  had  lost  sight  of  the  latter.  A  Philo  proves  this.  The 
Greek  and  Alexandrian  culture,  and  perhaps  the  combination 
of  the  two  in  the  religious  Realism  of  Palestine,  may  have 
tended  to  bring  about  this  result.  Be  that  as  it  may,  it  is 
essential  for  our  purpose  to  keep  the  two  ideas — the  announce- 
ment of  the  kingdom  and  the  proclamation  of  the  Messiah — 
separate  from  each  other. 

Some  suppose  that  John  the  Baptist  was  the  first k  to  sug- 
gest the  idea  of  a  Messiah  to  the  Jewish  mind  of  that  day. 

k  So  Schleiermacher  (Christliche  Sittenlehre,  p.  19)  states  that  John's 
work  was  "  to  revive  the  forgotten  idea  of  the  Messiah." 
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But  certainly  this  idea,  so  thoroughly  interwoven  with  the 
theocratic  consciousness,  could  not  have  fallen  into  oblivion  ; 
nay,  the  sufferings  of  the  people,  their  shame  at  being  slaves 
to  those  whom  they  believed  themselves  destined  to  rule,  and 
their  desire  for  deliverance  from  this  degrading  bondage,  must 
have  constantly  tended  to  bring  it  more  and  more  vividly  before 
them.  It  would  be  going  too  far,  then,  to  say  that  this  idea  had 
been  lost  out  of  the  mind  of  that  age,  and  that  its  revival  was 
due  to  the  efforts  of  a  single  individual  Much  rather  should 
we  conceive  that  the  spirit  of  the  individual  was  stirred  by  an 
impulse  from  the  spirit  of  the  age.  But  while  the  general 
tendency  of  the  popular  mind  prepared  the  way  for  John,  his 
labours  reacted  mightily  upon  the  spirit  of  the  age,  and  formed, 
indeed,  a  new  epoch  in  the  hopes  of  men  for  the  appearance  of 
the  Kingdom  and  of  the  Messiah  Christ  himself  makes  this 
epoch  the  transition-period  between  the  old  and  the  new  dis- 
pensations.1 

It  was  essential,  also,  to  this  preparation  for  the  Messiah, 
that  the  minds  of  the  people  should  obtain  a  clear  conception 
of  the  object  to  which  their  hopes  were  directed,  and  the 
means  by  which  it  was  to  be  obtained,  involving  a  more  correct 
notion  of  the  work  and  kingdom  of  Messiah,  and  of  the  moral 
requisites  for  participation  therein.  All  this  belonged  to  the 
calling  of  the  Old-Testament  order  of  prophets,  of  which  John 
constituted  the  apex.  We  must  look  for  the  peculiar  features 
of  his  position  in  the  fact  that  he  himself  not  only  formed  the 
point  of  transition  to  the  new  era,  but  was  allowed  to  recog- 
nize and  point  out  the  Messiah,  and  to  give  the  signal  for  the 
beginning  of  his  public  niinistry. 

§  33. — Causes  of  Obscurity  m  the  Accounts  left  us  of  the  Baptist — Sources  : 
The  Evangelists.    Josephus. 

The  difficulties  and  obscurities  that  remain  in  the  accounts 
of  this  remarkable  man  seem  to  have  arisen  necessarily  from 
the  peculiar  stand-point  which  he  occupied.  In  a  prophet  or 
a  forerunner,  we  must  always  distinguish  between  what  he 
utters  with  clear  sell-consciousness,  and  what  lies  beyond  the 
utterance,  concealed  even  from  himself,  until  a  later  period ; 
between  the  fundamental  idea,  and  the  form,  perhaps  not 
wholly  fitting,  in  which  it  veils  itself.  Opposite  elements 
always  meet  each  other  in  an  epoch  which  constitutes  the 

1  Matt.  xi.  12.  We  shall  have  occasion  to  say  more  on  this  passage 
hereafter. 
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transition-point  from  one  stage  of  development  to  another ; 
and  we  cannot  look  for  a  logical  and  connected  mode  of 
thinking  in  the  representative  of  such  an  epoch.  In  some  of 
his  utterances  we  may  find  traces  of  the  old  period  ;  in  others, 
longings  for  the  new ;  and  in  bringing  them  together,  we  may 
find  different  views  which  cannot  always  be  made  perfectly  to 
harmonize. 

The  nature  of  the  authorities  to  which  we  are  confined 
makes  it  peculiarly  difficult  to  come  at  the  objective  truth  in 
regard  to  John  the  Baptist.  On  the  one  side  we  have  the 
accounts  of  the  EvomgdisU,  given  from  the  Christian  stand- 
point, and  for  religious  ends ;  and  on  the  other  that  of 
Jo9ephu8,m  which  is  purely  historical  in  its  character  send  aims. 

As  to  the  first,  it  is  very  probable  that  John  could  be  better 
understood  in  the  light  of  Christianity  than  he  understood 
himself  and  his  mission.  The  aims  of  a  preparatory  and  tran- 
sition-period are  always  better  comprehended  after  their 
accomplishment  than  before;  so,  truths  which  were  veiled 
from  John's  apprehension  stood  clearly  forth  before  the  minds 
of  the  Evangelists.  But  this  very  fact  may  have  caused  the 
obscurity  which  we  find  in  their  accounts  of  the  Baptist.  We 
are  very  apt,  in  describing  a  lower  point  of  view  from  a  higher, 
to  attribute  to  the  former  what  belongs  only  to  the  latter. 
Any  one  who  has  passed  through  a  subordinate  and  preparatory 
stage  of  thought  to  a  higher  one,  will  find  it  hard  to  keep  the 
distinction  between  the  two  clearly  before  his  consciousness  : 
they  blend  themselves  together  in  spite  of  him.  So,  perhaps, 
it  may  have  happened  that  the  distinctive  differences  between 
the  stand-point  of  John  and  that  of  Christianity  were  lost 
sight  of  when  the  evangelical  accounts  were  prepared,  and  that 
the  Baptist  was  represented  as  nearer  to  Christianity  than  he 
really  was.  The  likelihood  of  this  result  would  be  all  the 
greater  if  the  Christian  writer  had  been  himself  a  disciple  of 
John ;  such  a  one,  even  though  endowed  with  the  sincerest 
love  of  truth,  would  naturally  see  more  in  the  words  of  his  old 
master  than  the  latter  himself,  under  his  peculiar  circum- 
stances, could  possibly  have  intended.  After  a  prophecy  has 
reached  its  fulfilment,  it  would  be  difficult,  if  not  impossible, 
to  reproduce  the  precise  consciousness  under  which  the  predio- 
tian  was  uttered. 

I£  therefore,  we  find,  on  close  inquiry,  that  the  historical 
statements  are  somewhat  obscured  by  subjective  influences 
■  Archffiol.  ziz.  1. 
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our  estimate  of  their  veracity  need  be  in  no  wise  affected 
thereby.  Such  a  result  would  not  conflict  in  the  least  with 
the  only  tenable  idea  of  Inspiration.  The  organs  which  the 
Holy  Ghost  illuminated  and  inspired  to  convey  his  truth  to 
men  retained  their  individual  peculiarities,  and  remained 
within  the  sphere  of  the  psychological  laws  of  our  being. 
Besides,  Inspiration,  both  in  its  nature  and  its  object,  refers 
only  to  man's  religious  interests  and  to  points  connected  with 
it.  But  practical  religion  requires  only  a  knowledge  of  the 
truth  itself ;  it  needs  not  to  understand  the  gradual  genetic 
development  of  the  truth  in  the  intellect,  or  to  distinguish 
the  various  stages  of  its  advance  to  distinct  and  perfect  con- 
sciousness. On  the  other  hand,  these  latter  are  precisely  the 
aims  towards  which  scientific  history  directs  itself.  It  follows, 
therefore,  that  the  interest  of  practical  religion  and  that  of 
scientific  history  may  not  always  run  in  the  same  channel ; 
and  the  latter  must  give  place  to  the  former,  especially  in 
points  so  vital  as  the  direct  impression  which  Christ  made 
upon  mankind.  Frequent  illustrations  of  this  distinction  are 
afforded  by  the  interpretations  of  passages  from  the  Old  Testa- 
ment given  by  the  apostles. 

In  all  our  inquiries  into  the  evangelical  histories,  we  must 
keep  in  view  the  fact,  that  they  were  written  not  to  satisfy 
scientific,  but  religious  wants ;  not  to  afford  materials  for  sys- 
tematic history,  but  to  set  forth  the  ground  of  human  sal- 
vation in  Christ  and  his  kingdom.  There  was,  indeed,  one . 
who  could  distinguish  the  different  stages  in  the  development 
of  revelation  at  a  single  piercing  glance  ;  but  this  one  was  He 
in  whom  God  and  man  were  united.  He  himself  told  his 
Apostles  that  he  had  this  power,  and  his  words  in  regard  to 
the  stand-point  of  John  the  Baptist  illustrate  it.  These  words 
alone  must  form  our  guiding  light. 

It  might  be  inferred,  if  what  we  have  said  be  true,  that 
the  account  oiJosephas,  which  proceeds  from  a  purely  historical 
interest,  should  be  preferred  to  that  of  the  Evangelists.  But 
it  must  not  be  forgotten  that  historical  events  can  only  be 
correctly  understood  when  viewed  from  the  stand-point  of  the 
province  to  which  they  belong  ;  and  so  events  that  fall  within 
the  sphere  of  religion  are  only  intelligible  from  a  religious 
stand-point.  And  as  John's  import  to  the  history  of  the 
world  consists  in  the  fact  that  -he  formed  the  dividing  line 
between  the  two  stages  of  development  in  the  kingdom  of 
God,  it  cannot  be  fully  understood  except  by  an  intuitive  reli- 
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gious  sense,  capable  of  appreciating  religious  phenomena.  Of 
such  a  religious  sense  Josephus  was  destitute.  Now  the  reli- 
gious sense  can  get  along  without  the  scientific ;  but  the  latter 
cannot  do  without  the  former,  where  the  understanding  of 
religious  events  is  concerned  ;  and  hence  the  living  peculiari- 
ties of  John  the  Baptist  vanished  under  the  hands  of  Josephus, 
although  he  was  able  to  apprehend  John's  character  and 
appearance  in  their  general  features.  To  his  religious  defi- 
ciency must  be  added  his  habit  of  adapting  himself  to  the 
taste  and  culture  of  the  Greeks,  a  habit  which  could  not  but 
wear  away  his  Jewish  modes  of  thought  and  feeling.  He  saw 
in  John  only  a  man  of  moral  ardour,  who  taught  the  tmth  to 
the  Jews,  rebuked  their  corruptions,  and  offered  them,  instead 
of  their  lustrations  and  outward  righteousness,  a  symbol  of 
inward  spiritual  purification  in  his  water-baptism.  With  such 
a  narrow  view  as  this  we  could  neither  understand  John's  use 
of  baptism,  nor  explain  his  public  labours  among  such  a  people 
as  the  Jews.  It  is*but  a  beggarly  abstraction  from  the  living 
individual  elements  which  the  Gospel  accounts  afford 

§  34. — The  Baptist's  Mode  of  Life  and  Teaching  im,  the  Desert. 
We  learn  from  Josephus  n  that  many  pious  and  earnest  men 
among  the  Jews,  disgusted  with  the  corruptions  of  the  times, 
retired,  like  the  monks  and  hermits  of  Christianity  at  a  later 
day,  into  wilderness  spots,  and  there,  becoming  teachers  of 
Divine  wisdom,  collected  disciples  around  them.  Such  a  one 
was  John.  Consecrated  from  his  birth,  by  a  sign  from  heaven, 
to  his  Divine  calling,  he  led  a  rigid  and  ascetic  life  from  his 
very  childhood.  Had  we  nothing  but  Josephus's  °  account  to 
guide  us,  we  might  suppose  that  John  only  differed  from  the 
other  teachers  of  the  desert  in  the  fact  that  the  spirit  of  his 
teaching  was  more  practical,  and  tended  to  carry  him  out  into 
a  wider  field  of  action.  While  they  only  revealed  the  truths 
of  a  higher  life  to  such  as  sought  them  in  their  solitude,  he  felt 
constrained  to  go  forth  and  raise  his  reproving  voice  aloud 
among  the  multitude,  to  condemn  the  Jews  for  their  vices  and 
their  hypocrisy,  and  to  call  them,  abandoning  their  false  security 
and  their  debasing  trust  in  outward  works,  to  seek  the  genuine 

"  An  example  is  afforded  in  the  case  of  Bonus,  of  whom  Josephus,  who 
was  his  disciple,  gives  an  account  in  his  autobiography,  §  2 :  "  ivOq  t  piv 
d.icb  cevdputv  xp&nivov)  rpo<prjv  6i  rtjv  avropaTWQ  (pvopkvriv  po<r<ptp6- 
fievov9  if/vxpy  cl  vBari  rrjv  rjpspav  teal  rr\v  vvicra  ttoWclkiq  \ovopivov 
irpog  ayvtiav." 

•  ArchaoL  iviii.  v.  2. 

K 
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piety  which  comes  from  the  heart  This  part  of  John's  ministry, 
viz.,  his  work  as  a  reformer,  Josephus  has  brought  out  promi- 
nently ;  while  he  has  entirely  failed  to  notice  the  indelible 
stamp  of  the  Baptist's  labours  left  upon  the  history  of  the 
Theocracy. 

John  had  retired  to  the  desert  region  west  of  the  Dead 
Sea,  and  there  lived  a  life  of  abstinence  and  austerity,  har- 
monizing well  with  his  inward  grief  for  the  corruptions  of 
his  people.  like  his  type,  Elias,  he  wore  coarse  garments, 
and  satisfied  his  wants  with  a  nourishment  which  nature 
offered  in  a  species  of  locusts,  sometimes  used  as  food,  and 
wild  honey,  p 

§  35. — John  a$  Baptist  and  Preacher  of  Repentance, 
While  John  was  thus  sighing  in  solitude  over  the  sins  of  a 
degenerate  people,  and  praying  that  God  would  soon  send  the 
promised  Deliverer,  the  assurance  was  vouchsafed  to  him  from 
above  that  the  Messiah  should  soon  be  revealed  to  him.  He 
felt  himself  called  to  declare  this  assurance  to  the  people,  and 
to  exhort  them  to  prepare  their  souls  for  the  approaching 
epoch.  He  abandoned  the  solitude  of  the  desert  for  the  banks 
of  the  Jordan,^  gathered  the  people  in  hosts  about  him,  and 
announced  to  them  the  coming  appearance  of  both  the  Messiah 
and  his  kingdom,  which  ideas  he  never  separated.  He  pro- 
claimed to  them  that  God  would  sift  his  people,  and  that  the 
unworthy  should  be  condemned  and  excluded  from  the  Theo- 
cracy. He  denounced  as  false  and  treacherous  the  prevailing 
idea  that  theocratic  descent  and  the  observance  of  outward 
ceremonies  were  the  only  requisites  for  admittance  into  Mes- 
siah's kingdom,  and  exhorted  all  to  true  repentance  as  the  one 
essential  preparation.  He  made  use  of  baptism  as  a  symbol  of 
preparatory  consecration  to  the  Messiah's  kingdom,  a  course  to 
which  he  might  have  been  led  by  the  lustrations  common 
among  the  Jews,  and  by  the  intimations  of  prophecy,  such  as 
Mai.  iii.,  Zach.  xiii,  Ezek.  xxxvi  25,  even  if  the  baptism  of 

*  In  the  Ebionitish  recension  of  Matthew,  we  find  the  food  of  John 
described  as  /xlXi  ayptov,  ov  »/  yiveriQ  rjv  rov  fi&vva,  wq  syjcpfc  kv  iXaim 
("  it  had  the  taste  of  manna,  as  a  cake  baked  in  oil." — Num.  xi.  8).  Hie 
simple  statement  of  Matthew  is  here  misrepresented,  and  even  falsified. 
The  oLKpiStg  (locusts)  seemed  to  this  writer  food  unworthy  for  John,  and  he 
makes  ly  tepid  eg  (cakes)  out  of  them,  and  thus  gets  a  chance  of  comparing 
John's  rood  with  manna. 

^  4  We  follow  the  statement  of  Luke  (iii.  2),  which  has  the  advantage  in 
distinguishing  from  each  other  the  periods  in  John's  manifestation. 
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proselytes  was  not  then  extant  among  the  Jews.  Doubtless 
the  Baptist  stood  in  a  special  relation  to  those  that  flocked 
about  him  as  followers ;  although,  as  preacher  of  repentance, 
as  the  voice  of  one  crying  in  the  tmlderness  (IsaL  xL  3),  whose 
duty  it  was  to  prepare  the  way  for  the  Messiah  amid  a  people 
estranged  from  God,  he  held  a  general  and  common  relation 
to  all. 

§  36. — Relations  of  the  Pharisees  and  Sadducees  to  the  Baptist. 

We  are  naturally  led  here  to  inquire  into  the  relations  which 
John  sustained  to  the  different  classes  of  the  Jewish  people. 
Was  he,  as  preacher  of  repentance,  only  a  man  of  the  people, 
and  did  the  Pharisees,  the  hierarchical  party,  manifest  their 
jealous  opposition  from  the  very  first,  or  did  it  arise  by  degrees 
at  a  later  period  ?  Of  one  thing  we  may  be  sure,  from  Matt, 
iii,  7,  viz.,  that  many  Pharisees  were  to  be  found  among  the 
number  that  crowded  about  John  and  submitted  to  his  baptism. 
Yet  Christ,  in  one  of  his  last  discourses  at  Jerusalem  (Matt 
xxL  32),  drew  a  striking  contrast  between  the  publicans  who 
believed  in  John's  prophetic  calling,  and  were  led  by  him  to 
repentance,  and  the  Pharisees,  who  persevered  in  their  self- 
sufficiency  and  unbelief  The  words  of  Matt.  xL  16,  seem  also 
to  indicate  that  the  general  spirit  of  the  people  was  as  hostile 
to  John  as  it  subsequently  showed  itself  to  Christ,  and  that 
only  a  few,  open  to  the  lessons  of  heavenly  wisdom,  admitted 
the  Divine  mission  of  the  Baptist.  So  also,  in  Luke  vii  29,  30, 
the  course  of  the  people  and  the  publicans,  in  following  John 
and  submitting  to  his  baptism,  is  contrasted  with  the  very  op- 
posite conduct  of  the  Pharisees  and  lawyers,  who  u  rejected  the 
counsel  of  God  against  themselves." 

Still,  Matthew  (iii  7)  states  expressly,  that  "  many  Pharisees 
and  Sadducees  came  to  JohvUs  baptism?  and  the  form  of  the 
statement  distinguishes  these  from  the  ordinary  throng.  It 
seems  somewhat  unhistorical  that  these  sects,  so  opposite  to 
each  other,  should  be  named  together  here,  as  well  as  in  some 
other  places  in  the  Gospels  ;  but  an  explanation  is  perhaps  to 
be  found  in  the  fact  that  it  was  customary  to  name  them  to- 
gether on  the  ground  of  their  common  hatred  to  Christianity. 
It  appears  improbable  that  men  of  the  peculiar  religious  opinions 
of  the  Sadducees  should  have  been  attracted  by  the  preacher 
of  repentance,  the  forerunner  of  the  Messiah ;  nor  does  John, 
in  his  severe  sermon,  make  any  special  reference  to  that  sect,  an 
omission  which  could  hardly  have  occurred  had  any  of  the  sect 

e2 
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bo  far  departed  from  their  ordinary  habits  as  to  listen  to  his 
preaching.'  It  does  not  follow,  however,  that  the  mention  of 
the  Pharisees  is  in  the  same  predicament ;  on  the  contrary,  the 
historical  citation  of  the  latter  may  have  given  rise  to  the  un- 
historical  mention  of  the  Sadducees.  Nor  does  the  feet  that 
the  Pharisees,  at  a  later  period,  maintained  an  attitude  of  hos 
tility  towards  John  prove  that  they  had  opposed  him  from  the 
beginning.  His  rigid  asceticism  and  zeal  for  the  Messiah  were 
in  entire  harmony  with  the  spirit  of  their  sect ;  and  they 
could  listen  with  approval  to  his  energetic  reproofs  and  calls  to 
repentance,  so  long  as  they  were  aimed  only  at  the  people  and 
the  publicans.  So,  in  the  Christian  Church,  ardent  reformers 
and  witnesses  to  the  truth  have  been  favoured  even  by  the . 
heads  of  the  hierarchy,  so  long  as  they  attacked  only  the 
common  faults  and  vices  of  men.  But  the  first  assault  upon 
the  hierarchy  itself  roused  all  its  hatred  and  its  vengeance. 

In  the  earlier  period  of  John's  preaching,  then,  there  may 
have  been  nothing  to  excite  the  jealousy  of  the  Pharisees. 
Moreover,  it  is  not  likely  that  all  who  bore  the  name  of  Pharisees 
were  fully  imbued  with  the  spirit  of  the  sect.  Although  the 
majority  of  them,  intent  only  upon  selfish  and  party  aims,  may 
have  regarded  John's  ininistry  with  an  eye  of  suspicion,  there 
were  probably  among  them  some  earnest,  upright  men,  upon 
whom  his  preaching  could  not  fell  to  make  an  impression. 
These  two  thoughts  may  serve  to  reconcile  Matt.  iii.  7  with  the 
other  passages  quoted,  in  which  the  hostility  of  the  Pharisees 
is  mentioned.  Again,  the  expression  of  Christ  in  John  v.  35 
seems  to  imply  that  the  Pharisees  received  and  approved  John's 
prophecy  of  the  coming  Messiah,  but  did  not  allow  his  words 
to  sink  deep  into  their  hearts  or  to  operate  upon  their  thoughts 
and  inclinations.  The  severe  sermon*  reported  by  the  Evan- 
gelists was  certainly  not  adapted  to  such  as  came  to  John, 
penitent  and  broken-hearted,  to  obtain  consolation  and  guid- 
ance ;  but  rather  to  the  haughty  and  arrogant  Pharisee,  who 
felt  sure  of  his  share  in  the  Messiah's  kingdom,  appear  when  it 
might,  without  either  repentance  or  forgiveness.     It  was  these 

r  We  cannot  support  the  expression  of  Matthew  by  the  statement  of 
Josephus  (xviii.  1,  4),  that  the  Sadducees  were  accustomed  to  accommodate 
their  own  convictions  to  the  principles  of  the  Pharisees,  on  account  of  the 
stronghold  which  the  latter  had  upon  the  people.  In  this  case,  at  least, 
no  such  accommodation  was  required,  from  the  repute  in  which  John  was 
held  among  the  Pharisees. 

*  Luke  iii.  7,  Matt.  iii.  7.  Luke  reports  it  as  addressed  to  the  people ; 
Matthew  to  the  Pharisees  and  Sadducees. 
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that  lie  stigmatized  as  a  "  brood  of  vipers,"  and  no  sons  of 
Abraham.  It  was  these  to  whom  he  said,  in  tones  of  warning 
and  reproof  u  Who  has  told  you  that  by  simple  baptism  you 
shall  escape  God's  coming  judgment)  Would  you  really 
escape  it  %  Then  repent,  and  do  works  meet  for  repentance. 
Trust  not  to  your  saying  'Abraham  is  owr  father;'  for  I  tell 
you  that  the  development  of  the  kingdom  is  not  confined  to 
the  race  of  Abraham ;  nay,  from  these  very  stones  that  lie 
upon  the  river  bank,  God  can  raise  up  his  children." 

In  these  last  words  he  meant  to  tell  them  that  if  the  Jews 
disgraced  their  Theocratic  descent,  God  would  remove  his 
kingdom  from  them  and  impart  it  unto  strangers.  He  ends 
by  proclaiming  that  the  Messiah  would  sift  his  people 
thoroughly,  and  exclude  all  that  should  be  found  unworthy. 
Such  preaching  must  have  been  enough  to  embitter  and 
alienate  the  Pharisees,  even  if  they  had  been  before  disposed 
to  approve  and  favour  the  preacher. 

§  37. — Relations  of  John  to  the  People,  and  to  the  Narrower  Circle  of  his  own 
Disciples. 

True  penitents  who  came  to  the  Baptist  inquiring  the  way 
of  life  found  in  the  severe  ascetic  a  kind  and  condescending 
teacher.  He  gave  them  no  vague  and  high-sounding  words, 
but  adapted  his  instructions  with  minute  care  to  their  special 
condition  and  circumstances.  John  resembled  the  austere 
preachers  of  repentance  who  sprung  up  in  the  Middle  Ages  in 
more  than  one  respect;  but  especially  in  the  twofold  relation 
which  he  sustained,  to  the  people  generally,  and  to  his  disciples 
in  particular.  While  the  latter  imitated  his  own  ascetic  piety 
in  order  to  fit  themselves  for  preachers  of  repentance,  he  did 
not  demand  of  the  former  to  abandon  their  ordinary  line  of 
life,  even  when  it  was  one  obnoxious  to  the  prejudices  of  the 
Jews ;  the  soldier  was  not  required  to  leave  the  ranks,  nor  the 
tax-gatherer  his  office,  but  only  to  fulfil  their  respective  duties 
with  honesty  and  fidelity.  All  alike  were  commanded  to  do 
good ;  but  only  those  whose  occupations  were  sinful  had  to 
abandon  them,  and  at  his  command  many  did  so. 

§  38. — John's  Demands  upon  the  People  compared  with  those  of  Christ. — 
His  humble  Opinion  of  his  own  Calling. 

But  how  very  moderate  do  John's  requirements  appear  in 
comparison  with  those  of  Christ,  who  demanded  at  the  very 

«  Matt.  xxi.  32. 
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outset  an  absolute  sacrifice  of  the  will  and  the  affections  !  This 
difference  arose  naturally,  however,  from  the  different  positions 
which  they  occupied.  John  was  fully  conscious  that  the  moral 
regeneration  which  was  indispensable  to  admittance  into  the 
Messiah's  kingdom  could  only  be  accomplished  by  a  Divine 
principle  of  life;  and,  knowing  that  to  impart  this  was  beyond 
his  power,  he  confined  himself  to  a  preparatory  purification  of 
the  morals  of  the  people.  The  great,  the  Godlike  feature  of 
his  character  was  his  thorough  understanding  of  himself  and  his 
calling.  Filled  as  he  was  with  enthusiasm,  he  yet  felt  that  he 
was  but  the  humble  instrument  of  the  Divine  Spirit,  called, 
not  to  fovmd  the  new  creation,  but  only  to  proclaim  it ;  nor 
did  the  thronging  of  eager  thousands  to  hang  upon  his  lips, 
nor  the  enthusiastic  love  of  his  own  immediate  followers,  ever 
ready  to  glorify  their  master,  in  the  least  degree  blind  his 
perceptions  of  duty,  or  raise  him  above  his  calling.  Convinced 
that  he  was  inspired  of  God  to  prepare,  and  not  to  create,  he 
never  pretended  to  work  miracles,  nor  did  his  disciples,  strongly 
as  he  impressed  them,  ever  attribute  miraculous  powers  to  him. 

CHAPTER  n. 

RELATION  OF  THE  BAPTIST  TO  MESSIAH. 

§  39. — John's  Explanation  of  his  Relation  to  the  Messiah.     The  Baptism  by 
Water  and  by  Fire, 

Carefully,  however,  as  John  avoided  exciting  false  expec- 
tations, they  could  hardly  fail  to  arise  at  a  period  so  full  of 
foreboding  and  hope  for  the  coming  of  Messiah,  after  time 
enough  had  elapsed  for  him  to  make  a  powerful  impression 
upon  the  public  mind  as  a  preacher  of  repentance  and  pro- 
claimer  of  a  better  future.11  Many  of  those  whom  his  preaching 
had  so  deeply  moved  became  uneasy  to  ascertain  his  true 
relation  to  the  Messiah;  and  as  his  language  on  the  subject 
was  always  concise,  and  rather  suggestive  than  explanatory, 
they  were  inclined  to  think  that  his  real  character  was  only- 
kept  in  the  back  ground  for  the  time,  and  would  afterward  be 
gradually  unfolded.  But  when  the  Baptist  saw  that  men 
mused  in  their  hearts  whether  he  were  the  Christ  or  no*  he  resolved 
to  define  his  relation  to  the  Messiah  explicitly  and  unmis- 
takeably.  His  mission,  he  told  them,  was  to  baptize  by  water, 
as  a  symbol  of  the  preparatory  repentance  which  had  to  open 

*  Paul's  words  (Acts  xiiL  25)  lead  us  to  infer  that  this  took  place  first 
towards  the  end  of  John's  career.  *  Luke  iii.  15. 
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the  way  for  that  renewal  and  purification  of  the  nation  by- 
Divine  power  which  was  to  be  expected  in  the  Messiah ;  the 
lofty  one  that  was  to  follow,  raised  so  far  above  himself,  that 
he  should  be  dignified  by  performing  for  him  the  most  menial 
services.  He  it  was  that  should  baptise  them  with  the  Holy 
Ghost  and  with  fire;  that  is  to  say,  that  as  his  (John's)  followers 
were  entirely  immersed  in  the  water,  so  the  Messiah  would 
immerse  the  souls  of  believers  in  the  Holy  Ghost,  imparted  by 
himself;  so  that  it  should  thoroughly  penetrate  their  being, 
and  form  within  them  a  new  principle  of  life.  And  this  Spirit 
baptism  was  to  be  accompanied  by  a  baptism  qffire.w  Those 
who  refused  to  be  penetrated  by  the  Spirit  of  the  Divine  life 
should  be  destroyed  by  the  fire  of  the  Divine  judgments.  The 
"  sifting'1  by  fire  ever  goes  along  with  the  advance  of  the  Spirit, 
and  consumes  all  who  will  not  appropriate  the  latter.  So  John 
represents  the  Messiah  as  appearing  with  his  "fan"  in  his 
hands,  to  purify  the  "threshing-floor"  of  his  kingdom,  to  gather 
the  worthy  into  the  glorified  congregation  of  God,  and  to  cast 
out  the  unworthy  and  deliver  them  over  to  the  Divine 
judgments. 

§  40. — John* s  Conception  of  Messiah's  Kingdom. 
Let  us  inquire  now  upon  what  view  of  the  calling  and  work 
of  the  Messiah,  and  of  the  nature  of  his  kingdom,  these  ex- 
pressions of  the  Baptist  were  founded.  He  contradicts  the 
notion,  so  prevalent  among  the  Jews,  that  all  the  descendants 
of  Abraham  who  outwardly  observed  the  religion  of  their 
fathers  would  be  taken  into  the  Messiah's  kingdom,  while  his 
heavy  judgments  would  fall  upon  the  pagans  alone.  On  the 
contrary,  he  maintains  the  necessity,  for  all  who  would  enter 
that  kingdom,  of  a  moral  new  birth,  which  he  sets  forth  to 
them  by  the  Spirit-baptism;  and  proclaims,  as  a  necessary 
preparation  for  this  new  birth,  a  consciousness  of  sin  and 
longing  to  be  free  from  it;  all  which  is  implied  in  the  word 
fiera-poia,  when  stated  as  the  necessary  condition  of  obtaining 

w  Some  think  the  "fire ' '  is  used  as  a  symbol  of  the  Holy  Ghost,  inasmuch 
as  it  is  employed  in  other  places  in  Scripture  to  denote  Divine  influences. 
In  this  view  of  the  passage,  as  the  baptism  by  water  symbolizes  preparatory 
repentance,  so  that  by  fire  symbolizes  the  transfiguring  and  purifying 
power  of  the  Holy  Spirit.  Our  own  opinion  is,  however,  that  as  judgment 
by  fire  is  spoken  of  but  a  few  verses  after  (Luke  iii.  17),  it  must  be  taken 
in  the  same  sense  here,  and  the  baptism  by  fire  referred  to  the  sifting 
process  immediately  mentioned.  Thus  the  fire  is  the  symbol  of  the  power 
which  consumes  everything  impure,  in  the  same  sense  in  which  God  is  said 
to  be  "  a  consuming  fire.'* 
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the  promised  baptism  of  the  Spirit.  He  expects  this  kingdom 
to  be  visible;  but  yet  conceives  it  as  purely  spiritual,  as  a 
community  filled  and  inspired  by  the  Spirit  of  God,  and 
existing,  in  communion  of  the  Divine  life,  with  the  Messiah 
as  its  visible  King;  so  that,  what  had  not  been  the  case  before, 
the  idea  of  the  Theocracy  and  its  manifestation  should  pre- 
cisely correspond  to  each  other.  He  has  already  a  presenti- 
ment that  the  willing  among  the  pagans  will  be  incorporated 
into  the  kingdom  in  place  of  the  unworthy  Jews  who  shall  be 
excluded.  The  appearance  of  Messiah  will  cause  a  sifting  of 
the  Theocratic  people.  This  presupposes  that  he  will  not 
overturn  all  enemies  and  set  up  his  kingdom  at  once  by  the 
miraculous  power  of  God,  but  will  manifest  himself  in  such  a 
form  that  those  whose  hearts  are  prepared  for  his  coming  will 
recognize  him  as  Messiah,  while  those  of  ungodly  minds  will 
deny  and  oppose  him.  On  the  one  hand,  a  community  of  the 
righteous  will  gather  around  him  of  their  own  accord;  and,  on 
the  other,  the  enmity  of  the  corrupt  multitude  will  be  called 
forth  and  organized.  The  Messiah  must  do  battle  with  the 
universal  corruption ;  and,  after  the  strife  has  separated  the 
wicked  members  of  the  Theocratic  nation  from  the  good,  will 
come  forth  victorious,  and  glorify  the  purified  people  of  God 
under  his  own  reign. 

§  41. — John'*  Recognition  of  Jesus  as  the  Messiah. 
(1.)  Import  of  his  Baptism  of  Jesus. — (2.)  The  Continuance  of  his  Ministry. 
— (3).  Possible  Wavering  in  his  Conviction  of  Christ's  Messiahship. — 
(4.)  His  Message  from  Prison. — (5.)  Conduct  of  his  Disciples  towards 
Jesus. 

As  John's  conception  of  the  Messiah  included  his  office  in 
freeing  the  people  of  God  from  the  power  of  evil,  and  imparting 
to  them  a  new  life  in  the  life  of  God,  it  appears  that  he  pre- 
supposed also  the  fulness  of  the  Holy  Ghost  dwelling  in  him  in 
such  a  way  as  that  he  could  bestow  it  upon  others.  From  the 
first  germ  of  the  idea  of  Messiah  in  the  Prophets  down  to  the 
time  of  Christianity  itself,  we  find  ever  that  a  just  and  pro- 
found conception  of  his  office  involves  in  it  a  higher  idea  of  his 
person.  So,  perhaps,  John,  although  his  expectation  of  a 
visible  realization  of  the  Theocracy  shows  him  as  yet  upon  Old 
Testament  ground,  may  have  at  least  touched  upon  the  stand- 
point of  Christianity.  His  position  was  very  like  that  held  by 
Simeon,  and  indeed,  in  general,  by  all  those  Jews  who,  in 
advance  of  the  sentiments  of  the  times,  were  inspired  with 
earnest  longings  for  the  appearance  of  the  Messiah,  and  thus 
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stood  upon  the  border-land  between  the  two  stages  of  the 
kingdom  of  God.  And  in  John's  representation  of  his  own 
inferiority  to  him  "that  should  come,"  and  in  his  clear  appre- 
hension of  the  limits  of  his  mission  and  his  power — an  appre- 
hension that  distinguished  him  from  all  other  founders  of 
preparatory  epochs — we  have  an  assurance  that  he  will  never 
imagine  his  preparatory  stand-point  to  be  a  permanent  one ; 
and  that,  a3  he  feels  himself  unworthy  "  to  unloose  the  shoe- 
strings "  of  the  lofty  One  that  is  to  appear,  so  he  will  bow 
himself  in  the  same  humble  reverence  when  He,  whom  his 
spiritual  sense  shall  recognize  as  the  expected  one,  shall  appear 
in  person  before  him. 

We  are  fully  aware  of  the  objections  that  may  be  raised 
against  these  conclusions.  It  may  be  said,  and  truly,  that  one 
may  do  homage  to  an  idea,  whose  general  outlines  are  present 
to  his  intuition,  but  may  be  unfit  to  recognize  the  realization 
of  the  idea  when  presented  before  his  eyes  in  all  its  features. 
The  prejudices  of  his  time  and  circumstances  are  sure  to  start 
up  and  hinder  him  from  the  recognition.  But  surely,  in  the 
case  of  John,  the  lowliness  of  mind  and  sobriety  of  judgment 
to  which  we  have  just  referred  give  us  ground  to  expect  that 
he,  at  least,  would  so  far  surmount  his  peculiar  prejudices  as 
to  recognize  the  admission  of  a  higher  element  into  the  course 
of  events — to  recognize  a  stand-point  even  essentially  different 
from  his  own :  especially  as  he  had  himself  pointed  out  before- 
hand the  characteristics  of  such  a  difference.  Yet  we  do  not 
wish  to  deny  that  doubts  may  arise,  in  regard  to  the  fact  of 
John's  recognition  of  Jesus  as  Messiah,  in  the  minds  of  those 
who  do  not  presuppose  the  unconditional  credibility  of  the 
Gospels.  Perhaps  the  remark  above  made,  in  reference  to  a 
possible  commingling  of  the  subjective  and  the  objective  in  the 
Gospel  accounts,  may  be  applicable  here.  But  before  we 
proceed  with  our  connected  historical  recital,  we  must  seek 
sure  historical  footing,  by  inquiring  into  the  grounds  of  the 
doubts  referred  to. 

The  following  questions,  perhaps,  express  these  grounds :  If 
John  was  really  convinced  of  Christ's  Messiahship,  why  did  he 
continue  his  independent  ministry,  and  not  rather  submit 
himself  and  all  his  followers  as  disciples  to  Christ?  Why  did 
he  wait  until  after  his  imprisonment  before  sending  to  inquire 
of  Jesus  whether  he  were  the  Messiah,  or  men  should  look  for 
another  1  Why,  even  after  the  Baptist's  death,  did  his  disciples 
preserve  their  separate  existence  as  a  sect  1     How  happened 
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it  that,  in  a  public  proclamation  of  the  Gospel  (Acts  x.  37 ; 
xiii.  25),  no  stress  is  laid  upon  John's  divinely  inspired  testi- 
mony concerning  Christ — nay,  it  is  not  even  quoted — while 
his  exhortations  to  repentance  and  his  announcement  of  the 
coming  Messiah  are  dwelt  upon  as  the  preparation  for  Christ's 
public  ministry  1  Do  not  these  difficulties  make  it  doubtfnl 
whether  John  really  did,  before  the  time  of  his  imprisonment, 
recognize  Christ's  MessJahship  1  Or,  is  it  not  probable  that 
the  Christian  view,  which  sees  in  Christ  the  ip^ofievoQ  an- 
nounced by  John,  was  involuntarily  attributed  to  the  Baptist, 
and  so  the  tradition  grew  up  that  he  had  personally  recognized 
the  Messiahship  of  Jesus,  and  introduced  him  into  his  public 
labours  ?  In  this  case  we  should  have  to  admit  that  he  was 
first  induced,  while  in  prison,  by  what  he  heard  of  Christ,  to 
recognize  his  calling — and  that  not  only  had  this  fact  been 
transferred  to  an  earlier  period  in  his  history,  but  too  much 
made  of  it  altogether. 

Now  it  would  be  easy  to  overthrow  this  whole  structure  at 
once,  by  assuming  the  genuineness  and  authority  of  John's 
Gospel. x  It  is  true,  as  has  been  before  said,  the  disciple,  after 
going  beyond  his  master,  might  have  seen  more  in  the  pre- 
viously uttered  words  of  the  latter  than  he  himself  had  intended ; 
but,  at  any  rate,  those  words  must  at  least  have  afforded  some 
ground  for  the  disciple's  representation.  If  the  above- 
mentioned  doubts  are  well  grounded,  John's  misrepresentation 
of  what  occurred  between  the  Baptist  and  Christ  is  nothing 
short  of  wilful  falsehood.  The  later  Christian  traditions, 
indeed,  might  have  admitted  such  a  transposition  without  the 
intent  to  deceive;  but  John  was  an  eye-witness.  We  do  not 
intend,  however,  to  appeal  to  John's  authority,  but  shall 
examine  the  matter  on  internal  evidence,  grounded  on  the 
nature  of  the  case. 

(1.)  Import  of  the  Baptism  of  Jesus  by  John. 

"We  first  consider  the  baptism  of  Jesus  by  John.  Those  who 
carry  their  doubts  of  John's  testimony  farthest,  dispute  even 
the  fact  of  this  baptism.  But  this  is  absolutely  groundless 
scepticism ;  for  all  the  New  Testament  accounts,  however  else 
they  may  differ,  presuppose  the  event  as  a  fact.  It  would  be 
impossible  to  account  even  for  the  origin  of  a  such  a  tradition, 
if  the  event  itself  did  not  originate  it ;  the  very  application  of 
John's  baptism  to  the  sinless  Jesus  must  have  caused  dim- 

*  John  i.  7,  15  ;  iii.  82 ;  v.  38. 
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culties  to  the  Christian  mind,  which  a  peculiar  line  of  thought 
alone  could  remove.  But,  admitting  the  fact,  it  cannot  be 
supposed  that  Christ  submitted  to  the  baptism  in  the  same 
sense,  and  for  the  same  purpose,  as  others  did ;  for  we  can  find 
no  possible  connecting  link  between  the  sense  of  sin  and  the 
desire  for  purification  and  redemption  felt  by  all  ordinary 
applicants  for  the  ordinance,  and  the  consciousness  of  the  sin- 
less Redeemer.  It  was  with  this  latter,  unoriginated  con- 
sciousness, however,  that  Jesus  presented  himself  for  baptism. 
But  we  cannot  suppose  that  he  did  it  in  silence ;  such  a  course 
might  have  led  the  Baptist,  if  not  otherwise  enlightened,  to 
suppose  that  he  came  forward  in  the  same  relation  to  the 
ordinance  as  other  men.  Its  probability  is  diminished,  too,  in 
proportion  to  our  idea  of  John's  susceptibility  for  the  dis- 
closures which  Christ  might  have  made  to  him.  We  are  led, 
therefore,  by  the  internal  necessity  of  the  case,  to  suppose  that, 
in  administering  the  baptism,  he  received  a  higher  light  in 
regard  to  the  relation  which  he  himself  sustained  to  Christ. 

(2.)  The  Baptist's  continuance  in  his  Ministry  of  Preparation. 
We  must  conclude,  however,  that  if  John  did  recognize 
Jesus  as  Messiah,  he  applied  to  him  all  his  Old  Testament 
ideas  of  Messiah  as  the  founder  of  a  visible  kingdom.  With 
these  views  he  would  expect  that  Christ  would  bring  about 
the  public  recognition  of  his  office  by  his  own  Messianic  labours, 
without  the  aid  of  his  testimony.  This  expectation  would 
naturally  cause  him  to  forbear  any  public  testimony  to  Christ, 
and  to  content  himself  with  directing  only  a  few  of  the  most 
susceptible  of  his  disciples  to  the  Saviour;  but  this  would 
have  been  a  merely  private  aflair,  forming  no  part  of  his  open 
^mission  to  the  world.  That  mission  remained  always  the 
same,  viz.,  to  prepare  the  way  for  the  Messiah's  kingdom,  and 
to  point  to  Him  who  was  soon  to  reveal  himself;  not  to  anti- 
cipate his  self-revelation,  and  to  declare  him  to  the  people  by 
ncune  as  the  Messiah.  This  preparatory  position  of  John  had 
to  continue  until  the  time  when  the  entrance  of  Jesus  as 
Theocratic  King,  upon  the  establishment  of  his  kingdom,  gave 
the  signal  for  all  to  range  themselves  under  his  banners.  The 
Baptist,  true  to  the  position  that  had  been  assigned  to  him  in 
the  Theocratic  development,  had  to  continue  his  labours  until 
their  termination,  a  termination  which  external  circumstances 
were  soon  to  bring  about.*    As,  therefore,  John's  testimony 

7  I  am  gratified  to  find  that  Winer,  one  of  the  most  eminent  investigators 
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was  merely  private,  and  never  openly  laid  before  the  people ; 
and,  moreover,  as  its  value  depended  entirely  upon  the  recog- 
nition of  John's  own  prophetic  calling  (a  recognition  by  no 
means  universal  among  the  Jews),  there  is  no  difficulty  in 
accounting  for  the  fact  that  so  little  use  was  made  of  Ids  testi- 
mony in  the  citation  of  proofs  for  Jesus's  Messiahship  by  Peter 
and  Paul,  in  the  passages  above  referred  to.1 

(3.)  Possible  Wavering  in  John's  Conviction  of  the  Messiahship  of  Jesus. 
Suppose,  now,  that  John's  faith  did  waver  in  his  prison — 
that,  in  an  unhappy  hour,  he  was  seized  with  doubts  of  Christ's 
Messiahship — would  it  follow  that  he  had  not  before  enjoyed 
and  expressed  with  Divine  confidence  his  conviction  of  the 
truth  1  Would  the  later  doubt  suffice  to  do  away  with  the 
earlier  and  out-spoken  certainty  ?  Can  the  man  who  makes 
such  an  assertion  have  any  idea  of  the  nature  and  develop- 
ment of  religious  conviction  and  knowledge— of  the  relation 
between  the  Divine,  the  supernatural,  and  the  natural  ?  It  is 
true  that  scientific  knowledge  and  conviction,  logically  ob- 
tained, can  never  be  lost  so  long  as  the  intellect  remains  un- 
impaired ;  but  it  is  quite  another  thing  with  religious  truths. 
These  do  not  grow  out  of  logic ;  but,  pre-supposing  certain 
spiritual  tendencies  and  affections,  they  arise  from  an  imme- 
diate contact  of  the  soul  with  God,  from  a  beam  of.  God's 
light,  penetrating  the  mind  that  is  allied  to  him.     The  know- 

of  Biblical  literature,  has  given  an  intimation  of  the  view  which  I  have 
here  fully  carried  out.  See  his  "Biblisches  Bealworterbuch,"  i.  692, 
2nd  ed. 

*  Acts  x.  37 ;  xiii.  25.  Paul  had  much  more  occasion  to  quote  John's 
testimony  when  preaching  to  his  disciples  at  Ephesus  (Acts  xix.  1-5). 
There  is  no  ground  for  asserting  positively  that  he  did  not  quote  it,  although 
the  passage  does  not  state  expressly  that  he  did;  for  it  remains  doubtful 
whether  the  words  rovr'  loriv  of  verse  4,  are  applied  by  Pa/ul  to  the 
kpXofiivoQ  announced  by  John,  or  were  intended  by  him  to  be  attributed 
to  the  Baptist.  What  is  said  of  Apollos  (Acts  xviii.  25  :  he  was  instructed 
in  the  way  of  the  Lord,  knowing  only  the  baptism  of  John)  cannot  be  under- 
stood nakedly  of  the  pure,  spiritual  Messiahship.  This  could  only  be  the 
case  if  'odog  rov  icvpiov  (v.  25)  were  equivalent  to  Otov  ft$ov  (v.  26),  and 
signified  merely  the  way  revealed  by  God,  the  right  way  of  worshipping  God. 
But  this  cannnot  be.  The  word  Kvpwq  must  be  taken  in  its  specific, 
Christian  sense,  as  applicable  to  Christ ;  an  interpretation  confirmed  by 
what  follows,  viz  :  he  taught  diligently  the  things  of  the  Lord,  which  cannot 
refer  to  the  doctrine  of  God,  but  to  the  proclamation  of  Jesus  as  Messiah. 
But  if  it  could  be  fully  proved  that  all  these  disciples  of  John  knew  as  yet 
nothing  of  Jesus  as  the  Ipxofitvoe  announced  by  the  Baptist,  it  would  not 
affect  our  assertion  at  all ;  for  we  have  already  admit  ed  that  the  latter 
only  partially  directed  his  followers  to  Christ  as  Meosiah. 
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ledge  and  the  convictions  which  are  drawn  neither  from  natural 
reason  nor  from  the  knowledge  of  the  world,  but  are  always 
rebelled  against  by  the  latter  until  the  whole  spirit  is  pene- 
trated by  the  Divine,  can  retain  their  vitality  only  by  the 
same  going  forth  of  the  higher  life  which  gave  them  birth ; 
only  so  far  as  the  soul  can  maintain  itself  in  the  same  atmo- 
sphere, and  in  the  same  tendency  to  the  supernatural  and  the 
Divine.  So  one  may,  when  in  the  full  enjoyment  of  the 
higher  life,  when  no  vapours  of  earth  dim  his  spiritual  vision, 
have  clear  conception  and  conviction  of  religious  truths,  which 
may  perplex  him  with  obscurities  at  times  when  the  earthly 
tendencies  prevail  And  thus  we  may  explain  the  fluctuations 
and  transitions  in  the  development  of  religious  life,  convic- 
tions and  knowledge,  of  which  the  experience  of  Christians  in 
all  ages  affords  instances.  It  may  be  said  that,  although  this 
explanation  holds  good  of  religious  life  in  general,  it  cannot 
apply  to  an  inspired  prophet  like  John,  or  to  the  truths  which 
he  obtained  from  the  light  of  a  supernatural  revelation.  This 
objection  would  imply  that  a  single  objective  revelation  is  the 
only  source  of  Christian  truth,  which  is  not  the  case.  The 
apprehension  of  such  truths  in  every  individual  mind  rests  not 
merely  upon  this  single  objective  ground,  but  also  upon  a 
repetition  of  the  Divine  manifestation  to  the  mind  itself:  The 
difference  between  the  inspired  prophet  and  the  ordinary  Chris- 
tian believer,  in  regard  to  the  reception  of  God's  truth,  is  not 
a  difference  in  kind,  but  in  degree.  Christ  declared  that  the 
least  of  Christians  was  greater  than  John;  words  that  ill- 
entitle  us  to  draw  such  a  line  of  distinction  between  the 
Baptist  and  living  Christians  of  all  ages  as  to  apply  another 
standard  and  another  law  to  his  religious  life.  It  is  true, 
there  is  a  lifeless  supernaturalism  which  views  all  Divine  com- 
munications rather  as  overlying  the  mind  than  incorporating 
themselves  with  its  natural  psychological  development ;  and 
the  opponents  of  revealed  religion  caricature  this  view  to  serve 
their  purpose  of  subverting  the  doctrines  they  so  bitterly  hate. 
But  notwithstanding,  the  doctrine  of  such  Divine  communica- 
tion is  perfectly  in  accordance  with  the  facts  of  the  Divine  life 
as  they  are  stated  in  the  Scriptures ;  and  we  are  compelled 
thereby  to  connect  these  manifestations  with  the  natural  growth 
of  the  mind  in  its  receptive  powers  and  spontaneous  activity  ; 
to  apply  the  general  laws  of  the  mind  to  the  development  of 
whatever  is  communicated  to  it  by  a  higher  light. 
As  we  have  before  remarked,  John  stood  between  two 
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different,  stages  of  the  development  of  the  Theocracy.  It  is, 
therefore,  not  unlikely  that  in  times  of  the  fullest  religious 
inspiration,  caused  in  his  soul  by  Christ's  revelations  to  him, 
he  obtained  views  of  the  coming  kingdom  which  he  could  not 
always  hold  fast,  and  his  old  ideas  sometimes  revived  and  even 
gained  the  ascendancy.  Although  he  had  just  conceptions  of 
Messiah's  kingdom  in  regard  to  its  moral  and  religious  ends, 
he  was  always  inclined  to  connect  worldly  ideas  with  it.  But 
the  object  of  his  hopes  was  not  realized.  He  heard,  indeed,  a 
great  deal  about  the  miracles  of  Jesus,  but  saw  him  not  at  the 
head  of  his  visible  kingdom.  The  signal  so  long  waited  for 
was  never  given.  Is  it,  therefore,  matter  of  wonder  ifj  in 
some  hour  of  despondency,  the  worldly  element  in  the  Baptist's 
views  became  too  strong,  and  perplexity  and  doubt  arose  within 
him! 

(4.)  The  Message  from  Prison. 
The  inquiry  which  John  sent  to  the  Saviour  from  prison  * 
shows  that  his  doubts  did  not  refer  at  all  to  the  superiority  of 
Christ,  but  to  the  question  whether  the  mission  of  the  latter 
was  the  Messiahship  itself,  or  only  a  preparation  for  it.  So  great 
was  his  respect  for  the  authority  of  Christ,  that  he  expected 
the  decisive  answer  to  the  question  from  his  own  lips.  Neither 
the  form  of  the  question  nor  the  Saviour's  reply  favour  the 
supposition  that  John  was  led,  simply  by  the  reports  of  Christ's 
labours  which  had  reached  him  in  prison,  to  the  thought  that 
he  might  be  the  epxopeyoc*  Had  this  been  the  case,  Christ 
would  have  answered  him  as  he  did  others  in  similar  circum- 
stances ;  he  would  not  have  warned  him  not  to  be  perplexed 
or  offended  because  his  groundless  expectations  in  regard  to 
the  Messiah  were  not  fully  realized  in  Christ's  ministry,  but, 
on  the  contrary,  would  have  cherished  a  faith  which  could 
grow  up  in  one  who  was  languishing  in  prison,  and  unable  to 
see  with  his  own  eyes  the  mighty  works  that  were  done,  and 
would  have  encouraged  him  to  yield  himself  fully  up  to  the 
dawning  conviction.  The  warning  against  (TicavSaXiUadai  was 
precisely  applicable  to  one  who  had  once  believed,  but  whose 
faith  had  wavered  because  his  hopes  were  not  fully  fulfilled. 
The  answer  of  Jesus,  moreover,  shows  plainly  in  what  expecta- 
tions John  was  disappointed :  they  were,  as  we  shall  have 
occasion  to  show  hereafter,  such  as  grew  out  of  his  Old  Testa- 
ment stand-point,  and  attributed  an  outward  character  to  the 
kingdom  of  God. 

•  Matt  zi.  2,  3. 
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(5.)  Conduct  of  John's  Disciples  towards  Jesus. 

It  does  not  militate  at  all  against  our  position,  in  regard  to 
the  Baptist's  recognition  of  Christ,  that  many  of  his  disciples 
did  not  join  the  Saviour  at  a  later  period ;  and  even  that  a 
sect  was  formed  from  them  hostile  to  Christianity.  We  have 
already  seen  that  it  was  necessary  for  John  to  maintain  his 
independent  sphere  of  labour,  and  that  his  position  naturally 
led  him  to  direct  only  the  more  susceptible  of  his  disciples  to 
Jesus,  and  that  too  by  degrees.  These  latter  were  probably 
such  as  had  imbibed  more  of  John's  longing  desire  for  "him 
that  was  to  come,"  than  of  the  austere  and  ascetic  spirit  of 
the  sect.  As  to  the  rest,  we  have  only  to  say  that  we  have  no 
right  to  judge  the  master  by  his  scholars,  or  the  scholars  by 
their  master.  Men  who  hold  a  position  preparatory  and  con- 
ducive to  a  higher  one,  often  retain  the  peculiar  and  one-sided 
views  of  their  old  ground,  and  are  even  driven  into  an  attitude 
of  opposition  to  the  new  and  the  better.  This  seems  to  have 
been  the  case  with  John's  disciples  in  relation  to  Christianity. 

From  this  full  investigation  of  the  question,  we  cannot  but 
conclude  that  there  is  no  reason  to  doubt  the  historical  veracity 
of  the  narrative.  It  is  matter  of  fact,  that  John  openly  recog- 
nized Jesus  as  the  Messiah  when  he  baptized  him.  Having 
secured  this  firm  historical  basis,  we  proceed  now,  with  the 
greater  confidence,  to  inquire  into  the  peculiar  import  of  the 
baptism  itself. 

§  42. — The  Phenomena  at  the  Baptism,  and  their  Import. 
(1.)  No  Ecstatic  Vision. — (2.)  The  Ebionitish  View  and  its  Opposite. — 
(3.) — Development  of  the  Notion  of  Baptism  in  New  Testament. — 
(4.)  The  Baptism  of  Christ  not  a  Bite  of  Purification.— (5.)  But  of 
Consecration  to  his  Theocratic  Reign. — (6.)  John's  previous  Acquaint- 
ance with  Christ. — (7.)  Explanation  of  John  i.  31.— (8.)  The  Vision 
and  the  Voice  ;  intended  exclusively  for  the  Baptist. 

Two  questions  present  themselves  here :  the  bearing  of  the 
baptism  upon  John,  and  its  bearing  upon  Christ.  The  first 
can  easily  be  gathered  from  what  has  been  said  already,  and 
from  the  concurrent  accounts  of  the  Evangelists.  It  is  clear 
that  John  was  to  be  enlightened,  by  a  sign  from  heaven,  in 
regard  to  the  person  who  was  to  be  the  epxo/xevoc  whom  he 
himself  had  unconsciously  foretold.  The  second,  however,  is 
not  so  easy  to  answer.  The  accounts  do  not  harmonize  so  well 
with  each  other  on  this  point,  nor  are  all  men  agreed  in  their 
opinions  of  the  person  of  Christ;  and  these  causes  have  given 
rise  to  several  different  solutions  of  the  question. 
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The  point  to  be  settled  is  this  :  Was  the  Divine  revelation 
made  on  this  occasion  intended,  though  in  different  relations, 
for  both  John  and  Christ ;  not  merely  to  give  the  former  cer- 
tainty as  to  the  person  of  Messiah,  but  to  impart  a  firm  con- 
sciousness of  Messiahship  to  the  latter  1  And  did  Jesus,  thus 
for  the  first  time  obtaining  this  full  consciousness,  at  the  same 
moment  receive  the  powers  essential  to  his  Messianic  mission  ? 
Did  what  John's  eyes  beheld  take  place  really  and  objectively, 
and  the  fulness  of  the  Holy  Ghost  descend  upon  Jesus  to  fit 
him  for  his  mighty  work  ? 

(1.)  No  Ecstatic  Vision  to  be  supposed  in  the  case  of  Christ. 
If  we  adopt  this  latter  view,  we  must  look  at  all  the  pheno- 
mena connected  with  the  baptism,  not  as  merely  subjective 
conceptions,  but  as  objective  supernatural  facts.  It  is  true,  we 
may  imagine  a  symbolical  vision  to  have  been  the  medium  of 
a  Divine  revelation  common  to  Christ  and  John;  but  we  must 
certainly  be  permitted  to  doubt  the  application  of  such  a  mode 
of  revelation  to  Christ.  It  may  be  granted  that  the  Prophets 
were  sometimes,  in  ecstatic  vision,  carried  beyond  themselves 
and  overwhelmed  by  a  higher  power;  but  in  these  instances 
there  is  an  abrupt  suddenness,  an  opposition  of  the  human  and 
the  Divine — a  leap,  so  to  speak,  in  the  development  of  con- 
sciousness, which  we  could  hardly  imagine  in  connexion  with 
the  specific  and  distinctive  nature  of  the  person  of  Christ. 
Nor,  in  fact,  is  there  a  hint  at  such  a  possibility  in  the  Gospel 
narratives. 
(2.)  Ebionitish  Views  of  the  Miracle  at  the  Baptism,  and  its  Opposite. 
There  are  two  opposite  stand-points  which  agree  in  ascribing 
to  the  events  of  the  baptism  the  greatest  importance  in  refe- 
rence to  Christ's  Messiahship.  The  first  is  that  of  the  Ebwnites, 
who  deny  Christ's  specific  Divinity.  It  is,  that  he  not  only 
k  received  from  without,  at  a  definite  period  of  his  life,  the  con- 
sciousness of  his  Divine  mission,  but  also  the  powers  necessary, 
to  its  accomplishment.  The  other  view  (proceeding,  however, 
from  firm  believers  in  the  divinity  of  Christ)  supposes  that  the 
Divine  Logos,  in  assuming  the  form  of  humanity,  submitted 
by  this  act  of  self-renunciation,  to  all  the  laws  of  human  deve- 
lopment ;  and  further,  that  when  Christ  passed  from  the  sphere 
of  private  life  to  that  of  his  public  ministry,  he  was  set  apart 
and  prepared  for  it  as  the  prophets  were;  with  this  single 
element  of  superiority,  viz.  that  he  was  endowed  with  the  ful- 
ness oftlie  Holy  Ghost. 
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As  for  the  first  view,  it  is  not  only  at  variance  with  the 
whole  character  of  Christ's  manifestation,  but  also  with  all  his 
own  testimonies  of  himself  In  all  these  there  is  manifested 
the  consciousness  of  his  own  greatness,  not  as  something  ac- 
quired, but  as  unoriginatcd,  and  inseparable  from  his  being. 
He  does  not  speak  like  one  who  has  become  what  he  is  by 
some  sudden  revolution.  In  short,  this  whole  mode  of  think- 
ing springs  from  an  outward  supernaturalism,  which  represents 
the  Divine  as  antagonist  to  the  human,  and  imposes  it  upon 
Christ  from  without ;  instead  of  considering  his  entire  mani- 
festation from  the  beginning  as  Divine  and  supernatural,  of 
deriving  everything  from  this  fundamental  ground,  and  recog- 
nizing in  it  the  aim  of  all  the  special  revelations  of  the  old 
dispensation.  This  is  a  continuation  of  the  old  Jewish  view 
of  the  progress  of  the  Theocracy:  all  is  formed  from  without, 
instead  of  developing  itself  organically  from  within ;  the  Divine 
is  an  abrupt  exhibition  of  the  supernatural  How  opposite  to 
this  is  the  view  which  sees  in  the  human  the  form  of  manifes- 
tation under  which  the  Divine  nature  has  revealed  itself  from 
the  beginning,  and  perceives,  in  this  original  and  thorough  in- 
terpenetration  of  the  Divine  and  the  human,  the  aim  and  the 
culmination  of  all  miracles. 

The  second  view  above  mentioned  will  appear  the  most 
simple  and  natural,  if,  instead  of  considering  a  Divine  commu- 
nication from  without  to  have  been  made  necessary  by  the 
self-renunciation  of  the  Logos  in  assuming  human  form,  we 
admit  a  gradual  revelation  (in  accordance  with  the  laws  of 
human  development)  of  the  Divine  nature,  potentially  present, 
as  the  ground  of  the  incarnate  being,  from  the  very  first,  and 
trace  all  that  appears  in  the  outward  manifestation  to  the  pro- 
cess of  development  from  within.  In  the  lives  of  all  other 
reformers,  or  founders  of  religions,  whose  call  seems  to  have 
dated  from  a  certain  period  of  life,  the  birth-time,  as  it  were, 
of  their  activity,  it  is  impossible  not  to  trace,  in  their  later 
labours  and  in  their  own  personal  statements,  some  references 
to  the  earlier  period  when  their  call  was  unfelt.b  In  the  dis- 
courses of  Christ,  however,  there  is  not  the  most  distant  ap- 
proach to  such  an  allusion. 

(3.)  Different  Steps  in  the  New  Testament  Notion  of  the  Baptism,  up  to 

that  of  John  the  Evangelist. 

In  the  revelations  of  the  New  Testament,  and  in  the  process 

of  the  development  of  Christianity  which  those  revelations 

b  As  in  Luther  we  see  frequent  references  to  the  light  which  first  broke 

P 
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unfold,  we  can  distinguish  various  step*,  or  stages,  of  progress 
from  the  Old  Testament  ideas  to  the  New.  Especially  is  this 
the  case  in  regard  to  the  person  of  Christ.  The  conception  of 
Christ,  as  anointed  with  the  fulness  of  the  Holy  Spirit,  and 
superior  to  ail  other  prophets,  is  akin  to  Old  Testament  ideas, 
and  forms  the  point  of  transition  to  the  New,  which  rest  upon 
the  manifestation  of  Christ.  But  it  required  a  completely 
developed  Christian  consciousness  to  recognize,  in  his  appear- 
ance on  earth,  the  Divine  glory  as  inherent  in  him  from  the 
beginning,  and  progressive  only  so  far  as  its  outward  manifes- 
tation was  concerned.  These  two  views,  however,  by  no  means 
exclude  each  other;  the  one  is  rather  the  complement  of  the 
other,  while  both,  at  a  different  stage  of  development,  tend  to 
one  and  the  same  definite  aim.  And  the  latter,  or  highest 
stage  of  Christian  consciousness,  we  are  naturally  to  look  for 
in  that  beloved  apostle  who  enjoyed  the  closest  degree  of 
intimacy  with  Christ,  and  was,  on  that  account,  best  of  ail 
able  to  understand  profoundly  both  his  manifestation  and  his 
discourses.  From  John,  too,  we  must  expect  the  highest 
Christian  view  of  the  person  of  Christ.  [The  account  of  the 
principal  event  of  the  baptism  is  thus  given  in  John's  Gospel : 
"  And  John  bare  record,  saying,  I  saw  the  Spirit  descending 
from  heaven  like  a  dove,  and  it  abode  upon  him.  And  I  knew 
him  not;  but  he  thai  sent  me  to  baptize  with  water,  the  same  said 
unto  me,  Upon  whom  thou  shait  see  the  Spirit  descending,  and 
remaining  on  him,  the  same  is  he  which  bapHzeth  with  the  Holy 
Ghost.  And  I  saw  and  bare  record  that  this  is  the  Son  of  God."*] 
Now  the  fact  thus  stated,  if  interpreted  in  an  outward  and 
material  sense,  and  combined  with  the  view  of  Christ  which 
we  mentioned  a  while  ago  as  akin  to  the  Jewish  ideas,  might 
easily  give  rise  to  the  doctrine  that  Christ  obtained  at  the 
baptism  something  which  he  had  not  possessed  before. 

Our  conclusion  is,  that  Christ  was  already  sure  of  his  Divine 
call  to  the  Messiahship,  and  submitted  himself  in  the  course 
of  the  Theocratic  development,  to  baptism,  as  a  preparative 
and  inaugural  rite,  from  the  hands  of  the  man  who  was  des- 
tined to  conduct  prophecy  to  its  fulfilment,  and  to  be  the  first 
to  recognize,  by  light  from  heaven,  the  manifested  Messiah, 

(4.)  The  Baptism  not  a  Rite  of  Purification. 
The  idea  that  Christ  was  baptized  with  a  view  to  purijication 
is  absolutely  untenable,  no  matter  how  the  notion  of  purifica- 
upon  his  mind  during  his  monastic  life  at  Erfurth,  an  epoch  of  the  utmost 
moment  to  his  after  career  as  a  reformer.  c  John  i.  32-84. 
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tion  may  be  modified.  Akin  to  this  idea,  certainly,  is  the  view 
kid  by  some,d  that  he  submitted  to  this  act  of  sefr-humiliation 
in  the  same  sense  in  which  he  humbled  himself  before  God,  as 
the  One  alone  to  be  called  good.6  This  view  would  suppose 
lrim  conscious,  not  of  actual  sin,  but  of  a  dormant  possibility  of 
an,  inherent  in  his  unite  nature  and  his  human  organism, 
ahrajB  restrained,  however,  by  the  steadfast  firmness  of  his 
will,  from  passing  into  action.  But  if  we  suppose  in  Christ 
the  abstract  possibility  to  sinf  which  is  inseparable  from  a 
created  will,  pure  but  not  yet  immutable— such  a  capability  as 
we  attribute  to  the  first  man  before  the  fall-— even  this  would 
not  necessarily  connect  with  itself  a  dormant,  hidden  sinful- 
ness, involving  in  him  a  conscious  need  of  purification  in  any 
sense  whatever.  Such  a  consciousness  can  grow  only  out  of  a 
sense  of  inherent  moral  defilement,  by  no  means  originally 
belonging  to  the  conception  of  a  created  being,  or  of  human 
nature.  We  cannot  admit  a  dormant  principle  of  sin  as  an 
ewntial  element  of  the  moral  development  of  man's  original 
being.  Sin  is  an  act  of  free  will,  and  cannot  be  derived  from 
My  other  source,  or  explained  in  any  other  way.?  There  is, 
then,  in  Christ's  humbling  himself  in  his  human  capacity, 
before  God,  the  only  Good,  no  trace  of  that  sense  of  need  and 
Tint  with  which  the  sinner,  conscious  of  guilt,  bows  himself 
Wore  the  Holy  One.  The  act  manifested  only  a  sense,  deeply 
grounded  in  his  holy,  sinless  nature,  of  absolute  dependence 
upon  the  Source  of  all  good. 

(&)  Ihe  Baptism  of  Christ  a  Rite  of  Consecration  to  his  Theocratic  Reign. 
All  difficulties  are  cleared  away  by  considering  John's  bap- 
tism as  a  rite  of  preparation  and  consecration,  first  in  its  appli- 
cation to  the  members  of  the  Theocratic  kingdom,  and  secondly 
to  its  Founder  and  Sovereign.  The  repentance  and  the  sense 
of  sin  which  were  essential  preliminaries  to  the  baptism  of  the 
former,  could  in  no  way  belong  to  Him  who,  at  the  very 
moment  when  the  rite  was  administered,  revealed  himself  to 

4  De  Wette,  on  Matt,  iii  16.  Con!  his  Skknlekre,  §  49,  50 ;  and 
faww,  too,  after  he  had  seen  that  the  -view  formerly  expressed  by  him 
ns  untenable  (Lc.  432,488).         •  •  Matt.  xix.  17. 

#  f  This  is  not  the  place  to  »y"rtn*  the  old  controversy  whether  Christ's 
■Qtasness  is  to  be  regarded  as  a  paste  nonpeeeare  or  a  won  posse  peccare. 

fWe  cannot  enter  farther  into  this  subject  here,  but  take  pleasure  in 
jsferring  our  readers  to  the  late  excellent  work  of  /.  MtiUer,  vis.  "  Die 
Wire  von  der  Sunde,"  in  which  the  subject  is  treated  with  remarkable 

«i  and  clearness.    Hie  new  elucidations,  in  the  second  edition  espe- 
,  evince  a  soundness  of  mind  that  is  not  more  rare  than  excellent. 
p2 
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the  Baptist  as  the  Messiah,  the  deliverer  from  sin.  But  while 
the  import  of  the  rite  thus  varied  with  the  subjects  to  whom 
it  was  administered,  there  was,  at  bottom,  a  substantial  element 
which  they  shared  in  common.  In  both  it  marked  the  com- 
mencement of  a  new  course  of  life ;  but,  in  the  members,  this 
new  life  was  to  be  received  from  without  through  communica- 
tions from  on  high :  while  in  Christ  it  was  to  consist  of  a 
gradual  unfolding  from  within ;  in  the  former  it  was  to  be 
receptive  ;  in  the  latter  productive.  In  a  word,  the  baptism 
of  the  members  prepared  them  to  receive  pardon  and  salvation  ; 
that  of  Christ  was  his  consecration  to  the  work  of  bestowing 
those  precious  gifts. 

(6.)  Had  John  a  previous  Acquaintance  with  Christ  ? 
If  the  Baptist  had  an  earlier  acquaintance  with  Jesus,  he 
could  not  have  failed,  with  his  susceptible  feelings,  to  receive 
a  deeper  impression  of  his  divinity  than  other  men.  "We 
cannot  but  infer,  from  Luke's11  statement  (chap,  i.)  of  the  rela- 
tionship1 between  the  two  families,  that  he  had  heard  of  the 

h  The  Apocryphal  Gospels  contain  many  fables  in  regard  to  Mary's 
descent  from  a  priestly  lineage,  arising,  perhaps,  from  the  feet  that  the 
Messiah  was  to  be  both  high-priest  and  king.  (So  in  the  second  Testa- 
ment of  the  Twelve  Patriarchs,  the  Testament  of  Simeon,  §  7  :  dvatrrfjiret 
Kuptog  Ik  twv  Atvi  dp%iepsa  rat  cc  tCjv  *lovda  jSaoiMa,  both  in  the  person 
of  the  Messiah.)  There  is  nothing  akin  to  these  in  Luke's  account  of  the 
relationship  between  Mary  and  Elizabeth,  the  latter  being  of  priestly 
lineage,  which  is  only  given  en  passant ;  the  stress  is  laid  upon  the  descent 
from  David's  line. 

1  Matthew's  omission  to  mention  this  relationship,  and  to  give  any 
reason  for  John's  reluctance  to  baptize  Christ,  only  proves  his  narrative 
to  be  more  artless,  and  therefore  more  credible.  The  Ebionitish  Gospel 
to  the  Hebrews  shows  far  greater  marks  of  design,  and,  indeed,  of  an 
alteration  for  a  set  purpose.  It  represents  the  miraculous  appearances  as 
preceding  and  causing  John's  conduct. — When  John  hears  the  voice  from 
heaven,  and  sees  the  miraculous  light,  he  inquires,  Who  art  thou?  A. 
second  voice  is  heard  to  reply,  This  it  my  beloved  Son,  in  whom  I  am  well 
pleased,  John  is  thereby  led  to  fell  at  his  feet  and  cry,  Baptize  thou  me. 
Christ,  refusing  him,  says,  Suffer  it. — Here  not  only  are  the  phenomena 
exaggerated,  but  the  facts  are  remodelled  to  suit  Ebionitish  views,  which 
denied  the  miraculous  events  at  Christ's  birth,  and  demanded  that  the 
sudden  change  by  which  he  was  called  and  fitted  for  the  Messiahship  at 
the  moment  of  baptism  should  be  nfttde  prominent  by  contrast  with  all 
that  had  gone  before.  They  conceived,  accordingly,  that  he  first  received 
the  Holy  Ghost  when  it  descended  upon  him  in  the  form  of  a  dove,  and 
that  at  that  period  he  was  endowed  with  a  new  dignity,  and  must  offer 
new  manifestations. .  His  Divine  character  was  thus  obtained  in  a  sudden, 
magical  way  :  and  the  two  periods  of  his  life,  before  and  after  that  event, 
were  brought  into  clear  and  sharp  contrast :  every  thing  that  occurred  at 
the  baptism  was  deemed  miraculous,  while  all  the  wonders  of  his  previous 
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extraordinary  circumstances  attending  the  birth  of  Jesus.  The 
Saviour  "  prayed  "  at  the  baptism  (Luke  iiL  21).  If  we  figure 
to  ourselves  his  countenance,  full  of  holy  devotion  and  heavenly 
repose,  as  he  stood  in  prayer,  and  its  sudden  association,  in  the 
mind  of  the  Baptist,  with  all  his  recollections  of  the  early 
history  of  Jesus,  we  cannot  wonder  that  the  humble  man  of 
God — all  aware  as  he  was  that  the  Messiah  was  to  be  conse- 
crated by  his  baptism — should  have  been  overwhelmed,  in 
that  hour  so  pregnant  with  mighty  interests,  with  a  sense  of 
his  own  comparative  unworthiness,  and  cried,  "  I  have  need  to 
be  baptized  of' thee,  and  comest  thou  tome?" 
(7.)  Explanation  of  John  i.  81. 
One  of  two  things  must  be  true :  either  John  baptized 
Christ  with  sole  and  special  reference  to  his  Messianic  mission, 
or  with  the  same  end  in  view  as  in  his  ordinary  administration 
of  the  rite,  involving  in  its  subjects  a  consciousness  of  sin  and 
need  of  repentance.     Now  it  is  clear  that  he  did  not  take 

life  were  rejected ;  in  short,  his  Divine  and  human  nature  were  rudely 
torn  asunder.  We  see  in  all  this  the  effect  of  a  one-sided  theory  in  obscuring 
history,  and  detect  in  it  also  the  germ  of  a  tendency  which  led  the  way 
from  Judaism  to  Gnosticism.  So  it  was  with  the  doctrines  of  Oerinthus 
and  Basilides  on  the  person  of  Christ,  according  to  which  Christ  possessed, 
as  man,  the  &papTTjTtic6v  of  human  nature  (although  it  never  became 
actual  sin  in  him) ;  and  the  Eedeemer  was  not  Clvrist,  but  the  heavenly 
Spirit  that  descended  upon  him.  Another  instance  of  the  way  in  which 
the  general  object  of  John's  baptism  (viz.  purification  and  forgiveness) 
was  brought  to  bear  upon  the  doctrine  of  the  person  of  Christ  may  be 
seen  in  the  Gospel  of  the  Nazarenes,  translated  by  Jerome;  in  which  the 
account  runs,  that  when  Christ  was  asked  by  his  mother  and  brothers  to 
go  with  them  to  John,  in  order  to  be  baptized  for  the  remission  of  sins,  he 
replied,  quid  peccavi,  ut  vadam  et  baptizer  ab  eo,  nisi  forte  hoc  ipsum  quod 
dxxi  ignorcmUa  est  ("  unless  I,  who  have  not  sinned,  carry  the  germ  of  sin 
unconsciously  within  me").  (Hieron.  b.  iii.  Dialog,  adv.  Pelag.  ad  init.) 
It  is  seen  more  strongly  still  in  the  Ktjpvypa  Ukrpov,  according  to  which 
Christ  made  his  confession  of  sin  before  the  baptism,  but  was  glorified  after 
it.  Thus  we  see  two  opposite  tendencies  conspiring  to  falsify  history  in 
the  life  of  Christ.  The  one  sought  falsely  to  glorify  his  early  life,  and 
embellished  his  childhood  with  tales  of  marvel ;  the  other  sought  to  degrade 
his  prior  life  as  much  as  possible,  in  order  to  derive  all  that  he  afterwards 
became  from  his  Messianic  inauguration.  The  relation  of  our  Gospels  to 
both  these  false  and  one-sided  tendencies  is  a  proof  of  their  originality.  I 
cannot  suppose,  with  Dr.  Schnechenburger  (Studien  der  Evang.  Geistlich- 
keit  Wurtemburgs,  Bd.  iv.  s.  122),  that  Matthew's  simple  account  of 
Christ's  baptism  was  abridged  from  the  Ebionitish  narrative,  which,  as  we 
have  seen,  gives  evidence  of  a  designedly  false  colouring.  Nor  can  I  agree 
with  Usteri  and  Bleeh  (Stud.  u.  Krit.  Bd.  ii.  s.  446,  and  1833,  s.  436), 
that  the  dialogue  between  John  and  Christ,  which,  according  to  the 
Ebionitish  version,  took  place  during  the  baptism,  is  inaccurately  placed 
by  Matthew  before  it. 
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upon  himself  to  decide  to  what  individual  the  Messianic  bap- 
tism was  to  be  administered,  nor  was  he  willing  to  rest  it  upon 
any  human  testimony,  but  waited  for  the  promised  sign  from 
heaven ;  and  as  for  Jesus's  receiving  the  rite  in  the  second 
sense  at  his  hands,  his  own  religious  sense  must  have  rebelled 
against  it.  Nor  is  this  contradicted  by  his  words  recorded  in 
John  L  31,  "  And  I  knew  kim  not ;  but  that  he  should  be  made 
manifest  to  Israel,  therefore  am  I  come  baptizing  with  water? 
John's  refusal  to  baptize  Christ  did  not  necessarily  involve  (as 
we  have  already  said)  a  knowledge  of  his  Messianic  dignity ; 
and  the  words  just  quoted  refer  only  to  that  dignity.  He 
means  to  say  with  emphasis  that  his  conviction  of  Christ's 
Messiahship  is  not  of  human,  but  of  Divine  origin.  His  pre- 
vious expectations,  founded  upon  his  knowledge  of  the  circum- 
stances of  Christ's  birth,  were  held  as  nothing  in  comparison 
with  the  Divine  testimony  immediately  vouchsafed  to  him  J 

(8.)  The  Vision  at  the  Baptism,  and  the  Voice,  intended  exclusively  for 
the  Baptist. 

When  the  Baptist  thus  drew  back  in  reverence  and  awe, 
Christ  encouraged  him,  saying,  "  For  ike  present, k  suffer  it ; 
for  thus  it  becomes  us   (each  from  his  own  stand-point)  to 

i  It  was  the  main  object  of  John  the  Evangelist  to  bring  ont  prominently 
the  Divirie  testimony  given  to  John  the  Baptist  (as  the  latter  pointed  the 
former  originally  to  Christ) ;  the  knowledge  which  the  latter  had  derived 
from  human  sources  was  comparatively  unimportant.  In  feet,  he  seems 
not  to  have  thought  anything  about  it,  and  hence  his  words  may  imply  that 
the  Baptist  had  no  previous  acquaintance  at  all  with  Christ ;  but  such  an 
interpretation  of  them  is  not  necessary,  considering  the  definite  end  which 
he  had  in  view.  Let  an  event  be  described  by  different  eye-witnesses,  and 
their  accounts  will  present  varieties  and  even  contrasts,  simply  because  each 
of  them  seizes  strongly  upon  some  one  point,  and  leaves  the  rest  compara- 
tively in  the  background.  True,  there  are  degrees  in  historical  accuracy, 
and  we  must  distinguish  them.  In  this  case,  the  one  certain  feet,  involved 
in  all  the  narratives,  however  they  may  differ  in  other  respects,  is,  that  the 
Baptist  was  led,  by  a  revelation  made  to  him  at  the  time,  to  consecrate 
Jesus  to  the  Messiahship  by  baptism.  This  feet  must  remain,  even  if  the 
other  discrepancies  were  irreconcileable.  We  always  consider  a  thing  stated 
in  common  by  several  variant  historical  narratives,  to  be  more  probably 
historically  true. 

k  Showing  that  this  relation  between  him  and  the  Baptist  was  to  be  but 
momentary,  and  soon  to  be  followed  by  a  very  different  one.  Be  Wetttfs 
remarks  (Comm.  2nd  edit.)  seem  to  me  not  very  cogent.  "  Christ  describes 
his  baptism  as  npiicov,  and  hence  this  view  cannot  be  correct."  But  what 
made  it  irpktrov,  was  the  feet  that  it  was  but  transitory  and  preparatory  to 
the  revelation  of  Christ  in  all  his  glory.  The  remark  of  Christ  applied  to 
the  now,  and  only  to  the  now.  The  dpn  implies  the  contrast,  which  is  not 
expressed. 
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fulfil  all  that  belongs  to  the 'order  of  God's  kingdom."  While 
Jesus  prayed  and  was  baptized,  the  reverence  with  which 
John  gazed  upon  him  was  heightened  into  prophetic  inspira- 
tion ;  and  in  this  state  he  received  the  revelation  of  the  Divine 
Spirit  in  the  form  of  a  symbolical  vision ;  the  heavens  opened, 
and  he  saw  a  dove  descend  and  hover  over  the  head  of  Christ. 
In  this  he  saw  a  sign  of  the  permanent  abode  of  the  Holy 
Spirit  in  JesuB  >  not  merely  as  a  distinction  from  the  inspired 
seers  of  the  old  dispensation,  but  also  as  the  necessary  condition 
to  his  bestowing  the  Divine  life  upon  others.  It  indicated 
that  the  power  of  the  Sprit  in  him  was  not  a  sudden  and 
abrupt  manifestation,  as  it  was  in  the  prophets,  who  felt  its 
inspiration  at  certain  times  and  by  transitory  impulses ;  but  a 
continuous  and  unbroken  operation  of  the  Holy  Ghost,  the 
infinite  fulness  of  the  Divine  life  in  human  form.  The  quiet 
flight  and  the  resting  dove  betokened  no  rushing  torrent  of 
inspiration,  no  sudden  seizure  of  the  Sprit,  but  a  uniform 
unfolding  of  the  life  of  God,  the  loftiness,  yet  the  calm  repose 
of  a  nature  itself  Divine,  the  indwelling  of  the  Spirit  so  that 
he  could  impart  it  to  others  and  fill  them  completely  with  it, 
not  as  a  prophet,  but  as  a  Creator. 

The  higher  and  essential  unity  of  the  Divine  and  human, 1 
as  original  and  permanent  in  Christ,  which  formed  the  sub- 
stance symbolized  by  the  vision,  was  further  and  more  dis- 
tinctly indicated  to  John  by  the  voice  from  heaven,m  sayings 
"  This  is  my  beloved  San,  in  whom  I  am  well  phased'1    Words 

1  We  do  not  intend  to  say,  by  any  means,  that  John  oomprehended  this 
in  the  nil!  sense  which  we,  from  the  Christian  stand-point,  are  able  to 
give  to  it. 

■  Although  the  words  of  the  voice,  as  given  in  our  Gospels,  contain  at 
most  only  an  attmion  to  Psalm  ii.  7>  we  find  that  passage  fully  quoted  in 
the  Ebionitiah  Evcmg.  ad  Hebrew*.  The  words  are  still  better  put  together 
in  the  Nazarean  Gospel  of  the  Hebrews,  used  by  Jerome :  Factum  est 
autem  quum  ascendisset  Dominus  de  aqua,  descendit  fons  omnia  Spiritus 
Sancti  et  requievit  super  eum,  et  dixit  illi ;  Fili  mi,  in  omnibus  prophetis 
expectabam  te,  ut  venires  et  requiesoerem  in  te.  Tu  es  enim  requies  mea, 
tu  es  filius  mens  primogenitus,  qui  regnas  in  sempiternum  (Hieron.  1.  iv. 
in  Esaiam,  c.  xi.  ed.  Yallarsi,  t.  iv.  p.  1,  f.  166).  Here  a  profound 
Christian  sense  is  expressed :  Christ  is  the  aim  of  the  whole  Theocratic 
development)  and  the  partial  revelations  of  the  Old  Testament  were  directed 
to  him  as  the  concentration  of  all  Divinity ;  in  him  the  Holy  Ghost  finds 
a  permanent  abode  in  humanity,  a  resting-place  for  which  it  strove  in  all 
its  wanderings  through  these  isolated,  fragmentary  revelations ;  he  is  the 
Son  of  the  Holy  Ghost,  in  so  far  as  the  fulness  of  the  Holy  Ghost  is 
concentrated  in  him.  But  although  a  Christian  sense  is  given,  the  histo- 
rical facts  are  obviously  coloured. 
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that  cannot  possibly  be  applicable,  in  their  full  meaning,  to 
any  mere  man,  but  to  Him  alone  in  whom  the  perfect  union  of 
God  and  man  was  exhibited,  and  the  idea  of  humanity  com- 
pletely realized.  It  was  this  union  that  made  it  possible  for  a 
holy  God  to  be  weU  pleased  in  man.  John's  Gospel,  it  is  true, 
makes  no  mention  of  this  voice ;  but  it  will  be  better  recollected 
that  this  evangelist  does  not  relate  the  baptism  (John  i.  29,  33), 
but  cites  John  Baptist  as  referring  to  it  at  some  later  period. 
The  subsequent  testimony  of  the  Baptist,  thus  recorded  ("  / 
saw  and  bear  record  that  this  is  the  Son  of  God"  v.  34),  presup- 
poses the  heavenly  voice  which  pointed  out  that  Sonship.  At 
all  events,  the  voice  expressed  nothing  different  from  the  im- 
port of  the  vision ;  it  was  the  expression  of  the  idea  which  the 
vision  itself  involved. 

We  consider,  then,  that  the  vision  and  the  voice  contained 
a  subjective  revelation  of  the  Holy  Spirit,  intended  exclusively 
for  the  Baptist, n  to  convince  him  thoroughly  that  He  whose 
coming  he  had  proclaimed,  and  whose  way  he  had  prepared, 
had  really  appeared.     He  was  alone  with  Jesus;  the  latter 

B  We  follow  here  especially  the  account  of  John,  according  to  whom  the 
Baptist  testified  only  of  what  he  had  seen  and  heard.     If  this  statement  be 
pre-supposed  as  the  original  one,  the  rest  could  easily  be  derived  from  it. 
What  the  Baptist  stated  as  a  real  fact  for  himself  would  readily  assume 
an  objective  form  when  related  by  others.     This  original  apprehension  of 
the  matter  seems  to  appear  also  in  Matthew  (iii.  16),  both  from  the 
heavenly  voice  being  mentioned  in  indirect  narration,  and  from  the  relation 
of  side  to  avrov ;  although  the  expression  is  not  perfectly  clear  (conf.  BUtk, 
Stud.  u.  Krit.  1833,  s.  433,  andifc  Wette,  in  loc.).     A  confirmation  of  the 
originality  of  Matthew's  account  may  be  obtained  by  comparing  it  with 
that  in  the  Ebionitish  Gospel.     In  this,  first,  the  words  are  directly 
addressed  to  Christ,  and  Psalm  ii.  7,  fully  quoted ;  then  a  sudden  light 
illuminates  the  place,  and  the  voice  repeats  anew,  in  an  altogether  objective 
way,   the  words  that  had  been  directed  to  Christ.     In  comparing  our 
Evangelists  with  each  other,  and  with  the  Ebionitish  Gospel,  we  see  how 
the  simple  historical  statement  passed,  by  various  interpolations,  into  the 
Ebionitish  form  ;  and  how  a  material  alteration  of  the  facts  arose  from  a 
change  of  form,  through  the  addition  of  an  imaginary  and  foreign  dogmatic 
element.     These  accounts  form  the  basis,  also,  of  the  view  held  by  the  sect 
called  Mandceam  (Zabii,  disciples  ot  John),  who  combined  the  elements  of 
a  sect  of  John's  disciples  opposed  to  Christianity,  with  Gnostic  elements. 
But  as  their  object  was  to  glorify  the  Baptist  rather  than  Christ,  they 
further  distorted  and  disfigured  the  original  with  new  inventions.     "  The 
Spirit,  called  the  Messenger  of  Life,  in  whose  name  John  baptized,  appears 
from  a  higher  region,   manifests  still  more  extraordinary  phenomena, 
submits  to  be  baptized  by  John,  and  then  transfigures  him  with  celestial 
radiance.     Jesus  afterward  comes  hypocritically  to  be  baptized  by  John, 
ia  order  to  draw  away  the  people  and  corrupt  his  doctrine  and  baptism." 
See  Norberg's  Relicfionsbuch  of  this  sect.) 
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needed  no  such  revelation.  What  was  granted  to  John  was 
enough ;  he  recognized,  infallibly,  the  voice  from  heaven,  and 
the  revelation  of  the  Spirit,  by  his  inward  sense ;  no  outward 
sensible  impression  could  give  him  more.  For  others  the 
vision  was  not  intended ;  it  could  benefit  them  only  mediately 
through  him,  and  in  case  they  regarded  him  as  a  prophet. 

After  Jesus  had  thus,  alone  with  John,  submitted  to  his 
baptism,  and  received  in  it  the  sign  for  the  commencement  of 
his  public  Messianic  ministry,  he  withdrew  into  solitude  in 
order  to  prepare  himself,  by  prayer  and  meditation,0  for  the 
work  on  which  he  was  about  to  enter.  This  brings  us  to 
inquire  more  closely  into  Christ's  subjective  preparation  for  his 
public  labours. 


PART  II. 
SUBJECTIVE  PREPARATION.    THE  TEMPTATION. 


CHAPTER  I. 

IMPORT  OP  THE  INDIVIDUAL  TEMPTATIONS. 

While,  on  the  one  hand,  we  do  not  conceive  that  the  indi- 
vidual features  of  the  account  of  the  Temptation  are  to  be 
literally  taken,  the  principles  which  triumph  so  gloriously  in 
its  course  bear  the  evident  stamp  of  that  wisdom  which  every 
where  shines  forth  from  the  life  of  Christ.  Its  veracity  is 
undeniably  confirmed  by  the  period  which  it  occupies  between 
the  baptism  of  Christ  and  his  entrance  on  his  public  ministry ; 
the  silent,  solitary  preparation  was  a  natural  transition  from 

°  The  chronology  of  the  Gospels  by  no  means  excludes  such  a  time  of 
preparation,  although  we  cannot  decide  whether  the  "  forty  days ' '  are  tc  be 
taken  literally,  or  only  as  a  round  number.  John's  Gospel,  as  we  have 
said,  does  not  relate  the  baptism  in  its  chronological  connection  (John  i. 
19,  presupposes  the  occurrence  of  the  baptism) ;  so  that  there  is  no  difficulty 
in  supposing  a  lapse  of  several  weeks  between  the  baptism  and  the  first 
public  appearance  of  Christ.  The  words  in  John  i.  29,  may  have  been 
the  greeting  of  the  Baptist  on  first  meeting  Christ  upon  his  re-appearancc. 
Nor  does  the  retirement  of  Christ  throw  a  shade  upon  the  credibility  of  the 
narrative  as  matter  of  feet.  It  is  entirely  opposed  to  the  mythical  theory ; 
for  we  do  not  see  in  it  (as  we  should  were  it  a  mythus)  any  of  the  ideas  of 
the  people  among  whom  Christianity  originated ;  on  the  contrary,  it  dis- 
plays a  wisdom  and  circumspection  in  direct  antagonism  to  the  prevailing 
tendencies  of  the  time.  As  St.  John's  object  was  only  to  state  those 
facts  in  Christ's  life  of  which  he  had  himself  been  an  eye-witness,  his 
silence  on  the  subject  is  easily  accounted  for. 

Digitized  by  CjOOQLC 


74  THE  TEMPTATIOK. 

the  one  to  the  other.  We  conclude,  from  both  these  consider- 
ations together,  that  the  account  contains  not  only  an  ideal, 
but  also  an  historical  truth,  conveyed,  however,  under  a  sym- 
bolical form.P 

The  easiest  part  of  our  task  is  to  ascertain  the  import  of  the 
several  parts  of  the  Temptation,  and  to  this  we  now  address 
ourselves.  We  shall  find  in  them  the  principles  which  guided 
Jesus  through  his  whole  Messianic  calling — principles  directly 
opposed  to  the  notions  prevalent  among  the  Jews  in  regard  to 
the  Messiah. 

$  48.— The  Hunger. 
The  first  temptation  was  as  follows  :*  After  Jesus  had 
fasted  for  a  long  time,  he  suffered  the  pangs  of  hunger.  As  no 
food  was  to  be  had  in  the  desert,  the  suggestion  was  made  to 
him,  "  If  thou  art  really  the  Messiah,  the  son  of  God,  this  need 
cannot  embarrass  thee.  Thou  canst  help  thyself  readily  by  a 
miracle ;  thou  canst  change  the  stones  of  the  desert  into  bread." 
Jesus  rejected  this  challenge  with  the  words,  "Mem  shall  not 
live  by  bread  alone,  but  by  every  word  thai  proceedeth  out  of  the 
mouth  of  Gob"  (what  is  produced  by  God's  creative  word).  To 
apprehend  these  words  rightly,  we  must  recall  their  original 
connexion  in  Deuteronomy  (viii.  3),  viz.,  that  the  Jews  were 
fed  in  the  wilderness  with  manna,  in  order  to  learn  that  the 
power  of  God  could  sustain  human  life  by  other  means  than 
ordinary  food.  They  longed  for  the  bread  and  flesh  of  Egypt, 
but  were  to  be  taught  submission  to  the  will  of  God,  who  was 
pleased  to  supply  their  wants  with  a  different  food.  Apply- 
ing this  thought  to  Christ's  circumstances,  we  interpret  his 
reply  to  the  tempter  as  follows  :  "  Far  be  it  from  me  to  pre- 
scribe to  God  the  mode  in  which  he  shall  provide  me  suste- 
nance.    Bather  will  I  trust  his  omnipotent  creative  power, 

p  If  we  assign  a  symbolical  character  to  the  Temptation,  it  may  be 
asked  whether  the  fasting,  which  formed  a  ground-work  for  it,  was  not 
symbolical  also.  Bat  the  fasting  is  immediately  connected  with  the 
obviously  historical  feet  of  Christ's  retirement.  We  conceive  it  thus : 
Christ,  musing  upon  the  great  work  of  his  life,  forgot  the  wants  of  the 
body.  (Cf.  John  iv.  34.)  The  masteiy  (and  this  we  must  presuppose) 
which  his  spirit  had  over  the  body  prevented  those  wants  from  asserting 
their  power  for  a  long  time ;  but  when  they  did,  it  was  only  the  more 
powerftiUy.  It  formed  part  of  the  trial  and  self-denial  of  Christ  through 
his  whole  life,  that,  together  with  the  consciousness  that  he  was  the  Son 
of  God,  he  combined  the  weakness  and  dependence  of  humanity.  These 
affected  the  lesser  powers  of  his  soul,  although  they  could  neve?  move  his 
unchangingly  holy  will,  and  torn  him  to  any  selfish  strivings. 

*  Matt.  iv.  2-4. 
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which  can  find  means  to  satisfy  my  hunger,  even  in  the  desert, 
though  it  may  not  bo  with  man's  usual  food" 

Hie  principle  involved  in  the  reply  was,  that  he  had  no 
wish  to  free  himself  from  the  sense  of  human  weakness  and 
dependence  ;  that  he  would  work  no  miracle  lor  that  purpose. 
He  would  work  no  miracle  to  satisfy  his  own  will ;  no  miracle 
where  the  momentary  want  might  be  supplied,  though  by 
natural  means  such  as  might  offend  the  sensual  appetite.  In 
self-denial  he  would  follow  God,  submitting  to  His  will,  and 
trusting  that  His  mighty  power  would  help  in  the  time  of 
need,  in  the  way  that  His  wisdom  might  see  fit.  On  this 
same  principle  Christ  acted  when  he  suffered  his  apostles  to 
satisfy  their  hunger  with  the  corn  which  they  had  plucked, 
rather  than  do  a  miracle  to  provide  them  better  food.  On 
this  same  principle  he  acted  when  he  gave  himself  to  the 
Jewish  officers  sent  to  apprehend  him,r  rather  than  seek 
deliverance  by  a  Divine  interposition.  Of  the  same  kind,  too, 
was  his  trial  when  he  hung  upon  the  cross,  and  they  that 
passed  by  said,  "If  he  be  the  King  of  Israel*,  let  him  now  come 
down  from  the  cross,  and  we  wSl  believe  hm>n* 

§  U.—The  Piwnade  of  the  Temple. 

He  was  then  taken  to  the  pinnacle  of  the  Temple,  and  the 
tempter  said  to  him,  "  If  thou  be  the  Son  of  God,  cast  thyself 
down  :  thou  art  sure  of  aid  by  a  miracle  from  God  ;"  and, 
quoted,  literally,  in  application,  the  words  of  Psa.  xci.  11,  12, 
"  The  angels  shall  bear  thee  up  in  thevr  hands,  lest  thou  dash  thy 
foot  against  a  stone."  But  Christ  arrays  against  him  another 
passage,  which  defines  the  right  application  of  the  former  : 
"  Thou  shalt  not  tempt  the  Lord  thy  God."  (Deut.  vi.  16.)  As 
if  he  had  said,  "  Thou  must  undertake  nothing  with  a  view  to 
test  God's  omnipotence,  as  if  to  try  whether  he  will  work  a 
miracle  to  save  thee  from  a  peril  that  might  be  avoided  by 
natural  means"  (i.  e.  by  coming  down  from  the  battlement  in 
the  usual  way). 

These  words  of  Christ  imply  that  the  pious  man  can  look 
for  Divine  aid  at  all  times,  provided  he  uses  rightly  the  means 
which  God  affords  him,  and  walks  in  the  way  which  has  been 
divinely  marked  out  for  him  by  his  calling  and  his  circum- 
stances :  the  Messiah  was  not,  in  gratuitous  confidence  of 
Divine  assistance,  to  cast  himself  into  a  danger  which  commoh 
prudence  might  avoid.     They  involve  the  principle,  that  a 

*  Matt.  xxvi.  53.  ■  lb.  xxvii.  42. 
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miracle  may  not  be  wrought  except  for  wise  ends  and  with 
adequate  motives ;  never,  with  no  other  aim  than  to  display 
the  power  of  working  wonders,  and  to  make  a  momentary, 
sensible  impression,  which,  however  powerful,  could  leave  no 
religious  effect,  and,  not  penetrating  beyond  the  region  of  the 
senses,  must  be  but  transient  there.  And  on  this  principle  Christ 
acted  always,  in  not  voluntarily  exposing  himself  to  peril  ;  in 
employing  wise  and  prudent  means  to  escape  the  snares  of  his 
enemies  ;  and  going  forth,  with  trust  in  God  and  submission 
to  his  will,  to  meet  such  dangers  only  as  his  Divine  mission 
made  necessary,  and  as  he  could  not  avoid  without  unfaithfulness 
to  his  calling.  On  this  principle  he  acted  when  the  Pharisees 
and  the  fleshly-minded  multitude  came  to  him  and  asked  a 
miracle,  and  he  refused  them  with  ["  there  shall  no  sign  be  given 
to  this  wicked  and  adulterous  generation  but  the  sign  of  the 
Prophet  Jonah?]* 

§  45. — Dominion. 

We  do  not  take  the  third  temptation  as  implying  literally 
that  Satan  proposed  to  Christ  to  Ml  down  and  do  him  homage, 
as  the  price  of  a  transfer  of  dominion  over  all  the  kingdoms  of 
the  world  :  no  extraordinary  degree  of  piety  would  have  been 
necessary  to  rebuke  such  a  proposal  as  this.  We  consider  it 
as  involving  the  two  following  points,  which  must  be  taken 
together,  viz.,  (1)  the  establishment  of  Messiah's  dominion  as 
an  outward  kingdom,  with  worldly  splendours ;  and  (2)  the 
worship  of  Satan  in  connexion  with  it,  which,  though  not 
fully  expressed,  is  implied  in  the  act  which  he  demands,  and 
which  Christ  treats  as  equivalent  to  worshipping  him.  Herein 
was  the  temptation,  that  the  Messiah  should  not  develop  his 
kingdom  gradually,  and  in  its  pure  spirituality  from  within, 
but  should  establish  it  at  once,  as  an  outward  dominion ;  and 
that,  although  this  could  not  be  accomplished  without  the  use 
of  an  evil  agency,  the  end  would  sanctify  the  means. 

"We  find  here  the  principle,  that  to  try  to  establish  Messiah's 
kingdom  as  an  outward,  worldly  dominion,  is  to  wish  to  turn 
the  kingdom  of  God  into  the  kingdom  of  the  devil ;  and  to 
employ  that  fallen  intelligence  which  pervades  all  human  sove- 
reignties, only  in  a  different  form,  to  found  the  reign  of  Christ. 
And  in  rejecting  the  temptation,  Christ  condemned  every 
mode  of  secularizing  his  kingdom,  as  well  as  all  the  devil-wor- 
ship which  must  result  from  attempting  that  kingdom  in  a 
worldly  form,  We  find  here  the  principle,  that  God's  work 
•  Matt.  xii.  89. 
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is  to  be  accomplished  purely  as  His  work  and  by  His  power, 
without  foreign  aid ;  so  that  it  shall  all  be  only  a  share  of  the 
worship  rendered  to  him  alone. 

And  Christ's  whole  life  illustrates  this  principle.  How  often 
was  he  urged,  by  the  impatient  longings  and  the  worldly  spirit 
of  the  people,  to  gratify  their  intense,  long-cherished  hopes, 
and  establish  his  kingdom  in  a  worldly  form,  before  the  last 
demand  of  the  kind  was  made  upon  him,  as  he  entered,  in  the 
midst  of  an  enthusiastic  host,  the  capital  city  of  God's  earthly 
reign ;  before  his  last  refusal,  expressed  in  his  submission  to 
those  sufferings  which  resulted  in  the  triumph  of  God's  pure 
spiritual  kingdom ! 

CHAPTER  II. 

IMPORT  OP  THE  TEMPTATION  AS  A  WHOLE. 
§  46. — Fundamental  Idea. 
The  whole  temptation  taken  together  presents  us  one  idea; 
a  contrast,  namely,  between  the  founding  of  God's  kingdom  as 
pure,  spiritual,  and  tried  by  many  forms  of  self-denial  in  the 
slow  development  ordained  for  it  by  its  head;  and  the  sudden 
establishment  of  that  kingdom  before  men,  as  visible  and 
earthly.  This  contrast  forms  the  central  point  of  the  whole. 
All  the  temptations  have  regard  to  the  created  will  as  such ; 
the  victory  presupposes  that  self-sacrifice  of  a  will  given  up  to 
God  which  determines  the  whole  life.  And  as  this  self-sacrifice 
of  the  created  will  in  Christ  had  to  be  tested  in  his  life-long 
struggles  with  the  Spirit  of  the  world,  which  ever  strove  to 
obscure  the  idea  of  the  kingdom  of  God  and  bring  it  down  to 
its  own  level;  so  the  free  and  conscious  decision  manifested  in 
these  three  temptations,  fully  contrasting,  as  they  did,  the  true 
and  the  false  Messiahship,  the  unworldly  and  the  secularized 
Theocracy,  was  made  before  his  public  ministry,  which  itself 
was  but  a  continuation  of  the  strife  and  the  triumph. 

§  47. — The  Temptation  not  an  inward  one,  but  the  Work  of  Satan, 
We  find,  then,  in  the  facts  of  the  temptation,  the  expression 
of  that  period  that  intervened  between  Christ's  private  life  and 
his  public  ministry.  These  inward  spiritual  exercises  bring 
out  the  self-deterniination  which  stamps  itself  upon  all  his 
subsequent  outward  actions.  Yet  we  dare  not  suppose  in  him 
a  choice,  which,  presupposing  within  him  a  point  of  tangency 
for  evil,  would  involve  the  necessity  of  his  comparing  the  evil 
with  the  good,  and  deciding  between  them.  In  the  steadfast 
tendency  of  his  inner  life,  rooted  in  submission  to  God,  lay  a 
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decision  which  admitted  of  no  such  struggle.  He  had  in  com- 
mon with  humanity  that  natural  weakness  which  may  exist 
without  selfishness,  and  the  created  will,  mutable  in  its  own 
nature;  and  only  on  this  side  was  the  struggle  possible— such 
a  struggle  as  man  may  have  been  liable  to,  before  he  gave 
seduction  the  power  of  temptation  by  his  own  actual  sin.  In 
all  other  respects,  the  outward  seductions  remained  outward  J 
they  found  no  selfishness  in  him,  as  in  other  men,  on  which 
to  seize,  and  thus  become  internal  temptations,  but,  on 
the  contrary,  only  aided  in  revealing  the  complete  unity  of 
the  Divine  and  human,  which  formed  the  essence  of  his  inner 
life. 

Nor  is  it  possible  for  us  to  imagine  that  these  temptations 
originated  within;  to  imagine  that  Christ,  in  contemplating 
the  course  of  his  future  ministry,  had  an  internal  struggle  to 
decide  whether  he  should  act  according  to  his  own  will*  or  in 
self-denial  and  submission  to  the  will  of  God.  We  have  seen 
from  the  third  temptation  that,  from  the  very  beginning,  he 
regarded  the  establishment  of  a  worldly  kingdom  as  inseparable 
from  the  worship  of  the  devil;  he  could,  therefore,  have  had 
no  struggle  to  choose  between  such  a  kingdom,  outward  and 
worldly,  and  the  true  Messiah-kingdom,  spiritual,  and  developed 
from  within. 

Even  the  purest  man  who  has  a  great  work  to  do  for  any 
age,  must  be  affected  more  or  less  by  the  prevailing  ideas  and 
tendencies  of  that  age.  Unless  he  struggle  against  it,  the 
spirit  of  the  age  will  penetrate  his  own;  his  spiritual  life  and 
its  products  will  be  corrupted  by  the  base  admixture.  Now* 
the  whole  spirit  of  the  age  of  Christ  held  that  Messiah's  king- 
dom was  to  be  of  this  world,  and  even  John  Baptist  could  not 
free  himself  from  this  conception.  There  was  nothing  within 
Christ  on  which  the  sinful  spirit  of  the  age  could  seize;  the 
Divine  life  within  him  had  brought  every  thing  temporal  into 
harmony  with  itself;  and,  therefore,  this  tendency  of  the  times 
to  secularize  the  Theocratic  idea  could  take  no  hold  of  him. 
But  it  was  to  press  upon  him  from  without;  from  the  begin- 
ning this  tendency  threatened  to  corrupt  the  idea  and  the 
development  of  the  kingdom  of  God,  and  Christ's  work  had  to 
be  kept  free  from  it ;  moreover,  the  nature  of  his  own  Messianic 
ministry  could  only  be  fully  illustrated  by  contrast  with  this 
possible  objective  mode  of  action;  to  which,  foreign  as  it  was 
to  his  own  spiritual  tendencies,  he  was  so  frequently  to  be 
urged  afterward  by  the  prevailing  spirit  of  the  times. 
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Bat  if,  according  to  the  doctrine  of  Christ,11  the  rebellion  of 
a  higher  intelligence  against  God  preceded  the  whole  present 
history  of  the  universe,  in  which  Evil  is  one  of  the  co-operating 
factors,  and  of  which  man's  history  is  only  a  part;  if  that  doc- 
trine makes  Satan  the  representative  of  the  Evil  which  he  first 
brought  into  realty;  if,  fqythex,  it  lays  down  a  connexion, 
concealed  from  the  eye  of  man,  between  him  and  all  evil;  then, 
from  this  point  of  view4  Christ's  contest  with  the  spirit  of  the 
world  must  appear  to  us  a  contest  with  Satan — the  temptation, 
a  temptation  from  Satan—continued  afterward  through  his 
whole  life,  and  renewed  in  every  form  of  assault,  until  the  final 
triumph  was  announced,  "  It  is  jmished."  As  the  temptation 
could  not  have  originated  m  Christ,  he  could  only  attribute  it 
to  that  Spirit  to  which  all  opposition  to  God's  kingdom,  and 
every  attempt  to  corrupt  its  pure  development,  can  finally  be 
traced  back.  On  the  working  out  of  Christ's  plan  depended 
the  issue  of  the  battle  between  the  kingdom  of  God  and  the 
kingdom  of  the  Evil  One;  and  we  cannot  wonder,  therefore, 
that  this  Spirit,  ever  so  restlessly  plotting  against  the  Divine 
order,  should  have  been  active  and  alert  at  a  time  when,  as  in 
the  case  of  the  first  man,  an  opening  for  temptation  to  the 
mutable  created  will  was  afforded  to  him. 

Christ  left  to  his  disciples  and  the  Church  only  a  partial  and 
symbolical  account7  of  the  facts  of  his  inner  life  in  this  pre- 

n  We  must  hereafter  inquire  whether  this  is  Christ's  doctrine,  and  only 
make  here  a  preliminary  remark  or  two.  The  arguments  of  the  rationalists 
against  the  doctrine  which  teaches  the  existence  of  Satan  are  either  directed 
against  a  false  and  arbitrary  conception  of  that  doctrine,  or  else  go  upon 
the  presupposition  that  evil  could  only  have  originated  under  conditions 
such  as  those  under  which  human  existence  has  developed  itself;  that  it 
has  its  ground  in  the  organism  of  human  nature,  e.  g.  in  the  opposition 
between  reason  and  the  propensities ;  that  humcm  development  must  neces- 
sarily pass  through  it ;  but  that  we  cannot  conceive  of  a  steadfast  tendency 
to  evil  in  an  intelligence  endowed  with  the  higher  spiritual  powers.  Now 
it  is  precisely  this  view  of  evil  which  we  most  emphatically  oppose,  as 
directly  contradictory  to  the  essence  of  the  Gospel  and  of  a  theistico-ethical 
view  of  the  world ;  and,  on  the  contrary,  we  hold  feat,  as  the  only  doctrine 
which  meets  man's  moral  and  religious  interests,  that  doctrine  which  is  the 
ground  of  the  conception  of  Satan,  and  according  to  which  evil  is  repre- 
sented as  the  rebellion  of  a  created  will  against  the  Divine  law,  as  an  act 
of  free-will  not  otherwise  to  be  explained,  and  the  intelligence  as  deter- 
mined by  the  wilL  I  am  pleased  to  find  my  convictions  expressed  in  few 
words  by  an  eminent  divine  of  our  own  time,  Dr.  Nitesch,  in  his  exoellent 
System  der  ChrisUichen  Lehre,  2nd  ed.  p.  152.  They  are  further  developed 
by  Twesten,  in  his  DogmatUc.  The  same  fundamental  idea  is  given  in  the 
work  of  Julius  MtiUer,  already  mentioned  (Letvre  von  der  Silmde). 

T  We  can  apply  here  Dr.  Nitesch' s  remark  in  reference  to  the  Biblical 
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paratory  epoch ;  an  account,  however,  adapted  to  their  practical 
necessities,  and  serving  to  guard  them  against  those  seductions 
of  the  spirit  of  the  world  to  which  even  the  productions  of  the 
Divine  spirit  must  yield,  if  they  are  ever  allowed  to  become 

worldly. 


BOOK  IV. 

THE  PUBLIC  MINISTRY  OF  CHRIST  IN  ITS 
REAL  CONNECTION/ 

PART  I. 

THE  PLAN  OF  CHRIST. 


CHAPTER  I. 

A.    THE  PLAN  OP  CHRIST'S  MINISTRY  IN  GENERAL. 
§  48. — Had  Christ  a  Conscious  Plant 

It  is  most  natural  for  us,  in  treating  of  Christ's  public 
ministry,  to  speak  first  of  the  plcm  which  lay  at  the  foundation 
of  it.  First  of  all,  however,  the  question  comes  up,  whether 
he  Ivad  any  such  plan  at  alLx 

The  greatest  achievements  of  great  men  in  behalf  of  humanity 
have  not  been  accomplished  by  plans  previously  arranged  and 
digested;  on  the  contrary,  such  men  have  generally  been  un- 
conscious instruments,  working  out  God's  purposes,  at  least  in 
the  beginning,  before  the  fruits  of  their  labours  have  become 

account  of  the  Fall  (ChrM.  Lehre,  §  106,  s.  144,  anm.  1.  2te*  Aufl.) :  "The 
history  of  the  temptation,  in  this  form,  is  not  a  real,  but  a  true  history. " 

w  To  promote  unity  of  view,  I  deem  it  best,  especially  as  much  of  the 
chronological  order  must  remain  uncertain,  to  treat  and  divide  Christ's 
public  ministry,  first,  according  to  its  substantial  connection,  and,  secondly, 
according  to  its  chronological  connection. 

z  We  use  the  phrase  "  plan  of  Jesus/7  inasmuch  as  we  compare  hia 
mode  of  action  with  that  of  other  world-historical  men,  in  order  to  bring 
out  the  characteristic  features  which  distinguish  him.  The  exposition 
which  follows  will  show  that  I  agree  with  the  apt  remarks  of  my  worthy 
friend,  Dr.  Uttmann,  made  in  his  beautiful  treatise  on  the  "  StindcnfosiffkeU 
Jem  "  (Sinlessness  of  Jesus),  p.  71,  and  that  his  censures  there  of  those  who 
use  the  above-mentioned  phrase  do  not  apply  to  me.  [See  Ullman'a  Trea- 
tise, translated  by  Edwards  and  Park,  in  the  "  Selections  from  German 
Literature."] 
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obvious  to  their  own  eyes.  They  served  the  plan  of  God's 
providence  for  the  progress  of  his  kingdom  among  men,  by 
giving  themselves  up  enthusiastically  to  the  ideas  which  the 
Spirit  of  God  had  imparted  to  them.  Not  unfrequently  has  a 
false  historical  view  ascribed  to  such  labours,  after  their  results 
became  known,  a  plan  which  had  nothing  to  do  with  their 
development.  Nay,  these  mighty  men  were  able  to  do  their 
great  deeds  precisely  because  a  higher  than  human  wisdom 
formed  the  plan  of  their  labours  and  prepared  the  way  for 
them.  The  work  was  greater  than  the  workmen ;  they  had 
no  presentiments  of  the  results  that  were  to  follow  from  the 
toils  to  which  they  felt  themselves  impelled.  So  was  it  with 
Luther,  when  he  kindled  the  spark  which  set  half  Europe  in 
a  blaze,  and  commenced  the  sacred  flame  which  refined  the 
Christian  Church. 

"Were  we  at  liberty  to  compare  the  work  of  Christ  with 
these  creations  wrought  through  human  agencies,  we  should 
need  to  guard  ourselves  against  determining  the  plan  of  his 
ministry  from  its  results.  We  might  then  suppose  that  he  was 
inspired  with  enthusiasm  for  an  idea,  whose  compass  and  conse- 
quences the  limits  of  his  circumstances  and  his  times  prevented 
him  from  fully  apprehending.  "We  might  also  distinguish  be- 
tween the  idea,  as  made  the  guide  and  the  aim  of  his  actions 
by  himself  and  the  more  comprehensive  Divine  plan,  to  which, 
by  his  voluntary  and  thorough  devotion  to  God,  he  served  as: 
the  organ.  And  it  would  rather  glorify  than  disparage  him  to 
show,  by  thus  comparing  him  with  other  men  who  had  wrought 
as  God's  instruments  to  accomplish  His  vast  designs,  that  God 
had  accomplished  through  him  even  greater  things  than  he 
had  himself  intended. 

But  we  are  allowed  to  make  no  such  comparison.  The  life 
of  Christ  presented  a  realized  ideal  of  human  culture  such  as 
man's  nature  can  never  attain  unto,  let  his  development  reach 
what  point  it  may.  He  described  the  future  effects  of  the 
truth  which  he  revealed  in  a  way  that  no  man  could  compre- 
hend at  the  time,  and  which  centuries  of  history  have  only 
been  contributing  to  illustrate.  Nor  was  the  progress  of  the 
fubwre  more  clear  to  his  vision  than  the  steps  in  the  history  of 
the  past,  as  is  shown  by  his  own  statements  of  the  relation 
which  he  sustained  to  the  old  dispensation.  Facts,  which  it 
required  the  course  of  ages  to  make  clear,  lay  open  to  his  eye ; 
and  history  has  both  explained  and  verified  the  laws  which  he 
pointed  out  for  the  progress  of  his  kingdom.     He  could  not, 

G 
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therefore,  have  held  the  same  relation  to  the  plan  for  whose 
accomplishment  his  labours  were  directed,  as  men  who  were 
mere  instruments  of  God,  however  great.  He  resembled  them, 
it  is  true,  in  the  fact  that  his  labours  were  ordered  according 
to  no  plan  of  human  contrivance,  but  to  one  laid  down  by  God 
for  the  development  of  humanity;  but  he  differed  from  them, 
in  this,  that  He  understood  the  full  compass  of  God's  plan, 
and  had  freely  made  it  his  own;  that  it  was  the  plan  of  his 
own  mind,  clearly  standing  forth  in  his  consciousness  when  he 
commenced  his  labours.  The  account  of  his  temptation,  rightly 
understood,  shows  all  this. 

With  this,  also,  are  rebutted  those  views  which  consider 
Christ  as  having  recognized  the  idea  of  his  ministry  only 
through  the  cloudy  atmosphere  of  Judaism;  and  those  which 
represent  his  plan  as  having  been  essentially  altered  from  time 
to  time,  as  circumstances  contradicted  his  first  expectations 
and  gave  him  clearer  notions.  They  are  further  refuted  by 
the  entire  harmony  which  subsists  between  Christ's  own  ex- 
pressions in  regard  to  his  plan,  as  uttered  in  the  two  different 
epochs  of  his  history. 

§  49.—Cow»ction  wUk  the  Old  Totem**  Theocracy. 

The  object  of  Christ  was,  as  he  himself  often  describes  it,  to 
establish  the  kingdom  of  God  among  men;  not,  as  we  have 
shown,  after  a  plan  of  man's  devising,  but  after  one  laid  down 
by  God,  not  only  in  the  general  development  of  the  human 
race,  but  also,  and  specially,  in  the  development  of  the  Jewish 
nation,  and  in  the  revelations  of  the  old  dispensation.  We 
must,  therefore,  look  back  upon  the  Old  Testament  foundations 
of  the  kingdom  of  God,  before  we  can  correctly  understand  the 
plan  of  Christ  as  set  forth  in  his  acts  and  words.  The  one 
prepared  the  way  for  the  other.  In  the  former  it  was  outward, 
and  confined  to  the  narrow  community  of  the  Jewish  people, 
in  the  form  of  a  state  founded  and  governed  by  Divine  autho- 
rity ;  in  the  latter  it  was  to  be  universal,  all-embracing,  a  com- 
munion, springing  out  of  the  consciousness  of  God,  intended  to 
be  the  principle  of  life  and  union  for  all  mankind.  In  the 
former,  the  Divine  law,  ordering  from  without  all  the  relations 
of  state  and  people,  governed  the  nation  through  organs  ap- 
pointed by  God  and  inspired  by  his  Spirit,  viz.,  priests,  kings, 
and  prophets.  But  tins  idea  could  not  be  realized;  the  kmg- 
dom  of  God  could  not  be  founded  from  without.  It  needed  first 
a  proper  material;  and  this  could  not  be  found  in  human 
nature,  estranged  from  God  by  sin.     The  history  of  the  Jewish 
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nation  was  designed  to  bring  this  contradiction  out  into  clear 
consciousness ;  and  to  awaken  a  more  and  more  vivid  anxiety 
lor  its  removal,  and  for  the  re-establishment  and  glorification 
of  the  Theocracy.  So  the  revelations  of  God  pointed  more  and 
more  directly  to  Him,  the  Messiah,  under  whose  dominion  the 
Divine  kingdom  was  to  be  exalted,  and  the  worship  of  Jeho- 
vah to  be  acknowledged  and  to  triumph  even  among  the 
nations  so  long  estranged  from  him. 

§  50. — Christ*  s  Steadfast  Consciousness  of  his  Messiahship. 

And  Jesus  knew  and  testified  to  his  Messiahship  from  the 
beginning,  from  his  first  public  appearance  until  his  last  decla- 
ration, made  before  the  high  priests  in  the  very  face  of  death; 
although  he  did  not  always  proclaim  it  with  equal  openness, 
especially  when  there  was  risk  of  popular  commotions  from 
false  and  temporal  conceptions  of  the  Messiah  on  the  part  of 
the  people ;  but  rather  gradually  led  them,  from  the  acknow- 
ledgment of  his  prophetic  character  (by  which,  indeed,  they 
were  bound  to  believe  in  his  words),  to  recognize  him  as  the 
Messiah,  a  Prophet  also,  but  in  the  highest  sense. 

In  this  respect  there  is  no  contradiction  whatever  between 
the  Synoptical  Gospels?  and  John.  They  all  agree  in  stating 
that  Jesus  spoke  and  acted  from  the  beginning  in  conscious- 
ness of  his  Messiahship;  and  also  that,  as  circumstances  de- 
manded, he  was  sometimes  more  and  sometimes  less  explicit2 
in  regard  to  it.  Nor  is  John  silent*  about  the  fluctuations  and 
divisions  of  opinion  (easily  explained  on  psychological  grounds), 
even  among  the  more  favourably  disposed  portions  of  the  mul- 
titude: nay,  he  tells  us  that  some  of  the  Apostles  were  slow 
to  believe,  and  wavered  in  their  faith.  All  this,  however,  does 
nothing  to  prove  similar  fluctuations  in  Christ's  conviction  of 
his  Messiahship.  According  to  Matthew,  Jesus  commenced 
Ms  ministry,  like  John  the  Baptist,  by  summoning  men  to  re- 
pentance, as  a  preparation  for  the  coming  kingdom  of  God. 
But  this  by  no  means  implies  that  his  intention  and  his  an- 
nouncement, at  the  beginning,  were  the  same  as  those  of  the 
Baptist.  It  was  necessary  for  him  to  take  this  starting-point, 
as  he  joined  his  ministry  upon  John's  proclamation,  and  upon 
the  desire  for  the  manifestation  of  the  kingdom  of  God  which 
it  had  awakened,  in  order  to  purify  this  desire  and  direct  it  to 

y  Matthew,  Mark,  and  Luke.  *  John  Tin.  25 ;  x.  24. 

•  John  vii.  40 ;  Matt.  xvi.  14  ;  John  vii.  12.  The  less  hostile  portion 
of  the  people  agreed,  at  first,  only  in  believing  that  Christ  had  good 
intentions,  and  was  no  seducer  of  the  people. 

g2 
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its  object,  the  real  founder  of  the  kingdom.  It  was  essential 
to  awaken  and  preserve  in  the  minds  of  the  people  a  sense  of 
the  necessity  of  repentance  as  a  condition  of  participation  in 
the  kingdom,  and  the  first  starting-point  for  a  clear  idea  of  its 
nature.  After  this  general  summons  had  gone  before,  Jesus 
could  prove,  by  the  impression  of  his  own  works,  that  the 
kingdom  had  really  been  manifested  through  him  (Matt.  xii. 
28 ;  Luke  xviL  21).  The  proclamation  of  the  approaching 
kingdom  and  the  announcement  of  Jesus  as  its  founder  and 
central-point,  were  closely  connected  together;  but  sometimes 
the  one  was  announced  more  prominently,  and  sometimes  the 
other,  as  circumstances  might  demand.  Compare  the  Sermon 
on  the  Mount  with  the  discourses  of  Christ  as  recorded  in 
John's  Gospel 

§  51. — No  Alterations  of  Christ* 8  Plom. 
It  may  be  imagined,  however,  that  although  Christ  was 
conscious,  from  the  beginning,  of  his  calling  to  realize  the  idea 
of  the  kingdom  of  God,  the  plan  of  his  work  may  have  been 
modified  from  time  to  time  according  to  the  varying  results 
which  depended  upon  the  vacillating  temper  of  the  public 
mind ;  that  at  first,  perhaps,  he  hoped  to  find  the  greater  part 
of  the  Jewish  nation  ready  to  receive  him ;  and  designed, 
under  this  supposition,  to  separate  the  incorrigible  from  the 
better  part,  and  collect  the  latter  into  a  Theocratic  commu- 
nity under  his  government ;  and  that  he  expected  that  the 
kingdom  of  God,  once  seated  firmly  in  this  way,  would,  by  the 
might  of  its  prevailing  spirit  of  Divine  life,  by  degrees  trans- 
form all  other  nations  into  the  same  kingdom.  In  fact,  what 
an  incalculable  influence  might  a  nation,  thoroughly  imbued 
with  the  spirit  of  Christianity,  and  illustrating  Christianity  in 
all  its  relations,  exert  toward  the  moral  regeneration  of  the 
rest  of  mankind  !  A  light,  indeed,  would  it  be,  not  hid 
under  a  bushel,  but  throwing  its  beams  on  all  sides  into  the 
surrounding  darkness :  the  salt  and  the  leaven,  truly,  of  all 
mankind.  And  some,b  in  fact,  assert  that  Christ  cherished 
these  hopes  when  he  first  appeared  in  public.  Hence,  say 
they,  the  joyous  feeling  with  which  he  announced  the  "accept- 
able year"  in  the  synagogue  at  Nazareth  ; c  hence  his  purpose, 
manifested  in  the  Sermon  on  the  Mount,  to  give  to  the  people 
new  Theocratic  statutes  in  accordance  with  his  higher  stand- 
point ;  hence  his  promise  to  the  apostles  that  they  should 

b  De  Wette  and  Hate,    Pavlus,  also,  with  some  modifications. 
c  Luke  iv.  17,  seq. 
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govern,  under  him,  the  new  Theocratic  community ; d  hence, 
too,  his  last  lamentation  over  Jerusalem,  that  he  had  so  often 
tried  to  save  the  nation  which  ought  to  have  submitted  to  his 
guidance.  All  which,  they  say,  presupposes  a  belief  on  his 
part  that  the  results  might  have  been  different  had  the  people 
listened  to  his  voice,  and  that  he  expected  more  of  them  to 
listen  to  him  ;  that  the  aim  of  his  ministry  was  altered  when 
he  found  the  resistance  more  stubborn  and  general  than  he 
had  supposed  ;  and  that,  from  the  course  of  events  themselves, 
he  learned,  in  the  light  of  the  Divine  Spirit,  that  the  plan  for 
the  establishment  of  the  kingdom  of  God  which  the  Divine 
counsels  had  formed,  was  such,  that  he  himself  must  submit  to 
the  power  of  his  enemies,  and  rise  victorious  from  his  suf- 
ferings ;  while  the  kingdom  itself  was  only  to  advance  by  slow 
degrees,  and  after  many  combats,  to  its  final  triumph. 

Yet,  after  all,  these  reasonings  are  only  specious,  not  solid. 
Even  the  most  important  of  them  rather  opposes  than  sustains 
the  theory  they  are  adduced  to  support.  It  is  true,  there  is 
such  a  thing  as  a  holy  enthusiam  for  a  Divine  idea,  which  is 
blind  to  all  difficulties,  or  deems  that  it  can  gain  an  easy  vic- 
tory. Such,  however,  was  not  the  enthusiasm  of  Christ  for 
his  Divine  work ;  on  the  contrary,  he  combined  with  it  a  dis- 
cretion which  fully  comprehended  the  opposition  he  must 
encounter  from  the  prevailing  opinions  and  feelings  of  the 
times.  He  was  far  from  trusting  to  the  momentary  impulses 
under  which  the  people,  excited  by  his  words  and  actions, 
sought  to  join  themselves  to  him.  He  readily  distinguished, 
with  that  searching  glance  that  pierced  the  depths  of  men's 
hearts,  the  few  who  came  to  him,  drawn  of  the  Father  and 
following  an  inward  consciousness  of  God,  from  those  who 
sought  him  with  carnal  feelings,  to  obtain  that  which  he  came 
not  to  bestow.  How  did  he  check  the  ardour  of  his  disciples, 
when  he  rebuked  the  false  self-confidence  inspired  by  a  tran- 
sient enthusiasm,  and  reminded  them  of  their  weakness ! 
There  was  no  extravagance  in  his  demands  upon  men ;  nothing 
exaggerated  in  his  hopes  of  the  future.  Everywhere  we  see 
not  only  a  conscious  possession  of  the  Divine  power  to  over- 
come the  world,  which  he  was  to  impart  to  humanity,  but  also 
of  the  obstacles  it  should  meet  with  from  the  old  nature  in 
which  the  principle  of  sin  was  yet  active.  This  was  the  spirix; 
which  passed  over  from  him  to  the  Apostles,  and  which  con- 
stituted the  peculiar  essence  of  Christian  ethics.  Christ, 
*  Matt.  xix.  28. 
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while  as  yet  surrounded  only  by  a  handful  of  faithful  followers, 
describes  the  renewing  power  which  the  seed  that  he  had  sown 
would  exert  on  the  life  of  humanity;  yet,  brilliant  as  the 
prospect  is,  his  eyes  are  not  dazzled  by  it ;  he  sees,  at  the 
same  time,  how  impurity  will  mix  itself  with  the  work  of  God, 
and  how  clouds  will  obscure  it.  Could  He,  whose  quick  glance 
thus  saw  the  depths  of  men's  hearts,  and  took  in  at  once  the 
present  and  the  future,  who  knew  so  well  the  corrupt  carnality 
of  the  Jewish  nation  before  he  entered  on  his  public  ministry, 
so  far  deceive  himself  as  to  suppose  that  he  could  suddenly 
transform  the  larger  part  of  such  a  nation  into  a  true  people 
of  God  %  He  that  searched  men's  hearts  and  knew  what  was 
in  man,  could  not  be  ignorant  that  his  severest  battles  were  to 
be  fought  with  the  prevalent  depravity  of  men ;  and  in  con- 
nexion with  these  struggles,  how  natural  was  it  for  him  to 
look  forward  to  the  death  which  he  should  suffer  in  the 
faithful  performance  of  his  calling  !  Even  at  an  early  date  he 
intimated  the  violent  death  by  which  he  was  to  be  torn  from 
the  happy  fellowship  of  his  disciples,  leaving  them  behind  him 
in  tears  and  sorrow.6 

His  temptation,  the  historical  truth  and  import  of  which  we 
have  shown,  makes  it  clear  that  he  had  decided,  before  he  com- 
menced his  public  labours,  not  to  establish  the  kingdom  of  God 
in  a  mere  outward  way  by  miraculous  power.  And  this  is 
further  shown  by  his  assigning,  in  the  first  epoch  of  his  mi- 
nistry, to  John  the  Baptist,  whom  he  called  the  first  among 
the  prophets,  a  subordinate  place  in  relation  to  the  new  era  of 
religion ;  for  this  could  only  have  been  done  in  view  of  John's 
inability  fully  to  comprehend  the  essential  feature  of  this  new 

*  Matt.  ix.  15.  Bate  says,  indeed,  that  these  words  do  not  imply 
neoesflarily  an  approaching  violent  death,  but  might  be  uttered  in  view  of 
the  common  lot  of  mortals.  But,  in  the  first  place,  Jesus,  if  he  applied  to 
himself  the  Old  Testament  idea  of  the  Messiah,  could  not  believe  that  he 
would  be  torn  by  natural  death  from  the  Theocratic  community  which  he 
should  found  among  the  Jews,  and  thus  leave  it  to  the  direction  of  others ; 
but  must  expect  (if  he  hoped  to  found  an  external  Theocracy)  always  to 
remain  present  as  Theocratic  king.  (This  applies,  also,  to  what  Hose 
says  (2nd  edit,  of  his  Leben  Jem,  p.  89),  in  opposition  to  his  previously 
expressed  views.)  Again,  it  would  be  strange  mdeed  for  a  man  of  thirty 
to  express  himself  to  older  men,  in  reference  to  the  common  end  of 
mortals,  in  such  language  as  the  following :  "  Now  is  your  time  for  festal 
joy ;  for  when  your  friend  shall  be  removed,  it  will  be  time  for  fasting  and 
sorrow."  The  whole  connection  of  the  passage  shows  that  Jesus  did  not 
expect  to  part  from  them  under  happy  circumstances,  but  amid  many  con- 
flicts and  sufferings. 
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era,  "viz.,  the  spiritual  development  of  the  kingdom  of  God 
from  within.  And,  again,  in  reference  to  John,  he  said, 
"Blessed  is  he,  tohosoever  shaU  not  be  offended  m  me;"  evidently 
presupposing  that  John's  Old  Testament  views  would  be  of- 
fended at  the  new  era;  a  presupposition  which  refers  to  the  new 
spiritual  growth  oi  the  Divine  kingdom.  It  is,  therefore,  unde- 
niable that  from  the  beginning  Christ  aimed  at  this  new 
development  of  that  kingdom. 

"We  find  further  proof  of  this  in  all  the  parables  which  treat 
of  the  progress  of  his  kingdom,  and  the  effects  of  his  truth 
upon  human  nature,  viz.  the  parables  of  the  mustard  seed,  of 
the  leaven,  of  the  fire  which  he  had  come  to  kindle  upon  earth, 
all  which  were  designed  to  illustrate  the  distinction  between 
the  Old  Testament  form  of  the  Theocracy  and  that  of  Christ; 
to  illustrate  a  development  which  was  not  at  once  to  exhibit 
an  external  stately  fabric;  but  to  commence  with  apparently 
small  beginnings,  and  yet  ever  to  propagate  itself  by  a  mighty 
power  working  outwardly  from  within;  and  to  regenerate  all 
things,  and  thus  appropriate  them  to  itself  AH  these  parables 
presuppose  the  renewal  of  human  nature  by  a  new  and  per- 
vading principle  of  spiritual  life;  and  imply  that  the  kingdom 
of  God  cannot  be  visibly  realized  among  men  until  they  become 
subjects  of  this  renewal  To  the  same  effect  was  Christ's  saying 
(which  we  shall  farther  examine  hereafter),  "neither  do  men 
put  new  tome  into  old  shim,  elm  the  skins  break  amd  the  wine 
rwmeth  ovJb?  He  who  uttered  such  truths,  involving  a  stead- 
fast and  connected  system  of  thought,  could  not  have  set 
out  with  the  purpose  of  establishing  an  outward  kingdom,  and 
have  afterward  been  induced  by  circumstances  to  change  his 
plan  in  so  short  a  time.  What  an  immense  revolution  in  his 
mental  habits  and  course  of  thinking  must  a  few  months  have 
produced,  on  such  a  supposition !  It  would  be,  indeed,  a  gross 
misapprehension  of  the  precepts  given  in  the  Sermon  on  tlve 
Mmmt  to  interpret  them  literally  as  laws  laid  down  for  an 
outward  Theocratic  kingdom.  Such  an  interpretation  would 
involve  the  possibility  of  a  struggle  between  Good  and  Evil  in 
the  kingdom  of  God  ;  such  as  can  never  take  place  in  Messiah's 
reign,  if  it  be  realized  according  to  its  idea.  The  form  of  a 
state  cannot  be  thought  of  in  connexion  with  this  kingdom ;  a 
state  presupposes  a  relation  to  transgression;  an  outward  law, 
the  forms  of  judicature,  the  administration  of  justice,  are  essen- 
tial to  its  organization.  But  all  these  can  have  no  place  in 
the  perfect  kingdom  of  Christ;    a  community  whose  whole 
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principle  of  life  is  love.  Laws  intended  for  the  free  mind  lose 
their  import  when  their  observance  is  compelled  by  external 
penalties  of  any  kind  whatever.  More  of  this  view  hereafter, 
when  we  come  to  treat  especially  of  the  Sermon  on  the  Mount. 
Nor  is  a  change  in  Christ's  feelings  to  be  in  any  wise 
admitted.  The  yea/r  of  joy  [the  acceptable  year,  Luke  iv.  19] 
did  not  refer  to  the  happy  results  which  he  hoped  to  attain, 
but  to  the  blessed  contents  of  the  announcement  with  which, 
he  commenced  his  labours;  the  substance  of  the  message  itself 
was  joyful,  whether  the  dispositions  of  the  people  would  make 
it  a  source  of  joy  to  them,  or  not.  And  even  on  his  first 
proclamation  at  Nazareth,  the  hostility  of  the  carnally-minded 
multitude  could  have  enabled  him  to  prognosticate  the  general 
temper  with  which  the  whole  people  would  receive  him.  It 
follows  by  no  means,  from  the  wo  which  he  uttered  over  his 
loved  Jerusalem  (Luke  xiii.  34,  35),  that  he  had  hoped  at  first 
to  find  acceptance  with  the  entire  nation,  and  to  make  Jeru- 
salem the  real  seat  of  his  Theocratic  government.  Yet, 
although  he  could  not  save  the  nation  as  a  whole,  he  offered 
his  warnings  to  the  whole,  leaving  it  to  the  issue  to  decide 
who  were  willing  to  hear  his  voice. 

§  52. — jPwo-fold  bearing  of  the  Kingdom  of  God — an  Inward,  Spiritual 
Power,  and  a  Wodd-renemng  Power. 

There  are  two  sides  to  the  conception  of  the  kingdom  of 
God,  as  Christ  viewed  it ;  in  reference  to  its  ideal  and  its  real 
elements,  which  must  be  contemplated  in  their  connexion 
with  each  other.  The  discourses  of  Christ  will  be  found 
everywhere  to  contradict  a  one-sided  view  of  either  of  these 
elements. 

The  kingdom  of  God  was  indeed  first  to  be  exhibited  as  a 
communion  of  men  bound  together  by  the  same  spirit,  inspired 
by  the  same  consciousness  of  God;  and  this  communion  was 
to  find  its  central  point  in  Chkist,  its  Eedeemer  and  King. 
As  he  himself  ordered  and  directed  all  things  in  the  first  con- 
gregation of  his  disciples,  so  he  was  subsequently  to  inspire, 
rule,  and  cultivate  this  community  of  men  by  his  law  and  by 
his  Spirit.  The  revelation  of  the  Spirit,  shared  by  all  its 
members,  was  all  that  was  to  distinguish  it  from  the  world,  so 
called  in  the  New  Testament,  that  is,  the  common  mass  of 
mankind,  as  alienated  from  God. 

But  as  this  community  was  gradually  to  prevail  even  over 
the  mass  of  mankind  through  the  power  of  the  indwelling 
Spirit,  it  was  not  always  to  remain  entirely  inward  and  hidden, 
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but  to  send  forth,  continually  more  and  more,  a  renewing 
influence ;  to  be  the  salt,  the  leaven  of  humanity,  the  city  set 
upon  a  hill,  the  candle  which,  once  lighted,  should  never  be 
extinguished.  And  Christ  was  gradually,  through  this  com- 
munity, his  organ  and  his  royal  dwelling-place,  to  establish  his 
kingdom  as  a  real  one,  more  and  more  widely  among  men,  and 
subdue  the  world  to  his  dominion.  In  this  sense  were  those 
who  shared  in  his  communion  to  obtain  and  exercise,  even 
upon  earth,  a  real  world-dominion.  It  is  the  aim  and  end  of 
history,  that  Christianity  shall  more  and  more  become  the 
world-governing  principle.  In  fine,  the  end  of  this  develop- 
ment appears  to  be  (though  not,  indeed,  simply  as  its  natural 
result)  a  complete  realization  of  the  Divine  kingdom  which 
Christ  established  in  its  outward  manifestation,  fully  answering 
to  its  idea;  a  perfect  world-dominion  of  Christ  and  of  his 
organs;  a  world  purified  and  transformed,  to  become  the  seat 
of  His  universal  empire. 

So  did  Christ  intend,  in  a  true  sense,  and  in  various  relations, 
to  describe  himself  as  King,  and  his  organs  as  partakers  in  his 
dominion  of  the  world.  It  was,  indeed,  in  a  real  sense  that  he 
spoke  of  his  kingdom,  to  be  manifested  on  earth.  And  as  he 
was  to  build  up  this  kingdom  on  the  foundations  laid  down  in 
the  Old  Testament,  and  to  realize  the  plan  of  God  therein 
prefigured,  he  could  rightfully  apply  to  himself  the  figures  of 
the  Old  Testament  in  regard  to  the  progress  of  the  Theocracy, 
in  order  to  bring  the  truths  which  they  veiled  clearly  out 
before  the  consciousness  of  men.f  Although  his  disciples  at 
first  took  these  figures  in  the  letter,  still,  under  the  influence 
of  Christ's  intercourse  and  teaching,  they  could  not  long  stop 
there.  And  not  only  his  direct  instructions,  but  the  manner 
in  which  he  opposed  the  idea  of  his  spiritual  and  inward  king- 
dom to  the  carnal  notions  of  the  Jews,  contributed  to  give  his 
followers  the  key  to  the  right  interpretation  of  these  types  and 
shadows. 

In  thus  comparing  Christ's  discourses  with  each  other,  and 
in  the  unity  of  purpose  which  a  contemplation  of  his  wliole  life 
makes  manifest,  we  find  a  guard  for  all  after  ages,  against 
carnal  misconceptions  of  his  individual  discourses,  or  of  separate 

f  Some  suppose  that  every  thing  in  Christ's  discourses,  as  reported  by 
Matthew  and  Luke,  in  reference  to  this  real  Theocratic  element  is  to  be 
ascribed  to  the  Jewish  views  that  obscured  the  truth  as  uttered  by  Christ, 
and  caused  it  to  be  reported  incorrectly.  That  this  is  not  the  case  is 
obvious  from  Paul's  plain  references  to  such  expressions  of  Christ's,  e.  g. 
I  Cor.  vi.  2. 
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features  of  his  life.*  In  general,  when  we  find  in  the  accounts 
of  any  world-historical  man  such  a  unity  of  the  creative  mind, 
we  are  willing,  if  individual  features  come  up  in  apparent  con- 
tradiction to  the  general  tenor,  to  believe  that  he  was  misun- 
derstood by  incapable  contemporaries;  or,  if  this  cannot  be 
safely  asserted,  because  the  contradictory  features  are  insepa- 
rable from  others  that  bear  his  unmistakable  impress,  we 
endeavour,  by  comparing  his  manifestations,  to  find  that  higher 
unity  in  which  even  the  unmanageable  points  may  find  their 
rightful  place.  Utterly  unhistorical,  indeed,  is  that  perverted 
principle  of  historical  exegesis  which  teaches  that  an  original, 
creative  mind,  a  spirit  far  above  his  times,  is  to  be  compre- 
hended from  the  prevailing  opinions  of  his  age  and  nation; 
and  which  presupposes,  in  fact,  that  all  these  opinions  are 
his  own.h 

CHAPTER  H. 

THE  PLAN  OP  CHRIST  IN  ITS  RELATION  TO  THE  OLD  TESTAMENT 
IDEA  OP  THE  KINGDOM  OP  GOD. 

The  question  now  arises,  in  what  relation  the  new  form  of 
the  kingdom  of  God,  according  to  Christ's  plan,  stood  to  the 
Old  Testament  form  thereof;  a  question  which  we  shall  have 
to  answer  from  the  intimations  afforded  by  Christ  himself 
Indeed,  it  has  already  been  answered  by  our  remarks  upon  his 
idea  of  the  kingdom  as  developing  itself  from  within;  but  as 
the  subject  has  its  difficulties,  and  especially  as  some  have  tried 
to  prove  that  Christ  spoke  and  acted  at  different  times  from 
opposite  points  of  view,  we  must  examine  it  more  closely. 

§  53. — Christ1*  Observance  of  the  Jewish  Worship  and  Law. 
No  question  can  arise  as  to  Christ's  intention  to  extend  his 
kingdom  abroad  among  the  pagan  nations;  the  Messianic  pre- 
dictions of  the  Old  Testament  had  already  intimated  the 
general  diffusion  of  the  worship  of  Jehovah;  and  John  the 
Baptist  had  hinted  at  the  possible  transfer  of  the  kingdom  of 
God  from  the  Jews  to  the  heathen,  in  case  the  former  should 
prove  to  be  unworthy  of  it.  And  what  was  afterward  novel 
to  the  apostles  was,  not  that  the  pagans  should  be  converted 
and  received  into  the  fellowship  of  the  Messiah,  but  that  they 
should  be  received  without  accepting  the  Mosaic  law.     It  was 

f  We  shall  speak  more  particularly  of  this  when  we  come  to  treat  of 
the  mode  in  which  Christ  trained  his  apostles. 

k  Con£  what  SMeiermacher  says  (Hermenentik,  s.  20)  of  "  historical 
interpretation/'  and  also  (s.  82)  of  the  "  Analogy  of  Faith." 
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against  the  latter  view,  and  not  the  former,  that  even  the 
strictest  Judaizers  objected.  It  was  to  refute  this  that  the 
Ebionites  appealed  to  Christ's  strict  observance  of  the  law,  and 
to  his  saying,  in  the  Sermon  on  the  Mount,  that  he  "  came  not 
to  destroy,  but  to  fulfil  the  low,"  and  that  "not  one  jot  or  tittle 
of  the  law  should  pass  away." 

We  must  not  oppose  this  doctrine  by  quoting  Christ's  decla- 
rations that  the  essence  of  religion  must  be  found  in  the  soul, 
and  that  outward  things  could  neither  cleanse  nor  sanctify 
mankind;1  for  even  in  the  light  of  the  Old  Testament  it  was 
known  that  piety  of  heart  was  indispensable  to  a  true  fulfil- 
ment of  the  law.  Christ  himself  appealed  to  a  passage  in  the 
Old  Testament  fflos.  vi  6)  in  proof  of  this;  and  even  the 
well-disposed  scribe  (Mark  xii  33)  admitted  it.  Still,  the 
necessity  of  an  outward  observance  of  the  law  might  be  main- 
tained by  those  who  deemed  jnward  purity  essential  to  its 
value  J 

"Viewing  the  relation  of  Christ's  doctrine  to  the  legal  stand- 
point only  on  this  side,  we  might  conceive  it  to  have  stood  as 
follows :  Directing  his  attention  only  to  the  necessity  of  proper 
dispositions  in  order  to  piety,  he  held,  as  of  fundamental  im- 
portance, that  nothing  in  religion  not  springing  from  genuinely 
pious  feelings  could  be  of  any  avail;  and,  holding  fast  to  this, 
did  not  investigate  farther  the  question  of  the  continued 
authority  of  the  ceremonial  law.  Satisfied  with  saving  what 
was  most  essential,  he  permitted  the  other  to  stand  as  inviolable 
in  its  Divine  authority.  Such  a  course  would  have  been  emi- 
nently proper  in  Christ,  if  we  regard  him  as  nothing  more 
than  a  genuine  reformer.  Every  attempt  at  true  reformation 
must  have,  not  a  negative,  but  a  positive  point  of  departure ; 
must  start  with  some  truth  which  it  folly  and  necessarily 
recognizes. 

lie  view  which  we  have  just  set  forth  is  not  invalidated 
by  Christ's  denunciations  of  the  Pharisees  for  their  arbitrary 
statutes  and  burdensome  additions  to  the  law.k  In  all  these 
he  contrasted  the  law,  rightly  and  spiritually  understood,  with 
their  false  traditions  and  interpretations.  As  for  actual  viola- 
tion of  the  law,  he  could  never  be  justly  accused  of  it ;  even. 

1  Such  as  Matt.  xv.  11 ;  Mark  vii.  15. 

1  Even  Philo,  from  the  stand-point  of  his  religious  idealism,  held  the 
necessity  of  a  strict  observance  of  the  ritual  law,  believing  that  it  facilitated 
tile  understanding  of  the  spiritual  sense  of  the  law.  He  asserted  this  against; 
the  idealists,  who  adhered  absolutely  to  the  letter,  in  his  treatise  "De  Afi^ 
gratione  Abraami"  k  Matt,  xxiii. 
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Paul,  who  so  strenuously  resisted  the  continued  obligation  of 
the  law,  declares  that  Christ  submitted  to  it.1 

§  54. — His  Manifestation  greater  than  the  "Temple." 
But  a  comparison  of  Matt.  xii.  6 — 8,  with  Mark  ii.  28,  will 
suggest  to  us  something  more  than  a  mere  assault  upon  the 
statutes  of  the  Pharisees.  In  the  first  passage  he  begins  with 
his  opponents  upon  their  own  ground.  "  You  yourselves  admit 
that  the  priests  who  serve  the  Temple  on  the  Sabbath  must 
break  the  literal  Sabbatical  law  in  view  of  the  higher  duties  of 
the  Temple  service."  Then  he  continues,  "  But  I  say  unto  you, 
tJtere  is  something  here  greater  than  the  Temple."™  In  these,  as 
in  many  of  Christ's  words,  there  is  more  than  meets  the  ear.* 
"When  we  remember  the  sanctity  of  the  Temple  in  Jewish  eyes, 
as  the  seat  of  the  Shekinah,  as  the  only  place  where  God  could 
ever  be  worshipped,  we  can  conceive  the  weight  of  Christ's 
declaration  that  his  manifestation  was  something  greater  than 
the  Temple,  and  was  to  introduce  a  revelation  of  the  glory  of 
God,  and  a  mode  of  Divine  worship  to  which  the  Temple- 
service  was  entirely  subordinate.  We  may  infer  Christ's  con- 
clusion to  have  been,  "  If  the  priests  have  been  freed  from  the 
literal  observance  of  the  Sabbath  law  because  of  their  relation 
to  the  Temple,  heretofore  the  highest  seat  of  worship,  how 
much  more  must  my  disciples  be  freed  from  the  letter  of  that 
law  by  their  relation  to  that  which  is  greater  than  the  Tem- 
ple !  (Their  intercourse  with  Him  was  something  greater 
than  Temple-worship.)  They  have  plucked  the  corn  on  the 
Sabbath,  it  is  true,  but  they  have  done  it  that  they  might  not 

1  Gal.  iv.  4. 

■  I  prefer  Lachmann's  reading  (juiZov)  both  on  internal  and  external 
grounds.  I  cannot,  however,  believe,  with  De  Wette,  that  the  passage 
refers  to  Christ's  Messianic  calling  alone  ;  but  rather  to  his  whole  manifes- 
tation, of  which  his  ministry  as  Messiah  formed  part.  Similar  expressions 
of  Christ  refer  to  his  whole  appearance  ;  e.  g.  Matt.  xii.  8,  speaks  of  his 
person.     Conf.  Luke  xi.  30. 

n  Justly  sayB  Dr.  von  vbUn  (Ideen  ub.  d.  inneren  Zusammenhang  der 
Glaubenseinigung  und  Glaubensreinigung  in  der  evangel.  Kirche,  Zeips. 
1824,  s.  10) :  "  Every  religious  student  of  the  Scriptures,  however  he  may 
be  satisfied  with  the  sense  that  he  has  obtained  from  them  by  the  aid3  of 
philosophy  and  history,  must  be  constrained  to  acknowledge  that  the 
simplest  words  of  the  Saviour  contain  a  depth  and  fulness  of  meaning 
which  he  can  never  boast  of  having  mastered"  These  holy  words,  con- 
taining the  germ  of  an  unending  development,  could  only  be  understood 
in  the  Spirit  (as  by  the  Apostles) ;  and  they  who  had  not  received  this 
Spirit,  like  the  Judaizers,  who  adhered  to  the  letter,  could  not  but  misun- 
derstand them. 
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be  disturbed  in  their  communion  with  the  Son  of  Man,  and  in 
reliance  upon  his  authority.  They  are  free  from  guilt,  then, 
for  the  Son  of  Mem  is  Lord  even  of  the  Sabbath."  He  thus  laid 
the  foundation  for  that  true,  spiritual  worship  to  which  the 
Tapiple-service  was  to  give  way. 

Of  the  same  character  were  those  words  of  Jesus  which 
taught  a  Stephen  that  Christ  would  destroy  the  Temple  and 
remove  its  ritual- worship.  (Acts  vL  14.)  Whether  he  learned 
this  from  the  words  recorded  in  John  ii.  19,  or  from  somo 
others,  we  leave  for  the  present  undecided.  The  doctrine  of 
Paul  in  regard  to  the  relation  between  the  Law  and  the 
Gospel  was  only  an  extension  of  the  truth  first  uttered  by 
Stephen.  This  doctrine  could  not  have  originated  in  Paul, 
without  a  point  of  departure  for  it  in  the  instructions  of  Christ 
himself ;  still  less,  if  those  instructions  had  been  in  direct  con- 
tradiction to  it. 

Christ's  declaration,  " My  yoke  is  easy,  and  my  bwrden  light9* 
(Matt,  xi  30),  was  designed,  indeed,  primarily,  to  contrast  his 
manner  of  teaching  and  leading  men  with  that  of  the  Phari- 
sees ;  but  it  certainly  meant  far  more.  It  contrasted  his  plan 
of  salvation  with  legalism  generally,  of  which  Pharisaism  was 
only  the  apex.  Paul's  doctrine  on  the  subject  is  nothing  but 
a  development  of  the  intimation  contained  in  these  words.0 
§  55. — TJie  Conversation  with  tlie  Samaritan  Woman. 

We  have  thus  far  confined  ourselves  to  Christ's  declarations 
as  given  by  Matthew,  Mark,  and  Luke,  avoiding  John,  because 
the  credibility  of  his  reports  of  Christ's  discourses  has  been 
more  disputed.     But,  having  shown  the  tendency  of  Christ's 

•  Schleiermacher  (in  his  ffermeneutik,  s.  82)  rery  aptly  applies  the  oft- 
abused  comparison  between  Christ  and  Socrates  to  illustrate  the  relation 
between  the  apostolic  doctrines,  especially  those  of  Paul,  and  the  immediate 
teachings  of  Christ.  He  justly  remarks,  that  while  there  was  a  similarity 
in  the  feet  that  the  teachings  of  Socrates  were  not  written  down  by  himself, 
but  transmitted  through  his  disciples,  who  marked  them  with  their  own 
individuality  without  at  all  obliterating  the  Socratic  ground-colours,  the 
substantial  difference  lay  in  this,  that  the  affinity  of  the  Apostles  was  closer 
than  that  of  the  followers  of  Socrates,  "  because  the  power  of  unity  which 
emanated  from  Christ  was  in  itself  greater,  and  acted  so  powerfully  upon 
those  Apostles  who,  like  Paul,  had  marked  individual  peculiarities,  that 
they  appealed,  in  their  teachings,  exclusively  to  Christ.  Although  Paul 
first  brought  out  the  idea  of  the  conversion  of  the  heathen  into  perfect 
clearness  before  the  Apostles,  yet  he  advocated  it  in  no  other  power  than 
that  of  Christ.  Had  not  the  idea  been  contained  in  Christ's  teaching,  the 
other  Apostles  would  not  have  recognized  Paul  as  a  Christian,  much  less 
an  Apostle."  The  same  remark  may  be  applied  to  many  other  important 
doctrines. 
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doctrine  of  the  Law  from  the  first  Gospels  alone,  we  are  sorely 
now  entitled  to  appeal  to  his  conversation  with  the  woman  of 
Samaria  (John  iv.  7 — 30),  in  which  he  set  forth  the  Christian 
view,  that  religion  was  no  more  to  be  confined  to  any  one 
place.  In  fact,  the  discourse  involves  no  doctrine  which  cannot 
be  found  in  Christ's  declaration  elsewhere  recorded.  Perfectly 
accordant  with  his  declaration  to  the  hostile  Pharisees  who 
clamoured  so  loudly  for  the  ritual  law — "  the  manifestation  of 
the  Son  of  Man  is  greater  thorn  the  Temple  ;  omd  he  is  Lord  of 
ike  Sabbath" — was  his  answer  to  a  woman  (ignorant,  to  be 
sure,  and  destitute  of  a  spiritual  sense  of  the  Divine,  but  yet 
free  from  prejudice,  and  susceptible  of  receiving  instruction 
from  him,  because  she  believed  him  to  be  a  prophet),  when  she 
inquired  as  to  the  right  place  to  worship  God  :  "  The  time  is 
coming  when  the  worship  of  God  will  be  confined  to  no  visible 
temple ;  for  the  howr  cometh,  omd  now  is,  when  the  true  worship- 
pers-shall worship  the  Father  in  spirit  and  in  truth."  This 
declaration  could  only  have  been  founded  on  the  fact  that 
something  greater  than  the  Temple  had  appeared  among  men, 

§  66.— The  "Destroying  "  and  « Fulfilling  "  of  the  Law. 

But  although  we  infer  that  Paul's  doctrine  of  the  disjunc- 
tion of  Christianity  from  the  Mosaic  law  was  derived,  mediately 
at  least,  from  Christ's  own  words,  we  must  admit  that  the 
JudaLzing  Christians,  unfit  as  they  were,  from  their  Jewish 
stand-point,  fully  to  apprehend  his  teaching,  might  have  found 
some  support  for  their  peculiar  opinions  both  in  his  words  and 
in  his  actions.  Take,  for  instance,  the  passage,  "Think  not 
that  I  am  come  to  destroy  the  Law  and  the  Prophets;  I  am  not 
come  to  destroy,  but  tofulfil"v  Their  Jewish  views  might  in- 
terpret this  to  mean  that  he  did  not  intend  to  abrogate  the 
ceremonial  part  of  the  law,  but  to  bring  about  a  strict  observ- 
ance of  it  Nor  shall  we  apply  here  the  distinction  between 
the  moral  and  the  ritual  law ;  neither  the  connexion  of  the 
passage  nor  the  stand-point  of  the  Old  Testament  would  justify 
this.  Certainly,  as  he  used  the  terms  Law  and  Prophets  to 
denote  the  two  great  divisions  of  the  Old  Testament,  and 
declared  he  would  not  destroy  either,  he  must  have  had  in 
view  the  entire  law ;  it  was  the  law,  as  a  whole,  that  he  came 
not  to  destroy,  but  to  fulfil 

We  need  only  to  understand  correctly  what  kind  of  "  de- 
stroying" it  is  which  Christ  disclaims.     It  is  a  "  destroying  " 

p  Matt.  v.  17. 
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which  excludes  u  fulfilling ;"  a  destroying  which  is  not  at  the 
same  time  a  fulfilling.  The  general  positive  clause,  "  /  am  come 
to  fulfil,"  is  used  as  proof  of  the  special  and  negative  clause, 
" I  am  not  come  to  destroy  the  Law  and  the  Prophets;*9  nor  are 
we  to  make  the  former  a  special  one,  by  seeking  an  object  for 
it  in  the  preceding  words.  On  the  contrary,  the  general  pro- 
position, "  /  am  come  to  fulfil?  which  holds  good  of  Christ's 
entire  labours,  is,  in  this  case,  specially  applied  to  his  relation 
to  the  Old  Testament.  Christ's  activity  is  in  no  sense  a 
destroying  and  negative,  but  in  every  respect  a  fulfilling  and 
creative  agency.  For  instance,  by  that  agency  human  nature 
is  to  lose  none  of  its  essential  features ;  but  only  to  be  freed 
from  the  bonds  and  defects  which  sin  has  imposed  upon  it,  so 
that  its  ideal,  as  originally  designed  by  the  Creator,  may  be- 
come the  real  This  is  fidfiUmg;  but  yet  it  must  be  accom- 
panied by  the  destroying  of  whatever  opposes  it.  We  apply 
the  same  principle  to  Christ's  relation  to  the  Mosaic  law.  The 
Mosaic  Institute,  as  the  fundamental  law  of  the  special  Theo- 
cracy exhibited  in  the  Jewish  nation,  was  a  veil,  a  limited 
form,  in  which  the  will  of  God,  the  eternal  law  of  the  Theo- 
cracy, was  appropriately  impressed  upon  the  men  of  that  time. 
But  the  general  and  eternal  Theocratic  law  could  not  find  its 
free  development  and  fdlfilment  in  the  form  of  an  outward 
state  law.  The  law  (in  its  whole  extent  I  mean,  including 
what  is  called  in  a  narrower  sense  the  moral,  as  well  as  the 
ritual  law)  aimed  to  realize  the  will  of  Cod,  to  present  the 
true  Siicaioffvvri  under  the  relations  above  defined.  But  what 
the  law,  in  its  whole  extent,  aimed  at,  is  accomplished  through 
Christ  j  the  veil  is  rent,  the  bonds  are  loosed  by  the  liberating 
Spirit,  and  the  law  reaches  its  before  unattainable  fulfilment. 
Tiris  fulfilment,  indeed,  involves  the  removal  of  all  obstruc- 
tions ;  but  this  destroying  process  cannot  be  called  destroying, 
as  it  is  an  essential  condition,  and  a  negative  element,  of  the 
fulfilment  itself.  So  the  fulfilment  of  prophecy  in  the  mani- 
festation and  labours  of  Christ  necessarily  involved  the  destruc- 
tion of  the  prophetic  veil  and  covering  of  the  Messianic  idea.4 
The  Ebionites,  adhering  only  to  the  letter,  misunderstood 
Christ's  declarations  on  this  subject ;  but  Paul,  viewing  them 
in  their  true  spirit  and  universal  bearing,  obtained  those  views 
on  the  relation  of  the  Law  and  the  Gospel  which  he  presents 
in  such  passages  as  Bom.  iii.  31 ;  viii.  3,  4. 

*  We  shall  see  hereafter  how  this  interpretation  of  Christ's  words  is 
verified  in  the  whole  train  of  thought  in  the  Sermon  on  the  Mount. 
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§  57. — The  Interpolation  in  Luke  vi.  4.  (Cod.  Cant.) 
There  is  a  traditional  account  of  another  remarkable  saying 
of  Christ  in  regard  to  the  observance  of  the  Sabbath/  viz.,  that 
on  a  certain  occasion,  seeing  a  man  at  work  on  the  Sabbath, 
he  said  to  him,  "  Happy  art  thou  if  thou  knowest  what  thou  art 
doing;  hut  if  thou  dost  not  know,  thou  art  accursed,  and  a  trans- 
gressor of  the  law."  "We  must  not  leave  this  unnoticed,  for  as 
other  words  of  Christ  which  did  not  find  place  in  the  canonical 
Gospels  were  handed  down  by  tradition,8  so  it  is  possible  that 
an  event  of  the  character  here  related  may  have  been  preserved 
in  some  collection  of  evangelical  traditions  (e.  g.f  an  apocryphal 
Gospel  or  some  other),  and  may  have  been  afterward  trans- 
ferred to  Luke  vi.  4,  as  having  an  affinity  with  the  context 
there.  There  is  nothing  in  the  words  themselves  which  Christ 
might  not  have  uttered  under  certain  circumstances ;  for  their 
import  is  a  sentiment  which  he  always  made  prominent ;  viz^ 
that  all  depends  upon  the  spirit  in  which  one  acts.  The 
force  of  the  passage  is,  "  Happy  is  he  who  has  arrived  at  the 
conviction  that  God  must  be  worshipped,  not  at  special  times 
and  places,  but  in  spirit  and  in  truth  ;  and  who  feels  himself 
free  from  the  Old  Testament  Sabbatical  law.  But  he  who, 
while  acknowledging  that  law,  allows  himself  to  be  induced  by 
outward  motives  to  labour  on  the  Sabbath,  is  a  guilty  man ; 
the  law  is  in  force  for  him,  and,  by  violating  his  conscience  for 
the  sake  of  an  external  good,  he  pronounces  his  own  con- 
demnation.,, 

It  is  quite  a  different  question,  however,  whether  this  narra- 
tive does  not  bear  internal  marks  of  improbability ;  whether, 
under  the  specified  circumstances,  Christ  would  have  spoken  as 
he  is  reported  to  have  done.  First,  it  is  hardly  possible  to 
imagine  that  any  one,  at  that  day,  among  the  Jews  of  Pales- 
tine, would  have  ventured  to  labour  on  the  Sabbath.  Again, 
it  is  hard  to  believe  that  Christ  would  have  pronounced  such 
labour  in  anywise  good,  unless  it  were  performed  in  the  dis- 
charge of  a  special  duty.  Such  a  procedure,  more  than  any 
other,  would  have  laid  him  open  to  the  reproach  of  contemning 
the  law.  He  looked  upon  the  law  as  having  been  a  divinely 
ordained  part  of  the  development  of  God's  kingdom,  and  as, 

r  In  the  CocL  CaaU.  (Cod.  Bezse)  this  passage  immediately  follows 
Luke  vi.  4  :  "  ry  airy  yptpa  $taffaptv6g  nva  lpya£6fuvov  ry  <ra€€arip 
tlirev  avrtp*  dvOpwirt,  ci  ukv  oloag  ri  iroielg,  paKapioc  ti'  «  dk  fiij  olSag, 
ItriKaraparoQ  Kai  irapatarriQ  tl  tov  v6pov," 

■  Acts  xx.  85. 
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therefore,  necessary,  until  the  period  when  the  new  form  of 
that  kingdom  should  go  into  operation.  Only  in  the  progress 
of  this  new  form  was  the  abrogation  of  the  law  to  follow  from 
the  consciousness  of  redemption  through  Christ ;  and  then, 
indeed,  its  destruction  would  be  one  with  its  fulfilment ;  and 
until  that  point  of  progress  arrived,  Christ  himself  set  the  ex- 
ample of  a  conscientious  observance  of  the  law.  He  opposed 
the  Pharisaic  statutes,  indeed,  but  it  was  because  they  took  the 
law  in  its  letter,  not  in  its  spirit,  and  surrounded  its  observance 
with  difficulties.  He  made  it  a  fundamental  point,  that  all 
true  obedience  must  spring  from  piety  and  love;  but  still  it 
was  obedience  to  the  law.  He  gave,  therefore,  as  we  have  seen, 
intimations  only  of  that  higher  period  in  which  the  law  was  to 
be  done  away;  intimations,  moreover,  which  could  only  be 
understood  through  his  own  Spirit,  after  his  work  upon  earth 
was  done.  Hence  he  certainly  could  have  pronounced  no 
action  good  in  which  man's  will  allowed  itself  to  anticipate 
God's  order,  especially  an  action,  grounded  on  motives  under- 
stood by  nobody,  which  might  have  injuriously  affected  the 
religious  convictions  of  others.  Paul  lays  down  quite  a  con- 
trary rule  in  1  Cor.  viii.  Nor  did  Christ  himself  act  in  such 
a  way  in  other  cases. 

There  is,  then,  very  poor  authority  for  this  passage,  either 
internal  or  external.  Its  invention  was  probably  suggested 
by  the  words  of  Paul  in  Bom.  xiv.  22,  23,  and  affords  a  very 
good  illustration  of  the  difference  between  mere  individual  inven- 
tions and  the  genuine  historical  traditions  of  the  Evangelists. 

We  close  our  survey  of  Christ's  sayings  in  regard  to  his 
relations  to  the  Old  Testament  with  a  remark  directly  sug- 
gested by  it,  from  which  the  weightiest  consequences  may  be 
deduced. 

The  manner  in  which  he  contrasted  the  Old  Testament  with 
its  fulfilment,  the  New,  and  elevated  the  least  of  Christians 
above  all  the  prophets,  shows  how  clearly  he  distinguished  the 
kernel  from  its  perishable  shell,  the  Divine  idea  from  its  tem- 
porary veil,  the  truth  which  lay  in  germ  in  the  Old  Testament, 
from  the  contracted  form  in  which  it  presented  itself  to  Old 
Testament  minds.  Applying  this  general  principle  to  indivi- 
dual cases  as  they  arise,  we  may  learn  how  to  interpret,  in 
Christ's  own  sense,  the  figures  which  he  employed  to  illustrate 
his  Messianic  world  dominion.  In  this  way  some  of  the. 
results  at  which  we  have  already  arrived  may  find  further 
confirmation. 
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CHAPTER  m. 

mBW  FORK  OF  THE  IDEA.  OF  THE  PEBSOK  OF  THE  THEOCRATIC 
KING. 

§  58. — The  Namee  Son  of  God  and  Son  of  Mak. 

Our  oonoeption  of  the  person  of  the  Messiah,  as  Theocratic 
King,  is  closely  connected  -with  that  which  we  may  entertain 
of  the  kingdom  of  God  itself  and  of  its  process  of  develop- 
ment. In  reference  to  both,  Jesus  joined  himself  indeed  to 
the  existing  Jewish  conceptions,  but,  at  the  same  time,  infused 
into  them  a  new  spirit  and  a  higher  regenerating  element. 

Both  of  the  names  which  be  applied  to  himself--T*Sb»  of  God 
and  Son  qfMc/n — are  to  be  found  among  the  designations  of 
the  Messiah  in  the  Old  Testament;  bat  he  used  them  in  a  far 
higher  sense  than  was  current  among  the  Jews.  He  obviously 
employed  them  antithetically:  they  contain  correlative  ideas, 
and  cannot  be  thoroughly  understood  apart  from  their  recipro- 
cal relation.  It  is  dear  from  Matt.  xn.  16;  xxvi  63 ;  John  i 
50,  and  from  all  that  is  known  of  the  current  theological  lan- 
guage of  the  Jews  at  that  time,  that  the  name  "Son,qfGodn 
was  the  most  common  designation  of  Messiah,  as  the  best 
adapted  to  denote  his  highest  dignity,  that  of  Theocratic  King. 
The  name  "Son  qf  M(m"  involves,  indeed,  an  allusion  to  the 
description  of  the  Messiah  in  Dan.  vii  (further  illustrated  in 
Christ  s  last  word's  before  the  high-priests,  Matt,  xxvi  64); 
but  it  is  certain  that  this  name  was  not  among  the  more  usual 
or  best-known  titles  of  Messiah.  This  may  explain  why,* 
when  Jesus  on  a  certain  occasion  had  stated  a  fact  in  regard 
to  himself  as  Son  of  Man  (viz.  his  approaching  death]  which 
did  not  accord  with  prevailing  ideas,  that  his  hearers  began 
to  doubt  whether  he  did  not  mean  to  designate  by  that  title 
some  other  person  than  the  Messiah.  It  is  used  by  none  of 
the  apostles  for  that  purpose;  and,  indeed,  nowhere  in  the 
New  Testament,  exoept  in  the  discourses  of  Christ  and  in  that 
of  Stephen  (Acts  vii  $6);  and  in  this  last  case  it  is  probable, 
as  Olshcmam  justly  remarks,  that  Stephen  had  an  immediate 
and  vivid  intuition  of  Jesus,  as  he  had  seen  him  in  his  hnnf^m 
form. 

§  59.— Import  eftJ*mie  Sow  of  Uax,  as  wed  by  Christ  himself.— 
Rejection  of  Alexandrian  and  other  Analogies, 

Christ  must,  therefore,  have  had  special  reasons  for  adopt* 
ing,  with  an  obvious  predilection,  the  less-known  Messianie 
'  John  xii.  34. 
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title.  Even  if  we  were  to  grant  that  he  used  it  more  fre- 
quently because  of  its  leas  obvious  application,  in  order,  at 
first,  to  lead  the  Jews  gradually  to  recognize  him  as  Messiah; 
still  we  flhoukl  not  have  a  sufficient  explanation  of  his  employ- 
ing it  so  generally  and  so  emphatically*  We  find  a  better 
reason  for  it  in  Christ's  conscious  relation  to  the  human  race; 
a  relation  which  stirred  the  Tory  depths  of  has  heart.  He  called 
binmpJf  the  "Son  of  Man"  because  he  had  appeared  as  a  man; 
because  he  belonged  to  mankind;  because  he  had  done  such 
great  things  even  lor  ht/mam  nature  (Matt  ix.  8) ;  because  he 
was  to  glorify  that  nature;  because  he  was  himself  the  realized 
ideal  of  humanity.T 

*  I  must  differ  herefrom  SchoUm,  LUcke,  Von  Ctifa,  (Bibl.  Damn.  ii.  16); 
and  Stratus  (Leben  Jesu)  ;  and  agree  -with  Sehleiermacher,  Tfomck,  Oltfiau- 
mn,  and  Klmg  (Staid,  u.  Krit.  1896,  i.  137).  Justly  says  BchMermucher 
of  the  title  "Soa«f  Man,"  «  Christ would sot  hav*  adopted  it  had  he 
not  been  conscious  of  a  complete  participation  in  human  nature.  Its 
application  would  have  been  pointless,  however,  had  he  not  used  it  in  a 
sense  inapplicable  to  other  men ;  and  it  was  pregnant  with  reference  to  the 
distinctive  differences  between  him  and  them."  (Dogmatik,  ii.  91, 3rd  ed.) 
Certainly  there  m  manifest,  in-  the  often-repeated  expresaoBS,  sayings,  and 
proverbs  uttered  by  Christ,  mere  the  impression  of  an  original  and  creative 
mind  than  a  mere  appropriation  of  what  might  have  been  given  to  his 
hand  by  his  age  and  nation.  It  is  one  of  the  merits  of  the  great  man 
whose  words  we  have  just  quoted,  that  he  vindicated  this  truth  in  many 
vays  in  opposition  to  a  shallow  theology.  Tbe  unclean  spirit  which  he 
banished  is  now  endeavouring;  with  seven  others  woree  than  himself;  to 
take  possession  of  this  age;  in  which  endeavour,  please  Go4  he  will  not 
succeed. 

*  Oon£  Matt.  in.  8;  John  i.  52 ;  iii.  13  ;  v.  27  ;  vi.  53.  The  force  of 
the  first  passage  in  John  (L  52)  is,  that  Christ  would  glorify  humanity  by 
restoring  its  fellowship  with  celestial  powers.  The  second  (iii.  13)  imports 
that  he  reveals  his  Divine  being  in  human  nature,  and  fives  in  heaven  as 
man.  The  thud  <v.  87),  that  as  man  he  wiH  jodge  the  human  race.  The 
fourth  (vi.  53),  that  we  must  thoroughly  take  to  ourselves  and  be  pene- 
trated by  the  flesh  and  blood  (I.  e.  the  pure  humanity,  the  form  of  which 
he  assumed  to  reveal  the  Divine)  of  him  who  can  be  called  mem  in  a  sense 
that  cam  be  predicated  of  no  other,  and  who  hassetf  has  incarnated  the 
Pivinity.  <On  the  passage  from  Matt,  see  p.  92.)  In  MatL  is.  8,  there 
is,  in  the  statement  that  the  entire  human  nature  is  glorified  in  Christ*  an 
intimation  of  what  is  expressed  in  the  title  "  Son  of  Man,"  in  Christ's 
sense  of  it. 

It  is  remarkable,  that  while  this  emphatic  tftfte  of  the  Son  of  Man 
appears  in  the  disoourses  of  Christ  both  in  the  synoptical  Gospels  and 
Jonn,  that  its  deeper  sense,  although  not  to  be  mistaken  in  some  of  the 
passages  in  the  former,  is  far  more  vividly  expressed  in  John.  Yet  if  it 
were  the  case  (as  has  been  said)  that  John,  following  the  prevalent  opinion, 
designed  to  represent  Jesus  as  the  Logos  appearing  in  humanity,  and, 
leaving  the  human  nature  in  the  back-ground,  to  present  the  Divine  con- 
spicuously, he  could  not  have  used  this  title  so  frequently.    There  is  no 

H2 
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.We  certainly  cannot  find  in  Christ's  use  of  the  title  any 
trace  of  the  Alexandrian  Theologoumenon  of  the  archetype  of 
humanity  in  the  Logos,  of  PMoV  distinction  between  the  idea 
of  humanity  and  its  manifestation  (or  the  Cabbalistic  Adam 
Cadrnon);  notwithstanding  it  was  not  by  accident  that  so 
many  ideal  elements,  formed  from  a  commingling  of  Judaism 
and  Hellenism,  were  given  as  points  of  departure  to  the  realism 
of  Christianity;  although  this  last  was  grounded  on  the  highest 
fact  in  history. 

So,  too,  the  fundamental  idea  of  the  title  "  Son  of  Man"  is, 
perhaps,  allied  to  that  involved  in  the  Jewish  designation  of 
Messiah  as  the  "second  Adam;"  but  it  is  clear  that  Christ  was 
not  led  by  the  latter  fact  to  employ  it.  Much  rather  do  we 
suppose  that  the  name,  although  used  by  the  prophets,  received 
its  loftier  and  more  profound  significance  from  Christ's  own 
Divine  and  human  consciousness,  independent  of  all  other 
sources.  It  would  have  been  the  height  of  arrogance  in  any 
man  to  assume  such  a  relation  to  humanity,  to  style  himself 
absolutely  Man.  But  He,  to  whom  it  was  natural  thus  to 
style  himself,  indicated  thereby  his  elevation  above  all  other 
sons  of  men — the  Son  of  God  in  the  Son  of  Man. 

The  two  titles,  "  Son  of  God"  and  "  Son  of  Man,"  therefore, 
bear  evidently  a  reciprocal  relation  to  each  other.  And  we 
conclude  that  as  Christ  used  the  one  to  designate  his  human 
personality,  so  he  employed  the  other  to  point  out  his  Divine; 
and  that  as  he  attached  a  sense  far  more  profound  than  was 
common  to  the  former  title,  so  he  ascribed  a  deeper  meaning 
than  was  usual  to  the  latter. 

§  60.— Import  of  the  Tide  Son  of  God. 
(1.)  John's  Sense  of  the  Title  accordant  with  that  of  the  other  Evangelists. 
"We  are  indebted  to  John's  Gospel,  more  than  to  either  of 
the  others,  for  those  expressions  of  Christ  which  relate  espe- 
cially to  the  indwelling  within  him  of  the  Divine  essence.  It 
does  not,  however  (as  some  suppose),  follow  from  this  that 
John,  consciously  or  unconsciously,  remodelled  the  discourses 
of  Christ  according  to  the  Alexandrian  theology.  The  fact 
may  be  explained  on  entirely  other  grounds,  e.  g.  his  more  in- 
timate connexion  with  Christ,  and  the  peculiar  profoundness- 
trace  of  Alexandrianism  in  John,  nor  can  his  preference  for  the  expression 
be  attributed  to  his  individual  peculiarities,  for  there  is  nothing  of  the 
kind  in  his  Epistles.  The  only  individual  peculiarity  that  we  can  detect 
in  John,  in  this  respect,  is  his  susceptibility  to  impression  from  certain 
emphatic  expressions,  especially  such  as  relate  to  the  person  of  Christ. 
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of  his  mind ;  moreover,  the  discourses  recorded  by  him  are 
longer  and  more  consecutively  didactic  and  controversial  than 
those  given  by  the  other  Evangelists.  The  impartiality,  too, 
with  which  he  sets  forth  the  pure  humanity  of  Christ  is  suffi- 
cient to  prove  the  groundlessness  of  such  a  reproach. 

If  we  can  only  mid  individual  expressions  in  the  other  Evan- 
gelists which  involve  the  idea  of  the  "  Son  of  God  "  in  John's 
sense,  we  shall  have  proved  satisfactorily  that  the  latter  was 
derived  immediately  from  Christ  himself  Now  Matt.  xi.  27, 
u  No  mem  knoweth  the  Son  but  the  Father,  neither  knoweth  amy 
mom  the  Father  same  the  Son,"  is  just  such  a  passage.  It  inti- 
mates precisely  such  a  mysterious  relation  between  the  Father 
and  the  Son,  as  John  more  folly  sets  forth  as  imparted  to  him 
by  the  revelation  of  Christ.  So,  also,  the  question  propounded 
by  Christ  to  the  Pharisees,  "What  think  ye  of  the  Christ  ?  whose 
Son  is  he?"  could  have  had  no  other  object  than  to  lead  them 
to  conceive  Messiah  as  the  Son  of  God  in  a  higher  sense  than 
they  were  accustomed  to.  Again,  the  heathen  centurion 
{Matt.  viii.  5),  who  deemed  his  roof  unworthy  of  Christ,  and 
begged  him,  without  approaching  his  abode,  to  heal  the  sick 
servant  by  a  word,  certainly  considered  him  as  a  superior  being 
who  had  ministering  spirits  at  command.  He  evidently  did 
not  form  his  idea  of  Christ  from  the  common  Jewish  concep- 
tions of  the  Messiah ;  on  the  contrary,  his  explanation  (verse  9) 
of  the  impression  which  he  had  received  (either  from  the 
accounts  of  others,  or  from  personal  observation  of  Christ's 
person  and  labours)  is  perfectly  in  keeping  with  his  character 
and  notions  while  as  yet  a  pagan. w  But  Christ  (who  always 
rejected  any  honours  that  were  ascribed  to  him  from  erroneous 
views1)  not  only  did  not  correct  the  centurion,  but  held  his 
faith  up  as  a  model. 

In  a  word,  the  whole  image  of  Christ  presented  in  the 
synoptical  Gospels,  exhibits  a  majesty  far  transcending  human 
nature,  and  utterly  irreconcilable  with  Ebionitish  conceptions. 
A  manifestation  so  extraordinary  presupposes  an  inward  essence 
such  as  that  which  John's  Gospel  fully  unfolds  to  us. 

(2.)  And  confirmed  by  Paul's. 
Nor  could  the  origin  of  PomPs  doctrine  of  the  person  of 
Christ  be  explained,  unless  Christ  himself  had  given  statements 
corresponding  to  those  recorded  in  John's  Gospel.     So,  too,  the 

w  The  whole  account  bears  the  inimitable  stamp  of  historical  truth.    * 
*  Luke  xi.  27 ;  xviii.  19. 
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various  theological  tendencies  that  developed  themselves  altar 
the  apostolic  age,  presuppose  a  turn  of  thought  intermedia** 
between  that  especially  exhibited  in  Matthew  and  that  of 
Paul  ■*  Precisely  such  an  intermediate  point  was  occupied  by 
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PART  II. 

THE  MEANS  AND  INSTRUMENTS  OP  CHRIST. 


CHAPTER  L 

A.  THE  MfiANS  OF  CHBI8T  IN  GESHBAL. 

§  Gl.—4fh&aSpiritou&  Teacher. 

As  the  kingdom  which  Christ  came  to  establish  was  a 
spiritual  one,  intended  to  develop  itself  outwardly  from 
within,  so  the  means  winch  he  employed  in  its  foundation, 
were  entirely  of  a  spiritual  nature.  In  his  declaration  before 
Pilate,*  after  he  had  (1)  disclaimed  any  purpose  of  setting  np 
an  earthly  kingdom,  affirming  at  the  same  time  (2)  that  he  was 
Kwg  in  a  certain  sense,  he  added  (3)  that  he  came  info  the 
world  to  testify  of  the  truth.  These  three  propositions,  taken 
together,  set  forth  his  purpose  to  found  his  kingdom,  not  by 
worldly  means,  but  by  the  testimony  of  the  truth.  But  he 
testified  of  the  truth  by  his  whole  Kfe,  by  his  words  and  work*; 
comprising  the  entire  self-refvektion  of  Him  who  could  say, 
UI  am  the  Truth? 

Inasmuch,  therefore,  as  he  himself  designates  the  testimony 
of  the  truth  as  his  means  of  founding  his  kingdom  ;  inasmuch, 
also,  as  he  appeared  first  as  Pkgfhet,  in  order  to  lead  those 
who  recognized  him  as  such,  to  recognize  him  also  as  Messiah 
and  Theocratic  King,  we  must  treat  of  his  work  as  Prophet,  or 
of  his  exercise  of  the  office  of  Ditotb  Teacher,  as  the  instru- 
ment by  which  he  laid  the  groundwork  of  Ids  reign  among 
men. 

*  Lttcke  has  justly  remarked  upon  the  difference  between  the  classic, 
creative  tendencies  of  the  apostolic  times,  and  the  later  imitations  of  them. 
The  dividing  line  between  the  former  and  the  latter  is  distinctly  marked. 
Hie  later  development  of  Christian  doctrine  presupposes  the  different 
apostolic  types  of  doctrine,  and  among  them  that  of  John.  It  is,  therefore, 
utterly  unhistorical  to  seek  the  origin  of  suck  a  Gospel  as  John's  in  later 
Church  developments  (as  some  attempt  to  do).  T&e  latter  are  utterly 
destitute  of  the  hannonkma  unity  of  Christian  spiritual  elements  that 
distinguishes  the  former.  *  John  xnh.  88-38. 
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§  62. — Different  Theatra  cf  Christ* t  Zabowrg  at  Teacher. 

Christ  exercised  Lis  office  as  teacher  in  two  distinct  theatres, 
Galilee  and  Jerusalem ;  and  his  mode  of  teaching  varied  accord- 
ingly. That  carnal  mania  for  miracles  (directly  contrasted  by 
Paul*  with  the  Greek  pride  of  reason)  which  infected  the  Jews 
everywhere,  whether  in  Galilee  or  Jerusalem,  and  added  pre- 
sumption to  their  narrow-mindedness,  proved,  indeed,  in  both 
places,  the  greatest  hinderance  to  their  reception  of  the  words  of 
Christ.  This  common  Jewish  feature  of  opposition  to  the  spirit 
of  Christ  justified  the  Apostle  John,  when  he  was  reviewing 
the  past  in  its  great  outlines,  in  embracing  not  only  the  domi- 
nant Pharisaic  party  at  Jerusalem,  but  also  the  hosts  of  Galilee, 
tinder  the  general  conception  of  *Iov$cuo«.* 

Yet,  as  the  people  of  Galilee  were  of  a  more  simple  turn  of 
mind,  and  were  less  subject  to  the  influenoe  of  Pharisaism  than 
those  of  Jerusalem,  they  must  naturally  have  been  more  sus- 
ceptible to  his  instructions.  But  a  prophet  is  not  wont  to  be 
held  in  honour  in  his  own  country ;  nor  was  the  narrow-minded, 
carnal  supernaturalism  of  the  Galileans  likely  to  recognize  in 
the  son  of  the  carpenter  of  Nazareth  the  man  sent  of  God.  It 
was  not  until  the  displays  of  his  power  in  the  metropolis  of  the 
Theocracy  had  revealed  him  in  a  higher  light,  that  he  found  a 
better  reception  on  his  return  to  the  villages  of  Galilee. e 

It  was  partly,  then,  in  Jerusalem,  where  the  Jews  gathered 
together  from  all  the  world  at  the  Passover,  and  partly  in 
Galilee,  where  he  spoke  to  the  people,  clustered  in  more  or  less 
numerous  groups  about  him,  especially  as  he  walked  along  the 
shores  of  Genesareth,  that  the  scene  of  his  labours  as  a  public 
teacher  lay. 

§  63. — Choice  and  SMmnff  of  the  AposUes  to  be  svlvrdvnate  Teachers. 

Those  who  had  no  ear  to  hear  the  teachings  of  Christ  fell  off 
one  by  one,  and  left  around  him  a  narrow  and  abiding  circle  of 
susceptible  souls,  who  were  gradually  more  and  more  attracted 
by  him,  and  more  and  more  deeply  imbued  with  his  spirit.  A 
closer  [the  closest]  circle  still  was  formed  of  his  constant  com- 
panions, the  Apostles.  As  the  seed  which  he  sowed  was 
received  and  developed  so  differently  in  the  soils  of  different 
miTif?^  and  as  the  import  of  his  teaching  could  not  be  thoroughly 
comprehended  until  his  work  upon  earth  was  finished,  there 
was  danger  that  the  confused  traditions  of  the  multitude  would 
hand  down  to  posterity  a  very  imperfect  image  of  himself  and 
•  1  Cor.  L  22.        b  See  John's  Gospel,  pomm.        «  John  iv.  44,  45. 
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Lis  doctrines,  and  that  the  necessary  instrument  for  the  founda- 
tion of  the  kingdom  of  God,  viz.,  the  propagation  of  the  truth, 
would  be  wanting. 

It  might  be  supposed  that  Christ  could  have  best  guarded 
against  this  result  by  transmitting  his  doctrine  to  all  after-ages 
in  a  form  written  by  himself  And  had  He,  in  whom  the 
Divine  and  the  human  were  combined  in  unbroken  harmony, 
intended  to  do  this,  he  could  not  but  have  given  to  the  Church 
the  perfect  contents  of  his  doctrine  in  a  perfect  form.  "Well 
was  it,  however,  for  the  course  of  development  which  God 
intended  for  his  kingdom,  that  what  could  be  done  was  not 
done.  The  truth  of  God  was  not  to  be  presented  in  a  fixed 
and  absolute  form,  but  in  manifold  and  peculiar  representations, 
designed  to  complete  each  other,  and  which,  bearing  the  stamp 
at  once  of  God's  inspiration  and  man's  imperfection,  were  to  be 
developed  by  the  activity  of  free  minds,  in  free  and  lively- 
appropriation  of  what  God  had  given  by  his  spirit.  This  will 
appear  yet  more  plainly  hereafter,  from  the  principles  of 
Christ's  mode  of  instruction,  as  set  forth  by  himself  At 
present  we  content  ourselves  with  one  single  remark.  Christ's 
declaration,  "It  is  the  SpvrU  that  q^ickeneth;  the  flesh  prqfiteth 
nothmg,^  and  his  emphatic  rejection  of  an  act  of  worship  that, 
without  thought  of  the  Spirit,  deified  only  his  outward  form,6 
may  serve  to  guard  all  after-ages  against  that  tendency  to  deify 
the  form  which  is  so  fatal  a  bar  against  all  recognition  of  the 
essence.  What  could  have  contributed  more  to  produce  such  a 
tendency  than  a  written  document  from  Christ's  own  hand  ? 

Since,  therefore,  Christ  intended  to  leave  no  such  fixed  rule 
of  doctrine  for  all  ages,  written  by  himself,  it  was  the  more 
necessary  for  him  to  select  organs  capable  of  transmitting  to 
posterity  a  correct  image  of  himself  and  his  teaching.  Such 
organs  were  the  apostles,  and  their  training  constituted  no 
unimportant  part  of  his  work  as  a  teacher. 

CHAPTER  II 

Christ's  mode  op  teaching  in  regard  to  its  method  and 

form.    a.  general  principles. 
§  64. — His  mode  of  Teaching  adapted  to  the  Stand-point  of  his  Hearers. 
"We  shall  first  seek,  in  the  intimations  of  Christ  himself,  for 
the  principles  of  his  mode  of  teaching,  and  the  grounds  on 
which  he  adopted  it. 

d  John  vi.  63.  •  Luke  xL  27. 
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Such  an  intimation  may  be  found  in  Matt,  xiii  52.  After 
he  had  uttered  and  expounded  several  parables  in  regard  to  the 
kingdom  of  God,  and  had  been  assured  by  the  apostles  that 
they  understood  him,  he  continued :  "  From  the  example  I 
have  given  you,  in  thus  making  hidden  truths  clear  by  means 
of  parables,  ye  may  learn  that  every  scribe  who  is  instructed  into 
the  kingdom  of  Heaven  is  like  a  householder,  who  brmgeth  forth 
out  of  his  treasure  things  new  and  old."  As  a  householder  shows 
his  visitors  his  jewels;  exhibits,  in  pleasing  alternation,  the 
modern  and  the  antique,  and  leads  them  from  the  common  to 
the  rare,  so  must  the  teacher  of  Divine  truth,  in  the  new  mani- 
festation of  the  kingdom  of  God,  bring  out  of  his  treasures  of 
knowledge  truths  old  and  new,  and  gradually  lead  his  hearers 
from  the  old  and  usual  to  the  new  and  unaccustomed.  Utterly 
unlike  the  rabbins,  with  their  obstinate  and  slavish  adherence 
to  the  letter,  the  teachers  of  the  new  epoch  were  to  adapt 
themselves  freely  to  the  circumstances  of  their  hearers,  and,  in 
consequence,  to  present  the  truth  under  manifold  varieties  of 
form.  In  a  word,  Christ  himself,  as  a  teacher,  was  the  model 
for  his  disciples. 

As  the  passage  above  quoted  referred  primarily  to  the  para- 
bolic mode  of  teaching  which  Christ  had  just  employed,  we  find 
in  it  an  important  reason  for  the  frequent  use  which  he  made 
of  figures  and  similitudes.  It  was,  namely,  in  order  to  bring 
new  and  higher  truths  vividly  before  the  minds  of  his  hearers, 
by  means  of  illustrations  drawn  from  objects  familiar  to  them 
in  common  life  and  nature. 

But  the  passage  can  be  applied  also  to  many  other  features 
of  his  mode  of  teaching ;  for  instance,  to  his  habit  of  leading  his 
hearers,  step  by  step,  from  the  stand-point  of  the  Old  Testa- 
ment to  that  of  the  New ;  adapting  himself  to  the  old  repre- 
sentations and  the  Jewish  modes  of  thought  and  speech  derived 
from  them  (especially  those  which  referred  to  Messiah's 
kingdom),  and  thus  imparting  the  new  spirit  under  the  ancient 
and  accustomed  forms.  All  his  acconmhodation  to  forms  finds  its 
explanation  here. 

§  65. — His  Teaching  presented  Seeds  and  Stimulants  of  Thought. 
Again,  he  told  his  disciples  (John  xvi  25)  that  up  to  that 
time  he  had  veiled  the  truth  in  parables,  but  that  the  time  was 
approaching  when  he  should  declare  plainly  and  openly  all  that 
lie  had  to  tell  them  of  his  Father.  He  thus  taught  them  that 
they  would  be  enabled,  at  a  later  period,  by  the  aid  of  theillu- 
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u>imAfag  Spirit,  to  develop  from  his  discourses  the  hidden 
truths  which,  they  enfolded.  It  musky  therefore,  by  no  means 
surprise  us  to  find  that  the  full  import  of  most  of  his  words 
was  not  eosaprehended  by  has  contemporaries  ;  such  a  result, 
indeed,  was  just  what  we  might  expect  He  would  not  have 
been  «  Son  of  God"  and  u  Son  of  Man,"  h*i  »ot  his  words,  like 
his  works,  with  all  their  adaptation  to  the  circumstances  of  the 
times,  contained  some  things  that  were  inexptioaUe;  had  they 
not  borne  concealed  within  them  the  germ  of  an  infinite  deve- 
lopment, reserved  for  future  ages  to  unfbkL  It  is  this  feature 
(and  all  the  Evangelists  concur  in  their  representations  of  it) 
which  distinguishes  Christ  from  all  other  teachers  of  men. 
Advance  as  they  may,  they  can  never  reach  him ;  their  only 
task  need  be,  by  taking  him  more  and  more  into  their  life  and 
thought,  to  learn  better  how  to  bring  forth  the  treasures  that 
lie  concealed  in  him.' 

The  form  of  his  expressions,  whether  he  uttered  parables, 
proverbs,  maxims,  or  apparent  paradoxes,  was  intended  to  spar 
men's  minds  to  profounder  thought,  to  awaken  the  Divine 
consciousness  within,  and  so  teach  them  to  wndenkmd  that 
which  at  first  served  only  as  amenta!  stimulus.  It  was  designed 
to  impress  indelibly  upon  the  memory  of  his  hearers  truths 
perhaps  as  yet  not  rally  intelligible,  but  which  would  grow 
clear  as  the  Divine  life  was  formed  within  them,  and*  become 
an  ever-increasing  source  of  spiritual  tight*  His  doctrine  was 
not  to  be  propagated  as  a  lifeless  stock  of  tradition,  but  to  be 
received  as  a  living  Spirit  by  willing  minds,  and  brought  oat 
into  full  consciousness,  according  to  its  import*  by  free  spiritual 
activity.  Its  individual  parts,  tooy  were  only  to  be  appre- 
hended in  their  first  proportions,  in  the  complete  connection  of 
that  higher  consciousness  which  fie  was  to  call  forth  in  man. 
The  form  of  teaching  which  repelled  the  stupid,  and  passed 
unheeded  and  misunderstood  by  the  unholy,  roused  susceptible 
minds  to  deeper  thought*  and  rewarded  their  inquiries  by  the 
discovery  of  ever4ncreaning  treasures. 

§  66. — Its  Results  dependent  upon  the  Spirit  of  the  Rearers. 
But  the  attainment  of  this  end  depended  upon  the  suscepti- 
bility of  the  hearers.    So  far  as  they  hungered  for  true  spiritual 
food,  so  far  as  the  parable  stimulated  them  to  deeper  thought* 

f  &&amnacfor.Bays  beautifully  (Chrigtfieha  Sittenlehre,  p»  72),  that  all 
our  progress  [in  Divine  knowledge]  must  consist  solely  in  more  correctly 
understanding  and  more  completely  appropriating  to  ourselves  that  which 
is  in  Christ. 
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tiki  so  far  only,  it  mealed  new  riches,  Those  -with  whoa 
tikis  was  really  the  case  were  accustomed  to  wait  until  the 
throng  Lad  left  their  Master,  or,  gathering  round  him  in  a 
narrow  circle,  in  some  retired  spot,  to  seek  dearer  light  en 
|KratswH(i  the  parable  had  left  obeenre*  The  soene  described 
in  Mark  iv.  10,  shows  us  that  other*  bmides  th*  twdtx  opoedm 
were  named  among  those  who  remained  behind  to  ask  him 
questions  after  the  crowd  had  dispersed.  Not  only  did  such 
questions  afford  the  Saviour  an  opportunity  of  imparting-  more 
thorough  instruction,  but  those  who  felt  constrained  to  ofler 
them  were  thereby  drawn  into  doner  fellowship  with  him.  He 
became  better  acquainted  with  the  souls  that  were  longing  for 
salvation. 

The  greater  number,  however,  in  their  stupidity,  did  not 
trouble  themselves  to  penetrate  the  shell  in  order  to  reach  the 
kernel  Yet  they  must  at  least  have  perceived  that  they  had 
understood  nothing;  they  could  not  learn  separate  phrases  from 
Christ  (as  they  might  from  other  religious  teachers)  and  tkmk 
they  comprehended  them,  while  they  did  not.  And  so,  in 
proportion  to  the  susceptibility  of  his  hearers,  the  parables  of 
Christ  revealed  sacred  things  to  some  and  veiled  them  from 
others,  who  were  destined,  through  their  own  fault,  to  remain 
in  darkness.  The  pearls,  as  he  himself  said,  were  not  to  be 
cast  before  swine.  Thus,  like  those  "hard  sayings**  which 
were  to  some  the  "words  of  life,*  and  to  others  an  insupportable 
"offence,"  the  parages  served  to  sift  and  purge  the  throng  of 
Christ's  hearers, 

A  single  example  will  bring  this  vividly  before  us.  On  a 
certain  occasion,  when  Christ  had  pronounced  a  parable,  and 
the  multitude  had  departed,  the  earnest  seekers  after  truth 
gathered  about  him  to  ask  its  interpretation.11  He  expressed 
his  gratification  at  their  eagerness  to  learn  the  true  sense  of 
his  words,  and  said :  "  Unto  you  it  is  given1  to  hwwihe  mysteries. 
of  the  kingdom  of  God,  but  to  others  in  pordbks  [without  the 
explanations  that  are  given  to  susceptible  minds],  that  they 
may  see  with  their  eyes,  and  yet  not  see;  that  they  may  hear 
with  their  ears,  and  yet  not  hear.**  There  is  here  expressed  a 
moral  necessity,  a  judgment  of  God,  that  those  who  were 
destitute  of  the  right  will  (on  which  all  depends,  and  without 
which  the  Divine  u drawing'*  is  in  vain),  could  understand' 

c  John  yft.  «0.  *  Luke  Tin.  10;  Msrk  hr.  11. 

i  /.  e.,  they  foBowed  the  imrard  "drawing  of  God  "(John  t!  44, 45),  and! 
thence  became  susceptible  of  Divine  impressions. 
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nothing  of  the  things  of  the  Lord  which  they  saw  and  heard. 
So  long  as  they  remained  as  they  were,  the  whole  life  of  Christ, 
according  to  the  same  general  law,  remained  to  them  an  inex- 
plicable parable  J  It  is  worthy  of  remark,  that  "the  others,97 
with  whom  Luke  contrasts  the  inquiring  disciples,  are  styled 
by  Mark  (iv.  11)  "those  that  cure  urithout"  The  simplest  way 
to  interpret  this  phrase  is  to  apply  it  to  those  who  did  not 
enter  to  ask  a  solution  of  what  they  had  not  understood;  it 
may  mean  those  who  were  outside  of  the  narrower  fellowship 
around  Christ;  but  in  either  sense  the  result  is  the  same.k 

"  The  mystery,9*  in  the  passage  above  quoted,  is  something 
hidden  from  men  of  worldly  minds;  incomprehensible  to  them, 
and  to  all  who  are  excluded,  by  their  spirit  and  disposition, 
from  the  kingdom  of  God.  And  this  is  the  case  with  aU 
truths  that  relate  to  that  kingdom,  however  simple  and  clear 
they  may  seem  to  those  whose  inner  life  has  made  them  at 
home  in  it. 

After  Christ  had  explained  the  parable  to  his  disciples,  he 
took  occasion,  from  this  particular  case,  to  impress  upon  them 

J  According  to  Mark  and  Luke,  the  disciples  asked  of  Christ  the  meaning 
of  the  parable ;  according  to  Matthew  (xiii.  10),  they  inquired  why  he 
spoke  to  the  multitude  in  parables.  In  Luke  there  is  only  an  allusion  to 
Isai.  vi.  9 ;  in  Matthew  the  passage  is  cited  in  full.  In  both  respects  the 
statement  in  Mark  and  Luke  seems  to  be  the  more  simple  and  original. 
The  apostles  had  more  reason  to  ask  the  meaning  of  the  parables  than  to 
find  out  Christ's  motive  for  uttering  them ;  yet  as  Christ,  in  reply  did  state 
that  motive,  it  was  perhaps  implied  in  the  question.  The  full  quotation  of 
the  passage  in  Isaiah  was  a  natural  change,  and  accorded  with  Matthew's 
habit.  The  connection  is  well  preserved  in  Matthew,  and  the  difference 
between  his  statement  and  the  others  is  merely  formal ;  nor  is  there  the 
slightest  ground  to  suppose  that  the  author  of  Matthew  simply  worked  out 
Mark's  account  or  some  other  which  lay  before  him.  It  goes  on  naturally 
thus :  in  answer  to  the  question  why  he  spoke  to  the  multitude  in  parables, 
Christ  replied  (v.  11),  that  it  was  not  given  to  them,  as  to  the  disciples,  to 
know  the  mysteries  of  the  kingdom  of  God ;  the  reason,  founded  in  their 
moral  dispositions,  is  stated  in  v.  12 ;  and  then,  in  v.  13,  the  Divine 
sentence,  that  "  on  account  of  their  stupidity  he  spoke  to  them  only  in 
parables."  There  is  nothing  inconsistent  here,  nor  is  any  arbitrary  pro* 
cedure  attributed  to  Christ ;  for,  in  fact,  the  parables  served  to  veil  as  well 
as  to  reveal;  and  they  did  the  one  or  the  other,  according  to  the  moral 
disposition  of  those  that  heard  them. 

k  Whatever  may  have  been  the  original  expression  of  Christ  in  this 
passage,  the  fact  that  Luke  speaks  of  "  mysteries  "  in  the  plural,  and  Mark 
of  "  mystery  "  in  the  singular,  contributes,  at  any  rate,  to  its  elucidation. 
We  have  here  another  proof  that  the  germs  of  Paul's  teaching  are  to  be 
found  in  the  discourses  of  Christ ;  this  passage  contains  Paul's  whole  doctrine 
of  the  relation  of  the  natural  mind  to  the  knowledge  of  Divine  things ;  e.g., 
1  Cor.  ii.  14. 
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the  general  lesson  that  everything  depended  on  the  spirit  in 
which  they  received  his  words.  He  came  not  (he  told  them) 
to  hide  his  light,  but  to  enlighten  the  darkness  of  men.  It 
was  his  calling  to  be  the  light  of  the  world  (Mark  iv.  21). 
(He  spoke  in  order  to  reveal  the  truth,  not  to  hide  it.)  The 
truth  which  he  had  obscurely  intimated  was*  to  unfold  itself 
for  the  instruction  of  all  mankind  (v.  22 ;  c£  John  xvi  25). 
Tet  the  organs  who  were  destined  to  unfold  it  must  have 
il  hearing  ears"  (v.  23).  And  he  proceeds  (v.  24),  "  Take  heed, 
therefore,  what  ye  hear  (be  not  like  the  stupid  multitude,  who 
perceive  only  the  outward  word);  and  unto  you  that  hear  shall 
more  he  given  (my  revelations  to  you  will  increase  in  proportion 
to  the  susceptibility  with  which  you  appropriate  the  truths 
which  I  have  intimated)."  And  he  concludes  with  the  general 
law,1  "  Whosoever  has — in  reality  has — whosoever  has  made  to 
himself  a  living  possession  of  the  truths  which  he  has  heard,  to 
him  shall  more  be  ever  given.  But  he  that  has  received  it 
only  as  something  dead  and  outward,  shall  lose  even  that  which 
he  seems  to  have,  but  really  has  not."m  His  knowledge, 
unspiritual  and  dead,  will  turn  out  to  be  worthless — the  shell 
without  the  kernel. 

Some  have  supposed  that  these  words  (v.  25)  were  merely  a 
proverb  of  common  life,  of  which  Christ  made  a  higher  appli- 
cation. But  the  proofs  that  have  been  offered11  in  favour  of 
the  existence  of  such  a  proverb  are  by  no  means  to  the  point; 
and  in  fact,  it  would  be  hardly  true  applied  to  temporal  pos- 
sessions, for  the  poor  man  can  increase  his  small  store  by 
industry  and  prudence;  and  the  rich,  without  those  qualities, 
may  soon  lose  his  heaped-up  treasures.  The  saying  is  fully 
true  only  in  an  ethical  sense;  it  speaks  of  moral,  and  not 
material  possessions.  Applied,  however,  as  a  proverb,  it  must 
refer,  not  to  mere  possession,  but  to  property  held  as  such,  and 
can  only  mean  that  he  who  holds  property,  as  his  own,  will  not 
keep  it  as  dead  capital,  but  gain  more  with  it;  while  he,  on  the 
other  hand,  who  does  not  know  how  to  use  what  he  has,  will 
lose  it.  Thus  understood,  the  words  are  not  only  fully  appli- 
cable to  the  special  case  before  us,  but  also  to  manifold  relations 
in  the  sphere  of  moral  life. 

The  apostles  had  as  yet,  in  their  intercourse  with  their 

1  Mark  iv.  25  ;  Luke  viii.  18  ;  Matt.  xiii.  12. 

m  I  must  hold  3  dotti  l%uv  to  be  the  true  reading  of  Luke  viii.  18,  in 
spite  of  what  De  Wette  says  to  the  contrary. 
»  Con£  Wetstein  on  Matt.  xiii.  12. 
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Master,  received  but  IMe;  but  that  little  warn  imprinted  <m 
their  hearts.  They  did  not,  like  the  multitude,  receive  Hie 
word  only  by  the  hearing  of  the  ear,  but  made  it  thoroughly 
and  spiritually  their  own.  And  thus  -was  laid  -within  them 
the  foundation  of  Christian  progress. 

$  67.— Zfa  Made  if  Tem&uq  corretponds  to  &e  QmetmLUmif Jkntepam* 
of  the  Kimgdom  of  Qod. 

It  was,  them,  according  to  Christ's  own  words,  a  peculiar  aim 
and  law  of  his  teaching,  to  awaken  a  sense  for  Divine  things 
in  the  human  mind,  and  to  make  farther  ccanimmkatffflMi  in 
proportion  to  the  degree  of  living  appropriation  that  might  be 
made  of  what  was  given.  And  this  corresponds  with  th# 
general  laws  established  by  Christ  for  the  development  of  ihe 
kingdom  of  Qod,  It  is  his  law  that  choice  most  be  made,  by 
the  free  determination  of  the  will,  between  God  and  the  world, 
before  the  susceptibility  for  Divine  things  (which  may  exist 
even  in  the  as  yet  fettered  soul,  if  it  incline  towards  God),  and 
the  emotions  of  love0  for  the  Divine  which  springs  from  that 
susceptibility,  can  arise  in  the  human  heart.  The  heart  tends 
to  the  point  from  whence  it  seeks  its  treasure  (its  mghest 
good).P  The  sense  for  the  Divine,  the  inward  light*  must 
shine.  If  worldly  tendencies  extinguish  it,  the  darkness  most 
be  total  Christ's  words,  Christ's  pmif^iwi,  can  find  no 
entrance.  The  Divine  light  streams  forth  in  vain  if  the  light- 
perceiving  eye  of  the  soul  is  darkened.**  The  parable  of  the 
sower  vividly  sets  forth  the  necessity  of  a  susceptible  soil, 
before  the  seed  of  the  Word  can  germinate  and  bring  forth 
fruit.  And  so  he  constantly  assured  the  carnal  Jews  that 
they  could  not  understand  him  in  their  existing  state  of  mind. 
He  who  will  not  follow  the  Divine  "drawing  "  (revealed  in  his 
dawning  consciousness  of  God)  can  never  attain  to  faith  in 
Christ,  and  must  feel  himself  repelled  from  his  words.  The 
carnal  mind  can  find  nothing  in  him.7  The  firm  of  his 
language  (so  he  told  those  who  took  offence  at  it1)  appeased 
incomprehensible,  because  its  vmfport,  the  truth  of  Got,  could 
not  be  apprehended  by  souls  estranged  from  Him.  The  form 
and  the   substance  were  alike  paradoxical   to  them.     The 

•  Pascal  (Art  de  Persuader),  u  qu'il  feut  aimer  les  choses  divines,  pour 
les  connattre."     Beautifully  said.  p  Matt.  vi.  21. 

«  Luke  xii.  34;  Matt.  vi.  22.  *  John  vi.  44. 

•  *  John  viii.  33,  44.  In  v.  43,  \a\ia  expresses  the  mode  of  speaking. 
The  substame  is  expressed  by  Xoyoc.  See  Locke's  excellent  remarks  oni& 
passage. 
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uncongenial  tool  found  Ids  mode  of  speaking  strange  and 
foreign;  it  is  foreign  no  more  when  the  spirit,  through  its 
newly-roused  sense  for  the  Diviae,  yields  iteelf  up  to  the  higher 
Spirit.  The  words  can  be  understood  only  by  those  who  hove 
a  sympathy  frr  the  spirit  and  the  substance. 

Thus,  then,  the  other  Evangelists  agree  with  John  in  regard 
to  the  fundamental  principles  of  Christ's  mode  of  teaching. 

B.  CniSlta  TBS  OF  PARABLES. 

%  &—I4eaif&iPmrdNe.—lH9lm<rion  bOmcc*  Parity,  FtOU,  and 
Mytkm. 

Without  doubt  the  form  of  Christ's  oommunicaticma  was  in 
some  degree  determined  by  the  mental  peculiarities  of  the 
people  among  whom  he  laboured,  Tit,  the  Jews  and  Orientals. 
We  may  find  ia  this  evte  reason  for  his  use  of  parables ;  and 
we  moat  esteem  it  as  a  mark  of  his  freedom  of  mind  and  crea- 
tbe  originality,  that  he  so  adapted  to  his  own  purposes  a  form 
of  instruction  that  was  especially  current  among  the  Jews. 
But  yet  his  whole  method  of  teaching,  as  we  have  already  set 
it  forth,  would  have  led  him,  independently  of  his  relations  to 
the  people  around  him,  to  adopt  this  mode  of  communicating 
truth.  Not  inaptly  as  one  of  the  old  writers  compared  the 
parables  of  Christ's  discourses  to  the  parabolic  character  of  his 
whole  manifestation,  representing,  as  it  did,  the  supernatural 
in  a  natural  form.* 

We  may  define  the  parables  as  representations  through 
which  the  truths  pertaining  to  the  kingdom  of  God  are  vividly 
exhibited  by  means  of  special  relations  of  common  Kfe,  taken 
either  from  nature  or  the  world  of  mankind.  A  general  truth 
■  set  forth  under  the  likeness  of  a  particular  met,  or  a  con- 
tinuous narrative,  commonly  derived  from  the  lower  sphere  of 
me ;  tbe  operations  of  nature,  and  the  qualities  of  inferior 
armnalfl,  or  the  acts  of  men  in  their  mutual  relations  with  each 
other,  being  assumed  as  the  basis  of  the  representation.  Those 
parables  which  are  derived  entirely  from  the  sphere  of  nature 
are  grounded  on  the  typical  relations  that  exist*  between 
Hature  and  Spirit.    60,  in  the  vine  and  its  branches,  Christ 

*  AiSn  tal  0  JLvpioc  06c  &>v  KOfffwcbg,  o>c  Kotrpucbc  etc  dvOpwirovg  JjXBev. 

8I1  utii.  ri.eT7. 

s  "ItcaMFeadajbedwrnn  tb*ttiaepwr»biei,  as  used  by  Christ,  had  the 
aupuficaijoe  of  their  types.  Nature,  as  she  hat  disclosed  herself  to  the  mind 
of  man,  must  in  them  bear  witness  of  Spirit."  Stiffens  (Religionsphilo- 
wphie,  i.  146.)  And  bo  SckeUmg,  on  the  relation  between  Nature  and 
History,  "They  are  to  each  other  parable  and  interpretation."  (Philos. 
ttriftsn,  1809,  457.) 
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finds  a  type  of  the  relation-  between  himself  and  those  who  are 
members  of  his  body.  He  is  the  true  Vine.  The  law  whose 
reality  finds  place  in  the  spiritual  life  is  only  imaged  and 
typified  in  nature. 

Even  though  the./oWe  be  so  denned  as  to  be  included  in  the 
parable,  as  the  species  is  comprehended  in  the  genus,  still  the 
latter,  especially  as  Christ  employs  it,  has  always  its  own  dis- 
tinctive characteristics.  The  parable  is  allied  to  the  fable,  as 
used  by  iEsop,  so  far  forth  as  both  differ  from  the  Mythus  (an 
unconscious  invention),  by  employing  statements  of  feet,  not 
pretended  to  be  historical,  merely  as  coverings  for  the  exhibi- 
tion of  a  general  truth ;  the  latter  only  being  presented  to 
the  mind  of  the  hearer  or  reader  as  real  But  the  parable  is 
distinguished  from  the  fable  by  this,  that  in  the  latter,  quali- 
ties or  acts  of  a  higher  class  of  beings  may  be  attributed  to  a 
lower  (e.  g.,  those  of  men  to  brutes) ;  while,  in  the  former,  the 
lower  sphere  is  kept  perfectly  distinct  from  the  higher  one 
which  it  serves  to  illustrate.  The  beings  and  powers  thus 
introduced  always  follow  the  law  of  their  nature,  but  their 
acts,  according  to  this  law,  are  used  to  figure  those  of  a  higher 
race.  The  {able*  cannot  be  true  according  to  its  form, e.  g., 
when  brutes  are  introduced  thinking,  speaking,  and  acting 
like  men ;  but  the  representations  of  the  parable  always  corre- 
spond to  the  facts  of  nature,  or  the  occurrences  of  civil  and 
domestic  life,  and  remind  the  hearer  of  events  and  phenomena 
within  his  own  experience.  The  mere  introduction  of  brutes, 
as  personal  agents,  in  the  fable,  is  not  sufficient  to  distinguish 
it  from  the  parable,  which  may  make  use  of  the  same  con- 
trivance ;  as,  for  instance,  indeed,  Christ  employs  the  sheep  in 
one  of  his  parables.  The  great  distinction  here,  also,  lies  in 
what  has  already  been  remarked;  brutes  introduced  in  the 
parable  act  according  to  the  law  of  their  nature,  and  the  two 
spheres  of  nature  and  the  kingdom  of  God  are  carefully  sepa- 
rated from  each  other.  Hence  the  reciprocal  relations  of  brutes 
to  each  other  are  not  made  use  of,  as  these  could  furnish  no 
appropriate  image  of  the  relation  between  man  and  the  king- 
dom of  God.  And  as  the  lower  animals  are,  by  an  impulse  of 
their  nature,  attached  to  man  as  a  being  of  a  higher  order, 
Divine,  as  it  were,  in  comparison  to  themselves,  and  destined 
to  rule  over  them,  the  relations  between  man  and  this  inferior 
race  may  serve  very  wsll  to  illustrate  the  still  higher  relations 
of  the  former  to  the  kingdom  of  God  and  the  Saviour.  Thus, 
for  instance,  Christ  employs  the  connexion  of  sheep  and  the 
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shepherd  to  give  a  vivid  image  of  the  relations  of  human  souls 
to  their  Divine  guide. 

There  is  ground  for  this  distinction  between  parable  and 
fable,  both  in  the  form  and  in  the  sttbstcmce.  In  die  form,  be- 
cause the  parable  intends  that  the  objects  of  nature  and  the 
occurrences  of  every-day  life  shall  be  associated  with  higher 
truths,  and  thus  not  only  illustrate  them,  but  preserve  them 
constantly  in  the  memory.  In  the  substance,  because,  although 
single  acts  of  domestic  or  social  virtue  might  find  points  of 
likeness  in  the  qualities  of  the  lower  animals  (not  morality 
in  general,  for  this,  like  religion,  is  too  lofty  to  be  thus  illua* 
trated),  the  dignity  of  the  sphere  of  Divine  life  would  be 
essentially  lowered  by  transferring  it  to  a  class  of  beings; 
entirely  destitute  of  corresponding  qualities. 

§  69. — Order  in  which  the  Parables  were  Delivered. — Their  Perfection, — 
Mode  of  Interpreting  them. 
We  find  many  parables  placed  together  in  Matthew  xiii.  ; 
and  the  question  naturally  arises  whether  it  is  probable  thai 
Christ  uttered  so  many  at  one  and  the  same  time.  We  can- 
readily  conceive  that  he  should  use  various  parables  in  succes- 
sion in  order  to  present  the  same  truth,  or  several  closely 
related  truths,  in  different  forms ;  this  variety  would  tend  to» 
excite  attention,  to  present  the  one  truth  more  clearly  by  such 
various  illustration,  to  put  the  one  subject  before  the  be- 
holder's eye  more  steadily,  in  many  points  of  view,  and  thus 
to  imprint  it  indelibly  upon  his  memory.  But  it  is  not  to  be 
supposed  that  Christ  delivered  a  succession  of  parables  different 
both  in  form  and  matter,  or,  if  somewhat  alike  in  form,  different 
in  scope  and  design ;  for  this  could  only  have  confused  the 
minds  of  his  hearers,  and  thus  frustrated  the  very  purpose  of 
this  mode  of  instruction. 

It  will  be  easy  to  gather  what  is  necessary  to  the  perfection 
of  the  parable,  from  what  we  have  said  of  its  nature.  In  the 
first  place,  the  feet  selected  from  the  lower  sphere  of  life  should 
be  perfectly  adapted,  in  its  own  nature,  to  give  a  vivid  repre- 
sentation of  the  higher  truth;  and,  secondly,  the  individual 
traits  of  the  lower  feet  itself  should  be  clearly  exhibited 
according  to  nature.  Hence,  in  order  to  understand  the  pa- 
rables correctly,  we  must  endeavour  to  seize  upon  the  single 
truth  which  the  parabolic  dress  is  designed  to  illustrate,  and 
refer  all  the  rest  to  this.  The  separate  features,  which  serve  to 
give  roundness  and  distinctness  to  the  picture  of  the  lower 
feet,  may  aid  us  in  obtaining  a  more  many-sided  view  of  the 

I 
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one  truth,  the  higher  sphere  corresponding  to  the  lower  in 
more  respects  than  one  (e.  g.,  the  parables  of  the  shepherd  and 
the  eower) ;  but  we  must  never  seek  the  perfection  of  the  pa- 
rables of  Christ  in  giving  significance,  apart  from  the  proper 
point  of  comparison,  to  the  parts  of  the  narrative  which  were 
merely  intended  to  complete  it ;  for  this,  by  diverting  the  mind 
from  the  one  truth  to  a  variety  of  particulars,  can  only 
embarrass  instead  of  assisting  it,  and  must  thus  frustrate  the 
very  aim  of  the  parable  itself  Such  a  procedure  would  opena 
wide  field  for  arbitrary  interpretation,  and  could  not  mil  to  lead 
the  hearer  astray. 

The  separate  parables  will  be  treated  in  their  proper  con- 
nections in  the  course  of  the  narrative. 

§  70. — Christ's  Teaching  not  confined  to  Parables,  but  conveyed  also  in 
longer  Discourses. 

It  followed,  not  only  from  Christ's  chosen  mode  of  teaching, 
but  also  from  his  relations  to  the  new  spiritual  creation,  whose 
seeds  he  implanted  in  the  hearts  of  his  disciples,  that  he  used 
pithy  and  sententious  sayings  and  aphorisms  instead  of  length- 
ened exhibitions  of  doctrine.  They  were  intended  to  be 
retained  in  ever  vivid  recollection,  and,  notwithstanding  their 
separation,  to  contain  the  germs  of  an  organically  connected 
system  of  moral  and  religious  truth.  The  interpreter  and  the 
historian  find  the  difficulty  of  placing  these  in  their  proper 
relations  and  occasions,  increased  by  the  fact  that  the  accounts 
of  the  first  three  Evangelists  arrange  and  present  them  in  dif- 
ferent connections  of  thought.  The  Church,  however,  has  lost 
nothing  by  this ;  it  only  establishes  the  doctrine  that  the  truths 
uttered  by  Christ  admit  of  manifold  apprehension  and  applica- 
tion. Yet  there  is  no  ground  for  the  assumption  that  Christ 
taught  only  by  means  of  parables  and  aphorisms.  Hie  suppo- 
sition, in  itself  is  sufficiently  improbable,  that  he  never  em- 
ployed longer  and  more  connected  forms  of  discourse  for  the 
instruction  of  the  circles  of  disciples  who  had  received  impres- 
sions from  him  and  gathered  themselves  about  his  person  ;  and, 
besides,  an  example  of  this  kind  (recorded  by  the  first  three 
Evangelists)  is  to  be  found  in  the  Sermon  on  ike  Mown*.  We 
shall  hereafter  inquire  more  closely  into  the  system  of  Christian 
truth  contained  in  that  discourse. 

§  71. — John's  Gospel  contains  chiefly  connected  and  prof  ovnd  Discourses  / 
and  Why? 
We  must  here  consider  the  difference  between  the  form  of 
Christ's  expositions  as  given  by  the  firsi  three  Evangelists,  and 
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as  recorded  by  John.  Some  recent  writers  have  found  an 
irreconcileable  opposition  between  them  both  of  form  and 
substance ;  and  hare  concluded  therefrom  either  that  John,  in 
reproducing  the  discourses  of  Christ  from  memory,  involuntarily 
blended  his  own  subjective  views  with  them,  and  thus  presented 
doctrines  which  a  real  disciple  could  not  at  the  time  have 
apprehended ;  or  that  some  one  else  at  a  later  period,  and  not 
John,  was  the  author  of  this  GospeL  They  contrast  the  tho- 
roughly practical  bearing  of  the  Sermon  on  the  Mount  with 
(what  they  call)  the  mystical  character  of  the  discourses 
recorded  by  John.  They  find  everything  in  the  former  simple 
and  intelligible,  while  the  latter  abounds  in  paradoxes,  and 
seems  to  study  obscurity.  Moreover,  the  latter  is  almost  desti- 
tute of  parables ;  a  form  of  eloquence  not  only  national,  but 
also  characteristic  of  Christ,  judging  from  his  discourses  as 
given  in  the  other  Gospels. 

But  let  any  one  only  yield  himself  to  the  impression  of  the 
Sermon  on  the  Mount,  and  then  ask  himself  whether  it  be 
probable  that  a  mind  of  the  loftiness,  depth,  and  power  which 
that  discourse  evinces,  could  have  employed  only  one  mode  of 
teaching.  A  mind  which  swayed  not  only  simple  and  prac- 
tical souls,  but  also  so  profoundly  speculative  an  intellect  as 
that  of  Paul,  could  not  but  have  scattered  the  elements  of  such 
a  tendency  from  the  very  first.  We  cannot  but  infer,  from  the 
irresistible  power  which  Christianity  exerted  upon  minds  so 
diversely  constituted  and  cultivated,  that  the  sources  of  that 
power  lay  combinedTin  Him  whose  self-revelation  was  the 
origin  of  Christianity  itself  Moreover,  the  other  Gospels  are 
not  wanting  in  apparently  paradoxical  expressions  akin  to  the 

T  We  should  believe  this  even  if  we  were  to  admit  Waste's  view,  viz., 
that  the  basis  of  this  Gospel  was  a  collection  of  the  \6yia  rot;  Kvpiov  made 
by  John,  and  afterward  wrought  by  another  hand  into  the  form  of  an  histo- 
rical narrative.  But  Weisse's  critical  processes  seem  to  me  to  be  entirely 
arbitrary.  John's  Gospel  is  altogether  (with  the  exception  of  a  few  pas- 
sages, which  are  suspicious  both  on  external  and  internal  grounds)  a  work 
of  one  texture,  not  admitting  of  critical  decomposition.  In  Matthew,  not 
only  internal  sign*,  but  also  historical  traditions,  when  considered  without 
prejudice,  seem  to  distinguish  the  original  and  fundamental  composition 
tram,  the  later  revision  of  the  work.  On  the  other  hand,  the  author  in 
whom  we  first  find  the  tradition  referred  to  fPapias,  Euseb.  in.  89),  makes 
mention  of  no  such  thing  in  regard  to  John's  Gospel.  He  must  have  known 
the  met,  had  it  been  so,  living  as  he  did  in  Asia  Minor.  Some  adduce 
Papias's  silence  about  John's  Gospel  as  a  testimony  against  its  genuineness  ; 
but  his  object,  most  likely,  was  to  give  information  in  regard  to  those 
parts  of  the  narrative  whose  origin  was  not  so  well  known  in  that  part  of  the 
country ;  whereas  John's  Gospel  was  fresh  in  every  one's  memory  there. 

12 
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peculiar  tone  of  John's  Gospel,  e.  g.,  "  Let  the  dead  bury  their 
dead."*  Nor  will  an  attentive  observer  find  in  John  alone 
expressions  of  Christ  intended  to  increase,  instead  of  to  remove, 
the  offence  which  carnal  minds  took  at  his  doctrine.  We 
repeat  again,  that  the  words  and  acts  of  the  true  Christ  could 
not  have  been  free  from  paradoxes;  and  from  this,  indeed,  it 
may  have  been  that  the  Pharisees  were  led  to  report  that  he 
had  lost  his  senses. 

Still,  it  is  true,  that  such  passages  are  given  by  John  much 
more  abundantly  than  the  other  Evangelists.  But  there  is 
nothing  in  his  Gospel  purely  metaphysical  or  unpractical ;  none 
of  the  spirit  of  the  Alexandrian- Jewish  theology ;  but  every- 
where a  direct  bearing  upon  the  inner  life,  the  Divine  commu- 
nion which  Christ  came  to  establish.  Its  form  would  have 
been  altogether  different  had  it  been  composed,  as  some  suppose, 
in  the  second  century,  to  support  the  Alexandrian  doctrine  of 
the  Logos,  as  will  be  plain  to  any  one  who  takes  the  trouble  to 
compare  it  with  the  writings  of  that  age  that  have  come  down 
to  us.  The  discourses  given  in  the  first  three  Gospels,  mostly 
composed  of  separate  maxims,  precepts,  and  parables,  all  in  the 
popular  forms  of  speech,  were  better  fitted  to  be  handed  down 
by  tradition  than  the  more  profound  discussions  which  have 
been  recorded  by  the  beloved  disciple  who  hung  with  fond 
affection  upon  the  lips  of  Jesus,  treasured  his  revelations  in  a 
congenial  mind,  and  poured  them  forth  to  fill  up  the  gaps  of  the 
popular  narrative.  And  although  it  is  true  that  the  image  of 
Christ  given  to  us  in  this  Gospel  is  the  reflection  of  Christ's 
impression  upon  John's  peculiar  mind  and  feelings,  it  is  to  be 
remembered  that  these  very  peculiarities  were  obtained  by  his 
intercourse  with,  and  vivid  apprehension  ofj  Christ  himself 
His  susceptible  nature  appropriated  Christ's  life,  and  incorpo- 
rated it  with  his  own. 

§  72. — The  Parable  of  the  Shepherd,  m  John,  compared  with  the  Parables 
in  the  other  Gospels. 

Parables,  as  we  have  said,  are  peculiarly  fitted  for  oral 
tradition.  We  need  not  wonder,  therefore,  that  they  are  more 
abundant  in  the  first  three  Gospels,  which  were  composed  of 
such  traditions,  than  in  John  ;  and,  moreover,  the  latter,  pre- 
supposing them  to  be  known,  may  have  had,  in  his  peculiar 
turn  of  mind,  and  in  the  object  for  which  he  wrote  his  Gospel, 
sufficient  reasons  for  omitting  them.     Yet  the  discourses  of 

w  Had  this  expression  occurred  in  John,  it  might  have  been  cited  as  a 
•pecimen  of  "  Alexandrian  mysticism." 
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Christ,  as  given  by  him,  are  marked  by  the  very  peculiarity 
that  gives  rise  to  the  use  of  parables,  viz.,  the  illustration  of 
the  Spiritual  and  the  Divine,  by  images  taken  from  common  life. 

But  real  parables  are  not  entirely  wanting  in  John's  Gospel 
The  illustration  of  the  shepherd  cmd  the  sheep  (ch.  10)  has  all  the 
essential  features  of  the  parable,  and  John  himself  applies  that 
name  to  it  (ver.  6).  Here,  as  in  other  parables,  we  find  a  reli- 
gious truth  vividly  represented  by  a  similitude  taken  from  the 
sphere  of  nature.  As,  for  instance,  in  the  parable  of  the  sower, 
Christ  is  likened  to  the  husbandman,  the  Divine  word  to  the 
seed,  and  the  various  degrees  of  susceptibility  for  the  word  in 
men's  souls  to  the  variously  productive  soils  in  which  the  seed 
is  planted ;  so,  in  this  similitude,  the  relation  of  souls  to  Christ 
is  compared  with  that  of  sheep  to  the  shepherd ;  and  the  self- 
seeking  teacher  who  offers  himself  on  his  own  authority  and 
for  a  bad  purpose,  as  a  guide  of  men,  is  likened  to  a  thief  who 
does  not  enter  the  sheepfbld  by  the  door,  but  climbs  over  the 
walL  Strauss  has  remarked  that  this  parable  differs  from 
those  of  the  Synoptical  Gospels  in  this,  that  it  does  not  give  a 
historical  narrative,  with  beginning,  middle,  and  end,  of  a  fact 
actually  once  taking  place,  but  makes  use  simply  of  what  is 
commonly  seen  to  happen.  But  even  this  feature  cannot  be 
said  to  be  essential  to  all  the  synoptical  parables,  but  only  to 
those  in  which  a  specific  occurrence  in  human  intercourse  is 
assumed  to  illustrate  a  spiritual  truth  ;x  for  in  those,  on  the 
other  hand,  which  are  not  taken  from  social  and  civil  life,  but 
from  the  sphere  of  man's  intercourse  with  nature,  the  one 
especial  feet  given  is  nothing  but  a  specimen  of  what  commonly 
takes  place  ;  and  the  form  of  the  statement  could  be  entirely 
changed  in  this  respect,  without  at  all  affecting  its  substance. 
Of  this  the  parable  of  the  sower  is  an  example,  and,  indeed,  those 
of  the  leaven  and  the  mustard  seed  aim.  So,  too,  John's  parable 
of  the  shepherd  and  the  sheep  might  be  stated  in  the  form 
of  a  fact  once  occurring,  without  losing  a  particle  of  its  indivi- 
duality. 

c.  chbist's  use  op  accommodation. 
§  73. — Necessity  of  Accommodation. 

We  must  mention  Christ's  adaptation  of  his  instruction  to 
the  capacity  of  his  hearers,  as  one  of  the  peculiar  features  of 

x  Even  were  the  name  parables  (as  a  distinct  form  of  similitudes) 
restricted  to  representations  of  this  class,  such  a  distinction  would  not 
destroy  the  analogy  between  Christ's  discourses  in  John  and  those  in  the 
other  Gospels,  founded  on  their  use,  in  common,  of  the  same  mode  of 
vividly  exhibiting  spiritual  truths. 
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his  mode  of  teaching.  Without  such  accommodation,  indeed; 
there  can  be  no  such  thing  as  instruction.  The  teacher  mmM 
begin  upon  a  ground  common  to  his  pupils,  with  principles 
presupposed  as  known  to  them,  in  order  to  extend  the  sphere 
of  their  knowledge  to  further  truths.  He  most  lower  himself 
to  them,  in  order  to  raise  them  to  himself.  As  the  true  said 
the  false  are  commingled  in  their  conceptions,  he  must  souse 
upon  the  true  as  his  point  of  departure,  in  order  to  disengage  it 
from  the  encumbering  false.  So  to  the  child  the  man  becomes 
a  child,  aud  explains  the  truth  in  a  form  adapted  to  its  age,  by 
making  use  of  its  childish  conceptions  as  a  Teal  for  it. 

In  accordance  with  this  principle,  every  revelation  of  Qod, 
having  for  its  object  the  training  of  mankind  for  the  Divine  life, 
(and  we  must  never  forget  that  tins  was  the  sole  aim  of  Ghno- 
tianity,  as  well  as  of  the  preparatory  institutions  which  pre- 
ceded it),  has  made  use  of  this  law  of  acarnvmodcdiany  in  order 
to  present  the  Divine  to  the  consciousness  of  men  in  forms 
adapted  to  their  respective  stand-points.  And  as  Christ  by  no 
means  intended,  as  we  have  before  remarked,  to  impart  a 
complete  system  of  doctrine  as  a  mere  dead  tradition ;  but 
rather  to  stimulate  men's  minds  to  a  living  appropriation  and 
development  of  the  truth  which  he  revealed,  by  means  of  the 
powers  with  which  God  had  endowed  them  ;  it  was  the  more 
necessary  for  him  to  adapt  his  instruction  to  the  capacities  of 
those  who  heard  him.  His  teaching  by  parables,  in  which  the 
familiar  aflkirs  of  e very-day  life  were  made  the  veil  and  vehicle 
of  unknown  and  higher  truths,  was  an  instance  of  accommo- 
dation. The  pedagogic  principle  of  joining  the  old  with  the 
new,  of  making  the  old  new  and  the  new  old,  and  of  deriving 
the  new  from  the  old,  is  fully  illustrated  in  the  saying  of  Christ 
before  referred  to,  viz.,  that  the  teacher,  instructed  in  the 
kingdom  of  Heaven,  is  like  "a  householder,  who  bringeth  forth 
out  of  his  treasure  things  new  omd  old"  To  this  principle,  con- 
stantly employed  by  Christ  in  his  teaching,  we  must  ascribe  the 
extraordinary  influence  of  Christianity  upon  human  culture 
from  the  very  beginning.  But,  just  as  the  "form  of  a  servant " 
hindered  many  eyes  from  seeing  the  Son  of  God  in  the  Son  of 
Man,  so  the  Divine,  which  adapted  itself  to  human  innrmities 
by  veiling  its  heavenly  grandeur,  was*  often  concealed  by  the 
very  veil  which  it  had  assumed. 

§  74. — Distinction  "between  Positive  (Material)  and  Negative  (Formal) 
Accommodation;  the  latter  necessary,  the  former  inadmissible. 

We  must  carefully  separate  false  from  true  accommodation; 
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there  is  a  broad  distinction  between  a  negative  accommodation 
of  the  form  and  a  positive  one  of  the  wbitance.  The  teacher 
who  adopts  the  latter  will  confirm  his  hearers  in  an  error,  in 
order  to  gain  their  confidence,  and  to  infuse  into  their  minds, 
even  by  means  of  error,  some  important  truth.  But  the  laws 
of  morality  do  not  admit  that  "  the  end  sanctifies  the  means;" 
nor  can  the  establishment  of  error  ever  be  a  just  means  of 
propagating  truth.  And  it  is  as  impolitic  as  it  is  immoral; 
for  error,  as  well  as  truth,  contains  within  itself  a  fructifying 
germ,  and  no  one  can  predict  what  fruit  it  will  produce.  He 
who  makes  use  of  it  renounces  at  once  the  character  of  a 
teacher  of  truth;  no  man  will  trust  him,  and  he  can  therefore 
exert  a  spiritual  influence  upon  none.  There  is  no  criterion 
for  distinguishing  the  truth  of  his  aims  from  the  falsehood  of 
his  means.  Such  an  accommodation  as  this  was  utterly 
repugnant  to  the  holy  nature  of  Him  who  called  himself  The 
Truth;  and  there  is  no  trace  of  it  to  be  found  in  his 
teachings. 

It  is  quite  a  different  thing  with  the  negative  and  formal 
accommodation.  As  Christ's  sole  calling  as  a  teacher  was  to 
implant  the  fundamental  truths  of  the  kingdom  of  God  in  the 
human  consciousness,  he  could  not  stop  by  the  way  to  battle 
with  errors  utterly  unconnected  with  his  object,  and  remote 
from  the  interests  of  religion  and  morality*  Thus  he  made  use 
of  common  terms  and  expressions  without  entering  into  an 
examination  of  all  the  false  notions  that  might  be  attached  to 
them.  He  called  diseases,  for  instance,  by  the  names  in  com- 
mon use;  but  we  should  not  be  justified  in  concluding  that  he 
thereby  stamped  with  his  Divine  authority  the  ordinary  notions 
of  their  origin,  as  implied  in  the  names.  Nor  does  his  citation 
of  the  books  of  the  Old  Testament  by  the  accustomed  titles 
imply  any  sanction  on  his  part  of  the  prevalent  opinions  in 
regard  to  their  authors.  We  must  never  forget  that  his  words, 
as  he  himself  has  told  us,  ore  Spirit  and  Life;  and  that  no 
scribe  of  the  old  Kabbinical  school,  no  slave  to  the  letter,  can 
rightly  comprehend  and  apply  them. 

Nor  did  he  make  use  of  positive  accommodation  in  seizing, 
as  he  did,  upon  those  religious  conceptions  of  the  times  which 
concealed  the  germ  of  truth  under  material  forms.  It  was  not 
his  aim  to  preserve  the  mere  shell,  the  outward  form,  but  to 
disengage  the  inner  truth  from  its  covering,  and  bring  it  out 
into  free  and  pure  development.  This  he  could  only  effect  by 
causing  men  to  change  their  whole  carnal  mode  of  thinking,  of 
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which  the  material  form  of  representation,  just  referred  to, 
was  only  one  of  the  results.  These  remarks  apply  especially 
to  the  use  which  he  made  of  the  common  outward  images  of 
the  Messianic  world-dominion ;  which  he  certainly  would  not 
have  employed,  if  they  had  not  contained  a  substantive  truth 
in  regard  to  the  development  of  the  kingdom  of  God  from  the 
Old  Testament  stand-point.  7  To  attack  these  material  ideas 
directly,  and  present  the  pure,  spiritual  truth  as  a  ready-made 
system,  would  have  been  fruitless;  it  was  only  from  the  deeper 
ground  in  which  the  erroneous  tendencies  were  imbedded  that 
they  could  be  successfully  overthrown.  And  Christ,  taking 
the  truth  that  lay  in  the  outward  form  as  his  point  of  depar- 
ture, attacked  the  root  of  all  the  separate  errors;  the  selfish, 
carnal  mind,  the  longing  for  worldly  rank  and  rewards ;  and 
implanted,  on  the  other  hand,  the  purely  spiritual  ideas  of  the 
Divine  kingdom,  as  seeds  from  which,  in  due  time,  a  free 
reaction  against  the  material  tendency  would  spontaneously 
arise. 

Of  the  same  character  was  the  use  which  Christ  made  of 
figurative  analogies  like  that  in  Matt.  xii.  43,z  et  seq.  In  such 
cases  the  figurative  representation  was  employed,  like  the 
parable,  to  exhibit  an  idea  vividly  to  the  minds  of  his  hearers, 
while,  at  the  same  time,  its  connexion  was  such  that  he  could 
not  possibly  be  misunderstood. 

§  75. — Christ's  Application  of  Passages  from  the  Old  Testament. 

What  we  have  said  in  regard  to  Christ's  habit  of  taking  up 
a  concealed  truth  is  especially  applicable  to  his  use  of  quotations 
from  the  Old  Testament,  which  enveloped,  as  it  were,  and 
contained  the  germ  of  truths  which  he  was  fully  to  unfold  and 
develop.  In  this  point  of  view,  he  derived,  from  the  Old  Tes- 
tament, truths  which,  though  not  contained  in  the  letter  of 
its  words,  were  involved  in  its  spirit  and  fundamental  import. 
The  higher  spirit,  which  appeared  in  its  unlimited  fulness  in 
Christ,  was  predominant  in  the  Old  Testament;  all  the  pre- 
paratory revelations  of  that  spirit  had  Christ  for  their  aim; 
the  Theocratic  idea,  which  formed  the  central  point  both  of 
the  Scriptures  and  the  Jewish  nation,  had  found  no  fulfilment, 
but  looked  to  the  future  for  its  realization.  Christ  was  per- 
fectly justified,  therefore,  in  so  interpreting  the  Old  Testament 
as  to  bring  out  clearly  its  hidden  intimations  and  germs  of 

*  See  p.  88  and  p.  89. 

*  "We  shall  have  occasion  to  speak  of  this  passage  more  fully  in  another 
connection. 
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truth,  and  to  unfold  from  the  covering  of  the  letter  the  pro- 
founder  sense  of  the  Spirit.  We  shall  have  occasion  to  illustrate 
this  more  fully  in  our  exposition  of  Christ's  didactic  and 
polemic  use  of  the  Old  Testament.  Paul's  interpretation  of 
the  Old  Testament  was  of  precisely  the  same  character;  -with 
this  difference  only,  that  Christ  was  better  able  to  distinguish 
the  different  stages  of  the  Theocratic  development,  pointing, 
as  they  all  did,  to  his  manifestation, 

CHAPTER  HI. 
Christ's  choice  and  training  of  the  apostles. 

§  76. — Christ* 8  Relation  to  the  Twdve. — Significance  of  Hie  Number  Twelve. 
— The  Name  Apostle. 

"We  have  before  remarked,  that  among  the  most  important 
means  employed  by  Christ  in  founding  the  kingdom  of  God 
was  the  training  of  certain  or  gems;  not  only  to  replace  his 
personal  labours  as  a  teacher  (which  were  limited  to  so  very 
brief  a  period),  but  also  to  propagate  a  true  image  of  his  person, 
his  manifestation,  his  spirit,  and  his  truth.  Here  arises  the 
question,  whether  Christ  intentionally  selected  twelve  men  for 
this  purpose,  and  took  the  individuals  thus  chosen  into  closer 
communion  with  himself,  or  whether  this  intimate  relationship 
arose  out  of  a  gradual  separation  of  the  more  susceptible  dis- 
ciples from  the  mass,  who  formed  by  degrees  a  narrower  and 
more  permanent  circle  about  his  person;  whether,  in  a  word, 
the  choice  of  the  twelve  was  made  once  for  all,  by  a  definite 
purpose,  or  arose  simply  from  the  nature  of  the  case.a  Some 
adopt  the  latter  notion,  with  a  view  to  answer  objections 
against  the  wisdom  of  Christ's  selection;  such,  for  instance,  as 
that  he  chose  several  insignificant  men,  who  accomplished 
nothing  of  importance,  and  omitted  others  who  were  afterward 
signally  eminent  and  useful;  that  he  must  either  have  been 
deceived  in  admitting  Judas  into  the  number,b  or  else  (what  is 
entirely  out  of  keeping  with  his  character)  must  have  made 
him  an  Apostle  with  a  full  consciousness  of  his  inevitable 
destiny,  in  order  to  lead  him  on  to  his  destruction.  It  is 
urged,  moreover,  against  the  probability  of  Christ  himself 
having  conferred  the  name  of  Apostles  upon  these  men  espe- 
cially, that  others  (e.  g.  Paul),  who  laboured  in  proclaiming  the 
Gospel  at  a  later  period,  received  that  designation. 

*  See  the  arguments  for  this  view  in  S<Meiermacher  on  Luke,  p.  88. 
b  Celsus  thought  to  disparage  Christ  by  telling  that  he  was  betrayed  by 
one  of  his  disciples.     (Orig,  c.  Cels.  ii.  §  12.) 
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This  question  would  be  at  onoe  decided,  if  we  could  consider 
the  Sermon  on  the  Mount  as  an  ordination  discourse  for  the 
Apostles;  but  this  view,  as  we  shall  hereafter  show,  is 
untenable.  Bat  there  are  passages*  which  speak  expressly  of 
the  choosing  of  the  twelve;  and,  even  without  attaching  undue 
weight  to  these,  there  are  other  and  sufficient  grounds  for 
believing  that  such  a  choice  was  actually  made.  Christ  him- 
self tells  the  Apostles  (John  xv.  16)  that  they  had  not  chosen 
him,  but  that  he  had  chosen  them,  as  his  own  peculiar  organs; 
which  would  not  have  been  true  if  they  had  first  separated,  of 
their  own  accord,  from  the  rest  of  the  multitude,  and  chosen 
him  for  their  Master  and  guide,  in  a  narrower  sense  than 
others. 

Nor  is  the  number  twelve  destitute  of  significance.  Without 
seeking  any  sacred,  mystical  meaning  in  the  number,  we  can 
well  see  in  it  a  reference  to  the  number  of  the  tribes  of  Israel 
The  particular,  Jewish  Theocracy  was  a  type  of  the  universal 
and  eternal  kingdom  of  God  ;  and  Christ  first  designated  him- 
self as  head  of  that  kingdom  in  the  Jewish  national  form. 
The  twelve  were  to  lead  the  kingdom  as  his  organs. d  Their 
superiority  to  all  others,  who  should  also  act  as  organs  of  the 
Holy  Spirit  testifying  within  them  of  the  Redeemer  (the 
common  calling  of  off  believers),  consisted  in  this,  that  they 
received  a  direct  and  personal  impression  of  the  words  and 
works  of  Christ,  and  could  thus  testify  of  what  they  had  seen 
and  heard.  This  personal  testimony  of  eye-witnesses  is  ex- 
pressly distinguished  by  Christ  (John  xv.  27)  from  the  objec- 
tive testimony  of  the  Holy  Spirit ;  which,  indeed,  animated 
them,  but  could  also  bear  witness  through  other  organs. 
Hence,  when  one  of  the  twelve  was  lost,  the  Apostles  deemed 
it  necessary  to  replace  him,  and  thus  fill  up  the  number  origi- 
nally instituted  by  Christ.e 

The  more  general  application  of  the  name  Apostle  in  the 
Apostolic  age  is  no  proof  that  Christ  did  not  originally  use  it 
in  the  narrower  sense.  The  Apostolic  mind  was  under  no 
such  painful  subserviency  to  the  letter  as  to  avoid  the  use  of 
a  name  in  a  sense  suggested  by  the  name  itself  simply  because 
Christ  had  used  it  in  a  more  contracted  signification.  The 
term  da-ooroXoi  ( r^P  )  denoted  persons  sent  out  by  Christ 
to  proclaim  the  kingdom  of  God  ;  and  it  was  quite  natural, 

c  Luke  vi.  13  ;  Mark  iii.  18,  li. 

d  Matt.  xiz.  28  ;  Luke  xzii.  30.  Ye  alto  shaU  tit  upon  twelve  thrones, 
judging  the  twelve  tribes  of  Israel.  e  Acts  i.  21. 
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as  all  who  preached  the  Gospel  were  considered  as  sent  out 
by  him,  that  all  who  laboured  in  proclaiming  it  in  a  wide 
sphere  should  receive  the  same  designation.'  Although  Paul 
used  the  term  in  its  wider  meaning,  he  jet  considered  the 
narrower  sense  to  be  the  original  one,s  and  justified  his  appli- 
cation of  the  latter  to  himself  only  on  the  ground  of  the  di- 
rect and  immediate  call  which  he  had  received  from  Christ* 

§  77.— Choice  of  the  Apostles.— Of  Judas  Iscarioi. 
There  are  a  few  examples  on  record  of  Christ's  drawing  and 
attaching  to  himself  disciples  who  exhibited  to  his  piercing  eye 
the  qualities  necessary  for  his  service.  Probably  this  procedure 
was  the  same  in  the  cases  not  recorded.  The  wisdom  of  Christ, 
moreover,  leads  us  to  conclude  that  the  cultivation  of  these 
agents,  on  whose  fitness  so  much  depended,  was  an  object  of 
his  special  care  and  attention.  Although  we  have  not  suffi- 
cient information  to  decide,  in  the  case  of  each  Apostle,  why 
he  especially  was  admitted  into  the  number  of  the  twelve, 
yet  such  examples  as  Peter  and  John,  men  of  most  striking 
character,  who  show  us  how  the  most  marked  features  of 
human  nature  receive  and  tinge  Christianity,  illustrate  the 
profound  wisdom  of  Christ,  and  the  penetrating  glance  with 
which  he  could  detect  the  concealed  plant  in  the  insignificant 
germ.  Yet  we  are  not  bound,  in  order  to  vindicate  Christ's 
wisdom,  to  conclude  that  all  the  Apostles  were  alike  men  of 
mark,  alike  capable  of  great  achievements.  It  was  enough 
for  the  fulfilment  of  their  calling  that  they  loved  him  truly, 
that  they  followed  him  with  child-like  confidence,  and  gave 
themselves  wholly  up  to  the  guidance  of  his  Spirit ;  for  thus 
they  would  be  enabled  to  testify  of  him,  and  to  exhibit  his 
image  in  truth  and  purity.  It  was  enough  that  among  the 
number  there  were  a  few  men  of  pre^minentiy  powerful  cha- 
racter, on  whom  the  rest  might  lean  for  support  It  sufficed, 
nay,  it  was  even  advantageous,  for  the  development  of  the 
Church,  that  the  Apostles,  as  a  whole,  left  their  accounts  of 
the  history  of  Christ  without  the  peculiar  stamp  of  individual 
character,  since  there  was  only  one  John  among  them  capable 
of  giving  a  vivid  image  of  the  life  of  the  Saviour  in  har- 
monious unity.  And  it  is,  therefore,  not  at  all  wonderful 
that  men  appeared  in  the  later  period  of  the  Apostolic  Church 

1  The  questions  whether  Christ  chose  twelve  men  as  his  special  organs, 
and  whether  he  himself  gave  them  the  name  Apostles,  are  entirely  distinct 
There  is  no  good  reason  to  doubt  the  latter. 

*  1  Cor.  xv.  7.  k  1  Cor.  he.  1 ;  xv.  9. 
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who  accomplished  greater  things   than   even  some  of  the 
Apostles. 

As  for  Judas  Iscariot,  it  by  no  means  follows  from  the  pas- 
sages which  say  that  Christ  knew  him  from  the  beginning,  that 
he  knew  him  as  an  enemy  and  a  traitor ;  nor  does  the  awful 
contrast  between  his  Apostolic  calling  and  his  final  fate  show 
that  Christ  was  wholly  deceived  in  him.  Judas  may  have 
at  first  embraced  the  proclamation  of  the  kingdom  of  God 
with  ardent  feelings,  although  with  expectations  of  a  selfish 
and  worldly  stamp ;  which,  indeed,  was  the  case  with  others 
of  the  Apostles.  He  may  have  loved  Christ  sincerely  so"  long 
as  he  hoped  to  find  in  him  the  fulfilment  of  his  carnal  desires. 
Christ  may  have  seen  in  him  capacities  which,  animated  by 
pure  intentions,  might  have  made  him  a  particularly  useful 
instrument  in  spreading  the  kingdom  of  God.  At  the  same 
time,  he  doubtless  perceived  in  him,  as  in  the  rest  of  the 
Apostles,  the  impure  influence  of  the  worldly  and  selfish  ele- 
ment, yet  he  may  have  hoped  (to  do  for  him  what  he  cer- 
tainly did  for  the  others,  viz.)  to  remove  it  by  the  enlight- 
ening and  purifying  effects  of  his  personal  intercourse;  a 
result,  however,  which  we  freely  admit  depended  upon  the 
free  self-determination  of  Judas,  and  could,  therefore,  be  unerr- 
ingly known  to  none  but  the  Omniscient.  And  even  when 
Judas,  deceived  in  his  carnal  and  selfish  hopes,  felt  his  affec- 
tion for  Christ  passing  into  hatred,  the  love  of  the  Saviour, 
hoping  all  things,  though  he  saw  the  rising  root  of  evil,  may 
have  induced  him  to  strive  the  more  earnestly  to  attract  the 
wanderer  to  himself,  in  order  to  save  him  from  impending  ruin.* 

§  78.— The  Apostles  Uneducated  Men. 
It  may  appear  strange  that  Christ  should  have  selected, 
as  his  chosen  organs,  men  so  untaught  and  unsusceptible  in 
Divine  things,  and  should  have  laboured,  in  opposition  to  their 
worldly  tendencies,  to  fit  them  for  their  office ;  especially  when 
men  of  learned  cultivation  in  Jewish  theology  were  at  hand, 
more  than  one  of  whom  had  attached  themselves  sincerely 
to  him.  But  we  are  justified  in  presupposing  that  he  acted 
thus  according  to  a  special  decision  of  his  own  wisdom,  as 
he  himself  testifies  (Matt,  xi  25) :  "7  thank  thee,  0  Father, 
because  thou  hast  hid  these  things  from  the  wise  and  prudent, 
and  hast  revealed  them  unto  babes."  Precisely  because  these 
men,  destitute  of  all  higher  learning,  attached  themselves  to 

1  See,  hereafter,  more  on  the  character  and  fete  of  Judas. 
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him  like  children,  and  obeyed  even  his  slightest  hints,  were 
they  best  fitted  to  receive  his  Spirit  with  child-like  devotion 
and  confidence,  and  to  propagate  the  revelations  which  he 
made  to  them.  Everything  in  them  was  to  be  the  growth 
of  the  new  creation  through  Christ's  Spirit ;  and  men  who 
had  received  a  complete  culture  elsewhere  would  have  been 
ill  adapted  for  this.  They  were  trammelled,  it  is  true,  by  their 
carnal  conceptions  of  Divine  things ;  but  this  was  counter- 
balanced by  their  anxiety  to  learn,  and  their  child-like  sub- 
mission to  Christ  as  Master  and  guide ;  while,  on  the  other 
hand,  insurmountable  obstacles  would  have  been  presented  in 
the  want  of  such  submission — in  the  stubborn  adherence  to 
preconceived  views  of  men  who  had  been  trained  and  culti- 
vated before.  Moreover,  this  reverential  submission  to  Christ 
on  the  part  of  the  disciples,  in  their  daily  intercourse  with 
him,  tended  surely  and  constantly  to  refine  and  spiritualize 
their  mode  of  thinking.  His  image,  received  into  their  inner 
life,  exerted  a  steady  and  overruling  influence.  In  the  mode 
in  which  the  new  revelations  were  embraced  and  developed, 
we  recognize  the  general  law,  according  to  which  truths  be- 
yond the  scope  of  human  reason  are  imparted  to  it  from 
higher  sources,  to  be  afterward  appropriated  and  elaborated  as 
its  own.  They  were  first  received  and  unfolded  by  men  who 
had  no  previous  education  to  enable  them  to  work  out  inde- 
pendently that  which  was  given  them ;  and  only  at  a  later 
period  was  a  Paul  added  to  the  Apostles — a  man  capable, 
from  his  systematic  mental  cultivation,  of  elaborating  and 
unfolding,  by  his  own  power  of  thought,  yet  under  the  guid- 
ance of  the  same  Spirit  of  Christ,  the  material  of  Divine  revela- 
tion that  was  bestowed  upon  him.  The  fact,  too,  that  a  people 
like  the  Jews,  and  not  the  Greeks,  were  first  the  chosen  organ 
for  the  propagation  of  revealed  religion,  is  an  illustration  of  the 
same  law.  Here  we  find  the  source  of  the  ever-renewed 
struggle  between  Revelation,  which  demands  an  humble  recep- 
tion of  its  gifts,  and  Reason,  which  will  recognize  nothing  that 
is  not  wrought  out,  or,  at  least,  remodelled,  in  its  own  labo- 
ratory. 

Still  Christ  could  not  have  deemed  the  period  of  two  or 
three  years  sufficient  to  prepare  these  untrained  disciples, 
according  to  his  mind,  for  teachers  of  men.  Nor  could  he  have 
foretold,  with  such  confidence,  the  success  of  such  men  in  pro- 
pagating his  truth  for  the  salvation  and  training  of  men,  for 
the  victorious  founding  of  the  kingdom  of  God  in  all  ages, 
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had  he  not  been  conscious  of  powers  higher  than  had  been 
granted  to  any  other  teacher  among  men,  which  justified  him 
in  making  such  predictions. 

§  79. — Two  Stages  in  the  Dependence  of  the  Apostle*  upon  Christ. 

From  the  very  beginning  the  Apostles  stood  to  Christ  in  a 
relation  of  complete  dependence  and  submission,  but  we  must 
distinguish  in  this  two  different  forms  and  periods.  In  the 
first,  their  dependence  was  more  outward  and  unconscious ;  in 
the  last,  it  was  more  inward,  and  thoroughly  understood  by 
themselves.  Prom  the  beginning,  they  gave  themselves  up, 
with  reverent  confidence,  to  the  will  of  Christ  as  their  supreme 
law,  inspired  by  the  conviction  that  what  he  commanded  was 
right ;  yet,  without  a  clear  apprehension  either  of  his  will  or 
word,  and  without  the  ability  to  harmonize  their  will  with  his 
by  free  consciousness  and  self-determination.  But,  during  this 
stage  of  outward  dependence,  they  were  to  be  trained  to 
apprehend  his  will  (or,  what  is  the  same  thing,  the  will  of  God 
revealed  and  fulfilled  by  him)  ;  to  incorporate  it  with  their  own 
spiritual  tendencies ;  in  a  word,  to  make  it  their  own.  Christ 
himself  pointed  out  this  two-fold  relation,  when  he  said  to  them, 
in  view  of  his  approaching  death,  in  reference  to  their  dawning 
consciousness  of  the  necessity  of  his  suffering  in  order  to  esta- 
blish the  Divine  kingdom  :  **  Henceforth  I  call  you  not  servants: 
for  the  servant  knoweth  not  what  his  Lord  doeth:  but  I  have 
called  you  friends;  for  aU  things  that  I  have  heard  of my  Father 
I  have  made  known  unto  you.  Ye  ham  not  chosen  me,  but  I  ham 
chosen  you,  and  ordained  you,  that  ye  should  go  and  bring  forth 
fruit,  and  that  your  fruit  should  remain;  that  whatsoever  ye  shall 
ask  of  the  Father  in  my  name,  hemaygive  it  you.*}  The  servant 
follows  the  will  of  his  master  not  as  his  own,  but  another's, 
without  understanding  its  aim  ;  but  friendship  is  a  harmony  of. 
souls  and  sympathy  of  intentions.  The  ultimate  aim  of  all 
Christ's  training  of  the  Apostles  was  to  raise  them  from  the 
first  stand-point  to  the  second. 

§  80.— Christ's  peculiar  Method  of  training  the  Apostles. 

The  words  of  Christ  recorded  in  Luke  v.  33,  Matt.  ix.  14^k 
throw  a  distinct  light  upon  his  peculiar  method  of  training  the 
Apostles.     When  reproached  because  he  imposed  no  strict 

J  John  xy.  15, 16.    So  v.  14,  "  Ye  are  wy  friends,  if  ye  do  whatsoever  I 
command  you."    Their  efibrte  to  perform  hu  will  perfectly  proved  that 

they  had  made  it  their  own. 

k  More  on  these  passages  hereafter,  in  their  proper  connection  in  ti» 
narrative. 
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spiritual  discipline,  so  fasting  or  outward  exercises  upon  his 
disciples,  but  suffered  them  to  mingle  in  society  freely,  Hike 
other  men,  he  justified  his  course  by  stating  (in  effect),  that 
"fasting,  then  imposed  upon  them,  would  have  been  an  unna- 
tural and  foreign  disturbance  of  the  festal  joy  of  their  inter- 
course with  him,  the  object  of  aQ  their  longings.  But  when 
the  sorrow  of  separation  should  follow  the  hours  of  joy,  fasting 
would  be  in  harmony  both  with  their  inward  feelings  and  their 
outward  life.  As  no  good  could  come  of  patching  old  garments 
with  new  cloth,  or  putting  new  wine  into  old  skins,  so  it  was 
not  his  purpose  to  impose  the  exercises  of  spiritual  life,  fasting, 
and  the  like,  by  an  outward  law,  upon  his  yet  untrained  disci* 
pies,  but  rather,  by  a  gradual  change  of  their  whole  inward 
nature,  to  make  them  vessels  fit  for  the  indwelling  of  the 
higher  life.  When  they  had  become  such,  all  the  essential 
manifestations  of  that  indwelling  life  would  spontaneously 
reveal  themselves;  no  outward  command  would  then  be 
needed." 

Here  we  see  the  principle  on  which  Christ  acted  in  the 
hUeUeo^uai,  as  well  as  in  the  moral  and  religious  training  of  the 
Apostles.  As  he  would  not  lay  external  restraints,  by  the 
letter  of  outward  laws,  upon  natures  as  yet  undisciplined,  so  it 
was  not  his  purpose  to  impart  the  dead-letter  of  a  ready-made 
and  fragmentary  knowledge  to  minds  whose  worldly  modes  of 
thought  disabled  them  from  apprehending  it.  He  aimed  rather 
to  implant  the  germ,  to  give  the  initial  impulse  of  a  total 
intellectual  renovation,  by  which  men  might  be  enabled  to 
grasp,  with  a  new  spirit,  the  new  truths  of  the  kingdom  of 
God.  In  every  relation  he  determined  not  to  "  patch  the  old 
garment,  or  put  new  wine  into  old  bottles,"  And  this  principle, 
thus  fully  illustrated  by  Christ's  training  of  his  Apostles,  is,  in 
met,  the  universal  law  of  growth  in  the  genuine  Christian 
life. 

CHAPTER  IV. 

THECHU8CH  AND  BAPTISM. 
§  «L— ■ FovmdSmg  of  «fe  Chvrch.—Itt  Objeett. 
Closely  connected  with  the  questions  just  discussed  is  that 
of  the  founding  of  tie  Church  ;  for  the  Apostles  were  the  organs 
through  whom  the  religious  community  which  originated  in 
Christ  was  to  be  handed  down  to  after  ages,  the  connecting 
links  that  were  to  unite  it  with  its  founder.  A  clear  concep- 
tion of  the  idea  of  the  Church,  in  comparison  with  what  we 
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have  said  of  the  plan  of  Christ,  will  make  it  obvious  that  he 
intended  to  establish  the  Church,  and  himself  laid  its  founda- 
tion. 

By  the  Church  we  understand  a  union  of  men  arising  from 
the  fellowship  (communion)  of  religious  life  ;  a  union  essentially 
independent  of,  and  different  from,  all  other  forms  of  human 
association.  It  was  a  fundamental  element  of  the  formation  of 
this  union,  that  religion  was  no  longer  to  be  inseparably  bound 
up,  either  as  principal  or  subordinate,  with  the  political  and 
national  relations,  of  men,  but  that  it  should  develop  itselfj  by 
its  own  inherent  energy,  as  a  principle  of  culture  and  union ; 
superior,  in  its  very  essence,  to  all  human  powers.  This  in- 
volved both  the  power  and  the  duty  to  create  an  independent 
community,  and  that  community  is  the  Church. 

And  Christianity  is  proved  to  be  the  aim  and  object  of  all 
human  progress,  not  only  by  the  craving  for  redemption,  which 
no  man  can  deny,  in  human  nature,  but  also  by  the  very  idea 
of  such  a  community  as  the  Church,  which  overthrows  all 
natural  barriers,  and  binds  mankind  together  by  a  union 
founded  on  the  common  alliance  of  their  nature  to  God.  The 
spirit  of  humanity,  feeling  itself  confined  by  the  limits  which 
the  opposing  interests  of  nations  impose  upon  it,  demands  a 
communion  that  shall  overleap  these  barriers,  and  lay  its 
foundations  only  in  the  consciousness,  common  to  all  men,  of 
their  relation  to  the  Highest — a  relation  transcending  the 
world  and  nature.  Apart  from  Christianity,  indeed,  we  could 
not  conceive  the  idea  of  such  a  communion ;  but  now  that 
Christianity  has  freed  Reason  from  the  old-world  bonds  that 
hindered  its  development,  and  unfolded  for  it  a  higher  self- 
consciousness,  there  can  be  no  science  of  human  nature  that 
does  not  reckon  this  communion  as  the  aim  of  human  progress, 
that  does  not  assign  to  the  Church  its  proper  place  in  the 
universal  moral  organism  of  humanity.  Schleiermacher  has 
done  this  in  his  "  Philosophical  Ethics,"  and  has  thus  found,  in 
the  Church,  the  point  of  departure  for  Christian  morals.  And 
so  every  system  of  ethics  must  do  which  is  not  willing  to  fell 
in  the  rear  of  human  progress,  and  to  be  guilty  of  cruelly 
mutilating  the  nature  of  man.  Kay,  the  minds  of  the  sages 
who  sought  to  break  through  the  limits  of  the  ancient  world 
yearned  for  this  idea  long  before  its  realization  in  Christianity. 
Zeno,1  the  founder  of  the  Stoa,  proclaimed  it  as  the  highest  of 
human  aims,  that  "men  should  not  be  separated  by  cities, 
1  In  his  work,  irepi  voXiTeiag, 
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states,  and  laws,  but  that  all  should  be  considered  fellow- 
citizens,  and  partakers  of  one  life,  and  that  the  whole  world, 
like  a  united  flock,  should  be  governed  by  one  common  law."m 
Plutarch,  who  quotes  these  words,  was  probably  right  in  saying 
that  "  Zeno  had  some  phantom  of  a  dream  before  him  when  he 
wrote  ;"n  for  how  could  an  idea,  so  far  transcending  the  spirit 
of  antiquity,  be  realized  in  its  sphere  ]  Such  a  communion 
could  only  be  brought  about,  at  that  time,  by  the  destruction 
of  the  separate  organization  of  nations,  to  the  detriment  of 
their  natural  and  individual  progress  ;  and  the  very  event  in 
which  Plutarch  thought  he  saw  its  fulfilment,  viz.,  the  com- 
mingling of  the  nations  by  Alexander's0  conquests,  carried  the 
germ  of  self-destruction  within  it.  A  total  revolution  of  the 
ancient  world  necessarily  had  to  precede  the  realizing  of  this 
idea.  Mankind  had  to  be  freed  from  the  power  of  sin,  and  the 
disjunctive  and  repulsive  agency  of  sin,  before  there  could  be 
any  place  for  this  Divine  communion  of  life,  which  overleaps, 
without  destroying,  the  natural  divisions  of  nations.  And  this 
is  the  realization  of  the  idea  of  the  Chubch. 

Now  as  this  revolution  could  only  be  brought  about  by  Him 
who  was  at  once  Son  of  God  and  Son  of  Man,  so  He,  when  he 
recognized  himself  as  the  Saviour  and  King  bestowed  upon 
mankind,  was  fully  conscious,  also,  of  his  power  to  realize  this 
idea.  It  is  clear,  from  what  we  have  said  of  the  Plan  of  Christ, 
that  the  results  which  were  to  flow  in  after-ages  from  the 
indwelling  power  of  the  Word  proclaimed  and  sent  forth  by 
him  to  regenerate  and  unite  mankind,  lay  folly  revealed  before 
his  all-surveying  glance.  He  knew  that  it  contained  the 
elements  of  a  spiritual  community  that  would  burst  asunder 
the  confining  forms  of  the  Jewish  Theocracy,  and  take  all  man- 
kind into  its  wide  embrace. 

§  82. — Name  of  tlie  Church. — Its  Form  traced  back  to  Christ  himself. 

But  even  if  it  be  admitted  that  Christ  intended  to  found  a 
Church,  the  further  (but  less  important)  question  arises,  whether 
the  name,  enckritrta,  which  has  been  stamped  upon  it,  had  its 
origin  with  himself.     There  is  no  ground  for  doubting  even 

m  "Iva  fii)  Kara  iroXeig,  prjdk  Kara  tiripovg  otKwfxev,  idioig  'Uaaroi 
SuttpHTpkvoi  $iKaioigr  aXXa  irdvrag  dvBpwrrovg  TjytvfxtOa  Srifiorag  Kai 
xoXtrac,  tig  &  j3iog  y  Kai  je6Vfto£  tiawtp  aykXrjg  awvofiov  vofnf  KOivtf 
wvrpefopevfic..    Plut.  in  Alex.  i.  c.  vi. 

■  Tovro  Zrjvw  fikv  iypaipev  &ainp  ovap  fj  tlSutXov  tvvofiiag  <pi\o<r6(pov 
Kai  froXiTtiag  avarvTrwaaptvog. 

9  To  whom  he  applies  what  can  only  be  said  of  Christ :  Kotvbg  ijcetv 
SioQtv  apfutoriig  Kai  diaXXaKrrjg  rStv  oXwv  voy.\£wv. 

K 
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this  (as  some  have  done),  and  thereby  casting  suspicion  upon 
passages  like  Matt,  xvi.  18,  in  which  he  is  reported  to  have 
used  the  term.  The  name  corresponds  to  the  Hebrew  *?££, 
in  connexion  with  VTp!,  rtfrr,  OTrtoi,  which  expressed  the  old 
Theocratic  national  community;  and  so  was  transferred  to 
the  new  congregation  of  God,  which  was  to  emerge  from  the 
ancient  covering.  This  communion  in  itself  indeed,  is 
nothing  but  the  form  in  which  Christ  has  established  the 
kingdom  of  God  upon  earth,  and  in  which  he  intends  it  shall 
develop  itself  until  its  full  consummation. 

But  it  must  not,  therefore,  be  concluded  that  this  community 
was  ever  to  realize  itself  in  the  form  of  a  State.*  The  name, 
borrowed  from  an  earthly  kingdom,  is,  on  one  side,  entirely 
symbolical,  and  was  immediately  taken  from  the  form  in  which 
the  idea  of  the  Divine  community  was  represented  by  the 
Jewish  nation.  But  the  essential  difference  between  the 
Jewish  and  the  Christian  stand-point  consists  in  this,  that  in 
the  latter  the  political  element  is  wholly  discarded.  Excluding 
all  other  relations  that  belong  to  the  essence  of  a  state,  the 
only  real  feature  expressed  by  the  symbolical  name  is  the 
7nonarckical  principle  ;  and  that,  too,  in  a  sense  that  cannot  be 
applied  to  any  temporal  state,  without  subverting  its  organism, 
and  making  it  a  horde  of  slaves  under  the  arbitrary  will  of  a 
despot.  The  fundamental  principle  of  the  Christian  community 
is,  that  there  shall  be  no  other  subordination  than  that  of  its 
members  to  God  and  Christ,  and  that  this  shall  be  absolute  ; 
while,  in  regard  to  each  other,  they  are  to  be  upon  the  footing 
of  complete  equality.  Christ  himself  drew  a  striking  contrast 
between  his  own  community  and  all  political  organizations  in 
this  respect.  9 

But  even,  though  it  be  admitted  that  Christ  intended  to 
found  a  visible  Church,  and  gave  the  first  impulse  to  a  move- 
ment that  was  afterward  to  propagate  itself,  it  does  not  neces- 
sarily follow  that  he  himself  directly  established  such  a  separate 
community,  and  made  the  arrangements  and  preparations  that 
naturally  belonged  to  it. 

It  may  be  said  that  the  outward  fabric  of  the  visible  Church 
could  not  be  erected  until  that  which  constituted  its  true 
essence,  viz.,  the  life  of  the  invisible  Church,  which  as  yet  lay 
only  in  the  germ,  should  be  more  fully  unfolded — until  the 

p  See  this  inference  drawn  by  Rothc,  in  his  work  "  Uebar  die  Aniange . 
der  Chriatlichen  Kirch o  und  ihrer  Verfassu'ig,"  p.  89. 
«i  Luke  xxii.  25,  20. 
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higher  life  had  obtained  in  the  disciples  a  more  substantial  and 
self-dependent  form,  a  state  of  things  presupposed  in  a  commu- 
nity whose  manifold  members  were  reciprocally  to  affect  each 
other.  So,  too,  it  may  be  said,1"  that  one  of  the  specific  differ- 
ences between  Christ  and  other  founders  of  religions  was,  that, 
as  he  did  not  impart  a  complete  and  sharply-defined  system  of 
doctrines  to  his  Apostles,  but  left  it  to  their  human  activity, 
under  the  guidance  of  the  Divine  Spirit,  to  form  such  a  system 
from  the  elements  which  he  bestowed,1  so,  also,  he  founded  no 
outwardly  complete  and  accurately  defined  religious  commu- 
nity, with  a  fixed  form  of  government,  usages,  and  rules  of 
worship ;  but,  after  implanting  the  Divine  germ  of  this  com- 
munity, left  it  also  to  human  agency,  guided  by  the  same  Holy 
Spirit,  to  develop  the  forms  which  it  should  assume  under  the 
varying  relations  of  human  society.  According  to  this  view, 
only  the  fructifying  dements  were  given  by  Christ,  and  all  the 
rest  was  left  to  human  development  proper,  animated  by  the 
Divine  principle  of  life. 

According  to  this  view,  the  only  defined  community  which 
Christ  established  was  that  of  the  Apostles,  who,  as  bearers 
and  organs  of  his  Spirit,  formed  the  sole  prototype  of  the 
Church,  which  only  grew  up  at  a  later  period  from  the  seed 
which  Christ  had  sown.  He  did  not  wish  to  establish  an 
exclusive  school  or  sect,  but  to  draw  all  men  to  himself  In 
this  view,  further,  it  would  be  necessary  to  suppose  that  he 
had,  at  that  time,  fixed  no  rite  of  initiation  into  his  narrower 
fellowship  ;  that  such  passages  as  John  iii.  22 ;  Matt,  xxviii.  19, 
arose  only  from  the  attempts  of  a  later  period  to  ascribe  the 
origin  of  baptism  directly  to  Christ ;  and  that  baptism,  with 
confession  of  the  name  of  Christ,  was  introduced  by  the  Apos- 
tles subsequently  *  to  the  formation  of  a  separate  Christian 
congregation,  as  a  sign  of  membership  therein.  And  the  high 
estimate  n  which  was  put  upon  the  rite  may  be  ascribed,  not 

r  As  is  asserted  by  Weiue  (p.  387,  seq. ;  406,  seq.),  whose  views  and 
proofs  we  shall  examine  in  another  place. 

•  It  is  not  without  good  ground,  therefore,  that  we  do  not  devote  a 
separate  section  of  this  work  to  a  systematic  exposition  of  the  doctrinet  of 
Christ,  but  content  ourselves,  both  here  and  in  the  Apostolic  age,  with 
pointing  out,  in  his  words,  the  fundamental  principles  which  were  after- 
ward expanded  by  the  Apostles. 

*  Wctue  thinks  that  the  first  trace  of  the  institution  is  to  be  found  in 
Acts  ii.  38. 

■  The  ecclesiastical  import  of  baptism  would  remain  untouched,  even  if 
it  were  granted  that  the  symbol  was  first  instituted  by  the  Apostles  at  the 
time  of  the  bestowing  of  the  Holy  Spirit,  which  the  rite  symbolized  ;  for, 

k2 
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to  its  having  been  instituted  by  Christ,  but  to  the  extraor-' 
dinary  phenomena  of  inspiration  which  were  wont  to  attend  it. 

We  agree  fully  with  the  fundamental  principle  of  the  view 
just  recited.  Christ  only  prepared  the  way  for  the  foundation 
of  the  Church,  according  to  its  inner  essence  and  its  outward 
form  ;  as  he  gave  no  complete  doctrinal  system,  so  he  erected 
no  Church  fabric  that  was  to  stand  through  all  time  ;  his  work 
was  rather  to  implant  in  humanity  the  new  spirit,  which  was 
to  adapt  to  itself  such  outward  forms  as  would  meet  the  wants 
of  human  progress  in  successive  ages.  But,  while  we  cordially 
go  thus  far,  we  do  not  find  ourselves  warranted,  either  by  his- 
tory or  by  the  idea  of  such  a  community,  in  granting  so  wide 
a  latitude  as  the  theory  demands  to  a  principle  so  just  in  itself 

The  gradual  and  natural  formation  of  the  circle  of  disciples 
about  Christ  is  no  reason  for  believing  that  he  did  not  found  a 
Church.  His  manifestation  to  men  of  different  degrees  of  sus- 
ceptibility caused,  indeed,  a  sifting  process,  which  soon  sepa- 
rated the  congregation  of  believers  from  the  mass  that  rejected 
Christ ;  but  the  natural  way  in  which  this  result  was  brought 
about  is  no  argument  against  the  establishment  of  the  Church 
at  that  time,  more  than  against  its  existence  at  any  time ; 
for,  in  feet,  in  a  certain  sense,  this  is  always  the  case.  The 
relations  of  Ckrist  to  the  world  typified,  in  every  respect,  what 
were  afterward  to  be  the  relations  of  Christianity  to  the  world 
We  find  the  name  of  disciples  applied  with  a  wider  significa- 
tion than  that  of  Apostles  ;  and  why  may  we  not  consider  the 
bands  of  these,  scattered  through  different  parts  of  Palestine, 
and  especially  those  who,  apart  from  the  Apostles,  formed  the 
constant  retinue  of  Christ,  as  constituting  the  first  nucleus  of 
the  Church? 

§  83. — Later  Institution  of  Baptism  as  an  Initiatory  Rite. 
As  for  Baptism,  we  certainly  do  not  find,  either  in  the 
nature  of  the  case  or  in  the  historical  accounts,  any  ground  for 
assuming  that  Christ  himself,  during  his  stay  upon  earth,  insti- 
tuted it  as  a  symbol  of  consecration.  As  long  as  he  could,  in 
person,  admit  believers  into  communion  with  himself  no  sub- 
stituted symbol  was  necessary ;  and  besides,  the  Holy  Spirit, 
which  constitutes  the  essence  of  Christian  baptism,  and  spe- 
cifically distinguishes  it  from  that  of  John,  had  not  as  yet  been 
manifested.     The  element  of  preparation  was  sufficiently  indi- 

even  in  that  case,  we  must  consider  them  as  Christ's  organs,  and  acting  out 
his  will. 
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cated  by  John's  baptism,  and  therefore  Christ  (in  the  prophetic 
words  which  have  been  preserved  to  us  in  Acts  L  5)  contrasted 
that  preparatory  rite  with  the  spiritual  baptism  which  he  him- 
self was  soon  to  impart  to  his  disciples.  The  Apostles,  how- 
ever (quite  naturally,  in  view  of  the  ground  which  they  occu- 
pied), were  unwilling  that  John  alone  should  baptize,  and 
applied  the  rite,  as  the  Messianic  symbol  of  inauguration 
which  Christ  himself  had  recognized,  in  order  to  separate 
from  the  rest  such  as  admitted  the  Divine  calling  of  Jesus, 
and  attached  themselves  to  him.v  We  cannot  infer  from  this, 
however,  that  there  existed  at  the  time  a  definite  rule  for 
the  application  of  baptism.  Yet,  although  Christ  did  not 
command,  he  permitted  it,  as  fitted  to  form  a  point  of  tran- 
sition from  John's  to  Christian  baptism. 

But  when  he  was  about  to  withdraw  his  personal  presence 
from  his  disciples,  it  became  necessary  to  substitute  a  symbol 
in  its  place.  His  sufferings  and  resurrection,  the  fundamental 
/acts  from  which  the  new  creation,  through  the  Holy  Spirit, 
was  to  spring,  had  necessarily  to  take  place  before  the  insti- 
tution of  Christian  baptism  proper  ;  for  that  baptism  implies 
an  appropriation  of  the  fruit  of  his  sufferings,  a  fellowship  in 
his  resurrection,  and  a  participation  of  that  life,  in  commu- 
nion with  Him,  which  is  above  the  world  and  death.  The 
full  import  of  baptism  could  not  be  realized  until  the  process 
which  began  with  Christ's  death  and  resurrection  had  reached 
its  consummation ;  until  the  exaltation  had  followed  the  re- 
surrection, and  the  glorified  Redeemer  had  displayed  his  tri- 
umphant power  in  the  outpouring  of  the  Holy  Ghost.  The 
same  effects  which  flowed  to  mankind  in  general  from  these 
facts,  and  the  process  which  rested  upon  them,  were  to  be  re- 
peated in  every  individual  case  of  baptism. 

CHAPTER  Y. 

THE  MIRACLES  OF  CHRIST. 
§  84. — Connexion  of  Christ's  Miracles  with  his  Mode  of  Teaching. 
"We  have  before  remarked  that  what  most  distinguished  the 
Teaching  of  Christ  was,  that  it  was  his  8e?/-revelation9  and  in 
this  view  it  embraces  both  his  Words  and  Works.  His  Mi- 
racles, then,  must  be  spoken  of  in  connexion  with  his  mode 
of  Teaching.  Although  they  are  not  to  be  sundered  from 
their  connexion  with  his  whole  self-revelation,   yet,   as  an 

T  John  iv.  2. 
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especially  prominent  feature  of  it,  they  served  the  highest 
purpose,  in  a  certain  sense,  in  vividly  exhibiting  the  nature 
of  Christ,  as  Son  of  God  and  Son  of  Man.  They  have  also 
an  additional  claim  to  be  mentioned  in  this  connexion,  as 
they  served  as  a  basis  and  support  of  his  labours  as  a  teacher, 
as  a  preparatory  means  of  leading  from  sensible  phenomena 
to  Divine  things,  and  of  rendering  souls,  as  yet  bound  to 
.the  world  of  sense,  susceptible  of  his  higher  Spiritual  influences. 
In  regard  to  the  Miracles,  three  distinct  inquiries  present 
themselves  : — (I.)  What  was  their  real  objective  character  and 
relation  to  the  universe,  and  the  Divine  government  thereof? 
(II.)  In  what  view,  and  with  what  impressions,  did  the  con- 
temporaries of  Christ  receive  them?  (Ill*)  What  decision 
did  Christ  himself  pronounce  as  to  their  nature,  their  value, 
and  the  ends  he  sought  to  accomplish  by  them  ? 

(A.)  THE  OBJECTIVE  CHARACTER  OF  MIRACLES. 
§  85. — Negative  Element  of  the  Miracle. — It*  Intvfficiency. 

We  must  distinguish  in  the  Miracle  a  negative  and  a  positive 
element  The  former  consists  simply  in  this,  that  a  certain 
event,  either  in  the  world  of  nature  or  man,  is  inexplicable 
by  any  known  laws  or  powers.  Events,  however,  thus  simply 
inexplicable, w  and  even  acknowledged  to  be  so,  are  not  miracles, 
unless  they  bear  upon  religious  interests.  Many  will  admit 
certain  facts  to  be  inexplicable  by  any  known  laws,  and  at 
the  same  time  refuse  to  grant  them  a  miraculous  or  super- 
natural character.  Some  are  led,  by  an  unprejudiced  admis- 
sion of  the  facts,  to  acknowledge,  without  any  regard. what- 
ever to  religion,  that  they  transcend  the  limits  of  existing 
science,  and  content  themselves  with  that  acknowledgment; 
leaving  it  to  the  progress  of  natural  philosophy  or  psychology 
to  discover  the  laws,  as  yet  unknown,  that  will  explain  the 
mysterious  phenomena.  Or,  if  the  narrative  of  facts  be  such 
as  to  preclude  even  the  possibility  of  such  subsequent  dis- 
covery and  solution,  they  seek  an  explanation  in  ascribing 
chasms  and  deficiencies  to  the  account,  and  withhold,  for  the 
time  at  least,  their  judgment  upon  the  facts  themselves; 
while  a  spur  is  given  to  inquiry  and  research,  in  order,  if 
possible,  by  some  process  of  combination  or  conjecture,  to  fill 
up  the  existing  gaps  of  the  narrative. 

Even  an  objective  (real)  deviation  from  ordinary  phenomena 

w  A  prodigium  or  rkpag  but  no  cijfitlov,  distinguishing  these  words 
according  to  their  original  import. 
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-May  be  admitted  by  those  who  refuse  to  admit  of  miracles,  in 
the  religious  sense  of  the  term.  That  is,  indeed,  a  narrow 
and  ignorant  scepticism  which  measures  everything  by  the 
stiff  standard  of  known  laws,  and  passes  sentence  at  once 
upon  every  fact,  no  matter  how  well  attested,  which  transcends 
those  laws ;  but  a  more  profound  and  scientific  philosophy 
knows  that  there  are  powers  yet  undiscovered,  which  will 
explain  many  apparent  anomalies.  With  such  minds  we  can. 
more  readily  come  to  an  understanding  in  regard  to  the  his- 
torical truth  of  a  narrative  of  extraordinary  events.  No  un- 
prejudiced reader  of  history  can  deny  the  occurrence  of  inex- 
plicable phenomena  in  all  past  ages ;  and  even  those  of 
magnetism,  ill-defined  as  they  are  as  yet,  have  taught  us  not 
to  decide  so  promptly  against  everything  that  goes  beyond  our 
knowledge  of  the  powers  of  nature. 

Yet  we  must  not  suppose  that  all  this  gains  anything  directly 
to  the  cause  of  religion,  within  whose  sphere  alone  the  concep- 
tion of  the  miracle  is  a  reality.  It  leaves  us  still  in  the 
domain  of  nature  and  of  natural  agencies.  It  is  not  upon  this 
road,  therefore,  that  we  can  lead  men  to  recognize  the  super- 
natural and  the  Divine ;  to  admit  the  powers  of  heaven  as 
manifesting  themselves  upon  earth.  Miracles  belong  to  a 
Tegion  of  holiness  and  freedom,  to  which  neither  experience, 
nor  observation,  nor  scientific  discovery  can  lead.  There  is  no 
bridge  between  this  domain  and  that  of  natural  phenomena. 
Only  by  means  of  our  inward  affinity  for  this  spiritual  kingdom, 
only  by  hearing  and  obeying,  in  the  stillness  of  the  soul,  the 
voice  of  God  within  us,  can  we  reach  those  lofty  regions.  If 
there  be  obstacles  in  our  way,  no  science  can  remove  them. 

In  feet,  the  mode  of  thinking  to  which  we  have  referred, 
instead  of  necessarily  leading  to  Theism  (the  only  religious 
stand-point;  for  religion  demands  something  supramundane, 
and  rmut  enter  the  sphere  of  another  world),  is  perfectly  con- 
sistent with  the  PtiMtfteisUc  view  of  the  world,  and  may  be 
used  to  confirm  it.  It  is  not  the  results  of  experience  which 
fix  our  point  of  view;  but  the  latter,  independently  assumed 
on  other  grounds,  gives  character  to  all  our  judgments  of  the 
former.  Nay,  by  applying  natural  laws  to  religious  phenomena, 
one  may  view  new  religions  simply  as  proceeding  from  the 
laws  of  the  development  of  the  universe,  in  order  to  form  new 
epochs  in  the  history  of  the  world,  and  thence  consider  the 
founders  of  such  religions  as  organs  of  the  soul  of  the  world, 
concentrating  in  them  the  hidden  powers  of  nature.    This  was 
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the  view  of  Pomponatius,  who  thought  that  in  this  way,  while 
denying  everything  supernatural,  he  could  admit  many  of  what 
others  call  miracles.  It  is  true,  there  are  some  of  the  miracles 
of  the  Bible  which,  on  the  face  of  them,  admit  of  no  such 
explanation ;  but  one  who  holds  such  views  will  find  no  great 
difficulty  in  doubting  every  account  of  miraculous  events  which 
cannot  be  made  to  harmonize  with  them ;  as  Pomponatius  did, 
who  could  not  with  sincerity,  after  an  utter  cfenial  of  the 
supernatural,  abandon  his  ground  simply  because  some  of  the 
miracles  could  not  be  explained  by  it. 

§  86. — Positive  Element. — Teleological  Aim  of  Miracles. 

Miracles,  then,  are  entirely  different  from  results  of  the 
powers  of  nature  intensified.  The  question  of  their  character 
cannot  be  decided  on  the  ground  either  of  Deism  or  Pantheism 
(opposed  as  these  theories  are  to  each  other;  the  one  incor- 
rectly separating  the  idea  of  God  from  that  of  the  world,  the 
other  as  incorrectly  blending  the  two  together),  but  only  in 
regard  to  the  Final  causes  of  the  government  of  God,  considered 
as  an  Omniscient  and  Omnipotent  personal  Being.  We  might 
dispute  with  these  theories  in  reference  to  isolated  facts,  on 
historical  and  exegetical  grounds ;  but  the  question  of  miracles, 
as  such,  rises  into  a  very  different  sphere,  and  no  agreement 
on  separate  points  would  bring  us  nearer  to  an  adjustment. 

The  positive  element,  which  must  be  added  to  the  negative 
one,  already  spoken  of,  in  order  to  constitute  any  inexplicable 
phenomenon  a  miracle,  is,  that  the  Divine  power  in  the  phe- 
nomenon itself  shall  reveal  it  to  our  religious  consciousness  as 
a  distinctive  sign  of  a  new  Divine  communication,  transcending 
the  natural  progress  and  powers  of  humanity,  and  designed  to 
raise  it  to  a  position  higher  than  its  originally  created  powers 
could  have  reached.  That  higher  position  to  which  the  Divine 
revelations,  oxcompanied  by  miracles  as  distinctive  signs,  were 
destined  to  elevate  mankind,  is  the  character  originally  stamped 
by  God  upon  human  nature,  which  was  lost  ly  sin.  Man 
violently  sundered  his  union  with  God,  his  true  element  of 
life,  in  which  the  Supernatural  and  the  Natural  were  in  per- 
fect harmony:  it  was  necessary,  therefore,  that  the  former 
should  reveal  itself  in  opposition  to  the  latter — that  Miracles 
should  be  opposed  to  Nature — in  order  that  Nature  might  be 
brought  back  to  her  original  harmony  with  God.  But  miracles, 
considered  as  signs  of  the  Divinity  revealed  in  the  world  of 
sense,  cannot,  as  such,  be  considered  apart  from  their  connexion 
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with  the  whole  revelation  of  God.  Their  essential  nature  is 
to  be  discovered,  not  by  viewing  them  as  isolated  exhibitions 
of  Divine  power,  but  as  elements  of  his  revelation  as  a  whole, 
in  the  harmony  of  his  inseparable  attributes,  the  Holy  Love 
and  Wisdom  appearing  as  much  as  the  Omnipotence.  It  is 
this  which  stamps  Divinity  upon  such  phenomena,  and  attracts 
all  souls  that  are  allied  to  God.  Thus  the  negative  element 
of  miracles  is  only  a  finger-post  to  the  positive;  the  inex- 
plicable character  of  the  event  leads  us  to  the  new  revelation, 
which  it  accompanies,  of  that  same  Almighty  love  which  gave 
birth  to  the  laws  of  the  visible  world,  and  which,  in  ordinary 
times,  veils  its  operations  behind  them. 

§  87.. — Relation  of  Miracles  to  the  Courie  of  Nature. 

Omnipotence  is  always  as  directly  operative  in  nature  as  it 
was  at  the  creation;  but  we  can  only  detect  its  workings  by 
means  of  the  law  of  cause  and  effect  in  the  material  world. 
Under  this  veil  of  natural  laws,  religious  faith  always  discovers 
the  Divine  causality,  and  the  religious  mind,  although  it  may, 
indeed,  contemplate  natural  phenomena  from  different  points 
of  view,  and  may  distinguish  between  free  and  necessary  cau- 
salities in  nature,  will  always  trace  them  back  to  the  immediate 
agency  of  Almighty  love.  Just  so  in  miracles,  we  do  not  see 
the  Divine  agency  immediaiely,  but  in  a  veil,  as  it  were;  the 
Divine  causality  does  not  appear  in  them  as  coefficient  with 
natural  causes,  and  therefore  cannot  be  an  object  of  external 
perception,  but  reveals  itself  only  to  Faith.  But  the  miracle, 
by  displaying  phenomena  out  of  the  ordinary  connexion  of 
cause  and  effect,  manifests  the  interference  of  a  higher  power, 
and  points  out  a  higher  connexion,  in  which  even  the  chain  of 
phenomena  in  the  visible  world  must  be  taken  up. 

Miracles,  then,  present  themselves  to  us  as  links  in  that 
great  chain  of  manifestations  whose  object  is  to  restore  man  to 
his  lost  communion  with  God,  and  to  impart  to  him  a  life,  not 
derived  from  any  created  causality,  but  immediately  from  God. 
As  here  new  and  higher  powers  enter  into  the  sphere  of 
humanity,  there  must  be  novel  effects  resulting  from  them, 
which  cannot  be  explained  apart  from  the  accompanying 
revelation,  but  point  out  to  the  religious  consciousness  their 
self-revealing  cause.  Such  effects  are  the  miracles,  which,  from 
the  considerations  we  have  mentioned,  lay  claim,  even  as  inex- 
plicable phenomena  simply,  to  a  religious  interest.  And 
although,  from  their  very  nature,  they  transcend  the  ordinary 
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law  of  cause  and  effect,  they  do  not  contradict  it,  inasmuch  m 
nature  has  been  so  ordered  by  Divine  wisdom  as  to  admit 
higher  and  creative  agencies  into  her  sphere ;  and  it  is  perfectly 
natural  that  such  powers,  once  admitted,  should  produce  effects 
beyond  the  scope  of  ordinary  causes.2  In  the  Divine  plan  of 
the  universe  (of  whose  fulfilment  the  connexion  of  causes  in 
the  visible  world  manifests  only  one  side),  miracles  stand  in 
relations  of  reciprocal  harmony  to  events  occurring  in  accord- 
ance with  natural  laws.  From  the  chain  of  causes  involved  in 
that  great  plan,  indeed,  no  events,  natural  or  supernatural,  are 
excluded;  both  circles  of  phenomena  belong  to  the  realization 
of  the  Divine  idea. 

§  88. — Relation  of  the  Individual  Miracles  to  the  highest  Miracle,  the 
Manifestation  of  Christ. 

In  the  miracles  nature  is  shown  to  be  related,  like  history, 
to  the  one  highest  aim  of  God's  holy  love,  namely,  the  redemp- 
tion of  the  human  race  to  the  communion  of  the  Divine  life, 
or,  what  is  the  same  thing,  the  establishment  of  His  kingdom 
among  men.  Nature  was  destined  to  reveal  and  glorify  God; 
but  it  can  only  do  this  in  connexion  with  rational  beings, 
together  with  whom  it  forms  the  world  as  a  whole.  Now  the 
communion  of  rational  beings,  working  together  with  conscious 
freedom  to  reveal  and  glorify  God,  is  nothing  else  but  the 
kingdom  of  God;  and  as  the  unity  which  is  to  exhibit  the 
world  as  a  whole  can  only  be  complete  when  nature  has  been 
fully  appropriated  for  the  revelation  of  that  kingdom,  it  follows 
that  the  realization  of  the  latter  is  the  aim  of  the  whole 
creation — of  both  nature  and  history. 

The  manifestation  of  Christ,  the  founder  of  the  kingdom  of 
God,  the  bestower  upon  mankind  of  that  Divine  life  which 
constitutes  the  essence  of  the  kingdom,  was  the  highest  miracle, 
the  central  point  of  all  miracles,  and  required  other  and  analo- 
gous phenomena  to  precede  and  follow  it.  But  as  the  re- 
establishment  of  the  original  harmony  between  the  natural  and 
the  Divine  (which  coincides  with  the  completion  of  the  Divine 
kingdom)  was  the  final  aim  of  redemption,  so,  when  the  Divine 
life,  the  essential  principle  of  the  miracle  itself  which  is  purely 
and  in  its  essence  supernatural,  was  incorporated  with  the 
natural  progress  of  humanity  by  the  manifestation  of  Christ,  it 

x  The  Schoolmen  of  the  thirteenth  century  rightly  distinguished  tne 
potentia  activa  from  the  potentia  passvva,  in  regard  to  the  relation  of  the 
supernatural  to  the  natural. 
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followed   that   thenceforward,  in  all  ages,  it   should  operate 
within  the  forms  and  laws  of  human  nature. 

§  89.— Relation  o/Miradet  to  History. 

The  relation  of  miracles  to  history  is  perhaps  sufficiently 
obvious  from  what  has  been  said.  Every  theory  of  history 
that  proceeds  from  the  stand-point  of  natural  reason,  admitting 
nothing  superior  to  itself  must,  from  its  very  point  of  de- 
parture, reject  the  idea  of  miracles,  It  must  seek  to  include 
and  explain  all  events  by  one  and  the  same  pragmatical  con- 
nexion of  causes,  and  can  therefore  find  no  place  for  miraclea 
Even  if  it  be  desirous  to  examine  the  acts  of  Christ  without 
prejudice,  it  can  only,  from  its  peculiar  stand-point,  manifest 
such  freedom  by  representing  truthfully,  according  to  the 
accounts  that  remain,  how  Christ  himself  wished  these  phe- 
nomena to  be  regarded,  and  what  impression  they  made  upon 
his  contemporaries. 

But  this  holds  good  of  only  a  very  limited  and  arbitrary 
idea  of  history,  one  which  barricades  itself  by  its  own  prejudices 
against  all  higher  views.  The  conception  of  the  miracle,  as 
such,  is  in  no  way  repugnant  to  a  really  scientific  theory  of 
history;  and  as  it  is  the  task  of  the  latter  to  study  the  proper 
character  of  every  fact  and  phenomenon,  the  import  of  miracles, 
as  miracles,  is  one  of  its  necessary  problems.  The  manifes- 
tation of  Christ,  indeed,  can  only  be  rightly  understood  when 
it  is  conceived  as  being  originally  Divine  and  supra-historical, 
and  as  having  become  historical ;  and  Christianity  can  only  be 
explained  as  a  supernatural  principle,  destined  to  impart  to 
history  a  new  tendency  and  direction.  In  this  connexion  the 
individual  miracles,  preceding,  accompanying,  and  following 
the  manifestation  of  Christ,  appear  entirely  in  accordance  with 
nature.  As  for  history  itselfj  when  it  does  not  refer  to  Chris- 
tianity and  the  kingdom  of  God  as  the  object  of  all  human 
progress,  it  appears  but  as  a  lawless  play  of  forces  moving 
hither  and  thither,  rising  and  falling,  without  aim  and  without 
unity.  Christianity  alone  shows  us  that  it  has  both.  But  in 
order  to  comprehend  Christianity,  and,  through  it,  History, 
reason  must  receive  the  higher  light  of  faith,  without  which 
the  eye  of  the  mind  must  remain  blind  to  the  operations  and 
revelation  of  the  Divinity  in  the  course  of  human  progress./ 

f  My  view  of  the  miracles  agrees  with  what  Twesten  has  said  in  the 
Introduction  to  his  "  Dogmatik ;''  and  I  am  gratified  to  find  a  similar 
agreement,  also,  in  his  second  volume,  pt.  i.  p.  170,  seq. 
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(B.)  THE   MIRACLES  OP   CHRIST  AS   SUBJECTIVELY 

VIEWED  BY  HIS  CONTEMPORARIES. 

§  90. — Miracle*  deemed  em  essential  Sign  of  Mestiahship. 

It  is  evident  from  many  passages  in  the  Gospel  narrative, 
that  miracles  were  essentially  necessary,  as  signs  of  the  Messi- 
anic calling.  Had  Christ,  therefore,  wrought  no  miracles,  his 
contemporaries  could  not  have  believed  in  his  Messiahship; 
nor  could  he  himself  have  been  thoroughly  and  permanently 
convinced  of  it,  had  he  not  both  been  conscious  of  power  to 
perform  them,  and  put  that  power  into  exercise.  John  the 
Baptist  was  satisfied,  from  his  own  inability  to  achieve  such 
works,  that  he  was  not  endowed  with  the  Messianic  fulness  of 
the  Spirit;  and  it  is  obvious,  from  his  receiving  Christ's 
miracles  as  a  proof  of  his  Messiahship,  that  he  expected  such 
signs  of  the  indwelling  fulness  of  Divine  power  in  the  true 
Messiah. 

Nor  can  it  be  proved  (as  some  suppose)  that  it  was  common 
among  the  Jews  to  spread  rumours  of  miracles  wrought  by 
men  whose  deeds  had  made  them  objects  of  popular  veneration, 
as  was  subsequently  the  case  in  the  Middle  Ages,  where  we 
find  miraculous  powers  ascribed  to  such  men  even  during  their 
lifetime.  There  is  a  great  difference  in  the  relations  of  the  two 
periods.  The  Middle  Age  was  the  period  of  a  new  creation, 
developed  from  the  new  principle  of  life  which  Christianity 
(even  alloyed  as  it  was  with  Jewish  elements)  introduced 
among  the  uncultivated  nations.  It  was  a  period  of  youthful 
freshness,  enthusiasm,  and  poetry.  The  men  of  that  time, 
through  their  lively  faith  in  the  Divine  power  of  Christianity, 
as  ever  present  and  ever  active,  kept  their  connexion  with  the 
miracles  that  attended  its  first  appearance  unbroken,  and 
figured  and  imitated  them  by  their  youthful  and  inventive 
power  of  imagination.*  But  while  such  was  the  relation 
between  the  Middle  Age  and  the  period  of  Christ's  appearance, 
there  was  no  similar  relation  between  the  latter  and  the  Old 
Testament  age.  Christ  did  not  manifest  himself  at  a  period  of 
new  creation  through  influences  previously  wrought  into  the 
life  of  the  people  by  Judaism,  but  at  a  time  when  Judaism 
itself  was  decaying  and  dying ;  the  revelations  and  mighty 
works  of  Divine  power  lay  buried  in  a  far-distant  antiquity ; 

*  Hie  miraculous  tales  of  the  excited  Middle  Age  may  be  explained  from 
the  co- working  of  various  influences,  but  this  is  not  the  place  to  enter  into 
the  subject. 
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and  there  was  a  vast  chasm,  visible  to  all  eyes,  between  the 
lofty,  holy  age  of  Prophecy,  and  that  weak  and  lifeless  time. 
After  the  voice  of  prophecy  was  hushed,  God  was  said  to  reveal 
himself  only  by  occasional  utterances ;  such,  for  instance,  as  the 
Bath-Col?  a  miraculous  sound  from  heaven;  or  by  words  of 
men,  interpreted  as  omens.  Scarcely  any  tales  of  wonder  were 
told  but  such  as  referred  to  the  Exorcists}*  who  were  skilled  in 
the  deceptive  arts  of  jugglery,  and  were  said  to  do  many  mar- 
vellous things.  In  short,  it  is  sufficiently  proved  that  miracles 
were  deemed  no  ordinary  occurrences  among  the  Jews,0  by  the 
fact  that  they  were  expected  to  be  distinctive  signs  of  the 
Messiah,  and  that  they  were  not  ascribed  even  to  John  the 
Baptist,  notwithstanding  his  great  deeds  and  the  honour  in 
which  he  was  held  as  a  prophet. 

(C.)  CHRIST'S  OWN  ESTIMATE  OF  HIS  MIRACLES. 
§  91. — Apparent  Discrepancies,  and  Mode  of  Removing  them. 

There  are  apparent  contradictions  in  the  several  explanations 
given  by  Christ  of  his  miracles;  and  by  following  them  out 
separately  we  might  arrive  at  different  views  of  the  estimate 
which  he  himself  placed  upon  them.  But  in  order  to  bring 
perfect  harmony  out  of  these  apparent  contradictions,  it  is  only 
necessary  to  distinguish  the  different  points  of  view  in  which 
the  miracles  present  themselves.  It  has  been  already  said, 
that  miracles  can  be  correctly  understood,  not  when  viewed  as 
isolated  facts,  but  in  connexion  with  the  whole  circle  of  Divine 
revelation.  Those  of  Christ,  especially,  are  intelligible  only 
when  considered  as  results  of  his  self-revelation,  or,  as  St.  John 
expresses  it,  as  the  manifestation  of  his  glory.  They  demand, 
therefore,  to  be  so  conceived  in  connexion  as  to  exhibit  vividly 
his  whole  image  in  each  of  these  separate  manifestations ;  and, 
on  the  other  hand,  the  same  considerations  point  out,  as  the 
highest  aim  of  miracles,  the  revelation  of  Christ's  glory  in  the 
whole  of  his  personal  manifestation. 

(1.)  Christ's  Object  in  working  Miracles  two-fold. 

In  their  formal  import,  miracles  are  arifieia,  signs,  designed 
to  point  from  objects  of  sense  to  God;  powers  which,  by  pro- 
ducing results  inexplicable  by  ordinary  agencies,  are  intended 

*  The  Bath-Col  may  be  explained  on  the  ground  that  a  heavenly  voice 
was  supposed  to  be  heard  in  a  period  of  devotion,  or  that  words  accidentally 
spoken  by  one  person  had  a  peculiar  subjective  meaning  for  another,  like 
the  tolle  lege  of  Augustine.  b  Joseph.  Archseol.  viii.  2,  4. 

e  Josephus  says,  with  reference  to  miracles,  "  t<\  -rrapaXoya  rat  /xugw 
rifC  tXniooc  role  bpoiotQ  iriaTourai  irpdypaaiv" — Archseol.  x.  2,  1. 
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to  lead  minds  yet  under  the  bonds  of  sense,  and  unfitted  for  an 
immediate  spiritual  revelation,  to  yearn  after  and  acknowledge 
a  higher  power.  But  as  they  were  designed  to  show  forth  the 
whole  revealed  Christy  and  as  the  Divine  attributes,  in  the 
totality  of  which  the  image  of  God  was  realized  in  him,  cannon 
be  isolated  from  each  other,  so  no  separate  manifestation  of 
power  could  proceed  from  him,  not  at  the  same  time  exhibiting 
all  the  other  attributes  belonging  to  the  Divine  image.  It  is 
clear,  therefore,  that  although  miracles,  in  relation  to  nature, 
are  especially  manifestations  of  Power,  they  could  not  be  per- 
formed except  in  cases  where  the  other  attributes,  the  Wisdom 
and  the  holy  Love,  were  brought  into  requisition.  For  the 
same  reason,  too,  we  cannot  conceive  Christ's  miracles  as 
epideictic,  i.  e.,  wrought  for  no  other  purpose  than  to  display 
his  power  over  the  laws  of  nature.  In  them,  as  in  all  his  other 
actions,  the  end  which  he  had  in  view  is  shown  by  the  given 
circumstances  in  each  case. 

Accordingly,  we  distinguish  a  two-fold  object  of  his  miracles, 
the  first  a  material  one,  t.  &,  the  meeting  of  some  immediate 
emergency,  of  some  want  of  man's  earthly  life,  which  his  love 
urged  him  to  satisfy ;  the  other  and  higher  one,  to  point  him- 
self out  to  the  persons  whose  earthly  necessities  were  thus 
relieved,  as  the  One  alone  capable  of  satisfying  their  higher 
and  essential  spiritual  wants ;  to  raise  them  from  this  single 
exhibition  of  his  glory  in  the  individual  miracle  to  a  vivid 
apprehension  of  the  glory  of  his  entire  nature.  Nor  was  this 
last  and  higher  aim  of  the  miracle  confined  to  the  persons 
immediately  concerned ;  it  was  to  be  to  all  others  a  sign,  that 
they  might  believe  in  Jesus  as  the  Son  of  God. 

(2.)  A  Susceptibility  to  receive  Impressions  from  the  Miracles 
presupposed. 

But  all  external  influences  designed  to  produce  an  impression 
such  as  we  have  stated  demand  a  susceptible  soil  in  the  minds 
of  those  who  are  to  receive  them.  The  revelation  of  Christ  by 
his  works,  no  more  than  by  his  words,  could  produce  a  Divine 
impression  without  an  inward  susceptibility  of  Divine  influ- 
ences. The  consciousness  of  God  must  exist  in  the  soul,  though 
dormant.  The  Divine  revelation  must  find  some  point  of 
contact  in  human  nature  before  religious  faith  can  spring  up  ; 
there  is  no  compulsory  influence  from  without  by  which  the 
unsusceptible  soul  can  be  driven  to  faith  by  an  irresistible 
necessity. 
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So,  when  a  carnal,  worldly  mind  is  the  prevailing  tendency, 
outward  phenomena,  however  extraordinary,  pass  by,  and  make 
no  impression.  The  mighty  power  of  the  will  cannot  be 
subdued  by  any  external  force.  The  worldly  spirit  makes 
everything  which  touches  it  worldly  too.  Encompassed  by 
Divine  powers,  it  remains  closed  against  them,  in  its  earthly 
inclinations,  thoughts,  and  feelings.  The  mind,  thus  perverted, 
cheats  itself  by  denying  all  miracles,  because  to  acknowledge 
them  would  oppose  its  fleshly  interests,  and  contradict  the 
system  of  delusion  to  which  it  is  a  slave.  It  calls  the  powers 
of  sophistry  to  aid  its  self-deception,  by  converting  everything 
which  could  tend  to  undeceive  it  into  a  means  of  deeper  delu- 
sion ;  like  those  Pharisees  who,  when  compelled  to  acknowledge 
works  beyond  explanation  by  ordinary  agencies,  referred  them 
to  the  powers  of  darkness  rather  than  of  light,  in  order  to 
escape  an  admission  which  they  were  determined  to  evade.  So 
he  who  totally  rejects  the  supernatural  has  already  decided 
upon  all  separate  cases,  and  a  miracle  wrought  before  his  very 
eyes  would  not  be  recognized  as  such.  He  might  admit  the 
fact  as  extraordinary,  but  would  involuntarily  seek  some  other 
explanation.  A  mode  of  thinking  that  controls  the  mind 
cannot  be  shaken  by  any  power  acting  wholly  from  without. 
Such  is  the  might  of  the  free  will,  which  proves  its  freedom 
even  by  its  self-created  bondage. 

Or  if  miracles  do  impress  the  fleshly  mind  for  a  moment  by 
the  flash  of  gratification  or  astonishment  which  they  afford,  the 
impression,  made  merely  upon  the  senses,  is  but  transitory ; 
for  it  lacks  the  point  of  contact  in  the  soul  which  alone  can 
make  it  permanent.  How  quickly  are  sensible  impressions, 
even  the  strongest,  forgotten,  when  other  and  contrary  ones 
follow  them  !  And  here  we  find  one  of  the  reasons  why 
Christ  refused  the  demand  for  miracles  merely  as  proofs  of  his 
wonder-working  power.  For  those,  he  said,  whose  perverted 
minds  could  not  be  roused  to  repentance  by  Moses  and  the 
prophets,  would  not  he  persuaded  though  one  rose  from  the 
dead 

How  grossly  ignorant,  then,  of  human  nature  must  the 
Deists  of  the  seventeenth  century  have  been,  who  plead  in 
opposition  to  the  reality  of  Christ's  miracles,  the  comparatively 
little  effect  which  they  produced  !d 

4  Like  that  strange  enthusiast,  Danid  MHUer,  who  appeared  in  Nassau 
in  the  transition  period  between  mysticism  and  rationalism,  and  in  whom 
these  two  tendencies  joined  hands.     From  the  extreme  of  mystic  super- 
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We  shall  find,  therefore,  Christ's  own  statements  in  regard 
to  his  miracles  to  harmonize  perfectly  with  each  other,  if  we 
properly  distinguish  the  various  classes  of  human  character  in 
their  religious  and  moral  relations  to  miracles,  and  the  different 
relations  and  tendencies  of  the  miracles  themselves. 
§  92.— The  Sign  of  the  Prophet  Jonah. 

Christ's  declaration,  in  answer  to  a  demand  for  a  miraculous 
attestation  of  his  Messiahship,  that  "  no  sign  shall  be  given  to 
this  generation  but  the  sign  of  the  Prophet  Jonah,"  has  been 
thought  by  some  to  indicate  either  that  he  wrought  no 
miracles  at  all,  or  that  he  did  not  mean  to  employ  them  as 
proofs  of  his  Divine  calling.  The  passage  preceding  that  decla- 
ration of  itself  is  enough  to  refute  this ;  for  he  had  just  ap- 
pealed to  the  healing  of  a  demoniac  as  proof  of  the  Divine 
character  of  his  power,c  and  to  the  fact  that  the  kingdom  of 
God  was  victoriously  introduced  among  men  by  himf  as 
a  testimony  that  his  ministry  was  Divine.  But  we  can 
refute  it  by  simply  showing  the  only  sense  which  the  words 
could  have  conveyed,  in  the  connexion  in  which  they  were 
used. 

The  works  of  Jesus  had  made  a  great  impression,  very  much 
to  the  discomfort  of  those  whose  mode  of  thinking  and  party 
interests  made  it  necessary  for  them  to  oppose  him.  They 
naturally  sought  to  counteract  this  impression  ;  to  dispute  the 
evidence  of  the  facts  which  confirmed  his  ministry  as  Divine. 
While  the  most  base  and  hostile,  compelled  to  admit  the 
superhuman  powers  of  Christ,  attributed  them  to  the  kingdom 
of  darkness,  there  were  others  who  did  not  dare  to  utter  such 
an  accusation,  but  asked  a  sign  of  a  different  character,  an 
objective  testimony  from  God  himself  in  favour  of  Christ  and 
his  ministry,  which  could  not  deceive ;  a  visible  celestial  phe- 
nomenon, for  instance,  or  a  voice  from  heaven,  clearly  and 
unequivocally  authenticating  him  as  a  messenger  from  God. 

naturalism  he  passed  over  to  the  sceptical  conclusions  ofour  modern  critics. 
In  his  treatise  against  Leasing  he  says,  "  It  is  impossible  that  there  should 
have  been  a  Christ  1,700  years  ago,  who  literally  wrought  such  wonders  as 
these.  Had  any  man,  by  his  mere  word,  caused  the  blind  to  see  and  the 
lame  to  walk,  given  health  to  the  leper  and  strength  to  the  palsied,  fed 
thousands  with  a  few  loaves,  and  even  raised  the  dead,  all  men  must  have 
esteemed  him  Divine,  all  men  must  have  followed  him.  Only  imagine 
what  you  yourself  would  have  thought  of  such  a  man ;  and  human  nature 
is  the  same  in  all  ages.  And,  with  so  many  followers,  the  scribes  and 
Pharisees  could  not  have  killed  him."— Ilgerie  Zeitachrift,  1834,  p.  257. 
«  Luke  xi.  20.  '  Luke  xi.  22. 
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In  answer,  then,  to  those  who  asked  a  Divine  sign  apart  from 
his  whole  manifestation,  a  sign  for  that  which  was  of  itself  the 
greatest  of  all  signs,  Christ  appeals  to  that  loftiest  of  signs,  his 
own  appearance  as  the  God-Man,  which  included  within  itself 
all  bis  miracles  as  separate,  individual  manifestations.*  To  this 
(he  told  them) — viz.,  that  "the  manifestation  of  the  Son  of 
Man  was  greater  than  that  of  Jonah  or  of  Solomon" — belonged 
all  those  works  of  his  which  no  other  could  perform  ;  every- 
thing was  to  be  referred  to  that  manifestation  as  the  highest  in 
the  history  of  humanity.  Had  these  words  been  spoken  by 
any  other,  they  would  have  convicted  him  of  sacrilegious  self- 
exaltation. 

§  93.— "Destroy  this  Temple/*  <fec. 
Similar  to  this  was  Christ's  reply  at  the  Passover,  which  he 
first  kept  in  Jerusalem,  to  those  who,  unable  to  comprehend 
an  act  of  holy  zeal,  asked  him  to  prove  his  calling  as  a  reformer 
by  a  miracle — "Destroy  this  temple,  and  in  three  days  I  will 
raise  it  up."  Instead  of  working  a  miracle,  uncalled  for  by 
the  circumstances,  for  their  idle  satisfaction,  he  pointed  them 
to  a  sign  that  was  to  come,  a  great,  world-historical  sign,  which 
may  have  been  either  his  resurrection,  that  was  to  seal  the 
conclusion  of  his  ministry  on  earth,  and  bring  about  the 
triumph  of  his  kingdom,  in  spite  of  the  machinations  of  his 
foes,  who  hoped  to  destroy  his  work  by  putting  him  to  death ; 
or  the  creation,  as  the  end  and  aim  of  his  whole  manifestation, 
of  the  new,  spiritual,  and  eternal  Temple  of  his  kingdom 
among  men,  after  the  visible  Temple  should  have  been  de- 
stroyed by  their  own  guilt. 

§  94. — Christ*  Distinction  between  the  material  Element  of  Miracles  and  their 
essential  Object. — John  vi.  26. 

Christ  himself  distinguishes  the  material  part  of  the  miracle, 
t.  e.  its  effect  in  satisfying  a  momentary  want,  and  its  formal 
part,  as  a  sign  to  point  from  objects  of  sense  to  God,  and  to 
accredit  himself  as  capable  of  satisfying  all  higher  spiritual 
wants.  To  those  who  embraced  the  miracles  in  this  latter 
sense,  properly  as  trrjfjiela,  he  freely  communicated  himself;  and, 

*  We  cannot  but  be  surprised  at  the  remark  of  De  Wette,  Comm.  on 
Matt.  2nd  ed.  p.  132  :  "  If  Jesus  had  wished  to  express  this  thought,  he 
would  have  uttered  nonsense — No  sign  shall  be  given  to  them,  but  still  given. ' ' 
Christ  said  that  to  those  who  were  not  satisfied  by  his  whole  manifestation, 
as  a  sign,  no  other  separate  sign  would  be  given ;  how  could  anything  be  a 
ngn  for  them  to  whom  the  highest  sign  was  none  ?  The  words,  however, 
do  wear  that  air  of  paradox  which  we  often  find  in  the  discourses  of 
Christ. 
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on  the  other  hand,  he  must  more  and  more  have  alienated 
himself  from  those  who  attached  themselves  to  him  only  from 
a  momentary  interest  of  the  former  kind.  He  therefore  re- 
proached those  who  eagerly  sought  him  after  the  feeding  of 
the  five  thousand,  by  saying  that  they  did  not  seek  him  be- 
cause they  "  had  seen  the  miracles"  (i.  e.  as  signs  to  lead  them 
to  something  higher),  but  simply  because  their  human  wants 
had  been  satisfied — "  Ye  did  eat  of  ike  homes  and  were  filled? 
The  light  of  his  works  (he  told  them)  was  not  sufficient  to 
lead  them  to  believe  on  him,  inasmuch  as  they  lacked — what 
was  essential  to  faith — a  sense  for  the  Divine.  The  gratifica- 
tion of  their  natural  senses  was  all  they  sought.  In  the  spirit 
in  which  they  were,  faith  was  impossible ;  their  preponderating 
worldliness  of  mind,  subjugating  the  better  tendencies  of  their 
nature,  left  room  for  no  sense  of  higher  wants,  and  prevented 
them  from  feeling  the  inward  "  drawing  of  the  Father  "h 

§  95. — Christ  appealed  to  Hie  Miracles  as  Testimonies  ;  John  iv.  24. — Three 
different  Stages  of  Faith, 

Although  Christ  appeals  (in  John's  Gospel)  to  the  miracles 
as  testimonies  of  his  works,  we  are  not  to  understand  him  as 
appealing  to  them  simply  as  displays  of  power,  for  the  grounds 
already  stated.  Yet  he  does,  in  more  than  one  instance,  de- 
clare them  to  be  signs,  in  the  world  of  sense,  of  a  higher  power, 
designed  to  lead  minds  as  yet  unsusceptible  of  direct  spiritual 
t  impressions,  to  acknowledge  such  influences.  "If  I  had  not 
done  among  them  the  works  which  none  otfier  man  did,  they  Imd 
not  had  sin."* 

In  viewing  the  miracles  thus  as  means  of  awakening  and 
strengthening  faith,  we  must  distinguish  different  stand-points 
in  the  development  of  faith.  On  the  lowest  stage  stood  those 
who,  instead  of  being  drawn  by  an  undeniable  want  of  their 
spiritual  nature,  inspired  by  the  power  of  God  working  within 
them,  had  to  be  attracted  by  a  feeling  of  physical  want,  and 
by  impressions  made  upon  their  outward  senses.  Yet,  like  his 
heavenly  Father,  whose  providence  leads  men  to  spiritual 
things  even  by  means  of  their  physical  necessities,  Christ  con- 
descended to  this  human  weakness,  sighing,  at  the  same  lime, 
that  such  means  should  be  indispensable  to  turn  men's  eyes 
to  that  which  lies  nearest  to  their  spiritual  being.  "Except  ye 
see  signs  and  wonders,  ye  will  not  believe?'} 

A  higher  stage  was  occupied  by  those  who  were,  indeed,  led 

h  John  vi.  36*,  44.  »  John  xv.  24.  J  John  iv.  48. 
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to  seek  the  Messiah  by  a  sense  of  spiritual  need,  hut  whose 
religious  feelings  were  debased  by  the  admixture  of  various 
sensuous  elements.  As  these  were  yet  in  some  degree  in 
bondage  to  sense,  and  sought  the  Saviour  without  perfectly 
apprehending  him  as  the  object  of  their  search,  they  had  to  be 
led  to  know  him  by  miracles  suited  to  their  condition.  Such 
was  the  case  with  the  Apostles  generally,  before  their  religious 
feelings  were  purified  by  continued  personal  intercourse  with 
Christ.  He  condescended  to  this  condition,  in  order  to  lead 
men  from  it  to  a  higher  stage  of  religious  life;  but  yet  repre- 
sented it  as  subordinate  to  that  purer  stage  in  which  they 
should  receive  the  whole  impression  of  his  person,  and  obtain 
a  full  intuition  of  the  mode  in  which  God  dwelt  and  wrought 
in  Him.  Jesus  said  unto  Nathanael,  "Because  I  said  I  saw 
thee  under  the  fig-tree,  believest  thou  ?  Thou  slialt  see  greater 
things  them  tliese.  Hereafter  ye  shall  see  heaven  open,  and  tlie 
angels  of  God  ascending  and  descending  upon  the  Son  of  Man."* 

A  far  loftier  stage  of  faith  was  that  which,  proceeding  from 
an  inward  living  fountain,  did  not  wait  for  rniracles  to  call  it 
forth,  but  went  before  and  expected  them  as  natural  manifes- 
tations of  the  already  acknowledged  God.  Such  a  presupposed 
faith,  instead  of  being  summoned  by  the  miracles,  rather  sum- 
moned them,  as  did  the  pagan  centurion  whom  Christ  offered 
to  the  Jews  as  a  model :  "  /  have  not  found  so  great  faith,  no, 
not  in  Israel."1 

It  appears,  therefore,  that  Christ  considered  that  to  be  the 
highest  state  of  religious  development  in  which  faith  arose,  not 
from  the  sensible  evidence  of  miracles,  but  from  an  immediate 
Divine  impression  finding  a  point  of  contact  in  the  soul  itself 
— from  a  direct  experience  of  that  wherein  alone  the  soul  could 
fully  satisfy  its  wants;  such  a  faith  as  testifies  to  previous  mo- 
tions of  the  Divine  life  in  the  rouL  We  have  an  illustration  in 
Peter,  who  expressed  his  profound  sense  of  the  blessings  that 
had  flowed  to  him  from  fellowship  with  Christ,  in  his  acknow- 
ledgment, "Thou  art  the  Christ,  the  Son  of  the  living  God.  And 
Jesus  said  unto  him,  Blessed  art  thou,  Simon  Barjona,  for  flesh 
and  blood  hath  not  revealed  it  unto  thee,  but  my  FaUier  which  is 
in  heaven." m  This  acknowledgment  itself  might  have  been 
made  by  Peter  at  an  earlier  period;  but  the  way  in  which  he 
made  it  at  that  critical  moment,  and  the  feeling  which  inspired 
it,  showed  that  he  had  obtained  a  new  intuition  of  Christ  as 
the  Son  of  God.*  It  was  for  this  that  Christ  called  him 
k  John  i.  60,  51.  '  Matt  viii.  10.  «  Matt.  xvi.  16,  17. 
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"  blessed,"  because  the  drawing  of  the  Father  had  led  him  to' 
the  Son,  and  the  Father  had  revealed  himself  to  him  in  the 
Son.  Peter  made  his  confession,  at  that  time,  in  opposition  to 
others,11  who  although  they  had  a  dawning  consciousness  of 
Christ's  higher  nature,  did  not  yet  recognize  him  as  the  Son  of 
God.  The  spirit  in  which  he  made  it  is  illustrated  by  a  similar 
confession  made  by  him  in  view  of  the  defection  of  many  who 
had  been  led  by  "  the  revelation  of  flesh  and  blood"  to  believe 
in  Jesus,  and  had  afterward  abandoned  him,0  for  the  very 
reason  that  their  faith  had  so  low  an  origin :  "Lord,  to  whom. 
8haU  we  go  ?  Thou  hast  the  words  of  eternal  life.  And  we  believe, 
and  we  are  sure  that  Hum  art  that  Christ,  the  Son  of  the  thing 
God."v 

And  so,  when  Tlwmas  doubted,  Christ  condescended  to  give 
him  a  visible  proof  of  his  resurrection;0*  but  at  the  same  time 
he  declared  that  that  was  a  higher  faith  which  needed  no  such 
support,  but  rested,  with  undoubting  confidence,  upon  the  in- 
ward experience  of  Divine  manifestations.  "  Blessed  are  Hiey 
t/uit  have  not  seen,  and  yet  have  believed." 

§  96. — The  Communication  of  the  Divine  Life  the  highest  Miracle. — 

John  xiv.  12. 
Finally,  the  words  of  Christ  himself  assure  us  that  the  com- 
munication of  the  life  of  God  to  men  was  the  greatest  of  all 
miracles,  the  essence  and  the  aim  of  all ;  and,  further,  that  it 
was  to  be  the  standing  miracle  of  all  after-ages.  "  He  that  be- 
lieveth  on  me,  the  works  that  I  do  shall  lie  do  also,  and  greater 
works  than  these  shall  he  do,  because  I  go  to  my  Father.  And 
whatsoever  ye  shall  ask  in  my  name,  that  wiU  I  do,  that  the 
Father  may  be  glorified  in  the  Son."  The  power  of  diffiising  the 
Divine  life,  which  had  been  confined  to  him  alone,  was,  by 
means  of  his  glorification,  to  be  extended  to  others,  and  to  as- 
sume in  them  a  peculiar  self-subsisting  form — the  miracle  which 
was  to  be  wrought  among  all  men,  and  in  all  time,  by  the 
preaching  of  the  Gospel.  \"He  shall  send  you  another  Comr 
forter,  tliat  he  may  abide  with  you  for  ever,  even  the  Spirit  of 
Truth."] 

CHAPTER  VI. 

THE  MIRACLES  OF  CHRIST  CONSIDERED  IN  REGARD  TO  SUPER- 
NATURAL AGENCY. 
§  97. — Transition  from  the  Natural  to  the  Supernatural  in  the  Miracles. 
It  has  been  asserted  in  modern  times,  that  in  order  to  re- 
ceive miracles  at  all,  we  must  conceive  them  as  directly  and 
■  Matt.  xvi.  14.       •  John  vi.  66.      '  John  vi.  69.      «  John  xx.  27. 
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abruptly  opposed  to  nature,  and  admit  no  intermediate  agencies 
whatever.  But  we  cannot  be  confined  to  this  alternative  by 
men  who  wish  to  caricature  the  views  which  we  maintain. 
Abrupt  contrasts  may  be  set  up  in  abstract  theories;  but  in 
real  life  we  do  not  find  them.  There  are  always  intermediate 
agencies  and  points  of  transition.  And  why  should  this  not 
be  the  case  in  the  opposition  between  the  natural  and  the 
supernatural  ?  We  think  that  we  have  already  shown  that  the 
higher  unity  of  the  Divine  plan  of  the  world  embraces  miracles 
as  well  as  the  ordinary  development  of  nature.  We  hold  our- 
selves justified,  therefore,  in  distinguishing,  with  regard  to  the 
marvellous  part  of  the  miracles,  certain  steps  of  transition  from 
the  natural  to  the  supernatural.  Not  that  we  can  separate 
these  gradations  so  nicely  as  to  constitute  a  division  of  the 
miracles  thereby;  but  we  can  trace  an  important  harmony 
with  the  universal  laws  of  the  Divine  government  of  the  world 
in  the  fact  that  here,  too,  there  are  no  sudden  leaps,  but  a 
gradual  transition  by  intermediate  steps  throughout. 

Looking  at  all  the  miracles,  there  are  some  in  regard  to 
which  it  may  be  doubted  whether  they  belong  to  the  class  of 
natural  or  supernatural  events ;  on  the  other  side,  there  are 
some  in  which  the  creative  power  is  exhibited  in  the  highest 
degree,  and  which  bear  no  analogy  whatever  to  the  results  of 
natural  causes.  Between  these  extreme  classes,  there  are 
many  miraculous  works  in  which  the  supernatural  can  be 
made  vividly  obvious  by  means  of  natural  analogies.  To  these 
last  belong  most  of  the  miracles  which  Christ  wrought  upon 
human  nature ;  while  those  wrought  upon  the  material  world, 
rejecting  all  natural  analogies,  may  be  ranged  under  the  second 
extreme  class  above  mentioned.  The  latter  are  very  few  in 
comparison  with  the  former,  and  far  less  Jn^ECSle^eo^mQGted 
with  Christ'e  peculiar  calling.  y^>  ^  "* ,     -      ^  V\. 

(A.)    CHRIST'S   MIRACLES    WROTOOT   U^6& !  OTM4JSL  ^  a 

nature.  1m  >J  lyy,  k  ;;t  r»  Y 

I.   THE  HEALING  OP  '. 

§  98. — The  Spiritual  Agencies  employed.- 

Those  works  of  redeeming  love  wMch"'8to3s€lwr^utfj^tfpon 

the  human  body,  the  healing  of  diseases,  and  the  like,  displayed 

the  peculiar  feature  of  his  whole  ministry.     The  ailments  of 

the  body  are  closely  connected  with  those  of  the  soul  ;r  and 

r  It  is  remarkable  that  great  plagues  often  spread  over  the  earth  pre- 
cisely at  the  same  time  with  general  crises  in  the  intellectual  or  moral 
world  ;  e.  g.,  the  plague  at  Athens  and  the  Peloponnesian  war ;  the  plague* 
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even  if,  in  individual  cases,  this  cannot  be  proved,  yet  in  the 
whole  progress  of  human  development  there  is  always  a  casual 
connexion  between  sm  and  evil;  between  the  disorganization 
of  the  spirit  through  sin,  and  all  forms  of  bodily  disorder. 
There  was  a  beautiful  connexion,  therefore,  between  Christ's 
work  in  healing  the  latter,  and  his  proper  calling  to  remove 
the  fundamental  disease  of  human  nature,  and  to  restore  its 
original  harmony,  disturbed  by  sin. 

Some  of  these  diseases,  also,  arose  purely  from  moral  causes, 
and  could  be  thoroughly  cured  only  by  moral  and  spiritual 
remedies.  Little  as  we  know  of  the  connexion  between  the 
mind  and  the  body,  we  know  enough  to  make  it  in  some  degree 
clear  to  us  how  an  extraordinary  Divine  impression  might 
produce  remarkable  effects  in  the  bodily  organism. 

We  do  not  mean,  however,  by  this  remark,  to  bring  all  such 
influences  down  (as  some  have  done)  into  the  sphere  of  the 
purely  subjective.  %  It  is  true  that  a  natural  power,  highly 
intensified,  might  produce  effects  closely  resembling  the  super- 
natural ;  it  is  true  that  the  imagination,  strongly  stimulated 
and  exalted,  often  works  strange  wonders ;  but  we  have  to  do 
here  only  with  effects  which  must  be  attributed  to  higher 
causes,  which  must  be  due  to  an  objective  Divine  agency.  In 
the  cases  to  which  we  refer  (as,  indeed,  in  all  cases),  the  objec- 
tive and  subjective  factors  could  co-operate  ;  the  Divine  in- 
fluence of  Christ  upon  the  soul,  and,  through  it,  upon  the 
bodily  organism,  could  work  together  with  the  susceptibility 
to  impression,  the  receptivity  (so  to  speak),  on  the  part  of  man. 
Hence  it  was  that  Christ  demanded  a  special  Faith  as  a  neces- 
sary condition  of  his  healing  agency ;  indeed,  we  can  find  no 
instance  of  his  working  a  miracle  where  a  hostile  tendency  of 
mind  prevailed. 

"We  can  conceive  of  bodily  cures  thus  wrought  by  means  of 
spiritual  influences  more  readily  than  any  others ;  and  they 
correspond  precisely  with  the  laws  which  Christ's  operations 
have  never  ceased  to  follow.  But  we  cannot  bring  all  the 
instances  of  healing  which  he  wrought  under  this  class ;  some 
of  them  were  wrought  at  a  distance,  and  offer  no  point  of 
departure  of  this  kind.  And  as  we  are  compelled  to  admit,  in 
some  of  the  miracles,  immediate  operations  upon  material 
under  the  Antonines  and  under  Decius ;  the  laJbes  inguinaria  at  the  end  of 
the  nixth  century  ;  the  ignis  sacer  in  the  eleventh  ;  the  black  death  in  the 
fourteenth,  &c.  That  great  man,  Niebuhr,  whose  letters  contain  so  many 
golden  truths,  alluded  to  this  coincidence  in  another  connexion. — Lebtn, 
ii  167. 
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nature,  we  are  the  less  authorized  to  deny  that  such  direct 
influences  were  exerted  upon  the  bodily  organism. 

§  99. — Use  of  Physical  Agencies  in  the  Owe  of  Diseases, 
Christ  employed  his  miraculous  power  in  various  modes  of 
operation.  He  operated  by  his  immediate  presence,  by  the 
power  of  that  Divine  will  which  exercised  its  influence  through 
his  word  and  his  whole  manifestation ;  and  this  in  the  very 
cases  in  which  we  might  admit  a  bodily  cure  by  the  use  of 
physical  agencies.  Sometimes,  indeed,  there  was  besides  a 
material  application,  e.  g.f  the  contact  of  the  hand.  In  other 
cases  he  made  use  of  material  substances,  and  even  of  such  as 
were  thought  to  be  possessed  of  healing  virtues,  as,  in  blind- 
ness, of  saliva,8  water,1  and  anointing  with  oiL 

But  in  these  cases  the  means  were  too  disproportionate  to 
the  results,  for  us  to  imagine  that  they  were  naturally  capable 
of  producing  them;  and  as  Christ  did  not  always  employ 
them,  there  is  no  room  to  suppose  that  they  were  necessary  as 
vehicles  of  his  healing  power — a  supposition  which  brings  the 
miracles  too  far  down  into  the  sphere  of  merely  physical 
agencies.  We  must  rather  presuppose  that  as  Christ,  in  his 
teaching,  <fec.,  took  up  the  forms  in  common  use  among  men  to 
work  out  something  higher  from  them,  so  he  allowed  his 
powers  of  healing  to  exhibit  themselves  in  the  use  of  these 
ordinary  means  in  a  symbolical  way.  He  may  have  designed 
thereby  to  bestow  some  peculiar  lessons  of  instruction. 

The  cures  wrought  at  a  distance  do  not  admit  of  this 
material  connecting  link ;  but  the  operations  of  Christ's  will 
could  overstep  all  the  barriers  of  space. 

§  100. — The  Relation  between  Sin  and  Physical  Evil. — JewisJi  Idea  of 
Punitive  Justice. — Christ's  Doctrine  on  the  Subject. 

We  must  now  examine  Christ's  miracles  of  healing  in  their 
moral  aspects,  and  in  their  connexion  with  his  ministry  as 
Redeemer.  If  it  can  be  shown  that  all  those  disturbances  of 
the  bodily  organism,  which  we  call  diseases,  have  their  origin 
in  Sin,  as  the  source  of  all  discord  in  human  nature,  we  may 
infer  that  there  is  a  close  connexion  between  these  miracles 
and  his  proper  calling ;  and  that,  in  healing  the  diseases  pro- 
duced by  sin,  by  means  of  his  influence  upon  the  essential 
nature  of  the  disturbed  organism,  he  displayed  himself  also  as 
tiie  Redeemer  from  sin.     In  many  cases,  also,  we  may  find  the 

*  PUn.  Hurt.  Natur.  xxviiL  7.  *  Mark  viii. ;  John  ix. 
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physical  and  the  moral  cure  reciprocally  operating  upon  each 
other. 

The  question  first  occurs,  In  what  relation  does  Christ  him- 
self place  disease  to  sin  ?  This  question  is  connected  with  the 
broader  one,  In  what  relation  to  sin  does  he  place  physical 
evil  in  general  ?  In  Luke  v.  20,  and  John  v.  14,  he  seems  to 
assign  a  special  connexion  between  sin  and  certain  diseases  as 
its  punishments ;  but  other  expressions  of  his  appear  to  con- 
tradict such  a  connexion.  To  solve  this  difficulty,  we  must  not 
only  distinguish  the  different  aims  of  these  several  expressions, 
but  also  discriminate  between  the  true  and  the  false  in  the 
modes  of  thinking  prevalent  among  the  Jews. 

The  doctrine  that  sin  is  guilt,  and  that  the  Divine  holiness 
reveals  itself  in  opposition  to  sin,  as  punitive  justice,  is  one  of 
the  characteristics  of  the  religion  of  the  Old  Testament  in  its 
relations  to  the  various  shapes  of  natural  religion.  Punitive 
justice  displays  itself  in  the  established  connexion  between  sin 
and  evil,  in  consequence  of  which  the  sinful  will  that  rebels  in 
act  against  the  Divine  law  must  be  compelled,  through  suffer- 
ing, actually  to  acknowledge  that  law,  and  to  humble  itself 
before  its  majesty.  According  to  this  view  of  the  world, 
which  subordinates  the  natural  to  the  moral,  all  evil  is  to  be 
attributed  to  sin ;  it  shows  itself  to  the  soul  estranged  from 
God  as  belonging  to,  and  connected  with  sin;  the  consciousness 
that  sin  is  opposed  to  the  Divine  order  of  nature  is  developed 
by  sufferings ;  and  thus  sin  appears,  even  to  the  sinner,  to  be 
deserving  of  punishment.  All  history  proves  that  the  conse- 
quences of  bad  actions,  as  well  as  of  good  ones,  operate  for 
generations ;  all  history  testifies  that  u  God  is  a  jealous  God, 
visiting  the  miquities  of  the  fathers  upon  the  children  to  the  tJiird 
arid  fourth  generation"  We  can  see  this  especially  in  the  crises 
of  the  history  of  nations,  by  tracing  them  to  their  preparatory 
causes.  The  history  of  the  Jewish  nation,  particularly,  was 
designed  to  exhibit  this  universal  law  in  niiniature,  but  with 
striking  distinctness. 

To  this  conception  of  the  punitive  justice  of  God,  as  dis- 
playing itself  in  the  progress  of  history  and  in  the  course  of 
generations,  a  contracted  Theodicy  had  joined  itself  which 
arrogantly  assumed  to  apply  the  universal  law  to  special  cases.* 

n  The  fact  that  this  view  was  maintained  by  the  carnally  disposed,  and 
that  the  later  Jewish  history  often  apparently  reversed  the  connexion 
between  sin  and  evil,  piety  and  happiness,  gave  rise,  subsequently,  to  an 
Ebionitwh  reaction,  which  maintained,  that  in  this  world,  belonging  as  it 
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The  book  of  Job  bad  already  refuted  this  contracted  view ;  and 
Christ  himself  opposed  it ;  taking,  however,  the  basis  of  truth 
which  was  found  in  the  Old  Testament,  purifying  it  from  foreign 
admixtures  of  error,  and  giving  it  a  fuller  development/ 

The  doctrine  of  punitive  justice  was  in  no  degree  impugned 
by  the  new  and  lofty  prominence  which  Christ  gave  to  the 
Redeeming  love  of  God  ;  on  the  contrary,  the  latter  doctrine 
presupposed  the  former,  but  at  the  same  time  gave  it  peculiar 
modifications.  And  as  Christ  teaches  us  that  all  human  events 
are  subservient  to  the  manifestation  of  redeeming  love,  the 
highest  aim  of  God's  moral  government,  it  follows  that  the 
connexion  between  sin  and  physical  evil,  ordained  by  Divine 
justice,  must  serve  the  same  great  end.  The  universal  evil 
introduced  by  sin  is  so  distributed  in  detail  as  to  aid  in  pre- 
paring the  soil  of  men's  hearts  to  receive  and  appropriate 
redemption  and  salvation,  and  in  further  purifying  the  hearts 
of  those  who  have  already  become  partakers  of  the  Divine 
life. 

There  are  two  passages  in  which  Christ  contradicts,  in  the 
one  negatively  and  in  the  other  positively,  the  contracted  view 
of  punitive  justice,  before  referred  to. 

The  negative  contradiction  is  given  in  Luke  xiii.  2,  4 : 
"  Suppose  ye  that  these  Galileans  were  sinners  above  all  the  Gali- 
leans, because  they  suffered  such  things  ?  I  tell  you,  nay ;  but 
except  ye  repent,  ye  shall  all  likewise  perish.  Or  those  eighteen, 
upon  whom,  the  tower  of  SUoamfeU,  and  slew  them,  think  ye  that 
they  were  sinners  above  all  men  that  dwelt  in  Jerusalem  ?"  In 
this  passage  Christ  teaches  that  the  evil  that  befel  the  indi- 
viduals did  not  necessarily  measure  their  individual  guilt,  but 
that  their  particular  sufferings  were  to  be  traced  back  to  the 
general  guilt  of  the  nation. 

The  positive  contradiction  is  found  in  John  ix.  2,  3 :  "Master, 
who  did  sin,  this  man  or  his  parents,  that  he  was  born  blind  ? 
Jesus  answered,  Neither  hath  this  man  sinned,  nor  his  parents  ; 
but  that  the  works  of  God  should  be  made  manifest  in  him." 
Here  he  rebukes  the  presupposition  that  the  calamity  of  the 
individual  sufferer  was  to  be  referred  to  sins  committed  by 
his  ancestors,  and  brings  out,  in  strong  contrast  with  it,  that 

does  to  Satan,  the  wicked  have  possession  of  the  goods  of  this  life,  while 
poverty  and  pain  must  be  the  lot  of  the  pious  ;  and  that  this  state  of  things 
will  only  be  compensated  in  the  Millennium,  or  in  the  life  to  come.   Christ  8 
truth  opposes  both  these  false  views. 
T  Luke  xiii.  4. 
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Almighty  love  which  shows  itself  even  bj  so  distributing  phy- 
sical evil  as  to  train  men  for  salvation. w 

We  interpret,  in  accordance  with  this  view,  the  explanations 
which  Christ  gave  in  several  cases  of  a  relation  between  dis- 
ease and  sin,  and  between  healing  and  the  pardon  of  sin.  He 
referred  either  to  the  general  connexion,  through  which  all 
evil  was  intended  to  call  forth  the  consciousness  of  sin ;  or  to  a 
closer  connexion,  in  individual  cases,  between  a  given  misfor- 
tune and  a  specific  sin.  The  relation  between  the  bodily  cure 
and  the  pardon  of  sin  was  still  closer.1 

n.  DEMONIACAL  P088E8SION. 

The  connexion,  of  which  we  have  spoken,  between  sin  and 
evil,  must  be  especially  predicated  of  those  forms  of  disease 
which,  view  them  as  we  may,  exhibited  a  moral  wreck,  not 
only  of  the  individual  sufferers,  but  of  the  age  in  which  they 
lived ;  and  which  admitted  no  means  of  perfect  cure  except 
moral  influences.  We  mean  the  psychical  diseases,  the  suf- 
ferings of  the  so-called  Demoniacs. 

§  101. — Two  Theories  of  the  Affliction:   (a)  Possession  by  Evil  Spirits; 
(b)  Insanity. — Analogous  Phenomena  in  other  Times. 

There  are  two  points  of  view,  opposed  to  each  other,  but  yet, 
perhaps,  admitting  of  an  intermediate  ground,  in  which  we  may 
contemplate  these  forms  of  disease ;  they  may  have  originated 
either  (a)  from  internal  causes  in  the  soul  itself  or  (b)  from 
causes  entirely  outward  and  supernatural  Those  who  adopt 
the  first  view  confine  their  attention  to  the  characteristic 
symptoms  as  reported,  and  compare  them  with  the  very  si- 
milar ailments,  the  diseases  of  the  mind  and  of  the  nervous 
system,  which  not  only  existed  in  that  age,  but  have  ap- 
peared at  all  subsequent  periods.*  Those  who  strictly  adopt 
the  latter  view  adhere  closely  to  the  letter  of  the  narrative, 
and  make  no  attempt  to  distinguish  what  is  objective  in  it 
from  what  is  subjective ;  but  see  in  the  miserable  demoniacs 
only  passive  instruments  of  evil  spirits. 

If,  in  accordance  with  this  view,  we  admit  no  intermediate 
agency,  but  ascribe  the  phenomena  immediately  to  evil  spirits, 
the  cures  must  be  directly  attributed  to  Christ's  dominion 
over  the  powers  of  the  other  world ;  thus  strikingly  showing 
his  supernatural  control  over  a  supernatural  cause  of  disease. 

w  We  shall  examine  this  explanation  again  in  it*  proper  place  m  the 
narrative.  *  Matt.  ix.  2-5. 

'  Similar  diseases,  occurring  in  the  first  centuries,  were  explained  in  this 
way  by  the  physicians. — Orig.  in  Matt.  xiii.  §  6. 
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And,  on  the  other  hand,  if  we  class  these  phenomena  with 
diseases  of  the  mind  in  general,  and  consider  the  supposed 
indwelling  of  evil  spirits  only  as  a  symptom  grounded  on  na- 
tural causes,  we  shall  more  readily  be  able  to  conceive  how 
a  disease  arising  entirely,  or  at  least  chiefly,  from  a  psychical 
cause,  could  be  cured  by  a  purely  psychical  agency.  Nor 
would  this  in  the  least  degree  deny,  or  even  detract  from, 
the  miraculous  character  of  Christ's  acts;  for  to  restore  a 
raving  maniac  to  reason  by  a  look  or  a  word  was  surely  beyond 
all  natural  psychological  influence,  and  presupposed  powers 
transcending  all  ordinary  agencies.  It  is  true,  we  find  analo- 
gous cases  in  later  times,  in  which  great  things  were  wrought 
by  immediate  Divine  impressions,  and  by  devout  prayer  in  the 
name  of  Christ.' 

Not  only  at  the  time  of  Christ's  appearance,  but  also  in  the 
centuries  immediately  following,11  many  forms  of  disease  like 
those  called  demoniacal  in  the  New  Testament  were  spread 
abroad ;  and  we  may  infer  that  the  same  cause  was  at  work  in 
both  periods. 

§  102. — Connexion  of  the  Plienomena  with,  the  State  of  the  Times. — Con- 
ceptions of  the  Jews  in  regard  to  them :  of  the  Demoniacs  tJtemeehes. 

The  diseases  of  the  mind  in  every  age  bear  the  stamp,  to 
some  degree,  of  the  prevailing  tendencies  and  ideas  of  the 
times ;  and  those  to  which  we  refer  reflected  the  peculiar 
and  predominant  features  of  the  Jewish  mind  of  that  age. 
The  wretched  demoniacs  seemed  to  be  hurried  onward  by  a 
strange  and  hostile  power  that  subjugated  their  intellectual 
and  moral  being,  and  whose  chief  characteristic,  as  displayed 

*  We  must  not  take  the  spirit  of  an  age  of  materialism  or  rationalism  as 
a  role  forjudging  of  all  phenomena  of  the  ypvxv,  which  veils  within  itself 
the  Infinite;  which  is  capable  of  such  manifold  excitement;  and  whose 
various  powers  are  alternately  dormant  and  active— now  one  prevailing, 
and  now  another.  An  age  may  be  destitute  of  certain  phenomena  and 
experiences,  because  it  has  no  organs  for  developing  them ;  and  this  would 
prove  nothing  against  their  reality. 

Although  I  can  hardly  think  it  possible  that  the  view  given  in  the  text, 
taken  in  connexion  with  the  general  principles  of  this  book,  can  be  mis- 
understood, yet,  in  order  to  guard  against  a  possible  misinterpretation,  I 
deem  it  best  to  add,  that  it  was  far  from  my  intention  to  do  away  with  the 
distinction  between  the  natural  and  the  supernatural,  or  to  trace  the  latter 
entirely  to  the  development  of  powers  inherent  in  the  lf/vx*?*  I  wished 
only  to  point  out  the  organ,  the  point  of  contact,  in  the  faxy,  for  super* 
natural  communications  and  influences ;  to  show  that  it  is  itself  superna- 
tural in  its  hidden  essence,  which  looks  forward  to  be  unfolded  hereafter  in 
the  higher  world  to  which  it  is  allied. 

*  Aj§  seen  in  the  Fathers,  and  in  Lucian's  Phihpseude*. 
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in  their  paroxysms,  was  a  wild  and  savage  destructiveness. 
The  Jews  explained  these  phenomena  according  to  their  own 
notions,  and  especially  by  the  general  opinion  that  man  was 
surrounded  on  every  side  by  the  operations  of  evil  spirits,  who 
were  the  authors  of  both  moral  and  physical  eviLb  And  as  a 
fierce  destructiveness  was  considered  to  be  characteristic  of 
these  spirits,  the  condition  of  the  demoniacs  was  ascribed  to 
their  being  possessed  by  one  or  more  of  them.c 

The  diseased  persons  themselves  involuntarily  conceived  of 
their  own  experience  according  to  the  prevalent  opinion,  and 
their  expressions,  literally  taken,  contributed  to  confirm  it. 
Everything  irrational  which  suggested  itself  to  them  appeared 
to  their  consciousness  as  the  work  and  the  will  of  the  iu- 
dwelling  evil  spirit.  They  conceived  themselves,  in  fact,  as 
possessed  of  two  natures,  viz.,  their  real  proper  being  (the  true 
/),  and  the  evil  spirit  which  subjugated  the  other ;  and  thus 
it  happened  that  they  spoke  in  the  person  of  the  evil  spirit, 
with  which  they  felt  themselves  blended  into  one,  even  in  in- 
stincts and  propensities  utterly  repugnant  to  their  true  nature. 
The  sense  of  inward  discord  and  distraction  might  rise  to 
such  a  height  as  to  induce  the  belief  that  they  were  pos- 
sessed by  a  number  of  spirits,  to  whom  they  were  compelled 
to  lend  their  utterance. 

We  may  find  a  reason  for  the  remarkable  prevalence  of  such 
phenomena  at  that  time,  not  only  among  the  Jews,  but  also 
throughout  the  Roman  Empire,  in  the  character  of  the  age 
itself.  It  was  an  age  of  spiritual  and  physical  distress,  of 
manifold  and  violent  disruptions ;  such  as  characterize  those 
critical  epochs  in  the  history  of  the  world  at  which,  from  the 
dissolution  of  all  existing  things,  a  new  creation  is  about  to 
unfold  itself.  The  sway  of  Demonism  was  a  sign  of  the  ap- 
proaching dissolution  of  the  Old  World. d     Its  phenomena — 

b  Some  have  attributed  the  prevalence  of  this  opinion  to  an  admixture 
of  Persian  religious  doctrines  ;  but  it  had  a  far  deeper  ground  in  the  reli- 
gious spirit  of  the  age.  It  arose  from  the  sense  of  discord  which  penetrated 
the  whole  mind  of  that  time,  and  which  was  reflected  in  the  doctrine  of 
Dualism,  then  so  extensively  prevailing. 

c  We  agree  with  Strauss,  that,  according  to  the  Jewish  mode  of  thinking, 
the  interference  of  evil  spirits  must  be  really  supposed,  and  that  the  views 
of  Josephus  (B.  J.  vii.  6,  3  :  ra  yap  Kokovfttva  daifiovia  trovtip&v  icri* 
dvOpwTTijjv  trvcvpara,  rotj  Swtiv  tiaBvopfva)  were  modified  by  his  Greek 
culture.  At  a  later  period,  when  Oriental  influences  were  more  felt,  the 
idea  oi  demons,  as  spirits  allied  to  matter,  or  as  hypostatic  emanations  from 
the  uXif,  was  common  even  among  the  educated  Hellenists. 

d  Schdling's  remark  on  this  subject,  in  his  "  Philosophical  Inquiries  into 

Digitized  by  CjOOQlC 


DEMONIACAL  POSSESSION.  157 

symptoms  of  the  universally-felt  discord — were  among  the 
signs  of  the  times  which  pointed  to  the  coming  of  the  Re- 
deemer, who  was  to  change  that  discord  into  harmony.  The 
insatiable  craving  of  want  is  always  a  precursor  of  the  ap- 
proaching supply. 

§  103. — Accommodation  of  the  two  extreme  Theories. 

If  now  the  question  be  asked  whether  these  phenomena  are 
to  be  considered  as  "wholly  natural  or  as  supernatural,  we 
answer,  that  these  two  extreme  views  may  be  more  or  less 
abruptly  opposed  to  each  other.  On  the  one  hand,  we  may 
ascribe  the  origin  of  the  disease  to  natural  causes,  and  judge  of 
the  symptoms  accordingly,  without  excluding  the  operation  of 
the  other  concealed  cause  ;  the  question  whether  such  a  cause 
existed  or  not,  can  be  by  no  means  decided  merely  by  the 
symptoms. 

Christ  teaches  that  all  wickedness,  and  all  evil  in  its  con- 
nexion with  wickedness,  must  be  traced  back  to  a  higher 
cause — to  a  Spirit c  that  first  rebelled  against  God,  to  an 

the  Nature  of  Human  Freedom,"  ia  worthy  of  note  :  "The  time  is  coming 
when  all  this  splendour  will  be  dissolved  ;  when  the  existing  body  of  this 
fair  world  will  fall  to  pieces,  and  chaos  come  again.  But  before  the  final 
wreck,  the  all-pervading  powers  assume  the  nature  of  evil  spirits  ;  the  very 
powers  which  m  the  sounder  time  were  the  protecting  spirits  of  life,  become, 
as  dissolution  draws  on,  agents  of  mischief  and  destruction/' 

e  If  it  could  be  proved  that  Christ  had  only  taken  up  the  doctrine  of  the 
existence  of  Satan  by  way  of  formal  accommodation  (p.  118),  the  question 
of  the  demoniacs  would  be  at  once  decided.  It  cannot  be  denied  that  in 
many  of  his  expressions  we  might  substitute,  for  Satan,  the  objective  notion 
of  evil,  without  at  all  affecting  the  thought.  We  might,  indeed,  admit  that 
be  used  the  doctrine  (borrowed  from  the  circle  of  popular  ideas)  merely  as 
a  figurative  covering  for  evil,  if  he  himself  had  anywhere  intimated  that  he 
did  not  intend  thereby  to  confirm  the  view  of  the  origin  of  evil  which  the 
popular  notion  involved ;  just  aft  we  showed  from  his  own  words,  that,  in 
transferring  the  popular  figures  to  his  Messianic  kingdom,  he  did  distin- 
guish between  the  substantial  truth  and  its  formal  covering.  But  this  is 
by  no  means  the  case  here.  There  is  not  a  vestige  of  evidence  in  his  con- 
versations with  his  disciples  to  show  that  he  did  not  intend  to  establish  the 
doctrine  that  a  higher  intelligence,  estranged  from  God,  was  the  original  source 
of  evil.  Neither  can  we  class  this  question  (as  some  do)  among  those  which 
have  no  bearing  on  the  interests  of  religion,  and  which  Christ's  mission  did 
not  require  him  to  interfere  with ;  our  conception  of  evil  will  be  very 
different  if  we  confine  it  to  human  nature,  from  what  it  would  be,  if  we 
admit  its  existence  also  in  spirits  of  a  higher  order. 

In  John  viii.  44,  Christ  gives  a  perfectly  defined  conception  of  Satan  ; 
he  designates  him  as  "  the  Spirit  alienated  from  truth  and  goodness  (for, 
according  to  John's  usage,  d\rj9tia  involves  both  the  true  and  the  good),  in 
whom  falsehood  and  wickedness  have  bacome  a  second  nature ;  who  can 
find  no  abiding  place  in  the  truth."    The  revelation  of  truth  which  the 
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Original  Sin,  which  gave  birth  to  the  first  germ  of  wickedness. 
As  he  lays  down  a  certain  connexion  between  the  various 
stages  of  the  kingdom  of  God,  so  he  assigns  a  similar  connexion 
between  all  the  manifestation  of  the  powers  of  evil  It  is 
thus,  in  perfect  accordance  with  the  teaching  of  Christ,  that  we 
ascribe  those  fearful  disturbances  of  the  corporeal,  spiritual 
organism  (in  which  the  might  of  the  principle  of  sin  in  human 
nature  and  the  moral  degeneracy  of  that  nature  are  so  strik- 
ingly exhibited),  to  the  general  kingdom  of  the  Evil  One. 

On  the  other  hand,  in  admitting  the  higher  and  concealed 
cause,  we  need  not  necessarily  conceive  it  as  operating  in  a 
magical  way,  without  any  preparation.  A  preparation,  a  point 
of  contact  in  the  psychological  development,  is  by  no  means 
excluded  by  such  an  admission,  but,  as  is  the  case  in  all  influ- 
ences wrought  upon  man's  inner  nature,  rather  presupposed. 
In  every  instance  we  both  can  and  ought  to  distinguish  the 
symptoms  of  these  diseases  (as  stated  in  the  narrative)  which 
arose  from  the  hidden  cause,  from  those  which  might  have 

spirits  were  to  receive  from  communion  with  the  Father  of  Spirits  passes 
by  him  unheeded ;  he  cannot  receive  and  hold  it  fast,  because  he  has  no 
organ  to  embrace  it,  no  susceptibility  for  its  impressions.  Christ  tells  the 
Pharisees  that  they,  serving  the  Spirit  of  Lies,  and  living  in  communion 
with  him,  showed  themselves,  by  the  spirit  which  their  actions  manifested, 
to  be  children  of  Satan,  rather  than  of  Abraham  ancLGod.  ScIUeierrnacJier'e 
attempt  to  prove  (Works,  iii.  §  45,  p.  214)  that  even  in  this  passage  the  idea 
of  a  personal  Satan  is  untenable,  is  by  no  means  successful.  "  This  passage, ' ' 
says  he,  "  cannot  be  interpreted  throughout  on  the  theory  of  the  reality  of 
the  devil,  without  either  opposing  the  devil  to  God  in  the  Manichsean 
sense,  or  else  calling  Christ  the  Son  of  God  in  the  3  me  extended  significa- 
tion in  which  the  Pharisees  are  called  Sons  of  the  Devil."  The  argument 
is  unsuccessful,  we  say,  because  the  proper  point  of  comparison  would  be, 
not  the  sense  in  which  Christ  can  be  called  the  Son  of  God,  but  the  sense 
in  which  pious  men  could  be  so  called  j  and  in  a  comparison  it  is  not  neces- 
sary that  all  the  relations  should  be  adequate,  but  only  those  which  are 
common  to  the  point  of  comparison  itself.. 

Nor  can  we  admit  that  Christ,  in  making  use  of  the  current  doctrine  as 
a  covering  for  his  own,  added  nothing  new  to  it.  It  is  true  that  he  made 
no  disclosures  on  the  subject  to  satisfy  the  speculative  curiosity  of  science, 
but  here,  as  elsewhere,  made  his  communications  only  to  meet  practical 
wants.  It  is,  however,  precisely  in  the  region  of  practical  religion  that 
the  doctrine  of  the  personality  of  Satan  was  newly  modified  by  its  connec- 
tion with  the  doctrine  of  Jesus^  as  the  author  of  salvation.  As  for  the 
passages  in  which  "  evil,"  might  be  substituted  for  "  Satan, "  it  is  enough  to 
say,  that  after  the  existence  of  such  an  intelligence,  the  first  rebel  against 
God,  bad  been  given  as  a  feet,  it  was  natural  to  employ  him  as  the  repre- 
sentative of  evil  in  general.  We  may  use  "Satan"  as  a  symbol  for 
wickedness  in  general,  without  implying  anything  against  the  doctrine  of 
his  personal  existence. — See  p.  78- 
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originated  in  the  current  opinions  of  the  times,  or  in  the  peculiar 
psychological  condition  of  the  sufferers  themselves.  In  either 
case  we  shall  have  to  ascribe  the  radical  cure,  which  Christ 
alone  could  accomplish,  to  the  operation  of  his  Spirit  upon  the 
evil  principle  in  the  man  himself. 

§  104. — Christ* 8  Explanation*  of  Demonism  purely  Spiritual. — His  Accom- 
modation to  the  Conceptions  of  the  Demoniacs. 

It  is  important  to  inquire  whether  Christ  assigned,  in  express 
words,  any  definite  view  of  the  origin  of  these  diseases,  or 
established  any  view  by  taking  it  as  a  point  of  departure. 
That  he  did  not  dispute  the  current  opinion,  does  not  prove 
that  he  participated  in  it;  this  would  have  been  one  of  those 
errors,  not  affecting  the  interests  of  religion,  which  his  mission 
did  not  require  him  to  correct.  Apart  from  its  moral  ground, 
it  belongs  to  the  domain  of  science,  which  is  left  to  its  own 
independent  development — to  natural  philosophy,  psychology, 
or  medicine;  sciences  entirely  foreign  to  the  sphere  of  Christ's 
immediate  calling  as  a  teacher,  although  they  might  derive 
fruitful  germs  of  truth  from  it.  It  was  his  peculiar  office  only 
to  reveal  to  men  the  moral  ground  of  both  general  and  special 
evil,  and  thus  to  convince  them  that  its  thorough  cure  could 
be  effected  only  by  influences  wrought  upon  the  principle  of 
moral  corruption  in  which  it  originated.  In  order  to  this,  the 
doctrine  that  these  diseases  were  caused  by  indwelling  evil 
spirits  could  be  made  use  of  as  a  point  of  departure,  especially 
as  the  truth  of  the  idea  of  a  kingdom  of  Satan,  in  its  moral 
sense,  was  pre-supposed. 

In  regard  to  Christ's  accommodation  to  the  conceptions 
which  the  demoniacs  themselves  had  of  their  own  condition, 
our  remarks  in  another  place  (p.  118)  in  reference  to  the  dis- 
tinction between  formal  and  material  accommodation,  are  not 
fully  applicable.  The  law  of  veracity,  in  the  intercourse  of 
beings  in  possession  of  reason,  does  not  hold  good  where  the 
essential  conditions  of  rational  intercourse  are  done  away.  In 
such  cases,  language  obeys  its  natural  laws  only  in  proportion 
as  the  use  of  reason  itself  is  re-established. 

There  lay  a  profound  truth  at  the  bottom  of  the  demoniac's 
consciousness  that  his  feelings,  inclinations,  and  words  did  not 
spring  from  his  rational,  God-allied  nature  (his  true  /),  but 
from  a  foreign  power  belonging  to  the  kingdom  of  the  devil, 
which  had  subjugated  the  former.  And  this  truth  offered  the 
necessary  point  of  contact  for  the  operation  of  Christ's  spiritual 
influence  to  aid  the  soul,  which  longed  to  be  delivered  from  its 
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distraction  and  freed  from  its  ignominious  bondage.  In  the 
mind  of  the  demoniac,  the  fundamental  truth  was  inseparable 
from  the  form  in  which  he  conceived  it ;  it  was,  therefore, 
necessary  to  seize  upon  the  latter,  in  order  to  develop  the 
former. 

§  105. — Difference  between  Christ* a  Healing  of  the  Demoniacs  and  tlie  Opera- 
tions of  the  Jewish  Exorcists. 

The  so-called  Eocorcists  were  at  that  time  practising  among 
the  Jews  their  pretended  art  of  expelling  demons;  an  art 
which  they  affected  to  derive  from  Solomon.'  The  means 
which  they  employed  were  certain  herbs,  fumigations,  and 
forms  of  conjuration.  They  probably  possessed  a  dexterous 
legerdemain,  and  perhaps  by  natural  agencies,  aided  by  the 
imagination,  could  produce  powerful  effects  for  the  moment, 
the  cases  of  obvious  failure  being  forgotten  in  those  of  apparent 
success.  Had  Christ  produced  only  similar  effects,  their  very 
commonness  would  have  made  them  unimpressive.  The  moral 
and  spiritual  influences  of  Christ,  proceeding  from  his  imme- 
diate Divine  power,  were  of  a  totally  different  character  from 
these  juggling  tricks. 

An  excellent  illustration  of  this  is  afforded  in  the  account 
of  the  cure  of  the  deaf  and  dumb  demoniac,  in  Luke  xi.  14 ; 
Matt,  xii  22.  Even  the  most  hostile  Pharisees  could  not 
deny  that  in  this  instance  something  was  done  which  could  not 
be  explained  by  natural  causes;  and  to  obviate  the  impression 
which  it  made  upon  the  multitude,  and  to  prevent  them  from 
acknowledging  the  Divinity  of  Christ,  they  accused  him,  con- 
trary to  their  own  convictions,  of  being  in  league  with  the 
ruler  of  evil  spirits,  and  of  working  his  wonders  by  powers 
derived  from  that  dark  source.  Christ  points  out  the  contra- 
diction involved  in  their  assertion,  and  showed  that  such  works 
could  be  wrought  only  by  the  power  of  God,  which  alone  could 
free  the  human  soul  from  the  dominion  of  the  evil  spirit.  He 
designates  this  individual  case  as  a  sign  that  the  kingdom  of 
God,  before  which  the  powers  of  darkness  must  flee  away,  had 
manifested  itself.  He  gives  them  to  understand  that  the 
original  source  of  evil  in  mankind  and  in  men  had  first  to  be 
removed,  before  its  particular  effects  could  be  subdued.     And 

f  Joseph.  Archseol.  viii.  2  §  5.  Josephns  appeals  to  a  remarkable  proof 
of  this  fact,  which  one  of  these  exorcists  had  given  before  Vespasian  in 
presence  of  part  of  the  Roman  army.  See  the  Greek  Testament  of  Solomon 
(written  at  a  later  period)  in  Dr.  Fleck's  "  Theologiache  Heisefruchte/' 
iii.  113. 
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from  this  it  necessarily  followed  (he  showed)  that  every  casting 
out  of  evil  spirits,  every  healing  of  demoniacs,  which  was  not 
founded  upon  a  victory  over  the  original  evil  power,  was  only 
an  apparent  exorcism,  and  must  be  followed  by  a  worse  reaction. 
Thus  the  ordinary  exorcists,  who  apparently  produced  the 
same  effects  as  Christ,  in  reality  did  the  very  opposite.  The 
evil  was  banished  only  to  return  with  increased  power. 

He  that  does  not  work  in  communion  with  Christ,  and  by 
the  power  of  the  same  Spirit,  will,  in  producing  effects  appa- 
rently the  same,  bring  about  totally  different  results.  He 
advances  the  kingdom  of  the  devil,  and  not  the  kingdom  of 
God. 

The  case  of  the  Gadarene*  who  was  restored  from  raving 
madness  to  a  sound  mind  by  the  Divine  power  of  Christ,  and 
who  was  so  drawn  to  the  Saviour  that  he  wished  to  remain 
always  with  him,  shows  that  the  radical  cure  of  the  demoniacs 
consisted  in  this,  that  they  who  were  freed  from  the  evil  spirit 
were  drawn  to  the  Spirit  of  God  which  had  delivered  them. 
Such  a  condition  was  perhaps  to  many  the  crisis  of  a  higher 
life.  In  this  way  Mary  Magdalene  appears  to  have  been 
brought  into  the  narrower  circle  of  Christ's  disciples.11 

The  silence  of  John's  Gospel  in  regard  to  Christ's  healing  of 
demoniacs  may  be  ascribed  to  the  fact  that  the  disease  was 
more  common  in  Galilee  than  in  Jerusalem. 

TTT.   THE  RAISING  OP  THE  DEAD. 

§  106. — Different  Views  on  tfiese  Miracles. 

The  position  to  be  assigned  to  the  miracle  of  the  raising  of 
the  dead  will  depend  upon  the  view  which  we  take  of  the  real 
condition  of  those  said  to  be  raised.  Some  suppose  that  they 
were  not  absolutely  dead  in  the  physiological  sense,  but  that 
there  was  an  intermission  of  the  powers  of  life,  presenting 
symptoms  resembling  death ;  and  those  who  adopt  this  view 
of  the  case  consider  the  miracle  to  differ  only  in  degree  from 
that  of  healing  the  sick. 

But  if  the  accounts  are  taken  literally,  and  we  suppose  a 
real  death,  the  miracle  was  specifically  different  from  that  of 
healing,  and,  in  fact,  constituted  the  very  culminating  point  of 
supernatural  agency.  Yet,  even  to  awaken  the  dormant 
powers  of  life,  and  kindle  up  again  the  expiring  name,  would 
certainly  have  been  a  miracle,  demanding  for  its  accomplish- 
ment a  Divine  power  in  Christ. 

f  Mark  v.  1.    Luke  viii.  20.  h  Mark  xyi.  9. 

M 
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A  precise  account  of  the  symptoms,  and  a  knowledge  of 
physiology,  would  be  necessary  to  give  us  the  elements  for  a 
decision  of  this  question,  in  the  absence  of  any  testimony  from 
Christ's  own  mouth  to  decide  it.  In  regard  to  Christ's  own 
words,  it  is  a  fair  question  whether  he  meant  to  distinguish 
closely  between  apparent  and  real  death,  or  whether  he  made 
use  of  the  term  "  death"  only  in  accordance  with  the  popular 
usage. 

If  it  be  presupposed  that  the  dead  were  restored  to  earthly 
life  after  having  entered  into  another  form  of  existence— into 
connexion  with  another  world — the  idea  of  resurrection  would 
be  dismal;  but  we  have  no  right  to  form  such  a  presupposition 
in  our  blank  ignorance  of  the  laws  under  which  the  new  form 
of  consciousness  develops  itself  in  the  soul  after  separation 
from  the  body.1 

B.  CHRIST'S  MIRACLES  WROUGHT  UPON  MATERIAL 
NATURE. 

§  107. — These  exhibit  Supernatural  Power  most  obviously. 

We  pass  now  to  a  consideration  of  the  miracles  which  Christ 
wrought  upon  mcUerial  nature,  in  which  the  supernatural 
exhibits  itself  in  the  highest  possible  degree,  as  an  inter- 
mediate psychical  agency  is,  by  the  very  nature  of  the  case, 
excluded. 

Apart  from  individual  cases,  it  is  certain  that  a  power  of 
controlling  nature  is  one  of  the  marked  features  of  the  image 
of  Christ  given  to  us  in  the  evangelical  tradition.  He  had 
folly  impressed  men's  minds  with  a  belief  of  this.  And  in 
deciding  upon  the  individual  cases  themselves,  everything 
depends  upon  the  conception  of  Christ's  character  as  a  whole, 
with  which  we  set  Out.  Were  such  a  narrative  of  the  acts  of 
an  ordinary  man  handed  down  to  us,  even  though  we  might 
be  unable  to  separate  the  actual  course  of  fact  from  the  sub- 
jective dress  given  to  it  in  the  account,  we  should  yet  be 
inclined  to  suppose  that  the  man  had  wrought  some  mighty 
influences  upon  the  minds  of  his  contemporaries,  and  that  they 
had  involuntarily  transferred  these  to  nature,  which  is  so  often 
made  the  mirror  of  what  passes  in  the  mind  of  man. 

But  if  we  set  out  in  our  investigation  of  the  Gospel  narrative 

with  a  just  idea  of  the  specific  difference  between  Christ  and 

any,  even  the  greatest,  of  mere  men;  if  we  set  out  with  a  full 

intuition  of  the  God-Mem,  we  shall  find  no  difficulty  whatever 

1  See  hereafter  on  the  resurrection  of  the  "Widow's  Son,"  and  of 
"  Lazarus." 
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in  believing  that  he  operated  upon  the  most  secret  powers  of 
nature  as  no  other  could  have  done,  and,  by  the  might  of  his 
Divinity,  controlled  nature  in  a  way  which  finds  no  parallel 
among  men. 


BOOK  V. 

THE  PUBLIC  MINISTRY  OF  CHRIST  ACCORDING 
TO  ITS  CHRONOLOGICAL  CONNECTION. 


INTRODUCTION. 

ON  THE  DIFFERENCES  BETWEEN  THE  SYNOPTICAL  GOSPELS  AND 
JOHN. 

In  comparing  the  first  three  Gospels  with  John,  we  find 
several  discrepancies  in  regard  both  to  the  chronology  of  the 
narrative  and  to  the  theatre  of  Christ's  labours. 

§  108.— Differences  of  Chronology, 

Matthew,  Mark,  and  Luke  include  but  one  feast  of  the  Pass- 
over within  the  period  of  Christ's  public  ministry,  while  John's 
narrative  embraces  three  orfowr.  It  may  be  enough  to  say  in 
regard  to  this,  that  the  former  Gospels  do  not  confine  them- 
selves to  a  chronological  arrangement,  and  therefore  we  are 
entitled  to  draw  no  conclusion  from  the  fact  that  the  Passover 
is  mentioned  in  them  but  once,  and  that  towards  the  close  of 
Christ's  career  upon  earth.  The  facts  narrated  may  have  ex- 
tended through  several  years,  and  yet  the  mention  of  the  Pass- 
over feasts  may  have  been  omitted,  as  other  chronological 
marks  have  been. 

There  is  nothing  in  the  first  three  Gospels  to  contradict  the 
theory  that  Christ's  ministry  lasted  for  several  years.  Even  in 
Luke  himself}  there  is  a  passing  remark  which  necessarily 
presupposes  the  occurrence  of  one  Passover  in  the  midst  of  that 
ministry.  There  is  nothing,  then,  to  invalidate  John's  account, 
which  mentions  the  occurrence  of  several 

§  109. — Difference*  as  to  (he  Theatre  of  Christ's  Labours. 
According  to  the  synoptical  Gospels,  Galilee  was  the  chief 
theatre  of  Christ's  labours,    and  he   only  transferred  them 

J  Luke  vi.  1 :  the  a&tiarov  favrtpdirpwrov,  in  connection  with  the 
"ripe  earo  of  corn.11 
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to  Jerusalem  when  be  was  going  to  meet  his  approaching 
death. 

We  must  here  more  minutely  examine  the  question  before 
lightly  touched  upon  (p.  103).  Did  Christ  purposely  confine  his 
labours  chiefly  to  Galilee  in  hope  of  finding  more  ready  access 
to  the  hearts  of  its  simpler-minded  inhabitants,  who  were  less 
in  bondage  to  the  traditions  .of  the  Pharisees  than  the  people 
of  Jerusalem  1  or  was  it  because  he  was  less  exposed  there  to 
the  "  snares "  of  the  Pharisees,  and  could,  therefore,  hope  to 
exercise  his  labours  more  uninterruptedly,  and  for  a  longer 
period  1  Did  he  wait  until  he  had  laid  the  foundation  of  his 
work  so  firmly  that  it  would  endure,  and  propagate  itself  after 
his^  death,  before  he  determined  to  go  and  meet  the  perils  that 
awaited  him  at  the  seat  of  the  priesthood  1  Did  he  only  make  up 
his  miud  to  go,  in  spite  of  the  dangers  which  he  foresaw  would 
environ  him,  in  order  to  avoid  the  reproach  of  distrusting  the 
Divinity  of  his  own  cause,  and  thereby  giving  occasion  of  per- 
plexity to  his  disciples  ? 

If  these  questions  are  answered  in  the  affirmative,  we  should 
have  to  suppose  that  the  tradition  which  John  followed  in  his 
Gospel  did  not  give  correctly  the  original  relations  of  Christ's 
labours.  It  was  utterly  inconsistent  with  a  wish  on  his  part  to 
be  recognized  as  Messiah,  for  him  to  conceal  himself  so  long  in 
a  corner  of  Galilee,  and  to  hold  back  for  so  long  a  time  his 
testimony  to  his  Divine  calling  before  the  face  of  the  people 
and  the  priests  at  Jerusalem.  It  would  have  been  a  stumbling- 
Mock,  indeed,  for  one  who  professed  to  acknowledge  the  old 
Mosaic  religious  ideas  in  all  their  holiness,  to  refrain,  during 
the  whole  course  of  his  public  labours,  from  visiting  the  Temple 
at  one  of  the  chief  feasts  of  the  Jews. 

§  110. — Proof  that  Christ  frequently  exercised  his  Ministry  in  Judea  and 
Jerusalem. 

It  is  every  way  accordant,  indeed,  with  internal  probability, 
that  Jesus  should  have  expected  to  find  easier  access  to  the 
simple-minded  Galilean  peasants  than  to  the  rich,  the  haughty, 
and  the  learned  at  Jerusalem.  But  it  is  altogether  improbable 
to  suppose  that  he  would  subject  himself  to  the  reproach  of 
despising  the  ancient  and  holy  institutionsk  of  the  Jews,  by 

k  In  the  Talmudioal  treatise  "  Chagigah,"  c.  ii.  none  (among  adults) 
but  the  dea£  the  sick,  the  insane,  and  the  very  aged,  are  exempted  from 
the  obligation  to  attend  the  principal  feasts  at  Jerusalem.  Of  course,  this 
law  could  not  apply  to  the  Jews  of  distant  countries,  who  were  only  required 
to  send  annually  a  deputation  to  the  Temple,  with  sacrifices,  and  with  the 
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absenting  himself  from  the  gatherings  of  the  devout  at  their 
chief  feasts  j1  and  it  would  have  been  strange  if  he  had  neg- 
lected the  opportunity  of  extending  his  labours  that  was 
afforded  by  the  general  coming  together  of  Jews  from  all 
countries  at  those  festivala 

And  how  unwise  would  it  have  been  in  him  to  defer  the 
commencement  of  his  labours  in  the  Theocratic  capital  until 
the  precise  period  when  his  ministry  in  Galilee  must  have 
drawn  upon  him  the  hatred  and  the  fears  of  the  prevailing 
Pharisaic  party  of  Jerusalem,  when  he  must  have  foreseen,  too, 
that  he  would  be  overcome  by  them  ! 

As  to  his  putting  off  his  journey  to  Jerusalem  until  the 
Apostles  were  sufficiently  prepared  to  carry  on  the  work  with- 
out his  personal  presence,  surely  the  Apostles  knew  as  yet  too 
little  of  his  doctrines  to  render  such  a  course  consistent  even 
with  human  foresight. 

Moreover,  the  fanatical  hatred  of  Christ  which  was  mani- 
fested by  the  Pharisaical  party  can  only  be  explained  upon  the 
ground  that  he  had  excited  their  opposition  by  a  previous 
ministry,  of  some  duration,  in  the  city  of  Jerusalem  itself. 
Nor  are  there  wanting,  even  in  the  first  three  Gospels,  intima- 
tions to  the  same  effect,  &  g.,  Matt.  iv.  25,  xv.  1,  in  which  the 
scribes  and  Pharisees  of  Jerusalem  are  spoken  of  as  gathering 
round  Jesus  in  Galilee,  and  asking  him  entangling  questions. 
It  may  have  been  the  case,  either  that  after  his  labours  in 
Jerusalem  had  drawn  their  hatred  upon  him,  they  followed, 
and  watched  him  suspiciously,  even  in  Galilee ;  or  that  some 
of  the  events  that  originally  happened  in  the  city  were,  in  the 
course  of  tradition,  intermingled  and  confused  with  those  which 
occurred  in  Galilee.  Again,  the  earnest  exclamation  of  Christ, 
recorded  in  Luke  xiii.  34 ;  Matt,  xxiii.  37,  distinctly  implies 
that  he  had  often  endeavoured,  by  his  personal  teaching  in 
Jerusalem,  to  rouse  the  people  to  repentance  and  conversion, 
that  they  might  be  saved  from  the  ruin  then  impending  over 
them.  The  words,  "  children  of  Jerusalem?  although  they 
might  apply  to  the  whole  nation,  must,  in  this  exclamation, 
which  is  specifically  addressed  to  the  "city  which  killed  the 

money  arising  from  the  price  of  the  first  fruits.  Conf.  Philo,  Legat.  ad 
Caium,  §§23,  31. 

*  Luke  ii.  41,  shows  that  the  devout  of  Galilee  felt  themselves  bound  to 
journey  to  Jerusalem  at  least  at  the  Passover ;  the  passage  even  speaks  of 
the  journey  of  a  womcm,  on  whom  the  law  imposed  no  such  obligation. 
We  cannot  (with  Strauss)  find  any  proof  even  in  Matthew  that  absence  from 
the  festivals  was  held  of  no  account  among  the  Jewish-Christians. 
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prophets,"  be  taken  as  referring  directly  to 'the  inhabitants  of 
that  city. 

The  account  of  Christ's  relations  with  the  family  of  Lazarus, 
given  in  Luke  (x.  38-42),  coincides  in  spirit  with  John's  state- 
ment (xi.  5)  of  the  intimate  affection  with  which  the  Saviour 
regarded  them ;  and  the  intimacy  must  have  been  formed 
during  a  prolonged  stay  in  Jerusalem.  The  fact,  too,  that 
several  distinguished  men  of  that  city  (e.  g.,  Joseph  of  Axima- 
thea,  as  we  are  told  by  the  first  Evangelists)  had  attached 
themselves  to  Christ,  affords  us  the  same  conclusion.  Nor  can 
we  fail  to  trace,  in  Luke's  account  (ix.  51-62)  of  his  last  journey 
to  Jerusalem,  some  confusion,  arising  from  a  blending  together, 
in  the  narrative,  of  events  that  had  occurred  on  a  former 
journey. 

And,  again,  can  it  be  imagined  that  Christ  omitted  to  make 
use  of  his  miraculous  powers111  precisely  in  Jerusalem,  where 
the  best  opportunities  of  employing  them  for  the  relief  of 
human  suffering  would  have  been  afforded  ?  Would  there  not, 
moreover,  have  been  some  trace  of  this  in  the  mode  of  his 
reception  at  Jerusalem,  similar,  probably,  to  what  occurred  on 
his  first  labours  at  Nazareth  ?  Would  not  his  labours  there 
have  been  very  different  from  what  the  synoptical  Gospels 
report  them,  if  they  had  been  his  first  efforts  in  that  city  1 

Thus  there  are  many  things  in  the  first  three  Gospels  them- 
selves which  indicate  and  presuppose  the  accuracy  of  John's 
narrative.  The  latter  is,  besides,  entirely  consistent  with  itself, 
both  in  its  chronology,  and  in  its  accounts  of  the  several 
journeys  of  Christ  to  the  Feasts. 

Finally,  those  who  infer  from  the  synoptical  Gospels  that 
Christ  made  but  one  journey,  must  ascribe  to  the  author  of 
John's  Gospel  a  fabrication,  wilfully  invented,  to  serve  his  own 
purpose.  But  the  man  who  could  do  this  could  never  have 
written  such  a  Gospel.  Moreover,  were  it  a  fiction,  still,  if 
intended  to  be  believed,  it  would  have  been  more  accommo- 
dated to  the  popular  tradition.  No  one  individual  could  have 
remodelled  the  entire  tradition  after  an  invented  plan  of  his 
own,  contradicting  all  others. 

But,  on  the  other  hand,  by  following  John,  we  do  not  charge 

m  This  difficulty,  indeed,  is  avoided  in  Matthew's  Gospel,  for  it  is  there 
stated  (xxi.  14),  quite  indefinitely,  however,  that  "he  healed  the  lame  and 
the  blind  in  the  Temple."  It  is  impossible  not  to  see  that  the  historical 
connection  is  lost  in  this  passage  of  Matthew  ;  we  can  gather  it  correctly 
only  from  John's  Gospel. 
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any  falsification  upon  the  three  other  Evangelists :  we  can 
easily  conceive  how  the  separate  traditions,  of  which  those 
Gospels  were  made  up,  may  have  been  so  put  together,  without 
any  intention  to  deceive,  as  apparently  to  represent  Christ  as 
making  one  Passover  journey.  From  the  account  of  the  ap- 
pearances of  Christ  after  the  resurrection,  given  by  Matthew, 
we  may  see  how  easily  such  obscurities  crept  into  the  circle  of 
Galilean  traditions.  Luke  agrees  with  John  in  ftggigmng 
Jerusalem  as  the  scene  of  those  appearances :  yet,  from  reading 
Matthew  alone,  we  might  infer  that  they  all  took  place  in 
Galilee.11 


PART  I. 


FROM  THE  COMMENCEMENT  OF  CHRIST'S  PUBLIC  MINIS- 
TRY TO  THE  TRIUMPHAL  ENTRY. 


CHAPTER  L 

JESUS  AND  JOHN  THE  BAPTIST. — THE  FIBST  DISCIPLES. 

We  resume  the  thread  of  our  historical  narrative  at  the 
point  where  it  was  broken  off.0 

On  issuing  from  the  solitude  in  which  he  had  prepared  him- 
self for  his  public  labours,  Jesus  again  sought  the  prophetic 
man  who  had  given  him  the  Divine  signal  for  their  commence- 
ment, and  had  consecrated  him  to  his  holy  calling.  Not,  in- 
deed, in  order  to  form  a  close  connexion  with  him,  for  John 
had  to  remain  true  to  his  office  as  Forerunner,  and  to  continue 
his  ministry  in  that  capacity,  until  the  Messiah  should  lay  the 
foundation  of  his  visible  kingdom  with  miraculous  power,  and, 
by  securing  general  acknowledgment,  should  indicate  to  the 
Forerunner,  also,  that  he  should  submit  himself,  with  all  others, 
to  the  Theocratic  King.  But  in  the  circle  of  Galilean  disciples 
that  had  gathered  around  John,  full  of  longing  aspirations, 
Jesus  might  expect  to  find  some  suitable  to  be  taken  into  fel- 
lowship with  himself  and  trained  to  become  his  organs.  The 
sphere  of  John's  ministry  was  calculated  to  offer  the  best  point 
of  transition  to  Christ's  independent  labours. 

§  111. — Message  of  the  Sanhedrim  to  John  at  Bethabara. 

Meanwhile  John,  with  his  disciples,  had  been  traversing 
both  shores  of  the  Jordan;  and  just  at  that  time  he  was  on 

■  A  favourable  light  is  thrown  upon  the  genuineness  and  credibility  of 
John's  Gospel  by  the  fact  that  it  alone  contains  a  closely  connected  and 
chronological  account  of  Christ's  public  ministry.  °  Page  73. 
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the  east  side  of  the  river,  in  Perrea,  at  Bethany,  or  Bethabara.P 
The  Jewish  Sanhedrim,  the  highest  ecclesiastical  authority,  had. 
at  first  quietly  suffered  him  to  go  on  preaching  repentance. 
But  when  his  followers  and  influence  increased  to  such  an 
extent  that  men  were  even  inclined  to  look  upon  him  as  the 
Messiah,  that  high  tribunal  thought  it  best  to  send  a  deputa- 
tion «  to  obtain  from  his  own  lips  an  explanation  of  the  calling 
in  which  he  laboured. 

John  did  not  at  once  give  as  positive  a  statement  as  was 
desired,  but  satisfied  himself  with  giving  a  negative  to  the 
popular  idea  which  had  probably  caused  the  deputation  to  be 
sent  ["lam  not  the  Christ"].  But  as  he  accompanied  this 
denial  with  no  further  explanation  in  regard  to  himself  the 
messengers  were  compelled  to  press  him  with  further  questions. 
They  naturally  asked  him,  then,  whether  he  wished  to  be  con- 
sidered as  one  of  the  great  personages  who  were  looked  for  as 
precursors  of  Messiah;  presupposing  that  only  in  this  sense  he 
could  assume  a  Divine  calling  to  baptize.  John  continued  to 
give  curt  replies,  just  enough  to  meet  each  separate  question. 
Although  in  a  spiritual  sense  he  was  the  Elias  who  was  to 
precede  Messiah,  he  denied  that  he  was  so  (i.  e.  in  the  carnal 
sense  in  which  they  put  the  question  and  would  understand 
the  answer).  He  described  himself  only  in  general  terms,  not 
liable  to  perversion,  as  the  one  through  whom  the  voice  of  God 
called  upon  the  nation  to  repent  and  prepare  for  a  new  and 
glorious  revelation  that  was  at  hand.  Humbling  himself  as 
the  bearer  merely  of  a  prefigurative  baptism,  he  pointed  to  the 
mightier  One  who  should  baptize  with  the  Spirit,  who  already 
stood,  unrecognized,  in  their  midst.  His  remark,  "  Ye  know 
him  not,"  was  doubtless  founded  upon  the  feet  (which  he  did 
not  utter)  that  he  knew  him,  as  he  had  before  been  revealed  at 
his  baptism. 

These  answers  to  the  deputation  are  less  clear  and  full  than 
those  which  the  Baptist  gave  for  the  warning  and  instruction 
of  individuals,  as  recorded  in  the  first  Gospels.  As  the  ruling 
powers  had  little  favour  for  John,  he  had  good  reason  to  sus- 
pect the  intentions  with  which  the  Sanhedrim  had  sent  their 
messengers.  Hence  the  brevity  and  reserve  with  which  he 
answered  them. 

*  Two  different  names  given  to  the  lame  place  at  different  times,  both 
having  the  same  meaning,  "a  place  of  ships,"  "a  place  for  crossing  in 
ships  "  (a  ferry).  See  LUcke  on  John  i.  28 ;  Winer's  "  Biblisches  Kealwor 
terbuch,"  i.  196,  2nd  ed.  «  John  i.  19,  seq. 
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§  112. — John  points  to  Jesus  as  the  Suffering  Messiah,  and  testifies  to  his 
Higher  Dignity. 

On  the  day  after  John  had  thus  (officially,  as  it  were) 
pointed  Christ  out  as  having  already  appeared  among  the 
people,  though  unrecognized  by  them,  the  Saviour  came  forth 
from  his  seclusion,  and  showed  himself  in  the  midst  of  John's 
disciples.1  The  Baptist,  beholding  his  approach,  exclaimed, 
"  Behold  the  Lamb  of  God,  that  taketh  a/way  the  sin  of  the  world? 
The  image  of  the  Holy  One,  suffering  for  his  people,  and  bear- 
ing their  sins  (Isa.  liiL),  stood  before  his  soul  as  he  uttered 
these  words.  As  we  have  already  seen,  John  believed  that  the 
Messiah  would  have  to  go  through  a  struggle  with  the  corrupt 
part  of  the  people;  and  he  readily  joined  to  this  belief  the  idea 
of  a  Messiah  suffering  for  the  sins  of  the  people,  and  triumph- 
ing through  suffering.  The  intuition  to  which  he  gave  utter- 
ance was  simultaneous  with  the  appearance  before  his  eyes  of 
Christ's  person,  so  gentle,  so  calm,  and  so  meek;8  and  his  con- 
ception of  the  idea  of  Messiah,  in  a  prophetic  spirit,  reached  its 
very  acme.  Yet  we  cannot  define  precisely  the  meaning  which 
John  himself  attached  to  the  words;  for  we  cannot  suppose  in 
him  a  doctrinal  conception  of  their  import  such  as  a  fully 
Christian  mind  would  have.*     His  was  a  prophetic  intuition, 

r  John  i.  29. 

•  Hence  the  appropriateness  of  the  figure  of  the  lamb  rather  than  of  any 
other  animal  used  in  the  offerings.  What  we  say  is  enough  to  indicate  the 
grounds  on  which  we  differ  from  other  interpretations  of  this  passage. 
Con£  Lilche,  in  loc. 

*  We  do  not  suppose,  therefore,  that  the  Baptist  had  before  his  mind  the 
full  sense  which  the  Evangelist,  from  his  Christian  stand-point,  connected 
with  the  words.  It  cannot  be  known  with  certainty  but  that  the  former 
used  the  word  D9,  which  the  latter  translated  xdapoc.  From  a  mind  like 
the  Evangelist's  we  could  hardly  expect  so  fine  a  distinction  between  the 
objective  and  subjective  to  be  distinctly  marked  in  his  statement  of  the  words 
of  another.  He  perhaps  involuntarily  blended  them.  He  revered  the 
memory  of  the  Baptist,  his  spiritual  guide ;  these  words  of  the  Baptist  had 
greatly  tended  to  develop  his  inner  life,  and  had  led  him  to  Christ ;  it 
was,  therefore,  all  the  easier  for  him  to  attribute  to  them  a  higher  Christian 
sense  than  the  Baptist  had  when  he  uttered  them.  The  interpretation 
which  he  gave  to  them  may  also  thus  have  reacted  upon  the  form  in  which 
they  were  impressed  upon  his  memory.  This  view  does  not  in  the  least 
impugn  the  veracity  of  the  narrative,  or  tend  to  show  that  John  was  not 
its  author.  The  whole  tone  of  the  Baptist's  words  is  consistent  with  his 
character  and  habits.  Moreover,  as  we  have  before  remarked  (p.  55),  the 
kingdom  of  God,  as  spreading  among  the  heathen  nations,  had  opened  par- 
tially  to  his  view  ;  he  may,  therefore,  in  the  passage  under  discussion,  have 
had  reference  to  TnanJcind,  rather  than  to  the  Jewish  world. 
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bordering  indeed  on  Christianity,  but  yet,  perhaps,  commingled 
with  wholly  heterogeneous  elements. 

After  John  had  thus  designated  the  character  of  Jesus,  to 
whom  he  wished  to  direct  his  disciples,  he  repeats  anew  the 
testimony  which  he  had  before  publicly  given  "  of  him  that 
was  to  follow"  (although  probably  not  given,  in  the  first  in- 
stance, with  the  same  confidence  as  to  the  person),  and  applies 
it,  in  stronger  terms,  to  Christ — "  This  is  he  of  whom  I  said, 
After  me  cometh  a  man  thai  is  preferred  before  me,  for  he  was 
before  me!*n  ("Who  has  taken  a  higher  place  than  I,  according 
to  his  nature.*) 

§  HZ.-^-John  and  Andrew,  Disciples  of  John,  attach  themselves  to  Jesus. — 
Gradual  Attraction  of  others. 

These  werds  of  the  Baptist  were  listened  to  by  two  Galilean 
youths,  who  stood  in  the  circle  of  his  disciples — John  and 
Andrew.     It  was  about  four  o'clock  in  the  afternoon,  when, 

u  John  i.  30.  These  obscurely  prophetic  words  were  the  Baptist's  own, 
and  not  put  into  his  mouth  by  the  Evangelist.  But  this  only  makes  their 
explanation  more  difficult.  According  to  the  usage  of  the  Greek,  and  of 
language  generally,  the  before  of  place  and  time  may  express,  figuratively, 
precedence  of  dignity;  and,  in  this  usage,  iuirpoaOkv  fiov  ykyovtv  is  easily 
interpreted,  "  although  (in  the  order  of  time)  he  comes  after  me,  yet  (in  the 
order  of  dignity)  he  was  before  me.*'  In  the  full  certainty  of  prophetic 
intuition,  the  Baptist  describes  this  as  already  realized.  It  is  harder  to 
interpret  trpwrog  pov  rjv.  Referring  the  words  "he  was  before  me"  to 
the  pre-existence  of  Christ,  they  would  imply  that  his  dignity  as  Messiah 
was  to  grow  out  of  his  pre-existing  Divine  nature.  Nor  could  it,  in  this 
case,  be  said  that  the  Evangelist  had  involuntarily  modified  the  language 
of  the  Baptist  by  an  infusion  of  his  own  Christian  ideas ;  for,  in  the  mind 
of  the  latter,  the  higher  conception  of  the  person  of  the  Messiah,  as  well  as 
of  his  work  and  kingdom,  may  have  been  developed  from  a  profoundly 
spiritual  interpretation  of  the  prophecies  of  the  Old  Testament.  This 
much,  indeed,  is  implied  in  his  partial  statements  (recorded  by  the  other 
Evangelists)  in  regard  to  the  peculiar  indwelling  of  the  Holy  Ghost  in  the 
Messiah  ;  although  it  does  not  follow  that  the  Baptist  was  fully  conscious 
of  this.  It  remains  a  question,  whether  it  would  not  be  more  in  accord- 
ance with  the  simple  conception  of  the  Baptist  to  take  iro&roQ  as  referring, 
not  to  pre-existence,  but  to  priority  of  nature,  which  interpretation  I  have 
followed  in  the  text.  This  involves  no  tautology ;  the  "  becoming  greater" 
is  derived  from  the  "being  greater."  The  word  rjv  is  used,  and  not  fori, 
to  indicate  that  the  "priority  of  essence"  preceded  "the  priority  of 
dignity,"  which  was  not  obtained  by  Christ,  in  its  manifestation,  until  a 
later  period.  It  is  an  oxymoron:  he  was  that,  which  he  has  become." 
Thus  interpreted,  the  passage  corresponds  to  what  John  says  of  Christ  in 
another  form,  in  Matt.  Hi.  11.  If  this  view  be  adopted,  we  must  remember 
to  distinguish  between  the  sense  in  which  the  Baptist  uttered  the  words 
and  that  which  the  Evangelist,  from  his  higher  Christian  consciousness, 
attributes  to  them. 
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obeying  the  hint  of  the  Baptist,  they  followed  Jesus;  refrain- 
ing, however,  in  reverence,  from  disturbing  his  meditations. 
The  Saviour,  noticing  them,  turned  kindly  and  asked  what 
they  desired.  Even  then  they  did  not  venture  to  express  their 
longing  to  be  honoured  with  his  friendship;  but  only  timidly 
inquired  where  he  dwelt.  Anticipating  their  request,  he  kindly 
invited  them  to  visit  him.  The  few  hours  that  remained  before 
evening  were  spent  in  his  society.  This  was  their  first  impres- 
sion of  Christ;  he  left  it  to  work  in  their  hearts.  Thus  was  it 
also  with  Simon  (John  l  42),  in  whom  Christ  discerned  in  a 
moment  the  yet  dormant  spirit  of  the  Mem  of  Rock.  And  those 
whose  first  impressions  were  thus  received  pointed  Christ  out  to 
their  fellows;  and  thus  arose  the  first  circle  of  disciples,  which 
accompanied  him  from  Peraea  back  to  Galilee.T 

CHAPTER  II. 

COMMENCEMENT  OP  CHRIST'S  PUBLIC  TEACHING. 
§  114.— The  Miraculous  Draught  of  Fishes.— Effect  of  the  Miracle  on  Peter. 

On  his  return  to  Galilee,  Christ  at  once  began  his  labours  as 
a  teacher;  not,  however,  in  the  synagogues,  but  in  instructing 
the  groups  that  gathered  around  him.  He  betook  himself  first, 
not  to  Nazareth,  his  native  place,  where  he  could  least  hope  to 
be  received  as  a  prophet  (the  carnal  mind  looks  only  at  the 
outward  appearance),  but  to  the  little  town  of  Capernaum. 
The  young  men  who  had  accompanied  him  from  Peraea  were 
from  the  neighbourhood  of  Capernaum  and  Bethsaida;  and  he 
only  waited  for  a  suitable  opportunity  to  take  them  into  closer 
communion.     Such  an  opportunity  was  the  following : 

One  day,  as  he  was  walking  upon  the  western  shore  of  the 
Sea  of  Genesareth,  an  increasing  throng  of  eager  listeners  col- 
lected about  him.  Some  fishermen  who  had  toiled  all  night 
and  brought  up  nothing  but  empty  nets,  had  left  their  vessels 
fastened  near  the  shore.  Jesus  asked  Simon,  to  whom  one  of 
the  fishing-boats  belonged,  to  push  it  out  a  little  way  from  the 
shore,  that  he  might  stand  on  board,  and  thus  address  the 
people  to  better  advantage.*     On  finishing  his  discourse,  he 

T  John  i.  42 — 17.  It  is  apparent  from  John's  statement  alone  that 
Christ  did  not  take  these  young  disciples,  who  were  afterward  to  be  his 
organs,  immediately  into  dose  fellowship,  but  left  them  for  a  while  to 
themselves.  John  gives  us  no  farther  account  of  the  forming  of  the 
Apostolic  community;  he  presupposes  many  things,  which  we  must 
endeavour  to  fill  up  by  comparing  the  synoptical  Gospels. 

w  A  comparison  of  Luke  v.  with  Matt.  iv.  18,  will  vindicate  the  correct- 
ness of  this  representation.     Here  we  have  two  independent  statements  : 
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turned  to  Peter,  who  doubtless  was  anew  struck  with  the 
power  of  his  words,  and  told  him  to  cast  his  net  into  the  deep. 
Although  he  had  toiled  all  night  in  vain,  he  obeyed  the  Master 
at  a  word.  This  full  confidence  of  Peter  shows  that  he  had 
already  been  impressed  to  some  extent,  at  least,  with  the 
Divinity  of  Christ.1  An  impression  of  the  most  powerful  cha- 
racter, however,  must  have  been  made  upon  him  (as  a  fisher- 
man) by  the  wonderful  result  of  this  once  letting  down  of  his 
net,  after  the  vain  attempts  of  the  long  night  before.  The 
manifestation  of  the  Divine  power  to  him  in  the  exercise  of 
his  awn  trade  was  characteristic  of  the  Divine  operations  gene- 
rally in  the  history  of  Christianity;  he  was  thus  led  from  the 
Carnal  to  the  Spiritual.y  All  his  previous  impressions  were 
revived  and  deepened  by  this  sudden  exhibition-  of  the  power 
of  a  word  from  Christ,  and  the  Saviour  appeared  so  exalted, 
that  he  felt  himself  unworthy  to  be  near  him  ["  Depart  from 
me,  for  I  am  a  sinful  man,  0  Lord/"]1    The  Divine  power 

that  in  Matthew  an  abbreviated  one,  while  Luke's  is  the  vivid  and  cir- 
cumstantial account  of  an  eye-witness.  The  words  of  Christ  to  Peter,  as 
given  by  Matthew  (iv.  19),  "  I  will  make  you  fishers  of  men/'  seem  to  pre- 
suppose an  event  such  as  the  miraculous  draught  of  fishes  ;  but  Matthew 
presents  them  as  entirely  isolated,  while  Luke  gives  the  occasion  of  them 
very  graphically.  None  but  those  abstractionists  who  must  measure  all 
phenomena,  however  infinite  in  variety,  upon  the  Procrustean  bed  of  their 
own  logical  formulas,  will  see  in  this  account  the  stamp  of  a. legendary 
story.  It  has  all  the  freshness  of  life  and  reality  about  it.  Whoever  is 
well  read  in  the  history  of  the  diffusion  of  Christianity  in  all  ages  will  be 
able  to  recall  many  analogous  cases.  Schleiermacher  (Comm.  on  Luke,  in 
loc.  or  "  Werke,"  ii.  53),  in  his  remarks  on  this  case,  showed  with  what 
nice  tact  he  could  distinguish  history  from  legend.  Honour  to  the  memory 
of  that  great  man,  whose  profoundly  logical  mind  humbled  itself,  in  pure 
love  of  Truth,  before  the  power  of  History ! 

x  It  also  confirms  the  account  in  John's  Gospel.  The  connection  of  the 
narrative  which  I  have  given  abundantly  shows  that  Matthew's  account  is 
not  irreconcileable  with  Luke's,  or  both  with  John's,  as  some  suppose.  I 
do  not  mean  to  say,  however,  that  the  connection  thus  made  by  comparing 
all  the  accounts  was  present  to  the  minds  of  the  writers  severally,  for  in 
that  case,  doubtless,  the  form  of  their  narratives  would  have  been  different 
from  what  it  is  now.  Such  discrepancies  can  surprise  no  man  who  has 
attempted  to  gather  a  connected  narrative  of  any  kind  from  several  distinct 
accounts. 

J  Those  who  believe  in  a  Divine  teleological  government  of  the  world, 
in  a  Providence  which  makes  Nature  subserve  the  progress  of  the  kingdom 
of  God,  must  regard  this  event  as  one  of  those  in  which  the  border  line 
between  the  natural  and  supernatural  is  hard  to  be  distinguished,  and 
which  form  the  point  of  transition  from  the  former  to  the  latter. 

x  On  account  of  this  peculiar  relation  between  Christ  and  Peter,  we  can 
hardly  suppose  (although  much  may  be  said  in  favour  of  it)  that  this  event 
occurred  after  he  had  known  Christ  for  some  time,  or  after  he  had  been  a 
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appears  fearful,  in  its  holiness,  to  the  sinner  who  is  conscious 
of  his  sinfulness;  it  nils  him  with  consternation ;  he  shrinks 
back  from  it  with  trembling.  Infinite,  indeed,  in  view  of  the 
law,  must  the  chasm  appear  between  the  sinner  and  the 
Divinely  exalted  Holy  One.a 

Christ  seized  ujxm  this  impression,  and,  glorifying  the 
Physical  into  the  Spiritual,  by  his  prophetic  explanation  of  the 
phenomenon,  said  to  Peter  [Fear  not;  from  henceforth  thou 
Shalt  catch  men]  :  "  Shrink  not  back  in  fear.  Take  confidence 
in  me.  Attach  thyself  henceforth  wholly  to  me.  Thou  shalt 
see  greater  proofs  of  my  power  than  this.  In  fellowship  with 
me  thou  shalt  achieve  greater  miracles.  From  henceforth  thy 
net  shall  catch  men." 

witness  of  his  first  public  labours  at  Jerusalem  ;  so,  also,  we  cannot,  for 
the  same  reason,  place  it  after  the  wedding  at  Cana  ;  although  this  last  is 
more  probable  than  the  other,  since  we  cannot  say  certainly  what  impres- 
sions the  occurrences  at  Cana  made,  at  first,  upon  the  disciples.  The  view 
which  we  have  followed  in  the  text  seems  to  be  contradicted  by  the  con- 
nection between  John  i.  43  and  46  ;  but  there  is  no  real  contradiction. 
The  calling  of  Nathanael  (John  i.  46)  and  that  of  Philip  (i.  43)  are  not 
necessarily  connected  in  place  and  time.  John  mentions  an  intended 
return  to  Galilee  (v.  43),  but  says  nothing  about  the  journey  itself;  he 
may  have  been  induced,  by  the  mention  of  Bethsaida,  to  place  the  theatre 
of  the  account  in  that  region.  (See  Bleek,  Stud.  u.  Krit.  1833,  ii.)  The 
late  B.  Jacobi  (in  the  same  periodical,  1838,  iv.  852)  adduces  against  this 
view  John's  accuracy,  in  this  passage,  in  mentioning  time  and  place.  It 
is  not  clear,  however,  that  John  meant  to  give,  in  each  case  in  the 
chapter,  the  time  and  place  exactly.  His  exactness  extends  only  to  the 
events  which  served  to  lead  John's  disciples  to  Christ ;  and  it  is  not  at  all 
evident  that  Nathanael  belonged  to  that  number.  The  way  in  which 
Philip  describes  the  Messiah  to  him,  saying  nothing  of  the  Baptist's  tes- 
timony, rather  shows  the  contrary.  Moreover,  the  opposite  view  would 
prove  that  Nathanael  was  first  found  in  Galilee. 

»  The  truth  of  this  individual  trait,  as  narrated  of  Peter,  is  confirmed  by 
the  subsequent  development  of  his  character.  The  consciousness  of  his 
HinfnmeBS  and  distance  from  the  perfectly  Holy  One  must,  indeed,  have 
remained  ;  and  his  sense  of  the  loftiness  of  Christ  could  be  diminished  by 
no  degree  of  intimacy  with  him.  But  there  was  this  great  difference 
between  the  two  periods  of  his  religious  life,  that  in  the  latter,  as  he 
imbibed  more  and  more  the  spirit  of  communion  with  Christ,  he  felt 
himself  no  more  repelled  as  a  sinner  from  Him  in  whom  the  source  of 
Divine  life  for  men  was  revealed,  but  attracted  to  him,  not  merely  by  his 
own  spiritual  affinities,  but  by  his  personal  experience,  that  He  "  had  the 
words  of  eternal  life.**  The  redeeming  power  of  the  Divine  One  was  more 
and  more  fully  revealed  to  him ;  the  divinity  appeared  to  him  no  more 
as  a  merely  outward,  but  as  an  inward  power.  The  central  source 
of  all  the  individual  rays  of  Divinity  shone  forth  upon  his  conscious- 
ness, and  the  separate  rays  of  themselves,  therefore,  appeared  in  a  new 
light. 
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The  same  impression,  also,  caused  Andrew,  James,  and  John,b 
to  join  themselves  from  thenceforth  more  closely  to  Jesus. 

§  115.— The  Calling  ofNathanael. 
In  the  case  of  a  John,  the  full  impression  of  Christ's  person- 
ality, first  received,  prepared  the  depths  of  his  youthful  soul  for 
sudden  and  separate  impressions  of  the  Divinity  of  Jesus,  which 
soon  brought  him  to  a  complete  decision.  But  the  narrow 
prejudices  of  a  Nathanael  had  to  be  overcome  by  a  separate 
supernatural  sign  before  he  could  receive  the  impression  of 
Christ's  manifestation  and  nature  as  a  whole.  "When  Philip 
first  announced  to  him  that  Jesus  of  Nazareth  was  the  Messiah, 
he  expressed  both  surprise  and  incredulity  that  anything  so 
high  should  come  forth  from  a  corner  like  Galilee.  Instead  of 
discussing  the  point,  Philip  appeals  to  his  own  experience,  and 
tells  him  to  "  come  and  see."  Nathanael's  prejudice  was  not 
strong  enough  to  prevent  his  compliance,  or  to  hinder  him  from 
being  convinced  by  facts.  Christ  sees  and  esteems  his  love  of 
truth,  and  receives  him  with  the  words,  "  Behold  an  Israelite, 
indeed,  m  whom  there  is  no  guile"  (a  true  and  honest-hearted 
member  of  the  Theocratic  nation).  The  candid  youth  is  sur- 
prised to  find  himself  known  by  a  stranger.  He  expresses  his 
astonishment,  and  Christ  increases  the  impression  made  upon 
his  feelings,  by  a  more  striking  proof  still  of  his  supernatural 
knowledge,  telling  him  that  his  glance,  piercing  the  barriers  of 
space,  had  rested  on  him  before  Philip  called  him  as  he  stood 
"  under  the  fig-tree  "  (this  probably  had  some  reference  to  the 
thoughts  which  occupied  his  mind  under  the  fig-tree).  His 
prejudices  are  readily  removed  [he  acknowledged  Christ  as 
"  Son  of  God  and  Kmg  of  Israel  "J;  Christ  admits  that  he  is  in 
the  first  stage  of  faith,c  but  tells  him  that  his  faith  must  develop 
itself  from  this  beginning,  and  advance  to  a  higher  aim  (John  L 
50,  51).  A  faith  thus  resting  on  a  single  manifestation  might 
easily  be  perplexed  by  some  other  single  one,  that  might  not 
meet  its  expectations.  That  is  a  genuine  faith  (according  to 
Christ)  which  carries  itself  to  the  very  central-point  of  revela- 
tion, seizes  the  intuition  of  Divinity  in  its  immediate  nature 

b  Luke  says  (v.  10)  that  James  and  John,  the  sons  of  Zebedee,  were 
"  partners  with  Simon ;"  they  were,  therefore,  eye-witnesses  of  that  event, 
and  received  the  same  impression  from  it.  In  Matthew's  statement  (tv. 
21)  they  were  with  their  father,  in  another  vessel,  "  mending  their  nets." 
This  agrees  well  enough  with  Luke,  since  he  likewise  mentions  two 
vessels,  and — not,  indeed,  the  mending;  but — the  washing  of  the  much- 
used  nets.  c  See  p.  146. 
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and  manifestation  as  a  whole,  and  obtains,  through  immediate 
contact  with  the  Divine  in  the  Spirit,  a  stand-point  which 
doubt  can  never  reach.  Nathanael  was  to  see  "  greater  things" 
than  this  isolated  ray  of  the  supernatural.  He  was  to  see  the 
"  heavens  opened  upon  the  Son  of  Mem"  into  whose  intimacy  he 
was  about  to  enter,  and  "Angels  of  God  ascending  cmd  de- 
scending "  upon  him.  He  was  to  learn  Christ  in  his  true  rela- 
tion to  the  development  of  humanity,  as  Him  through  whom 
human  nature  was  to  be  glorified;  through  whom  the  locked- 
up  heavens  were  again  to  be  opened ;  the  communion  with 
heaven  and  earth  restored  ;  to  whom  and  from  whom  all  the 
powers  of  heaven  were  to  flow.  Such  was  to  be  his  Divine 
glory  in  its  full  manifestation  ;  all  other  signs  were  but  indi- 
vidual tokens  of  it. 

CHAPTER  III. 

JESUS  AT  CANA. 

g  116. — The  Change  of  Water  into  Wine.  —  Cliaracter  and  Import  of  the 

Miracle. — Idttle  Impression  made  upon  the  People. 

Three  days  after  Christ  had  thus  set  forth  the  mode  in 
which  he  from  that  time  should  reveal  himself,  he  displayed,  at 
a  wedding  in  CANA,d  the  fulness  of  "the  power  of  heaven" 
streaming  forth  from  himself  which  was  to  transfigure,  as  he 
had  said,  both  nature  and  humanity.  The  wine  provided  for 
the  occasion  gave  out,  and  Mary  requested  her  Son  to  supply 
the  lack  by  employing  the  powers  that  were  at  his  command. 
Having  recognized  him  as  Messiah,  she  necessarily  expected 
him  to  work  miracles,  and  this  expectation  was  increased  by 
the  impression  which  he  had  made  in  the  short  time  that  had 
elapsed  after  his  consecration  to  the  Messianic  mission.  She 
looked  impatiently  for  the  hour  when  he  should  reveal  himself 
in  his  glory,  as  Messiah,  before  the  eyes  of  all  men. 

But  Christ,  although  he  held  all  purely  human  feelings 
sacred,  yet  demanded  that  "man  should  deny  father  and 
mother"  when  the  cause  of  God  required  it.  He  had  now  to 
apply  this  principle  to  his  own  mother,  and,  conscious  of  his 
Divine  character  and  calling,  to  rebuke  the  request  thus  made 
to  him,  and  the  feelings  which  prompted  it.  "  What  have  I  to 
do  with  thee  f  mine  hour  is  not  yet  come/9  as  if  he  had  said, 
u  Our  wishes  lie  apart.  My  Divine  powers  cannot  be  made 
subservient  to  earthly  aims  and  motives.     My  acts  obey  a 

d  It  is  to  be  remarked  that  Nathanael  was  "  the  son  of  Tholmai,"  i.  e. 
Bartholomew,  of  Cana ;  which  fact  may  confirm  our  view  of  the  order  of 
the  events. 
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higher  plan  and  loftier  laws,  in  accordance  with  which  each  of 
them  has  its  appointed  time.  As  yet,  the  moment  for  revealing 
myself  in  my  Messianic  dignity,  by  miracles  apparent  to  all 
eyes,  has  not  arrived." 

Christ  intended,  as  he  here  intimates,  to  come  forth  gradually 
from  his  obscurity.  He  had  no  idea  of  displaying  his  glory,  as 
Mary  wished,  at  once.  Still,  as  she  might  have  been  accus- 
tomed to  take  from  his  words  and  look  more  than  he  uttered, 
she  probably  understood  that  her  wish  would  be  met  so  far  as 
the  fact  was  concerned,  though  from  a  point  of  view  totally 
different  from  her  own.  And  so  it  was ;  the  thing  was  done, 
but  in  no  very  striking  way,  nor  in  a  way  calculated  to  reveal 
his  Messianic  glory  to  all  eyes. 

As  for  the  character  of  the  miracle  itself  we  cannot  place  it, 
as  some  do,  among  the  highest  of  Christ's  miraculous  acts.  We 
conceive  it  thus  :  He  brought  out  of  water,  by  his  creative 
energy,  a  substance  (wine),  which  is  naturally  the  joint  product 
of  the  growth  of  the  vine,  and  of  human  labour,  water  being 
only  one  of  the  co-operating  factors  ;  and  thus  substituted  his 
creative  power  for  various  natural  and  artificial  processes. 
But  we  are  not  justified  in  inferring  that  the  water  was 
changed  into  mant^acturedtome ;  but  that,  by  his  direct  agency, 
he  imparted  to  it  powers  capable  of  producing  the  same  effects ; 
that  he  intensified  (so  to  speak)  the  powers  of  water  into 
those  of  wine.e  Indeed,  this  latter  view  of  the  miracle  conforms 
better  to  its  spiritual  import  than  the  former.' 

It  is  not  a  sufficient  explanation  of  the  Jinal  cause  and 
moral  bearings  of  the  miracle  to  say  that  Christ  intended, 

*  I  would  be  pleased  to  believe,  if  I  could,  that  the  view  here  taken  had 
as  old  ecclesiastical  authority  as  the  late  Baumgarten-Crusius  supposes  he 
has  found  for  it,  in  the  ancient  hymn  "De  Epiphania  Domini "  (Daniel, 
Thesaurus  Hymnologicus,  i.  p.  19) :  "  Vel  hydriis  plenis  aqua  vini  saportm 
infuderis."  But  the  word  saportm  can  hardly  be  made  emphatic.  In 
the  sense  of  the  hymn,  the  words  "  vini  saporem  infundere,  probably 
mean  nothing  more  than  "  in  vinum  mutare." 

'  Compare,  as  analogies,  the  mineral  springs  in  which  by  natural  pro- 
cesses, new  powers  are  given  to  water ;  and  the  ancient  accounts  of  springs 
which  sent  forth  waters  like  wine — intoxicating  water  :  "  UoWaxov  d'  ti<ri 
Kprjvai  a\  pkv  Trortuwrepai  sal  oivwMarepai,  cjg  17  ictpi  HaQXayoviav, 
TrpbQ  tfv  $aoi  roitg  ryvwptovc  viroirlveiv  Trpoaidvrac" — AthencBUS,  Deip. 
ii.  §  17,  18.  Of  another  water,  says  Theopomptu,  "  rove  irivovraQ  avrb 
fuQvcnceaOai,  icaOd  Kai  ro$c  rbv  olvov" 

t  The  supposition  that  John's  Gospel  was  written  by  some  one  of  Alex- 
andrian education,  with  a  tendency  to  Gnosticism,  is  refuted  by  this 
narrative.  Such  a  man  would  never  have  assigned  such  an  object  and  such 
a  scene  for  Christ's  first  miracle.   Such  a  one  could  not  have  invented  and 
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by  thus  exhibiting  his  glory,  to  incite  and  confirm  a  faith  in 
his  calling.  We  must  seek  its  import  rather  by  contemplating 
it  in  reference  to  his  moral  self-revelation  as  a  whole  ;  by  in- 
quiring how  the  peculiar  Spirit  of  Christ  was  reflected  and 
illustrated  in  this  single  act. 

While  in  retirement,  he  had  resembled,  in  the  austerity  of 
his  life,  the  ascetic  preacher  of  repentance,  John  the  Baptist. 
Now,  however,  in  the  very  beginning  of  his  public  labours,  no 
longer  in  solitude,  but  mingling  in  the  social  life  of  men,  he 
enters  into  all  human  interests,  shares  all  human  feelings,  and 
thus  at  once  presents  a  contrast  to  the  severe  legalism  of  John. 
In  the  joyous  circle  of  a  wedding,  he  performs  his  first  miracle 
to  gratify  a  social  want.  Thus  he  sanctifies  connexions, 
feelings,  joys,  that  are  purely  human,  by  his  personal  presence, 
and  by  unfolding  his  Divine  powers  in  such  a  circle  and  on 
such  an  occasion.  In  this  view  the  miracle  gives  the  spirit  of 
Christian  Ethics,  whose  task  it  is  to  apply  to  all  human  rela- 
tions the  image  of  Christ  as  stamped  upon  his  self-revealed  life. 
But  it  has  a  further  and  a  great  symbolical  import  :  Christ 
employed  water,  one  of  the  commonest  supports  of  life,  as  the 
vehicle  of  a  higher  power  :  so  it  is  the  peculiarity  of  Christ's 
Spirit  and  labours,  the  peculiarity  of  the  work  of  Christianity, 
not  to  destroy  what  is  natural,  but  to  ennoble  and  transfigure 
it ;  to  enable  it,  as  the  organ  of  Divine  powers,  to  produce 
effects  beyond  its  original  capacities.  To  energize  the  power 
of  Water  into  that  of  Wine  is,  indeed,  in  every  sense,  the  pecu- 
liar office  of  Christianity. 

This  first  stay  of  Christ  in  Galilee  after  his  inauguration  as 
Messiah  was  attended  with  important  results  in  the  training 
of  the  narrower  circle  of  his  disciples  :  but  he  does  not  appear, 
in  that  short  time,  to  have  made  any  lasting  impression  upon 
the  people.  There  were  few  so  ingenuous  in  their  preposses- 
sions as  a  Nathanael ;  the  prejudices  of  many  against  the  "  son 
of  the  carpenter  at  Nazareth "  could  not  be  removed  until 
they  had  obtained  a  vivid  impression  of  his  public  labours  at 
the  feast  of  the  Passover  in  the  metropolis.     Even  in  this 

put  into  the  mouth  of  the  "  ruler  of  the  feast "  the  clumsy  jest  which  he 
uttered  (John  ii.  9),  (although  we  do  not  (as  some  do)  lay  stress  upon  it, 
and  infer  that  the  guests  were  nearly  drunk).  Any  one  writing  a  history 
of  Christ  apologetically,  and  with  a  view  to  exalt  his  character  according 
to  the  tendency  of  those  times,  would  rather  have  altered  and  adorned  a 
true  narrative  of  such  facts  (if  such  existed)  than  have  invented  a  false 
one  bearing  against  his  object ;  or  if  he  had  some  symbolical  meaning  in 
his  view,  he  would  certainly  have  stated  it. 

N 
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beginning  of  his  labours  in  Galilee,  lie  had  probably  found  occa- 
sion to  apply  the  Jewish  proverb,  "  a  prophet  hath  no  honour  in 
his  own  country" h 

CHAPTER  IV. 

FIRST  JOURNEY  TO  JERUSALEM  TO  ATTEND  THE  FEAST  OF  THE 
PASSOVER. 
§  117.— The  Purifying  of  the  Temple. 
During  the  feast  of  the  Passover,  Jesus  appeared  at  Jeru- 
salem in  his  prophetic  calling,  and  accredited  it  by  miracles.1 
On  visiting  the  Temple,  he  found  its  worship  disturbed  by 
disorders  which  desecrated  the  holy  place — a  picture  of  the 
general  secularization  of  the  Theocracy ) 

For  the  convenience  of  the  Jews  from  a  distance  who  wished 
to  offer  sacrifices,  booths  had  been  erected  in  the  Temple-court, 
in  which  everything  necessary  for  the  purpose  was  kept  for 

John  iv.  44  :  doubtless  referring  to  this  period ;  a  supposition  which 
the  use  of  yap  renders  probable.  Thus  interpreted,  we  should  have  John's 
testimony  that  Christ  had  already  sought  to  appear  as  a  teacher  in  Galilee. 

1  Although  the  Purifying  of  the  Temple  doubtless  belongs  to  an  early 
period  of  Christ's  teaching,  it  is  by  no  means  clear,  from  John's  account, 
that  Christ  had  not  taught  and  wrought  miracles  before;  indeed,  the 
manner  in  which  the  priests  addressed  him  rather  shows  the  contrary. 

J  Here  a  difficulty  arises ;  the  cleansing  of  the  Temple  is  placed  by  John 
at  the  beginning  of  Christ's  ministry,  during  his  first  stay  at  Jerusalem ;  by 
the  other  Evangelists  at  the  end  of  his  labours,  during  his  last  stay  there. 
Unless  the  same  event  took  place  twice,  and  in  the  very  same  way  (which 
is  hardly  probable),  either  John  or  the  others  must  have  deviated  from  the 
chronological  order.  It  may  appear  more  probable  that  an  act  implying 
so  great  power  over  the  priests,  and  the  throng  of  buyers  and  sellers,  was 
done  after  his  last  triumphal  entry,  when  the  people  were,  for  the  moment, 
enthusiastic  in  his  favour,  than  at  the  beginning  of  his  labours.  On  the 
other  hand,  he  would  have  had  more  occasion,  after  his  triumphal  entry, 
to  avoid  everything  that  could  occasion  public  disturbance,  or  wear  the 
appearance  of  employing  earthly  power.  As  for  the  difficulty  of  the  thing 
at  his  opening  ministry,  no  one  can  say  what  influences  the  immediate 
power  of  God  might  produce  upon  the  minds  and  feelings  of  men.  It  is 
certainly  less  easy  to  account  for  such  an  anachronism  in  John,  whose 
account  is  all  of  a  piece,  and  accurate  in  chronological  order,  than  in  the 
other  Evangelists ;  the  latter  might  naturally  connect  a  feet  like  this,  well 
adapted  to  oral  tradition,  with  the  last  entry,  which  was  the  only  one 
mentioned  in  the  circle  of  accounts  which  they  compiled.  According  to 
John  (ii.  18)  the  Jews  put  the  question,  "  What  sign  showest  thou  usl" 
&c. ;  in  Luke  xz.  2,  the  Sanhedrim  ask,  "  By  what  autltority  doest  thou 
these  things  t  "  &c.  It  might  be  supposed  that  this  last  question  suggested 
the  statement  of  the  event  which  gave  rise  to  it,  if  it  were  certain  (as, 
indeed,  it  is  not)  that  in  the  passage  in  Luke  it  has  this  special  reference 
to  the  act,  and  not  a  reference  to  Christ's  teaching  in  general  at  that 
time. 
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sale,  and  money-changers  were  also  allowed  to  take  their  stand 
there ;  but,  as  might  have  been  expected  from  the  existing 
corruption  of  the  Jewish  people,  many  foul  abuses  had  grown 
up.  The  merchants  and  brokers  made  everything  subservient 
to  their  avarice,  and  their  noisy  huckstering  was  a  great  dis- 
turbance to  the  worship  of  the  Temple. 

It  was  Christ's  calling  to  combat  the  corruptions  of  the  secu- 
larized Theocracy,  and  to  predict  the  judgments  of  God  against 
them.  And  as  the  general  desecration  of  all  that  was  holy 
was  imaged  in  these  profane  doings  at  the  Temple,  he  first 
manifested  against  them  his  holy  anger.  Threatening  the 
traders  with  a  scourge  of  small  cords,  he  drove  them  out  of 
the  Temple ;  and  said  to  those  who  sold  doves,  "  Take  these 
things  hence ;   make  not  my  Father's  house  a  house  of  mer- 


These  words  are  not  only  applicable  to  the  special  case,  but 
also  contain  a  severe  reproof  of  that  carnal  tendency  which 
debases  God's  house  into  a  merchant's  exchange.  The  lifting 
up  of  the  scourge  could  not  have  been  in  token  of  physical 
force,  for — apart  from  Christ's  character — what  was  one  man 
against  so  many  %  It  could  only  be  a  symbolical  sign — a  sign 
of  the  judgments  of  God  that  were  so  soon  to  fall  upon  those 
who  had  corrupted  the  Theocracy.1 

There  was  no  miracle,  in  the  proper  sense,  wrought  here, 
but  a  proof  of  the  confident  Divine  power  with  which  he 
influenced  the  minds  of  men ;  an  example  of  the  direct  impres- 
sion of  Divinity,  of  the  power  of  the  manifestation  of  the  Holy 
One  as  a  punisher,  in  rousing  the  slumbering  conscience. 
Origen,  who  found  many  difiiculties  in  this  narrative,111  and  was 
inclined  to  regard  it  as  ideal  and  symbolical,  thought  that  if  it 
were  to  be  received  as  history,11  the  miracle  would  be  greater 
than  the  change  of  water  into  wine,  or,  indeed,  any  other  of 
Christ's  deeds ;  as  in  this  case  he  would  not  have  had  to  act 
upon  inert  and  lifeless  matter,  but  upon  living  beings  capable 

k  John,  at  most,  alludes  to  Isa.  lvi.  7 ;  Jer.  vii.  11 ;  but  the  other 
Gospels  give  direct  citations.  This  is  another  proof  of  the  originality  of 
John's  narrative. 

1  How  absurd  would  it  be  to  attribute  the  invention  of  such  an  incident 
as  this  to  a  man  of  Alexandrian  culture !  Its  utter  repugnance  to  Alex- 
andrian views  is  shown  by  the  fact  that  Origen  considered  it  one  of  the 
greatest  objections  to  the  credibility  of  the  narrative. 

m  T.  ix.  in  Joann. 

■  Origen,  however,  exaggerated  the  throng  that  Christ  had  to  expel  into 
thousand*.  John,  more  simply  than  the  other  Evangelists,  speaks  only  of 
the  expulsion  of  the  sellers  ;  they,  of  the  buyers  also. 

n2 
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of  resistance.  But,  on  the  contrary,  no  miracle,  in  the  proper 
sense,  was  wrought,  precisely  because  Christ  had  to  operate 
upon  men,  endowed,  it  is  true,  with  a  will  capable  of  resisting-, 
but  also  with  susceptibilities  that  had  to  yield  to  the  moral 
and  religious  force  of  an  immediate  Divine  impression,  and 
with  conscience,  that  slumbering  consciousness  of  God,  which, 
man  can  never  wholly  abnegate,  and  which  may  be  roused  by 
a  commanding  holy  power,  in  a  way  that  is  not  to  be  calcu- 
lated. There  are  many  things  in  history  that  must  be  re- 
garded as  myths  by  minds  that  judge  only  by  the  standard  of 
every-day  reality. 

§  118.— The  Saying  of  Christ,  "Destroy  this  Temple,*'  <fec— Additional 
Exposition  of  it  given  by  John, 

Some  of  the  priests  asked  Christ  by  what  signs  be  could 
prove  his  authority  to  act  thus.  He  gave  them  an  answer,  at 
once  reproof  and  prophecy,  "  Destroy  this  temple,  and  in  tlirec 
days  I  wiU  raise  it  up" 

The  most  natural  and  apparent  interpretation  of  these  words, 
according  to  the  circumstances  under  which  they  were  ut- 
tered, laying  no  particular  stress  upon  the  specification  of 
"  three  days,"  would  be  the  following  :  "  When  you,  by  your  un- 
godliness, which  desecrates  all  thai  is  holy,  have  brought  about  the 
destruction  of  the  Temple,  thenwiUIbuUdU  up  again;"  alluding 
(according  to  the  mode  of  conception  everywhere  prevalent  in 
the  New  Testament)  to  the  relation  between  Christianity  and 
Judaism.  The  kiDgdom  of  God  had  a  common  basis  in  both  ; 
the  new  spiritual  Temple  which  Christ  is  to  erect  among  men. 
is,  therefore,  represented  as  the  Temple  at  Jerusalem,  rebuilt 
after  its  destruction ;  the  latter  being  a  symbol  of  the  destruc- 
tion of  the  entire  Jewish  worship,  which  was  identified  with 
the  Temple  itself.  The  Temple  and  the  kingdom  of  God  are 
identical  in  Judaism  and  in  Christianity  :  °  there,  in  a  form 
particular  and  typical ;  here,  in  a  form  corresponding  to  its 
essence,  and  intended  for  all  men  and  all  ages.  As  Christ  is 
conscious  that  the  desecrated  and  ruined  Temple  will  be  raised 
up  by  him  in  greater  splendour,  he  acts  upon  this  conscious- 
ness, as  reformer  of  the  old  Temple,  in  the  very  beginning  of 
those  labours  which  are  to  lay  the  foundation  of  the  new  and 
spiritual  one. 

°  Just  as  the  "  House  of  God  "  (Heb.  iii.  2-6)  is  made  the  same  in  both 
diapetutotions ;  as  the  later  one  fulfils  the  law  of  the  older.  I  cannot  see 
any  force  in  KVmgys  objections  (Stud.  u.  Krit.  1836,  i.  127).  The  naivdv 
i-  already  implied  in  the  iysipeiv. 

Digitized  by  VjOOQ  IC 


"  DESTRO  Y  THIS  TEMPLE,"  ETC.  181 

But  what  a  glance  into  futurity  was  required  in  him  thus  to 
foretell  not  only  the  ruin  of  the  Temple  by  the  guilt  of  the 
Jews — the  dissolution  of  their  worship  being  necessarily  iden- 
tified therewith — but  also  the  erection  of  the  spiritual  Edifice 
that  was  to  take  its  place;  to  predict  in  himself  the  mightiest 
achievement  in  the  history  of  humanity,  at  a  time  when  but  a 
few  apparently  insignificant  men  had  joined  him,  and  even 
they  had  but  a  distant  dawning  idea  of  what  he  intended  to 
accomplish  !  So  vast  a  meaning  was  involved  in  those  dark 
words— -dark,  as  all  prophecies  are  dark  !  An  analogous 
meaning  was  contained  in  his  expression  on  another  occasion, 
u  Here  is  something  greater  titan  the  Temple;"?  showing,  per- 
haps, that  he  was  accustomed  thus  to  point  from  the  tem- 
porary Temple  to  the  higher  one  which  had  already  appeared, 
and  which  would  still  further  reveal  itself  in  the  course  of  his 
labours. 

Among  the  accusations  brought  against  Christ  by  the  false 
witnesses,  at  a  later  period,  was  this,  that  he  had  said,  "/  am 
able  to  destroy  the  Temple  of  God,  amd  to  built  it  in  three  days?* 
Some  may  suppose  that  the  editor  of  our  Greek  Matthew  may 
have  been  ignorant  of  the  occasion  and  the  true  sense  on  which 
the  words  were  uttered  by  Christ,  and  therefore  attributed 
them  entirely  to  the  invention  of  the  witnesses.  It  is  likely, 
however,  that  the  testimony  was  called  false  by  Matthew, 
because  the  witnesses  perverted,  and  put  a  false  construction 
on  Christ's  real  words ;  he  had  not  said  that  "  he  would  destroy 
the  Temple,"  but  (what  is  very  different)  that  its  destruction 
would  be  brought  about  by  the  guilt  of  the  Jews.  The  priests 
might  very  naturally  have  falsely  reported  the  words,  in  order 
to  put  a  sense  upon  them  that  would  not  bear  against  them- 
selves so  closely,  and  which,  at  the  same  time,  would  appear 
more  obnoxious  to  the  people.  In  Mark  xiv.  58,  the  words 
are  still  more  perverted  by  the  false  witnesses  :  u  I  will  destroy 
this  Temple  that  is  made  with  hands,  and  within  three  days  I 
will  build  another"1  Not  that  they  understood  Christ  that  he 
would  build  a  spiritual  temple  instead  of  the  visible  one ;  but, 
probably,  that  he  could,  after  destroying  the  latter,  replace  it 
in  greater  glory  by  magic  (after  the  visionary  representations 
of  the  Chiliasts),  or  cause  one  to  descend  from  heaven.  Even 
one  of  the  thieves  on  the  cross  malevolently  quoted  these 

»  See  above,  p.  92.  «  Matt.  xxvi.  61. 

Mark  observes  (xiv.  59) :  "But  neither  to  did  their  witneu  agree  to- 
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words  against  Christ.  All  this  shows  that,  whatever  amaze- 
ment the  words  excited,  they  had  made  a  great  and  general 
impression.* 

The  faithfulness  of  John  is  strikingly  shown  by  the  way  in 
which  he  distinguishes  his  own  interpretation  of  these  words 
of  Christ  from  the  words  themselves.*  Christ,  in  uttering 
them  (according  to  John's  explanation),  pointed  to  his  own 
body  [referring  to  the  resurrection]. 

Although  this  does  not  appear  to  bear  so  directly  upon  the 

*  ■  It  is  a  special  confirmation  of  John's  Gospel  that  he  alone  gives  the 
natural  occasion  for  the  utterance  of  these  words  by  Christ,  and  their 
original  form.  Straws,  however,  thinks  that  the  original  form  of  the 
expression  was  that  put  into  Stephen's  mouth  by  his  accusers,  Acts  vi.  14  ; 
and  that  the  "  three  days  "  were  added  subsequently,  with  reference  to 
the  resurrection.  But  these  are  not  Stephen's  words,  nor  is  it  even  attri- 
buted to  him  that  he  quoted  Christ's,  but  only  that  he  uttered  a  thought 
of  his  own,  perhaps  derived  from  them.  At  any  rate,  the  mention  of  the 
"  three  days  "  would  have  been  unsuited  to  the  thought  ascribed  to 
Stephen.  The  interpolation  of  the  words  "  three  days  "  is  more  impro- 
bable, as  neither  Matthew  nor  Mark  explain  them  at  all ;  on  the  contrary, 
it  is  much  more  likely  that  the  presence  of  the  words  led  to  their  bein 
applied  subsequently  to  the  resurrection,  than  that  the  resurrection  iti 
led  to  their  interpolation. 

*  It  may  be  disputed  whether  John's  interpretation  is  intended  to  give 
the  exact  sense  in  which  Christ  used  the  words  [or  only  accommodated  them 
to  the  resurrection,  as  is  perhaps  implied  in  the  22nd  verse,  "  when,  there- 
fore, he  was  risen  from  the  dead,  his  disciples  remembered  that  he  had  said 
this  unto  them"].  An  instance  of  such  accommodation,  of  words  uttered 
by  Christ,  in  a  sense  different  from  the  original  one,  is  found  in  John  xviii. 
9  ;  although,  in  this  case,  John  must  have  known  that  he  applied  them 
differently,  and  was  glad  to  find  them  admit  such  application.  John's 
authority,  in  regard  to  the  sense  of  the  words  of  the  Master  whom  he 
followed  so  devoutly,  and  whose  sayings  he  preserved  so  faithfully,  is 
necessarily  of  great  weight ;  still,  in  the  explanation  of  special  expressions 
[as  to  their  original  import],  the  natural  relations  and  connexions  might 
compel  us  to  deviate  from  him.  Nor  would  this  at  all  conflict  with  Inspi- 
ration, rightly  understood,  which  would  only  require  that  the  explanation 
given  by  the  Evangelist  should  be  true  in  itself,  although  the  words  might 
not  be  applied  with  Christ's  original  meaning.  He  would  none  the  less 
be  the  proclaimer  of  the  whole  truth  made  known  to  him  by  the  illumina- 
tion of  the  Holy  Ghost.  The  mention  of  the  "  three  days1*  (which  cannot, 
indeed,  be  easily  explained,  except  by  the  resurrection)  might  have  led 
the  author  of  this  Gospel,  who  always  dwelt  with  peculiar  fondness  upon 
everything  that  concerned  the  person  of  Christ,  at  once  to  think  of  his 
resurrection.  The  interpretation  given  by  the  Evangelist  is  a  further 
proof  against  the  theory  that  this  Gospel  had  a  later  Hellenistic  or  Alex- 
andrian origin.  It  would  have  accorded  much  better  with  the  taste  ot 
that  school  to  apply  Christ's  words,  in  the  grand  prophetic  bearing,  to  the 
building  of  the  spiritual  Temple  (the  vooc  7n/«/fiari*6c,  in  place  of  the 
vabe  aiaOnrog)  than  to  the  resurrection  of  his  body. 
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aim  of  Christ  ab  the  time,  and  upon  the  question  of  the  Jews, 
as  the  view  given  above,  it  yet  may  involve  the  following 
deeper  import,  viz. :  "  The  Temple  at  Jerusalem  is  only  a 
temporary  place  consecrated  to  God;  but  Christ,  in  his  human 
nature,  shall  build  up  the  everlasting  Temple  of  God  for  man. 
The  former  shall  be  destroyed,  and  not  rebuilt ;  but  the  body 
of  Christ,  the  temple  of  the  indwelling  Divine  nature,  shall  rise 
triumphant  out  of  death." u 

The  first  interpretation  seems  to  us  more  simple,  and  to 
connect  itself  more  naturally  with  Christ's  intention ;  but  the 
latter  has  the  advantage  in  giving  a  more  intelligible  bearing 
to  the  "three  days."* 

§  119. — Interview  of  Christ  with,  Nicodemus, 

(1.)  Disposition  of  the  People  and  Pharisees  towards  Christ. — Dispositions 

of  Nicodemus. 

Many  of  the  people  were  attracted  to  Christ  during  this  his 
first  stay  at  Jerusalem.  And  although  the  prevailing  Phari- 
saic party  looked  upon  him  with  an  eye  of  suspicion,  they 
could  not  openly  oppose  him,  as  he  had  not  as  yet  arrayed 
himself  against  their  statutes  and  traditions,  but  directed  his 
blows  against  abuses  which  no  one  dared  to  defend.  And  even 
of  the  Pharisees  it  cannot  be  supposed  that  dU  were  hypo- 
crites, governed  only  by  selfish  motives ;  doubtless  there  were 
many  whose  piety,  however  debased  by  the  errors  of  their 
entire   system,  was  yet  sincere.w     Such  could  not  remain 

11  I  agree  with  Kling's  (1.  c.)  refutation  of  certain  modern  objections  to 
John's  explanation,  and  also  with  his  view  of  the  impossibility  of  connect- 
ing  the  two  interpretations  together. 

T  Many  passages  have  been  quoted  by  others  to  prove  that "  three  days  " 
must  necessarily  mean  a  time  of  short  duration,  but  I  am  not  yet  convinced 
of  it.  In  general,  it  means  "  a  round  number/'  and  we  must  learn  from 
the  context  whether  a  longer  or  shorter  period  is  intended.  In  this  case 
the  contrast  with  the  length  of  time  taken  to  build  the  Temple  justifies  us 
in  Mmming  that  a  short  period  is  meant.  The  new  spiritual  Temple,  the 
progressive  development  of  the  new  spiritual  kingdom  of  God,  did  in  fact 
immediately  follow  the  overthrow  of  the  old  form  of  the  Theocracy. 

w  It  is  probable,  in  the  nature  of  things,  that  although  the  Pharisees, 
scribes,  and  chief  men,  as  a  whole,  were  ill-disposed  to  Christ,  there  were 
among  them  individual  susceptible  minds.  In  the  first  Gospels  we  find 
Joseph  of  Armathea — in  Matt.  ix.  18,  a  ruler;  in  Mark  xii.  28,  a  scribe — 
manifesting  an  interest  in  his  Divine  calling,  and  from  these  we  may  infer 
the  existence  of  other  cases.  There  is  no  ground,  therefore,  for  Stratus' 9 
assertion  that  the  case  of  Nicodemus  is  improbable.  Utterly  unhistorical, 
too,  is  his  assertion  (i.  633)  that  the  accounts  of  rich  and  chief  men  coming 
secretly  to  Christ  (and  so  of  Nicodemus)  were  invented  at  a  later  period, 
to  remove  the  reproach  brought  against  the  primitive  Christians,  "  that 
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without  Divine  impressions  from  the  words  and  works  of 
Christ. 

A  specimen  of  this  better  class  was  Nicodemus.1  To  him, 
especially,  the  miracles  of  Jesus  appeared  to  be  works  tran- 
scending all  merely  human  power,  and  undeniable  signs  of  a 
Divine  calling.  Beyond  this  general  impression,  however,  lie 
had  no  clear  views  of  Christ's  person  or  mission;  and  his 
desire  to  obtain  more  definite  information  was  the  greater, 
because  he  had  participated  in  the  expectations  awakened  by 
John  the  Baptist,  in  regard  to  the  approaching  reign  of 
Messiah.  Becognizing  Christ  as  a  prophet,  he  determined  to 
apply  to  him  personally,  and  came  to  him  by  night,  to  avoid 
strengthening  the  suspicions  of  his  colleagues  in  the  Sanhe- 
drim, probably  already  aroused  against  him. 

"We  may  presuppose  that  he  shared  in  the  ordinary  Jewish 
conceptions  of  the  Messianic  kingdom,  and  expected  it  soon  to 
be  founded  in  visible  and  earthly  glory;  although  he  may 
have  had,  at  the  same  time,  some  more  worthy  and  spiritual 
ideas  in  regard  to  it.  He  considered  himself  sure,  as  a  rigidly 
pious  Jew  and  Pharisee,  of  a  share  in  that  kingdom,  and  was 
only  anxious  to  be  informed  as  to  the  approaching  manifesta- 
tion of  Messiah. 

Addressing  Christ  as  an  enlightened  teacher,  accredited 
from  God  by  miracles,  he  expected  to  obtain  from  his  lips  a 
further  account  of  his  calling  and  of  his  relation  to  the  Mes- 
sianic kingdom.  But  instead  of  entering  upon  this,  Christ 
purposely  gives  an  answer  especially  adapted  to  the  moral  and 
religious  wants  of  Nicodemus,  and  all  of  like  mindJ  The 
truth  which  he  uttered  was  not  only  new  and  strange  to 

none  but  the  poor  and  illiterate  attached  themselves  to  Jesus."  Instead 
of  being  a  "reproach,"  it  was  the  pride  and  glory  *of  the  primitive  Church 
that  the  new  creation  of  Christianity  began  among  the  poor ;  that  the 
wise  of  this  world  were  put  to  shame  by  the  ignorant.  There  was  no 
inducement,  then,  for  such  inventions.  Moreover,  this  mode  of  thinking 
pervades  the  whole  of  John's  Gospel ;  he  that  could  represent  Jesus  as 
unfolding  his  highest  truths  to  a  poor  woman  could  not  have  been  tempted 
to  invent  a  conversation  between  him  and  a  distinguished  scribe. 

1  Strauss  strains  hard  to  give  a  symbolical  and  mythical  meaning  to  this 
common  Jewish  name  to"!j?2 .  There  is  no  trace  in  the  early  Christian 
history  of  mythical  persons  thus  originating  from  mere  fancy,  without  any 
historical  point  of  departure.  Only  at  a  later  period  was  the  history  of 
really  eminent  men  exaggerated  by  (voluntary  or  involuntary)  invention 
into  fables  ;  e.  g.  Simon  Magus  was  thus  made  mythical. 

*  An  answer,  too,  entirely  characteristic  of  Jesus,  and  which  would  not 
have  occurred  to  one  inventing  this  dialogue,. 
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Nicodemus,  but  also  fundamentally  opposed  to  his  whole  sys- 
tem :  "Except  a  mom  be  born  agcwn*  he  cannot  see  the  kingdom 
of  God." 

(2.)  The  New  Birth. 

Uprooting  the  notion  that  any  particular  line  of  birth  or 
descent  can  entitle  men  to  a  share  in  God's  kingdom,  Christ 
points  out  an  imocurd  condition,  necessary  for  all  men  alike,  a 
title  which  no  man  can  secure  by  his  own  power.  His  answer 
to  Nicodemus  presupposes  that  all  men  are  alike  destitute  of 
the  Divine  life.  It  was  directed  as  well  against  the  arrogant 
self-righteousness  of  the  Pharisees  as  against  the  contracted 
externalizing  of  the  kingdom  of  God  in  Jewish  particularism. 
It  involves  also  (although  we  are  not  sure,  from  the  form  of 
the  expression,  that  Christ  intended  precisely  this)  that  a 
faith  like  that  of  Nicodemus  was  insufficient ;  springing,  as  it 
did,  from  isolated  miracles,  and  not  from  inward  experience,  or 
an  internal  awakening  of  the  Divine  life.  Certainly  it  hit  the 
only  point  from  which  Nicodemus  could  and  must  proceed  in 
order  to  change  his  mode  of  conceiving  the  Messianic  king- 
dom. Even  if  he  at  first  still  expected  it  to  appear  as  an 
outward  one,  he  must  have  had  a  higher  and  nobler  moral 
conception  of  it.  He  doubtless  took  Christ's  words  "  cannot 
see  the  kingdom"  to  mean  "  cannot  share  in  the  visible  king- 
dom f  while  Christ  meant  an  inward  spiritual  "  entering  into91 
that  kingdom  which  was  first  to  be  founded,  as  a  spiritual  one, 
in  the  hearts  of  men.a 

*  Or,  "from  above;"  but  I  cannot  prefer  this  reading,  even  after 
Lucke's  arguments.  "  Born  again  "  corresponds  with  "  becoming  like 
children"  (Matt,  xviii.  3) ;  with  iraXiyyeveoia  (Matt.  xix.  28) ;  compared 
with  the  Xovrpov  rraXiyytvioiag  of  Paul.  We  infer  that  this  mode  of 
expression  belonged  to  the  peculiar  type  of  Christ's  teaching,  as  it  agrees, 
also,  with  his  expressions  (recorded  in  the  first  three  Gospels)  in  regard  to 
his  operations  upon  human  nature. 

•  The  idea  of  a  "  new  birth ' '  was  not  unknown  to  the  Greek  and  Roman 
mind,  although  its  true  import  is  only  revealed  in  the  light  which  Chris- 
tianity lends  to  self-scrutiny.  The  non  emendari,  sed  transfigwari  of  Seneca 
(Ep.  ad  Lucil.  vi.)  which  is  rather  a  rhetorical  expression  anyhow,  applies 
to  a  gradual  amendment  of  character  by  lopping  off  separate  vices,  and 
not  to  a  radical  change  of  nature.  As  the  Christian  new  birth  is  the 
beginning  of  a  process  in  human  nature,  which  is  to  go  on  until  the  con- 
summation of  the  kingdom  of  God,  the  new  birth  in  individuals  preparing 
the  way  for  the  new  birth  of  a  glorified  world ;  so  the  Stoic  doctrine  speaks 
of  a  irepioducri  icaXiyytveaia  r&v  o\wv,  ava<SToixi'ut>aic,.  But  this  is  con- 
nected with  the  pantheistic  conception  of  a  cycle  of  alternate  destructions 
and  renewals  of  the  world,  utterly  opposed  to  the  teleological  point  of 
view  in  Christianity.     'O  reovaparovrovrfje,  iav  vovv  bwoaovovv  1\Up 
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The  mere  figure  of  a  new  birth,  in  itself,  would  have  been 
nothing  so  unusual  or  unintelligible  to  Nicodemus ;  he  could 
have  understood  it  well  enough  if  applied,  for  instance,  to  the 
case  of  a  heathen  submitting  himself  to  circumcision  and  the 
observance  of  other  Jewish  usages. b  But  what  startled  him 
was  the  altogether  novel  application  which  Christ  made  of  the 
figure ;  not  to  a  change  of  external  relations,  as  in  the  case 
above  supposed,  but  to  a  totally  different  change,  of  which  the 
learned  scribe  had  not  the  glimmering  of  an  idea.  He  knew 
not  what  to  think  of  such  an  answer  to  his  question,  and  no 
wonder ;  a  dead,  contracted,  arrogant  scribe-theology  is  always 
amazed  at  the  mysteries  of  inward,  spiritual  experience.  This 
first  direct  impression,  perhaps,  did  not  allow  him,  at  the 
moment,  to  distinguish  between  the  figwre  and  the  thing,  and 
he  asked,  "  How  can  a  man  be  born  when  he  is  old  fn 

(3.)  The  Birth  of  Water  and  of  the  Spirit. 

But  Christ  confirms  what  he  had  said,  and  explains  it  further : 
"Verily,  except  a  man  be  born  of  water  and  qftfve  Spirit,  he  can- 
not enter  into  the  kingdom  of  God"c  He  thus  describes  more 
exactly  the  active  principle  (the  creative  agent)  of  the  new 
birth,  the  Divine  Spirit,  which  implants  a  new  Divine  life  in 
those  who  give  themselves  up  to  it ;  producing  a  moral  change, 
a  reversion  of  the  universal  tendency  of  man,  as  the  offspring 
of  a  race  tainted  by  sin. 

So  much  is  clear.     But  what  shall  we  say  of  the  "water?"* 

iravra  rd.  ysyovora  xal  rd  knofttva  k&paKt  Kara  rb  ouoelfcc. — (Anton. 
Menol.  xi.  1.)  "He  who  lives  only  forty  years  and  observes  well,  has 
experienced  everything  which  occurs  in  the  whole  eternity  of  this  ever- 
renewed  process." 

b  Strauss  thinks  (p.  701)  that  the  way  in  which  Paul  uses  the  expression 
"a  new  creation"  (2  Cor.  v.  17;  Gal.  vi.  15),  without  explaining  it, 
implies  that  it  was  in  common  use  in  Judaism.  We  do  not  agree  with 
him,  but  rather  see  in  such  expressions  the  new  dialect  created  by  Chris- 
tianity, which  Paul's  readers  might  be  supposed  to  understand.  If 
Strauss' 8  view  were  correct,  we  should  expect  such  antitheses  in  Paul  as 
the  following :  "Circumcision  cannot  develop  a  new  creation  in  the  heathen, 
but  leaves  all  in  its  old  condition;  a  new  creation  can  only  grow  out  from 
within,  through  faith." 

c  How  different  the  words  of  Christ,  in  their  original  simplicity,  were 
from  the  later  dress  given  to  them,  may  be  seen  by  comparing  John  iii.  5, 
with  the  Clementines,  Horn.  xi.  §  26:  "i&v  firj  avaytvvfiQriTi  todan 
ZtivTi  tie  ovopa  icarpbc,  viov,  ayiov  rrvtufiaTOQ,11  &c.  It  is  immaterial 
whether  this  passage  was  borrowed  from  John's  Gospel  immediately,  or 
from  some  tradition. 

d  It  is  said,  by  some,  that  the  hand  of  a  later  writer  is  to  be  traced  here, 
who  planned  this  conversation,  half  fiction,  half  truth,  upon  the  basis, 
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We  infer  from  the  fact  that  Christ  says  nothing  more  of 
"  water,"  but  proceeds  to  explain  the  operations  of  the  "  Spirit," 
that  the  former  was  only  a  point  of  departure  to  lead  to  the 
latter.  It  was  the  baptism  of  the  Spirit,  the  "  birth  of  the 
Spirit n  into  a  new  Divine  life,  that  was  unknown  to  Nico- 
demus ;  whereas  John's  baptism  might  have  already  made  him 
acquainted  with  water  as  a  symbol  of  inward  purification, 
pointing  fco  a  higher  purification  of  soul,  to  be  wrought  by  the 
Messiah,  and  aiding  in  its  comprehension. 

After  this  preparation,  Christ  sets  forth  the  general  principle 
on  which  his  previous  declarations  to  Nicodemus  were  founded, 
viz.,  the  total  opposition  between  the  natural  life — the  life  of 
all  those  who  continue  to  live  according  to  nature  simply — and 
the  new  life  which  God  imparts  ["  That  which  is  barn  of  the 
flesh  is  flesh,  and  that  which  is  born  of  the  Spirit  is  Spirit"]. 
But  as  this  "  birth  of  the  Spirit "  was  still  strange  to  Nico- 
demus, Christ  made  use  of  a  sensible  image  to  bring  it  more 
vividly  before  him.  "  As  none  can  set  bounds  or  limits  to  the 
wind,  as  one  hears  and  feels  its  blast,  but  cannot  track  it  to  its 
source  or  to  its  aim ;  so  it  is  with  the  breath  of  God's  Spirit  in 
those  who  have  experienced  the  new  birth.  There  is  something 
in  the  interior  life  not  to  be  explained  or  comprehended,  which 
reveals  itself  only  in  its  operations,  and  can  be  known  only  by 
experience ;  it  is  a  life  which  no  one  can  trace  backward  to  its 
origin,  or  forward  to  its  end." 

The  light  begins  to  dawn  upon  Nicodemus.  But  to  his  mind, 
yet  in  bondage  to  a  legal  Judaism,  prone  to  conceive  all  Divine 
things  in  an  outward  sense  and  to  keep  God  and  man  too  far 
apart,  the  fact  asserted  by  Christ  seems  marvellous ; .  and  he 
exclaims  in  amazement,  "  How  can  this  be?"    Jesus  seizes  upon 

perhaps,  of  an  earlier  narrative,  and  added  "birth  by  water"  to  "  birth  by 
spirit,  in  order  to  give  additional  authority  to  baptism  in  the  Church. 
But  this  theory  is  contradicted  by  the  feet  that  baptism  is  only  incidentally 
mentioned  by  John ;  that  he  nowhere  expressly  ascribes  its  institution  to 
Christ,  and  nowhere  says  anything  of  the  baptism  of  the  Apostles.  A 
writer  influenced  by  an  ecclesiastical  intent,  and  permitting  himself  to 
remodel  the  history  of  Christ  from  such  a  motive,  would  not  have  made 
these  omissions.  It  might  even  be  said,  with  more  plausibility,  that  John 
had  been  led  to  connect  baptism  and  regeneration  together,  and  had  attri- 
buted this  combination  to  Christ.  We  have  no  right,  because  of  a  mere 
difficulty,  to  charge  such  a  thing,  even  though  involuntary,  upon  the 
faithful  disciple.  The  whole  turn  of  John's  feelings,  the  mystic  element 
(in  its  good  sense)  that  predominated  in  his  mind,  would  alone  have  pre- 
vented him  from  making  any  outward  thing  prominent  that  was  not  made 
so  in  the  original  words  of  Christ. 
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this  exclamation  to  humble  the  pride  of  the  learned  theologian, 
to  convince  him  of  his  want  of  insight  into  Divine  things,  and 
to  make  him  feel  the  need  of  farther  illumination.  "  You,  a 
teacher  of  Israel,  and  this,  without  which  all  religion  is  a  dead 
thing,  not  known  to  you  !  And  if  you  believe  me  not  when  I 
speak  of  a  mere  matter  of  feet,  which  every  man  upon  earth 
may  test  by  his  own  experience,6  how  will  you  believe  when  I 
proclaim  truths  beyond  the  circle  of  man's  experience  and 
transcending  the  limits  of  his  reason ;  when  I  tell  you  the 
hidden  and  unfathomable  counsels  of  God  for  human  sal- 
vation !" 

(4.)  Jesus  intimates  his  own  Sufferings. 

This  introduction  prepares  us  to  expect  something  totally 
opposed  to  the  ordinary  conceptions  of  the  Jewish  scribes.  It 
would  have  been  quite  inappropriate  if  Christ  had  merely 
been  about  to  speak  of  the  exaltation  of  Messiah,  for  that  idea 
was  familiar  enough  ;  or  even  if  he  had  been  about  to  apply 
that  exaltation  personally  to  himself  as  Messiah  ;  for  this  claim 
could  not  appear  very  marvellous  to  Nicodemus,  who  was 
already  inclined  to  recognize  him  as  a  prophet.  But  nothing 
could  have  been  more  startling  to  Jewish  modes  of  thought,  or 
even  to  the  mind  of  Nicodemus,  who  was  still  in  bondage  to 
the  outward  letter,  than  an  intimation  that  Messiah  was  not  to 
appear  in  earthly  splendour,  but  was  to  found  the  salvation  of 
mankind  upon  the  basis  of  his  own  svfferings*  This  was, 
indeed,  and  ever,  the  stumbling-block  of  the  Jewa 

But  Christ  did  not  announce  this  truth,  so  strange  to  Nico- 
demus, plainly  and  in  full  breadth.  Employing  a  well-known 
figure  from  the  Old  Testament,  he  compared  the  lifting  up  of 
the  Son  of  Man  with  the  serpent  that  was  raised  in  the  wilder- 
ness? before  the  eyes  of  all  the  people  :  and,  having  thus  inti- 
mated the  truth  to  the  scribe  by  a  simile  drawn  from  his  own 
familiar  studies,  he  left  it  to  be  further  developed  by  his  own 
thoughts.  The  brazen  serpent  may  have  appeared  to  the 
fathers  a  paradoxical  cure  for  the  serpent's  bite ;  and  such  a 
paradox  is  the  salvation  of  the  world  through  a  suffering 
Messiah.  The  very  strangeness  of  the  comparison  must  have 
stimulated  the  mind  of  Nicodemus.11 

*  A  Jewish  believer  could  understand  this,  from  its  analogy  to  separate 
impulses  of  the  Divine  life  experienced  under  Judaism. 

'  See  p.  85,  86. 

*  Conf.  the  explanation  of  Jacobi.     (Stud.  u.  Krit.  1825,  pt.  i) 

h  The  words  of  Christ  end  with  ver.  15,  we  think.  Nicodemus  had  the 
goad  in  his  mind,  enough  to  wake  him  out  of  his  spiritual  slumber,  and 
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CHAPTER  V. 

JESUS  AT  MROX,  NEAR  SALIM. 

We  cannot  fix  with  certainty  the  length  of  Christ's  first  stay 
in  Jerusalem  after  the  beginning  of  his  public  ministry.  But 
it  is  certain  that  he  went  directly  thence  to  JEnon?  near  Salim 
(Salumias),  a  part  of  the  country  which  was,  at  that  time,  the 
theatre  of  John  the  Baptist's  labours.  Here  he  probably  spent 
most  of  the  time  from  the  Passover  to  the  late  harvest.  He 
may  have  had  two  objects  in  this,  viz.,  to  continue  the  training 
of  his  disciples  more  uninterruptedly,  and  also  to  make  use  of 
the  connecting  link  which  the  ministry  of  John  the  Baptist 
afforded.  The  reason  for  the  continuance  of  the  latter's  separate 
labours  has  already  been  mentioned.^ 

§  120. — Jealousy  of  John* 8  Disciples. — Final  Testimony  of  the  Baptist. — 
His  Imprisonment. 

The  rapid  growth  of  Christ's  sphere  of  labour  excited  the 
jealousy  of  many  of  John's  disciples,  who  would  hear  of  no 
other  master  but  their  own,  and  who  had  not  imbibed  enough 
of  his  spirit  to  know  that  he  was  to  give  way  before  the  higher 

urge  him  to  deeper  thought  upon  the  truth,  partly  dear  and  partly  obscure, 
to  which  he  had  listened.  In  the  nature  of  the  case,  therefore,  Jesus 
would  not  be  likely  to  add  anything  further.  The  verses,  16 — 21,  have 
altogether  the  air  of  a  commentary  added  by  the  Evangelist,  from  the 
fulness  of  his  heart  and  experience.  He  has  seen  the  working  of  the 
Gospel,  and  the  judgments,  too,  which  attend  its  preaching,  and  he  records 
them.  John's  Gospel  is  a  selection  from  the  history  of  the  Gospel,  made 
with  a  definite  purpose;  he  begins  it  with  a  reflection,  and  he  frequently 
interrupts  the  narrative  with  a  course  of  reflection,  as  appears  to  us  to  be 
the  case  in  the  passage  under  consideration.  Verse  16  takes  up  and 
repeats  Christ's  closing  words  in  verse  15,  and  explains  them,  as  the  yap 
obviously  shows.  The  marks  of  a  change  in  the  speaker  seem  to  me  very 
evident.  It  appears  to  be  characteristic  of  John  not  to  mark  such 
transitions  very  distinctly ;  although,  of  course,  he  could  never  intend  to 
intermix  his  own  words  with  those  of  the  Saviour. 

1  J3TP,  a  name  derived  from  "p?  (" a  place  abovaiding  in  water"),  John  iii. 
23.  Eusebius  (Onomastikon)  says  that  such  a  place  was  still  pointed  out, 
eight  Roman  miles  south  of  Scythopolis,  near  Salim  and  the  Jordan. 
(Hieron.  Opp.  ed.  Vallars,  iii.  163;  RosenmuUer,  Handb.  d.  Biblisch. 
Alterth.  ii.  2,  133 ;  Robinson's  Palestine,  iii.  322.)  This  suits  the  place 
described  in  John,  as  Christ  goes  thence  to  Samaria.  If  it  appear  strange 
that  the  Baptist  should  go  to  Samaria,  it  is  to  be  remarked  that  the  place 
belonged,  as  a  border  town,  to  Judea ;  and  the  Baptist  may  have  found 
it  necessary,  in  order  to  avoid  persecution,  to  betake  himself  to  this  out- 
of-the-way  corner.  Perhaps,  also,  with  his  more  liberal  tendency  of  mind, 
he  had  no  scruples  about  abiding  on  the  borders  of  Samaria. 

J  Page  59. 
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one.  They  had  seen  that  Christ  obtained  his  first  disciples  by 
John's  testimony  in  his  favour.  Having  no  desire  themselves 
to  go  beyond  John's  teaching,  they  did  not  strive  to  understand 
that  testimony  fully,  and  deemed  it  unreasonable  that  Christ, 
who  owed  his  first  followers  to  the  recommendation  of  their 
own  master,  should  exalt  himself  above  the  latter.  But  when 
they  mentioned  their  surprise  to  John,  he  answered  them, 
"  Do  not  wonder  at  this ;  it  had  to  be  so.  No  man  can  usurp 
what  Heaven  has  not  granted  him.  (No  man's  labours  can 
transcend  the  limit  appointed  by  God.  Christ's  influence 
proclaims  the  Divinity  of  his  calling.  Men  would  not  join 
him,  if  God  did  not  give  them,  in  him,  what  I  could  never 
bestow.)"  He  then  calls  them  to  witness  that  he  had  never 
announced  himself  to  them  as  Messiah,  but  always,  and  only,  as 
the  Forerunner  :  "  /  said  I  am  not  the  Christy  but  thai,  I  am  sent 
before  him!* 

It  is  to  be  observed  fand  it  confirms  what  we  have  said  of 
the  historical  position  of  the  Baptist)  that  he  does  not  here 
appeal  to  his  private  declarations  as  to  Christ's  Messiahship, 
made  to  individual  susceptible  disciples,  but  only  to  his  conti- 
nuous public  testimony.  The  jealous  spirits,  therefore,  may 
never  have  had,  from  the  lips  of  their  master,  any  such  special 
direction  to  Christ. 

But  he  added,  "  My  goal  is  reached ;  my  joy  is  fulfilled.  I 
have  led  the  Bride  (the  Theocratic  congregation)  to  the  Bride- 
groom (the  Messiah),  to  whom  she  belongs,  who  alone  can  fulfil 
her  hopes.     He  must  increase,  but  I  must  decrease." k 

In  uttering  these  words,  the  Baptist  probably  had  a  presenti- 
ment that  the  end  of  his  career  was  at  hand.  When  he 
returned  to  the  other  side  of  the  river,  Herod  Antipas,  who 
ruled  in  Persea,  succeeded  in  laying  hold  of  him.     The  rigid 

k  John  ill.  30.  Thus  far  the  words  bear  the  stamp  of  the  Baptist,  their 
meaning  being  figuratively  intimated  rather  than  expressed.  But  those 
which  follow  (31-— 36)  are  totally  different.  The  Evangelist,  having  in  his 
own  Christian  experience  so  rich  a  commentary  upon  the  words  of  his 
former  Master,  feels  bound  to  apply  it  in  explaining  them.  The  relation 
of  the  Baptist  to  Christ  sets  aside  all  that  has  been  said,  in  later  times, 
about  some  imaginary  persons  having  invented  this  scene  and  tacked  it  on 
to  John's  Gospel.  Had  such  a  one,  as  Strauss  thinks,  made  the  fiction  in 
order  to  oppose  the  disciples  of  the  Baptist  (who  kept  aloof  from  Chris- 
tianity) by  the  authority  of  their  own  master,  he  would  have  gone  much 
further;  it  would  have  been  just  as  easy,  and  far  more  effective,  to  invent 
a  dialogue  between  Christ  and  the  Baptist  himself.  The  apocrypha] 
writings  of  that  period,  manufactured  to  favour  certain  religious  ideas, 
were  not  wont  to  confine  their  inventions  within  such  narrow  limits. 
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censor  of  morals,  who  had  no  respect  for  persons  where  the  holy 
law  of  God  was  concerned,  had  offended  the  tetrarch  ;l  and,  by- 
order  of  the  latter,  he  was  conveyed  as  a  prisoner  to  the  border 
fortress  of  M achaerus.m 

CHAPTER  YI. 

JESUS  RETURNS  THROUGH  SAMARIA  TO  GALILEE. — THE  SAMARITAN 
WOMAN.      (JOHN  IV.) 

The  Pharisaic  party  became  more  suspicious  of  Jesus  than 
they  had  been  of  the  rigid  preacher  of  repentance,  when  it  was 
found  that  his  ministry  was  beginning  to  attract  still  greater 
attention  than  John's  had  done.  He  determined,  therefore,  to 
leave  that  part  of  the  country.11  Galilee  offered  a  safe  abode ; 
and,  besides,  a  good  spiritual  soil  for  his  instructions  would 
probably  be  found  there,  as  deep  impressions  had  been  made 
upon  the  minds  of  many  Galileans  attending  the  Passover,  by 
his  public  labours  at  Jerusalem.     He  took  the  shortest  road — 

1  Jo8ephus  differs  from  the  Gospels  (Matt.  xiv.  3-5 ;  Mark  vi.  17-20 ; 
Luke  iii.  19-20)  as  to  Herod's  reasons  for  this  act;  according  to  the  latter, 
it  was  done  because  John  had  reproved  him  for  carrying  off  and  marrying 
his  brother  Philip's  wife;  according  to  the  former,  the  tetrarch  was 
induced  by  fear  of  political  disturbances.  "Aeiaac  rb  iwl  rooovtit  iriQavbv 
aiirov  roig  avOpwrroic  fiq  iiri  Airooratni  nvi  0«por  icavra  yap  t&Ktaav 
trvptovky  rj  Udvov  irpa£ovTtct  iro\i)  Kptirrov  jyvcirat,  irpiv  rt  ve&repov 
l|  avrov  yivkoQai,  wpoXattav  avaipsiv  fj  fiirahokriQ  ytvofihvrie  tig  rd 
irpaypara  kfnrwwv  (itravoeZv. "— -(Archaeol.  xviii.  v.  §  2.)  Now  the 
character  of  the  Evangelists,  as  historians,  would  not  be  affected,  if  we 
admit  that  they  followed  the  popular  report,  even  though  incorrect,  as 
the  matter  had  no  connexion  with  their  immediate  object.  But  the  diffi- 
culty is  cleared  up,  and  a  better  insight  into  the  nature  of  the  case  obtained, 
by  tiie  supposition  that  Josephus  gave  the  ostensible,  and  the  Evangelists 
the  real  and  secret  reason  that  impelled  Herod.  As  the  Baptist  did  not 
claim  to  be  Messiah,  and  exhorted  the  people  to  fidelity  in  the  several 
relations  of  life,  Herod  could  have  had  no  political  fears  except  such, 
indeed,  as  might  arise  from  John's  honest  boldness  in  reproving  his  Bins. 
It  is  a  further  proof  of  his  personal  hatred  to  John,  that  he  not  only 
imprisoned,  but  hilled  him.  History  affords  many  instances  in  which 
faithful  witnesses  to  the  truth  have  fallen  victims  to  the  craft  of  priests  or 
women,  and  often  of  the  two  combined. 

m  Supposing  that  John  appeared  in  public  about  six  months  before 
Christ,  and  that  he  was  imprisoned  about  the  same  length  of  time  after 
Christ's  first  Passover,  his  whole  public  ministry  lasted  for  about  a  year. 

B  Here  is  the  occasion  of  Matthew's  statement,  Matt.  iv.  12.  But  as 
the  first  three  Gospels  only  speak  expressly  of  Christ's  last  journey  (see 
p.  163),  no  distinction  is  made  between  his  stay  in  Galilee  before  and  after 
his  first  journey.  Hence  arose  the  mistake  as  to  the  time  of  John's 
imprisonment;  to  correct  which  error  in  the  tradition  probably  John  iii.  24, 
Vas  intended. 
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three  days'  journey — to  Galilee,  through  Samaria ;  and  made 
use  of  the  opportunity  to  scatter  seeds  for  the  future  among 
the  people  of  that  country,  who  were  then  longing  for  new 
revelations,  and  among  whom  no  political  perversions  of  the 
Messianic  idea  were  to  be  found,  as  among  the  Jews. 

§  121. — Impressions  made  upon  the  Samaritan  Woman. 

In  the  mean  time  the  summer  months,  and  part  of  autumn, 
had  passed  away.  It  was  in  seed-time,  which  lasted  from  the 
middle  of  October  to  the  middle  of  December,  that  Jesus 
arrived  in  the  fertile  plain  of  Sichem.  Fatigued  with  tra- 
velling, he  stopped  to  refresh  himself  about  mid-day0  at  the  well 
of  Jacob.  He  was  alone,  for  he  had  sent  his  disciples  into  the 
city  to  buy  provisions  ;  not  without  the  intention,  probably,  to 
elevate  them  above  the  Jewish  prejudice  which  regarded  the 
Samaritans  as  unclean.  While  he  sits  by  the  well-side,  a  poor 
woman  from  the  neighbouring  city  comesP  to  draw  fresh  water. 
He  asked  her  for  water  to  quench  his  thirst,  and  embraced  the 
occasion  (as  he  always  embraced  every  moment  and  opportunity 
to  fulfil  his  Divine  calling)  to  plant  in  her  soul  the  seeds  of 
Divine  truth.0*  Adapting  his  mode  of  teaching  to  her  con- 
dition and  culture,  he  made  use  of  a  natural  figure,  offered  by 
the  occasion  ["If  thou  knewest  the  gift  of  God,  and  who  it  is  that 
saiih  unto  thee,  '  Give  me  to  drink,9  thou  wouldst  have  asked  of 
him,  and  he  would  have  given  thee  living  water"]. 

The  figure  was  admirably  adapted  to  awaken  in  her  as  yet 
unspiritual  mind  a  longing  for  the  precious  possession  thus 
intimated,  before  she  could  apprehend  the  nature  of  the  pos- 
session itself  ["  Whosoever  drinketh  of  the  water  that  I  shall  give 
him,  shall  never  thirst :  it  shall  be  in  him  a  well  of  water  spring- 
ing up  into  everlasting  lifen\  How  joyfully  must  she  have 
heard  of  water,  ever  fresh  and  flowing,  which  one  could  always 
carry  with  him,  and  never  need  thirst  or  be  weary  with  con- 

°  That  travelling  could  be  continued  until  twelve  o'clock  shows  that  it 
must  have  been  late  in  autumn. 

»  This,  too,  could  not  have  been  done  at  that  hour  in  summer. 

*  Here  is  another  refutation  of  the  theory  that  assigned  an  Alexandrian 
origin  to  this  Gospel.  A  man  trained  in  that  school  would  have  been  as 
little  disposed  as  a  Jewish  theologian  of  Palestine  to  represent  Jesus  as 
conversing  with  a  poor  woman  and  displaying  to  her  the  prospect  of  a  new 
future  of  religious,  development !  But  it  was  perfectly  in  keeping  with 
the  character  of  Him  who  thanked  God  that  "  what  had  been  hidden  from 
the  wise  had  been  revealed  unto  babes,"  and  who  had  come  to  break  down 
all  barriers  that  separated  men,  and  to  glorify  human  nature  even  in  the, 
form  of  woman. 
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stent  travelling  the  dusty  road  to  draw  !  And  so,  under  this, 
figure,  Christ  pictured  forth  for  her  the  Divine  life  which  he 
had  come  to  impart,  which  alone  can  quench  the  thirst  of  the 
soul,  and  is,  for  all  who  receive  it,  an  endless  stream  of  life 
flowing  onward  into  eternity  ! 

After  thus  exciting  in  her  mind  a  desire  for  the  miraculous 
water,  of  which  she  could  as  yet  form  no  just  conception,  he 
breaks  off  without  giving  her  further  explanations  of  what,  at 
that  time,  she  could  not  be  made  to  understand.  He  turns 
the  conversation,  first,  to  make  her  look  within,  as  self-know- 
ledge alone  can  prepare  us  rightly  to  apprehend  Divine  things; 
and,  secondly,  to  satisfy  her  that  he  was  a  prophet,  by  showing 
an  acquaintance  with  parts  of  her  private  history  of  which,  as 
a  stranger,  he  could  have  known  nothing.1" 

§  122. — Christ*  Decision  between  the  Worship  of  the  Jews  and  tliat 
of  die  Samaritans. 

Struck  with  his  insight  of  her  secret  history,  the  woman 
recognized  him  as  a  prophet.  She  must,  in  consequence,  have 
supposed  that  a  higher  sense  lay  hid  in  what  he  had  uttered, 
enigmatical  as  it  yet  appeared  to  her,  and  she  laid  it  up  in 
her  mind.  It  was  natural,  also,  for  her  to  question  him 
further,  as  a  prophet,  on  religious  subjects,  and  thus  elicit 
from  him  new  instruction.  And  what  question  so  likely  to 
occur,  or  fraught  with  deeper  interest  to  her,  than  that  which 
formed  the  bone  of  contention  between  the  Jews  and  Sama- 
ritans, and  which  was  suggested  to  her  by  the  very  spot  on 
which  they  stood,  Mount  Gerizim  itself  towering  up  just  at 
hand  ["  Our  /others  worshipped  in  this  mountain,  arid  ye  say 
that  in  Jerusalem  is  the  place  where  men  ought  to  worship  "]. 

The  answer  of  Christ  has  a  two-fold  reference  :  one  to  the 
existing  stage  of  the  Theocracy,  thus  answering  the  spirit  of 
the  woman's  question  ;  the  other  alluding  to  the  higher  stage 

'  It  has  been  made  a  question  whether  Christ,  at  the  moment  when  ha 
requested  the  woman  to  call  "her  husband'1  (John  iv.  16),  had  the  full  and 
supernatural  knowledge  of  her  real  circumstances,  and  only  spoke  thus  to 
her  in  order  to  test  her  disposition,  and  induce  her  to  speak  of  her  course 
of  life  with  candour ;  or  whether  he  had  not  that  knowledge  at  the  moment, 
and  really  wished  her  husband  to  come,  in  order  to  open  a  communication 
with  the  Samaritans;  so  that  the  final  turn  of  the  conversation  was  diffe- 
rent from  what  he  had  expected.  We  are  not  acquainted  with  the  laws 
under  which  the  beams  of  supernatural  knowledge  broke  forth  from  the 
soul  of  Christ,  nor  with  the  relation  between  external  occasions  and  the 
internal  development  of  his  higher  knowledge.  And  therefore  we  cannot 
flay  whether  the  woman's  explanation,  that  "she  had  no  husband,"  excited 
the  streaming  forth  of  the  Divine  light  within  him  or  not. 

O 
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of  the  Theocratic  development  which  he  himself  was  about  to 
introduce. 

In  regard  to  the  first,  he  decides  (v.  22)  in  favour  of  the 
Jews.  "  The  Samaritans  are  ignorant  of  the  true  worship  of 
God,  because  they  reject  the  prophets,  the  several  stages  of 
revelation  that  have  prepared  the  way  for  that  which  is  the 
aim  of  all,  the  manifestation  of  the  Redeemer ;  the  Jews,  on 
the  other  hand,  do  worship  God  intelligently,8  since  they  have 
recognized  his  successive  revelations,  and  are  thus  fitted  to  be 
the  medium  through  which  salvation  may  come  forth  for  men ; 
to  lead  to  which  salvation  is  the  end  and  aim  of  all  God's 
revelations.  Jerusalem,  meanwhile,  had  to  be  the  seat  of 
worship,  because  from  Jerusalem  the  Redemption,  which  was 
to  raise  worship  to  a  higher  sphere,  was  to  spring  up." 
§  123.— The  Worthip  of  God  in  Spirit  and  in  Truth. 

Christ  thus  showed  that  the  worship  at  Jerusalem  was  only 
preferred  in  view  of  the  salvation  that  was  to  come  forth  there, 
and  that  the  superiority  would  cease  at  the  time  of  its  coming 
forth.  He  had,  then,  to  describe  that  higher  era  before  which 
the  question  in  dispute  between  Jews  and  Samaritans  would 
wholly  cease  :  "  The  hour  cometh,  cmd  now  is,  when  the  true 
worshippers  shall  worship  the  Father  m  spirit  and  in  truth,  for 
the  Father  seeketh  such  to^  worship  him :  God  is  Spirit,  and  they 
who  worship  him  must  worship  him  in  spirit  and  in  truth."  To 
the  worship  of  God  as  previously  conceived — the  sensuous, 
external  worship,  confined  to  special  times  and  a  fixed  place 
— Christ  opposes  a  worship  limited  by  neither,  but  proceeding 
from  the  Spirit,  and  embracing  the  whole  being.  The  true 
worship  of  God,  as  Spirit,  can  only  spring  from  Divine  affinities 
in  the  Spirit. 

And  such  worship  can  only  be  *  Worship  in  the  Truth  ;* 
the  two  are  inseparable ;  the  Truth  must  be  taken  up  into  the 
life  of  the  Spirit  before  it  can  utter  spiritual  worship — Truth, 
the  Divine  element  of  life,  the  link  that  binds  the  world  of 
spirits  to  God,  their  original.  As  worship  in  spirit  is  opposed 
to  that  which  is  confined  wholly,  or  chiefly,  to  isolated  outward, 
acts,  so  worship  in  the  Truth  is  opposed  to  that  which  adheres 
to  sensuous  types  and  images  that  only  veil  the  truth.  And 
this  true  spiritual  worship  can  only  flow  from  those  who  are  in 
communion  of  lifo  with  God,  as  Father. 

■  This,  of  course,  is  only  said  objectwdg,  with  reference  to  the  stand- 
point of  the  Jewish  nation;  subjectively,  applied  to  individuals,  it  would 
only  be  true  of  those  who  correspond  in  spirit  to  the  definition  that  follows. 
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Christ  used  the  -words,  u  the  time  cometh,  and  is  now* 
because  the  true,  spiritual  worship  was  realized,  in  its  perfec- 
tion, in  himself;  and  because  he  had  planted  seeds  in  the 
hearts  of  his  disciples,  from  which  it  was  to  develop  itself  in 
them,  and  through  them  in  all  mankind. 

§  124. — The  Spiritual  Worship. — Its  Bearing  upon  Practical  Life. 

Christ  uttered  here  no  merely  theoretical  truth,  bearing 
only  upon  knowledge,  but  one  eminently  practical,  and  including 
in  itself  the  whole  work  which  he  was  to  accomplish  in  hu- 
manity. The  sages  of  both  the  East  and  the  "West  had  long 
known  that  all  true  worship  must  be  spiritual ;  but  they 
believed  it  impossible  to  extend  such  worship  beyond  the 
narrow  circle  of  thoughtful  and  spiritually  contemplative 
minds ;  nor  did  they  even  know  rightly  how  to  realize  it 
for  themselves.  They  sought  in  Knowledge  what  could  only 
spring  from  life,  and  was  in  this  way  to  become,  not  the 
privilege  of  a  favoured  few,  but  the  common  good  of  all  men. 

On  the  other  hand,  Christ  not  only  gave  the  true  Idea,  but 
realized  it.  As  Redeemer  of  men,  he  placed  them  in  a  relation 
to  God,  through  which  the  tendency  to  true  and  spiritual  wor- 
ship is  imparted  to  their  whole  life.  He  made  the  Truth  which 
he  revealed  the  source  of  life  for  men  ;  and  by  its  means,  as 
spirits  allied  to  God,  they  worship  him  in  Truth.  Only  in 
proportion  as  men  partake  of  the  Divine  life,  by  appropriating 
Christ's  revealed  truth,  can  they  succeed  in  worshipping  God 
in  spirit  and  in  truth. 

The  knowledge  of  God  as  Spirit  was  by  no  means  commu- 
nicated to  men  ready  made  and  complete.  It  was  to  develop 
itself  in  the  reflective  consciousness  only  from  true  worship  of 
God,  rooted  in  the  life ;  here,  and  here  only,  were  men  to 
learn1  the  full  import  of  the  words,  "  God  is  Spirit."11 

How  has  the  lofty  truth,  the  world-historical  import,  of  this 
saying  of  Christ  been  lost  sight  of  by  those  who  have  taken  it 
as  an  isolated  expression,  apart  from  its  connexion  with  Chris- 
tian Theism  and  with  the  whole  Divine  process  for  the  deve- 

*  The  history  of  religious  opinions  in  the  first  three  centuries  affords 
most  vivid  proof  of  this.  E.  g.  •"  rcav  irvtvpa,  d  air\ov<rrtpov  foXa/i- 
tavojuv,  awfia  rvyx&vov"    (Orig.  in  Joann.  t.  xiii.  §  22.) 

■  This  great  truth,  rightly  understood,  was  closely  connected  with  the 
moral  and  religious  wants  of  the  Samaritans,  as  represented  by  the  woman. 
The  natural  order  of  this  conversation,  the  simplicity  and  depth  of  Christ's 
words — so  free  from  the  difiuseness  characteristic  of  intentional  imitation 
— if  a  strong  proof  of  its  originality. 

o  2 
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lopment  of  Christian  life,  by  those  abstract,  naked,  one-sidedly 
intellectual  Deists  and  Pantheists  who  have  dreamed  that  they 
could  incorporate  them  into  their  discordant  systems  by  their 
spiritual  Fetichism,  which  substitutes  the  deification  of  an 
Idea  for  the  spiritual,  truthful  adoration  of  God  as  Spirit! 
The  aristocracy  of  education,  the  one-sided  imteUectualism  of 
the  ancient  world,  was  uprooted  by  Christ  when  he  uttered 
this  grand  truth  to  an  uneducated  woman,  who  belonged  to 
an  ignorant  and  uncultivated  people :  For  all  men  alike,  the 
Highest  must  spring  from  life  [and  not  front  culture]. 

§  125. — Christ's  Glances  at  the  future  Progress  of  his  Kingdom,  and  at 
his  own  Death. 

After  Christ  had  made  himself  known  as  Messiah  to  the 
Samaritan  woman,  she  hastened  joyfully  to  the  city  to  tell  the 
strange  things  that  had  happened  to  her.  Her  countrymen 
came  out  in  throngs  at  her  call  In  the  mean  time,  however, 
the  disciples  had  returned,  and  found  their  Master  just  closing 
his  conversation  with  the  woman ;  and,  although  both  surprised 
and  curious,  they  asked  no  questions  about  the  occasion  or  sub- 
ject of  the  conversation. 

But  they  wondered  that  he  did  not  touch  the  provisions 
they  had  brought.  His  corporeal  wants  are  forgotten  in  the 
higher  thoughts  that  occupy  him  :  the  work  of  his  life  is 
before  him,  the  planting  of  the  seeds  of  Divine  truth  in  a 
human  soul,  and  through  it  in  many  others,  even  beyond  the 
limits  of  the  Jewish  people.  The  Samaritan  woman  is  an 
exponent  of  this  new  progress  of  the  kingdom  of  God.  Her 
countrymen  are  approaching  ;  the  seed  is  already  germinating. 
He  replies,  therefore,  to  his  disciples,  "  /  have  meat  to  eat  whicJi 
ye  know  riot  of.  (The  nourishment  of  the  body  is  forgotten  in 
that  of  the  Spirit.)  My  meat  is  to  do  the  wiU  of  him  that  sent 
me,  and  to  finish  his  work  (to  sow  the  seed  for  the  general 
difiusion  of  the  kingdom  of  God  among  men)." 

He  then  illustrates  the  work  of  God,  which  he  had  just 
begun  among  the  Samaritans,  by  a  similitudev  from  the  face 
of  Nature  before  them.  Glancing,  on  the  one  side,  at  the 
peasants  scattered  over  the  fertile  valley,  busily  sowing  their 
seed,  and  on  the  other,  at  the  Samaritans,  thronging  from  the 
town  in  answer  to  the  woman's  call,  he  says  to  the  disciples; 

T  This  similitude  is  of  the  same  character  with  Christ's  parables  given 
in  the  first  three  Gospels  hi  general,  and  especially  with  those  taken  from 
sowing  seed,  &c. ;  a  sign  of  the  common  character  that  pervaded  all  his 
discourses. 
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"  Are  ye  not  wont  to  say,  at  this  season  of  the  year,  '  There 
a/re  yet  four  months,  and  then  cometh  harvest  Vw  So  it  is, 
indeed,  in  the  natural,  but  not  in  the  spiritual  world.  The 
seed  is  just  sown,  and  already  the  harvest  appears.  '  Lift  up 
your  eyes'*  (pointing  to  the  approaching  Samaritans),  '  and  see 
how  the  fields  are  already  whitening  to  tlie  harvest?" 

A  profound  glance  into  the  soul  of  Christ  and  the  secret 
connexion  of  his  thoughts  is  now  opened  to  us.x  He  cannot 
utter  this  prediction  of  the  glorious  harvest  that  is  to  follow 
the  seed  which  he  has  sown,  without  the  mournful,  though 
pleasant,  thought  that  he  shall  not  live  to  see  its  gathering. 
He  must  leave  the  earth  before  the  harvest-home;  nay,  his 
death  itself  is  to  prepare  the  way  for  it.  So  he  tells  his  dis- 
ciples that  they  shall  reap  what  he  had  sowed ;  but  that  he 
shall  rejoice  with  them  ["That  both  he  that  soweth  and  he  that 
reapeth  may  rejoice  together.  I  sent  you  to  reap  that  whereon  ye 
bestowed  no  labour"].?  Distant  intimations  like  this  were  the 
only  announcements  of  his  approaching  death  that  Christ  made 
at  this  early  period  of  his  ministry.2 

§  126. — Subsequent  State  of  the  Samaritans. 
At  the  earnest  request  of  the  Samaritans,  who  were  deeply 
impressed  with  his  appearance  and  his  words,  Christ  remained 
two  days  with  them  before  continuing  his  journey  to  Galilee. 
We  have  no  information  as  to  the  immediate  fruit  of  these  his 
first  labours  among  that  people ;  perhaps  it  was  the  source  of 
that  religious  awakening  among  them  which  is  recorded  in 
the  Acts  (viii.  14).  If  this  be  so,  the  seed  sown  by  Christ,  rich 
and  fruitful  as  it  was  in  the  short  time  of  his  stay,  was  not 
afterward  carefully  cultivated  until  the  Apostles  went  to  Sa- 
maria; many  foreign  elements  had  crept  in,  and  enthusiasts 
and  false  prophets  had  led  the  people  astray.  The  pure  mani- 
festation of  Divinity  was  followed  by  a  paltry  caricature.  The 
unsophisticated  Samaritans  believed  in  Christ,  from  the  Divine 
power  of  his  words  and  his  appearance,  without  any  miracle ; 

w  A  proverb  taken  from  the  climate  and  forming  of  that  part  of  the 
country.  x  A  mark  of  truth,  not  of  fiction. 

*  There  is  no  ground  whatever  to  refer  John  iv.  37,  38  (as  Straws 
does),  especially  to  the  later  ministry  of  the  Apostles  in  Samaria.  The 
prediction  which  they  contain  is  just  like  those  in  Matt.  x.  26 ;  Luke 
xii.  3:  and  in  the  parables  hereafter  examined  (p.  188-190).  Anyone 
patting  these  words  into  Christ's  mouth,  in  order  to  point  to  the  labours 
of  the  Apostles  in  Samaria  as  having  been  preceded  by  Christ's,  would 
have  been  less  reserved  and  delicate  about  it  by  Jar. 

*  Luke  v.  35. 
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but  at  a  later  period,  when  their  minds  had  been  debauched 
by  magical  arts  and  legerdemain,  the  most  striking  miracles 
were  requisite  to  restore  them. 

CHAPTER  VIL 

Christ's  first  general  ministry  in  galilee. 

§  127. — Christ  healt  the  NoUemari*  Son. — Chootea  Capernaum  for  hie 
Abode  —Healing  of  Peter* »  Wife's  Mother. 

On  his  arrival  in  Galilee  Jesus  went  again  to  Cana.  (John 
iv.  46.)  While  there,  there  came  to  him  a  man  belonging  to 
the  court  (/JaenAucoc)  of  Herod  Antipas,  and  begged  him  to  go 
down  to  Capernaum  and  cure  his  son,  who  was  dangerously  ilL 
Distress  drove  this  man  to  Christ;  although  he  might  (if  he 
had  chosen),  perhaps,  have  received  Divine  impressions  before. 
He  probably  was,  at  first,  among  the  number  of  those  who 
verified  the  proverb  in  regard  to  Christ,  "  a  prophet  is  without 
honour  in  his  own  country."  The  Samaritans  believed,  be- 
cause of  their  inwwrd  wants,  and  of  the  inward  power  of  Divi- 
nity ;  the  faith  of  the  Galileans  had  to  be  roused  by  visible 
miracles  and  material  blessings.  To  this  must  we  refer  the 
words  of  reproof  uttered  by  Christ  before  he  granted  the 
man's  prayer:  "Except  ye  see  signs  and  wonders,  ye  will  not 
believe."* 

Having,  by  the  miracle  wrought  in  this  case,  produced  a  new 
and  favourable  impression  upon  the  public  mind  at  Capernaum, 
he  chose  that  place  as  the  seat  of  his  ministry.  Here  he  taught 
in  the  synagogue,  and  healed  the  sick.  It  happened  on  a 
certain  Sabbath,  that  when  he  left  the  synagogue  he  went, 
attended  by  his  disciples,  to  the  house  in  which  Peter  lived, 
with  his  mother-in-law,  who  lay  ill  at  the  time  of  a  fever.b 
Jesus  healed  her,  at  once  and  fully,  so  that  she  was  able  to 
attend  to  her  household  duties  and  detain  her  guests  for  the 
Sabbath-day's  dinner.6  As  Christ  spent  the  day  in  the  house 
(the  rumour  having  probably  been  spread  that  he  would  soon 
leave  the  town),  sick  persons  were  brought  in  from  all  sides; 
not,  however,  until  after  sunset,  to  avoid  breaking  the  law  of 
the  Sabbath.  On  the  next  day  the  people  strove  to  prevent 
his  departure,  but  he  told  them,  "I  must  preach  the  kingdom  of 
God  to  otlier  cities  also,  for  therefore  am  I  sent" 

m  See  p.  146.  b  Luke  iv.  38  ;  Matt.  yiii.  14  ;  Mark  i.  29. 

e  Joseph.  De  Vita  Sua,  §  54  :  "acri|  &oat  Ka&  tjv  roXs  oa&Gaoiv  ajiv* 
roiroiftoOat  vofiifiov  lanv  ij/uv." 
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§  128.—  Christ  appears  in  the  Synagogue  at  Nazareth. — Hit  Lift  ii 
endangered.     (Luke  iv.  16-30.) 

From  Capernaum  Christ  went  to  Nazareth,  but  the  fame  of 
his  great  deeds  at  the  former  place  had  gone  before  him.  All 
eyes  were  turned  upon  him  when  he  appeared  in  the  synagogue 
on  the  Sabbath ;  timj  had  known  him  as  a  very  different  person 
from  what  fame  now  proclaimed  him  to  be.  He  took  the  scroll 
of  the  prophets  that  was  handed  to  him,  and,  Divinely  guided, 
opened  it  at  Isaiah  lxL  1.  We  may  infer  from  the  words  of 
this  passage  that  he  proclaimed  the  arrival  of  the  prophetical 
Jubilee,  and  declared  himself  to  be  the  promised  one  that  was 
to  open  the  eyes  of  the  blind,  and  to  bring  liberty  to  those 
who  languished  in  the  bondage  of  sin  and  Satan. 

But  his  hearers  were  unconscious  of  their  spiritual  bondage, 
and  longed  for  no  deliverance ;  they  knew  not  of  their  blind- 
ness, and  asked  not  to  be  healed.  Engrossed  in  the  anairs  of 
life,  they  were  conscious  of  no  higher  wants,  and,  therefore, 
*  although  his  words  made  an  impression,  it  was  only  upon  the 
surface.  Their  astonishment  that  a  man  whom  they  had 
known  from  childhood  should  speak  such  words  of  power  was 
soon  followed  by  the*  doubt,  u  How  comes  it  that  such  a  man 
should  do  such  great  things ?M  Incapable  of  appreciating  the 
heavenly  gifts  which  Christ  offered,  they  wished  him  (in  their 
hearts,  if  not  with  their  lips)  to  work  wonders  there,  as  he  had 
done  at  Capernaum. 

We  have  seen  already*  that  the  fundamental  principles  on 
which  Christ  acted  forbade  him  to  accept  a  challenge  of  this 
sort.  He  could  do  nothing  for  those  who  insisted  on  seeing  in 
order  to  believe.  Slaves  to  the  outward  seeming,  and  destitute 
of  a  spiritual  sense,  they  would  have  been  satisfied  with  nothing 
he  might  do;  and  he  refused  them  with  a  rebuke  that  pointed 
to  the  ground  of  their  offence  and  unbelief:  "  Ye  wUl  swrely  say 
tmto  me  tKis  proverb,  'Physician,  Jieal  thyself;9  whatsoever  we 
have  Iveard  dome  in  Capernaum,  do  also  here  in  thy  country."  He 
then  quoted,  with  special  refereDce  to  Nazareth,  the  proverb 
which  he  had,  on  another  occasion,  applied  to  the  whole  of 
Galilee,  "A  prophet  is  without  honour  in  his  own  country ;"e 
and  illustrated,  by  examples  from  the  Old  Testament  (in  op- 

4  See  p.  144. 

e  The  Nazarenes  represent  the  character  of  the  whole  Jewish  people. 
The  doctrine  which  Christ  arrayed  against  them — that  God's  grace  is  not 
imparted  according  to  any  human  standard — contains  the  germ  of  Paul's 
ninth  chapter  to  the  Romans,  which  meets  similar  Jewish  demands. 
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position  to  their  contracted  arrogance),  the  truth  that  the 
grace  of  God,  in  the  distribution  and  application  of  miraculous 
gifts,  acts  freely;  so  that  they  could  not  extort  a  miracle  by 
their  challenge,  if  it  was  the  will  of  God  that  none  should  be 
wrought.  He  came  by  no  means  to  heal  all  the  Jewish 
nation. 

At  this  rebuke,  the  wrath  of  the  scribes  and  of  the  rude 
multitude  was  enkindled  against  him,f  and  the  protecting 
hand  of  God  alone  saved  him  from  the  death  which  threatened 
him. 

This  rejection  of  Christ  at  Nazareth,  due  mainly  to  the  dis- 
position of  the  chief  men,  is  worthy  of  note,  as  a  type  of  the 
rejection  which  awaited  him  at  the  hands  of  the  leaders  of  the 
whole  nation  from  the  same  cause. 

§  129.— The  Parable  of  the  Sower.*— Christ 8  Explanation  of  the  Parable 
to  the  smaller  Circle  of  hie  Disciples. 

The  time  intervening  between  Christ's  return  to  Galilee  in 
November,  and  his  journey  to  Jerusalem  to  attend  the  feast  of 
the  Passover  in  the  following  March  or  April,  was  spent  in 
scattering  the  seeds  of  the  kingdom  more  widely  among  the 
people  of  that  country.  Probably  many  of  the  events  re- 
corded by  the  first  three  Evangelists  belong  to  this  period. 

Perhaps,  also,  it  was  during  this  period  that  he  took  occa- 
sion, as  he  walked  by  the  shores  of  Genesareth,  to  offer  Divine 
truth  to  the  gathered  crowds  around  him,  in  the  form  of  a 
parable  suggested  by  the  labours  of  the  peasants  who  were 
sowing  their  fields  around.     He  exhibited  vividly  to  their 

'  Luke's  account  of  this  is  very  graphic,  but  very  brief;  many  other 
things  may  have  occurred  to  stir  up  the  anger  of  the  people.  But  when 
we  remember  the  fame  that  had  preceded  his  coming,  the  striking  exor- 
dium with  which  he  opened  his  speech  (addressed,  however,  only  to 
susceptible  souls),  and,  finally,  that,  instead  of  complying  with  then- 
request,  he  refused  and  rebuked  them  at  the  same  time,  we  may  readily 
conceive  why  they  should  be  angry  at  the  "  son  of  the  carpenter,"  now 
coming  forward  with  the  pretensions  of  a  prophet.  Their  excited  selfish- 
ness now  took  the  garb  of  zeal  against  a  false  prophet.  According  to 
Luke's  account,  Christ  wrought  no  miracle  here,  and  this  accords  with  the 
words  he  uttered ;  the  less  detailed  statements  of  the  other  Evangelists 
(Matt.  xiii.  58  ;  Mark  vi.  5)  imply  that  he  wrought  a  few.  In  this  last 
case,  it  might  be  supposed  that  he  did  not  leave  the  town  immediately 
**W  the  synagogue  service,  and  that,  meanwhile,  something  occurred  to 
excite  the  people.  It  is  probable,  however,  that  we  must  consider  Luke's 
statement  the  most  definite,  both  in  view  of  the  general  principles  on  which 
Christ  wrought  his  mighty  works,  and  also  of  the  special  relation  in  which 
he  stood  to  the  Nazarenes. 

*  Matt.  xiii.  1-9  ;  Mark  iv.  1-9  ;  Luke  viii.  4-8. 

Digitized  by  CjOOQLC 


PARABLE  OF  THE  SOWER,  201 

minds,  under  the  figure  of  the  seed,  the  object  of  his  proclama- 
tion, the  dispositions  of  mind  with  which  it  must  be  received 
in  order  to  accomplish  that  object,  and  the  hinderances  with 
which  it  is  wont  to  meet  in  human  nature. 

It  is  not  to  be  supposed  that  Christ  uttered  this  parable 
(which  refers  solely  to  the  operations  of  the  word  proclaimed 
by  him)  as  an  isolated  speech;  indeed,  it  is  distinctly  intimated 
(Mark  iv.  2)  that  an  exhortation  or  warning  to  his  hearers 
preceded  it. 

He  divides  his  hearers  into  two  principal  classes,  (I.)  those 
in  whom  the  word  received  is  unfruitful,  and  (II.)  those  in 
whom  it  brings  forth  fruit.  In  the  first  class,  again,  he  dis- 
tinguishes (a)  the  totally  unsusceptible,  and  (b)  those  to  whom 
the  word  indeed  finds  access,  but  yet  brings  forth  no  fruit. 
Of  these  last,  again,  there  are  two  subdivisions. 

I.   THE  UNFRUITFUL  HEARERS. 

(a.)  The  totally  Unmuceptttle. 
The  seed,  which  does  not  penetrate  the  earth  at  all,  but 
remains  upon  the  surface,  and  is  trodden  or  devoured  by  birds, 
corresponds  to  the  relation  of  the  Divine  word  to  the  wholly 
worldly,  who,  utterly  unsusceptible,  reject  the  truth  without 
ever  comprehending  it  at  alL 

(b.)  The  partially  Susceptible. 

(1.)  The  Stony-ground  Hewers. — Under  the  figure  of  the 
stony  ground,  in  which  the  seed  shoots  up  quickly,  but  withers 
as  soon,  for  want  of  earth  and  moisture,  he  depicts  that  lively 
but  shallow  susceptibility  of  spirit  which  grasps  the  truth 
eagerly,  but  receives  no  deep  impressions,  and  yields  as  quickly 
to  the  reaction  of  worldly  temptations  as  it  had  yielded  to  the 
Divine  word.  Faith  must  prove  itself  in  strife  against  the 
world  without,  as  well  as  within ;  but  the  mind  just  described 
never  appropriates  the  truth  in  such  a  way  as  to  obtain  power 
to  resist. 

(2.)  The  Word  choked  among  Thorns. — The  seed  which 
germinates  and  takes  root,  but  is  stifled  by  the  thorns  that 
shoot  up  with  it,  figures  the  mind  in  which  the  impure 
elements  of  worldly  desire  develop  themselves  along  with  the 
higher  life,  and  at  last  become  strong  enough  to  crush  it,  so 
that  the  received  truth  is  utterly  lost. 

H.  THE  FRUITFUL  HEARERS. 

When  seed  is  sown  into  good  ground,  it  is  variously  pro- 
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ductive  according  to  the  fertility  of  the  soil  So  the  fruitful- 
ness  of  Divine  truth,  when  once  appropriated,  depends  upon 
the  degree  in  which  it  penetrates  the  whole  interior  life  and 
all  the  powers  of  the  spirit,  stamping  itself  upon  the  truth- 
inspired  course  of  life. 

With  what  perfect  simplicity  are  the  profoundest  truths  in 
regard  to  the  growth  of  religious  life  unfolded  in  this  parable ! 
So  vivid  an  impression  was  made  upon  a  woman  in  the 
throng,  that  she  exclaimed,  "  Blessed  is  the  womb  tliat  bare  thee, 
and  die  breast  that  gave  thee  suck ."h  But  Christ  rejected  this 
external  veneration,  and  said,  as  if  with  prophetic  warning 
against  that  tendency  to  fix  religious  feeling  upon  the  outward, 
which  in  later  times  so  sadly  disfigured  true  Christianity, 
"  No,  rather  blessed  are  they  that  hear  the  word  of  God  cmd 
keep  it;"  with  obvious  reference  to  the  parable,  which 
illustrated  the  faithful  reception  and  use  of  the  Divine 
word. 

After  the  dispersion  of  the  multitude,  the  smaller  circle  of 
disciples  gathered  about  Christ  and  asked  a  further  explana- 
tion of  the  parable.1  He  told  them  that  to  them  it  should 
remain  no  longer  a  parable ; i  tJwy  might  clearly  apprehend  the 
truth  which  was  only  offered  in  a  veil  to  the  stupid  multitude. 
After  unfolding  its  import,  he  taught  them  that  the  truth  then 
veiled  in  parables  was  to  become  a  light  for  all  mankind ;  that 
they  were  to  train  themselves  to  be  his  organs  in  diffusing  it ; 
but  that,  in  order  to  this,  they  must  ever  grow  in  the  know- 
ledge of  his  truth  by  a  faithful  employment  of  the  means  that 
he  had  given  them.  "  No  man,  when  he  hath  lighted  a  candle, 
covereth  it  with  a  vessel,  or  pwtteth  it  vmder  a  bencJi;  but  setteth  it 
on  a  candlestick,  that  they  which  enter  in  may  see  Uve  light.  (So, 
also,  the  truth,  destined  to  be  a  light  for  all  mankind,  must 
not  be  concealed,  but  diffuse  its  light  on  all  that  seek  to  enter 
the  kingdom  of  God.)  For  there  is  nothing  hid  that  slwil  not  be 
known  and  come  abroad.  (And  he  adds  warningly  to  his  disci- 
ples), Take  heed,  there/ore,  how  ye  hear;  for  whosoever  hath,  to 
him  shall  be  given;  and  whosoever  hath  not,  from  him  shall  be 
taken  even  that  which  he  seemeth  to  have.  (Everything  de- 
pends upon  the  spirit  in  which  the  truth  is  received  and 
put  to  use.)" 

h  Luke  xi.  27.    We  shall  give  our  reasons,  further  on,  in  placing  these 
■  words  in  this  connexion. 

1  Matt.  xiii.  18-23  ;  Mark  iv.  10-25  ;  Luke  viii.  9-18. 
i  C£  p.  109. 
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§  130.—- Parable  of  Hie  various  Kinds  of  Fish  in  tfte  NetS—Of  tltc 
Wheat  and  the  Tares} 

Marvellous  was  the  spirit-glance  with  which  Christ  sur- 
veyed not  only  the  process  by  which  the  higher  life  which  he 
had  introduced  into  humanity  was  to  develop  itself,  according 
to  its  own  inherent  laws,  but  also  the  manifold  corruptions  and 
hinderances  that  awaited  it.  The  parables  in  which  he  illus- 
trated the  hinderances  and  obstacles  of  the  truth  were  also 
derived  from  the  sphere  of  nature  and  of  life  immediately 
around  him — the  toils  of  the  fishermen  in  the  Sea  of  Gene- 
sareth,  and  of  the  husbandmen  in  the  fertile  fields  about  its 
shores. 

He  had  to  teach  his  disciples  that  not  aU  who  joined  him 
were  fitted  to  be  genuine  followers,  and  that  the  spurious  and 
the  true  should  be  intermixed  in  his  visible  kingdom,  until 
that  final  process  of  decision  which  God  had  reserved  to  him- 
self To  convey  this  truth,  he  compares  the  kingdom  of  God, 
in  the  process  of  its  development  on  earth  (which  corresponds 
to  the  visible  Church  as  distinguished  from  the  invisible),  to  a 
net  cast  into  the  sea,  in  which  fish  of  all  kinds,  good  and 
worthless,  are  caught^  and  which  are  only  assorted  after  the 
net  has  been  drawn  to  the  shore. 

It  was,  perhaos,  an  expression  of  surprise  on  the  part  of  his 
disciples,  at  the  long  forbearance  of  Christ  toward  some  whom 
they  deemed  unworthy — and  certainly  there  was  one  such  in 
the  immediate  circle  of  his  followers — that  gave  him  occasion 
to  utter  the  parable  of  the  "  Wheat  cmd  the  Ta/re8.n  Its  object 
was  to  warn  them  (and  the  leaders  of  the  Church  in  all  ages) 
against  arbitrarily  and  impatiently  anticipating  the  Divine 
wisdom,  which  guides  all  the  threads  of  the  Church's  progress 
to  one  aim;  against  attempting  to  distinguish  the  spurious 
from  the  genuine  members  before  that  final  sifting  of  the  king- 
dom which  God  himself  will  make ;  to  teach  them  that  men 
have  no  means  of  making  such  decisions  unerringly,  and  might 
cut  oflj  as  false,  some  who  were,  or  might  become,  true  subjects 
of  the  kingdom. 

The  chief  point  in  the  parable  is,  that  while  the  genuine 
seed  germinates  and  brings  forth  fruit,  the  bastard  seed  is  also 
town  among  it,  and  both  shooting  up  together,  the  bastard 
wheat,  from  its  likeness  to  the  true,  cannot  well  be  discrimi- 
nated until  harvest,  when  its  real  nature  is  manifested.     The 

k  Matt.  xiii.  47.  l  Matt  xiii.  24. 
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other  point  of  comparison  is  the  impatience  of  the  servants, 
who  wish  to  pull  up  the  tares  at  once. 

It  is  a  question  whether  the  individual  trait  that  the  tares 
were  sown  by  the  enemy  "  while  men  slept19  had  any  special 
prominence.  If  so,  it  contains  an  exhortation  to  the  leaders  of 
the  Church  to  be  watchful ;  implying  that  carelessness  and 
indifference  on  their  part  may  admit  false  members  among  the 
true.  But  no  such  exhortation  is  afterward  expressed,  and, 
moreover,  the  whole  plan  of  the  parable  presupposes  that  these 
spurious  admixtures  will  necessarily  take  place  in  the  progress 
of  the  kingdom  ;  that  no  care  or  foresight  can  prevent  them. 
We  must,  therefore,  consider  this  trait  as  belonging  to  the 
colouring  rather  than  the  substance  of  the  parable. 

§  131. — Christ  subdue*  a  Storm  on  the  Sea. — Character  of  the  Act 
as  a  Miracle. — Its  moral  Significance. 

The  disciples  had  many  opportunities,  on  the  Sea  of  Gene- 
sareth,  of  contrasting  their  own  spiritual  feebleness  with  the 
calmness  of  the  Saviour's  soul ;  an  experience  that  was  useful, 
not  only  at  the  time,  but  as  a  preparation  for  their  own  subse- 
quent calling. 

On  one  occasion,m  sailing  from  the  western  to  the  eastern 
shore  of  the  sea,  in  a  vessel  with  a  number  of  his  disciples  and 
others,  he  sunk  into  sleep,  probably  worn  out  with  his  previous 
labours  in  supplying  the  physical  as  well  as  spiritual  necessities 
of  the  people.  While  he  was  asleep,  a  storm  arose,  so  violent 
as  to  threaten  the  destruction  of  the  vessel  The  disciples,  • 
full  of  consternation,  and  always  accustomed  to  seek  his  aid  in 
distress,  now  roused  him  from  sleep.  In  a  few  short  words  he 
commands  the  winds  and  the  waves  to  f'be  still,"  and  is 
obeyed ;  a  calm  is  spread  over  the  face  x>f  nature.  He  mildly 
rebukes  the  disciples :  "  Where  is  yvw  faith,  ?  what  sort  of 
trust  in  God  is  this,  which  can  so  easily  be  shaken  ?" 

Not  only  the  disciples,  but  the  other  persons  in  the  ship, 
were  deeply  impressed  by  this  miracle.  One  of  the  strangers0 
(for  the  disciples  had  seen  too  many  of  his  wonders  to  ask  such 
a  question)  exclaimed,  "  What  kind  of  man  is  this,  that  even 
the  elements  obey  him?" 

The  question  has  been  started  whether  this  occurrence  can- 

m  Luke  viii.  22-25  ;  Matt.  viii.  23-27  ;  Mark  iv.  36-41.  The  connexion 
of  this  history  with  that  of  the  Gadarene  in  the  text  of  the  Evangelists  is 
a  proof  of  historical  reality ;  no  casual  ground  of  such  a  connexion  exists. 

n  The  expression  ot  dvBoiairot,  in  Matt,  indicates  that  these  persons 
were  not  disciples. 
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not  be  explained  from  the  subjective  apprehension  of  the  men 
themselves,  e.  g.,  as  follows.  When  Jesus  awoke,  and  spoke 
calmly  to  them,  his  composure  quieted  their  perturbed  minds. 
A  calm  in  the  elements  ensued;  and  they  transferred  the 
impression  made  upon  their  minds  to  Nature.  Interpreting 
the  few  words  uttered  by  Christ  in  this  way,  they  involuntarily 
altered  them  a  shade  in  repeating  them  afterward. 

Now,  even  if  this  theory  were  admitted,  it  would  leave  the 
Divine  image  of  Christ  untouched  in  its  sublimity.  He  that, 
on  awaking  suddenly  from  sleep,  could  impress  men's  minds 
with  such  a  belief,  by  a  word  and  a  glance,  must  have  been  the 
Son  of  God. 

But  the  theory  cannot  be  admitted.  Christ  must  have 
known  that  the  observers  looked  upon  his  words  as  the  ccmse 
of  the  calm  that  ensued,  and  would  not  have  employed  a 
deceit  to  confirm  their  faith  in  his  sovereignty,  which,  resting 
upon  the  foundations  of  truth,  needed  no  such  props  as  this. 
He  would  rather  have  taken  occasion,  from  such  a  misunder- 
standing (had  it  occurred),  to  convey  a  useful  lesson  to  his 
future  Apostles.  He  would  have  told  them,  probably,  that  his 
work  was,  not  to  subdue  the  storms  and  waves  of  nature,  but 
of  men's  souls;  that  to  souls  full  of  his  peace  and  joy  no  powers 
of  the  world  could  bring  terror. 

In  short,  our  interpretation  of  the  event  will  depend  upon 
the  general  view  of  the  person  of  Christ  with  which  we  set 
out.  Were  an  achievement  like  this  attributed  to  a  saint,  we 
should  be  entitled  to  give  it  such  an  interpretation  as  the  above ; 
but  it  is  ascribed  to  Jesus,  the  son  of  Gov,  who  revealed,  in  the 
history  which  we  have  of  his  life,  powers  adequate  to  such  a  deed. 

The  moral  design  of  the  miracle  was,  partly,  to  impress  his 
sovereignty  upon  the  minds  of  certain  persons  who  had  before 
seen  no  exhibitions  of  it ;  and,  partly,  to  confirm  the  faith  of 
the  Apostles  in  his  power  to  subjugate  nature,  and  make  her 
operations  tributary  to  the  kingdom  of  God.  And  this  sensi- 
ble miracle  was  an  image  of  that  higher  spiritual  one  which 
Christ  works  in  all  ages,  in  speaking  peace  to  the  soul  amid 
all  the  tempests  of  life,  and  in  bringing  to  obedience  all  the 
raging  powers  that  oppose  the  progress  of  his  kingdom. 

§  132. — The  Gadarene  Demoniac.0— Christ's  Treatment  of  him  after 

the  Cure. — Inferences  from  U. 
Christ  landed  on  the  eastern  shore,  near  the  town  of  Gadwra. 
Many  pagans  probably  resided  in  that  vicinity,  as  herds  of 
•  Matt.  viii.  28  ;  Mark  v.  1-20 ;  Luke  viii.  26-39.     Two  demoniacs  are 
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swine  abounded.  A  demoniac,  P  who  could  not  possibly  be 
kept  chained  in  his  raging  paroxysms,  but  constantly  broke 
his  fetters  and  eluded  his  guardians,  was  wandering  about  near 
the  landing-place.  He  believed  himself  inhabited  and  hurried 
hither  and  thither  by  a  host  of  evil  spirits.  Driven  naked 
from  the  haunts  of  men  by  the  direful  powers,  he  sought  a 
dreary  refuge  amid  the  grave-stones  and  old  tombs  *  of  the 
wilderness. 

Probably  attracted  by  the  noise  of  the  landing,  the  demoniac 
ran  to  meet  the  passengers  as  they  disembarked ;  having  pro- 
bably, also,  heard  of  the  fame  of  Jesus,  which  had  spread  from 
the  western  to  the  eastern  shore  of  the  lake.  From  what  we 
can  learn,  we  should  judge  that  the  man  was  a  heathen,  who 
had,  however,  dwelt  much  among  the  Jews,  and  therefore  con- 
founded Jewish  and  pagan  notions  together  in  his  disturbed 
consciousness.  So  he  probably  addressed  Jesus  as  "the  son 
of  the  highest  God,"  rather  in  a  pagan  than  Jewish  sensed 
The  appearance  of  Christ  (probably  combined  with  what  he 
had  previously  heard)  affected  him  profoundly;  the  warring 
powers  within  him — as  was  generally  the  case  when  Christ's 
Divinity  came  in  contact  with  demoniacs — partly  urged  him 
toward  the  Saviour,  and  partly  held  him  back ;  attracted  as  he 
was,  he  could  not  bear  the  presence  of  Jesus.  There  is  something 
in  him  which  resists  and  dreads  the  Divine  power.  Losing  his 
proper  identity  in  that  of  the  evil  spirits  that  possess  him,  he 
personates  them,  and  recognizing,  with  terror,  the  Son  of  God 
as  the  future  Judge,  he  exclaims,  in  anguish,  "  What  hast  thou 
to  do  with  us,  thou  Son  of  the  Highest  ?  (What  would  the 
Heavenly,  so  near  us  f)  Why  hast  thou  come  hither  before 
the  time  (before  the  final  doom),  to  make  us  feel  thy  power, 
and  torment  us?"1 

Christ's  first  procedure  is  not  such  as  to  imply  that  he  has 

mentioned  by  Matthew,  perhaps  because  the  demoniac  speaks  in  the  plural 
number.  »  Cfp.  154. 

*  These  are  still  to  be  found  among  the  ruins  of  OmrKeia,  probably  the 
ancient  Qadcur*.  (Cf.  Burckhardt,  i.  426 ;  Gesenius,  Anmerkungen,  588 ; 
Robinson  iii.  535.)  Origen  must  have  been  mistaken  (t.  vi.  in  Joann.  §  24) 
in  saying  that  Oadara  could  not  be  the  spot,  because  there  is  neither  lake 
nor  precipice  near;  he  probably  looked  for  the  theatre  of  the  event  in  the 
immediate  vicinity  of  the  town,  which  by  no  means  follows  necessarily 
from  the  narrative. 

r  Cf.  the  words  of  the  heathen  woman,  Acts  xvi.  17. 

•  The  original  form  of  these  words  is  probably  that  given  by  Matthew. 
Everything  leads  us  to  conclude  that  the  demoniac,  impressed  by  the  per- 
son of  Christ,  addressed  him  first. 
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to  do  with  evil  spirits.  He  directs  his  words  to  the  man,  seeks 
to  get  his  attention  and  draw  him  into  conversation,  so  as  to 
prepare  the  way  for  further  influences.  As  a  beginning,  he 
asks  the  man  his  name.  But  the  demoniac,  still  blending  his 
own  identity  with  that  of  the  evil  spirits,  answers,  "  Legion;" 
it  is  a  whole  legion  of  evil  spirits  that  dwell  in  him.  He  then 
reiterates,  in  their  person,  the  prayer  that  Christ  would  not 
cast  them  into  Hades  before  their  time  ;  and  perceiving  a  herd 
of  swine  feeding  at  a  distance,  the  unclean  spirits  are  associated 
with  the  unclean  beasts  in  his  perturbed  thoughts.  He  then 
beseeches  Christ  that,  if  the  spirits  are  compelled  to  leave  the 
man,  they  may  be  permitted  to  enter  the  ewine,  under  the 
notion  that  they  cannot  exist  except  as  united  to  material 
bodies. 

There  is  a  gap  here  in  our  connexion  of  the  facts.  Did 
Christ  really  participate  in  the  opinions  of  the  demoniac,  or 
was  it  only  subsequently  inferred*  from  the  feet  that  the  swine 
rushed  down,  that  Christ  had  allowed  the  evil  spirits  to  take 
possession  of  them)  It  is  certain,  at  any  rate,  that  they 
did  cast  themselves  over  the  precipice  into  the  sea,  as 
if  driven  by  an  invisible  power,  and  that  many  of  them 
perished. 

One  thing  is  very  clear,  a  man  in  such  a  state  could  not 
have  been  cured  by  Christ's  merely  humouring  his  whims,  and 
by  a  single  coincidence  like  that  of  the  herd's  throwing  them- 
selves over  the  precipice.  Nay,  he  could  not  have  made  the 
request  that  he  did,  nor  have  believed  that  the  evil  spirits  had 
abandoned  him  at  Christ's  command,  had  not  Christ,  by  the 

*  Strikingly  as  this  graphic  narrative  bears  the  marks  of  truth,  this  is 
■till  its  obscure  point.  Some  have  attempted  to  clear  it  up  by  the  suppo- 
sition that  the  demoniac  threw  himself  upon  the  herd  after  Christ  spoke  to 
him.  But  this  is  inconsistent  with  the  facts.  It  is  not  probable  that  a 
paroxysm  like  this  could  have  seised  him  after  the  impression  which  Christ 
had  made  upon  him.  Moreover,  this  explanation  affords  no  ground  for 
the  notion  of  the  demoniac  that  the  spirits  had  abandoned  him  for  the 
swine,  but  would  rather  convince  him  of  the  continuance  of  their  power 
over  him.  In  order  to  believe  the  former,  he  must  have  stood  as  a  quiet 
spectator  while  the  herd  was  violently  driven  into  the  sea  by  an  invisible 
power.  The  analogy  of  the  notions  of  the  time  favours  this.  In  the 
reference  to  Josephus,  before  made  (p.  160),  the  exorcist  bids  the  demon 
leave  the  sufferer  and  enter  a  vessel  of  water  that  stood  by ;  and  his  obe- 
dience is  proved  by  the  fall  of  the  vessel  of  its  own  accord.  So  the  swine 
must  have  rushed  down  of  their  own  accord,  to  afford  any  proof  that  the 
devils  had  left  the  man  and  entered  them.  Finally,  an  attack  of  the 
swine,  on  the  part  of  the  demoniac,  could  have  been  no  matter  of  surprise 
to  the  swineherds.     (Matt.  viii.  37.) 
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power  of  his  spirit,  made  a  mighty  impression  upon  him  before. 
What  followed  shows,  however,  more  clearly  that  Christ  used 
higher  influences  to  restore  his  shattered  soul  to  its  pristine 
soundness. 

Although  no  detailed  account  is  left  of  what  immediately 
followed,  we  may  yet  conclude,  from  the  result,  that  many 
things  occurred  between  Christ  and  the  demoniac  after  the 
preparatory  iyork  above  related.  His  heart  had  been  made 
susceptible  of  farther  spiritual  influences.  The  presence  and 
words  of  Christ  produced  additional  effects,  as  we  find  the  man 
sitting  clothed,  and  in  his  right  mind,  at  the  feet  of  Jesus, 
listening  to  him  with  eager  devotion.  So  moved  is  he,  that 
he  wishes  to  attach  himseb.  to  Christ  and  follow  him  every- 
where. 

But  Christ  (who  had  reserved  for  a  subsequent  period  the 
conversion  of  the  heathen)  tells  the  restored  man  to  "  go  home 
to  his  friends""  We  see  in  this,  as  in  many  other  examples, 
how  Christ's  conduct  varied  with  circumstances,  and  how  care- 
fully we  should  guard  against  deducing  general  principles  from 
his  procedure  in  isolated  cases.  While  he  calls  upon  some  to 
leave  home  and  family  to  follow  him,  he  bids  this  man  to  follow 
first  the  purely  human  feelings  which  had  been  reinstated  in 
their  natural  rights  within  him  ;  to  return,  sane  and  calm,  to 
the  family  which  he  had  abandoned  as  a  maniac ;  and  to  glorify 
God  among  them,  by  telling  them  how  Christ  had  wrought 
the  mighty  change,  and  giving  them  a  living  proof  of  it  in  his 
own  person.  He  tells  some  on  whom  he  had  wrought  miracles 
not  to  say  too  much  about  what  he  had  done  ;  but  this  one  he 
commands  to  publish  everywhere  among  his  friends  what  great 
things  God  had  wrought  for  him.  In  this  case  it  was  heathens 
(not  Jews)  that  were  concerned. 

The  way  in  which  Christ  gave  peace  and  harmony  to  this 
distracted  and  lacerated  soul  affords  an  image  of  the  whole 
work  of  redemption.  The  first  emotion  of  the  uncultivated  and 
(chiefly)  heathen  people  around  was  few;  not  the  feeling  then 
best  adapted  to  render  them  susceptible  of  his  teaching.  But 
the  simple  story  of  the  restored  man's  experience  was  adapted 
to  lead  them  to  contemplate  Christ,  no  longer  on  the  side  of 
his  power,  but  of  his  love  and  holiness.* 

■  Mark  v.  19. 

v  The  narrative  does  not  say  whether  this  foundation  of  Divine  know- 
ledge was  ever  built  upon  among  them. 
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§  133. — Christ  Returns  to  the  west  side  of  Genetarcih. — Mealing  of 
the  Issue  of  Blood." 

When  Christ  returned  to  the  western  shore  of  the  lake,  he 
found  a  multitude  of  people  awaiting  his  arrival  One  of  the 
rulers  of  the  synagogue,  named  Jairus,  whose  daughter  of  twelve 
years1  lay  so  ill  that  her  death  was  hourly  expected,  pressed 
through  the  throng  to  the  Saviour,  and  besought  him  to  go  to 
his  house.  He  arose  to  grant  the  sorrowing  fathers  prayer, 
but  the  crowd  detained  them. 

A  woman  who  had  suffered  with  an  issue  for  twelve  years, 
and  had  sought  aid  in  vain  from  physicians,  approached  him 
through  the  press  from  behind.  She  did  not  venture  to  address 
him  directly,  but  having  formed  the  idea  in  her  own  way,  she 
thought  that  a  sort  of  magical  healing  power  streamed  forth 
from  his  person,  and  that  she  might  be  relieved  of  her  malady 
simply  by  touching  his  garment.  Her  believing  confidence, 
although  blended  with  erroneous  conceptions,  was  not  disap- 
pointed. 

Christ  felt  that  some  one  had  touched  his  robe/  and  inquired 
who  it  was.  Peter,  forward  as  usual,  spoke  for  the  disciples, 
and  said  (very  candidly,  doubtless,  as  he  probably  did  not 
observe  the  woman's  movement),  "How  canst  thou  be  sur- 
prised, in  the  midst  of  such  a  throng,  that  the  people  approach 
and  touch  thee )"  But  Christ  repeated  his  question,  and  the 
woman,  who  had  not  before  ventured  a  word,  expecting  to  be 
discovered,  fell  trembling  at  his  feet,  and  proclaimed  before  all 
what  had  happened  to  her.  Jesus,  kindly  encouraging  the 
trembling  heart,  said  to  her,  "Be  of  good  cheer,  thy  faith  IwJLh 
saved  thee;  go  in  peace." z 

w  Matt.  ix.  18-26 ;  Mark  v.  21 ;  Luke  viii.  40. 

*  Strauss  says  that  this  age  of  "  twelve  "  was  a  mere  fiction,  in  imitation 
of  the  twelve  years  of  the  issue  of  blood.  There  is  not  a  shadow  of  reason 
to  suppose  that  Luke's  statements  are  not  literally  correct  in  both  in- 
stances; but  even  if  they  were  not,  if  a  round  number  only  is  meant,  and 
the  one  period  modelled  after  the  other,  the  veracity  of  the  narrative 
would  be  in  nowise  impeached. 

r  Luke's  account  could  have  been  given  by  none  but  an  eye-witness  in 
such  lively  and  minute  detail ;  e.  g.  Christ's  question,  Peter's  answer,  the 
repetition  of  the  question,  &c.  Moreover,  Luke  makes  the  cure  imme- 
diate upon  the  touching  of  the  garment ;  in  Matthew  it  follows  the  words 
of  Christ  in  the  usual  way.  Luke's  eye-witness  had  the  conception  of  the 
mode  of  cure  that  the  woman  herself  had,  and  so  interpreted  Christ's 
words  (viii.  46). 

*  The  narrative  does  not  decide  whether  the  approach  of  the  woman 

P 
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§  134. — Raiting  of  Jairwt's  Daughter. — And  of  the  Widow's  Son 
at  Nam. 

In  the  mean  time  a  message  came  from  the  house  of  Jairua 
that  his  daughter  was  dead,  and  that,  as  nothing  could  be  done, 
the  Master  need  be  troubled  no  further.*  But  Christ,  not  hin- 
dered by  the  news,  said  to  the  father,  u  Be  not  afraid;  only 
believe,  and  she  shall  be  made  whole." 

What  right  had  he  to  hold  out  this  hope  to  the  parent,  and 
in  what  sense  did  he  do  it  ?  Did  he  know,  from  the  reported 
symptoms,  that  the  death  was  only  apparent,  and  that  he  was 
going  to  cure  a  fainting-fit  by  remedies  in  his  possession  ?  Had 
this  been  the  case,  he  surely  would  have  guarded  against  ex- 
citing hopes  that  might  be  disappointed;  he  would  have  said, 
in  words,  that  his  expectations  were  founded  only  on  the  sup- 
position that  the  girl  was  in  a  trance ;  and  as  natural  signs 
alone  could  give  no  unerring  certainty  of  cure,  he  would,  in 
mere  prudence,  have  spoken  conditionally,  telling  the  father, 
perhaps,  to  trust  in  God,  but  yet,  at  the  same  time,  to  resign 
himself  to  the  Divine  will.  In  a  word,  he  could  only  have 
spoken  as  he  did,  from  a  Divine  confidence  that  he  could,  by 
the  power  of  God  within  him,  restore  life  to  the  dead  body. 

At  the  door  of  the  house  the  mother  comes  to  meet  them. 
A  throng  of  curious  persons  at  the  door  desire  to  enter,  but  he 
admits  only  the  parents,  with  three  of  his  most  intimate  disci- 
ples. In  the  chamber  of  death  he  finds  already  gathered  the 
minstrels  and  mourners.  "  Weep  not,"  said  he  to  them ;  "  she 
is  not  dead,  but  sleepeth." 

These  words  might  have  been  used,  it  is  true,  if  he  meant  (as 
some  suppose)  to  state  her  condition  according  to  the  symptoms, 

was  known  to  Christ,  and  he  healed  her  intentionally,  or  whether  the  core 
was  a  Divine  operation,  independently  of  him  (a  physical  cause  being  laid 
out  of  the  case),  caused  by  the  woman's  faith,  and  thus  serving  to  glorify 
her  trust  in  Christ. 

•  The  discrepancy  between  Luke's  account  (viii.  49)  and  Matthew's 
(ix.  18,  seq.)  has  been  made  a  ground  of  objection.  It  has  been  supposed 
that  the  second  message  is  a  mere  filling  up  of  Luke's.  A  similar  dis- 
crepancy, as  to  the  sending  of  a  message,  occurs  in  the  case  of  the 
centurion,  Matt.  viii.  5-10  ;  Luke  vii.  6.  Grant  that  the  two  cases  were 
entirely  alike,  it  would  not  follow  that  there  had  been  an  intentional 
invention.  But  the  dissimilarity  of  the  two  is  greater  than  their  similarity. 
In  both  cases,  indeed,  the  message  is,  that  Christ  need  not  come;  but  the 
reason  assigned  in  the  one  is,  that  he  can  help  without  coming,  and  in  the 
other,  that  it  is  too  late  for  him  to  help  at  all.  What,  then,  is  unlikely  in 
either  ?  especially  as  Luke's  statements,  derived  from  eye-witnesses,  are 
full,  while  those  of  Matthew  are  abridged  reports. 
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and  to  make  this  a  ground  of  consolation ;  as  if  he  had  said, 
"  she  is  only  in  a  trance  resembling  sleep."  But  they  were 
equally  appropriate,  if,  without  any  reference  to  natural 
symptoms  and  consequences,  he,  meant  only  to  say  that  this 
condition  would  be,  for  tier,  only  sleep,  as  he  was  able  to  raise 
her  out  of  it.  The  character  in  which  Christ  acted,  as  well  as 
the  whole  connexion  of  the  narrative,  compel  the  conclusion 
that  he  spoke  with  reference  to  the  result  rather  than  to  the 
nature  of  the  condition  in  which  the  maiden  lay ;  even  though 
the  circumstances  might  make  it  probable  that  this  condition 
was  a  trance. 

["  And  he  put  them  all  out."]  In  stillness  must  such  a  work 
be  wrought ! 

When  the  noisy  mourners  were  gone,  and  he  was  alone  with 
the  few  that  had  accompanied  him  into  the  chamber  of  death, 
he  spoke  to  the  maiden  the  life-inspiring  words.  He  then 
"  charged  them  to  tell  no  man  what  had  been  done."  It  has 
been  said  that  he  did  this  to  prevent  their  giving  him  the  false 
reputation  of  having  done  a  miracle  in  the  case  ;  false,  because 
he  had  restored  the  maiden,  in  an  entirely  natural  way,  from  a 
death  that  was  only  apparent.  Had  this  been  the  case,  he 
certainly  would  have  explained  himself  more  definitely.  He 
would  have  told  them,  in  that  case,  how  to  report  the  matter ; 
not  that  they  should  not  report  it  at  alL  But  he  could  not 
have  wished  that  the  event  should  be  otherwise  regarded  than 
as  a  work  of  Divine  power;  and  the  prohibition  was  doubtless 
made  in  view  of  circumstances,  especially  in  view  of  the  dispo- 
sitions of  the  people. 

To  this  period  of  Christ's  niinistry,  probably,  belongs  also  a 
miracle  akin  to  the  raising  of  Jairus's  daughter,  which  is 
reported  only  by  Luke.b 

On  a  journey,  accompanied  by  his  disciples,  and  by  many 
others  who  had  joined  him  on  the  road,  he  arrives  before  the 
little  town  of  Nainf  in  the  vicinity  of  Mount  Tabor,  and  not 
far  from  the  well-known  Endor.  Near  the  gate  he  meets  a 
funeral  procession;  and  in  the  sad  line  a  widow,  mourning  for 
her  only  son.     In  compassion4  to  her  grief,  he  exclaims,  "  Weep 

k  Lukevii.  11. 

e  Now  a  little  village,  Nein,  inhabited  by  a  few  families. — Robinson,  iii. 
460  [Am.  ed.  iii.  218,  226]. 

*  Olshansen  thinks  that,  although  Christ  only  made  his  compassion  for 
the  mother  prominent  in  this  miracle,  he  still  had  regard  to  the  salvation 
of  the  son;  for,  as  he  well  remarks,  the  life  of  one  human  being  cannot  be 
used  merely  as  means  for  another's  peace  or  welfare.    But,  although  we 

p2 
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not"  Had  he  not  been  conscious  of  power  to  remove  the 
cause  of  grief,  by  giving  back  her  son,  he  would  have  tried  to 
soothe  her  sorrow,  instead  of  exciting  a  vain  hope,  only  to 
plunge  her  deeper  into  anguish. 

§  135. — Doubts  of  John  the  Baptist  in  his  Imprisonment.9 — His  Message  to 
Christ,  and  its  Result. — Ckrisfs  Testimony  concerning  Him. — His  view 
of  the  relation  between  the  Old  and  New  Dispensations. 

John  the  Baptist  had  now  languished  in  prison  for  several 
months  in  the  fortress  Machoerus.  He  was  not  wholly  inter- 
dicted from  intercourse  with  his  disciples  ;  for  the  fear  of  poli- 
tical disturbance  from  him  was,  as  we  have  seen/  the-ostensible, 
not  the  real,  reason  of  his  imprisonment. 

In  the  testimony  which  he  gave  to  Christ,  just  before  his 
imprisonment,*  he  had  declared  his  expectation  that  he  would 
soon  be  obscured  by  the  public  manifestation  of  Jesus  as 
Messiah,  and  by  his  recognition  at  the  hands  of  the  worthy 
members  of  the  Theocratic  nation.  What  he  heard  in  prison 
of  Christ's  mighty  works  only  made  him  look  more  impatiently 
for  the  founding  of  his  visible  Messianic  kingdom.  The  delay 
of  this  event  might  very  naturally  cause  doubts  to  spring  up  in 
his  mind.11  But,  as  his  faith  in  the  Divine  calling  of  Jesus 
remained  unshaken,  he  looked  for  a  definite  decision  of  the 
question  from  his  own  lips,  and  sent  two  of  his  disciples  with 
the  inquiry,  "Art  thou  He  that  should  come,  or  do  toe  look  for 
(mother  ?"* 

In  this  reply  Christ  gives  them,  as  proof  of  his  Messialiship, 
the  miracles  that  he  had  wrought,  both  upon  matter  and  spirit^ 

cannot  decide  that  Christ  had  reference  at  the  time  to  the  manner  in  which 
the  youth's  resurrection  would  tend  to  his  personal  welfare,  he  must  have 
been  satisfied  that,  in  the  wisdom  of  God,  it  was  destined  to  secure  it.  As 
the  organ  of  God,  he  must  have  been  conscious  of  a  harmony  between — 
not  merely  his  whole  manifestation,  but  also — all  his  individual  actions 
and  the  Divine  plan  for  the  government  of  the  world.  A  physician  may 
save  a  man's  life  by  natural  means  without  knowing,  at  the  time,  what 
use  the  man  will  make  of  it ;  but,  if  he  is  a  believer,  he  must  be  satisfied 
that  God  would  not  allow  it,  if  the  restoration  were  not  for  the  best,  in 
regard  to  his  individual  well-being.  The  same  relation  would  subsist  if 
the  means  employed  were  supernatural. 

•  Matt.  xi.  2-15 ;  Luke  vii.  19-30.  f  Cf.  p.  190. 

if  Cf.  p.  190.  h  Cf.  p.  60. 

1  We  have  before  shown  that  this  presupposes  rather  than  contradicts 
the  previous  baptism  and  recognition  of  Jesus  by  the  Baptist.  It  illus- 
trates, however,  the  method  in  which  the  synoptical  Gospels  were  com- 
piled :  the  author  of  this  statement,  if  he  had  known  of  that  previous 
recognition,  could  hardly  have  foiled  to  notice  it. 

J  It  by  no  means  follows,  from  the  narrative,  that  Christ  wrought  all 
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He  first  combines  the  two  classes,  applying  the  material  as  a 
type  or  image  of  the  spiritual ;  and  then  makes  the  spiritual 
especially  prominent.  "The  blind  receive  their  sight"  (both 
physical  and  spiritual),  "  the  lame  watte*  the  lepers  are  cleansed, 
the  deaf  hear,  the  dead  are  raised,1  the  poor  have  the  Gospel 
preached  unto  them,"m 

Thus  he  presents  himself  as  the  Messiah,  selecting  the  sphere . 
of  his  labours  among  the  poor  in  goods  and  in  spirit,  displaying 
his  relieving  and  redeeming  power  to  those  who  feel  their  need 
of  it ;  the  self-revealing,  yet  self-concealing  Messiah,  who  does 
not  offer  himself  as  Theocratic  king  visibly  before  men's  senses, 
as  the  Jews  expected — an  expectation  which  perplexed  even 
the  Baptist's  own  mind.  And,  therefore,  he  closes  with  the 
pregnant  words  of  warning,  "  And  blessed  is  he  whosoever  shall 
not  be  offended  in  me."  (Happy  is  he  who  is  satisfied,  by  these 
signs,  to  admit  my  Messiahship,  and  who  is  not  offended 
because  it  does  not  precisely  meet  his  expectations.) 

After  the  disciples  of  John  had  departed,  Jesus  said  to  the 
multitude  around  rnm3  "What  went  ye  out  into  the  wilderness11  to 
see?  A  reed  shaken  with  the  wind  on  the  shore  of  Jordan?" 
To  see  a  fickle,  changeful  man,  the  sport  of  outward  influences? 
(He  thus  intends  to  represent  John  as  a  prophet,  faithful  and 
true  to  his  convictions,  and  to  vindicate  him  from  any  charge 
of  instability  on  the  ground  that  this  question,  sent  by  his 
disciples,  was  in  conflict  with  his  earlier  testimonies)     "  But 

these  miracles  in  presence  of  John's  messengers.  They  could  hear  of  them 
anywhere,  and  see  their  effects.  Nor  is  a  chronological  connexion  between 
the  resurrection  of  the  widow's  son  and  this  message  of  John's  to  be 
inferred  from  the  juxtaposition  in  which  Luke  places  them  ;  he  may  have 
been  led  to  this  by  Christ's  mention  of  "the  raising  of  the  dead." 

k  There  is  an  obvious  allusion  here  to  isa.  xxxv.  5 ;  lxi.  1 ;  yet  it  is 
not  absolutely  necessary  so  to  consider  it.  Nor  are  we  bound  to  square 
the  words  of  Christ  by  the  quotation,  and  to  infer  that  all  which  deviates 
from  it  has  been  added  by  another  hand.  A  close  connexion  is  obvious  in 
the  text. 

1  This  is  to  be  understood  especially  of  spiritual  death  and  resurrection, 
a  sense  which  joins  better  to  the  following  clause,  since  it  is  precisely  by 
the  "  preaching  of  the  Gospel M  that  the  spiritually  dead  are  raised. 

■  The  word  "  poor"  may  be  taken  in  the  spiritual  as  well  as  the  natural 
sense  here ;  both,  indeed,  are  connected,  as  it  is  among  the  poor  in  worldly 
goods  that  most  of  the  spiritually  poor  are  to  be  found,  i.  e.  such  as  feel 
their  inward  wants  and  crave  a  supply  for  them. 

■  It  is  possible  that  these  words  had  no  higher  meaning,  and  were  only 
used  to  impress  the  single  thought  negatively,  thus :  "  Ye  must  have  gone 
to  the  wilderness  to  seek  something  more  than  the  wilderness  itself  could 
afford  to  you."  But  as  all  that  follows  refers  antithetically  to  John,  we 
infer  that  these  words  also  had  such  a  reference. 
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perhaps  ye  went  out  to  see  a  man  in  soft  and  splendid  garments  * 
Such  men  ye  find  not  in  deserts,  but  in  the  palaces  of  kings." 
A  striking  contrast  between  the  preacher  of  repentance,  the 
austere  censor  of  morals,  and  the  luxurious  courtiers  who  wait 
upon  the  smiles  of  princes.0 

After  these  negative  traits,  Christ  designates  the  stand- 
point of  John  positively.  He  calls  him  a  "prophet,"  and 
"  more  than  a  prophet,"  and  points  him  out  as  the  Forerunner, 
the  preacher  of  repentance  predicted  in  Malachi  (iii  1),  who 
was  to  go  before,  in  the  spirit  of  Elias,  and  prepare  the  way  for 
the  Messiah.  He  declares  that  none,  in  all  time  before,  had 
held  a  higher  position  in  the  development  of  the  kingdom  of 
God  than  John  ;  that  none  had  enjoyed  a  higher  degree  of 
religious  illumination.P  Yet,  said  he,  the  least  in  the  mani- 
fested kingdom  of  God  (t.  e.,  in  the  Church  founded  by  Christ 
as  Redeemer),  the  least  among  truly  enlightened  Christians  is 
greater  than  John. 

These  words  have  a  double  importance,  as  they  define  not 
only  Christ's  view  of  the  stand-point  of  John  the  Baptist,  but 
also  of  the  Old  Dispensation  in  general,  in  regard  to  Chris- 
tianity. 

In  regard  to  the  first,  we  must  distinguish  wherein  John 
was  behind  Christianity,  and  wherein  he  towered  above  the 
prophets.  He  was  behind  Christianity,  because  he  was  yet 
prejudiced  by  his  conception  of  the  Theocracy  as  external; 
because  he  did  not  clearly  know  that  Messiah  was  to  found  his 
kingdom  by  sufferings,  and  not  by  miraculously  triumphing 
over  his  foes ;  because  he  did  not  conceive  that  this  kingdom 
was  to  show  itself  from  the  first,  not  in  visible  appearing,  but 
as  a  Divine  power,  to  develop  itself  spiritually  from  within 

•  Unless  the  words  have  this  meaning,  they  appear  to  have  none ;  with 
it,  they  imply  that  John's  conduct  had  given  occasion  for  such  compari- 
sons ;  and  perhaps  this  may  have  contributed  to  his  imprisonment. 

p  We  cannot,  in  Matt.  xi.  II,  supply  rrpo^qrijg  after  ptiZwv ;  the  last 
clause  of  the  verse  forbids  it.  It  probably  was  not  in  Christ's  original 
words ;  and  if  it  be  not  a  gloss  in  Luke  (vii.  28),  it  is  only  an  explanatory 
addition  in  the  statement  itself.  The  "superiority"  does  not  refer  to 
subjective  moral  worth,  in  which,  certainly,  Christ  could  not  intend  to 
place  the  "least"  in  the  Christian  Church  above  this  manofGoD;  but 
refers  to  advantages  for  apprehending  the  nature  and  progress  of  the 
kingdom  of  God.  It  b  in  this  sense  that  the  greatest  of  the  old,  pre- 
paratory stage  were  less  than  the  least  of  the  new.  Since  the  prophets, 
who  form  the  point  of  transition  between  the  two  dispensations,  occupied 
the  highest  stand-point  in  the  religious  development  of  antiquity,  the  a 
of  the  passage  is  the  same,  with  or  without  the  word  vpotyqrriQ. 
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outward,  and  thus  gradually  to  overcome  and  take  possession 
of  the  world.  The  least  among  those  who  understand  the 
nature  and  process  of  development  of  the  Divine  kingdom,  in 
connexion  with  Christ's  redemption,  is  in  this  respect  greater 
than  the  Baptist,  who  stood  upon  the  dividing  line  of  the  two 
spiritual  eras.  But  John  was  above  the  prophets  (and  Christ 
so  declared),  because  he  conceived  of  the  Messiah  and  his 
kingdom  in  a  higher  and  more  spiritual  sense  than  they  had 
done,  and  because  he  directly  pointed  men  to  Christ,  and  re- 
cognized Him  as  the  manifested  Messiah. 

In  regard  to  the  second,  viz.,  the  relation  of  the  Old  Dispen- 
sation in  general  to  Christianity,  the  fact  that  Christ  places  the 
Baptist  above  the  prophets,  who  were  the  very  culminating 
point  of  the  Old  Covenant,  and  yet  so  far  below  the  members 
of  the  new  development  of  the  kingdom,  exhibits  in  the  most 
striking  way  possible  his  view  of  the  distance  between  the  old 
preparatory  Testament  and  the  New.  The  authority  of  Christ 
himself^  therefore,  is  contradicted  by  those  who  expect  to  find 
the  truth  revealed  by  him,  already  developed  in  the  Old  Testa- 
ment. If  in  John  we  are  to  distinguish  the  fundamental  truth 
which  he  held,  and  which  pointed  to  the  New  Testament,  from 
the  limited  and  sensuous  form  in  which  he  held  it,  much  more, 
according  to  Christ's  words,  are  we  bound  to  do  this  in  the 
Old  Testament  generally,  and  in  its  Messianic  elements  espe- 
cially. Following  this  intimation,  we  must,  in  studying  the 
prophets,  discriminate  the  historical  from  the  ideal  sense,  the 
conscious  from  the  unconscious  prophecies. 

The  testimony  which  Christ  added  in  regard  to  the  effects 
of  John's  labours  corresponds  precisely  with  the  above  view  of 
his  stand-point.  "  From  the  days  of  John  the  Baptist  until  now  1 
the  kingdom  ofJveaven  syffereth  violence,  and  Hve  violent  take  it  by 
force? x     (That  is,  "  the  longing  for  the  kingdom,  excited  by 

*  These  words  (Matt.  xi.  12)  obviously  presuppose  that  John's  labours 
had  ceased,  and,  of  course,  that  he  had  lost  his  liberty.  This  is  enough 
to  refute  the  hypothesis  of  Schleiermaclier,  that  he  sent  the  message  before 
his  imprisonment.  The  whole  tenor  of  the  passage  implies  that  John's 
era  was  at  an  end.  It  has  also  been  inferred  from  the  words  dtrb  t&v 
Ti/itpufv  'Iwavvovy  that  the  passage  was  a  later  interpolation,  improperly 
put  into  Christ's  mouth.  If  this  were  true,  it  would  only  affect  the  form, 
not  the  substance  of  the  passage,  and  we  should  have  to  follow  Luke  xvi. 
16  (where,  however,  the  words  are  obviously  out  of  place).  But  it  is  not 
true. 

r  These  words  are  expressly  chosen  to  denote  the  earnest  will,  the 
struggle,  and  the  entire  devotion  of  soul  which  are  requisite  to  enter  into 
the  kingdom  of  heaven.    All  the  powers  of  the  spirit,  its  submission,  its 
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John's  preaching,  has  spread  among  men ;  they  press  forward, 
striving  to  secure  it,  and  those  who  strive  with  their  whole 
souls  obtain  a  share  in  it.")  "  And  if  ye  will  receive  it,  this  is 
Elias,  which  was  for  to  come"  (John  is  the  Elias  who  was  to 
come  to  prepare  the  way  for  Messiah — if  you  will  only  under- 
stand it — spiritually,  not  corporeally.) 

§  136. — Christ  shows  the  Relation  of  his  Contemporaries  to  the  Baptist  and 
to  Himself.* — The  Easy  Yoke  and  five  Light  Burden. — Jewish  Legalism 
contrasted  with  Christian  Liberty. 

The  discourse  which  Christ  continued  to  the  groups  around 
him  is  especially  important,  as  unfolding  the  relation  in  which 
he  stood  to  the  Jews. 

"  Tliey  are  like  children  sitting  in  the  market-place,  and  saying, 
We  have  piped  vmJto  you,  and  ye  have  not  danced ;  we  have 
mourned  unto  you,  and  ye  have  not  wept."  The  merry  music 
and  the  mournful  are  alike  displeasing;  they  will  neither 
dance  nor  be  sad.  So  it  was  with  John  and  the  Son  of  Man 
on  the  one  hand,  to  the  people  of  that  time  on  the  other.  The 
ascetic  of  the  desert,  preaching  repentance  with  fasting  and 
austerity,  was  laughed  at  as  a  madman;  the  Son  of  Man, 
mingling  in  the  intercourse  of  men,  and  sharing  in  their  human 
joys,  was  "  a  glutton  and  a  wine-bibber."  Yet  "  Wisdom  was 
justified  of  her  children"  was  recognized  by  those  who  really 
belonged  to  her.  (While  the  multitude,  sunk  in  worldly- 
mindedness  and  self-conceit,  and  deaf  to  the  voice  of  Divine 
wisdom,  took  offence,  for  opposite  reasons,  at  both  these  mes- 
sengers of  God,  the  humble  and  susceptible  disciples  of  the 
wisdom  of  God,  on  the  other  hand,  could  understand  the  dif- 
ferent stand-points  of  John  and  Jesus,  and  appreciate  the 
reasons  for  their  different  modes  of  life  and  action.) 

The  discourse  concluded  -with  an  exhortation  to  the  gathered 
multitude,  in  which  Christ,  with  the  greatest  tenderness,  in- 
vited the  susceptible  souls  among  them  (the  children  of 
"Wisdom)  to  ucome  unto  him,"*  and  find,  in  his  fellowship,  a 

efforts,  are  necessary  at  all  times,  to  secure  the  kingdom  amid  the  reactions 
of  the  natural  man,  the  carnal  mind,  its  selfishness,  its  worldliness  of 
spirit ;  but  at  that  time  it  was  especially  the  worldly  notions  of  the  Mes- 
siahship  that  had  to  be  struggled  against.  The  nature  of  the  case  shows 
that  fiia&iv  is  to  be  thus  figuratively  taken ;  the  usus  loquendi  does  not 
contradict  it ;  and  it  suits  the  natural  connexion  of  the  passage. 

»  Matt.  xi.  17. 

*  These  incomparable  words,  preserved  for  us  by  Matthew  alone 
(xi.  28-30),  fitly  conclude  the  discourse ;  the  interposed  passage  (20-27) 
was  probably  taken  from  some  other  of  Christ's  addresses  by  the  editor  o# 
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supply  for  all  their  "wants.  He  contrasts  himself,  as  the 
Redeemer  of  "heavy-laden"  souls,  with  the  rigid  teachers  of 
the  law,  who,  while  they  burdened  men's  consciences  with  their 
multiplied  statutes,  imparted  no  power  to  perform  them,  and 
repelled,  in  haughtiness,  the  conscience-stricken  sinner,  instead 
of  affording  him  peace  and  consolation.  The  contrast,  perhaps, 
was  intended  to  apply  not  only  to  the  Pharisees,  but  to  the 
Baptist,  who  also  occupied  the  stand-point  of  the  law. 

The  "  friend  of  publicans  and  sinners  "  thus  invites  all  who 
feel  their  wretchedness  to  enter  his  communion ;  and  announces 
himself  as  the  "meek  and  lowly"  one,  repelling  none  because 
of  their  misery,  condescending  to  the  necessities  of  all,  taking 
off  the  load  from  the  weary  soul  instead  of  imposing  new 
burdens,  and  giving  them  joy  and  rest  in  his  fellowship.  He 
makes  no  extravagant,  impracticable  demands.  Obedience, 
indeed  ("  the  easy  yoke "),  he  does  require  ;  but  an  obedience 
which  (although  it  embraces  more  than  the  righteousness  of  the 
law)  is  easy  and  pleasant,  flowing  spontaneously  from  the 
Divine  life  within,  and  rendered  in  the  spirit  of  love.  "  Come 
unto  me  (says  he),  all  ye  that  labour  and  are  heavy  laden  (all 
that  sigh  under  the  legal  yoke  and  the  sense  of  sin,  like  the 
'  poor  in  spirit '  of  the  Sermon  on  the  Mount),  and  I  will  free 
you  from  your  burdens,  and  give  you  the  peace  for  which  you 
sigh.  Enter  the  fellowship  of  my  disciples,  and  you  will  find 
me  no  hard  master,  but  a  kind  and  gentle  one  ;  you  shall 
obtain  rest  for  your  souls,  for  my  yoke  is  mild,  and  the  burden 
which  I  shall  lay  upon  you  light." u 

Our  inference,  from  Christ's  own  words,  in  respect  to  the 
relation  in  which  he  stood  at  that  time  to  the  Jewish  people, 
is :  That  the  majority  of  them  were  dissatisfied  with  himr  as 
they  had  before  been  with  the  Baptist ;  but  that  a  smaller 
number  of  those  who  had  recognized  the  Divine  calling  of  John, 
acknowledged  also  that  of  Christ,  and  passed  over,  in  sub- 
mission to  the  guidance  of  Divine  wisdom,  from  the  former  to 
the  latter. 

It  is  clear  that  a  strong  opposition  was  already  formed 
against  Christ,  and  the  chief  point  on  which  it  supported  itself 
was  precisely  that  which  distinguished  the  stand-point  of  the 

our  Matthew  (see  hereafter),  and  placed  here  because  of  its  affinity  to  the 
context. 

•  Here  is  the  germ  of  Paul's  entire  doctrine,  not  only  of  the  contrast 
between  law  and  Ootpel,  but  also  of  the  Gospel  itself  as  a  vdfiog  xioriwc, 
TrvevpaTOQ. 

Digitized  by  CjOOQLC 


216  FIKST  GENERAL  MINIST&T  IN  GALILEE. 

Saviour  from  that  of  the  Old  Testament,  and  also  from  the 
peculiar  one  of  John  the  Baptist.  It  was  the  spirit  of  liberty 
with  which,  in  Christianity,  the  Divine  life  takes  hold  of  and 
appropriates  to  itself  the  relations  of  the  world  and  society,  in 
contrast  with  the  spirit  of  ascetic  opposition  to  the  world. 
The  Jews  could  see  nothing  of  the  holy  prophet  in  a  man  who 
shared  with  his  disciples  in  the  pleasures  of  social  life,  and 
sanctified  them  by  his  presence;  in  a  man  who  did  not  hesitate 
to  partake  of  the  entertainments  of  publicans  and  sinners. 
Striking,  indeed,  must  have  been  the  contrast  between  the 
comparatively  unrestrained  mode  of  life  adopted  by  Christ's 
disciples,  and  the  austere  asceticism  of  the  pupils  whom  the 
Baptist  was  training  to  be  preachers  of  repentance,  or  of  the 
neophytes  of  the  Pharisaic  schools.  No  schools  of  spiritual  life, 
indeed,  before  that  time,  had  trained  their  pupils  as  Christ  did 
his.     We  can  easily  imagine  the  amazement  of  the  Pharisees ! 

§  137. — ChrisCs  Conversation  with  the  Pharisees  in  regard  to  the  Mode  of 
Life  indulged  by  his  Disciples? — The  Morality  of  Fasting. 

It  is  not  strange,  therefore,  that  on  a  certain  occasion  the 
Pharisees  came  to  Christ,  and  expressed  their  surprise  at  the 
free  and  social  mode  of  life  in  which  he  indulged  his  disciples. 
They  did  not  confine  their  appeal  to  the  example  of  their  own 
school,  but  intentionally  added  that  of  the  Baptist's  disciples, 
believing  that  the  latter  would  be  the  more  to  their  purpose, 
as  Christ  had  recognized  John  for  an  enlightened  teacher. 

It  may  be  asked  whether  the  Pharisees,  in  putting  this 
question,  sought  only  for  instruction,  and  wished  to  obtain  from 
Christ  himself  the  principles  on  which  a  course  so  inexplicable 
to  them  was  founded,  or  whether  they  meant  to  reproach  him 
personally  for  .sitting  at  the  banquets  of  publicans  and  sinners, 
and  only  made  use  of  their  question  about  the  disciples  for  a 
crafty  blind  to  their  attack  1  The  gentle  and  instructive  tone 
of  Christ's  reply  seems  (although  it  certainly  is  not  proof)  to 
favour  the  first  view.w  Would  he  have  said  so  much  to  justify 
his  conduct  without  a  word  in  reproof  of  their  question,  if  he 

*  Matt.  ix.  11-17 ;  Mark  ii.  15-22  ;  Luke  v.  33-39. 

w  The  collocation  of  Luke  v.  33  and  34,  if  it  be  the  original  chronological 
order,  opposes  this  view.  In  that  case,  after  Christ  had  caused  the  ques- 
tion of  the  Pharisees  to  recoil  upon  themselves,  they  returned  with  it  in  a 
more  concealed  form.  But  it  is  probable  [that  different  classes  of  Phari- 
sees were  concerned  in  the  two  cases],  and  that,  this  distinction  being  lost 
sight  ofj  the  occurrence  in  question  was  connected  with  one  of  the  real* 
machinations  of  that  party  in  general  against  Christ. 
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had  to  deal  with  crafty  opponents,  utterly  unsusceptible  of  in- 
struction ?x 

Be  that  as  it  may,  some  of  them  came  to  him  with  the 
question,  "  Why  do  the  disciples  of  John  fast  often,  cmd  make 
prayer 8?  and  likewise  those  of  the  Pharisees;  but  tlwne  eat  and 
drmkl"  Christ  replies:  "Can  you  make  the  companions  of 
the  bridegroom  fast  while  the  bridegroom  is  yet  with  them  ? 
Does  fasting  harmonize  with  the  festal  joy  of  a  wedding  1  The 
time  of  fasting,  indeed,  will  come  of  its  own  accord,  when  the 
bridegroom  is  gone,  and  the  festal  days  are  oyer." 

So  privations,  suited  to  the  time  of  mourning,  would  have 
been  out  of  keeping  with  the  joyous  life  in  common  of  the  dis- 
ciples and  their  Lord — with  those  happy  days  when  the  object 
of  their  desire  was  yet  present  in  their  midst.  Fasting  would 
have  been  as  foreign  to  their  state  of  mind — as  outward  and 

*  We  follow  Luke  v.  33 ;  Mark  ii.  18,  which  have  more  internal  proba- 
bility than  Matt.  ix.  14.  It  is,  indeed,  possible  that  those  disciples  of 
John  who  adhered  only  one-sidedly  to  the  views  of  their  master  may  have 
taken  offence,  and  expressed  it,  just  as  the  Pharisees  did.  Probably,  too, 
at  a  later  period,  there  grew  up  a  gradual  opposition  between  the  Chris- 
tians and  part  of  John's  disciples ;  and  the  Jewish  sect  of  iffi€po€airrKrrai 
may  have  been  no  other  than  these  (Hegetipp.  in  Euseb.  iv.  22.  Of.  the 
Clementines,  Horn.  ii.  23,  'Iuxxvvqg  ifyiepogajrrioTTjc.)  But  it  is  by  no 
means  as  probable  that  they  joined  themselves  with  the  Pharisees,  then 
bitter  enemies ;  they  could  have  had  no  tendency  to  associate  with  men 
whom  they  could  consider  as  having  had  a  hand,  at  least,  in  the  sacrifice 
of  their  master.  The  fact  that  the  scribes  had  quoted  the  example  of 
John's  disciples  may  easily  have  passed  into  the  report  that  the  latter  had 
come  to  Christ  with  the  same  question.  This  view  is  adopted,  also,  by 
Sckleiermacher.  JDe  WeUis  objections  are  sufficiently  refuted  by  what  has 
been  said. 

7  De  Wette  considers  the  mention  of  "  prayer  *  (Luke  v.  83)  as  out  of 
place,  and  argues  from  it  that  Luke  had  departed  from  the  original  tra- 
dition. But  certainly  it  was  natural  enough  for  the  Pharisees  thus  to 
characterize  the  (to  them)  strikingly  worldly  life  of  the  disciples ;  for  the 
former  made  a  show  of  sanctity,  not  only  by  fasting,  but  by  repeated 
prayers ;  and,  moreover,  John  had  prescribed  a  form,  of  prayer  for  his 
disciples  (Luke  xi.  1),  which  Christ  as  yet  had  not  done.  As  the  words 
u  eating  and  drinking"  are  used  in  the  question  to  designate  the  profane 
and  carnal  life,  so  "f cubing  and  prayer"  denote  its  opposite — the  strict 
spiritual  life.  Now,  had  the  word  "  prayers "  originally  existed  in  the 
passage,  and  been  afterward  last  in  transmission,  we  might  easily  account 
for  it :  because  it  might  be  thought  that  Christ's  reply  does  not  allude  to 
"  prayer,"  that  such  a  depreciation  of  prayer  (mistakenly  imagined)  would 
be  a  stumbling-block,  and,  besides,  contradictory  to  Christ's  own  teaching 
in  other  places.  But  to  account  for  its  vnteipolatum  is  quite  a  different 
matter.  As  for  Christ's  not  alluding  to  prayer  in  his  reply,  he  had  no  call 
to  do  it ;  it  was  the  spirit  of  outward  and  ascetic  piety,  as  a  whole,  that 
he  rebukes. 
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as  forced — as  to  the  guests  at  a  wedding.  But  as  the  days  of 
the  feast  are  followed  by  others  when  fasting  is  in  place ;  so, 
when  the  joy  of  happy  intercourse  with  Christ  shall  give  place 
to  mourning  at  separation  from  Him  who  is  their  all  in  all,  in 
those  sad  days,  indeed,  the  disciples  will  need  no  outward 
bidding  to  fast.  Their  mode  of  life  will  naturally  change  with 
their  state  of  feeling ;  fasting  will  then  be  but  the  spontaneous 
token  of  their  souls*  grief. 

Taken  in  this  sense,  it  is  clear  that  the  words  could  not  have 
been  intended  to  apply  to  the  whole  life  of  the  disciples  after 
Christ  should  have  been  removed  from  them.  The  sad  feelings 
here  described  were  not  intended  to  be  permanent ;  the  tran- 
sitory pain  of  personal  separation  was  to  be  followed  by  a  more 
perfect  joy  in  the  consciousness  of  spiritual  communion  with 
Christ.  Applying  the  passage,  then,  to  this  transition  period 
of  grief,  we  infer  from  it,  as  the  rule  of  Christian  ethics  in  re- 
gard to  fasting,  that  it  is  neither  enjoined  nor  recommended, 
but  only  justified,  as  the  natural  expression  of  certain  states  of 
feeling  analogous  to  those  of  the  disciples  in  the  time  of  sad- 
ness referred  to;  e.  g.  the  sense  of  separation  from  Christ, 
which  m&f  precede  an  experience  of  the  most  blissful  com- 
munion with  Him.  In  such  states  of  the  interior  life,  all  out- 
ward signs  of  peace  and  joy,  all  participation  in  social  inter- 
course and  pleasure  are  unnatural  and  repugnant;  although, 
when  Christ  is  present  in  the  soul,  these  social  joys  are  sancti- 
fied and  transfigured  by  the  inward  communion  with  Him. 
The  interior  life  and  the  outward  expression  should  be  in 
entire  harmony  with  each  other.  Another  glance  at  this  sub- 
ject, however,  after  examining  what  follows,  will  afford  us 
another  view  of  it. 

§  138.— The  Parable  of  the  New  Patch  on  the  Old  Garment,  and  of  the 
•    New  Wme  in  Old  Pottles.' 

Christ  added  another  illustration  in  the  form  of  a  parable. 
"No  mem  putteth  a  piece  of  a  new  garment  upon  am,  old;  if 
otherwise,  then  both  the  new  maketh  a  rent,  and  the  piece  thai  was 
taken  out  of  the  new  agreeth  not  with  the  old.  And  no  man 
putteth  new  wine  into  old  bottles  (skins),  else  the  new  wine  wiU 
burst  tlie  bottles  cmd  be  spilled,  and  the  bottles  shall  perish.  But 
new  wine  must  be  put  into  new  bottles,  and  both  are  preserved." 

The  old  nature  cannot  be  renewed  by  the  imposition  from 
without  of  the  exercises  of  fasting  and  prayer;  no  outward  and 
compulsory  asceticism   can   change   it.     Individual  points  of 
■  Matt.  ix.  16 ;  Mark  ii.  21 ;  Luke  v.  36. 
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character  are  significant  only  so  far  as  they  are  connected  with 
the  tendency  of  the  whole  life ;  a  reformation  in  these,  indeed, 
may  be  enforced,  and  the  stamp  and  spirit  of  the  life  remain 
unchanged.  A  fragment  of  the  higher  spiritual  life,  thus 
broken  off  from  its  living  connexion  (destroyed  in  the  fracture), 
and  forced  upon  the  nature  of  the  old  man,  would  not  really 
improve  it;  but,  on  the  other  hand,  by  its  utter  want  of  adap- 
tation, would  worsen  the  rent  in  the  old  nature — would  tear 
it  rudely  away  from  its  natural  course  of  development.  A  mere 
renewal  from  without  is  at  best  an  artificial,  hypocritical  thing. 
The  new  cloth  is  torn,  and  a  patch  laid  upon  the  old  that  does 
not  fit  it.     The  new  wine  is  lost,  and  the  old  skins  perish.* 

The  premature  imposition,  therefore,  of  such  exercises  upon 
the  disciples,  instead  of  developing  the  new  life  within  them, 
would  have  hindered  it,  by  mutilating  and  crippling  what  they 
had.b     Separate  branches  of  the  spiritual  life,  apart  from  their 

•  We  deviate  from  the  ordinary  interpretation  of  this  parable.  Our 
explanation  is  not  only  adapted  to  the  preceding  context  (Luke  v.  33-35), 
but  also  fits  the  minute  details  of  the  comparison,  which  the  one  commonly 
given  does  not.  According  to  the  latter,  the  substance  of  the  parable  is, 
that  the  outward  religious  exercises  of  Judaism  are  not  adapted  to  the 
higher  stage,  Christianity,  for  which  the  disciples  were  training.  But 
Christ  admits  (verse  35)  that  fasting  may  be  a  good  thing  at  the  right 
time;  which,  he  said/had^  not  then  come,  but  would  come.  Instead  of 
taking  up  this  point,  and  unfolding  it  in  the  parable  in  another  aspect,  as 
one  might  expect,  the  common  interpretation  introduces  a  new  and  entirely 
different  thought,  viz.  that  such  'exercises  were  unsuitable  (not  to  their 
condition  at  that  time,  but)  to  Christianity  at  amy  time.  Again,  one  would 
naturally  think,  from  v.  34,  35,  that  the  "new  wine"  and  the  "new  cloth" 
of  the  parable  were  intended  to  represent  the  fasting,  &c.  of  which  Christ 
was  speaking,  viz.  that  fasting  which  the  Apostles  were  to  practise  at  a 
later  period.  But  the  usual  interpretation,  on  the  other  hand,  supposes 
fasting  to  be  something  defective  m  itself,  and  as  belonging  to  that  form  of 
life  which  is  represented  by  the  "  old  garment."  The  sense  thus  obtained 
contains  a  thought  not  true  in  itself ;  for,  in  the  case  of  the  Apostles,  the 
new  wine  of  Christianity  was  put  into  the  old  bottle  of  Judaism,  and  was 
intended  to  break  it  to  pieces.  If  the  prescribed  fasting  was  to  be  disre- 
garded by  the  Apostles  as  belonging  to  Jewish  legalism,  so  also,  on  the 
same  principle,  the  whole  Jewish  legalism  would  have  to  be  done  away  by 
them,  as  foreign  to  the  new  spirit  introduced  by  Christ. 

It  is  remarkable  that  this  obviously  false  interpretation  should  have 
kept  so  long  in  the  back-ground  the  true  one  developed  by  Chrysostom, 
Horn,  in  Matt.  xxx.  §  4.  Independently  of  my  exposition,  Wilke  has 
recently  declared  himself  (in  his  Urevangelisten)  in  favour  of  the  view  here 
given.  De  Wette  styles  it  "  forced ;"  but  how  the  term  can  apply  to  an 
interpretation  so  accurately  fitting  the  details  of  the  parable,  I  cannot 
imagine.  I  should  be  very  glad  to  see  the  attention  of  interpreters  directed 
to  the  views  which  I  have  set  forth. 

b  Sincerum  est  nisi  vas,  quodctmgw  wrfundis,  acescit. 
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connexion  with  the  whole,  cannot  be  grafted  upon  the  stem  of 
the  old  nature ;  that  nature  must  be  renewed  from  within  in 
order  to  become  a  vessel  of  the  Spirit.  (In  the  case  of  the 
Apostles,  the  way  was  prepared  for  this  by  their  personal  in- 
tercourse with  the  Saviour.)  The  wlkole  garment  had  to  be 
new;  the  wine  required  new  bottles.  The  new  Spirit  had  of 
itself  to  create  a  new  form  of  life. 

Glancing  back  from  this  point  to  the  words  before  spoken 
on  fasting,  we  may  refer  them  to  the  privations  that  lay  before 
the  Apostles  in  their  course  of  duty — privations  which  they 
would  joyously  go  to  meet  under  the  impulse  of  the  new  Spirit 
that  was  to  animate  them. 

But  although  no  outward  impulses  (no  patches  upon  the  old 
garment)  might  be  needed  when  the  interior  life  should  freely 
guide,  it  might  yet  naturally  be  the  case  that  " No  mem,  having 
also  dramk  old  wine,  straightway  desireth  new;  for,  he  with,  the 
old  is  better"0  The  disciples  had  to  be  weaned  gradually  from 
the  old  life  and  trained  for  the  new — a  law  applicable  in  all 
ages  of  the  Church,  and  which,  if  faithfully  observed,  might 
have  saved  her  from  many  errors  in  Christian  life  and  morals.* 

This  example  affords  another  illustration  of  the  truth  that 
individual  parts  of  Christ's  teaching  cannot  be  rightly  under- 
stood apart  from  their  connexion  with  his  whole  system  of 
truth. 

§  139. — Forms  of  Prayer. — The  LoroVs  Prayer;  its  Occasion  and  Import.9 — 
Encouragements  to  Prayer  ;  God  gives  no  Stone  for  Bread. 

We  take  up  now  a  subject  akin  to  that  of  which  we  have 
just  treated,  without  implying  (what,  indeed,  is  of  no  import- 
ance) a  chronological  connexion  between  them. 

We  have  seen  that  one  thing  which  surprised  the  Pharisees 
was  that  Christ  did  not  lay  stress  upon  outward  prayers.  He 
had  not,  like  John  the  Baptist,  prescribed  forms  of  prayer  for 
his  disciples.  In  this  respect,  as  well  as  others,  their  religious 
life  was  to  develop  itself  from  within.  From  intercourse  with 
Christ,  and  intuition  of  his  life,  they  were  to  learn  how  to  pray. 
The  mind  which  he  imparted  was  to  make  prayer  indispensable 
to  them,  and  to  teach  them  how  to  pray  aright. 

On  a  certain  occasion,  the  desire  arose  in  their  hearts,  from 

e  It  is  a  proof  of  the  originality  and  faithfulness  of  Luke's  narrative, 
that  this  passage,  so  indubitably  stamped  with  originality,  and  yet  so 
closely  connected  with  the  context,  is  recorded  by  him  alone. 

d  Pope  Innocent  III.  understood  and  applied  this  passage  correctly,  in 
reference  to  the  establishment  of  a  mission  in  Prussia :  "  Gum  veteres 
uteres  vix  novum  vinum  contineant."    Epp.  I.  xv.  148.  •  Luke  xi. 
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behulding  him  pray,  to  be  able  to  pray  as  he  did;  and  one  of 
them  asked,  "Lord,  leach  us  Iww  to  pray,  as  John  also  taught 
Ms  disciples."1 

Christ  replied  that  they  were  not,  in  their  prayers,  to  nse 
"  many  words, w  and  to  repeat  details  to  God,  who  knew  all 
their  wants  before  they  could  be  uttered.  And  then,  in  a 
prayer  framed  in  the  spirit  of  this  injunction,  he  gave  them  a 
vivid  illustration  of  the  nature  of  Christian  prayer,  as  referring 
to  the  one  thing  needful,  and  incorporating  everything  else 
with  that.  As  prayer  is  no  isolated  thing  in  Christianity,  but 
springs  from  the  ground  of  the  whole  spiritual  life,  so  this 
prayer,  which  forms  a  complete  and  organic  whole,  compre- 
hends within  itself  the  entire  peculiar  essence  of  Christianity. 

a  Our  Father  who  art  in  Heaven"*  The  form  of  the  invo- 
cation corresponds  to  the  nature  of  the  Christian  stand-point ; 
our  Father,  because  Christ  has  made  us  his  children.  We 
address  God  thus,  not  as  individuals,  but,  in  the  fellowship  of 
Christ,  as  members  of  a  community  which  He  has  placed  in 
this  relation  to  the  common  Father.  Side  by  side  with  this 
consciousness  of  communion  as  children,  goes  that  of  our  dis- 
tance as  creatures;  the  God  that  dwells  in  his  children  is  the 
God  above  the  world  (so  that  Christianity  is  equally  far  from 

1  We  follow  Luke  xi.  The  passage  in  Matt.  vi.  7-16,  appears  foreign 
to  the  original  organism  of  the  Sermon  on  the  Mount,  in  which  prayer, 
fasting,  &c.  were  treated  especially  in  contrast  with  the  hypocrisy  of  tfie 
Pharisees.  As  that  longer  discourse  was  made  a  repertory  for  Christ's 
sayings,  in  which  they  were  arranged  according  to  their  affinities,  so  per- 
haps it  was  with  this.  We  may  certainly  conclude  that  Christ  would  not 
have  sketched  such  a  prayer  for  the  disciples  without  a  special  occasion  for 
it ;  for  the  wish  to  lay  down  forms  of  prayer  was,  as  we  have  seen,  remote 
from  his  spirit  and  object.  But  we  cannot  think  it  possible  [with  some] 
that  Christ  uttered  this  prayer  as  appropriate  for  himself,  and  that  the 
disciples  adopted  it  for  that  reason ;  it  had  no  fitness  to  his  position :  he, 
at  least,  could  not  have  prayed  for  the  pardon  of  his  sins.  The  occasion 
given  by  Luke  was  a  very  appropriate  one ;  the  form  was  drawn  out  by 
Christ  at  the  request  of  the  disciples.  It  was  probable,  moreover,  from 
the  nature  of  the  case,  that  Christ,  who  did  not  wish  to  prescribe  standing 
forms  of  prayer,  would  make  use  of  such  an  occasion  to  explain  further  the 
nature  of  prayer  itself  [as  he  does  in  Luke  xi.  5-13].  In  the  Sermon  on 
the  Mount,  also  (Matt.  vii.  7),  a  passage  similar  [to  Luke  xi.  9]  is  found ; 
and  Matt.  vi.  7,  perhaps  contains  the  beginning  of  Christ's  reply  to  his* 
disciples'  request  on  the  subject. 

*  In  the  snorter  form  of  the  prayer  given  in  Luke,  the  words  rm&v  and 
b  hv  toIq  ovpavoic.  are  omitted.  It  is  probable  that  the  original  form 
of  the  prayer  is  that  given  by  Matthew.  Luke  is  more  accurate  in  giving 
the  chronological  and  historical  connexion  of  Christ's  discourses,  but 
Matthew  gives  the  discourses  themselves  more  in  foil. 
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Pantheism  and  Deism).  "  Our  Father — in  heaven" — that  the 
soul  may  soar  in  prayer  from  earth  to  heaven,  with  the  living 
and  abiding  consciousness  that  earth  and  heaven  are  no  more 
kept  asunder.  To  this,  indeed,  the  substance  of  the  whole 
prayer  tends. 

"  Hallowed  be  thy  name  ;  thy  kingdom  come  ;  thy  will  be  done 
on  earth  as  it  is  done  in  heaven."  While  the  Christian,  dwelling 
on  earth,  where  sin  reigns,  prays  to  the  Father  in  heaven,  he  longs 
that  earth  may  be  completely  reconciled  to  heaven,  and  be- 
come wholly  an  organ  of  its  revelations.  And  this  is  nothing 
else  but  the  coming  op  the  kingdom  op  God,  to  which,  as  the 
centre  of  all  Christian  life,  and  the  object  of  all  Christian 
desire,  the  three  positive  prayers  first  given  directly  refer. 
The  special  prayer,  "  Thy  kingdom  come,"  is  guarded  against 
the  possibly  carnal  and  worldly  interpretation  (to  which  the 
disciples  were  at  that  time  inclined)  by  the  one  which  precedes 
("  Hallowed  be  thy  name"),  and  the  one  which  follows  ("  Thy 
will  be  done").  The  Holy  One  is  to  be  acknowledged  and 
worshipped  by  all,  according  to  His  holy  nature  and  His  holy 
name  ;h  not  by  a  nakedly  abstract  knowledge  and  confession 
thereof,  but  by  a  life  allied  to  Him.  This  "hallowing"  of  the 
name  of  God  implies  the  "  coming  of  his  kingdom,"  and  this 
last  is  further  developed  in  the  prayer  that  "  his  will  may  be 
realized  on  earth,  as  it  is  in  the  communion  of  perfect  spirits." 
The  kingdom  will  have  come  when  the  will  of  men  is  made 
perfectly  at  one  with  the  will  of  God,  and  to  accomplish  this 
is  the  very  aim  of  the  atonement.  Among  all  rational  intelli- 
gences, the  one  common  essence  of  the  kingdom  of  God  is  the 
doing  his  will,  and  thus  hallowing  his  name. 

"  Give  us,  day  by  day,  owr  daily  bread."  The  positive  prayers 
for  the  supply  of  Divine  wants  are  followed  by  one  (and  only 
one)  for  the  supply  of  human  wants  ;  in  regard  to  which,  also, 
the  disciple  of  Christ  must  cherish  an  abiding  consciousness  of 
dependence  on  the  Heavenly  Father.  It  is  not  the  tendency 
of  Christianity  to  stifle  or  suppress  the  wants  of  our  earthly 
nature,  but  to  hallow  them  by  referring  them  to  God  ;  at  the 
same  time  keeping  them  in  their  proper  sphere  of  subordination 
to  the  higher  interests  of  the  soul. 

h  In  Hebrew  and  Hellenistic  usage,  the  name  expresses  the  outward 
self-revelation  of  the  tiling;  the  image  of  the  thing,  as  such,  or  in  some 
denned  relation.  Where  the  Occidentalist  would  use  the  idea,  the  Ori- 
entalist, in  his  vividly  intuitive  language,  puts  the  name.  The  sense  then 
is,  "  God  is  to  be  hallowed  as  God,  the  common  Father." 
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"And  forgive  us  our  sins,  for  we  also  forgive  every  one  that  is 
indebted  to  us?  The  first  negative  prayers  correspond  to  the 
first  positive  ones.  Conscious  of  a  manifold  sinfulness,  which, 
so  long  as  it  remains,  hinders  the  full  development  of  the 
kingdom  of  God  within  them,  the  disciples  of  Christ  pray  for 
forgiveness  of  past  sins,  originating  in  the  reaction  of  the  old 
evil  nature.  But  they  cannot  pray  for  this,  with  conscious 
need  of  pardon,  without  a  disposition,  at  the  same  time,  to 
forgive  the  wrongs  which  others  have  done  to  themselves ; 
only  thus  can  their  prayer  be  sincere,  only  thus  can  they 
expect  it  to  be  answered  The  Christian's  constant  sense  of 
the  need  of  God's  pardoning  grace  for  himself  necessarily  gives 
tone  to  his  conduct  towards  his  fellows. 

"And  lead  us  not  into  ternptatum,  but  detiwer  us  from  evil" 
The  prayer  for  pardon  of  past  sins  is  followed  by  one  for 
deliverance  in  the  future.  The  word  "temptation"  has  a 
twofold  meaning  in  Scripture,  expressing  either  outward  trials 
of  Christian  faith  and  virtue,  or  an  inward  point  of  contact  for 
outward  incitements,  caused  by  the  strife  of  the  sinful  prin- 
ciple with  the  life  of  God  in  the  soul ;  and  the  question  may 
be  asked,  which  of  the  two — the  objective  or  subjective 
temptation — is  referred  to  in  the  prayer.  Certainly  Christ 
could  not  have  intended  that  his  disciples  should  pray  for 
exemption  from  external  conflicts  and  sufferings ;  for  these  are 
inseparable  from  the  calling  of  soldiers  of  the  kingdom  in  this 
world,  and  essential  for  the  confirmation  of  Christian  faith  and 
virtue,  and  for  culture  in  the  Christian  life ;  and  He  himself 
told  them  that  such  trials  would  become  the  salt  of  their 
interior  life.  But,  on  the  other  hand,  the  prayer  cannot  be 
confined  to  purely  subjective  temptations;  for  Christ  could 
not  have  presupposed  that  God  would  do  anything  so  contra- 
dictory to  His  own  holiness  as  to  lead  men  into  temptation  in 
this  sense.  A  combination  of  the  two  appears  to  be  the  true 
idea  of  the  prayer :  "  Lead  us  not  into  such  situations  as  will 
form  for  us,  in  our  weakness,  incitements  to  sin ;"  thus  laying 
it  down  as  a  rule  of  life  for  Christians  not  to  put  themselves, 
self-confidently,  in  such  situations,  but  to  avoid  them  as  far  as 
duty  will  allow.  But  everything  depends  upon  deliverance 
from  the  internal  incitement  to  sin ;  and  hence,  necessarily,  the 
concluding  clause  of  the  petition,  "Deliver  us  from  inward 
temptation  by  the  power  of  the  Evil  One."  Confiding,  in  the 
struggle  with  evil,  upon  the  power  of  God,  we  need  not  fear 
such  outward  temptations  as  are  unavoidable. 
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Thus  the  prayer  accurately  defines  the  relation  of  the  Chris- 
tian to  God.  The  disciple  of  Christ,  ever  called  to  struggle 
against  evil,  which  finds  a  point  of  contact  in  his  inward 
nature,  cannot  fight  this  battle  in  his  own  strength,  but  always 
stands  in  need  of  the  assistance  of  the  Holy  Spirit.  The 
prayer  holds  the  fundamental  truths  of  Christian  faith  before 
the  religious  consciousness,  in  their  essential  connexion  with 
each  other — God,  revealed  in  Christ,  who  redeems  man,  formed 
after  his  image,  yet  estranged  from  him  by  sin ;  who  imparts 
to  him  that  Divine  life  which  is  to  be  led  on  by  him  to  its 
consummation  through  manifold  strifes  against  the  Power  of 
Evil 

It  appears,  therefore,  that  Christ  did  not  intend  by  "the 
Lord's  Prayer"  to  prescribe  a  standing  form  of  prayer  to  his 
disciples,  but  to  set  vividly  before  their  minds  the  peculiar 
nature  of  Christian  prayer,  in  opposition  to  heathen;  and, 
accordingly,  he  followed  it  up  by  urging  them  to  present  their 
wants  to  their  Heavenly  Father  with  the  most  undoubting 
confidence  (Luke  xi.  5-13).  By  a  comparison  drawn  from  the 
ordinary  relations  of  life,  he  teaches  that  if  our  prayers  Should 
not  appear  to  be  immediately  answered,  we  must  only  perse- 
vere the  more  earnestly  (v.  5-8) ;  and  then  impresses  the 
thought  that  God  cannot  deny  the  anxious  longings  of  his 
children  (9,  10). 

Here,  also,  the  internal  character  of  Christian  prayer  is 
strongly  contrasted  with  the  pagan  outward  conception  of  the 
exercise.  Even  the  "  seeking?  the  longing  of  the  soul,  that 
turns  with  a  deep  sense  of  need  to  God,  is  prayer  already ; 
indeed,  there  is  no  Christian  prayer  without  such  a  feeling. 
The  comparison  that  follows  (v.  11-13)  glances  (like  the 
Lord's  Prayer)  from  the  relation  of  child  and  parent  on  earth 
to  that  of  the  children  of  God  to  their  Father  in  heaven — a 
comparison  opposed,  in  the  highest  conceivable  degrees,  to  all 
Pantheistical  and  Deistical  notions  of  the  relations  between 
God  and  creation.  "If  a  son  shall  ask  bread  of  any  of  you  that 
is  a  father,  wiU  he  give  hkn  a  stone  (in  shape  resembling  the 
loaf))  or,  if  he  ask  a  fish,  will  he  give  trim  a  serpent  ?  or,  if  he 
ask  an  egg,  will  he  offer  a  scorpion  ?  And  how  should  your 
Heavenly  Father,1  of  whose  perfect  love  all  human  affection  is 
but  a  darkened  image,  mock  the  necessities  of  his  children  by 
withholding  from  their  longing  hearts  the  Holy  Ghost,  which 

1  The  words  «  irarijp  6  it  ovpavov"  Luke  xi.  13,  plainly  point  to  the 
invocation  in  the  Lord's  Prayer. 
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alone  can  satisfy  the  hanger  of  their  spirits  ?"  Here,  again,  as 
in  the  Lord's  Prayer,  the  main  objects  of  Christian  prayer  are 
shown  to  be  spiritual;  the  giving  of  the  Holy  Ghost,  the  one 
chief  good  of  the  Christian,  includes  all  other  gift&J 

§  140. — Christ  forgives  the  Magdalen  at  the  Route  of  Simon  the  Pharuee.v-~ 
The  reciprocal  action  of  Love  and  Faith  in,  the  Forgiveness  of  Sins. 

It  was  Christ's  free  mode  of  life  with  his  disciples,  his  inter- 
course with  classes  of  people  despised  by  the  Pharisees,  his 
seeking  the  society  even  of  the  degraded,  in  order  to  save  them, 
which  first  drew  upon  him  the  assaults  of  that  haughty  and 
conceited  sect. 

On  one  occasion  he  was  invited  to  dine  with  one  of  the 
Pharisees,  named  Simon,  a  man  certainly  incapable  of  appre- 
ciating the  Saviour.  Either  from  his  natural  temper,  or  from 
his  peculiar  disposition  towards  Christ,  he  gave  him  but  a  cool 
reception  While  the  Saviour  was  there,  a  woman  came  in 
who  had  previously  led  a  notoriously  vicious  life,  but  who  now, 
convinced  of  sin  and  groaning  under  it,  sought  consolation 
from  Christ,  from  whom  she  had  doubtless  previously  received 
Divine  impressions.  She  threw  herself  at  his  feet,  moistened 
them  with  her  tears,  wiped  them  with  her  hair,  and  anointed 
them  with  ointment.  With  what  power  must  He  have  at- 
tracted the  burdened  soul,  when  a  woman,  goaded  by  con- 
science, could  come  to  him  with  so  sure  a  hope  of  obtaining 
balm  for  her  wounded  heart ! 

The  Pharisee  was  astonished  that  He  should  have  anything 
to  do  with  her.  "  Were  this  man,"  thought  he,  "  possessed  of 
the  prophet's  glance,  piercing  the  thoughts  of  men,  he  could 
not  be  so  deceived."  Christ,  noticing  his  amazement,  gave  an 
explanation  of  the  principle  on  which  he  acted,  that  must  have 
shamed  and  humbled  Simon ;  contrasting  his  cold  hospitality 
with  the  heartfelt  love  which  the  woman,  though  oppressed 
with  grief  and  sin,  had  manifested  for  him.  Looking  at  the 
disposition  of  the  heart,  he  prefers  the  woman — guilty,  indeed, 
before,  but,  even  for  that  reason,  now  longing  the  more  ear- 
nestly for  salvation,  and  penetrated  with  holy  love — to  the 
cold,  haughty,  self-righteous  Pharisee,  who,  with  all  his  out- 
'  ward  show  of  observing  the  law,  was  destitute  of  quickening 
love,  the  essential  principle  of  a  genuine  Divine  life.     "  Her 

i  Cf.  the  indefinite  ayada,  in  Matt.  vii.  11,  generalized  from  the  Sofiara 
ayaOd  in  the  first  clause  of  the  verse.  The  "  Holy  Ghost "  answers  defi- 
nitely to  the  point  of  comparison — the  nourishment  of  the  soul,  as  bread 
lb  to  the  body.  k  Luke  vii.  36,  se}. 

<»2 

Digitized  by  CjOOQIC 


ZZ8  FIRST  GENERAL  MINISTRY  IN  GALILEE. 

sins"  said  he,  "  which  a/re  many,  a/re  all  forgiven,  for  she  loved 
much  ;  but  to  whom  little  is  forgiven,  he  loveth  Utile? 

It  is  love,  according  to  Jesus,  which  gives  to  religion  and 
morality  their  true  import.  The  faith  of  the  woman  proved 
itself  genuine,  because  it  sprang  from,  and  begat  love ;  the 
love  from  the  faith,  the  faith  from  the  love.  Her  grief  for 
her  sins  was  founded  in  her  love  to  the  Holy  God,  to  whom, 
conscious  of  her  estrangement,  she  now  felt  herself  drawn. 
Her  desire  for  salvation  led  her  to  Jesus ;  her  love  aided  her 
in  finding  a  Saviour  in  him ;  with  warm  love  she  embraced 
him  as  such,  even  before  he  pronounced  the  pardon  of  her  sins. 
Therefore  Christ  said  qfher,  "  Her  many  sins  are  forgiven,  be- 
cause she  has  loved  much  ;"  and  to  her,  "  Thy  faith  hath  sawed 
thee,  go  in  peace ;"  thus  exhibiting  the  reciprocal  relations  of 
the  two — the  faith  proving  itself,  true  by  the  love.  The  Pha- 
risee, whose  feelings  were  ossified,  bound  up  in  the  mechanism 
of  the  outward  law,  was  especially  lacking  in  the  love  which 
could  lead  to  faith ;  and  therefore,  in  speaking  to  him,  the 
woman's  love,  and  not  her  faith,  was  made  prominent  by 
Christ. 

The  very  vices  of  the  woman  made  her  conviction  more 
profound,  her  desire  for  salvation  more  ardent,  her  love  for 
the  Redeemer,  who  pronounced  her  sins  forgiven,  more  deep 
and  heartfelt.  But  she  had  not,  even  in  the  midst  of  her 
transgressions,  been  further  removed  from  the  true,  inward 
holiness  that  springs  from  the  Divine  life,  than  was  the  Pha- 
risee in  his  best  estate.  He  separated  himself  from  God  as 
effectually,  by  that  unfeeling  selfishness  which  often  coexists 
with  what  is  called  morality,  and  with  a  conspicuous  sanctity 
of  good  works,  as  if  he  had  yielded,  like  the  woman,  to  the 
power  of  evil  passions.  He  was  none  the  better  because  his 
colder  nature  offered  no  salient  points  for  such  temptations. 
Christ's  standard  of  morality  was  different  from  that  which 
the  world,  deceived  by  appearances,  is  wont  to  apply.  The 
Pharisee  had  succeeded  in  avoiding  these  glaring  sins,  and  in 
keeping  a  fair  show  of  obedience  to  the  law ;  but  all  this  only 
propped  up  his  self-deceiving  egotism,  which  delighted  in  the 
illusion  of  self-righteousness.  In  such  a  man,  the  sense  of 
alienation  from  God,  the  consciousness  of  sin,  as  an  abyss 
between  him  and  the  Holy  One,  without  which  there  can  be 
no  true  repentance,  could  find  no  place. 

Nay,  the  abject  woman,  in  her  course  of  vice,  may  have  been 
nearer  to  the  kingdom  than  the  haughty  and  self-righteous 
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man ;  even  then,  there  may  have  been  a  spark  of  love,  stifled, 
indeed,  by  sensuality,  but  still  existing  in  her  heart,  which 
needed  only  the  touch  of  a  higher  power  to  kindle  into  flame. 
In  her  case,  what  was  in  itself  bad  may  have  been  a  means  of 
good  ;  good,  however,  which  certainly  might  have  been  arrived 
at  by  another  road.  The  pangs  of  repentance  made  her  sus- 
ceptible of  Divine  impressions,  the  Divine  love  that  met  her 
kindled  the  spark  in  her  own  heart ;  and  she  rose,  by  the 
living  faith  of  love,  above  the  Pharisee,  who,  in  his  arrogant 
selfishness,  was  hardened  against  Divine  impressions,  and  did 
not  recognize  the  love  of  God,  even  when  he  saw  it  mani- 
fested.1 

§  141. — Matthew  the  Publican  called  from  the  Custom-house. — Familiar 
Intercourse  of  Christ  with  the  Publicans  at  the  Banquet. — The  Pharisees 
blame  the  Disciples,  and  Christ  justifies  them. — "The  Sick  need  the 
Physician" 

What  surprise  and  offence  must  the  Pharisees  have  felt 
when  they  saw  Christ  admit  even  a  publican  into  tho 
immediate  circle  of  his  disciples.111 

1  The  simplicity  of  this  narrative,  and  the  stamp  of  Christ's  spirit  which 
it  bears,  are  sufficient  proofs  of  its  originality  and  truth.  But  I  find  no 
ground  for  believing  it  to  be  identical  with  the  anointing  of  Christ  by 
Mary  at  Bethany,  which  also,  according  to  Matt.  (xxvi.  6),  occurred  in  the 
house  of  a  Simon.  The  resemblances  are  accidental ;  such  things  could 
occur  again  and  again  amid  Oriental  customs.  That  a  woman,  in  order 
to  show  her  reverential  love  for  the  Saviour,  might  serve  him  like  a  slave, 
wash  his  feet,  not  with  water,  but  with  the  costliest  material  in  her  pos- 
session, &c. ;  all  this  could  easily  have  occurred  twice,  and  both  times, 
too,  in  the  house  of  a  man  named  Simon,  which  was  a  very  common  name 
among  the  Jews ;  although  it  is  possible  that  the  name  may  have  been 
transferred  from  the  one  account  to  the  other.  But  while  the  resem- 
blances are  accidental,  the  differences  are  substantial.  In  the  one  the 
woman  is  an  awakened  sinner ;  in  the  other,  one  who  had  always  led  a 
devout  life,  and  was,  at  the  time,  seized  with  additional  gratitude  at 
the  saving  of  a  beloved  brother's  life.  In  the  one,  the  different  relations 
in  which  a  self-righteous  Pharisee  and  an  awakened  sinner  stand  to  Christ, 
who  rejects  no  repentant  sinner,  are  set  forth ;  in  the  other,  a  heartfelt 
love,  which  knows  no  measure,  is  contrasted  with  the  common  mind, 
incapable  of  comprehending  such  love.  In  the  one  it  is  Christ  that  is 
blamed  and  justified ;  in  the  other,  the  woman. 

m  There  are  discrepancies  in  the  narrative  of  the  calling  of  Matthew, 
not,  however,  affecting  the  credibility  of  the  account,  which  comes  from 
several  independent  sources,  and  bears  no  marks  of  exaggeration.  In 
Matthew's  Gospel,  ix.  9,  the  person  here  spoken  of  is  called  Matthew,  and 
in  x.  3,  Matthew  the  publican  is  mentioned  among  the  Apostles ;  but  in 
Luke  v.  27 ;  Mark  ii.  14,  he  is  called  Levi.  Mark  appears  to  be  more 
definite  than  the  others,  calling  him  the  son  of  Alpheus,  which  does  not 
look  like  a  fanciful  designation.  The  difficulty  might  be  overcome  by 
supposing  (what  was  not  uncommon  among  the  Jews)  that  the  same  man 
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As  he  was  walking  one  day  along  the  shore  of  the  lake,11  he 
saw  a  publican  sitting  in  his  toll-booth,  named  Matthew;  a 
man  who  had  doubtless,  like  Peter,  received  many  impressions 
from  Christ  before,  and  was  thereby  prepared  to  renounce  the 
world  at  his  bidding.  Jesus,  with  a  voice  that  could  not  be 
resisted,  said  unto  him,  "  Follow  me"  Matthew  understood 
the  call,  and  did  not  hesitate  to  follow,  at  any  cost,  Him  who 
had  so  powerfully  attracted  his  heart.  He  left  his  business, 
rejoicing  that  Christ  was  willing  to  take  him  into  his  closer 
fellowship.  This  decisive  event  was  celebrated  by  a  great 
entertainment,0  intended  also,  perhaps,  as  a  farewell  feast  to 
his  old  business  associates.  Christ,  in  whose  honour  the  en- 
tertainment was  given,  did  not  disdain  this  token  of  grateful 
love,  but  took  his  place  at  the  feast  with  a  set  of  men  who 
were  regarded  as  the  scum  of  the  people,  but  to  whom  his 
saving  influences  were  to  be  brought  nigh. 

Shortly  after,  some  of  the  Pharisees  took  the  disciples  to 
task  for  their  free  and  (as  they  thought)  unspiritual  mode  of 
life,  in  eating  and  drinking  with  degraded  sinners  and  tax- 
gatherers.  It  is  evident  that  the  attack  was  intended  for 
Christ,  though  they  hesitated,  as  yet,  to  assault  him  openly. 
He,  therefore,  took  the  matter  up  personally,  and  justified  his 
conduct  by  saying,  "  They  that  are  whole  need  not  a  physician, 
but  they  thai  are  stick"  Indicating  that  he  sought, rather  than 
avoided,  degraded  sinners,  because  they,  precisely,  stood  most 

was  designated  in  the  one  case  by  the  name,  in  the  other  by  the  surname. 
An  objection  to  this  (though  not  decisive)  is  the  fact  that  in  the  list  of 
Apostles  given  in  Matt.  x.  3,  he  is  called  merely  Matthew  the  publican, 
with  no  surname,  and  in  the  lists  given  by  Mark  and  Luke,  Matthew, 
simply,  with  no  surname ;  and,  further,  that  an  old  tradition  existed, 
which  discriminated  Matthew  and  Levi,  and  named  the  latter,  in  addition, 
among  the  prominent  heralds  of  the  Gospel.  (Heracleon,  in  Clem.  Alex. 
Strom.  1.  iv.  c.  xi.)  On  this  ground  we  might  admit,  with  Siejjfert,  that 
the  names  of  two  persons,  i.  e.  of  the  Apostle  Matthew,  and  some  other 
who  had  been  admitted,  at  least,  among  the  Seventy,  had  been  confounded 
together.  But  as  Matthew  himself  was  the  original  source  of  the  materials 
of  the  Gospel  which  bears  his  name  (materials  arranged,  perhaps,  by 
another  hand),  we  cannot  attribute  the  confusion  to  this  Gospel.  It  is,  at 
the  same  time,  possible  that  the  giver  of  the  feast  (Luke  v.  29),  Levi,  was 
another  rich  publican,  a  friend  of  the  publican  Matthew,  who  afterward 
also  attached  himself  to  Jesus ;  especially  as  nothing  is  said  in  Matt.  ix.  10, 
about  a  great  feast  being  given  at  the  house  of  Matthew ;  and  that  thus 
the  name  of  Matthew,  whose  call  to  the  ministry  occasioned  the  feast,  and 
that  ot  Levi,  the  host,  in  whose  life  it  made  an  epoch,  and  who  afterward 
became  known  as  a  preacher  of  the  Gospel,  were  confounded  together. 
■  Mark  ii.  13.  •  Luke  v.  29. 
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in  need  of  his  healing  aid,  and  were  most  likely,  from  a  sense 
of  need,  to  receive  it  willingly. 

But  he  certainly  did  not  mean  to  say  that  he  came  to  save 
only  those  who  were  sunken  in  vice.  He  was  far,  also,  from 
meaning,  that  though  all  have  need  of  him,  all  have  not  the 
same  need  of  him;  that  any  were  excluded  from  the  number 
of  the  "  sick,"  who  needed  him  as  a  "  physician."  But  he  taught 
that  as  he  had  come  as  a  physician  for  the  sick,  he  could  help 
only  those  who,  as  sick  persons,  sought  healing  at  his  hands. 
He  sought  the  tax-gatherers  rather  than  the  Pharisees,  because 
the  latter,  deeming  themselves  spiritually  sound,  had  no  dispo- 
sition to  receive  that  which  he  came  to  impart.  Undoubtedly, 
he  did  not  mean  to  grant  that  they  were  sound,  or  less  diseased 
than  the  publicans. 

Indeed,  he  pointed  out  their  peculiar  disease  by  saying  to 
them,  "  Go  ye,  and  learn  what  that  meaneth,  *  I  will  have  mercy, 
and  not  sacrifice?"*  On  the  one  hand,  by  this  quotation,  he 
pointed  out  the  feeling  that  inspired  his  own  conduct,  the  love 
which  is  the  fulfilling  of  the  law;  and,  on  the  other,  he  indi- 
cated their  fundamental  error  of  making  religion  an  outward 
thing,  while  they  totally  lacked  the  soul  of  genuine  piety. 
This  was  to  convince  them  that  they  themselves  were  sick  and 
needed  the  physician.  Dropping  the  figure,  he  gave  them  the 
same  thought  in  plain  terms:  "I  came  not  to  call  the  righteous, 
bvi  sinners  to  repentance? 

§  142. — Christ's  different  Modes  of  Reply  to  those  who  questioned  his  Conduct 
in  consorting  with  Sinners. — The  Value  of  a  Soul. — Parable  of  the  Prodi- 
gal Son, — Of  the  Pharisee  and  the  Publican. 

There  is  a  difference  in  one  respect  in  Christ's  replies  at  dif- 
ferent times  to  those  who  found  fault  with  his  kindness  to 
publicans  and  degraded  sinners.  In  some  cases  he  stopped 
short  after  vividly  exhibiting  the  mercy  of  God  to  all  truly 
repentant  sinners;  in  others,  he  not  only  justified  his  own  con- 
duct, but  took  the  offensive  against  those  who  had  attacked  him, 
and  showed  them  their  own  deficiencies  in  true  righteousness, 
and  their  inferiority  to  the  sincerely  repentant  publicans.  The 
former  course  was  probably  taken  with  those  who  were  more 
sincerely  striving  alter  righteousness,  and  who  took  offence  at 
him  on  purer  grounds.  It  is  necessary  to  note  this  distinction 
in  order  to  apprehend  Christ's  words  rightly,  and  to  derive, 
from  comparing  his  discourses  together,  a  connected  system  of 
doctrine. 

»  Matt,  ix,  13 ;  Hos.  vi.  6. 
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Under  the  first  class  may  be  placed  the  parables  which  are 
recorded  in  the  fifteenth  chapter  of  Luke.  In  verses  3-10  we 
have  a  vivid  illustration  of  the  value  which  God  attaches  to  the 
salvation  of  one  soul,  shown  by  the  great  joy  which  the  repent- 
ance of  a  sinner  causes  in  a  world  of  spirits,  allied  in  their 
sympathies  to  Him.  This  is  the  one  point  which  is  to  be  made 
prominent  and  emphatic  in  interpreting  the  passage;  we  should 
err  in  pressing  the  separate  points  of  comparison  further. 

To  the  same  class,  also,  belongs  the  parable  of  the  Prodigal 
Son.*  The  elder  son,  who  remains  at  home  and  serves  his 
father  faithfully,  represents  a  Pharisee'  of  the  better  class,  who 
sincerely  strives  to  keep  the  law  and  is  free  from  glaring  sins, 
but  still  occupies  a  strictly  legal  stand-point.  The  younger  son 
represents  one  who  seeks  his  highest  good  in  the  world,  throws 
off  the  restraints  of  the  law,  and  gives  full  play  to  his  passions. 
But  experience  shows  him  the  emptiness  of  such  a  life; 
estranged  from  God,  he  becomes  conscious  of  wretchedness, 
and  returns,  sincerely  penitent,  to  seek  forgiveness  in  the 
Father's  love. 

Christ  does  not  go  far,  in  this  parable,  in  illustrating  the 
deficiencies  of  the  Pharisee.  His  legal  righteousness  goes 
without  specific  rebuke,  but  his  envy  (v.  28),  and  his  want  of 
love  ("  the  fulfilling  of  the  law"),  show  clearly  the  emptiness  of 
his  morality.  It  may  have  been  the  Saviour's  intention  to  lead 
the  person  here  represented  to  discover,  of  himself,  his  total 
want  of  the  substance  of  religion. 

The  one  chief  point  of  the  parable  is  to  illustrate,  under  the 
figure  of  relations  drawn  from  human  life,  the  manner  in  which 
the  paternal  love  of  God  meets  the  vilest  of  sinners  when  he 
returns  sincerely  penitent.  How  strikingly  does  this  picture 
of  the  Father's  love,  ever  ready  to  pardon  sin,  rebuke  not  merely 
the  Jewish  exclusiveness,  but  all  those  limitations  of  God's 
purposes  for  the  salvation  of  the  human  race,  whether  before  or 
after  Christ,  which  the  arbitrary  creeds  of  men  have  attributed 
to  the  Divine  decrees !  The  parable  clearly  implies  that  the 
love  of  the  Father  contemplates  the  salvation  of  all  his  Mien 
children,  among  all  generations  of  men.  Yet  it  by  no  means 
excludes,  although  it  does  not  expressly  declare,  the  necessity 

i  Luke  xv.  11-32. 

r  This  must  be  the  case,  on  the  supposition  that  Luke  xv.  2  expresses 
the  precise  occasion  of  this  parable,  but  we  cannot  positively  assert  this. 
It  is  possible  that  one  of  the  disciples  who  had  not  fully  imbibed  the  spirit 
of  Christ  may  have  given  the  occasion  for  it. 
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of  the  mediatorial  work  of  Christ;  we  must  not  expect  to  mid 
the  whole  circle  of  Christian  doctrine  in  every  parable.  Indeed, 
the  mediation  of  Christ  itself  is  the  precise  way  in  which  the 
paternal  love  of  God  goes  out  to  meet  and  welcome  all  his  fallen 
children  when  they  return  in  repentance.  The  parable  images 
the  condition  of  fallen  man  in  general,  as  well  as  of  that  class 
of  gross  sinners  to  wttich,  from  the  occasion  on  which  Christ 
uttered  it,  it  necessarily  gives  special  prominence. 

The  line  of  distinction  between  the  Pharisee  and  the  pub- 
lican is  still  more  closely  drawn  in  the  parable  contained  in 
Luke  xviii.  9-1 4. 8  The  publican  humbles  himself  before  Cod, 
deeply  sensible  of  sin,  and  only  'seeking  forgiveness,  and  is 
therefore  represented  as  having  the  dispositions  necessary  for 
pardon  and  justification.  The  Pharisee,  trusting  in  his  sup- 
posed righteousness,  exalts  himself  above  the  notorious  sinner, 
and  is  therefore  destitute  of  the  conditions  of  pardon,  though 
he  needs  it  as  much  as  the  other.  Christ  himself  deduces  from 
the  example  this  general  truth :  "Every  one  thai  exaUeih  himself 
shall  he  abased,  and  he  thai  humbleth  himself  shall  be  exalted." 
That  is,  he  who  sets  up  great  pretensions  before  God  on 
account  of  his  self-acquired  virtue  or  wisdom,  will  be  disap- 
pointed; his  arrogant  assumption  of  a  worth  which  is'  nothing 
but  vileness  will  exclude  him  from  that  true  dignity  which  the 
grace  of  God  alone  can  bestow ;  which  dignity  wiU  be  bestowed, 
on  the  other  hand,  upon  the  sinner  who  truly  humbles  himself 
before  God  from  a  conscious  sense  of  moral  unworthiness. 

In  this  parable  we  find  the  germ  of  Paul's  doctrine ;  even  of 
some  of  his  weighty  expressions  on  this  subject.  The  doctrine 
is  the  same  as  that  which  Christ  taught  in  pronouncing  the 
"  poor  in  spirit "  blessed. 

CHAPTER  VIII. 

Christ's  second  journey  to  Jerusalem.1 
§  143. — The  Miracle  at  the  Pool  of  Bethesda. — The  Words  of  Christ  mi 

the  Temple  to  the  Man  that  was  healed,    (John  v.  1-14.) 
Christ,  having  spent  the  winter  in  Galilee,  was  called  again 
to  Jerusalem  by  the  feast  of  the  Passover.     His  stay  in  the 

•  This  parable  is  one  (cf.  p.  Ill)  in  which  a  truth  relating  to  the  king- 
dom of  God  is  illustrated  by  an  assumed  feet ;  but  the  feet  is  one  taken 
from  the  same  sphere  of  life  as  that  which  it  intended  to  depict.  More- 
over, the  relation  which  must  exist,  in  all  time,  between  the  self-righteous 
saint  by  works  and  the  humbly  penitent  sinner  is  illustrated  by  an  example 
such  as  once  constantly  occurred  in  real  life — in  Pharisees  and  publicans. 

t  John  v.  1.    The  chronology  of  the  life  of  Christ  depends  a  good  deal 
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city  at  that  feast  forms  a  marked  period  in  his  history ;  for  a 
cure  wrought  upon  a  certain  Sabbath  in  that  time  was  the 
occasion,  if  not  the  cause,  of  a  more  violent  display  of  the 
opposition  of  the  Pharisees  than  had  yet  been  made  against 
him. 

A  certain  spring  at  Jerusalem  was  believed  by  the  people  to 

possess  remarkable  healing  powers  at  particular  seasons,  when 

its  waters  were  moved  by  (what  they  supposed  to  be)  a  super* 

atural  cause.u  It  is  unimportant  whether  this  belief  was  an  old 

upon  the  question  whether  the  feast  mentioned  John  v.  1,  was  or  was  not 
the  Passover.  The  indefiniteness  of  the  word  "  feast "  in  this  passage,  and 
the  mention  of  the  Passover  itself  in  John  vi.  4,  might  lead  us  to  infer 
that  the  feast  of  Purim  was  meant,  which  oocurred  a  few  weeks  before  the 
Passover;  but  everything  else  is  against  this  inference.  The  Purim 
feast  did  not  require  of  the  pious  Jew  avataivtiv  uq  'Upofftikvpa  ;  had 
this  least,  herefore,  been  in  question,  we  might  expect  in  John  v.  1,  a 
statement  of  Christ's  reason  for  going  up  to  it,  instead  of  waiting  for  the 
Passover.  The  most  ancient  interpretation  favours  the  Passover  (Iren. 
ii.  22),  which  feast  was  attended  by  most  of  the  foreign  Jews,  and  required 
the  avataivtiv.  The  omission  of  the  definite  article  in  the  text  is  not  so 
important  as  some  suppose.  The  text  says  i\y  koprir—-"it  was  feast" — 
further  denned  by  avh&ti,  showing  that  the  chief  feast  is  intended.  Even 
in  German  [or  English]  we  might  say,  loosely,  "U  was  feast"  omitting  the 
article,  as  in  the  Greek.  It  is  unlikely,  too,  that  Christ,  who  had  already 
roused  the  prejudices  of  the  Pharisees  against  him,  should  have  gone  to 
the  Purim  feast,  where  he  would  have  had  to  contend  with  them  alone  in 
Jerusalem,  instead  of  continuing  his  labours  undisturbed  in  Galilee  until 
Passover.  John's  omission  to  say  more  of  Christ's  ministry  up  to  the  time 
of  the  next  Passover  (vi.  4)  may  be  accounted  for  on  the  ground  that  it 
was  not  his  purpose  to  recount  nis  labours  in  Galilee,  which  were  preserved 
in  the  circle  of  the  ordinary  traditions.  The  two  first  verses  of  chap.  v. 
show  how  summary  his  account  is.  Only  in  chap.  vii.  1,  is  an  occasion 
offered  for  assigning  the  reason  for  Christ's  stay  in  Galilee ;  we  can  the 
more  readily  account  for  the  surprise  of  the  brothers  (vii.  3,  seq.)  if  he 
spent  the  whole  year  and  a  half  in  Galilee. 

tt  Against  the  credibility  of  this  account,  Bretschneider  and  Straws 
adduce  the  silence  of  Josephus  and  the  Rabbins  in  regard  to  such  a  healing 
spring ;  but  this  argument — like  every  argumentum  e  silentio,  unsupported 
by  special  circumstances — is  destitute  of  force.  These  very  authorities  tell 
us  that  there  were  many  mineral  springs  in  Palestine.  Eusebius,  in  his 
work,  "irtpi  r&v  toituc&v  6vofiaru>v  r&v  iv  ry  &da  ypafy"  (Onomasticon), 
says,  under  the  word  "Bti£a9a" — "rai  vvv  dtUvvrai  hv  rate  avrffli 
XiavaiQ  didvfiotc,  5>v  Uarspa  fikv  Ik  t&v  rar*  itoq  vir&v  irXrjpovrai, 
Sarepa  8k  icapac6%a>Q  irtyoiviyfisvov  titivvoi  to  £&i>p,  iyvoc,  &c  (j>a<n, 
4>kpovoa  ruv  rraXai  KaBatpofievutv  Upeiwv,  Trap*  8  icai  TrpobariKi)  KaXeirai 
Sid  ra  Svpara."  (Hieron.  Opp.  ed.  Vallars,  torn.  iii.  pt.  i.  p.  181.)  The 
old  tradition,  that  the  waters  had  become  "  red,"  from  the  washing  of  the 
sacrifices  in  them  in  old  times,  leads  to  the  conclusion  that  it  contained 
peculiar  components.  The  legend  of  the  angel  (in  v.  4,  which,  according 
to  the  best  criticism,  does  not  belong  to  John,  but  is  a  later  gloss)  could 
not  have  arisen  unless  the  spring  and  its  phenomena  really  existed. 
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one,  or  was  called  forth  at  a  later  period  by  actual  occurrences, 
of  which,  as  was  common,  too  much  was  made.  The  healing 
spring  itselfi  or  the  covered  colonnade  connected  with  it,  was 
called  Bethesda*  ("  place  of  mercy  "). 

At  this  fountain  Christ  found,  on  the  Sabbath  day,  a  man 
who  had  been  lame  for  thirty-eight  years,  and  had  long  waited 
for  the  moving  of  the  waters  in  hope  of  relief  but  had  never 
been  able  to  a  ail  himself  of  it  for  want  of  a  kind  hand  to  help 
him  into  the  water  at  the  auspicious  moment.  It  is  probable 
that  many  pressed  to  the  spring  in  haste  to  catch  the  passing 
instant,  when  its  healing  powers  were  active.  But  the  sick 
man  was  to  find  help  from  a  far  different  source.  [Jesus  sadth 
unto  him,  Arise,  take  up  thy  bed  cmd  walk,  amd  immediately  the 
mem  was  made  whole.] 

The  restored  man  lost  sight  of  the  Saviour  in  the  throng, 
but  afterward  Christ  found  him  in  the  Temple,  where  he  had 
probably  first  gone  in  order  to  thank  God  for  his  recovery. 
The  favourable  moment  was  seized  by  the  Saviour  to  direct  his 
mind  from  the  healing  of  his  body  to  that  of  his  soul.  His 
words,  "  Sin  no  more,  lest  a  worse  thing  come  unto  thee"  may  be 
considered  either  as  implying  that  the  sickness,  in  this  parti- 
cular case,  was  caused  by  sin,  or  as  referring  to  the  general 
connexion  between  sin  and  physical  evil,  in  virtue  of  which  the 
latter  is  a  memorial  of  the  former  as  its  source.  In  either  view, 
they  were  intended  to  remind  him  of  his  spiritual  necessities, 
and  to  point  out  the  only  way  in  which  they  could  be  relieved. 

§  144. — The  Pharisees  accuse  Christ  of  Sabbath-breaking  and  Blasphemy. — 
Sis  Justification.     (John  v.  10,  17-19.) 

This  occurrence  gave  the  Pharisees  the  first  occasion  (so  far 
as  we  know)  to  accuse  Christ  of  breaking  the  Sabbath  and  of 
blaspheming  against  God,  The  first  accusation  was  made  in 
their  contracted  sense  of  the  Sabbatical  law,  and  of  its  viola- 
tion j  the  latter  arose  from  their  legal  Monotheism,  and  their 
narrow  idea  of  the  Messianic  office. 

In  his  justification,  Christ  struck  at  the  root  of  the  first 
error,  viz.,  the  carnal  notion  that  the  sanctity  of  the  Sabbath 
was  founded  solely  upon  God's  resting  after  the  work  of 
creation,  as  if  his  cneative  labours  were  then  commenced  and 
ended;  and  points  out,  on  the  other  hand,  the  ever-continuing 

Robinson  (Palestine,  ii.  137,  156)  thinks  that  he  found  in  the  irregular 
movement  of  the  water  in  the  "Fountain  of  the  Virgin"  phenomena 
similar  to  those  recorded  of  the  Pool  of  Bethesda,  and  contributing  to 
explain  them.  T  Tpn  and  ma. 
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activity  of  God  as  the  ground  of  all  being — my  Father  worketh 
hitherto,  and  I  work.'"  ("  As  He  never  ceases  to  work,  so  do  I 
work  unceasingly  for  the  salvation  of  men")  He  rejects  the 
narrow  limits  which  their  contracted  view  of  the  law  of  the 
Sabbath  would  assign  to  his  healing  labours,  which  were  to  go 
on  uninterruptedly.  Nor  did  he  lower  his  tone  in  regard  to 
the  relations  which  he  sustained  to  his  Heavenly  Father 
because  his  opponents  charged  him  with  claiming,  by  his 
words,  Divine  dignity  and  authority.  On  the  contrary,  he 
strengthened  his  assertions,  taking  care  only  to  guard  against 
their  being  perverted  into  a  depreciation  of  the  Father's  dignity, 
by  declaring  that  he  laboured  in  unity  with  the  Father,  and  in 
dependence  upon  him.  u  The  Son"  said  he,  "  can  do  nothing  of 
himself,  but  what  he  seeth  the  Father  do?  (He  would  have  to 
deny  himself  as  the  Son  of  God,  before  he  could  act  contrary  to 
the  will  and  example  of  the  Father.) 

§  145. — The  Discourse  continued :  Christ  intimates  his  future  greater 
Works. — His  Judgment,  amd  the  Beswrrection.     (John  v.  20-29.) 

Christ  proceeds  to  declare  (v.  20)  that  the  Father  will  show 
him  greater  works  than  these,  i.  e.,  than  reviving  the  dead  limbs 
of  the  paralytic  And  what  were  these  " greater  works?" 
Without  doubt,  that  work  which  Christ  always  describes  as 
his  greatest — as  the  aim  of  his  whole  life — the  awakening, 
namely,*  of  Divine  life  in  the  spiritually  dead  humanity;  a 
work  which  nothing  but  the  creative  efficiency  of  God  could 
accomplish.  "  That  ye  may  marvel ;"  for  those  who  then  would 
not  recognize  the  Son  of  God  in  the  humble  garb  of  the  Son  of 
Man  would  indeed,  at  a  later  period,  be  amazed  to  see  works 
(wrought  by  one  whom  they  believed  to  be  dead)  which  must 
be  acknowledged  to  be  great  in  their  moral  effects,  even  if 
their  intrinsic  nature  could  not  be  understood. 

He  describes  these  greater  works  more  exactly,  and  points 
out,  at  the  same  time,  the  perfect  power  which  he  would  have 
to  do  them  in  the  words  :  "  For  as  the  Father  raiseth  wp  the 
dead,  amd  quickeneth  them,  even  so  the  Son  qwickeneth  whom  he 
will"     The  raising  to  life  is  as  real  in  the  latter  clause  as  in 

w  John  v.  17.  This  is  not  out  of  place,  nor  borrowed  from  Philo,  as 
some  suppose,  nor  a  mere  metaphysical  proposition,  but  one  belonging 
immediately  to  the  religious  consciousness.  It  is  said,  moreover,  that 
Christ's  transition  (in  verses  17,  19,  seq.)  from  the  Sabbath  controversy  to 
an  exposition  of  his  higher  dignity  is  out  of  keeping  with  his  character  and 
mode  of  teaching,  as  exhibited  in  the  first  three  Gospels.  What  would  be 
said,  then,  if  a  transition  like  that  recorded  in  Matthew  xii.  6,  were 
recorded  in  John's  Gospel  f 
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the  former.  It  depends  upon  His  will,  indeed ;  but  Lis  is  no 
arbitrary  will ;  and  it  follows  that  submission  to  his  will  is 
requisite  before  man  can  receive  this  Divine  life.  This,  like 
that  other  passage — the  wind  bloweth  where  it  listeth — breaks 
down  the  barriers  within  which  Judaism  inclosed  the  Theocracy 
and  the  Messianic  calling. 

And  because  it  depends  upon  the  Son  to  give  light  to  whom 
He  will,  the  whole  judgment  of  mankind  is  intrusted  to  his 
hands.  "For  the  Father  judgeth  no  man,  but  hath  committed  aU 
judgment  unto  the  Son?  The  negative  is  joined  to  the  positive. 
The  judgment  is  brought  about  by  men's  bearing  towards  Him 
from  whom  alone  they  can  receive  life  :  "  That  all  men  should 
honour  the  Son,  even  as  also  they  lvonour  the  Father?  He  that 
will  not  recognize  the  Divine  mission  of  the  Son  dishonours  the 
Father  that  sent  him. 

The  truth  thus  enunciated  in  general  terms,  Christ  pre- 
sented still  more  vividly,  by  applying  it  to  his  work  then 
beginning,  and  which  was  to  be  carried  on  through  all  ages, 
until  the  final  judgment  and  the  consummation  of  the  kingdom 
ef  God.  "  He  that  heareth  my  word,  and  believeth  on  him  that 
sent  me,  hath  everlasting  life,  and  shall  not  come  into  judgment, 
but  is  'passed  from  death  into  life  (the  true,  everlasting,  Divine 
life).  The  hour  is  coming,  and  now  is,  when  the  (spiritually) 
dead  shall  hear  the  voice  of  the  Son  of  God,  and  they  that  hear 
shall  live  ;  for  as  the  Father  hath  (the  Source  of  Divine)  life  in 
himself,  so  hath  he  given  to  the  Son  to  have  (Divine)  life  in  him- 
self (If  the  Source  of  life,  which  is  in  God,  had  not  been  com- 
municated to  the  human  nature  in  him,  then  communion  with 
him  could  not  communicate  the  Divine  life  to  others.)  And 
hath  gwen  him  authority  to  execute  judgment  also,  because  he  is 
the  Son  of  Man  (as  man  he  is  to  judge  men)." 

His  hearers,  who  saw  him  before  their  eyes  in  human  form, 
were  startled,  doubtless,  by  these  declarations.  They  looked 
for  Messiah  to  establish  a  visible  kingdom,  with  unearthly 
splendours,  expecting  it  to  be  attended  by  an  outward  judg- 
ment ;  and  Christ's  announcement  of  a  spiritual  agency,  that 
was  to  be  coeval  with  the  world's  history,  was  beyond  their 
apprehension.  He  referred  them,  therefore,  to  the  final  aim 
of  the  course  which  he  was  laying  out  for  the  human  race,  the 
final  Messianic  work  of  the  Judgment  and  the  general  Resur- 
rection ;  a  work  in  itself  indeed,  more  familiar  to  them,  but 
which,  as  ascribed  to  him,  must  have  still  more  raised  their 
wonder.     "  Marvel  not  at  this  ;  for  the  lwur  is  coming  in  which 
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aU  that  are  in  the  grams  shaU  hear  his  voice,  and  shall  come 
forth :  they  that  have  done  good,  to  the  resurrection  of  dtfb;  and 
they  that  have  done  evil,  vmJbo  the  resurrection  of  damnation." 

§  146. — The  Discourse  continued :  Christ  appeals  to  the  Testimony  of 
his  Works.     (John  v.  30-37.) 

Haying  thus  unfolded  his  whole  Messianic  agency,  em- 
bracing both  the  present  and  the  future,  Christ  returns  (v.  30) 
to  the  general  proposition  with  which  he  had  commenced  (in 
v.  19).  As  he  had  applied  his  unity  of  action  with  the  Father 
to  his  whole  course,  so  now  he  applies  it  specifically  to  his 
judgment,  which  must,  therefore,  be  just  and  true :  "  /  can  oj 
mine  own  self  do  nothing  ;  as  I  hear,  I  judge,  and  my  judgment 
is  just." 

His  decision  against  his  opponents  must,  therefore,  be  just 
and  true  also.  They  need  not  say  (he  told  them)  that  his 
testimony  was  not  trustworthy,  because  given  of  himself  (v.  31). 
It  was  another  that  bore  witness  of  him,  whose  testimony  he 
knew  to  be  unimpeachable  (v.  32).  He  did  not  allude  to  John, 
whose  light,  which  had  been  to  them,  as  to  children,  a  source 
of  transitory1  pleasure,  they  had  not  followed  to  the  point 
whither  it  ought  to  have  guided  them ;  he  did  not  allude  to 
John's,  nor,  indeed,  to  any  man's  testimony,  but  to  a  greater, 
viz.,  the  works  themselves,  which  the  Father  had  given  him  to 
accomplish,  and  which  formed  the  objective  testimony  to  the 
Divinity  of  his  labours :  " The  same  works  that  I do,bear  witness 
of  me  that  the  Father  hath  sent  me ;  and  the  Father  himself, 
which  hath  sent  me,  hath  borne  witness  ofme"y  (v.  36,  37). 

*  The  words  of  John  v.  35,  imply  that  the  ministry  of  the  Baptist 
belonged  to  the  past,  and  they  may  have  been  spoken  after  his  death ; 
although  the  only  necessary  inference  is,  that  he  had  ceased  his  public 
labours. 

f  I  cannot  agree  with  those  who  (like  LUche,  Coram.  John  v.  87)  refer 
the  first  clause  of  verse  37  to  the  testimony  of  the  Father,  as  given  in  the 
Old  Testament.  The  connexion  demands  a  climax.  But  how  could  the 
testimony  of  God  in  the  Scriptures  be  more  direct  than  in  the  Divine 
Agency  of  Christ  itself?  There  could  be  no  revelation  more  direct  or 
powerful  than  this.  The  present  tense  ("  the  works  bear  witness  ")  is  used 
in  verse  36,  because  Christ's  agency  was  still  going  on,  and  to  continue. 
But  because  part  of  it  was  already  past,  and  a  subject  of  contemplation, 
•tfie  perfect  tense  is  used  in  verse  37  ("the  Father  hath  borne  witness"). 
The  37tb  verse  looks  back  to  the  36th,  the  6  irkutyaQ  fit  referring  to  the  tin 
6  rrarrip  fu  cnrkffTaXice.  The  climax  consists  m  the  transfer  of  what  has 
been  said  of  the  world,  as  testifying  of  God,  to  God  himself,  as  testifying 
through  the  works.  Then  Christ  shows  why  the  Jews  do  not  perceive 
this  testimony,  but  always  demand  new  proofs.  They  ask  a  testimony 
that  can  be  heard  and  perceived  by  the  carnal  senses ;  and  theie  is  none 
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§  147. — The  Discourse  continued :  Incapacity  of  the  Jews  to  Understand 
the  Testimony  of  God  as  given  in  the  Scriptures.     (John  v.  37-47.) 

It  was  precisely  through  the  works,  Christ  told  them,  that 
the  Father  had  testified  to  him.  "  But,"  continued  he,  in  eflfect, 
"  it  is  no  wonder  that  you  ask  another  testimony  of  me,  seeing 
that  yon  are  destitute  of  the  spiritual  capacity  which  is  neces- 
sary to  perceive  this  one.  It  cannot  be  perceived  with  the 
senses  ;*  you  have  never  heard  with  your  ears  the  voice  of  the 
Father,  nor  seen  with  your  eyes  his  form.  God  does  not  reveal 
himself  to  the  fleshly  sense ;  and  in  you  no  other  sense  is  de- 
veloped. And  for  this  reason,  too,  you  cannot  understand  the 
testimony  of  the  Scriptures.  The  word  of  God,  which  you 
ought  to  have  received  within  you  from  the  Scriptures,  dwells 
not  in  you  ;  it  has  remained  for  you  simply  outward.  Hence 
your  '  searching  of  the  Scriptures'  is  a  lifeless  thing.  Thinking 
that,  in  the  letter  of  the  word,  you  have  eternal  life,  you  will 
not  come  unto  Him  who  alone  imparts  that  life,  and  to  whom 
the  Scriptures  were  only  intended  to  lead ;  your  dispositions 
and  mine  are  directly  contrary.  I  am  concerned  only  for  the 
honour  of  God  ;  you  for  your  own.  With  »ach  a  disposition, 
you  cannot  possibly  believe  in  me.  If  another  should  come,  in 
feeling  like  yourselves,  and  seek,  in  his  own  name,  to  lord  it 
among  you,  Mm  you  will  receive.*  Moses  himself,  for  whose 
honour  you  are  zealous,  but  whose  law  you  violate  whenever  it 
clashes  with  your  selfish  interests,  will  appear  as  your  accuser. 
Did  you  truly  believe  Moses — not  according  to  the  letter 
merely,  but  also  to  the  spirit — you  would  also  believe  in  me."b 

Had  the  Pharisees  bee**  truly  sincere  in  observing  the  law, 
the  law  would  have  been  to  them  a  iraiZay  tjyoQ  elg  XoioroV  (a 

each  to  be  had.  God  reveals  himself  only  in  a  spiritual  way,  to  the 
indwelling  Sense  for  the  Divine.  This  last  they  have  not ;  and  the  reve- 
lation of  the  Old  Testament  has  always  been  to  them  a  dead  letter ;  the 
word  of  God  has  not  penetrated  their  inner  being.  To  this  very  naturally 
follows  verse  39,  "  Ye  search  the  Scriptures,  for  in  them  ye  thimk  ye  have 
eternal  life;**  which  life  only  Christ  ^an.  impart.  In  opposition  to  the 
most  recent  commentators,  I  must  tmnk  this  2ie  true  connexion  of  the 
passage. 

*We  may  remember  how  the  Jews  were  inclined  to  look  for  Thcopha- 
nits  (visible  appearances  of  the  Deity). 

»  Cf.  the  predictions,  in  the  synoptical  Gospels,  of  false  prophets  that 
should  deceive  the  people. 

b  For  Moses*  highest  calling  was  to  prepare  the  way  for  Messiah.   Both 
by  the  whole  stage  which  he  occupied  in  the  development  of  the  Divine 
kingdom,  and  by  individual  prophetic  intimations  (like  Deut.  xviii.  15 
Gen.  iii.  15,  in  weir  spiritual  meaning),  he  had  pointed  out  the  Messiah, 
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schoolmaster  to  lead  to  Christ),  and  they  would  have  discovered 
the  element  of  prophecy  even  in  the  Pentateuch  itself  Their 
adherence  to  the  letter  made  them  blind  to  the  Messiah  ;  but 
their  carnal  mind  caused  their  adherence  to  the  letter.  Justly, 
then,  could  Christ  say  to  them,  "  Ye  strive  for  the  honour  of 
Moses,  yet,  in  fact,  you  seek  your  own  honour  more  than  his, 
and,  therefore,  do  not  believe  him ;  how,  then,  can  you  believe 
my  words,  which  must  appear  altogether  strange  and  new  %" 

From  this  time  the  ruling  Pharisaic  party  persecuted  Christ 
as  a  most  dangerous  enemy,  who  exposed  their  sentiments  with 
a  power  of  truth  not  to  be  controverted.  "Sabbath-breaking 
and  blasphemy"  were  the  pretexts  on  which  they  sought  his 
condemnation. 

CHAPTER  IX. 

SECOND  COURSE  OF  EXTENDED  LABOURS  IN  GALILEE. 

Such  was  the  affiliation  of  parties  throughout  Judea,  that 
the  opposition  which  the  Pharisees  stirred  up  against  Christ  at 
Jerusalem,  soon  made  itself  felt  throughout  the  country.  A 
new  epoch  of  his  ministry  therefore  began. 

The  charge  of  heresy  and  blasphemy  having  spread  into 
Galilee,  Christ  was  led  to  unfold,  in  a  connected  discourse,  the 
relation  which  existed  between  the  old  stand-point  of  the  law 
and  the  new  era  of  the  kingdom  of  God  introduced  by  himselfl 
His  exposition  was  adapted  to  the  capacities  of  his  hearers  at 
the  time,  and,  therefore,  did  not  include  the  circle  of  truths 
which  was  afterward  to  be  revealed,  through  the  Holy  Spirit, 
in  the  progress  of  the  kingdom.     This  discourse  was  the 

SERMON  ON  THE  MOUNT. 

INTRODUCTION. 

§  148. — (1.)  Place  and  Circumstances  of  the  Delivery  of  the  Sermon ; 
(2.)  Its  Subject-matter,  viz. :  the  Kingdom,  of  God  as  the  Aim  of  the  Old 
Dispensation;  (3.)  The  Two  Editions,  viz.  Matthew's  and  Luke's/ 
(4.)  Its  Pervading  Rebuke  of  Carnal  Conceptions  of  the  Messiahship. 

(1.) 
In  the  course  of  the  summer,  as  Jesus  was  returning  from 

one  of  his  extensive  preaching-tours  in  Galilee,  multitudes  fol- 
lowed him,  attracted  by  his  words  and  works.  Toward  even- 
ing they  came  near  Capernaum,  and  a  few  of  the  company 
hastened  thither  in  advance,  while  the  greater  number  re- 
mained, in  order  to  enter  the  city  in  company  with  the  Master. 
The  multitude  stopped  at  the  foot  of  a  mountain  near  the 
town;  but  Jesus,  seeking  solitude,  went  higher  up  the  ascent. 
The  next  morning  he  took  his  place  upon  the  declivity  of  tl*e 
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mountain,  and,  drawing  his  twelve  disciples  into  a  narrower 
circle  about  him,c  delivered  the  discourse.  It  was  intended  for 
all  such  as  felt  draws  to  follow  him;  to  teach  them  what  they 
had  to  expect,  and  what  would  be  expected  of  them,  in  be- 
coming his  disciples;  and  to  expose  the  false  representations 
that  had  been  made  upon  both  these  points. 

(2.) 
The  connected  system  of  truths  unfolded  in  the  discourse 
was  intended  to  exhibit  to  the  people  the  kingdom  of  God  as 
the  aim  of  the  Old  Dispensation ;  as  the  consummation  for  which 
that  dispensation  prepared  the  way.  The  Sermon  on  the 
Mount,  therefore,  forms  the  point  of  transition  from  the  Law 
to  the  Gospel;  Christianity  is  exhibited  in  it  as  Judaism  spi- 
ritualized and  transfigured.  The  idea  of  the  kmgdom  of  God  is 
the  prominent  one;  the  person  of  the  Theocratic  king  is  subor- 
dinate thereto.  The  discourse  is  made  up  of  many  sententious 
passages,  calculated,  separately,  to  impress  the  memory  of  the 
hearers,  and  remain  as  fruitful  germs  in  their  hearts;  but,  on 
the  other  hand,  bound  together  as  parts  of  an  organic  whole. 
This  was  admirably  adapted  to  preserve  the  discourse,  in  its 
essential  features,  uncomipted  in  transmission. 

Accordingly,  we  find  the  two  editions  (Matt.  v.  vi.  vii. ;  and 
Luke  vi  20-29),  each  giving  the  body  of  the  discourse,  with 
beginning,  middle,  and  end;  although  they  certainly  originated 
in  different  traditions  and  from  different  hearers. 

Comparing  the  two  copies,  we  find  Matthew's  to  be  more 
full,  as  well  as  more  accurate  in  the  details;  it  also  gives 
obvious  indications  of  its  Hebrew  origin.  But  the  original 
document  of  Matthew  passed  through  the  hands  of  the  Greek 
editor,  who  has  inserted  other  expressions  of  Christ  allied  to 
those  in  the  organic  connexion  of  the  discourse,  but  spoken  on 
other  occasions.  Assuming  that  what  is  common  to  Matthew 
and  Luke  forms  the  body  of  the  sermon,  we  have  a  standard 
for  deciding  what  passages  do,  and  what  do  not,  belong  to  it 
as  a  connected  whole. 

(4.) 
There  runs  through  the  whole  discourse,  implied  where  it  is 

c  If  Luke  vi.  13  is  intended  to  recite  the  choosing  of  the  Apostles,  it  is 
clear  that  it  is  done  only  incidentally,  and  not  in  chronological  connexion, 
Luke  does  not  say  that  the  discourse  was  specially  directed  to  the  Apostles, 
nor  is  there  a  trace  of  internal  evidence  to  that  effect.  The  discourses  of 
Christ  that  were  specially  intended  to  teach  the  Apostles  the  duties  of  their 
calling  have  a  very  different  tone. 

R 
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not  directly  expressed,  a  rebuke  of  the  carnal  tendency  of  the 
Jewish,  mind,  as  displayed  in  its  notions  of  the  Meeaaanic  king- 
dom, and  of  the  requisites  for  participating  therein;  the  latter, 
indeed,  depending  entirely  upon  the  former.  It  -was  most 
important  to  convince  men  that  meetness  for  the  kingdom 
depended  not  upon  alliance  to  the  Jewish  stem,  but  upon 
alliance  of  the  heart  to  God.  Their  mode  of  thinking  had  to 
be  modified  accordingly.  A  direct  attack  upon  the  usual  con- 
ceptions of  the  nature  and  manifestation  of  the  kingdom  would 
have  been  repelled  by  those  who  were  unprepared  for  it ;  but 
to  show  what  dispositions  of  heart  it  required,  was  to  strike 
at  the  root  of  error.  In  his  mode  of  expression,  indeed,  Christ 
adhered  to  the  Jewish  forms  (e.  g.  in  stating  the  beatitudes) ; 
but  his  words  were  carefully  adapted  and  varied,  so  as  to  guard 
against  sensuous  interpretations.  The  truth  was  clearly  to  be 
seen  through  the  veil 

I.   THE  BEATITUDES. 

§  149. — Moral  Requisites  for  Entering  the  Kingdom  of  God : 
Spirit;  (2.)  Meekness;  (3.)  Hungering  and  Thirsting  after  J 

(I-) 
Glancing  at  the  poor,  who  probably  comprised  most  of  his 

congregation,  Christ  says,  "Blessed  cure  the  poor  in  spirit,  for 

theirs  is  the  hmdom  of  heaven.     Happy  are  they  who  feel  the 

spiritual  wretchedness  of  the  Theocratic  nation;  who  long  after 

lie  true  riches  of  the  kingdom ;  who  have  not  stifled  the 

higher  cravings  of  their  souls  by  worldly  delights,  by  confidence 

in  their  Jewish  descent,  by  the  pride  of  Pharisaic  righteousness 

and  wisdom;  but  are  conscious  of  their  spiritual  poverty,  of 

their  lack  of  the  true  riches  of  the  Spirit  and  the  kingdom." d 

d  ''Poverty  of  spirit"  includes  all  that  we  have  here  expressed.  De 
Wette  (in  Reidelb.  Jstudien,  vol.  iii.  pt.  2,  in  his  Comment,  de  morte  Jesu 
Christ*  expiatoria,  in  his  ChristUche  Littcnlehre,  pt.  i.  p.  246,  and  in  his 
Commentary,  in  loc.)  has  done  much  to  develop  the  idea  genetically.  He 
has  rightly  called  attention  to  the  derivation  of  the  phrase  from  the  Old 
Testament  views.  "The  humble  citizen  of  the  fallen  Theocracy,  deeply 
feeling  the  misery  of  the  Theocratic  nation,  bruised  in  spirit,  and  hoping 
only  in  God,  is  'poor  in  spirit,'  in  contrast  with  the  haughty  blasphemer, 
who  has  no  such  feeling :  irg,  |Va«,  in  contrast  with  9Vh ;  Isa.  bri.  1." 
Applying  this  spiritually,  with  reference  to  the  inner  life,  we  naturally 
infer  that  the  tttu>xoI  ry  irvtvpari  are  "  those  who  feel  their  want  of  that 
which  alone  can  satisfy  and  enrich  the  Spirit,"  and  so  all  the  rest  that  we 
have  intimated.  The  difference  in  these  explanations — easily  harmonised 
—consists  only  in  the  reference  of  the  idea  to  its  genetic  historical  deve- 
lopment in  the  one,  and  to  the  objective  Christian  meaning,  which  holds 
good  for  all  ages.    Conf.  James  (i.  9,  10),  whose  epistle  accords  in  many 
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Such  are  they  to  whom  the  kingdom  of  God  belongs ;  "  thews? 
says  Christ,  "is  the  kingdom  of  heaven/9  as,  in  certain  respects, 
a  present  possession. 

.<«  ... 
As  the  pride  of  the  Pharisee  is  joined  with  sternness,  so 

poverty  of  spirit  is  attended  by  meekness  and  humility.  In  the 
Sermon,  "  blessed  are  the  poor  in  spirit "  is  followed  by e  "  blessed 
cure  the  meek,  for  they  shall  inherit  the  earth.19  A  remarkable 
contrast :  Dominion  is  promised  to  that  precise  disposition  of 
heart  which  is  most  averse  to  it.*  A  contrast,  too,  which  serves 
to  point  out  the  peculiar  kind  of  world-dominion  promised,  as 
distinguished  from  the  prevailing  Jewish  ideas  on  the  subject. 
According  to  the  latter,  the  sceptre  of  the  Messianic  reign  over 
the  heathen  nations  was  to  be  a  sceptre  of  iron  ;  according  to 
the  former,  the  "gentle-spirited"  are  to  obtain  possession  of  the 
earth. 

It  is  true,  the  expression,  "  shall  inherit  the  earth,"  is  in- 
cluded (like  the  other  beatitudes)  in  the  more'  general  one, 
"theirs  is  the  kingdom  of  heaven;"  it  is  doubtless  true,  also, 
that  the  phrase  was  not  uncommon  among  the  Jews;  but  we 
are  not,  therefore,  obliged  to  conclude  that  the  thought  in- 
volved in  it  is  only  the  general  one  of  "the  blessedness  of  the 
kingdom  of  God."  The  expression  has  a  significance  of  its 
own.  The  "inheritance  of  the  earth"  is  that  world-dominion 
which  Christians,  as  organs  of  the  Spirit  of  Christ,  are  ever 
more  and  more  to  obtain,  as  the  kingdom  of  God  shall  win 
increasing  sway  over  mankind  and  the  relations  of  society, 
until,  in  its  final  consummation,  the  whole  earth  shall  own  its 
dominion;  and  the  Power  which  is  to  gain  this  world-dominion 
is  Meekness;  the  quiet  might  of  gentleness  it  is  with  which 
God's  kingdom  is  to  subjugate  the  world. 

Christ,  then,  further  develops  the  characteristics  of  poverty 
of  spirit  in  the  beatitude :  "Blessed  are  they  that  mourn  (that 
are  conscious  of  inward  woe),  for  they  shaU  be  comforted."  That 
this  mourning  is  not  grief  for  mere  outward  afflictions,  appears 
from  the  next :  "  Blessed  are  they  which  do  hunger  and  thirst 
after  righteousness,  for  they  shaU  beJUled"  (shall  find  their  wants 
supplied  in  the  communion  of  the  kingdom  of  God). 

points  with  the  Sermon  on  the  Mount,  and  follows  its  stand-point  in  the 
development  of  Christianity. 

€  In  the  order  of  the  Beatitudes,  I  follow  the  text  of  Lachmann,  which 
gives  them  in  a  connexion  not  only  logical,  but  corresponding  with  their 
aim  as  instruction. 

B2 
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§  150.— Moral  Result  of  Entering  the  Kingdom  of  God,  viz. :  The  "Pure  in 
Heart  tee  God." 

The  preceding  beatitudes  point  out  the  moral  requisites  for 
entering  into  the  kingdom  of  God  ;  but  it  must  not  be  inferred 
that  they  are  demanded  only  on  entrance  into  it,  and  no  longer. 
Bather,  as  our  appropriation  of  the  kingdom  can  never  be  a 
finished  act  while  we  remain  on  earth,  must  its  moral  requisites 
continue,  nay,  continually  grow  in  strength.  We  can  discern 
already,  in  their  connexion,  tha  peculiar  essence  of  Christianity. 
The  Christian  is  conscious  of  no  moral  or  spiritual  ability  of  his 
own,  needing  only  to  be  rightly  applied  to  gain  the  wished-for 
end;  on  the  contrary,  he  feels  that  he  has,  of  himself,  nothing 
but  want  and  weakness,  insufficiency  and  wretchedness.  Al- 
ready Christ  announces  redemption  as  his  own  peculiar  work. 

Presupposing,  then,  that  those  who  are  endowed  with  these 
requisites  will  enter  his  kingdom,  satisfy  their  spiritual  need, 
and  share  in  his  saving  power,  Christ  describes  them,  in  conse- 
quence, as  "pure  in  heart"  (pure,  however,  not  according  to 
the  standard  of  legal  piety).  And  to  those  who  possess  this 
purity  he  promises  that  "  they  shall  see  Cfod."  They  shall  have 
perfect  communion  with  Him,  and  that  complete  and  intuitive 
knowledge  of  his  nature  which,  founded  in  such  communion, 
forms  the  bliss  of  everlasting  life. 

This  promise  refers,  it  is  true,  to  that  full  communion  with 
God  which  shall  be  realized  in  eternal  life,  or  in  the  consum- 
mation of  the  kingdom  of  God  only.  But  this  by  no  means 
excludes  its  application  to  that  participation  in  the  kingdom 
which  begins  during  our  earthly  life;  just  as  the  preceding 
promises  were  to  be  gradually  and  progressively  fulfilled  until 
their  consummation.  The  prominent  connexion  of  thought  is, 
that  the  knowledge  of  Divine  things  must  spring  from  the  life, 
from  that  purity  of  heart  which  fits  men  for  communion  with 
God  ;  that  in  our  life  on  earth  we  are  to  be  prepared,  by  puri- 
fication of  heart,  for  complete  Divine  knowledge.  For  the  rest, 
this  promise  leads  over  to  those  which  relate  to  the  future 
everlasting  life  (the  consummation  of  the  kingdom). 

§  151. — Moral  Relations  of  the  Members  of  the  Kingdom  to  their  FeUowmen  : 
viz.  They  are  "Peace-makers  "  and  "Persecuted." 

Christ  next  describes  certain  relations  in  which  the  members 
of  his  kingdom  stand  to  others.  Inspired  by  love  and  meek- 
ness, they  seek  peace  with  all  men.  But  as  they  serve  a  holy 
kingdom,  and  do  battle  with  the  prevalent  wickedness  of  men, 
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they  cannot  escape  persecutions.  Here,  again,  Christ  dissipates 
the  hopes  with  which  the  Jews,  expecting  a  Messiah,  are  wont 
to  flatter  themselves.  Instead  of  promising  to  his  followers  a 
kingdom  of  earthly  glory  and  prosperity,  he  predicts  for  them 
manifold  persecutions,  such  as  the  prophets  of  old  had  suffered 
for  the  cause  of  God. 

They  shall  suffer  "  for  righteousness' "  sake ;  but  he  then 
passes  over,  from  the  general  idea  of  the  kingdom  (righteous- 
ness^— holiness)  to  his  own  person  :  "  Blessed  cure  ye  token  men 
shall  revile  you,  kcfor  uYsake"  Their  very  relations  to  Him 
were  to  draw  upon  them  all  manner  of  slanders  and  calumnies; 
thus  presupposing  that  the  prevailing  Jewish  opinions  would 
be  opposed  by  his  disciples.* 

The  accompanying  beatitudes  are  also  full  of  meaning. 
"  Blessed  are  the  peace-makers,  for  they  shall  be  called*  the 
children  of  God?  that  is,  shall  be  invested  with  the  dignity  and 
the  rights  of  children  of  God.  This  promise  refers  partly  to 
the  present  life,  and  partly,  in  its  highest  meaning,  to  the 
future.1     "  Blessed  are  they  which  are  persecuted,  for  theirs  is 

the  kingdom  of  heaven'* "  For  great  is  your  reward  in 

hetwen? 

The  "  reward  w  may  be  understood,  even  apart  from  what 
Christ  has  said  elsewhere,  from  the  connexion  of  this  discourse 
itself.1  The  first  beatitudes  show  that  we  have  no  claim  to 
the  kingdom  but  our  humble  wants  and  susceptible  hearts ; 
the  idea  of  merit,  therefore,  claiming  a  reward  as  its  due,  is 
wholly  out  of  the  question.  The  reward  is  a  gracious  gift. 
But  when  grace  has  admitted  us  into  the  kingdom,  our  parti- 
cipation in  its  "  blessedness  "  depends  upon  our  bearing  in  the 
struggles  to  which  our  membership  in  the  kingdom  exposes 
us  on  earth.  The  "  reward,"  therefore,  designates  the  relation 
between  the  Divine  gifts  and  our  subjective  worth  ;  the  gifts 
are  proportioned  to  the  work  which  the  members  of  the 

f  TRiis  agrees  very  well  with  the  point  of  time  to  which  we  have  referred 
the  Sermon  on  the  Mount,  i.  t.  the  period  when  the  Pharisees  began  to 
persecute  Christ  and  his  disciples.  Moreover,  his  foresight  at  that  time  of 
the  hatred  he  would  excite,  and  the  persecutions  his  followers  would  suffer, 
combined  with  the  fact  that  throughout  the  discourse  there  is  not  the 
slightest  hint  of  a  purpose  to  triumph  over  his  foes  by  an  overwhelming 
miraculous  power — nay,  that  the  whole  spirit  of  the  discourse  is  opposed 
to  such  a  purpose— agrees  very  well  with  his  anticipating,  at  the  time,  that 
he  should  die  in  fulfilling  his  calling. 

■*  The  name  is  the  outward  sign  of  the  thing — its  manifestation  and  con- 
firmation. k  Indicated  in  K\ri6ri<rovTat,  especially. 

1  C£  De  Wette't  excellent  remarks  on  Matt.  v.  12. 
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kingdom,  as  such,  have  to  doJ  It  is  obvious,  then,  that  no 
external  reward  is  meant — no  acting  with  a  view  to  such — 
for  these  ideas  are  foreign  to  the  nature  of  the  kingdom  of 
God  itself. 

What,  then,  is  the  "  reward  f "  It  is>  that  the  wants  of  our 
higher  nature  shall  be  satisfied ;  that  we  shall  enjoy  perfect 
communion  with  God,  and,  in  consequence,  perfect  knowledge 
of  him ;  that  we  shall  have,  and  exercise,  the  perfect  privilege  of 
sons  of  God.  It  is  nothing  but  the  perfect  realization  of  what 
is  implied  in  "  the  kingdom,"  "  the  children  of  God,"  "  the 
Divine  life."  In  our  struggles  for  the  kingdom,  we  must 
direct  our  eye  to  the  goal  of  the  consummation ;  must  feel 
that  we 'struggle  for  no  vain  ideal.  The  two  expressions 
"  reward  in  heaven?  and  u  inherit  the  earth?  mutually  illus- 
trate each  other ;  the  latter  is  to  be  a  spiritual,  and  not  a 
carnal,  Jewish,  world-dominion ;  the  former  does  not  betoken 
a  locality,  but  a  perfected  communion  of  life  with  God,  t.  e.  a 
Divine  life  brought  to  perfection. 

n.   INFLUENCE  OF  THE  MEMBERS  OF  THE  KINGDOM  OF  GOD  IN  BENEWING  TBI 

WORLD. 

§  152.— The  Disciples  of  Christ  the  "JAght"  and  "  Salt"  of  ike  Earth. 

Christ  then  points  out  to  his  disciples  the  regenerating 
influence  which  the  qualities  before  described  must  exert 
when  exhibited  to  the  world.  His  followers  are  "  the  light 
of  the  world?  which,  where  it  exists,  cannot  be  hid,  but  must 
shine  forth.  They  are  to  become  "  the  salt "  of  mankind.  As 
salt  preserves  from  decay  and  corruption  everything  to  which 
it  is  applied,  so  Christians  are  to  incite  mankind  to  live  ac- 
cording to  their  high  destiny ;  are  to  impart  freshness  to  hu- 
manity, and  to  preserve  it  from  the  corruption  into  which  it 
naturally  passes,  by  the  power  of  their  higher  principle  of  life 
The  course  of  the  human  race,  apart  from  Christianity,  is 
always  downward;  all  its  civilization  ends  in  barbarism.  It  is 
for  Christians  to  preserve  the  spiritual  life  of  mankind  fresh 
and  undecayed. 

But  if  the  salt  lose  its  soilness — becomes  stale  and  worthless 
— wherewith  shall  it  be  salted  ?  Wherewith  shall  the  Divine 
life  be  preserved  in  those  to  whom  Christianity,  the  source  of 
the  reanimating,  freshening  power,  has  been  dead)  In  that 
case,  those  that  should  stand  upon  the  highest  point  of  human 
development  will  sink  to  the  lowest ;  it  is  good  for  nothing,  but 

j  Cf.  Nitech's  striking  observations  on  the  Divine  Justice  and  Kewards, 
System  der  Christlichen  Lehre,  p.  115,  2nd  ©d. 
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to  be  cast  out  amd  trodden  underfoot  of  men.  Christ  knew  that- 
the  new  element  of  life  which,  through  him,  was  given  to  hu- 
manity, had  power  to  keep  it  ever  fresh  and  living;  but  he 
knew  also  the  impure  influences  to  which  it  would  be  liable. 
These  words  of  his  declare  the  fate  of  Christianity,  whenever 
it  degenerates  into  dead  forms  and  outward  show.  History 
affords  the  fullest  and  saddest  commentary  upon  this  prophetic 


in.   THE  LAW  OF  CHRISTIAN  LIFE  THE  FULFILMENT  OF  THE  OLD  LAW. 

§  153.— Fulfilling  of  the  Law  amd  the  Prophets:  (1.)  General  View;  (2.)Par- 

tievlar  Exposition  ;  (3.)  Demand  for  a  Higher  Obedience  than  that  of  the 

Pharisees.    (Matt.  v.  17-20.) 

(1.) 

After  commanding  his  disciples  to  become  the  "salt"  of  the 
earth,  and  to  "  let  their  light  so  shine  before  men  that  they 
might  see  their  good  works,  and  glorify  their  Father  in  heaven," 
it  remained  for  him  to  set  vividly  before  them,  by  specific  illus- 
trations^ the  mode  in  which  they  were  to  let  their  light  shine 
through  their  actions;  which  would  distinguish  them  palpably 
from  those  who  then  passed  for  holy  men  among  the  Jews. 

This  gave  him  occasion  to  refute  the  charge  spread  abroad 
by  the  Pharisees,  that  he  aimed  to  subvert  the  authority  of  the 
law.  But,  instead  of  confining  himself  to  a  mere  refutation,  he 
took  a  course  conforming  with  the  dignity  of  his  character,  and 
justified  himself  in  a  positive  way,  by  unfolding  the  relation  in 
which,  his  New  Creation  stood  to  the  stand-point  of  the  Old 
Covenant.  He  incorporated  this,  moreover,  very  closely  with 
the  practical  purpose  of  the  whole  discourse  (v.  17,  seq.).  He 
characterizes  the  new  law  of  life  by  distinct  and  separate  traits. 
He  proclaims  the  new  law  as  the  fulfilment  of  the  old.  For 
since  the  old  law  proceeds  from  the  commandment  "  to  love 
God  above  all  things,  and  our  neighbour  as  ourselves,"  it  con- 
tains the  eternal  law  of  the  kingdom  of  God;  and  only  where 
love  rules  the  whole  life  can  we  secure  this  object,  which  the 
whole  religious  law  of  the  Old  Testament  aimed  at,  but  could 
not  realize.  "  On  these  two  commandments  (says  Christ,  Matt. 
•gyii-  40)  hang  all  the  law  amd  the  prophets,"*  i.  e.  the  whole  Old 
Testament.  They  could  not  be  fulfilled  from  the  Old  Testa- 
ment stand-point,  because  men  needed,  in  order  to  fulfil  them, 
a  new  life,  proceeding  from  the  spirit  of  love;  and  this  Christ 
came  to  impart.  He  presupposes  its  existence  in  those  for 
whom  he  communicates  the  new  law. 

Moreover,  although  the  everlasting  Theocratic  law  could  be 
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derived  from  the  two  commandments  specified,  yet  its  spirit, 
tied  down  to  the  stand-point  of  the  political  Theocracy,  and 
cribbed  in  its  contracted  forms,  could  not  attain  its  free  and  full 
development.  But  Christ,  by  freeing  it  from  this  bondage  of 
forms,  brought  it  into  complete  development,  not  only  in  the 
consciousness,  but  in  the  practical  life.  In  this  respect,  then, 
he  fulfilled  the  law ;  and  this  was  the  object  for  which  he  ap- 
peared.1' 

(2.) 
Christ  begins,  therefore,  by  saying,  Think  not  that  I  am  come 
to  destroy  the  law  and  the  prophets;  I  am  not  come  to  destroy ', 
but  to  fidfl.1  By  this  we  are  to  understand  the  whole  of  the 
Old  Testament  religion;  he  came  to  annul  neither  of  its  chief 
divisions,  as  his  general  mission  was  (last  clause  of  v.  17m)  "  not 

k  Cf.  pp.  94,  95. 

1  Cffr&rer  asserts  ("HeiUge  Sage,"  ii.  84,  seq.)  that  these  words  were  not 
Christ's,  but  were  more  likely  put  into  his  mouth  by  the  later  Judaists 
in  their  controversies  with  Paul ;  an  opinion  adopted  also  by  Dr.  Roeth 
iEpkt.  ad  Heir,  non  ad  Hebraot,  sed  ad  Chrutianos  genere  gentdes  scriptam 
esse,  Francof.  1836,  p.  214).  The  former  writer  thinks  that  these  striking 
words,  had  they  existed,  would  have  been  used  against  Paul  by  the 
strenuous  advocates  of  the  continued  validity  of  the  Mosaic  law  ;  which, 
he  infers,  they  did  not  do,  from  the  silence  of  Paul's  epistles  on  the  subject. 
We  are  compelled  directly  to  contradict  this  assertion  ;  it  is  refuted  suffi- 
ciently by  the  close  connexion  of  the  words  with  the  current  of  thought  in 
the  context.  Paul  understood  their  import  too  well  to  find  any  embar- 
rassment from  them  in  his  controversies  with  the  Judaists.  If  they  were 
quoted  against  him,  he  refuted  the  felse  use  made  of  them  by  his  develop- 
ment of  the  whole  doctrine,  rather  than  by  separate  and  detailed  quotation, 
as  was  his  custom  in  controversy. 

m  Be  Wette,  in  explaining  the  17th  verse,  attempts  to  prove,  from  Matt, 
vii.  12,  and  xxii.  40,  that  the  "law and  prophets  were  conceived,  also,  as 
the  source  of  the  moral  law,  and  deems  that  the  words  are  here  to  be  taken 
only  in  that  sense,  with  no  reference  at  all  to  the  prophetic  element  of  the 
Old  Testament.  I  cannot  agree  with  him.  Even  the  pannages  which  he 
adduces  do  not  refer  exclusively  to  the  moral  contents  of  the  Old  Testa- 
ment, but  to  the  Old  Testament  in  its  whole  nature  and  extent.  Christ 
designates — as  the  end  and  aim  to  which  the  whole  Old  Testament  tends 
—only  the  quintessence  of  the  whole  Theocracy,  religious  as  well  as  moral, 
viz. :  the  spirit  of  love;  as  also  the  end  and  aim  of  Redemption  is  to  make 
love  the  ruling  principle  of  man's  nature.  De  Wette  argues  that  "no  one 
of  his  hearers  could  have  imagined  that  Christ  wished  to  be  received  as 
Messiah  in  opposition  to  all  the  prophecies  of  the  Prophets  ;  so  he  speaks 
afterward  only  of  the  fulfilling  of  the  law."  Now  the  question  is,  was 
Christ  speaking  against  a  misunderstanding  of  his  disciples,  or  against  an 
accusation  of  his  enemies  ?  If  the  latter,  as  we  suppose,  he  had  good  cafl. 
to  prove  that  His  ministry  was  opposed  neither  to  the  "law"  nor  to  the 
"prophets,"  and  that  he  would  show  himself  to  be  Messiah  by  fulfilling 
both.  His  subsequently  making  one  part  (the  law)  particularly  prominent 
is  no  proof  that  he  had  not  both  in  his  mind  before.    Moreover,  even  Dt 
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t&  destroy,  but  to  fulfil."  He  adds,  in  a  still  stronger  aver- 
ment (v.  18),  that  not  one  jot  or  tittle  of  the  law  should  lose 
it*  validity,  but  that  all  have  its  fulfilment,  until  the  consum- 
mation of  the  kingdom  of  GoD.n  This  last  will  be  the  great 
"fulfilment,"  for  which  all  previous  stages  of  the  kingdom  were 
but  preparatory. 

Here,  again,  it  is  shown  that,  in  this  sense,  "  destroying " 
and  "  fulfilling"  are  correlative  ideas.  The  consummation  of 
the  kingdom  will  be  the  "fulfilling"  of  all  which  was  contained, 
in  germ,  in  the  preparatory  stand-point;  it  will,  on  the  other 
hand,  be  the  "  destroying"  of  all  that  was,  in  itself,  only  prepa- 
ratory. In  pointing  to  this  consummation  of  the  kingdom  of 
God  as  the  final  "fulfilling"  of  all,  Christ  at  the  same  time 
fixes  the  final  end  for  the  fulfilment  of  all  the  promises  con- 
nected with  the  beatitudes.  Thus  the  connexion  with  the 
words  spoken  before  is  closely  preserved.0 

(3.) 

Passing  from  the  Old  Testament  in  general  to  the  "  law"  in 
particular,  and  applying  to  it  the  general  proposition  that  he 
had  advanced,  Christ  commands  his  disciples  (v.  19,  20)  to 
fulfil  the  law  in  a  far  higher  sense  than  those  did  who  were  at 
that  time  considered  patterns  of  righteousness.  In  proportion 
as  each  fulfilled  the  law,  was  he  to  have  a  higher  or  a  lower 
place  in  the  development  of  the  kingdom  (v.  19).  The  prin- 
ciple of  life  which  they  all  possessed  in  common  (the  essential 
requisite  for  fulfilling  any  of  the  demands  of  the  sermon)  by  no 
means  precluded  differences  of  degree  ;  it  might  penetrate  one 
more  thoroughly  than  another,  and  display  itself  in  a  more  (or 
less)  complete  fulfilling  of  the  law.  Christ  illustrates  the  same 
doctrine  in  the  parable  of  the  Sower. 

Such,  then,  and  so  superior  is  the  fulfilling  of  the  law  which 
Christ  requires  of  all  who  would  belong  to  his  kingdom : 
Except  yowr  righteousness  shall  exceed  the  righteousness  of  the 
scribes  and  Pharisees,  ye  shall  in  no  case  enter  into  the  kingdom 
of  Heaven? 

Wette  has  to  admit  that  the  prophetic  element  is  alluded  to  in  v.  18.  We 
infer,  therefore,  that  both  "  law"  and  "  prophets"  are  referred  to  from  the 
beginning.  »  C£  Tholuck  on  v.  18. 

°  By  assuming  this  relation  to  the  law  and  the  prophets,  Christ  gave 
himself  out  as  Messiah.  How  untenable,  then,  is  Straws'*  assertion  that 
at  that  time  Jesus  had  not  decidedly  presented  himself  as  Messiah  1  We 
have  shown  that  the  passage  is  too  closely  bound  up  with  the  organism  of 
the  whole  sermon  to  be  considered  an  interpolation. 

*  The  yap  in  verse  20  obviously  introduces  a  confirmation  of  the  pre- 
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§  154.—"  Fulfilling  of  the  Law"  in  the  Higher  Sense.— General  Contrast 
between  the  Juridical  and  Moral  Stand-points, 

In  verses  22-48  Christ  illustrates,  in  a  number  of  special 
examples,  the  sense  in  which  the  law  was,  not  "  destroyed," 
but  "fulfilled"  through  him;  also  the  sense  in  which  ihe 
members  of  his  kingdom  were  to  signalize  themselves  by  zeal 
in  fulfilling  the  law;  and  also  (but  here  subordinately)  the 
difference  between  their  righteousness — answering  to  their 
position  in  the  new  development  of  the  Divine  kingdom — and 
the  seeming  righteousness  of  the  Pharisees. 

In  these  illustrations  he  contrasts  the  eternal  Theocratic  law 
with  the  pditical  Theocratic  law ;  the  absolute  law  with  the 
particular  law  of  Moses.  Although  the  former  lay  at  the 
foundation  of  the  latter,  it  could  not,  in  that  limited  and  con- 
tracted system,  unfold  and  display  itself;  and  it  could  not  be 
fully  developed  until  the  shell,  the  restraining  form,  which  had 
cribbed  and  confined  the  spirit,  was  broken  and  destroyed.* 

ceding  verse ;  and  this  opposes  Olshauseris  view  of  the  connexion,  although 
he  has  well  marked  the  distinction  between  verses  19  and  20. 

«  I  agree  with  the  Greek  and  Socinian  interpreters  in  thinking  that 
Christ  means  here  not  merely  the  Pharisaic  interpretations  of  the  law,  bat 
also  the  legal  stand-point  in  general.  This  follows  necessarily,  (1)  from 
the  connexion  as  we  nave  unfolded  it ;  (2)  from  the  fact  that  he  quotes  the 
commandments  in  their  literal  Old  Testament  form.  (Even  "  tJu/u,  shalt 
hate  thy  enemy"  (v.  43),  though  not  found  literally  in  the  commandment, 
is  implied  in  the  preceding  positive  commandment,  as  limited  by  the  par- 
ticular Theocratic  stand-point) ;  (3)  because  kftpsOrj  rolg  ap%aioic  (v.  33) 
cannot  well  be  interpreted  otherwise  than  "it  has  been  said  to  the  men  of 
old"  (the  fathers,  hence  during  the  Mosaic  promulgation  of  the  law).  Had 
Christ  referred  to  the  statutes  of  the  elders  (which  would  not  agree  so  well 
with  the  whole  form  of  the  expression  either),  he  would  have  used  wpw- 
tvTspoiQ,  as  also  De  Wette  acknowledges.  Tholuck's  argument,  of  an  anti- 
thesis between  apxatotc  and  kyw  is  not  to  the  point ;  the  connexion  does 
not  require  such  an  antithesis.  The  opposition  is  not  in  the  subject  of  the 
commandment,  but  in  its  conception.  Christ  recognized  the  voice  of  God 
in  the  Old  Testament,  and  Moses  as  sent  of  God ;  but  he  wished  to  oppose 
the  fulfilling  form  of  the  new  legislation  to  the  narrow  and  deficient  form 
of  Old  Testament  legislation,  which  belonged  to  a  temporary  and  prepara- 
tory epoch.  Had  Christ  had  the  subject  of  the  commandment  in  view, 
rote  ap\aibiQ  would  naturally  have  preceded  typtOt] ;  while  the  present 
collocation  of  the  words  indicates  that  the  opposition  is  instituted  between 
what  was  said  in  earlier  times  and  what  was  then  said  by  him.  The  pro- 
minence that  he  assigns  to  the  Pharisaical  conception  and  application  of 
the  law  connects  very  well  with  this  opposition  to  the  old  law  in  general ; 
for  the  Pharisees  especially  refused  to  admit  the  spirit  to  pass  from  the  old 
law  and  find  its  fulfilment  in  the  new,  but  adhered  to  the  letter  in  a  one- 
sided and  exclusive  way.  Pharisaism,  in  a  word,  was  the  culmination  of 
the  old  stand-point,  adhering  to  the  letter,  and  estranged  from  the  spirit* 
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The  opposition  is  between  the  law  as  bearing  only  npon  the 
overt  act,  and  the  law  as  bearing  npon  the  heart,  and  fulfilled 
in  it ;  between  the  juridical  and  the  moral  stand-point. 

We  infer,  then,  as  a  rule  in  interpreting  the  following  sepa- 
rate precepts,  that  outward  acts  are  to  be  taken 'as  vivid 
exhibitions  of  a  required  inward  disposition,  and  are  to  be 
understood  literally  only  when  they  are  the  necessary  expres- 
sion of  such  a  state  of  heart. 

§  155. — Fulfilling  of  the  Law  in  the  Higher  Sense. — Particular  Examples, 
viz.  (1.)  Murder;  (2.)  AduUerp;  (3.)  Divorce;  (4.)  Perjury;  (5.)  ife- 
venge;  (6.)  National  ExcUuweness. 

(1.)  The  law  condemns  the  murderer  to  death.  But  the 
Gospel  sentences  even  him  who  is  angry*  with  his  brother. 
The  passion  which,  when  full-blown,  causes  murder,  is  punished 
in  the  bud  of  revengeful  feeling,  whether  concealed  in  the 
heart  or  shown  in  abusive  words8  (v.  22). 

(2.)  The  law  of  the  particular  Theocracy  condemns  the 
adulterer.  But  the  law  of  Christ  condemns  the  germ  of  evil 
passion  in  the  husband,  as  the  source  of  adultery*  (v.  27). 

r  I  must  agree  with  those  who  reject  tixi]  (v.  22).  Thus  to  lessen  the 
force  of  the  law  certainly  does  not  harmonize  with  the  connexion. 

*  It  seems  to  me  that  the  words  "'dg  $'  av  tiicy  rtf  atieXtpy  airov*  paica, 
Ivo%oq  iorai  ry  cwsSpiy"  should  be  taken  away  from  this  passage. 
Apart  from  these,  the  oonnexion  is  perfect  and  obvious.  Kpi<rtc.=*  judg- 
ment, condemnation,  its  common  meaning  in  the  New  Testament ;  and  so 
y'uwa,  with  another  word.  Degrees  of  violation  of  the  Theocratic  law 
nowhere  appear  in  this  connexion ;  on  the  contrary,  it  teaches  that  the 
smallest  violation,  as  well  as  the  greatest,  involves  a  disposition  of  heart 
opposed  to  the  kingdom  of  God,  which  demands  holiness  of  heart.  Reviling 
is  purposely  put  side  by  side  with  murder,  because  the  disposition  that 
inspires  the  former  leads,  when  further  expanded,  to  the  latter ;  the  reviler 
is  a  murderer  before  that  bar  which  looks  only  at  the  heart.  A  gradation 
between  paicd  and  pu>p6c.  violates  both  the  aim  and  connexion  of  the  dis- 
course, and  seems  entirely  unbecoming  its  dignity.  Moreover,  we  should 
then  have  to  look  for  a  gradation  in  the  punishment,  which,  again,  is 
inconsistent  with  the  connexion.  The  "Sanhedrim"  brings  us  before  the 
Jewish  civil  jurisdiction — the  politico-Theocratical  stand-point — the  very 
thing  to  which  Christ  opposes  himself  throughout  the  discourse.  And  how 
is  yktvva,  in  that  case,  to  be  distinguished  from  Kpicng  ?  In  what  relation 
does  the  mention  of  the  Sanhedrim  stand  to  Kpiaig  and  ykvva  ?  Things 
entirely  incompatible  are  here  brought  together.  All  attempts  to  solve 
the  difficulty  lead  to  forced  and  untenable  interpretation.  The  feet  that 
paxct  means  just  the  same  thing  as  pwpk,  confirms  the  supposition  that  the 
clause  in  question  was  introduced  by  the  Greek  translator  as  another 
version  of  the  following,  and  original,  clause  in  Matthew's  Hebrew. 

1  Verses  23-26  are  among  those  expressions  of  Christ  which  we  suppose 
to  have  been  uttered  elsewhere,  and  transferred  to  this  connexion  from 
tbeii  affinity  of  subject.     (C£  v.  25,  26,  with.  Luke  xii.  58,  59.)    So  of 
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(3.)  As  Christ  thus  already  considers  marriage  as  the  union, 
in  part,  of  two  persons  of  different  sexes,  he  takes  occasion  to 
develop  still  further  his  opposition  to  the  stand-point  of  the 
Mosaic  law  in  regard  to  this  relation.11 

The  Mosaic  law,  intended  for  a  rude  people,  who  were  to  be 
cultivated  by  degrees,  allowed  divorce ;  seeking  to  place  some 
restraints,  at  least,  upon  unlimited  wilfulness.  Political  legisla- 
tion must  adapt  itself  to  the  material  on  which  it  has  to  act.T 
But  the  law  of  Christ  sets  forth  the  moral  idea  of  marriage  in 
its  full  strictness,  and  demands  that  its  communion  of  life  shall 
be  indissoluble.  Nothing  but  the  actual  adultery  of  one  of  the 
parties  can  dissolve  the  tie,  and  leave  the  innocent  one  at 
liberty  to  marry.w 

(4.)  The  Mosaic  law  prohibits  perjury,  and  maintains  the 
sanctity  of  oaths.  But  the  law  of  Christ  demands  that  yes  and 
no  shall  take  the  place  of  all  other  confirmation.  "  Whatsoever 
is  more  thorn  thesex  cometh  of  evil,  i.  e.  testifies  to  a  want  of  that 

v.  29,  30 ;  Christ  is  treating  of  the  mere  legislation,  not  of  the  element  of 
self-discipline  as  such. 

*  Polygamy  was  not  yet  wholly  forbidden  among  the  Jews,  as  appears 
from  Josephvs.  Speaking  in  reference  to  the  polygamy  of  Herod,  he  says : 
"  iraTptov  ydp  kv  ravTif  TtXtioaiv  tffuv  ovvoixtiv."  (Archaeol.  xviii.  1,  2.) 
And  Justin  casts  up  to  the  Jewish  doctors  that,  even  in  his  time,  "  oinvtQ 
gal  ptXP1  vvv  Kai  TuiaapuQ  Kal  Ttkvrt  ex£lv  tyuic  yvvalKag  skchttov 
<Tvyx<opov<n."  (Dial.  c.  Tryph.  Jud.  ed.  Colon.  363,  E.)  Still  we  may  infer 
that  the  Jewish  schools  in  Christ's  time  recognized  monogamy  as  the  only 
lawful  marriage,  from  his  saying  nothing  expressly  on  tide  subject,  while 
the  precepts  that  he  delivers  presuppose  it. 

T  The  OKXrjpoKapSia  tov  \aov.     Matt.  xix.  8. 

v  I  cannot  agree  with  those  who  would  make  this  law  an  outward  one 
by  legislation ;  the  discourse  aims  at  the  heart,  and  its  precepts  can  be 
fulfilled  in  the  life  only  from  the  heart.  They  hold  good  only  for  those 
who  recognize  Christ  as  their  Lord  from  free  conviction,  and  are  led  by  his 
Spirit ;  and  who,  therefore,  find  in  them  only  the  outward  expression  of 
the  inward  Spirit.  The  state  can  no  more  realize  these  laws  than  it  can 
make  Christians  or  create  holiness.  Its  laws  must  be  adapted  to  the 
(TKXrjpoKapdia  tov  \aov.  The  attempt  to  accomplish,  by  legislative  sanc- 
tion, what  redemption  alone  can  do,  would  create  a  sort  of  stunted,  Chinese 
life,  but  nothing  better.  Precisely  because  the  Sermon  on  the  Mount  is 
the  Magna  Ckarta  of  the  kingdom  of  God,  it  is  not  fit  for  a  state  law.  On 
the  other  hand,  I  differ  from  those  who  suppose  that  Christ  alluded  only 
to  the  then  existing  form  of  Jewish  divorce,  which  did  not  require  legal 
investigation  and  decision.  The  moral  idea  which  Christ  developed  had  a 
more  than  temporary  bearing. 

x  The  formulas  in  v.  34,  35,  36  (not  properly  oaths,  as  they  do  not  take 
God  to.  witness)  illustrate  still  more  forcibly  Christ's  purpose  to  banish 
from  his  kingdom  every  affirmation  but  yes  and  no.  Had  he  not  mentioned 
them,  his  hearers  might  have  thought  that  he  referred  only  to  the  imme- 
diate invocation  of  Jehovah  to  witness,  which  all  pious  Jews  sought  to 
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disposition  of  heart  which  every  member  of  his  kingdom  ought 
to  possess;  a  want  of  that  thorough  truthfulness  which  makes 
every  other  affirmation  superfluous,  and  of  the  mutual  confi- 
dence that  depends  upon  it. 

(5.)  The  Mosaic  law,  moreover,  corresponding  to  the  civil 
law,  admits  of  retaliation,  like  for  like.  But  the  law  of  Christ 
so  completely  shuts  out  the  desire  of  revenge,  that  it  creates  in 
its  subjects  a  disposition  to  suffer  all  injury  rather  than  to 
return  evil  for  evil  (v.  39). 

(6.)  The  old  law  enjoined  the  "love  of  one's  neighbour;" 
but  none  were  regarded  as  "  neighbours w  but  members  of  the 
Theocratic  community,  and,  therefore,  the  law  implied  "hatred" 
of  the  enemies  of  that  community  as  enemies  of  the  kingdom 
of  God.  The  law  of  Christ,  on  the  contrary,  enjoins  love  with- 
out limit ;?  a  love  that  takes  into  its  wide  embrace  enemies 
and  persecutors,  yea,  even  those  who,  as  enemies  of  the  king- 
dom of  God,  persecute  its  members;  a  love  which  not  only 
impels  us  to  do  them  good,  but  is  so  absolutely  exclusive  of 
even  the  germ  of  hatred,  as  to  urge  us  to  pray  for  them.  The 
children  of  God  are  to  be,  like  their  heavenly  Father,  perfect 
in  love  (v.  45,  48).     And  the  perfect  love  of  God  does  not 

avoid,  and  instead  of  which  these  very  formulas,  which  helped  those  that 
were  disposed  to  gloss  over  a  perjury,  were,  in  fact,  invented.  This  is 
enough  to  refute  what  Goschel  says  (ilber  den  Eid,  Berlin,  1837,  pp.  118, 
119),  in  order  to  prove  that  Christ's  precept  was  not  directed  against  oaths 
in  general.  There  was  no  necessity  that  he  should  define  the  proper  sense 
of  an  oath ;  everybody  understood  it ;  but  it  would  have  been  by  no 
means  so  obvious  to  his  hearers  that  he  condemned  also  the  common  for- 
mulas, invented  out  of  reverence  for  the  Divine  name.  (Philo,  De  Special. 
Legib.  §  1.)  He  condemns  them  especially  for  the  reason  that  it  is  incon- 
sistent with  the  condition  of  dependent  creatures  to  appeal  to  the  creature 
in  confirming  an  averment.  There  remained  nothing  but  the  true  oath — 
the  appeal  to  Almighty  God — and  this,  also,  he  forbade ;  yes  and  no  were 
to  suffice.  Gdschel  says  (p.  116),  "As  Christ  came  not  to  abolish,  but  to 
fulfil  the  law,  the  law  of  the  oath  was  not  to  be  abolished,  but  fulfilled." 
True ;  just  as  the  law,  "Thou  thalt  not  km,"  is  fulfilled  by  avoiding 
emotions  of  hatred ;  just  as  the  law  of  the  Sabbath  is  fulfilled  in  conse- 
crating every  day  to  God.  So  yes  and  no  are  bonds  as  sacred  for  the 
Christian  as  an  oath  to  other  men. 

7  The  First  Epistle  to  the  Corinthians  (as  JtUckert  has  remarked)  con- 
tains many  passages,  the  germs  of  which  are  to  be  found  in  the  Sermon  on 
the  Mount.  Cf.  iv.  8-13  ;  vi.  7 ;  vii.  10.  Paul  may  also  have  borrowed 
from  it  these  words  of  Christ,  which  were  preserved  for  us  only  by  his 
means,  Acts  xx.  85,  "It  is  more  blessed  to  gvoe  thorn  to  receive."  This  saying 
expresses  the  disposition  which,  in  Matt.  v.  40-42,  is  set  forth  in  outward 
acts ;  the  very  nature  of  love,  happy  in  communicating.  How  beautifully 
does  this  saying  reveal  the  whole  heart  of  Christ,  whose  whole  aim  was  to 
impart  to  others  from  the  fulness  of  his  heavenly  riches ! 
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exclude  His  enemies.     How  perfect,  indeed,  must  His  love  be, 
to  seek  the  redemption  even  of  TTia  enemies  J 

IT.  TRUE  RELIGION  CONTRASTED  WITH  THE  MOCK  PIETY  OP  THE  PHARISEES. 

§  156.— (1.)  Alms,  Prayer,  Fasting;  (2.)  Rigid  Judgment  of  Self,  MUd 

Judgment  of  others;  (8.)  Test  of  Sincerity  in  Seeking  after  Righteousness. 

(Matt.  vi.  1-18 ;  vii.  1-5.) 

(1.) 

After  setting  forth  the  opposition  between  legal  and  true 
holiness,  Christ  passes  on  to  contrast  the  latter  with  the  false 
spiritual  tendencies  at  that  time  existing;  to  contrast  that 
piety  which  attaches  no  importance  either  to  its  own  works 
or  to  the  show  of  them,  with  the  mock  religion  of  the  Phari- 
sees, which  did  everything  for  show.  It  is  the  contrast,  in  a 
word,  between  being  and  seeming;  and  no  words  could  express 
it  more  strikingly  than  "when  thou  doest  thine  alms,  let  not  thy 
left  hand  know  what  thy  right  hand  doeth.  So  far  from  doing 
good  that  others  may  see  it,  thou  must  not  even  think  of  it 
as  thy  own  work;  do  it,  in  childish  simplicity,  from  thy  loving 
spirit,  as  if  thou  couldst  not  do  otherwise."  This  principle 
Christ  applies  to  three  separate  acts,  in  which  the  Pharisees 
were  specially  wont  to  make  a  pious  display,  viz. :  Alms,  prayer, 
andfastmgt  (vi  1-18). 

(2.) 

The  sin  which  is  next*  condemned  (vii.  1-5)  springs  from 
the  same  root  as  the  one  just  mentioned.  The  Pharisees  judged 
others  severely,  but  were  quite  indulgent  to  themselves,  and, 
indeed,  never  rightly  examined  themselves.  He  that  knows 
what  true  righteousness  is,  and  feels  his  own  want  of  it,  will 
be  a  rigid  censor  of  his  own  life,  but  a  mild  and  gentle  judge 
of  others.  ["  And  why  behoMest  thou  the  mote  that  is  in  thy 
brotlher's  eye,  but  considerest  not  the  beam  that  is  in  thine  own  t 
Thou  hypocrite  I  first  cast  out  the  beam  that  is  in  thine  own  eye, 
and  then  shall  thou  see  clearly  to  cast  the  mote  out  of  thy 
brother's."] 

*  Since  Christ  specifies  these  three,  in  order  to  apply  to  them  the  general 
principle  of  v.  1  (tt)v  BiKaioo^tvtfv  p$  irouiv  ifiirpo^Bev  t&v  <kvdp*wt*v), 
we  infer  that  it  was  foreign  to  his  purpose  to  give  an  exposition  of  me 
nature  of  prayer  here,  which  confirms  our  view  that  the  ''Lord's  Prayer " 
is  not  here  in  its  proper  chronological  connexion. 

*  Matt.  vii.  1  stands  in  a  close  logical  connexion  with  vi.  18,  and  the 
preceding  verses ;  and  is  also  given  by  Luke,  proving  that  it  belongs  to 
the  original  body  of  the  discourse ;  but  vi.  19-34  [not  given  by  Luke  in 
this  connexion]  appears  as  obviously  not  so.     So  of  5-11,  below. 
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(3.) 

The  Saviour  thenb  gives  (vii.  12)  a  criterion  to  distinguish 
true  from  Pharisaic  righteousness.  "Therefore,  all  things 
whatsoever  ye  would  that  men  should  do  unto  you,  do  ye  also  unto 
them  ;  for  this  is  the  law  and  the  prophets"  (If  you  are  striving 
sincerely  after  the  essence  of  righteousness,  you  will  place 
yourself  in  the  condition  of  others,  and  act  towards  them  as 
you  would  wish  them,  in  such  case,  to  have  acted  towards 
you.) 

It  was  certainly  not  Christ's  purpose  here  to  set  up  a  rule 
of  morals  contradictory  to  the  whole  spirit  of  the  rest  of  the 
sermon,  which  places  the  seat  of  true  morality  in  the  heart. 
Mere  outward  action,  according  to  this  rule,  might  spring  from 
diverse  dispositions,  e.  g.  the  mere  prudence  of  selfishness  might 
lead  us  to  observe  it,  in  order  to  get  like  for  like.  But,  placing 
it  in  connexion  with  what  has  gone  before,  and  making  love  the 
mainspring  of  our  actions,  the  rule  affords  a  touchstone  of  their 
character.  And  when  our  actions  stand  this  test,  Christ  says 
that  uthe  law  and  the  prophets  (i.  e.,  the  life  and  essence  of  piety 
to  which  they  point)  ovre  fulfilled;"  for,  as  he  elsewhere  says, 
"  love  is  the  fulfilling  of  the  law" 

V.   BXHOBTATIONS  AND  WABNINGS  TO  THE  CHILDREN  OP  THE  KINGDOM. 

§  157. — Exhortation  to  Self-denial. — Caution  against  Seducers. 
(Matt.  vii.  13-24.) 

Christ  had  now  pointed  out  the  moral  requisites  for  entrance 
into  his  kingdom,  and  the  moral  qualities  which  must  mark  its 
members.  He  now  warns  them  (v.  i3)  against  the  delusion 
of  expecting  to  secure  its  blessings  in  any  ea&'sr  way  than  he 
had  pointed  out,  or  hoping  to  avoid  struggle  and  self-deni.?l  ;c 

b  The  ovv  in  verse  12,  as  well  as  the  course  of  thought,  connect  it 
with  v.  5. 

e  Matt.  vii.  13-14,  describe  the  difficulties  of  the  way,  and  join  closely 
to  what  precedes.  The  figure  of  the  "gate,"  &c.  is  more  aptly  introduced 
in  Luke  xiii.  24,  25,  and  it  might  be  supposed  that  the  author  of  the 
Greek  Matthew  had  transferred  the  passage  to  this  connexion  from  the 
actual  one  in  which  Christ  uttered  it.  But  so  obvious  a  figure  as  the 
"gate"  and  the  "  way  "  may  have  been  used  repeatedly  by  Christ ;  and 
in  these  two  places,  moreover,  there  is  a  difference  in  its  application.  In 
Luke,  the  "  gate "  is  to  be  entered  before  the  Master  has  closed  it ;  in 
Matt,  it  is  "the  wide  gate  and  the  broad  way,  which  many  see ;  the  nar- 
row gate  and  the  narrow  way,  which  few  find."  In  the  former  the  thought 
is,  "  that  few  are  willing  to  undergo  the  necessary  labours  and  struggles 
to  enter  the  kingdom ;"  in  the  latter,  "the  majority  deceive  themselves 
as  to  the  difficulties  of  the  task,"  &c. 
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and  cautions  them  against  false  teachers,  who  would  lead  them 
into  such  delusions,  and  draw  them  out  of  the  right  way. 
First,  he  gives  a  warning  against  such  as  shall  falsely  pretend 
to  a  Divine  call  us  teachers  and  guides,  inspired  by  self-seeking 
alone.  "  Wolves  in  sheep's  clothing,d  their  evil  fruits,  proofs 
of  their  evil  hearts,  distinguish  them  from  genuine  prophets  of 
God"  (v.  15,  20).  This  warning  was  strikingly  applicable  at 
that  time  of  out-breaking  battle  with  the  hierarchical  and 
Pharisaic  party. 

The  general  proposition,  that  the  state  of  the  heart  must  be 
shown  by  the  "fruits,"  is  then  applied  to  all  believers  (v.  21-23). 
Not  every  one  who  honours  Jesus  as  Messiah  and  Theocratic 
King,  and  makes  a  zealous  confession  thereof,  is  thereby  fitted 
to  share  in  the  kingdom ;  the  heart  must  be  shown  to  accord 
with  the  confession,  by  a  faithful  performance  of  the  will  of 
GoD.e  ["  Not  every  one  that  saith  unto  me,  Lord,  Lord,  shall 
enter  into  the  kingdom  of  heaven;  but  he  that  doeiJi  the  will  of  my 
Father  which  is  in  heaven"] 

VI.   TBUI  AND  FALSE  DISCIPLES  CONTRASTED. 

§  158.—  Test  of  Discipleship.  (Matt.  vii.  24-27.) 
Christ  concludes  the  whole  discourse  with  a  contrast  between 
true  and  false  disciples ;  between  those  who  take  care  to  apply 
to  their  life  and  practice  the  truths  which  he  had  laid  down, 
and  those  who  do  not.  He  thus  makes  prominent,  in  the 
conclusion,  the  great  truth  announced  in  the  beginning,  and 
carried  through  the  discourse,  viz.  that  a  right  disposition  of 
heart  is  essential  in  all  things.  According  to  their  right  appli- 
cation of  his  words,  his  hearers  were  to  judge  themselves,  and 
find  their  destiny  described  (v.  24-27).  ["  There/ore,  whosoever 
heareth  these  sayings  of  mine,  and  doeth  them,  I  will  liken  him 
unto  a  wise  man,  which  built  his  house  upon  a  rock :  and  the 
rain  descended,  and  the  floods  came,  and  the  winds  blew,  and  beat 
upon  that  house,  and  it  fell  not ;  for  it  was  founded  upon  a  rock. 
And  every  one  that  heareth  these  sayings  of  mine,  and  doeth  them 
not,  shall  be  likened  unto  a  foolish  man,  which  built  his  house 
upon  the  sand:  and  the  rain  descended,  and  the  floods  came,  and 
the  winds  blew,  and  beat  upon  that  house,  and  it  fell;  and  great 
was  the  fall  of  it:']  » 

d  Of.  John  x.  1-5. 

e  Ch.  vii.  24,  connects  closely  with  v.  21.     On  the  relation  of  v.  22, 2S, 
to  the  rest  of  the  passage,  we  snail  speak  hereafter. 
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These  words  of  warning,  at  the  end  of  the  discourse,  harmo- 
nize well  with  its  beginning. 

END  OF  THE  SERMON  ON  THE  MOUNT. 

§  159. — Healing  of  the  Leper  on  the  Road  to  Capernaum.' 
After  Christ  had  concluded  his  deeply  impressive  discourse, 
he  dismissed  the  multitude  and  came  down  from  the  mountain 
with  his  disciples.  Hosts  of  people  attended  him  to  Caper- 
naum. A  leper,  who  had  probably  heard  of  his  miracles,  and 
learned  that  he  would  pass  that  way,  had  planted  himself  by 
the  road-side.  Full  of  faith,  he  threw  himself  at  the  Saviour's 
feet  and  said,  "Lord,  if  thou  vnU,  thou  canst  make  me  deem." 
After  Christ  had  granted  his  petition,  he  bade  him  (as  was  his 
wont  in  such  cases)  first  to  do  what  the  law — which  He  had 
came  to  "  destroy  w  only  by  <(  fulfilling  " — demanded,?  viz.  to 
show  himself  to  the  priests  and  offer  the  prescribed  sacrifice,  in 
order  to  readmission  into  the  Theocratic  community,  from 
which  he  had  been  excluded  as  unclean. 

§  160. — Healing  of  the  Heathen  Centwrioris  Slave  at  Capernaum.* — The 
Deputation  of  Elders. — Faith  of  the  Centvaion. 

As  soon  as  Christ  arrived  at  Capernaum,  his  aid  was  sought 
in  behalf  of  another  sufferer.  The  elders  of  the  synagogue 
came  to  him  with  a  petition  in  the  name  of  a  centurion.  He 
was  a  heathen ;  but,  like  many  other  heathens  of  that  age, 
unsatisfied  with  the  old  and  languishing  popular  religion,  and 
impressed,  by  the  moral  and  religious  spirit  of  the  Jewish 
Theism,  he  has  been  led  to  believe  in  Jehovah  as  the  Almighty. 
Whether  a  proselyte  of  the  gcUe{  or  not,  he  had  proved  his  faith 
by  building  a  Jewish  synagogue  at  his  own  expense. 

His  love  and  care  for  a  faithful  slave  J  shows  how  his  piety 

f  Matt.  viii.  1.  I  follow  Mitthew's  account,  which  suits  the  chronology, 
in  preference  to  Luke's  (v.  12),  which  says  nothing  about  the  locality  of 
the  event.  It  was  not  customary,  under  the  Mosaic  law,  for  lepers  to 
reside  within  the  cities.  G£  Joseph,  c.  Apion,  i.  xxxi. ;  Archseol.  iii. 
11,  §  3.  *  Levit.  xiv.  1. 

h  Matt.  viii.  5 ;  Luke  vii.  2.  The  chronological  agreement  of  the 
accounts,  derived  from  separate  sources,  is  proof  of  their  veracity.  We 
follow  Luke's,  as  the  more  original. 

1  The  relation  in  which  he  appears  to  stand  to  Judaism  and  the  Jews 
would  make  it  probable  that  he  was  a  proselyte  of  the  gate.  But,  on  the 
other  hand,  if  he  had  been,  the  Jewish  elders  would  probably  have  men- 
tioned it  in  their  recommendation  of  him  ;  he  would  have  had  the  usual 
designation,  <rt€6fifvocf  ^otovpuvoq  rbv  Qtov. 

i  The  word  used  in  Matthew  is  iraig,  T£3 ;  which  may,  indeed,  mean 
slave,  but  seems  to  be  intended  by  him  for  "son"  as  he  uses  the  article 

S 
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had  influenced  his  character.  During  Christ's  absence,  this 
slave  became  severely  ill ;  and,  just  when  he  was  ready  to  die, 
the  centurion  heard,  to  his  great  joy,  of  the  Saviour's  return. 
Placing  his  only  hopes  in  Him,  he  hastened  to  ask  his  assistance. 
But  he  had  been  accustomed  to  look  upon  the  Jews  alone  as 
consecrated  to  the  worship  of  the  Most  High ;  and  Christ  yet 
appeared  to  belong  only  to  that  people.  He  did  not  venture, 
therefore,  as  a  heathen,  to  apply  to  him  directly,  but  sought 
the  mediation  of  the  elders,  whom  he  had  laid  under  obli- 
gation^ 

The  centurion  heard  that  Christ,  in  compliance  with  the 
request  of  the  elders,  was  approaching  his  house.  But  then 
the  thought  arose,  "  Hast  thou  not  gone  too  far  in  asking  the 
Son  of  God,  who  has  spirits  at  his  command,  to  come  to  thy 
house?  Hast  thou  not  lowered  him,  by  presuming  that  his 
corporeal  presence  is  necessary  to  the  healing  of  thy  slave  % 
Could  he  not  have  employed  one  of  his  hosts  of  ministering 
spirits  to  accomplish  it?"  \_tcSay,  in  a  word,  and  my  servant 
shall  be  healed.  For  I  also  .  .  .  say  wnto  one,  <  Come?  and  he 
cometh;  and  to  another,  l  Go]  and  he  goeth."*\     Although  his 

throughout  the  narrative  (6  iraTg).  This,  however,  may  be  explained  on 
the  ground  that  either  the  centurion  had  but  one  slave,  or  that  he  valued 
this  one  particularly.  If  "son  "  were  intended,  it  might  be  accounted  for 
from  the  ambiguity  of  the  word  both  in  Hebrew  and  Greek ;  the  high 
degree  of  love  which  the  centurion  displayed,  also,  was  more  likely  to  be 
felt  for  a  son  than  a  slave,  and  this  may  have  led  to  the  use  of  the  word. 

k  Luke's  account,  on  its  face,  shows  that  it  was  taken  from  life ;  but 
Strauss  (with  whom  De  Wette  agrees)  thinks  it  bears  the  marks  of  a  later 
hand,  working  over  Matthew's  purer  and  more  original  statement.  Ac- 
cording to  Strauss,  the  humility  with  which  the  centurion  himself  addressed 
Christ  (Matt.  viii.  8)  gave  rise  to  the  conclusion  that  a  heathen  who  had 
had  so  low  an  opinion  of  himself  could  not  possibly  have  applied  to  Christ 
except  through  Jewish  mediation ;  and  then  it  was  necessary  to  invent 
such  an  embassy,  in  order  to  assign  a  proper  motive  for  Christ's  immediate 
compliance  with  the  request  of  the  heathen.  Grant,  for  a  moment,  that 
it  were  in  itself  reasonable  and  in  harmony  with  the  simplicity  of  our 
Evangelists ;  still,  we  should  expect  such  an  interpolation  rather  in  Matthew, 
whose  narrative  is  supposed  to  be  derived  from  a  Palestine  Jewish- 
Christian  tradition,  than  in  Luke,  who  belonged  more  to  the  type  of  Paul. 
True,  the  conduct  of  the  centurion,  as  stated  by  Luke,  is  precisely  suited 
to  his  character,  as  shown  in  his  words  recorded  by  Matthew;  to  his  mode 
of  thought  in  regard  to  the  person  of  Christ  and  the  relation  between  Jews 
and  heathen.  But  must  the  very  naturalness  and  probability  of  the  state- 
ment itself  be  matte  a  ground  to  suspect  it  as  an  invention?  As  for 
Matthew's  statement,  that  the  centurion  himself  applied  to  Christ,  it  may 
naturally  and  easily  be  explained  on  the  supposition  of  an  abbreviation  of 
the  narrative,  or  obliteration  of  individual  features  of  the  occurrence. 
,    *  "We  cannot  admit  Dr.  Strauss*s  assertion,  that  the  prayer  sent  by  tho 
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hesitation,  doubtless,  arose  in  part  from  his  unwillingness,  as  a 
heathen,  to  summon  the  Saviour  to  his  house,  his  words  imply 
that  it  arose  far  more  from  his  conscious  unworthiness  in  com- 
parison with  Christ's  greatness.  He  conceived  Christ  to  be 
the  Son  of  God  in  a  sense  natural  to  one  who  had,  from  pa- 
ganism, become  a  believer  in  Theism. 

The  centurion  illustrates  a  state  of  heart  which,  in  all  ages 
of  Christianity,  belongs  to  those  who  are  susceptible  of  ad- 
mitting and  embracing  Christ:  the  consciousness,  namely,  of 
His  loftiness  and  our  own  unworthiness.  Here  was  the  deep 
import  of  his  signs  of  feith;  and  here  the  ground  of  these 
Btrlking  words  of  Christ  addressed  to  the  attendant  multitudes : 
u  /  have  not  fownd  so  great  faith,  no,  not  in  Israel"  He  had, 
indeed,  found  access  to  the  people;  he  had,  indeed,  found  faith, 
hut  not  such  faith  as  that  of  this  pagan.  The  faith  of  the 
Jews,  prejudiced  by  their  peculiar  notions  of  the  Messiahship, 
could  not,  as  yet,  raise  itself  to  a  just  intuition  of  the  super- 
human greatness  of  Christ.  But  the  pagan,  viewing  Christ  as 
Lord  of  the  World  of  Spirits,  had  reached  a  point  which  the 
Apostles  themselves  were  only  to  attain  at  a  later  period.  And 
here  we  have  a  sign  that  the  true  and  high  intuition  of  the 
person  of  Christ  was  to  come  rather  from  the  stand-point  of 
paganism  than  of  Judaism.  » 

§  161. — Heating  of  the  Deaf  and  Dumb  Demoniac. — The  Charge  of  a  League 
with  Beelzebub :  a  Visible  Sign  demanded. — The  Charge  refuted. 
The  constantly  increasing  influence  of  Christ  naturally 
heightened  the  wrath  of  the  Pharisees.  A  movement  which 
they  could  not  check  was  in  progress  against  the  spirit  and  the 
interests  of  their  party.  But  a  powerful  impression,  wrought 
by  a  single  miracle,  gave  the  signal  for  a  new  and  more  artful 
attack.  This  occasion  was  the  healing  a  man  of  imbecile  mind, 
or  a  melancholy  idiot,  who  went  about  appearing  neither  to 
see  nor  to  hear  anything  that  passed  around  him.m  The  people 
received  the  cure  as  a  sign  of  Christ's  Messianic  power. 

elders  (Luke  vii.  3)  is  inconsistent  with  the  second  message  (v.  6),  and 
that,  therefore,  the  connexion  which  in  Matthew  is  natural  is  unnatural 
in  Luke.  Had  Luke's  account  been  a  fiction,  instead  of  making  the  cen- 
turion take  back  his  prayer  sent  by  the  elders,  it  would  have  given  the 
prayer  a  different  character  from  the  beginning.  Considering  it  as  a  nar- 
rative of  fact,  it  bears  precisely  the  stamp  of  real  life ;  the  centurion,  at 
first,  absorbed  in  his  anxiety,  sends  for  Christ  to  come  to  him ;  afterward, 
when  he  finds  the  fulfilment  of  bis  desire  at  hand,  the  sense  of  his  unwor- 
thiness in  comparison  with  the  greatness  of  Christ  becomes  prominent,  and 
with  it  a  sense  of  the  impropriety  of  his  request. 
*  Luke  xi.  14 ;  Matt.  xh.  22.    This  view  of  the  case  is  founded  upon 
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It  was  necessary  for  the  Pharisees  to  remove  this  impression 
from  their  minds.  But  how  was  it  to  be  done  ?  The  fad 
could  neither  be  denied  nor  attributed  to  natural  agencies. 
In  this  dilemma,  they  had  recourse  to  falsehood,  and  accused 
him  of  employing  an  evil  magic,  a  belief  in  which  still  propa- 
gated itself  among  the  traditions11  of  Jewish  fanaticism.  The 
Prince  of  Evil  Spirits,  they  said,  in  order  to  secure  favour 
among  the  people  for  the  false  prophet  who  was  labouring  for 
Satan's  kingdom,  had  given  him  power  to  exorcise  inferior 
spirits  from  men;  thus  sacrificing  a  less  object  for  a  greater.0 

Others,  again,  whose  hostility  to  Christ  and  to  truth  was  not 
so  decided  (although  they  were  not  susceptible  of  Divine  im- 
pressions), only  refused  to  acknowledge  the  miracle  as  a  suffi- 
cient sign  of  Messiahship,  and  demanded  an  immediate  token 
from  God — a  voice  from  heaven,  or  a  celestial  appearance.P 

Christ  first  replied  to  the  most  decided  opponents,  and,  to 
show  the  absurdity  of  their  accusation,  reasoned  as  follows : 
"  It  is  a  contradiction  in  terms  to  suppose  that  good  can  be 
directly  wrought  by  evil;0*  that  evil  should  be  conquered  by 

the  feet  that  the  man's  dumbness  is  ascribed  (which  is  not  done  in  other 
cases)  to  his  being  possessed  with  demons,  and  his  subsequent  ability  to 
hear  and  speak  to  their  expulsion.  Matthew  adds  blindness,  which  har- 
monizes well  with  our  view.  We  infer,  from  the  impression  produced  by 
the  miracle,  that  the  case  differed  from  ordinary  possessions.  It  is  possible, 
however,  that  the  case  is  confounded  in  Matthew  with  other  cures  of  blind 
men ;  cf.  Matt.  ix.  27-34.  This  last  passage,  v.  82-34,  seems  to  be  but  an 
abridged  account  of  the  very  case  under  discussion. 

n  Cdsus  took  a  hint  from  these.  °  Matt.  xii.  24-26. 

p  How  strongly  expectations  of  this  kind  were  cherished  by  the  Jews  is 
shown  by  the  fact  that  Philo's  Hellenic- Alexandrian  culture  could  not  free 
him  from  them,  although  the  expectation  of  a  personal  Messiah  is  not 
prominent  in  him.  He  believes  that,  when  the  purification  of  the  scat- 
tered Jews  is  accomplished,  they  will  be  drawn  together  from  all  nations, 
by  a  celestial  phenomenon,  to  one  definite  place  :  "  Uvayovftevoi  wpfc 
tivoq  SuoTtpac  r)  Kara  tivaiv  dvOpwrrivrjv  o-tytwQ,  adrjXov  fihv  irkpoig, 
fiovoiQ  Bk  toIq  avacrwZofitvoiQ  ifi&avovc" — De  ExecrcU.  §  9. 

4  There  is,  indeed  a  sense  in  wnich  the  kingdom  of  evil  is  always  at  war 
with  itself;  but  in  evil,  as  suck,  as  opposed  to  good,  there  is  always  a 
definite  relative  unity.  If  this  unity  was  destroyed,  if  Satan  were  to 
accomplish  the  same  good  as  that  wrought  by  the  power  of  God,  it  would 
be  a  contradictio  in  adjecto;  the  kingdom  of  evil  would  be  ipso  facto  sub- 
verted. Evil  may,  and  indeed  must,  indirectly  subserve  good ;  but  it 
cannot  directly  do  good  so  long  as  its  nature,  as  evil,  remains.  A  kingdom, 
or  a  family,  may  continue  to  exist  as  such,  with  an  internal  discord  in  its 
bosom  that  is  the  germ  of  its  dissolution ;  but  the  relative  unity  must 
remain.  This  truth  admitted  the  further  application — which  Christ  did 
not  express,  but  left  to  the  Pharisees'  to  make— that  Satan  could  not  seek 
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evil ;  that  one  should  be  freed  from  the  power  of  the  Evil  One 
by  the  power  of  the  Evil  One.  Could  evil  thus  do  the  works 
of  good,  it  would  be  no  more  eviL"  He  then  applies  an  argu- 
mentum  ad  hominem  to  the  Pharisees  [If  I  by  Beelzebub  cast 
out  devils,  by  whom  do  your  sons  cast  them  out  ?  therefore  shall 
they  be  your  judges].  If  a  charge  of  the  sort,  he  tells  them, 
were  brought  against  their  exorcists,  they  would  soon  pro- 
nounce it  untenable.  It  follows,  then,  that  this  Divine  act — 
the  delivery  of  a  human  soul  from  the  evil  spirit  that  had 
crushed  its  self-conscious  activity — was  wrought  by  the  power 
and  Spirit  of  God  alone. 

"But"  he  continues*  "if  I  cast  out  devils  by  the  Spirit  of  God, 
then  the  kingdom  of  God  is  come  unto  you"  This  single  victory 
proves  that  a  power  has  come  among  men  which  is  able  to 
conquer  evil — the  power,  namely,  of  the  kingdom  of  God, 
which  ever  propagates  itself  in  struggling  with  evil;  the  nega- 
tive presupposes  the  positive.  The  similitude  that  follows 
illustrates  the  same  truth :  "When  a  strong  man,  armed,  Jceepeth 
his  palace,  his  goods  are  m  peace;  but  when  a  stronger  than  he 
shall  come  upon  him,  and  overcome  him,  he  taketh  from  him  all 
his  armour  wherein  he  trusted,  and  divideth  his  spoils"  So,  had 
not  the  power  of  evil  itself  been  subdued  by  a  higher  power, 
such  individual  manifestations  of  it  as  the  evil  spirit  in  the 
demoniac  could  not  have  been  conquered.* 

§  162. — The  Conjurations  of  the  Jewish  Exorcists.  (Luke  xi.  23-26.) 
It  followed,  from  the  foregoing  words  of  Christ  in  reply  to 
the  Pharisees,  that  all  cures  of  demoniacs  wrought  on  any  other 
principles  must  be  entirely  apparent  and  deceptive.8  It  was  of 
no  avail  to  remove  individual  symptoms  while  the  cause,  viz.  the 
dominion  of  the  evil  principle,  remained  unshaken.  The  very 
agency  that   removed   the   former   for  a  time   would   only 

to  secure  access  to  the  hearts  of  men  for  one  whose  whole  nature  and 
labours  were  opposed  to  the  kingdom  of  evil.  "  Satan,  casting  out  Satan/' 
would  be  no  more  Satan.  The  difficulties,  therefore,  which  De  Wette  finds 
in  the  passage  are  overcome.  The  truth  of  Christ's  proposition  does  not 
lie  upon  the  surface. 

*  Christ  here  indicates  that  the  so-called  demoniacal  possessions  were 
nothing  else  but  individual  phenomena  of  Satan's  kingdom  manifested 
among  men. 

•  As  a  physician,  who  treats  the  symptoms  of  disease,  but  neglects  the 
cause,  strengthens  the  latter  by  the  very  medicines  which  palliate  the 
former.  A  vivid  illustration  of  the  pregnant  truth  here  unfolded  by  Christ 
in  reference  to  the  cures  of  the  demoniacs. 
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strengthen  the  latter,  to  break  forth  again  with  increased 
power. 

Therefore,  although  Christ,  speaking  rar  avOpwirov,  presup- 
posed that  the  Jewish  exorcists  could  heal  demoniacs,  he  could 
not  recognise  their  cures  as  genuine.  So  he  says  (Luke  xi.  23), 
"  Whosoever  is  not  with  me  (works  not  in  communion  with  me 
in  the  power  of  the  Holy  Ghost)  is  against  me  (opposes  in  his 
works  the  kingdom  of  God)  ;  and  he  that  gathereth  not  with  me 
(does  not,  in  communion  with  me,  gather  souls  for  the  king- 
dom) scatter eth  abroad i  (leads  them  astray,  and  thus  really 
works  for  the  kingdom  of  Satan,  against  which  he  apparently 
contends)."  The  exorcists  pretended,  in  casting  out  devils,  to 
fight  against  Satan;  but,  in  fact,  by  their  arts  of  deceit,  were 
striving  against  the  kingdom  of  God.  How  cutting  a  contrast 
to  the  assertion  of  the  Pharisees  that  devils  might  be  cast  out 
by  the  aid  of  Satan ! 

The  same  truth  is  illustrated  in  parabolic  form  in  verses 
24 — 26 ;  unless  a  radical  cure  of  the  demoniac  is  made  by  the 
redeeming  power  of  the  Divine  Spirit,  his  soul  remains  es- 
tranged from  God,  the  apparently  cured  disease  seizes  it  with 

*  This  text  is  put  in  the  same  connexion  in  Matt.  (xii.  30).  But  the 
Zta  tovto  of  v.  31  does  not  naturally  join  with  v.  30 ;  there  is  no  such 
casual  relation  as  is  implied  by  the  phrase,  nor  does  it  join  any  more 
closely  with  what  follows ;  indeed,  it  appears  rather  to  belong  at  the  end 
of  all  the  proofs  adduced  against  the  Pharisees.  The  right  arrangement 
is  doubtless  that  of  Luke  (xii.  23-26) ;  and  the  more  profound  order  of  the 
thought,  as  Luke  presents  it,  is  not  the  work  of  chance,  but  a  proof  of  the 
originality  of  the  account.  I  must  differ,  therefore,  from  Professor  Elwert, 
who,  in  his  ingenious  dissertation  (Stud,  der  Qeistl.  Wurtem.  ix.  i.  1836), 
denies  that  Luke  xi.  23  has  reference  to  the  verses  immediately  preceding. 
Understanding  the  parable  more  in  the  sense  of  Matthew  (although  he 
admits  Luke's  originality  also),  he  connects  this  passage  with  it,  and  con- 
siders it  as  directed  against  the  indecision  of  the  multitude,  who,  after 
moments  of  enthusiastic  excitement  in  Christ's  favour,  suffered  themselves 
to  be  so  easily  led  astray.  But  we  ought  not  to  seek  new  combinations 
when  the  original  connexion  of  a  passage,  lying  before  us,  offers  a  good 
sense.  Even  apart  from  this,  however,  Prof.  E.'s  explanation  does  not 
suit  the  latter  clause  of  v.  23  at  all — "He  that  gatkeretJi  not  with  me,  scat- 
tenth"  which  is  obviously  not  directed  against  an  inward  disposition,  but 
outward  acts ;  viz.  acts  which  pretend  to  be  done  in  favour  of  Christ's 
kingdom,  but,  in  reality,  operate  against  it.  Prof.  £.  himself  admits 
(p.  1 80)  that  the  words  quoted,  if  taken  strictly  in  their  connexion,  do  not 
favour  his  view ;  but  thinks  he  is  justified,  by  their  approaching  to  the 
character  of  a  proverb,  in  departing  from  the  Btrict  construction.  There 
is  no  proof,  however,  that  Christ  made  use  here  of  an  existing  proverb ; 
but  this  is  immaterial  to  the  interpretation  of  the  passage.  On  the  whole, 
my  view  corresponds  with  that  of  Schleicrrnacher,  in  loc.  The  relation  of 
Luke  xi.  23  to  ix.  50,  will  be  examined  in  its  place  hereafter. 
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new  force,  the  ungodly  spirit  finds  his  old  haunt — his  former 
dwelling  is  completely  prepared  for  his  reception.11 

§  163. — Blasphemy  against  the  Holy  Ghost  and  against  the  Son  of 
Man.    (Matt.  xii.  32.) 

Christ,  having  thus  shown  to  the  Pharisees  the  emptiness 
of  their  charge,  and  the  absurdity  of  the  assumption  which 
formed  its  basis,  then  assumed  the  offensive,  and  pointed  out 
to  them  the  grovmd  of  their  coming  to  utter  such  a  self-refating 
accusation.  It  was  because  the  disposition  of  their  hearts  ruled 
and  swayed  their  decision;  what  aggravated  their  guilt  was, 
that  they  suppressed  the  consciousness  of  God  and  of  truth, 
to  whose  strivings  in  their  minds  their  very  accusation  bore 
testimony.  "  Because  you  cannot  really  believe  that  I  work 
with  the  power  of  the  Spirit  of  Evil,  but,  on  the  other  hand, 
could  readily  have  satisfied  yourselves  that  I  could  do  such 
works  only  by  the  power  of  the  Holy  Ghost,  therefore,  I  say 
unto  you,  it  is  one  thing  with  those  who  stumble  at  the  human 
form  of  my  manifestation,  and  are  unable  to  recognise  the  Son 
of  God  in  the  veil  of  flesh,  with  those  who,  through  prejudice 
or  ignorance,  blaspheme  the  Son  of  Man  because  he  does  not 
appear,  as  they  expected  the  Messiah  would,  in  earthly  splen- 
dour;7 and  quite  (mother  thing  with  you,  who  will  not  receive 

m  Luke  xi.  24-25.  In  Matt.  xii.  43-45,  the  passage  is  introduced  in  a 
different  connexion,  and  must  be  differently  interpreted  ;  it  was  applied 
to  illustrate  the  truth,  viz.  that  that  generation,  refusing  to  obey  the  call 
to  repentance,  should  therefore  fell  into  worse  and  more  incurable  cor- 
ruption. This  corresponds  perfectly  to  the  sense  of  the  parable  ;  and  the 
thought  which  it  contains  finds,  a  rich  and  manifold  illustration  in  history, 
both  on  a  large  and  small  scale ;  in  all  those  cases,  namely,  in  which  a 
temporary  and  apparent  reformation,  without  a  radical  cure  of  funda- 
mental evil,  has  been  followed  by  a  stronger  reaction.  This  application 
of  the  passage  implies  that  signs  of  an  apparent  amendment  had  shown 
themselves  in  "that  generation;"  and,  moreover,  it  requires  that  the 
passage  itself  should  be  referred  to  the  impressions,  great,  but  not  perma- 
nent, which  Christ's  works,  now  and  again,  produced  npon  the  multitude. 
But  it  is  clear  that  the  nearer  and  stricter  application  of  the  passage  is 
that  given  in  Luke,  viz.  to  the  apparent  healing  of  the  demoniacs.  One 
thing  is  evident  from  Matthew's  use  of  it,  viz.  that  it  was  well  understood 
from  the  beginning  that  the  passage  was  not  to  be  taken  literally,  but 
figuratively,  which,  indeed,  is  obvious  enough  from  the  whole  form  of  dis- 
course, it  would  have  been  contrary  to  all  analogy  for  the  men  of  that 
time,  disposed  as  they  were  to  take  everything  in  a  literal  sense,  to  attach 
a  spiritual  meaning  to  these  words,  if  it  had  not  been  obvious  that  he  spoke 
them  entirely  by  way  of  parable.  This  is  written— quite  superfluously — 
solely  against  Stratus;  for  the  sense  in  which  Christ  used  the  parable  is 
plainly  obvious  from  the  connexion. 

*  There  were  some  such  among  the  Jews,  led  away  by  prejudice  and 
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the  revelation  of  the  Holy  Ghost  that  comes  towards  you,  who 
suppress  the  conscious  truth  within  you,  declaring  that  to  be 
the  Evil  Spirit's  work  which  you  feel  yourselves  impelled  to 
recognise  as  the  work  of  the  Holy  Ghost"  (v.  31-33). 

Where  the  root  in  the  heart  is  not  corrupted,  where  the 
sense  of  truth  is  not  stifled — as  in  the  case  of  those  who  blas- 
pheme the  Son  of  Man  not  known  as  suck- — there  Christ  finds 
a  starting-point  for  repentance,  and  access  for  forgiveness. 
But,  where  the  Spirit  of  lies  has  taken  full  possession,  says  he, 
there  can  be  no  room  for  repentance,  and,  consequently,  no 
forgiveness.  It  is  not  clear,  however,  whether,  he  meant  to 
charge  upon  the  very  individuals  in  question  this  total  sup- 
pression of  trutlj.  and  submission  to  the  Spirit  of  lies,  thus 
utterly  excluding  them  from  repentance  and  pardon;  or 
whether,  by  drawing  this  distinct  line  of  demarcation,  he 
wished  to  show  them  how  precarious  a  footing  they  held,  far 
from  the  first  class,  and  near  to  the  second.  In  fact,  the  Spirit 
of  lies,  which  permits  no  impressions  of  the  Good  and  the 
True,  held  a  high  degree  of  dominion  over  these  Pharisees. 

Christ  further  told  the  Pharisees  (in  close  connexion  with 
his  exposure  of  their  evil  disposition  of  heart)  that,  in  their 
moral  condition,  they  could  not  speak  otherwise  than  they  had 
done :  "  0  generation  of  vipers  I  how  can  ye,  being  evil,  speak 
good  things  fn  Their  decision  upon  his  act  bore  the  impress  of 
their  ungodly  nature.  a  For  out  of  the  abundance  of  Ave  heart 
the  mouth  speaJceth;"  and  therefore  it  is — because  the  evil  nature 
can  express  itself  outwardly  in  words  as  well  as  deeds — that 
Christ  attaches  so  much  import  to  their  words.  The  judgment 
of  God,  which  looks  only  at  the  heart,  will  visit  words  no  less 
than  works :  "  I  say  unto  you,  that  every  idle  word  that  men 
shall  speak,  they  shall  give  account  thereof  m  the  day  of  judgment; 
for  by  thy  words  thou  shall  be  justified,  and  by  ihy  words  shall 
thou  be  condemned?** 

ignorance,  rather  than  by  evil  dispositions,  to  blaspheme  what  they  did 
not  understand.  These  were  not  beyond  the  reach  of  Divine  impressions 
and  convictions,  if  presented  at  more  favourable  periods.  Many  who  then 
stumbled  at  the  Son  of  Man  in  the  form  of  a  servant  were  afterward  more 
readily  led  to  believe  by  the  operations  of  the  Spirit  proceeding  from  the 
glorified  Son  of  Man.  But  what  clearness  and  freedom  of  mind,  what 
elevation  above  all  personal  influences,  did  Christ  display  in  thus  distin- 
guishing, in  the  very  heat  of  the  battle,  the  different  classes  of  his  enemies ! 
The  distinction  thus  drawn  by  Christ  is  applicable  to  the  different  oppo- 
nents of  Christianity  in  all  ages. 

w  This  announcement  was  directly  opposed  to  the  Pharisees'  doctrine, 
according  to  which  morality  was  judged  by  the  standard  of  quantify. 
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§  164. — Purpose  of  Christ's  Relatives  to  confine  him  as  a  Lunatic. — He 
declares  who  are  his  Relatives  in  the  Spiritual  Sense.* 

While  Christ  was  thus  exposing  the  machinations  of  the 
Pharisees  and  the  evil  spirit  that  inspired  them,  he  was  in- 
formed that  his  mother  and  his  brothers,  who  could  not 
approach  on  account  of  the  throng,  were  seeking  him.?  As  the 
scene  that  was  going  on  threatened  bad  results  to  the  Pharisaic 
party  by  making  a  strong  impression  upon  the  people,  the 
Pharisees  had  sought  to  break  it  up,  by  persuading  his  relatives 
that  he  had  lost  his  senses.8  His  severe  discourses,  doubtless, 
appeared  to  many  a  bigoted  scribe  as  the  words  of  a  madman 
(John  x.  20),  and  the  Pharisees  probably  made  use  of  them  in 
imposing  upon  his  relatives.  The  apparent  contrarieties  in 
Christ's  discourses  and  actions  could  only  be  harmonized  by  a 
complete  and  true  intuition  of  his  personality;  to  his  brothers 
he  was  always  an  enigma  and  a  paradox,  and  they  could, 
therefore,  the  more  easily,  in  an  unhappy  moment,  be  perplexed 
by  the  crafty  Pharisees.*  It  is  difficult,  however,  to  imagine 
that  Mwry  could  have  been  thus  deceived;  she  may  have 
followed  them  from  anxiety  of  a  different  kind  about  her  son. 

But  Christ,  surrounded  by  a  host  of  anxious  seekers  for 
salvation,  heard  the  announcement  undisturbed.  To  show,  6y 
this  striking  case,  that  blood  relationship  did  not  imply  affinity 

z  Matt.  xii.  46-50  ;  Mark  iii.  81,  seq. ;  Luke  viii.  19,  seq. 

y  By  f  £u>  (in  Matthew  and  Mark)  we  are,  perhaps,  to  understand  "  out- 
side of  the  throng"  or,  outside  of  an  enclosure.  It  is  not  necessary  (nor, 
indeed,  suitable)  to  assume  that  the  assembly  was  gathered  in  a  house. 

*  Mark  iii.  21.  This  dqes  not  look  [as  some  would  have  it]  like  a  wilful 
colouring,  added  to  the  facts  by  tradition,  or  by  Mark  himself ;  but  rather 
indicates,  as  do  slight  characteristic  touches  in  other  passages  given  by 
Mark  alone,  that  this  Evangelist  made  use  of  authorities  peculiarly  his 
own.  Such  an  vrwention,  or  perversion  of  tradition,  would  have  been 
utterly  inconsistent  with  the  tone  of  thought  and  feeling  generally  preva- 
lent in  regard  to  Christ :  who,  in  those  days,  would  have  believed  that 
Christ s  own,  brothers  could  listen  to  such  a  blasphemy  against  him  1  It  has 
been  supposed,  again,  that  the  statement  in  Mark  originated  in  a  misun- 
derstanding of  the  accusation  brought  against  Christ  by  the  Pharisees ; 
but  this  is  impossible ;  who  could  suppose  the  accusation  to  mean  that 
"  he  cast  out  devils,  being  himself  a  demoniac  ? "  On  the  other  hand, 
different  members  of  the  Pharisaic  party,  or  the  same  persons  with  different 
objects  in  view,  might  have  originated  both  slanders;  at  one  moment 
charging  him  with  the  Satanic  league,  and  at  another  with  being  a  de- 
moniac himself. 

*  It  is  worthy  of  note  that  John  (vii.  5-7)  mentions,  precisely  with 
reference  to  this  same  point  of  time,  that  Christ's  brothers  did  not  believe 
in  his  Divine  calling,  but  wished  to  put  him  to  the  proof ;  and  that  he 
then  described  them  as  belonging  to  the  world. 
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for  his  Spirit,  he  asked,  "  Who  is  my  mother,  and  who  are  my 
brothers  t  Pointing  to  the  seeking  souls  around  him,  and  to 
his  nearer  spiritual  kindred — the  disciples — he  said,  "  Behold 
my  mother  and  my  brothers!  For  whosoever  shall  do  the  wiU  of 
my  Father  which  is  in  heaven,  the  same  is  my  brother,  and  sister, 
and  mother"* 

§  165. — The  Demand  of  a  Sign  from  Heaven  answered  only  by  the  Sign 
of  the  Prophet  Jonah.     (Luke  ad.  16,  29-36.) 

"We  stated,  on  p.  260,  that  the  less  violent  of  Christ's  oppo- 
nents demanded  of  him  "  a  sign  from  heaven."  In  answering 
these,  he  showed  that  their  ungodly  disposition  of  heart  was  at 
once  the  ground  of  their  unbelief  and  the  secret  motive  of  their 
demand. 

[An  evil  and  adulterous  generation  seeketh  after  a  sign;  and 
there  shall  no  sign  be  given  to  it,  but  the  sign  of  the  Prophet 
Jonah,  For  as  Jonah  was  a  sign  to  the  Nmevites,  so,  also,  shall 
the  Son  of  Man  be  to  this  generation.']  "  In  vain  did  they  ask 
a  new  sign;  such  a  one  as  they  asked  they  should  not  obtain. 
No  other  sign  should  they  have  but  that  of  the  Prophet 
Jonah,c  i.  e.  the  whole  manifestation  of  Christ,4  by  which  the 
Jews  were  to  be  called  to  repent  and  escape  the  threatened 
judgment."     He  was  to  be  a  sign,  shining  for  all  mankind ; 

b  These  words  are  given  by  Luke  (viii.  21)  in  a  different  connexion  ; 
one  in  which,  indeed,  Christ  might  very  well  have  uttered  them,  although 
the  occasion  for  them  does  not  appear  so  obvious  as  in  Matthew  and  Mark. 
In  connexion  with  the  account  of  the  healing  of  the  deaf  and  dumb  de- 
moniac given  by  Luke,  we  have  a  different  passage  (xi.  27,  28)  from  the 
one  now  under  discussion,  but  which  yet  contains  something  of  a  similar 
import,  viz. :  a  contrast  between  a  mere  outward  love  of  Christ's  person 
and  true  reverence  for  him.  This  affinity  of  meaning  may  have  caused 
the  two  passages  to  change  places  with  each  other.  We  presupposed  this 
in  our  use  of  Luke  xi.  28,  on  p.  202.  And  the  affinity  of  the  two  expres- 
sions may  have  also  caused  the  two  accounts  in  Matthew  and  Mark  to  be 
chronologically  connected  together.  ' 

c  See  above,  p.  144. 

d  In  Matt.  xii.  40,  the  reference  is  made  to  bear  upon  the  resurrection 
of  Christ,  which  is  quite  foreign  to  the  original  sense  and  connexion  of  the 
passage.  It  was  Christ's  whole  manifestation,  then  developing  iteetf  before 
the  eyes  of  them  that  heard  him,  that  was  in  question ;  the  resurrection  was 
witnessed  only  by  persons  who  were  already  believers,  for  whom  it  was  a 
sign  to  reanimate  their  faith.  For  those  who  persisted  in  unbelief  not- 
withstanding the  sign  of  his  whole  manifestation,  the  resurrection  was  a 
sign  of  reproof  a  testimony  that  the  work  of  God  had  triumphed  over  all 
their  machinations.  A  special  application  of  the  type  in  this  way  would 
have  drawn  the  attention  of  the  hearers  away  from  the  main  point  of 
comparison.  For  these  reasons  we  think  the  verse  in  question  is  a  com- 
mentary by  a  later  hand. 
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and  this  candle,  once  lighted,  was  not  to  be  put  in  a  secret  place, 
neither  under  a  bushel,  but  on  a  candlestick,  that  all  who  should 
enter  the  house  might  see  the  light  (v.  33).  So  was  He  to  be  a 
light  unto  all  men.  But  in  order  to  receive  the  light,  the  eye 
must  be  sound.  And  what  the  eye  is  to  the  body,  the  inner 
light  of  Divine  consciousness,  originally  implanted  *  in  our 
nature,  is  to  the  soul  Where  this  fight  has  become  darkness; 
where  the  Divinity  in  man,  the  consciousness  of  God,  has  been 
subjugated  and  stifled  by  the  world,  all  that  is  within  is  full  of 
darkness,  and  no  light  from  without  can  illumine  it.  The 
organ  wherewith  to  receive  Divine  revelations  is  wanting 
(v.  34-36). 

Thus  it  was,  because  of  the  inner  darkness  of  their  souls, 
that  these  men  could  not  understand  "  the  sign w  given  by 
Christ's  whole  manifestation;  and  for  this  reason  it  was  that, 
in  spite  of  all  the  signs  that  lay  before  their  eyes,  they  ever 
asked  for  more. 

§  166. — Discourse  pronounced  at  a  Feast  against  the  Hypocrisy  of  the 
Pharisees  and  the  Lawyers.     (Luke  xi.  37-52.) 

While  Christ  was  engaged  in  the  conversation  just  referred 
to,  a  certain  Pharisee,  who  did  not  display  his  hostile  dispo- 
sition so  openly  as  the  rest,  but  masked  it  under  the  garb  of 
courtesy,  came  and  invited  him  to  breakfast,  probably  with  a 
view  to  catch  up  something  in  his  words  or  actions  that  might 
point  a  charge  of  heresy,  or  serve  to  cast  suspicion  upon  him 
at  a  subsequent  period. 

In  this  spirit,  he  found  it  quite  a  matter  of  offence  that 
Christ  sat  down  to  table  without  washing  his  hands.  The 
Saviour  took  occasion  from  this  to  expose  the  hypocrisy  of  the 
sect;  and  availed  himself,  for  the  purpose,  of  illustrations 
drawn  from  the  objects  around  him  at  the  feast.  "You 
Pharisees  make  the  cups  and  dishes  clean  outside,  but  leave 
them  full  of  dirt  within.  So  you  are  careful  to  preserve  an 
outward  show  of  purity,  but  inwardly  you  are  full  of  avarice 
and  wickedness.*    Ye  fools,  are  not  the  inward  and  the  out- 

•  It  is  a  question  whether  Matt,  xxiii.  25,  or  Luke  xi.  39,  contains  the 
original  form  of  these*  words.  In  the  latter,  the  second  member  of  the 
illustration  is  wanting;  Christ  passes  over  from  the  illustration  (the 
vessels)  to  the  thing  illustrated  (the  Pharisees).  The  two  members  are 
more  complete  in  Matthew :  "  Ye  make  clean  the  outside  of  the  cups  and 
platters,  but  inwardly  they  are  full  of  extortion  and  wickedness,"  t.  e.  their 
contents  were  obtained  by  avarice  and  oppression.  But  neither  is  this 
precisely  apt,  nor  does  it  seem  likely  that  Christ  would  have  reproached 
the  Pharisee  exactly  in  this  form.    In  Luke  the  last  member  of  the  %Um- 
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ward  made  by  the  same  Creator,  inseparable  ?  From  within 
must  true  morality  proceed;  from  the  heart  must  the  essence 
of  piety  be  developed." 

From  this  he  takes  occasion  (v.  41-44)  to  expose  the  mock 
piety  of  the  Pharisees,  displayed  in  their  satisfying  themselves, 
not  merely  in  religion,  but  also  in  morality,  with  outward  and 
empty  show.f    They  manifested  their  hypocrisy  (v.  42)  in 

tration  (the  cups  are  dirty  within)  and  the  first  member  of  the  application 
(ye  are  careful  for  outward  purity)  are  wanting.  In  the  above  interpreta- 
tion of  Matthew  we  follow  the  reading  aduciag ;  it  would  not  apply  if  we 
take  that  of  the  led.  recept.  viz.  aKpaviag ;  which  is  not  without  good 
authority.  This  reading  recommends  itself  as  the  more  difficult :  it  is  easy 
to  conceive,  as  J)e  Wette  remarks,  how  the  others  could  have  grown  out  of 
it. 

f  Luke  xi.  41,  presents  a  difficulty.  On  any  interpretation,  it  seems  to  me 
that  Td  ivovra  corresponds  to  lamQiv,  as  contrasted  with  ZZwOtv,  v.  39,  and 
must  therefore  be  applied  to  the  heart.  This  being  admitted,  the  only 
question,  is  whether  the  words  were  or  were  not  spoken  ironically.  If  they 
were  not,  it  must  seem  strange  that  Christ,  whose  design  was  to  aim  at  the 
disposition  of  the  heart,  should  have  laid  down  anything  so  easily  perverted 
into  opus  operatvm.  It  may  be  said  that,  in  accordance  with  a  mode  of 
teaching  which  he  frequently  adopted,  viz.  to  give  a  specific  instead  of  a 
general  precept, — to  command  an  outward  act,  as  a  sign  of  the  disposition, 
instead  of  enjoining  the  disposition  itself;  he  here  enjoins  alms-giving  as 
proof,  in  act>  of  the  possession  of  that  love  which  imparts  to  others.  This 
appears  to  be  confirmed  by  the  verse  following,  in  which  justice  and  love 
are  mentioned  as  virtues  wholly  neglected  by  the  Pharisees  ;  implying  that 
their  alms-giving,  previously  mentioned,  being  destitute  of  the  proper  dis- 
position, was  valueless.  But,  on  the  other  hand,  where  Christ  employs 
this  mode  of  teaching,  the  peculiar  hind  of  special  injunction  that  he  gives 
is  always  determined  by  the  character  of  his  hearers ;  and  alms-giving 
would  have  been  an  inapt  injunction  to  Pharisees,  who,  as  we  learn  from 
the  Sermon  on  the  Mount,  made  great  show  and  display  thereof.  Still, 
the  injunction  may  have  been  given  in  view  of  tbe  character  of  the  indi- 
vidual Pharisees  before  him,  who  may  have  been  known  as  avaricious  men ; 
and  Christ  may  have  known  that  to  part  with  their  money  would  be  a  test 
of  love  which  they  could  not  stand.  If  it  be  supposed  that  the  words  are 
not  accurately  reported,  and  that  the  special  injunction  is  due  to  the  writer, 
and  not  to  Christ,  still  the  connexion  sufficiently  guards  even  the  writer 
from  the  charge  of  setting  forth  the  opus  operatvm. 

All  difficulties  would  disappear  if  we  could  assume  that  Christ  intended 
only  to  point  out  the  prevailing  spirit  in  which  the  Pharisees  acted,  and 
the  sophisms  with  which  they  satisfied  their  consciences.  "  As  to  your 
inward  parts,  all  you  have  to  do  is  to  give  alms,  and  lo !  all  is  clean  for 
you !"  (You  think  that  alms-giving  is  to  cleanse  your  life  and  atone  for 
your  sins.)  Although  this  view  does  not  appear  perfectly  simple  and 
natural,  I  cannot  share  in  the  decisive  sentence  which  modern  writers,  and 
even  Be  Wette,  have  pronounced  against  it.  It  may  be  connected  with 
verse  42,  as  follows  :  "You  cannot  with  this  mock  piety  satisfy  the  law  of 
God,  and  escape  his  judgments ;  but  Woe  wnto  you  /"  He  then  adds 
another  illustration — their  "tithing  of  mint,"  &c.  as  corresponding  to  their 
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giving  "  tithes "  of  the  most  trifling  products  (mint,  cummin, 
&c.),  and  entirely  neglecting  the  more  essential  duties  of 
righteousness  and  love.  Their  vanity  and  haughtiness  were 
shown  (v.  43)  in  their  claiming  to  lord  it  over  every  body. 
They  were  (v.  44)  like  tombs,  so  beautifully  painted,  that  no 
one  would  suppose  them  to  be  graves;  but  whose  fair  exterior 
concealed  nothing  but  putrefaction. 

At  this  point,  a  lawyer*  who  was  present  asked  Christ 
whether  he  meant  to  apply  these  censures  to  the  class  to  which 
he  belonged,  also.  From  this  the  Saviour  took  occasion,  in  the 
remainder  of  the  discourse  (v.  45-52),  to  expose  the  crimes  that 
were  peculiar  to  the  lawyers. 

§  167. — Christ  warns  his  Disciples  against  the  Pharisees. — The  Power  of 
Divine  Truth.     (Luke  xi.  52 ;  xii.  3.) 

It  is  probable  that  the  conversation,  commenced  at  the 
breakfast-table,  was  continued  in  the  open  air  ;h  the  irritated 

kind  of  alms-giving ;  and  contrasts  both  forms  of  hypocrisy  (last  clause  of 
v.  42)  with  the  true  righteousness  and  love  of  which  they  were  destitute. 

*  There  appears  to  have  been  a  marked  distinction  between  these 
vofiiKoig  and  the  Pharisees  proper.  They  probably  applied  themselves 
more  to  the  Scriptures  than  to  the  traditions;  not,  however,  wholly  reject- 
ing the  authority  of  the  latter.  (Perhaps  they  formed  a  transition  sect  to 
the  later  Karaites.)  This  might  account  for  their  expecting  Christ  to 
express  himself  more  favourably  of  them  than  of  the  Pharisees,  but  did  hot 
save  them  from  his  reproach.  They  could  derive  a  lifeless  and  unspiritual 
system  from  the  letter  of  the  Scriptures  as  well  as  from  traditions ;  could 
be  as  severe  as  the  Pharisees  in  judging  others,  and  as  indulgent  towards 
themselves.  This  distinction  between  the  vopiKoi  and  the  others  confirms 
the  originality  of  Luke.  Strauss  and  De  Wette  think  that  these  interlocu- 
tions of  other  persons,  giving  occasion  to  new  turns  of  the  discourse — a 
sort  of  table-talk — belong  merely  to  the  peculiar  dress  which  Luke  gives  to 
the  account ;  but  it  appears  to  me,  on  the  contrary,  that  their  apt  adapta- 
tion to  the  several  speakers  is  a  strong  proof  of  the  originality  of  the 
narrative.  They  belong  to  the  very  character  of  table  conversation ;  and 
their  faithful  and  accurate  transmission  may  be  easily  accounted  for  ;  they 
were  probably  again  and  again  repeated,  and  finally,  in  aid  of  memory, 
committed  to  writing.  Any  argument  against  the  verisimilitude  of  these 
accounts,  drawn  from  the  modern  etiquette  of  the  table,  is  totally  out  of 
place,  and  valueless. 

h  We  see  from  Luke  xi.  53,  compared  with  xii.  1,  that  the  conversation 
was  continued.  The  transition  is  not  managed  with  the  art  that  we  should 
look  for  in  a,  fictitious  narrative  ;  had  Luke  invented  the  dialogue,  he  would 
hardly  have  joined  so  awkwardly,  without  any  connecting  link,  the  table 
conversation  with  the  discourse  afterward  delivered  to  the  multitude.  But 
our  assertion  that  Luke,  in  describing  the  table-talk  with  what  preceded 
and  followed,  has  actually  given  us  a  real  scene  from  the  life  of  Christ, 
does  not  imply  there  is  nothing  in  the  statement  that  belongs  in  another 
place.  Things  are  repeated  here  which  we  find  often  in  both  Matthew  and 
Luke.    The  case  was  probably  as  follows  :  an  original  body  of  discourse, 
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Pharisees  interrogated  him  anew,  seeking,  by  captions  ques- 
tions, to  find  some  handle  by  which  to  gratify  their  malice  and 
secure  the  vengeance  which  they  hoped  to  wreak  upon  him. 
A  multitude  of  other  persons  gathered;  groups  were  formed 
around  Christ;  and  the  Pharisees  finally  withdrew.  The 
Saviour  then  addressed  himself  to  the  immediate  circle  of  his 
disciples,  and  gave  them  warnings  aud  cautions,  probably  occa- 
sioned by  the  recent  machination^  of  the  Pharisees.  "Beware 
of  the  leaven  of  the  Pharisees,  which  is  hypocrisy ;"  a  leaven 
which  impregnates  all  that  comes  from  them,  and  poisons  all 
who  come  in  contact  with  them.  They  were  to  be  on  their 
guard;  to  trust  no  appearances;  the  hostile  aim  was  there, 
even  when  carefully  concealed.  All  their  acts  alike  were 
poisoned  by  hypocrisy;  against  them  all  it  would  be  necessary 
to  watch.1 

e.  g.  the  Sermon  on  the  Mount,  a  conversation  on  some  special  occasion, 
at  table  or  elsewhere,  was  handed  down  and  written,  subsequently,  in 
particular  memoirs.  Other  separate  expressions,  not  specifically  con- 
nected with  them,  were  also  handed  down,  and  were  incorporated  in 
suitable  places  in  the  larger  discourses,  the  more  effectually  to  secure  their 
preservation  and  transmission.  Such  may  have  been  the  case  in  the 
passage  before  us  ;  e.  g.  xi.  49,  for  example,  which  is  given,  in  its  original 
form,  in  Christ's  last  anti-Pharisaic  discourse,  Matt,  xxiii.  34. 

1  We  do  not  know  how  for  the  leaven  of  the  Pharisees  did  succeed  in 
poisoning  the  heart  of  an  hcwriot.  The  caution  in  the  text  was  obviouslj 
occasioned  by  the  pretended  friendship  of  the  Pharisee  who  invited  Christ 
to  breakfast,  and  by  the  captious  questions,  put  to  him  under  pretence  of 
securing  his  opinions  on  important  points.  We  do  not  find  the  passage  in 
as  original  a  form  in  Matt.  xvi.  6 ;  the  Pharisees  are  connected  (as  is  often 
done  in  Matt.)  with  the  Sadducees ;  a  connexion,  as  we  have  remarked 
before,  not  natural  or  probable.  It  is  difficult  to  conceive  how  Christ 
could  have  connected  the  doctrine  of  the  Pharisees  with  that  of  the  Sad- 
ducees ;  or  how  he  could  have  warned  his  disciples  against  the  influence  of 
the  latter,  to  which,  from  their  own  religious  stand-point,  and  the  circle  of 
society  in  which  they  moved,  they  certainly  were  not  exposed.  Schnecken- 
burger  (Stud.  d.  Geist.  Wurtemb.  vi.  1,  48),  indeed,  says  that  the  doctrine 
of  the  Pharisees  could  not  have  been  alluded  to  either,  because  Christ 
recommends  the  latter  himself  (Matt,  xxiii.  3).  But  we  cannot  agree  with 
him ;  Christ's  object,  in  the  passage  quoted,  is  to  contrast  the  rigid  precepts 
of  the  Pharisees  with  their  practice.  It  was  the  example  of  their  life  that 
the  disciples  were  to  guard  against ;  but  as  their  righteousness  was  to 
exceed  that  of  the  Pharisees,  they  were  enjoined  to  live  up  even  to  the 
strict  precepts  of  that  sect,  so  that  none  might  be  able  to  accuse  them  of 
violating  the  law.  But  surely  there  was  nothing  in  this  inconsistent  with 
opposition,  on  Christ's  part,  to  the  doctrines  of  the  Pharisees  in  other 
respects ;  and  proofs  of  such  opposition  abound  in  the  Evangelists.  It  is 
possible,  from  the  connexion  in  Matt,  that  Christ  may  have  given  his 
warning  in  view  of  Pharisaic  ideas  of  the  kingdom  of  God  and  of  the  signs 
of  its  appearance,  and  that  the  figure  of  the  leaven  may  have  been  intended 
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After  this  note  of  warning,  which  probably  perturbed  their 
minds,  he  allowed  them,  for  their  comfort,  to  catch  a  glimpse 
of  the  coming  triumphs  of  the  kingdom  of  God,  and  of  the 
victories  which  his  truth  should  achieve.  The  craft  of  men, 
he  told  them,  should  not  check  its  progress;  it  should  make 
its  way  by  the  power  of  God.  His  truth,  as  yet  veiled  and 
covered,  was  to  be  brought  to  the  knowledge  of  all  men.  "For 
there  is  nothing  covered  that  shall  not  be  revealed;  and  hid,  that 
shall  not  be  known.  What  I  tell  you  in  darkness,  that  speak  ye 
vn  light:  and  what  ye  hear  in  the  ear,  that  preach  ye  upon  the 
house-tops  (the  flat  roofs  of  Eastern  dwellings).^  And  with 
this  promise,  too,  is  connected  an  exhortation  to  firmness  and 
steadfastness  in  their  struggles  for  the  truth :  "Be  not  afraid 
of  them  that  kill  the  body,"*  <fcc. 

§  168. — Christ  Heeds  a  Paralytic  at  Capemavm,  and  ike  Pharisees  accuse 
him  of  Blasphemy, — The  Accusation  Repelled.  (Matt.  ix.  1;  Mark  ii. 
1 ;  Luke  v.  17.) 

The  attack  made  upon  Christ  at  Jerusalem  involved,  as  we 
have  seen,  two  charges,  viz.  that  he  violated  the  law,  and  that 
he  assumed  a  power  and  dignity  to  which  no  man  could  have 
a  right.  The  Pharisees  continued  their  persecutions,  on  the 
same  grounds,  in  Galilee  also,  where  his  labours  offered  them 

to  apply  to  this ;  but  yet  it  is  more  natural  to  explain  it  as  alluding  (in 
Luke's  sense)  to  the  hypocrisy  of  the  sect,  which  Christ  had  just  before 
condemned.  In  Mark  viii.  15,  indeed,  no  other  sense  is  admissible  ;  the 
disciples  might  be  warned  against  the  hypocrisy  of  Herod  Antipas,  but  not 
against  his  doctrine.  It  may,  indeed  be  said  that  Lutes  version  is  the 
original  one  ;  that  Matthew,  as  was  usual  with  him,  added  Sadducees  to 
Pharisees  ;  and  that  Mark,  finding  this  unsuitable,  substituted  Herod.  In 
answer  to  this,  Christ  may  have  employed  the  phrase  more  than  once.  In 
the  case  of  Herod,  the  caution  was  not  uncalled  for ;  the  disciples  might 
have  been  deceived  by  his  wish  to  see  Jesus,  although  he  wished  it  with  no 
good  intentions.  Mark  probably  employed  a  different  and  original 
account ;  and,  in  the  nature  of  the  case,  the  substitution  of  the  Sadduceee 
for  Herod  was  unlikely :  it  is  not  known  that  Herod  was  a  Pharisee. 

J  In  Matt.  x.  26,  27,  these  words  are  incorporated  into  the  discourse  at 
the  mission  of  the  Apostles,  in  which  several  other  passages  are  out  of  place. 
Their  form  is  probably  more  accurately  given  in  Matt,  than  in  Luke  ;  in 
the  former,  it  is  what  they  hear  that  is  to  be  proclaimed  ;  in  the  latter, 
what  they  speak;  for  at  that  time  the  disciples  themselves  did  not  fully 
understand  and  utter  the  truth  among  themselves.  It  was  only  to  become 
plain  to  them  at  a  later  period. 

k  Other  things  are  added,  after  Luke  xii.  5,  probably  out  of  their  proper 
connexion  ;  especially  the  "blasphemy  against  the  Holy  Ghost,"  of  which 
we  have  spoken  before  (p.  263).  I  cannot  adopt  the  interpretation  of 
8chletermacherf  which  is  adapted  to  the  passage  as  if  this  were  its  proper 
place. 
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many  points  of  assault.  But  against  all  such  attacks  his  Di- 
vine greatness  only  displayed  itself  the  more  conspicuously. 

On  one  occasion,  he  returned  to  Capernaum  from  one  of  his 
preaching  tours,  and,  when  his  arrival  was  known,  many  ga- 
thered around  him.  Some  sought  him  to  hear  the  words  of 
life  from  his  lips;  to  obtain  help  for  their  bodies  or  their  souls; 
others,  doubtless,  with  hostile  intent,  to  put  captious  questions, 
and  act  as  spies  upon  his  words  and  actions;  and  curiosity,  too, 
had  done  its  part;  so  that  the  door  of  the  house  was  beset 
with  people.  The  Saviour  was  interrupted  in  his  teaching  by 
a  great  noise  without.  A  man  palsied  in  all  his  limbs,  tor- 
mented by  pain  of  body  and  anguish  of  heart,  had  caused  him- 
self to  be  carried  thither.  His  disease  may  have  been  caused 
by  sinful  excesses;  or  it  may  have  so  awakened  his  sense  of 
guilt,  as  that  he  felt  it  to  be  a  punishment  for  his  sins;  but,  be 
this  as  it  may,  the  disease  of  his  body  and  the  distress  of  his 
soul  seem  to  have  been  closely  connected,  and  to  have  reacted 
upon  each  other.1  Both  required  to  be  healed,  in  order  to  a 
radical  cure.  Though  the  bodily  ailment  was  a  real  one,  and 
not  due  to  a  psychical  cause,  still,  such  was  the  reciprocal 
action  of  spirit  and  body,  that  the  spiritual  anguish  had  first 
to  be  remedied.  And,  on  the  other  hand,  as  the  disease  seemed 
to  be  a  punishment  for  sin,  he  needed,  for  the  healing  of  his 
soul,  a  sensible  pledge  of  the  pardon  of  his  sins;  and  such  a 
pledge  he  was  to  find  in  the  cure  of  his  palsy. 

Four  men  carried  the  couch  on  which  the  sick  man  lay;  but 
the  throng  was  so  great  that  they  could  not  make  their  way 
through.  The  palsied  man  was  anxious  to  see  the  Saviour,  by 
whom  he  hoped  to  be  relieved.  Entrance  by  the  door  was 
impossible ;  but  the  Oriental  mode  of  building  afforded  a 
means  of  access,  to  which  they  at  once  had  recourse.  Passing 
up  the  stairs,  which  led  from  the  outside  to  the  flat  roof  of  the 
house,m  they  made  an  opening  by  removing  part  of  the  tiles, 
and  let  the  couch  down  into  an  upper  chamber. 

1  Schleiermacher  concluded,  from  the  great  pains  that  were  taken,  and 
the  unusual  means  that  were  resorted  to  to  bring  the  sick  man  to  Christ, 
that  the  Saviour  was  about  to  depart  immediately  from  the  city.  Bat 
Mark's  account  shows  that  he  had  just  returned,  ana  that  a  vast  crowd  had 
gathered  about  him.  A  momentary  exacerbation  of  the  sick  man's  suffer- 
ings may  have  caused  the  haste ;  but  we  do  not  know  enough  about  his 
case  to  decide  this. 

■  The  accounts  of  Mark  and  Luke  bear  throughout  the  vivid  stamp  of 
eye-witnesses.  The  unusual  feature  of  the  event  is  related  in  the  simplest 
possible  way,  without  a  trace  of  exaggeration ;  and  it  is  all  in  perfect 
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Christ's  first  words  to  the  sick  man,  addressed  to  bis  longing 
and  faith,  were,  "Son,  thy  sins  be  forgiven  thee;"  and  this  balm, 
poured  into  the  wounded  spirit,  prepared  the  way  for  the  heal- 
ing of  his  corporeal  malady. 

The  Pharisees,  always  on  the  watch,  seized  upon  this  oppor- 
tunity to  renew  their  accusations ;  he  had  claimed  a  fulness  of 
power  which  belonged  to  God  alone;  the  power,  namely,  to 
forgive  sins.  Perceiving  their  irritation,  he  appealed  to  2.  fact 
which  could  not  be  denied,  as  proof  that  he  claimed  no  power 
which  he  could  not  fully  exercise.  ["  Whether  is  it  easier  to  say, 
Thy  sins  be  forgiven  thee;  or  to  say,  Arise  and  walk?  But  that 
ye  may  know  that  the  Son  of  Man  hath  power  on  earth  to  forgive 
sin8n  (then  saith  he  to  the  sick  of  the  palsy),  Arise,  take  up  thy  bed,, 
and  go  unto  thy  house.  And  he  arose  and  departed  to  his  house."] 
"It  is  easy  to  say,  Thy  sins  be  forgiven  thee;  for  if  these  words 
really  produce  any  result,  it  could  not  be  perceptible  to  the 

keeping  with  Oriental  life.  Strauss  assumes,  without  the  slightest  ground, 
that  these  accounts  are  exaggerated  copies  of  Matthew's  (ix.  1),  which  is 
much  the  most  simple.  "We  have  far  more  reason  to  take  it  the  other  way, 
and  consider  Matthew's  as  an  abridged  statement,  the  main  object  of  which 
was  to  report  what  Christ  said,  and  not  to  give  a  rail  detail  of  the  circum- 
stances. Strauss  says,  further,  that  the  words  "when  he  saw  their  faith,*' 
gave  occasion  for  the  invention  of  the  story  of  the  letting  down  of  the  bier 
through  the  roof,  &c.  Let  us  look  at  this.  If  Jesus  set  so  high  a  value 
upon  the  faith  of  the  men,  he  did  it,  either  because  he  saw  their  faith  by 
that  glance  of  his  which  searched  men's  hearts,  or  because  they  gave  some 
outward  sign  of  it.  [Strauss  would  not  be  likely  to  admit  the  first,  and  the 
second]  is  precisely  met  by  the  statement  of  Luke,  Moreover,  an  inven- 
tion of  this  kind  would  have  been  utterly  inconsistent  with  the  spirit  of 
early  Christianity,  which  had  too  high  a  conception  of  Christ's  power  to 
pierce  the  thoughts  of  men  to  suppose  that  he  needed  any  outward  sign  of 
a  really  existing  faith.  Again,  if  it  be  agreed  that  admittance  could  be 
had  by  a  door  in  the  roofj  it  may  be  questioned  whether  such  a  door  would 
be  large  enough  to  admit  a  couch.  But,  probably,  no  such  door  existed  in 
Eastern  houses.  Joseph.  Archaeol.  1.  xiv.  xv.  §  12,  confirms  this.  Herod  I. 
had  taken  a  village,  in  which  there  were  many  of  the  enemy's  soldiers  : 
part  of  them  were  taken  on  the  roofs,  and  then,  it  is  said,  "  rovg  6p6<povc 
t&v  oIkwv  KaratTKairThiv,  IjjnrXea  ra  kcltu>  t&v  vrparuarSiV  itapa  aQpowc 
airetWfipiikvw"  Even  those  who  suppose  Mark's  account  to  be  an 
imitation  of  Luke's,  or  of  the  arrofivrjfiovevfia  which  Luke  followed,  must 
still  admit  that  it  implies  an  intimate  acquaintance  with  the  construction 
of  Eastern  houses.  Had  there  been  a  way  of  getting  through  the  roof 
otherwise,  he  would  not  have  said  that  they  broke  it.  As  I  have  said 
before,  Mark's  details,  in  many  places,  imply  that  he  used  a  separate 
authority ;  although  I  cannot  believe,  with  some,  that  his  Gospel  was  the 
original  basis  of  Matthew  and  Luke. 

*  God  forgives  the  sins  in  heaven,  but  Christ,  as  Man,  announces  the 
Divine  forgiveness.  " Son  of  Man"  and  "in  earth"  are  correlative  con- 
ceptions^ 
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senses,  and,  for  that  reason,  the  lack  of  the  result  could  not 
convict  an  impostor;0  but  he  who  says,  Arise  and  walk  muse 
really  possess  the  power  which  his  words  claim,  or  his  untruth 
will  be  immediately  exposed." 

And  the /act  that  the  Divine  power  of  his  words  revivified 
the  dead  limbs  of  the  paralytic  proved  that  he  had  the  power, 
by  granting  forgiveness  of  sins,  to  awaken  the  dead  soul  to  a 
new  spiritual  life.    In  this  case  the  two  were  bound  together. 

§  169.— The  Withered  Hand  healed  on  the  Sabbath.— The  Objection*  of 
the  Pharisees  am&icvpated  and  refuted.  (Mark  Hi.  1-6 ;  Luke  vi.  6-8 ; 
Matt.  zii.  10.) 

A  man  with  a  withered  hand  appeared  in  the  synagogue  on 
a  certain  Sabbath  while  Christ  was  teaching,  probably  at  Ca- 
pernaum. The  Pharisees,  perhaps,  had  brought  him  there,  as 
they  stood  by  and  watched  eagerly  to  see  what  Christ  would 
do;  but  the  latter  saw  their  purpose,  and  acted  with  his  cha- 
racteristic calmness  and  confidence.  Taking  no  notice  whatever 
of  his  crafty  foes  until  he  had  called  the  sufferer  forth  into  the 
midst  of  the  synagogue,  he  then,  by  putting  an  unavoidable 
dilemma  to  the  Pharisees,  anticipated  all  that  they  could  say: 
u  Is  it  lawfvl  to  do  good  on  the  Sabbath  days,  or  to  do  evil;  to 
save  life,  or  to  kill  ?"  This  question  did  not  offer  a  choice  be- 
tween doing  or  not  doing  a  specific  good,  but  between  doing 
the  good  or  its  opposite  evil;  and  even  the  Pharisees  could  not 
pretend  to  hesitate  as  to  the  reply.  It  was  precisely  for  this 
reason  that  Christ  so  put  it. 

But  was  he  justified  in  this?  Let  us  see.  The  point  as- 
sumed was,  that  a  sin  of  omission  is  also  a  sin  of  commission. 
Whoever  omits  to  do  a  good  act  which  he  has  the  power  and, 
therefore,  the  calling  to  do,  is  responsible  for  all  the  evil  that 
may  flow  from  his  omission;  e.  g.  if  he  can  save  a  neighbour's 
life,  he  ought;  and  if  he  does  not,  he  is  guilty  of  his  deaths 
So  with  the  case  of  this  lame  man;  there  he  was;  Christ  could 
cure  him;  Christ  ought  to  cure  him;  and,  if  he  did  not,  would 
be  responsible  for  the  continuance  of  his  impotency.  That  it 
was  a  duty  to  save  life  on  the  Sabbath  was  taught  even  by  the 
Pharisees  themselves;  and,  as  the  spirit  of  the  law  required, 
Christ  extended  the  principle  further.     The  exception  allowed 

°  It  was  only  in  this  sense,  and  not  with  reference  to  the  act  of  power 
in  itself,  that  Christ  said,  "  It  it  easier"  Ac. 

p  WUhfs  objections  (Urevcvngelisten,  p.  191)  to  the  word  airoKreivai  are 
not  decisive.  A  strong  word  would  naturally  be  used  by  Christ  to  give 
emphasis  to  the  declaration  that,  in  such  a  case,  not  to  saxe  life,  is  to  kiU. 
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by  the  Pharisees  showed  that  the  law  could  not,  uncondition- 
ally, be  literally  fulfilled. 

After  putting  his  question,  he  looked  around  to  see  if  any 
of  them  would  venture  a  reply.  All  were  silent.  Then,  with 
Divine  word  of  power,  he  said  to  the  lame  man,  " Stretch  forth 
thine  hand;"  and  it  was  done.* 

§  170. — Overt  of  the  Infirm  Woman  on  the  Sabbath;  the  Pharisees  discon- 
certed.    (Luke  xiii.  10.)—  Of  t?te  Dropsical  Man.     (Luke  xiv.) 

On  another  Sabbath,  while  Christ  was  teaching  in  the  syna- 
gogue, his  attention  was  arrested  by  a  woman,  who  had  gone 
for  eighteen  years  bowCd  together  and  unable  to  erect  herself! 
He  called  her  to  him,  and  laid  his  hands  upon  her;  she  was 
healed,  and  thanked  God. 

The  ruler  of  the  synagogue,  not  venturing  to  attack  Christ 
directly,  turned  and  reproached  the  people  with,  There  cure  six 
days  in  which  men  ought  to  work;  in  them,  therefore,  come,  and 
be  healed,  <md  not  on  the  Sabbath  day.  Christ  saw  that  the  re- 
proach was  intended  for  himself;  and  exposed  to  the  man  (who 
only  illustrated  the  spirit  of  his  whole- party)  the  hypocrisy  of 
his  language,  and  the  contrast  between  Pharisaic  actions  and  a 
Pharisaic  show  of  zeal  for  the  law,  by  the  question,  Doth  not 
each  of  you,  on  the  Sabbath,  loose  Ms  ox  or  his  ass  from  t/ie  stall, 
and  lead  him  away  to  watering  ?  And  shall  not  this  daughter  of 
Abraham,  whom  Satan  hath  bound,  lof  these  eighteen  years,  be 
loosed  from  this  bond  on  the  Sabbath  dayP 

*  It  is  obvious  that  the  accounts  of  this  event  in  Matthew,  Mark,  and 
Luke  were  written  independently  of  each  other,  from  independent  sources  ; 
and  this  seems  to  confirm  their  truth.  Immediate  originality,  and  the 
vivacity  of  an  eye-witness,  are  strikingly  exhibited  in  Luke's  account ;  e.  g. 
before  the  Pharisees  open  their  lips,  Christ  anticipates  them  both  by  word 
and  deed,  which  is  much  more  characteristic  than  Matthew's  statement. 
And  as  for  Christ's  words,  as  given  by  Luke,  being  due  to  a  later  revision 
of  the  original,  it  is  the  less  likely,  because  the  striking  application  of 
which  they  admit  does  not  lie  upon  the  surface  at  all.  The  clause  in  Matt, 
xii.  12,  ?£c<rrt  rote  2<z€£a<rt  jcaX&c  iroulv,  gives  a  hint  of  the  thought 
more  fully  developed  in  Luke.  As  to  Matt.  xii.  11,  it  may  be  out  of 
place  ;  and,  in  that  case,  may  be  the  same  as  Luke  xiv.  5,  in  a  different 
form,  the  latter  being  supposed  to  give  the  true  occasion  on  which  the 
words  were  u  stored.  But  it  is  just  as  possible  that  Christ  uttered  the  same 
thought  on  two  occasions  ;  or  that  he  appended  both  illustrations  to  his 
answer  to  the  question  given  in  Luke  vi.  9. 

*  The  expression  "  whom  Satan  hath  bound"  may  imply  a  demoniacal 
possession,  a  state,  perhaps,  of  melancholy  imbecility ;  and  the  words 
fcvtvfia  aoQtvtiac.  appear  to  confirm  this.  But  they  may  also  be  referred 
to  the  connexion  between  sin  and  evil  in  general,  or  in  this  particular 
case  ;  and  so  a  demoniacal  possession,  in  the  full  sense,  need  not  be  pre- 
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Often  the  hidden  aims  of  the  Pharisees  were  veiled  in  the 
garb  of  friendliness;  but  the  Saviour  anticipated  their  attacks 
before  they  were  uttered,  and  thus  often  prevented  their  utter- 
ance at  alL  An  illustration  of  this  is  to  be  found  in  the  ac- 
count given  by  Luke  (xiv.)  of  a  meal  taken  at  the  house  of 
a  Pharisee,  by  whom  he  had  been  invited  on  the  Sabbath. 
Whether  by  accident,  or  by  the  contrivance  of  the  Pharisees,  a 
dropsical  man  was  there,  seeking  to  be  healed.  Jesus  first 
turned  and  asked  them,  Is  it  lawful  to  heal  on  the  Sabbath  day? 
When  they  made  no  reply,  he  touched  the  man  and  cured  him. 
When  he  had  left  the  house,  the  Saviour  saw  that  the  Phari- 
sees were  disposed  to  put  an  ill  construction  on  what  he  had 
done ;  and  appealed,  as  he  had  done  before,  to  the  testimony 
of  their  own  conduct :  Which  of  you  shall  have  cm  ox  or  om  ass 
fallen  into  a  pit,  and  vrUl  not  straightway  pull  him  out  on  the 
Sabbath  day  ? 

§  171.— The  Strife  for  Precedence  at  Feasts.^The  Poor,  not  the  Rich,  to  he 
invited. — Parable  of  the  Great  Supper.     (Luke  xiv.) 

When  the  time  of  sittjng  down  to  the  meal  arrived,  there 
was  a  strife  for  precedence  among  the  Pharisees,  forming  an 
apt  display  of  their  vanity  and  pride  of  rank ;  and  illustrating, 
in  the  lower  sphere  of  life,  the  arrogant  and  evil  disposition 
which  they  carried  into  the  higher,  and  which  totally  unfitted 
them  for  the  kingdom  of  God.  Christ  took  the  occasion  to 
contrast  this  haughty  spirit  of  theirs  with  spiritual  prudence, 
the  true  wisdom  of  the  kingdom,  by  giving  them,  in  a  para- 
bolic form,  a  rule  of  prudence  for  the  lower  sphere  of  life. 

This  rule  was,  that,  instead  of  appropriating  the  highest 
seat,  and  thus  exposing  one's  self  to  the  shame  of  being  bidden 
to  leave  it,  one  should  rather  seek  the  lowest  place,  and  thus 
have  the  chance  of  being  honoured,  before  all  the  guests,  by  an 
invitation  to  a  higher.  It  is  obvious  enough,  on  the  face  of 
this,  that  Christ  did  not  intend  it  merely  as  a  rule  of  social 
courtesy;  he  himself  (v.  11)  sets  forth  the  prominent  thought 
illustrated,  viz. :  that,  to  be  exalted  by  God,  we  must  humble 
ourselves;  that  all  self-exaltation  can  only  deprive  us  of  that 
humility  which  constitutes  true  elevation. 

During  the  repast,  the  Saviour  turned  to  the  host  and  at- 
tacked the  prevailing  selfishness  that  ruled  all  the  conduct  of 
the  Pharisees.     He  illustrated  this  by  contrasting  that  selfish 

supposed.  The  terms  may  have  been  used  in  view  of  prevalent  opinions, 
or  because  of  the  peculiar  form  in  which  Christ  wished  to  express  himseli 
in  this  case. 
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hospitality  which  looks  to  a  recompense  with  the  genuine 
lore  that  does  good  and  asks  no  return.  The  heart  that  is  fit 
for  the  kingdom  of  Heaven  looks  to  no  earthly  reward,  but 
will  receive,  in  their  stead,  the  heavenly  riches  (v.  12 — 14)  of 
that  kingdom. 

One  of  the  guests,  probably  wishing  to  turn  the  conversa- 
tion from  a  disagreeable  subject,  seized  upon  the  words  uttered 
by  Christ,  to  allude  to  the  blessedness  of  the  kingdom  of  God. 
"Blessed?  said  he,  "is  he  that  shall  eat  bread  in  the  kingdom  of 
God."  He  may  have  borrowed  the  figure  from  the  scene 
around  him;  or,  perhaps,  employed  it  from  a  tendency  to  Chi- 
liastic  ideas  of  heaven.  On  this,  Christ  took  occasion  to  show 
the  Pharisees,  who  deemed  themselves  secure  of  a  share  in  the 
Messianic  kingdom,  how  utterly  destitute  they  were  of  its 
moral  requisites,  and  how  far  those  whom  they  most  despised 
were  superior  to  them  in  this  respect.  He  demanded  a  dispo- 
sition of  heart  ready  to  appreciate  the  true  nature  of  the  king- 
dom of  God  as  manifested  and  proclaimed,  and  willing  to  for- 
sake all  things  else  in  order  to  lay  hold  of  it 

To  set  this  vividly  before  their  minds,  he  made  use  of  the 
figure  of  a  supper,  suggested,  doubtless,  by  the  circumstances 
around  him.  The  first  invited — those  to  whom  the  servant  is 
sent  to  say,  "Come,  for  all  things  are  now  ready" — are  the  Pha- 
risees, who,  on  account  of  their  life-long  devotion  to  the  study 
of  the  law,  and  their  legal  piety,  deemed  themselves  certain  of 
a  call  to  share  in  the  Divine  kingdom.  They  are  not  accused, 
in  the  parable,  of  decided  hostility,  but  of  indifference  to  that 
which  ought  to  be  their  highest  interest.  Not  knowing  how 
to  value  the  invitation,  they  excuse  themselves  from  accepting 
it  under  various  pretexts.  The  character  of  all  persons,  indeed, 
who  are  too  busy  to  give  heed  to  Christ's  words,  is  here  illus- 
trated. 

When  the  invited  guests  refused  to  come,  a  call  was  sent 
forth  for  "  the  poor,  the  maimed,  the  halt,  and  the  blind;"  guests 
uninvited,  indeed,  and  not  expecting  such  an  honour.  By 
these  we  understand  the  despised  ones,  the  publicans  and 
sinners,  whom  Christ  took  to  his  embrace. 

Still  there  is  room;  the  highways  must  be  ransacked;  that 
is,  the  heathen,  strangers  to  the  Theocratic  kingdom,  are  to  be 
summoned  to  Christ's  kingdom. 

§  172. — The  Pharisees  attack  the  Disciples  for  plucking  Corn  on  the  Sabbath. 
— Christ  defends  them.    (Luke  vi.  1 ;  Matt  xii.  18.) 

During  the  first  or  second  year  of  Christ's  labours  in  Galilee, 
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lie  walked,  on  the  first  Sabbath  after  the  Passover,8  through  a 
corn-field  with  his  disciples.  The  corn  was  npe;  and  the 
disciples,  urged  by  hunger,  plucked  a  few  ears,  rubbed  them  in 
their  hands/  and  ate  them.  Some  of  the  Pharisees  (always  on 
the  alert)  reproached  them  for  doing  such  a  thing  on  the  Sab- 
bath day.  As  the  charge  was,  in  fact,  meant  for  Christ  him- 
sel£  he  replied  to  and  refuted  it;  and  not  content  with  bare 
refutation,  he  intimated  a  higher  truth,  which  could  not  be 
brought  out  clearly  and  fully  until  a  later  period. 

First,  he  showed  to  the  Pharisees,  on  their  own  ground,  the 
falsity  of  their  slavish  adherence  to  the  letter  of  the  law. 
David,  he  told  them,  violated  their  principle  in  satisfying  his 
hunger  with  the  sacred  bread,  when  no  other  could  be  had.u 
The  Mosaic  law  itself  opposed  it,  inasmuch  as  the  priests  were 
necessarily  compelled,  in  the  Temple  service,  to  infringe  upon 
the  Sabbath  rest ;  clearly  showing  that  not  all  labour  was 
inconsistent  with  that  rest,  so  that  the  true  aim  of  the  law 
was  kept  in  view.  But  (he  proceeded,  intimating  the  higher 
truth)  if  a  deviation  from  the  letter  of  the  law  was  justifiable 
in  the  priests,  because  engaged  in  the  Temple-service,  how  much 
more  in  men  who  were  engaged  in  the  service  of  that  which 
was  greater  than  the  Temple,  the  highest  manifestation  that  had 
been  made  to  mankind.7 

Having  thus  vindicated  the  disciples,  he  opposed  Hosea  vL  6, 
to  that  idea  of  religion  which  rests  in  outward  forms  and  lacks 
the  inward  life;  which,  in  this  as  in  other  cases,  was  the  root 
of  error  from  which  the  conduct  of  the  Pharisees  proceeded. 
Had  they  known  that  love  is  greater  than  all  ceremonial  ser- 
vice, they  would  not  have  been  so  forward  to  condemn  the 
innocent.*  For  innocent  the  disciples  were,  who  had  acted  as 
they  did  for  the  sake  of  the  Son  of  Man,  who  is  greater  than 
the  Sabbath,  and  who,  as  Lord  over  all  things,  is  Lord  alsox  of 
the  Sabbath. Y     The  Sabbath  was  only  a  means  of  religious 

•  2&€€citov  8ivr€p6wpwTOv,  Luke  vi.  1.  Meaning,  if  the  reading  be 
correct,  the  first  Sabbath  after  the  second  Easter-day,  when  the  first  sheaf 
of  corn  was  presented  in  the  Temple. 

'  A  customary  way  of  appeasing  hunger  in  those  lands,  even  to  this  day ; 
cf.  Robinson,  Palestine,  ii.  419  and  430. 

«  1  Sam.  xxi.  *  Cf.  p.  92. 

w  The  y&p  in  Matt.  xii.  8,  may  refer  either  to  v.  7  or  v.  6 ;  in  either 
case  it  has  a  connexion  of  thought  with  v.  6. 

x  The  icai,  in  Luke  vi.  5,  agrees  well  with  this. 

y  Mark  ii.  27,  joins  well  to  this.  The  "man"  of  v.  27  refers  to  "Son 
of  Man"  in  v.  28 ;  a  reference  that  cannot  be  conceived  as  the  work  of  a 
later  hand. 
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development  up  to  a  certain  period.  That  period  had  arrived 
in  the  manifestation  of  the  Son  of  Man,  the  aim  of  all  pre* 
paratory  things,  in  whom  the  original  dignity  of  man  was 
restored,  the  ideal  of  humanity  realized,  and  the  interior  life  of 
man  made  independent  of  time  and  place.2 

§  173. — Christ* s  Discowrte  against  the  merely  outward  Cleanliness  ■  of  the 
Pliaarisees. — He  explains  the  Discowrse  to  his  Disciples.     (Matt.  xv.  1-20.) 

The  free  mode  of  life  pursued  by  Christ's  disciples  was 
always  an  object  of  scrutiny  to  the  Pharisees,  who  were  con- 
stantly looking  for  signs  of  heresy.  It  could  not  fail  to  give 
them  opportunities  of  fixing  suspicion  on  the  Master  himself. 
Once,  when  he  was  surrounded  by  inquiring  throngs,  they  put 
the  question,  involving,  also,  an  accusation,  why  his  disciples 
so  despised  the  ancient  traditions  as  to  neglect  the  ordinary 
ablutions  before  eating. 

His  reply  was,  in  fact,  an  accusation  against  their  whole 
system.  He  told  them,  in  effect,  that  all  their  piety  was  out- 
ward and  hypocritical;  that  they  justified,  by  their  own 
arbitrary  statutes,  their  actual  violation  of  God's  holy  law,  and 
thought  to  escape  its  observance  by  their  sophistical  casuistry. 
Having  thus  repulsed  the  Pharisees,  he  turned  to  the  multitude, 
and  warned  them  against  the  Pharisaical  tendency  so  destruc- 
tive to  Jewish  piety,  the  tendency  to  smother  true  religion 
under  a  mass  of  outward  forms.  "Hear  and  understand  ;  not 
that  which  goeth  into  the  mouth  defleih  a  man;  but  thai  which 
cometh  out  of  the  mouth,  this  defiletha  mam,?  Here  Christ  dis- 
plays the  same  conscious,  lofty  superiority  so  often  manifested 
in  his  disputes  with  the  Pharisees  (as  recorded  in  John,  as  well 
as  in  the  synoptical  Gospels) ;  instead  of  softening  down  the 
offensive  doctrine,  he  presents  it  more  and  more  forcibly  in 
proportion  as  they  take  offence.  The  words  just  quoted  might 
be  interpreted  as  an  attack  upon  the  Mosaical  law  in  respect 
to  food,  <fcc.,  and  thus  could  afford  the  Pharisees  a  clear  oppor- 
tunity to  fix  a  charge  of  heresy  upon  him. 

When  the  disciples  called  his  attention  to  the  offence  which 
the  Pharisees  had  taken,  he  gave  them  to  understand  that  this 
caused  him  no  uneasiness:  Every  plant  which  my  heavenly 
Father  hath  not  planted  shall  be  rooted  up;  let  them  alone;  they 
be  blind  leaders  of  the  blind;  both  shall  fall  into  the  ditch.  ("All 
merely  human  growths — every  thing  not  planted  by  God — 

*  I  consider  myself  justified  in  finding  all  this  in  the  passage,  by  taking 
the  words  in  their  full  meaning,  and  comparing  them  with  other  expres- 
sions of  Christ's. 
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must  fall ;  the  whole  Pharisaic  system  shall  come  to  the  ground. 
Let  not  their  talk  trouble  you;  blind  are  they,  and  those  that 
follow  them ;  both  leaders  and  led  are  going  on  to  destruc- 
tion.") 

The  disciples  probably  expected  a  different  explanation ; 
they  were  still  too  much  ruled  by  Jewish  views  to  apprehend 
correctly  the  full  force  of  Christ's  figurative  language.  The 
form  of  expression  was  simple  enough  in  itself;  it  was  the 
strange  thought  which  made  it  difficult.  It  was  only  at  a  later 
period  that  even  Peter  could  learn,  and  that,  too,  by  the  illu- 
mination of  the  Holy  Ghost,  that  every  thing  is  pure,  for  "men, 
which  comes  pure  from  the  Creator's  hand.  In  the  case  before 
us,  Peter,  as  spokesman  for  the  disciples,  asked  an  explanation 
of  the  obscure  point.  In  reply,  Christ  first  expressed  his 
surprise  that,  after  having  so  long  enjoyed  his  society  and 
teaching,  they  had  made  so  little  progress  in  religious  know- 
ledge; that  such  a  saying  should  awake  their  scruples  as  well 
as  the  Pharisees'.  "  Do  ye  not  yet  understand,"  said  he,  "that 
what  enters  a  man's  mouth  from  without  cannot  defile  the 
interior  life  1  It  is  the  product  of  the  hewrt,  it  is  that  which 
comes  from  within  that  makes  a  man  unclean." — This  truth 
was  then  immediately  applied  only  to  the  case  in  point,  viz. : 
eating  with  unwashed  hands ;  the  wider  application  of  which 
it  was  capable  could  not  be  unfolded  to  them  until  a  much 
later  period.* 

§  174. — Trial  Mission  of  the  Apostles  in  Galilee.     (Luke  he. ;  Matt,  x.) 

(1.)  Objects  of  the  Mission. — Powers  of  the  Missionaries. 
The  extended  period  of  time  which  Christ  spent  in  Galilee 
was  employed,  also,  in  the  education  of  the  men  who  were  to 
carry  on  his  work  upon  earth.  The  disciples,  at  first,  accom- 
panied him  as  witnesses  of  his  ministry;  but,  in  order  to 
accustom  them  to  independent  labours,  and  to  test  their  quali- 
fications for  the  work,  he  sent  them  forth  on  a  trial  mission. 
An  additional  object  was  to  spread,  by  their  agency,  through 
all  the  towns  and  villages  of  Galilee,  the  announcement  that 
the  kingdom  of  God  had  appeared.  He  by  no  means  sent 
them  to  proclaim  the  whole  truth  of  salvation;  they  were  as 
yet  incapable  of  this;  and  it  was  at  a  later  period  only  that  he 
promised  the  gift  of  the  Spirit  to  qualify  them  for  it.  So  long 
as  He  remained  upon  the  earth,  He  was  the-  sole  teacher. 
They  were  only  to  proclaim  everywhere  that  the  kingdom  of 

•  Of.  p.  90. 
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God,  the  object  of  all  men's  desire,  had  come ;  to  point  out  to 
the  people  of  Galilee  the  great  grace  of  God  in  calling  the 
Founder  of  that  kingdom  from  their  midst.  Their  present 
work  was  to  be  a  type  of  their  future  one,  when  the  great 
work  within  them  should  be  accomplished.  As  they  were  to 
become  bearers  of  the  word,  the  Spirit,  and  the  powers  of 
Christ,  so  preparation  was  already  to  be  made  for  thia,  though 
as  yet  incompletely. 

"  Then  he  called  his  twelve  disciples  together,  and  gave  them 
power  and  authority  over  all  devils,  and  to  cwre  diseases.  And 
he  sent  them  to  proclaim  the  kingdom  of  God,  and  to  heal  the 
sick?  We  see  that  Christ  could  communicate  certain  of  the 
supernatural  powers  that  dwelt  in  him  to  those  who  devoted 
themselves  to  serve  him  as  organs.  But  as  these  powers  ema- 
nated from  the  source  of  Divine  life  in  him,  so  we  conclude 
that  the  degree  in  which  they  were  imparted  to  others  de- 
pended upon  the  degree  in  which  they  had  imbibed  that  life 
from  him. 

(2.)  Instructions  to  the  Missionaries.     Reasons  for  the  Exclusion  of  the 
Samaritans  and  Heathen.     (Matt.  z.  5-6  ;  Luke  he.  1,  Ac. 

The  disciples  thus  sent  forth  were  to  confirm  the  truth  of 
their  announcement  by  miraculous  acts,  pointing  to  Him  who 
gave  the  power  to  perform  them.  At  first,  the  general  atten- 
tion of  the  people  was  only  to  be  called  to  the  great  epoch  that 
had  dawned;  the  development  of  the  doctrine  of  the  kingdom 
was  to  be  left  to  Christ's  own  teaching,  and  to  the  subsequent 
operations  of  his  Spirit.  This  explains  why  he  did  not  further 
direct  the  Apostles  as  to  what  they  should  teach.  Their 
mission  was  to  Galilee  alone;  and  the  exclusion  of  the  Samari- 
tans and  heathen  b  is,  therefore,  not  at  all  inconsistent  with 
what  we  have  said  of  Christ's  plan  for  the  universal  establish- 
ment of  his  kingdom.  All  the  difficulties  that  have  been 
found  in  this  restriction  flow  from  considering  it  apart  from 
the  proper  period  of  Christ's  life  to  which  it  belongs.  During 
his  fife  on  earth,  His  ministry  was  to  be  confined  to  the  Jews. 
Before  the  kingdom  of  God  could  be  planted  among  the  heathen 
by  the  proclamation  of  his  truth  in  this  new  form,  it  was  ne- 
cessary that  the  knowledge  of  it  should  be  fully  developed  in 

b  Matthew  evidently  connects  many  things  with  the  instructions  given 
to  the  Apostles  in  view  of  their  first  journey,  which,  chronologically,  belong 
later,  viz. :  to  those  given  at  the  mission  of  the  Seventy,  which  he  omits. 
But  it  is  likely  that  Luke  ix.  1,  seq.  gives  but  an  abridgment,  and  we  may 
fill  it  out  from  Matthew, 
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the  discip  es;  and  this  could  only  be  done,  after  his  departure, 
by  the  enlightening  power  of  the  higher  Spirit  that  was  to  be 
imparted  to  them.  The  links  of  the  chain  of  internal  and 
external  progress,  by  which  this  last  great  event  was  to  be 
brought  about,  were  closely  bound  to  each  other;  a  premature 
development  would  only  hinder  instead  of  hastening  the  result. 
Before  the  Apostles  could  teach  the  heathen,  or  find  access  to 
their  hearts,  they  had  to  learn  the  peculiarities  of  the  Gospel 
itself,  as  well  as  its  relations  to  the  religion  of  the  Old  Testa- 
ment. Even  had  they  succeeded  in  reaching  the  mind  of  the 
heathen  with  their  defective  apprehension  of  Christ's  doctrine, 
and  thus  making  Jews  of  them,  it  would  only  have  been  the 
more  difficult  afterward  to  eradicate  the  laboriously-planted 
errors,  and  impart  a  pure  form  of  Christianity.  But  this 
knowledge  was  among  the  things  of  which  Christ  himself  said 
to  his  disciples,  "  Ye  cannot  bear  them  now;"  it  was  bound  up 
with  many  truths  that  were  as  yet  veiled  from  them.  Nor 
could  he,  consistently  with  his  plan,  as  we  have  above  unfolded 
it,c  impart  these  truths  as  separate  and  ready-made;  the  fruit 
of  knowledge  had  to  grow  up  in  their  religious  consciousness 
from  the  seeds  of  knowledge  sown  there  by  the  Spirit  of  God. 

The  direction,  therefore,  given  to  the  Apostles,  not  to  go  to 
the  heathen  in  Galilee  and  on  the  border,  necessarily  followed 
from  the  plan  of  Jesus.  "  But,"  it  may  be  asked,  "why  did  he 
not  explain  to  them  the  grounds  of  this  restriction  ?"  It  might 
be  enough  to  reply  to  this,  that  it  is  not  likely  that  the  full 
instructions,  with  the  reasons  in  detail,  are  preserved  to  us, 
but  only  an  extract  containing  the  most  essential  features. 
But,  apart  from  this,  Christ  covld  not  at  that  time  have  given 
them  all  his  reasons;  for,  in  that  case,  he  must  have  imparted 
to  them  what  they  could  not  as  yet  comprehend.  They  were 
then  unconscious  organs  for  the  execution  of  his  commands. 

But  their  relation  to  the  Jews  was  quite  a  different  thing. 
To  the  latter  they  were  to  impart  no  entirely  new  doctrine; 
and  there  was,  therefore,  no  fear,  as  in  the  case  of  the  heathen, 
that  they  would  plant  seeds  of  error  which  would  have  to  be 
uprooted  afterward.  The  Apostles  were  to  take  hold  of  ex- 
pectations already  cherished  among  the  Jews,  and  to  proclaim 
that  the  object  of  desire  had  come.  The  errors  which  yet 
biassed  their  own  minds  were  shared  by  the  Jews  as  a  body; 
errors  from  which  nothing  but  the  spirit  of  the  Gospel  could 
free  either  them  or  the  Jews.  And,  besides,  they  must  have 
*  Book  iv.  pt.  i.  chap.  ii. 
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received  many  seeds  of  the  higher  life  from  the  society  and 
teaching  of  Christ;  and,  in  scattering  these,  they  could  aid  in 
preparing  the  ground  for  subsequent  culture. 
.  Perhaps,  also,  the  Saviour,  in  pointing  out  "the  lost  sheep  of 
the  house  oflsrad"  as  the  first  objects  of  their  toil,  had  in  view, 
also,  "  other  sheep,  not  of  this  fold"A  belonging  to  those  whom 
he  had  come  to  collect  into  one  flock,  under  one  shepherd. 
There  was  sufficient  ground,  moreover,  for  excluding  Samaria 
from  the  sphere  of  this  trial-mission,  in  the  brief  duration 
to  which  it  had  to  be  limited;  apart  from  the  fact  that  the 
Apostles  did  not  stand  in  the  same  relation  to  the  Samaritans 
as  to  the  Galilean  Jews.  They  were  not  prepared  to  adapt 
themselves  to  the  feelings  of  the  Samaritans,  nor  to  meet  the 
controversies  into  which  they  must  inevitably  be  led  among 
them;  the  way  in  which  the  two  sons  of  Zebedee  treated  that 
people  at  a  later  period  is  proof  of  this.  There  was  no  danger, 
however,  that  the  disciples  would  so  misunderstand  Christ  as 
to  infer  that  the  Samaritans  were  to  be  excluded  from  the 
kingdom  of  God;  what  they  had  seen  of  his  personal  inter- 
course with  that  people,  and  of  the  love  which  he  cherished  for 
them,  sufficiently  guarded  against  that. 

And  so,  too,  they  could  not  but  infer  that  the  exclusion  of 
the  heathen  must  not  be  extended  too  far.  Besides,  the  Jews 
themselves c  admitted  that  the  heathen  were  to  obtain  a  certain 
share  in  the  kingdom  of  God,  on  condition  of  observing  the 
Jewish  law;  and  the  disciples  could  hardly  think  less  would  be 
granted  by  their  Master,  whose  words  and  actions  breathed  so 
very  different  a  spirit. 

(3.)  The  Instructions  continued ;  the  Apostles  enjoined  to  rely  on 
Providence. 

Christ  sought  to  train  his  ministers  to  perform  the  duties  of 
their  calling  without  anxious  care  for  the  future.  He  bade 
them  make  no  provision  for  their  journey, f  but  to  trust  in 
God,  who  would  not  see  them  want  while  faithfully  doing  their 
duty;  to  be  content  with  what  was  offered  them;  to  abide  in 
the  first  house  that  was  hospitably  opened  to  them;  and  thus, 
having  made  one  family  their  home,  to  extend  their  labours 
around  it  as  a  centre.  The  issue  satisfied  them  that  their 
Master  had  predicted  rightly;  they  found,  as  he  had  promised, 
all  their  wants  supplied.*    At  that  time  the  fame  of  Christ's 

4  John  x.  16.  •  Cf.  pp.  90,  91. 

1  This  is  the  essential  part  of  the  instruction ;  differences  of  detail  are  of 
no  moment.  *  Luke  xxii.  35. 
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miracles  had  rendered  the  dispositions  of  the  Galileans  favour- 
able; they  had  to  light  no  battles  with  fanatical  enemies. 
Moreover,  the  substance  of  their  teaching  was  not  as  yet  so 
inconsistent  with  the  prevailing  modes  of  thought  as  to  excite 
hatred  and  opposition. 

§  175. — Various  Opinions  entertained  of  Jesus.     (Luke  ix.  7-9.) 

In  the  meantime  Christ's  fame  was  spreading  through  all 
the  land,  and  various  opinions  existed  in  regard  to  the  charac- 
ter of  the  powers  which  could  not  be  denied.  A  very  small 
minority  of  the  people  recognised  him  as  the  Messiah ;  but  the 
greater  number  expected  that  when  Messiah  should  come,  he 
would  prove  himself  such  by  founding  an  earthly  kingdom  in 
visible  glory ;  and  that  his  power  would  be  displayed,  not  in  a 
corner  of  Galilee,  but  in  the  Theocratic  metropolis.  But  those 
who  had  been  impressed  by  the  labours  of  John  the  Baptist 
could  hardly  realize  his  total  disappearance ;  and  such,  seeing 
greater  works  done  so  soon  after  his  death,  explained  them 
thus :  "He  is  risen  from  the  dead,  and  therefore  mighty  works  do 
show  forth  themselves  in  himn  (Matt.  xiv.  2).  Others  said  that 
Elias,  or  one  of  the  ancient  prophets,  had  re-appeared,  to  pre- 
pare the  way  for  Messiah's  kingdom. 

It  is  obvious  that  the  impression  produced  by  Christ's  works 
caused  him  to  be  generally  regarded  as  higher  than  John — as 
the  highest,  indeed,  next  to  Messiah;  but  not  as  Messiah  Iwrnr 
self  on  account  of  the  false  expectation  above  mentioned.  It 
is  no  matter  o{  surprise  that  there  should  have  been  incon- 
sistent and  contradictory  opinions  at  a  time  so  disturbed  and 
uneasy. 

§  176. — Return  of  ike  Apostles. — Miraculous  Feeding  of  the  Five  Thousand. 
(Matt.  xiv. ;  Markvi. ;  Lukeix.) — Object  and  Significance  of  the  Miracle. 
— Its  Effect  upon  the  Multitude. 

Christ  had  now  spent  a  whole  year  in  Galilee.  The  time  of 
the  Passover  approached,  and  the  Apostles  returned  from  their 
missionary  journey.  Multitudes  still  thronged  about  him, 
seeking  aid  for  soul  and  body;  the  caravans,  gathering  to  the 
Passover,  increased  the  press.  The  Saviour  did  not  wish  at 
once  to  expose  himself  to  the  dangers  that  threatened  him  at 
Jerusalem;  moreover,  he  desired,  for  a  time,  to  prolong  both 
his  ministry  in  Galilee,  and  his  intercourse  with  the  Apostles, 
whose  training  for  the  work  was  now  his  first  object.  He 
sought  a  season  of  undisturbed  society  with  them;  to  receive 
the  report  of  their  first  independent  labours,  and  to  give  them 
advice  and  instruction  for  the  future  (Mark  vL  30,  31).     For 
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• 

this  purpose,  he  departed,  with  the  disciples,  from  the  neigh- 
bourhood of  Capernaum,  on  the  western  shore  of  Genesareth, 
to  a  mountain  on  the  eastern  shore,  at  the  head  of  the  lake, 
near  Bethsaida  JvMas.^  But  the  multitude  took  care  to  see 
whither  he  accompanied  his  disciples,  and  immediately  hastened 
after  him.1 

And  here  followed  the  feeding  of  the  five  thousand.  This 
miracle  formed  the  very  acme  of  Christ's  miraculous  power ;) 
in  it  creative  agency  was  most  strikingly  prominent,  although 
it  was  not  purely  creation  out  of  nothing,  but  a  multiplication 
of  an  existing  substance,  or  a  strengthening  of  its  properties. 
For  this  very  reason,  there  is  more  excuse  in  regard  to  this 
than  some  other  of  the  miracles  for  inquiring  whether  the  sub- 
jective element  of  the  account  can  be  so  separated  from  the 
objective  as  to  offer  a  different  view  of  the  nature  of  the  act. 

A  theory  has  accordingly  been  constructed  to  do  away  with 
the  miraculous  character  of  the  act,  and  explain  it  as  a  result 
of  Christ's  spiritual  agency,  brought  about  in  a  natural  way. 
It  amounts  to  this;  the  feeding  of  the  vast  multitude  with  five 
loaves  and  two  fishes  was  accomplished  by  the  example  and 
moral  influence  of  Christ,  which  induced  the  better-provided 
to  share  their  food  with  the  rest,  Christ's  spirit  of  love  bring- 
ing rich  and  poor  to  an  equality,  as  it  has  often  done  in  later 
Christian  times.  So,  then,  the  result  was  rightly  judged  to 
have  been  brought  about  by  the  Spirit  of  Christ;  but  the  spi- 
ritual influence  was  translated  into  a  material  one ;  Christ's 
power  over  men's  hearts  into  a  power  exerted  by  him  over 
nature ;  and  the  intermediate  link  in  the  chain  was  thus 
omitted. 

Now,  although  it  is  possible  that  an  account  of  the  miracle 
might  have  originated  in  some  such  way  as  tins — examples  of 

h  Luke  ix.  10.  The  tetrarch  Philip,  who  raised  the  village  of  Bethsaida 
(on  the  east  side)  to  the  dignity  of  a  city,  distinguished  it  from  the  village 
of  the  same  name  on  the  west  side,  by  adding  the  name  Julias,  from  the 
emperor's  daughter  (Joseph.  Archseol.  xviii.  2,  §  1).  It  is  not  strange  that 
the  name  rrrs-ro  (meaning  a  place  offish,  a  fishmg-tovm),  should  be  applied 
to  two  places  on  different  sides  of  a  lake  abounding  in  fish. — Robinson's 
Palestine,  vol.  iii.  p.  566. 

1  It  appears  possible,  from  John  vi.  5,  that  Christ  only  withdrew  to  the 
east  shore  after  spending  a  great  part  of  the  day  with  the  multitude  on 
the  west  side.  In  this  case  it  would  be  natural  for  Christ  to  express,  first, 
a  care  for  their  corporeal  wants,  when  he  saw  them,  after  spending  nearly 
the  whole  day  without  food,  follow  him  at  a  late  hour.  What  was  done 
upon  the  two  shores,  therefore,  may  perhaps  have  been  blended  together  in 
the  synoptical  accounts.  i  Cf.  p.  162. 
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the  like  are  not  wanting  in  the  Middle  Ages — the  details  of 
the  narrative,  in  all  the  different  versions  of  it,  are  irreconcile- 
able  with  the  hypothesis.  Had  part  of  the  people  been  sup- 
plied with  provisions,  the  disciples  must  have  known  it;  on 
the  contrary,  according  to  the  narrative,  they  had  no  such 
thought ;  nothing  remained  for  them  but  to  "  send  the  multitude 
away  into  the  villages  to  buy  victuals."  Had  they  supposed  that 
the  caravans  were  partly  supplied  with  food  for  their  journey  to 
Jerusalem,  it  would  have  been  most  natural  for  them  to  say 
to  Christ,  "Thou  who  canst  so  control  the  hearts  of  men, 
speak  the  word,  that  they  may  share  with  the  needy."  But 
there  is  no  plausibility  in  the  hypothesis  that  there  were  pro- 
visions on  the  ground;  the  multitudes  had  not  come  from  a 
great  distance;  and  there  were  villages  at  hand  where  food 
could  be  bought;  so  that  there  was  no  inducement  to  carry  it 
with  them.  Moreover,  had  Christ  seen  such  a  misunderstand- 
ing of  his  act  arise,  he  would,  instead  of  turning  the  self-decep- 
tion of  the  people  to  his  own  advantage,  have  taken  occasion, 
by  setting  the  case  truly  before  them,  to  illustrate,  by  so 
striking  an  illustration,  what  the  spirit  of  love  could  da 
Finally,  the  narrative,  as'  given  by  John  (vi  15),  puts  this 
theory  wholly  out  of  the  question.  So  powerfully  were  the 
multitude  impressed  by  what  Christ  had  done,  that  they  wished 
to  take  Jesus  as  Messiah,  and  make  him  king.  The  act  must 
have  been  extraordinary  indeed  that  could  produce  such  an 
effect  as  this  upon  a  people  under  the  dominion  of  the  senses, 
and  not  at  all  susceptible  of  any  immediately  spiritual  agency 
which  Christ  might  have  employed. 

The  miracle  was  not  wrought  without  reason;  the  circum- 
stances which  demanded  it  may  be  thus  stated :  A  multitude 
of  persons,  travelling  to  Jerusalem  for  the  Passover,  followed 
Christ  from  the  western  to  the  eastern  shore ;  he  had  spoken 
the  words  of  life  to  them,  and  healed  the  sick.  They  were 
chained  the  whole  day  to  his  presence,  and  evening  came  upon 
them.  The  sick  who  had  just  been  healed  were  without  food; 
they  could  not  go,  fasting,  to  the  villages  to  obtain  it.k     Here, 

k  John's  Gospel,  however,  differs  from  others  in  this  point  (vi.  5),  in 
stating  that  Christ  himself  asked  the  question,  "  Whence  shall  we  buy 
bread!"  &o.  before  anything  else  was  done.  We  find,  therefore,  by  com- 
parison with  the  other  Gospels,  that  John  has  omitted  part  of  the  details. 
Christ  would  not  make  this  the  first  question,  when  a  multitude  stood 
before  him  in  want  of  spiritual  as  well  as  bodily  relief ;  nor  is  it  likely  that 
he  meant  to  prepare  the  way  for  the  miracle  from  the  beginning.  From 
John  vi.  17,  also,  we  gather  that  the  event  took  place  towards  evening. 
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then,  was  a  call  for  his  assisting  love ;  and,  natural  sustenance 
failing,  his  miracle-working  power  must  supply  the  lack. 

The  effect  of  the  miracle  illustrates  for  us  the  mode  of 
Christ's  working  in  all  ages;  both  in  temporal  and  spiritual 
things,  the  spirit  that  proceeds  from  him  makes  the  greatest 
results  possible  to  the  smallest  means;  that  which  appears,  as 
to  quantity,  most  trifling,  multiplies  itself  by  his  Divine  power, 
so  as  to  supply  the  wants  of  thousands.  The  physical  miracle 
is  for  us  a  type  of  the  spiritual  one  which  the  power  of  his 
words  works  in  the  life  ,of  mankind  in  all  time.1 

leaving  room  for  the  inference  [apart  from  the  accounts  in  the  other 
Gospels]  that  the  multitude  had  been  about  Christ  some  time.  In  this 
statement,  then,  John  plunges  at  once  into  the  midst  of  the  account, 
without  the  vividness  of  detail  which  usually  marks  his  Gospel  On  the 
other  hand  (cf.  Matt.  xv.  32),  it  is  not  likely  that  Christ  waited  for  an 
intimation  from  the  disciples  before  manifesting  his  ever-watchful  love  and 
compassion ;  nor  was  it  nis  custom  to  work  a  miracle  suddenly,  but  in  a 
naturally-suggested  and  prepared  way.  All  difficulties  disappear  if  we 
adopt  the  view  of  note  *,  p.  285. 

1  The  question  arises,  whether  the  miracle  recorded  in  Matt.  xv.  32, 
eeq.  and  Mark  viii.  1-8,  is  different  from  the  one  of  which  we  have  just 
treated,  or  whether  it  is  the  same,  differently  stated.  The  fact  that  the 
narratives  are  substantially  alike,  and  differ  in  matters  comparatively  unim- 
portant, may  be  urged  in  favour  of  the  latter  view  ;  but  the  relative  differ- 
ences of  measure  (4,000  instead  of  5,000,  with  seven  loaves  instead  of  jive, 
and  the  multitude  spending  three  days  with  Christ)  favour  the  former.  The 
resemblances  may  be  ascribed  to  the  one  account's  having  been  modelled 
after  the  other.  Matt.  xvi.  9,  10,  would  not  prove  them  different  ;  that 
passage  may  have  been  modified  at  a  later  period,  when  the  facts  were 
pre-supposed  to  be  different,  without  affecting  its  veracity.  The  localities 
might  help  to  decide  the  question.  The  first  miracle  took  place,  as  we 
have  said,  on  the  eastern  side  of  Genesareth,  near  a  mountain.  The  locality 
which  we  assign  to  the  second  will  depend  upon  our  answer  to  a  question 
still  debated,  viz.  where  Magdala,  to  which  Christ  passed  over  (Matt.  xvi. 
39),  was  situated.  According  to  the  Talmudical  accounts  (Lightfoot, 
Chorograph.  c.  76 ;  Wetstein,  in  loc.),  it  was  near  Oadara,  consequently, 
on  the  eastern  side  of  the  sea.  If  this  be  so,  the  second  miracle  must  have 
been  wrought  upon  a  mountain  on  the  western  shore ;  thus  assigning  a 
locality  to  it  different  from  that  of  the  first.  But,  on  the  other  hand, 
there  is  shown  to  this  day,  south  of  Capernaum,  on  the  road  to  Tiberias,  a 
village  called  ehMejdel  (Robinson),  a  name  corresponding  to  the  ancient 
Magdala  (Bwckhardt,  Germ,  trans,  ii.  559 ;  cf.  Jtosenmilller,  Handbuch 
der  Biblischen  Alterthumskunde,  ii.  73).  This  agrees  with  the  Talmudic 
accounts  that  place  the  site  near  Tiberias ;  but  not  so  well  with  the  one 
quoted  above,  namely,  that  it  was  near  Oadara;  but  cannot  the  Migdcd 
Oadar,  therein  mentioned,  be  otherwise  explained  ?  Cf.  Gesenius's  remark 
on  the  passage  cited ;  Bwckhardt  ii.  1056 ;  Robinson  iii.  529 ;  Matt.  xvi.  i. 
(Pharisees  meeting  Christ),  agrees  better  with  the  supposition  of  the  western 
shore.  If,  then,  Magdala  was  on  the  western  shore,  the  second  miracle, 
like  the  first,  must  have  occurred  on  the  eastern;  the  direction  of  their 
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Up  to  this  time  Christ  had  only  impressed  the  multitude 
with  the  belief  that  he  was  a  mighty  Prophet,  whose  appear- 
ance was  preparatory  to  the  Messianic  era.  But  this  climax  of 
his  miracle-working  power  produced  one,  also,  in  their  opinions. 
"  He  that  can  do  mch  a  miracle  can  be  no  other  than  Messiah; 
we  must  do  homage  to  him  as  Theocratic  king,  and  urge  him 
to  establish  his  kingdom  among  us."  Plans  of  this  sort  Christ 
had  to  evade;  and  he  returned  alone  to  the  mountain. 

§  177-— Christ  walks  upon  the  Waters.     (John  vi.  16  ;  Matt.  xiv.  22 ; 
Mark  vi.  45.) 

Dismissing  the  disciples  at  evening,  he  commanded  them  to 
sail  across  to  the  western  shore,  in  the  direction  of  Bethsaida 
and  Capernaum.  They  departed,  but  sailed  for  a  while  slowly 
along  the  shore,  expecting  Christ  to  come  to  them  after  he  had 
dismissed  the  multitude;  but  they  waited  in  vain.  It  was  now 
dark;  they  became  aware  that  their  expectations  would  not 
be  fulfilled,  and  took  their  way  for  the  other  shore.  But  the 
wind  was  against  them;  they  had  to  contend  with  storm  and 
waves.  After  struggling  with  the  elements  in  great  anxiety 
for  more  than  an  hour  and  a  half  in  the  open  sea,  they  strove 
again  to  reach  the  shore  which  they  had  left.  While  they 
were  toiling  to  accomplish  this,  suddenly,  between  three  and 
six  in  the  morning,  Christ  appeared  to  them  walking  on  the 
waters,  and  approaching  the  vesseLm     Bewildered  with  fear, 

subsequent  passage  across  the  lake  would  agree  pretty  well.  Then  the 
general  geographical  course  (indicated  in  Matt.  xvi.  IS)  would  accord  very 
well  with  Matt.  xv.  21 ;  and  all  this  favours  the  opinion  that  we  have  two 
reports  of  one  and  the  same  miracle.  There  is  an  important  difference 
between  Matt.  xv.  89,  and  xiv.  22  ;  the  latter  stating  that  Christ  sent  his 
disciples  away  first  by  ship  ;  the  former,  that  he  went  immediately  him* 
self;  but  this  might  nave  arisen  from  an  omission  in  the  former  passage ; 
just  as  we  find  Luke,  also,  saying  nothing  of  it.  The  probability  of  the 
miracle  having  been  wrought  twice  is  lessened  by  the  view  that  we  have 
taken  of  it  as  constituting  the  climax  of  his  miraculous  works.  We  recog- 
nise in  Matt.  xv.  29  ;  xvi.  12,  a  break  in  the  historical  and  local  connexion; 
and,  in  feet,  we  frequently  find  in  this  document,  although  an  original  and 
evangelical  one,  the  same  expressions  and  events  narrated  more  than  once  ; 
sometimes  in  longer,  sometimes  in  shorter  forms. 

m  If  it  were  even  grammatically  possible  to  translate  iirl  rfjc  $a\dc<nis 
"  along  the  sea"  and  iiri  rr)v  SaXaooav  "  towards  the  sea"  although  the 
connexion  be  unnatural  (thus  supposing  that  Christ  had  gone  in  a  half 
circle  to  the  other  side  of  the  shore,  and  so  reached  the  disciples,  who  had 
slowly  toiled  along  the  shore) ;  if  this,  I  say,  were  grammatically  possible, 
such  a  construction  is  directly  opposed  to  the  tenor  and  intention  of  the 
narrative.  This  is  most  obvious  in  John's  account,  which  is  the  most  direct 
and  simple,  and  has  least  of  the  miraculous  about  it.  Suppose  the  disciples 
to  have  sailed  25  or  30  furlongs,  not  across,  but  along  the  sea,  and  then, 
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they  did  not  recognise  the  Saviour  amid  the  storm  and  dark- 
ness, but  thought  they  saw  "a  spirit."11  But  Christ  called  to 
them,  "It  is  I;  be  not  afraid."  The  well-known  voice  turned 
their  fear  into  joy.  They  sought,  longingly,  to  take  him  into 
the  vessel;  but,  before  they  could  succeed  in  it,  they  were 
wafted  to  the  shore  by  a  favourable  wind.  This,  too,  was  full 
of  import  to  them;  as  soon  as  Christ  made  himself  knovn, 
everything  took  a  joyful  turn.0 

§  178. — Christ  in  the  Synagogvt  at  Capernaum.     (John  vi.) 
(1.)  The  Carnal  Mind  of  the  Multitude  rebuked. 

Christ  met  certain  of  the  eye-witnesses  of  the  miraculous 
feeding  of  the  five  thousand  in  the  synagogue  at  Capernaum, 
either  on  the  Sabbath,  or  on  some  other  day.P  They  were 
surprised,  and,  therefore,  the  more  gratified,  at  his  sudden 
appearance,  since  they  had  left  him  on  the  eastern  shore ;  and 
their  pleasure  was  shared  by  others  whom  they  had  told  of  the 
miracle.  Doubtless  they  were  full  of  expectation  that  he 
would  work  new  wonders  to  confirm  his  Messiahship,  and 
gratify  their  carnal  longings.  But  the  higher  their  hopes  of 
this  land  were,  the  deeper  was  their  disappointment,  and  the 
greater  their  rage,  when  he  offered  them  something  entirely 
different  from  what  they  sought.  The  miracle  could  produce 
no  faith  in  those  who  were  destitute  of  a  spiritual  mind;  their 
enthusiasm,  carnally  excited,  was  soon  to  pass  over  into  oppo- 
sition. A  process  of  sifting  was  to  take  place,  and  the  discourse 
which  Christ  uttered  was  intended  to  bring  it  on. 

They  questioned  him ;  but,  instead  of  replying,  he  entered 
at  once  upon  a  rebuke  of  their  carnal  temper :  "  Ye  seek  me, 
not  because  ye  saw  the  miracles,  but  because  ye  did  eat  of  the 
loaves,  and  were  filed.  Labour  not  for  the  meat  which  perisheth, 
but  for  that  meat  which  endureth  unto  everlasting  life,  which  the 

seeing  Jesus  on  the  shore,  to  have  taken  him  in  ;  how  will  this  agree  with 
John's  statement  (vi.  21),  "  immediately  the  ship  was  at  the  land,  whither 
they  wentt"  If  they  saw  Jesus,  then,  on  the  shore,  it  must  have  been  the 
western  shore ;  and  what  meaning  could  there  be,  in  that  case,  in  their 
taking  him  into  the  vessel  ?    Cf.  LiLcke's  excellent  remarks,  vn  loc. 

■  Not  a  likely  thought,  if  Jesus  was  walking  on  the  shore  ;  it  could  have 
been  nothing  strange,  especially  towards  Easter,  when  so  many  were  tra- 
velling towards  Jerusalem,  to  see  a  man  walking  on  the  lake-side  towards 
morning. 

°  I  follow  John's  account,  as  most  naturally  explaining  itself. 

f  Part  of  what  occurred  would  have  been  a  violation  of  the  Sabbath  ;  in 
later  times  there  were  assemblies  in  the  synagogue  on  the  second  and  fifth 
days  of  the  week  (Winer,  Realworterbuch,  2nd  ed.  vol  ii.  p.  637). 

W 
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Son  of  Man  shall  give  unto  you;  for  him  lurth  &od  the  Father 
sealed."  "Ye  seek  me,  not  because  the  sign  of  my  Divine 
working,  which  ye  saw,  has  led  you  to  me  as  the  Son  of  Go©, 
who  alone  can  supply  your  spiritual  wants;  but  only  because 
I  have  appeased  your  bodily  appetite ;  and  so  you  look  to  me 
only  for  sensible  gifts,  which  I  come  not  to  bestow  {%.  e.  such 
was  the  carnal  hue  of  their  expectations  of  Messiah).  Strive 
not  for  perishable,  but  eternal  food,  imparting  eternal  life, 
which  the  Son  of  Man  will  bestow ;  God  has  sealed  him  to 
this  by  miracles  wrought  before  your  eyes,  in  attestation  of  his 
Divine  calling." 

Upon  this,  the  purer-minded  among  them  asked  him,  "What 
must  we  do,  then,  to  become  worthy  of  the  Divine  favour  ?* 
They  expected  him  to  prescribe  new  religious  duties;  but, 
instead  of  this,  he  led  them  back  to  the  one  work :  "  Believe  on 
him  whom  God  hath  sent"  "With  this  faith  everything  is 
given. 

(2.)  A  greater  Sign  demanded. — The  Answer :  "  Christ  the  Bread  of  Life." 
Then  others'*  came  out;  either  eye-witnesses  of  the  miracle, 
who  (according  to  the  nature  of  the  unspiritual  mind),  still 
unsatisfied,  and  seeking  greater  signs,  were  liable,  from  their 
want  of  faith,  to  be  soon  perplexed  even  in  regard  to  what 
they  had  already  experienced;1  or  persons  who  had  only  heard 
of  the  miracle  from  others,  and  who  had  decided  from  the  first 
to  see  for  themselves  before  they  would  believe.  These  de- 
manded of  Christ  (v.  30)  a  new  miraculous  attestation;8  and, 
as  the  Messiah  was  to  be  a  Moses  with  new  powers,  they  asked 
that  he  should  give  them  bread  from  heaven — celestial  manna 
— angels'  food,  according  to  their  fancies  of  the  millennial  bliss. 
Christ  took  the  opportunity  (v.  32-42)  thus  naturally  offered 
to  lead  them  from  the  material  to  the  spiritual  and  Divine, 
and  declared  himself  to  be  the  true  bread  from  heaven,  at  the 
same  time  seeking  to  awaken  in  them  a  desire  for  it.  But 
their  carnal  feelings  were  susceptible  of  no  such  desire ;  and, 

4  It  is  part  of  John's  manner  not  to  distinguish  individuals  or  classes 
closely  in  his  narrations. 

r  For  the  miracle  in  the  miracle,  the  Supernatural,  as  such,  can  only  be 
apprehended  by  the  Sense  for  the  Supernatural.  The  reaction  of  the  senses 
on  the  critical  understanding  can  soon  uproot  a  conviction  growing  only  in 
the  soil  of  the  senses.  One  reasons  away  what  he  thinks  he  has  seen ;  "  it 
could  not  have  happened  so." 

*  It  is  to  be  noted,  in  comparing  the  accounts  of  the  two  instances  in 
•which  the  multitude  were  miraculously  fed,  that  the  second  is  followed 
(Matt.  *vi.  1)  by  a  demand  made  upon  Christ  for  a  sign  from  heaven,    . 
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still  regarding  only  the  earthly  appearance,  they  took  offence 
that  the  carpenter's  son  should  say,  "I  came  down  from  heaven." 
He  did  not  attempt  to  reason  them  out  of  their  scruples,  but 
laid  bare  the  source  of  them,  i.  e.  their  dispositions  of  heart 
and  mind;  of  these  they  had  first  to  be  rid,  before  they  could 
recognise  the  Divinity  in  his  human  manifestation  (v.  43-47). 
"Murmur  not  among  yourselves;  no  mom  can  come  unto  me, 
except  tke  Father,  which  hath  sent  me,  draw  him."  Seek  within 
you,  not  without  you,  for  the  cause  of  your  surprise ;  it  lies  in 
this :  you  came  to  me  carnally,  with  no  sense  of  spiritual  need ; 
and,  therefore,  have  not  the  drawing  of  the  Father,  which  all 
must  follow  who  would  come  unto  me  aright.  It  is  among  the 
prophecies  that  are  to  be  fulfilled  in  the  Messianic  age  that 
"they  shall  all  be  taught  of  God;" x  and  so,  every  one' that  fol- 
lows the  Father's  call,  comes  to  me.  (The  voice  of  God,  which 
testifies  of  the  Redeemer  in  all  needy  souls  and  calls  them,  will 
be  heard  everywhere.)  But  this  must  not  be  understood  as  if 
any  one  could  know  the  Father,  or  be  united  with  him,  except 
through  the  Son;  the  Son  alone,  derived  from  the  Father, 
knows  him  perfectly,  and  can  impart  this  knowledge  to  others 
^Not  that  any  mem  hath  seen  ihe  Father,  same  he  which  is  of 
God;  he  hath  seen  the  Father"].  This  preventing  operation  of 
the  Holy  Spirit  was  only  intended  to  lead  them  to  the  Son,  as 
their  Redeemer :  " He  that  believeth  on  me  hath  everlasting  life" 
Again  (v.  48-51)  he  repeats  the  assertion,  "I  am  that  bread  of 
life  from  heaven,"  confirmed  by  the  proof  that  none  could  at- 
tain a  share  in  the  Divine  life,  or  communion  with  the  Father, 
except  through  him;  and  describes  himself  as  the  time  manna 
from  heaven. 

He  then  proceeds  to  tell  them  (v.  51)  that  he  would  give 
them  a  bread  which  was  to  impart  life  to  the  world;  hence, 
that  the  bread  which  he  was  about  to  give  was,  in  a  certain 
sense,  different  from  the  bread  which  he  was;  different,  that 
is,  from  his  whole  self-communication.  "And  the  bread  which 
I  wiU  give  is  my  flesh"  This  bread  was  to  be  the  self-sacrifice 
of  his  bodily  life  for  the  salvation  of  mankind.11  The  life-giving 

'  John  vi.  45.  This  cannot  be  understood  of  the  subsequent  teaching  of 
all  by  the  bestowing  of  the  Holy  Ghost,  or  of  the  general  teaching  of 
Christianity  ;  the  thing  in  view  in  the  passage  was,  the  Divine  voice  in 
men,  preceding  faith,  to  lead  them  to  Christ  as  Saviour,  which  was  not  to 
be  restrained  by  any  human  statutes. 

■  Zachmatm's  text  omits  the  words  %v  ky<a  $(*>**>  in  v,  51,  a  reading 
which  is  supported  by  considerable  authority.  Omitting  these  words,  only 
the  general  idea  (the  edpZ  to  be  devoted  for  the  salvation  of  men)  wouW 

u2 
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power,  as  such,  was  his  Divine-human  existence;  the  life-giving 
power,  in  its  special  act,  was  his  self-sacrifice.  The  two  are  in- 
separable ;  the  latter  being  the  essential  mean*  of  realizing  the 
former;  only  by  his  self-sacrifice  could  his'  Divine-human  life 
become  the  bread  of  life  for  men.T 

(3.)  Eating  Christ's  Flesh  and  Drinking  his  Blood. — His  own  Explanation 
of  this.     (John  vi.  53,  seq.) 

The  Jews  wilfully  perverted  these  words  of  Christ  (v.  52) 
into  a  carnal  meaning;  and  therefore  he  repeated  and  strength- 
ened them.  "Except  ye  eat  the  flesh  of  the  Son  of  Man,"  Ac. 
(v.  53-58).  "Except  ye  receive  my  Divine-human  life  within 
you,  make  it  as  your  own  flesh  and  blood,  and  become  tho- 
roughly penetrated  by  the  Divine  principle  of  life,  which 
Christ  has  imparted  to  human  nature  and  himself  realized  in 
it,  ye  cannot  partake  of  eternal  life." 

To  make  the  sense  of  his  figurative  expressions  perfectly 
clear,  he  changed  the  figure  again  to  the  "  bread  from  heaven  ;n 
as  the  living  Father  hath  sent  me,  and  I  live  by  the  Father;  so 
he  that  eateth  me,w  even  he  shall  live  by  me.x  This  is  the  bread 
that  came  down  from  heaven.  But  most  of  his  disciples  still 
lacked  the  capacity  to  understand  how  his  words  mutually 
explained  each  other.  Adhering  to  the  outward  and  material 
sense,  they  seized  upon  those  expressions  which  were  most 
striking,  without  catching  their  connexion,  or  taking  the 
trouble  to  understand  his  figures  by  comparing  them  with  each 
other  and  with  the  unfigurative  expressions;  a  process  which 
could  not  have  been  difficult  even  to  those  among  them  who 
were  incapable  of  profound  thought,  accustomed  as  they  were 
to  the  figurative  style  of  Oriental  language^  and  to  Christ's 
peculiar  manner  of  speaking.  Fastening  only  upon  the  ex- 
pression, "  eating  his  flesh  and  drinking  his  blood,"  in  this 

be  made  prominent  in  the  passage  ;  not,  however,  to  the  exclusion  of  his 
self-sacrifice  as  the  culminating  point  of  his  life  devoted  to  God  and  to  man's 
salvation.  But  the  omission  would  make  the  passage  harsh,  and  unlike 
John's  style :  the  words  may  have  slipped  out  of  some  of  the  MSS.  from 
their  similarity  to  the  preceding  hv  !yu>  Sdxjw. 

T  lam  well  aware  of  what  Kling  says  against  Lilclce  (Stud.  u.  Krit. 
1836,  1)  in  regard  to  this  division  of  the  discourse,  but  my  views  remain 
unaffected.  I  cannot  find  in  the  words  of  Christ  the  Lutheran  Bealitm,  so 
called. 

"  To  "eat  him"  and  "to  eat  his  flesh  and  blood"  have  the  same 
meaning. 

x  The  way  in  which  Christ  himself  explains  his  meaning  by  nhMigmg 
his  words  is  enough  to  show  how  far  removed  these  words  are  from  any 
reference  to  a  communication  of  the  body  of  Christ  in  the  Lord's  Supper. 
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sense,  they  found  it  "  a  hard  saying,  which  they  could  not 
bear"  (v.  60). 

And  this  was  true  not  merely  of  the  mass  of  hearers  in  the 
synagogue,  but  also  of  many  who  had  become  his  followers 
during  his  protracted  labours  in  Galilee,  without,  however,  in 
heart  and  spirit,  really  belonging  to  the  circle  of  disciples. 
The  foreign  elements  had  to  be  separated  from  the  kindred 
ones;  and  the  very  same  impressions  which  served  to  attach 
really  kindred  souls  more  closely  to  the  person  of  Christ  were 
now  to  drive  off  others,  who,  though  previously  attracted,  were 
not  decided  within  themselves  as  to  their  relations  to  him 
(v.  61-66). 

When  he  had  left  the  synagogue,  and  was  standing  among 
persons  who,  up  to  that  time,  had  been  his  constant  attend- 
ants, he  said,  in  view  of  the  state  of  feeling  above  described, 
u  I  have  spoken  to  you  of  eating  my  flesh ;  doth  this  offend 
you  ?  What,  then,  will  you  say,  when  the  Son  of  Man  will 
ascend  into  heaven  ?  You  will  then  see  mje  no  more  with  your 
bodily  eyes;?  but  yet  it  will  be  necessary  for  you  to  eat  my 
flesh  and  drink  my  blood,  which  then,  in  a  carnal  sense,  will 
be  plainly  impossible."  It  is  obvious,  therefore,  that  Christ 
meant  no  material  participation  in  his  flesh  and  blood,  but 
one  which  would  have  its  fullest  import  and  extent  at  the 
time  specified. 

He  then  naturally  passes  on  to  explain  the  spiritual  import 
of  his  life-streaming  words :  "It  is  the  Spirit  that  qwickeneth,  the 
Jlesh  profiteth  nothing;  the  words  that  I  speak  unto  you,  they  are 
spirit  and  they  are  life.  It  is  the  Spirit  that  giveth  life ;  the 
flesh  is  nothing;  hence  I  could  not  have  meant  a  sensible  eat- 
ing of  my  flesh  and  blood,  but  the  appropriation  of  my  Spirit, 
as  the  life-giving  principle,  as  this  communicates  itself  through 
my  manifestation  in  flesh  and  blood.  As  my  words  are  only 
the  medium  through  which  the  Spirit  of  life  that  gushes  forth 
from  me  is  imparted,  they  can  be  rightly  understood  only  so 
far  as  the  Spirit  is  perceived  in  them."  But  this  was  precisely 
what  those  who  misunderstood  him  were  deficient  in;  and, 
"  therefore?  said  he,  "/  said  unto  you,  that  no  man  can  come 
unto  me,  except  it  were  given  unto  him  of  my  Father.  Only  those 
that  hear  His  call,  and  come  with  a  susceptibility  for  Divine 

y  The  removal  of  Christ's  bodily  presenoe  from  the  earth,  and  his  exalta- 
tion to  heaven,  are  united  together  by  him.  Unbelievers  see  only  the 
negative  side,  the  removal ;  the  eye  of  faith,  in  seeing  the  one,  sees  the 
other. 
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things,  can  apprehend  my  words  and  obtain  faith  in  me.  As  I 
said  unto  you,  your  carnal  sense  is  the  source  of  your  misun- 
derstanding and  unbelief!" 

(4.)  Sifting  of  the  Disciples. — Peter's  Confession. 

Then  followed  a  sifting  of  the  disciples.  [From  that  time 
many  of  his  disciples  went  back,  and  walked  no  more  with  him.] 
As  this  was  the  natural  result  of  his  relations  to  them,  he 
rather  furthered  than  checked  it;  it  was  time  that  the  crisis  that 
had  been  preparing  in  their  hearts  should  manifest  itself  out- 
wardly. And  the  departure  of  the  unworthy  was  to  test  the 
genuine  disciples,  and  make  them  conscious  of  the  true  relation 
in  which  they  stood  to  Christ.  He  wished  them,  therefore,  in 
that  critical  moment,  to  prove  their  own  selves ;  for  there  was 
one  among  them  already  upon  the  point  of  turning  away,  who 
might  yet,  by  heeding  Christ's  injunction,  have  saved  himself 
from  the  destruction  that  awaited  him. 

He  said  to  the  twelve,  "  Will  ye  also  go  away  9"  Peter, 
speaking,  as  usual,  for  the  rest,  bore  testimony  to  their  expe- 
rience in  his  fellowship :  "Lord,  to  whom  can  we  go?"  and  con- 
firmed Christ's  words  by  his  own  consciousness,  in  whose  depths 
he  had  felt  the  flow  of  their  life-giving  fountain :  "  Thou  hast 
the  words  of  eternal  life"  And,  therefore,  he  was  able  to  con- 
fess in  the  name  of  all  the  rest,  from  a  conviction  founded  in 
personal  knowledge  and  experience,  that  Jesus  was  Messiah 
(v.  69).  But  Christ  warned  them  that  there  was  one  among 
them  who  did  not  share  this  conviction,  although  included  in 
Peter's  confession.  He  had  chosen  them — drawn  them  to 
himself — he  said,  and  yet  one  of  them  had  the  heart  of  an 
enemy.  These  words,  showing  to  Judas  that  his  inmost 
thoughts  lay  bare  before  Christ,  might,  had  he  been  at  all 
open  to  impression,  have  brought  him  to  repent  and  open  his 
heart  to  the  Saviour,  seeking  forgiveness.  Failing  this,  they 
could  only  strengthen  his  enmity. 

CHAPTER  X. 

JESUS  IN  NORTH  GALILEE,  AND  ON  THE  WAY  TO  CESAREA  PHILIPPI. 
§  179. — Reasons  for  the  Journey. 
We  have  said  that  Christ  desired  to  obtain  an  opportunity 
for  private  intercourse  with  the  disciples,  in  order  to  hear  the 
report  of  their  mission  journey,  and  to  prepare  their  minds  for 
the  stormy  times  that  were  approaching.  As  it  seemed  im- 
possible to  secure  this  in  the  neighbourhood  of  Tiberias,  he 
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determined  to  go  to  some  distance  from  that  region  of  country, 
a  purpose  which  other  circumstances  soon  hastened. 

Herod  Antipas,  who  then  reigned  in  Galilee,  hearing  of  the 
fame  of  Jesus,  became  personally  desirous  to  see  him.  This 
wish  was  probably  dictated  by  mere  curiosity,  or  by  a  desire 
to  test  Christ's  power  to  work  miracles;1  certainly  it  arose 
from  no  sense  of  spiritual  need.  As  such  a  meeting  could  lead 
to  no  good  result,  Christ  must  have  desired  to  avoid  it.  This 
formed  an  additional  motive  for  withdrawing  himself  into 
North  Galilee ;  and  perhaps  beyond,  into  Pcmeas,  or  Cesarea 
Philippi,  the  domain  of  the  Tetrarch  Philip.a  The  first  stage 
of  the  journey  took  him  to  Bethsaida  Julias,  on  the  west  side 
of  the  Sea  of  Genesareth. 

§  180. — Cwre  of  the  Blind  Mam,  at  Bethsaida. — Peter* 8  Second  Confession. — 
The  Power  of  the  Keys.     (Mark  viii. ;  Matt,  xvi.) 

At  Bethsaida  a  blind  man  was  brought  to  Christ,  who  took 
him  out  of  the  town  to  avoid  public  notice ;  and  then  per- 
formed on  him  the  cure  whose  successive  steps  are  so  graphi- 
cally described  by  Mark.  He  then  forbade  him  for  the  time 
being  to  tell  of  what  had  been  done,  as  notoriety  would  have 
been  inconsistent  with  his  purpose  above  mentioned.1* 

When  left  alone  with  the  disciples,  he  questioned  them 
about  their  travels,  and  concerning  the  opinions  generally  pre- 
valent in  regard  to  himself.  Peter  renewed,  in  a  different 
form,  the  confession  which  he  had  before  made  on  a  similar 
occasion.0  In  contrast  with  those  who  saw  in  Jesus  only  a 
Prophet,  he  said,  "  Thou  art  the  Messiah ;"  certainly  implying 
more  than  was  included  in  the  ordinary  Jewish  sense ;  although 
he  must  have  felt  more  than  he  could  unfold  in  definite  thought 
when  he  added,  "  the  Son  of  the  living  God." 

Thus  had  Peter,  on  two  distinct  occasions,  given  utterance 
to  the  same  confession,  drawn  from  the  depths  of  his  inward 

*  C£  Luke  xxiii.  8.  In  view  of  the  character  of  Herod,  there  is  more 
internal  probability  in  Luke  ix.  7,  than  Matt.  xiv.  1,  2. 

•  We  infer  the  direction  which  Christ  took  with  his  disciples  from  com- 
paring Matt  xv.  21 ;  xvi.  13 ;  Mark  vii.  24 ;  viii.  27  ;  Luke  ix.  10-18. 

b  This  suits  well  with  the  point  of  time  here  assigned  to  it.  , 

c  In  all  the  Gospels  this  event  is  closely  connected  with  the  miraculous 
feeding,  which  confirms  our  view  of  the  historical  connexion  of  the  facts. 
True,  it  is  possible  that  Peter's  confession,  as  recorded  by  John,  is  the  same 
as  that  recorded  by  Matthew,  and  nothing  essential  would  be  lost  if  it  were 
so.  But  we  may  certainly  suppose  that,  ,at  so  critical  a  period.  Christ 
could  have  questioned  his  disciples  thus  closely  on  two  different  occasions 
in  regard  to  their  personal  convictions,  which  were  soon  to  undergo  so. 
severe  a  trial. 
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experience ;  in  the  first  instance,  in  opposition  to  those  whose 
hearts  were  wholly  estranged  from  Christ;  and  in  the  second, 
to  those  who  had  obtained  only  an  inferior  intuition  of  the 
person  of  Christ.  The  Saviour,  therefore,  thought  him  worthy 
of  the  following  high  praise :  "Blessed  art  thou,  for  flesh  and 
blood  hath  not  revealed  it  unto  thee,  but  my  Father  which  is  in 
heaven.n  Peter's  eonviction  was  the  result  of  no  human  teach- 
ing, no  sensible  impression  or  outward  authority;  but  of  an 
inward  revelation  from  God,  whose  drawing  he  had  always 
followed — a  Divine  fact,  which  comes  not  to  men  from  with- 
out ;  which  no  education  or  science,  how  lofty  soever,  can  either 
make  or  stand  in  stead  o£d 

In  view  of  this  conviction  of  Peter,  thus  twice  confessed,  in 
regard  to  that  great  fact  and  truth  which  forms  the  unchange- 
able and  immoveable  basis  of  the  eternal  kingdom  of  God, 
Christ  called  him  by  the  name  which  at  an  early  period,  with 
prophetic  glance,  he  had  applied  to  him  (John  L  42),  the  man 
of  rock,  on  whom  he  declared  .that  he  would  build  his  Church, 
that  should  triumph  over  all  the  powers  of  death,e  and  stand 
to  all  eternity. 

This  promise  was  not  made  to  Peter  as  a  person,  but  as  a 
faithful  organ  of  the  Spirit  of  Christ,  and  his  steadfast  witness. 
Christ  might  have  said  the  same  to  any  one,  who,  at  such  a 
moment,  and  in  such  a  sense,  had  made  the  same  confession; 
although  Peter's  uttering  it  in  the  name  of  all  the  twelve  ac- 
corded with  his  peculiar  xap«tyia,  which  conditioned  the  post 
that  Christ  assigned  to  him. 

In  the  same  sense  he  confided  to  Peter  the  u  keys  of  the 
kingdom  of  Heaven,"  which  was  to  be  revealed  and  spread 
abroad  among  men  by  the  community  founded  by  him;  inas- 
much as  men  were  to  gain  admittance  into  that  kingdom  by 
appropriating  the  truth  to  which  he  had  first  testified,  and 
which  he  was  afterward  to  proclaim.  This  was  to  be  the  key 
by  which  the  kingdom  was  to  be  opened  to  all  men.  And 
with  it  was  intrusted  to  him  the  power,  on  earth,  "to  bind 
and  loose"  for  heaven;  since  he  was  called  to  announce  for- 

d  Cf.  p.  147. 

•  The  "Qates  of  ffadet,"  in  Matt.  xvi.  18  (cf.  Isa.  xxxviii.  10  ;  1  Cor. 
xv.  55),  designate  rather  the  kingdom  of  death,  than  of  Satan.  In  this 
view  the  passage  means,  that  "  the  Church  should  stand  for  ever,  and  that 
its  members,  partakers  of  the  Divine  life,  should  fear  death  no  more" — of 
course  implying,  however,  that  she  should  be  victorious  over  all  hostile 
powers. 
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giveness  of  sins  to  all  who  should  rightly  receive  the  Gospel 
he  was  to  proclaim,  and  the  announcement  of  pardon  to  such 
as  received  the  offered  grace  had  necessarily  to  be  accompanied 
l>y  the  condemnation  of  those  who  rejected  it.f 

§  181. — The  Disciples  prohibited  to  reveal  Christ1  8  Mcmataie  Dignity. — The 
Weakness  of  Peter  rebuked.     (Matt.  xvi.  20-28  ;  Mark  viii.  30.) 

Thus  Christ  confirmed  the  Apostles  in  their  confession  of 
his  Messianic  dignity.  But  he  knew,  at  the  same  time,  that 
their  minds  were  still  tinctured  with  the  ordinary  ideas  and 
expectations  of  a  visible  kingdom  to  be  founded  by  Messiah; 
and  he  therefore  gradually  taught  them  that  it  was  by  his  own 
sufferings  that  the  kingdom  of  God  was  to  be  established. 

I  Then  cha/rged  he  his  disciples  tfuxt  they  should  tell  no  man  that 
e  was  Jesus  the  Christ.  From  that  time  he  began  to  show  to 
his  disciples  how  that  he  must  go  to  Jerusalem  and  suffer  many 
things,  ^c] 

The  prohibition  was  doubtless  given  with  a  view  to  prevent 
them  from  diffusing  the  expectations  of  Messiah  which  they 
then  entertained,  and  thus  leading  the  people  to  political  un- 
dertakings, and  the  like,  in  opposition  to  the  objects  of  Christ. 
The  words  that  immediately  follow  the  prohibition  confirm 
this  view  of  it.  But  Christ's  declarations  that  sufferings  lay 
before  him  was  too  far  opposed  to  the  disciples'  opinions  and 
wishes  to  find  easy  entrance  to  their  minds.  "  Be  it  far  from 
thee,  Lord"  said  Peter;  an  exclamation  inspired,  indeed,  by 
love,  but  a  love  attaching  itself  rather  to  the  earthly  manifes- 
tation of  Christ's  person,  than  to  its  higher  one;  a  love  in 
which  natural  and  human  feelings  were  not  as  yet  made  suffi- 
ciently subordinate  to  God  and  his  kingdom.  And  as  the 
Saviour  had  just  before  exalted  Peter  so  highly,  when  he  tes- 
tified to  that  which  had  not  been  revealed  to  him  by  flesh  and 
blood,  but  by  the  Father  in  heaven;  so  now  he  reproved  him 
as  severely  for  an  utterance  inspired  by  a  love  too  much  de- 
based by  flesh  and  blood.  Human  considerations  were  more 
to  him  than  the  cause  of  God;  he  sought,  by  presenting  them, 
as  far  as  in  him  lay,  to  prevent  Christ  from  offering  the  sacri- 
'  This  view  of  the  "binding  and  loosing"  power  is  sustained  by  John 
xx.  23.  The  same  thing  is  expressed  in  other  words  in  Matt.  x.  13  ; 
2  Cor.  ii.  15,  16.  The  difference  between  the  figure  of  "the  keys"  and 
that  of  "  binding  and  loosing"  need  cause  no  difficulty ;  they  refer  to  dif- 
ferent conceptions  ;  the  former,  to  reception  into,  and  exclusion  from,  the 
kingdom  of  Heaven  ;  the  latter,  to  the  mcams  of  reception  and  exclusion, 
viz.  the  pardon  of  sin  and  the  withholding  of  pardon. 
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fice  which  his  Divine  calling  demanded; 6  and  his  disposition 
was  rebuked  with  holy  indignation.11 

Christ  then  turned  to  his  disciples,  and  gave  them  a  lesson 
directly  opposed  to  Peter's  weak  unwillingness  to  sacrifice 
everything  to  the  one  holy  interest.  He  impressed  upon  them 
a  truth  pre-eminently  necessary  to  the  fulfilment  of  their  call- 
ing, viz.  that  none  but  those  who  were  prepared  for  every 
species  of  self-denial1  could  become  his  disciples,  and  enter  into 
the  kingdom  of  God,  whose  foundations  he  was  about  to  lay. 
Finally,  he  announced  to  them  that  many  among  them  would 
live  to  see  the  kingdom  of  God  come  forth  in  glorious  victory 
over  all  its  foes.  It  is  true,  they  were  not  at  that  time  able 
fully  to  comprehend  this;  only  at  a  later  period,  by  the  illu- 
mination of  the  Holy  Ghost,  and  by  the  course  of  events,  the 
best  commentary  on  prophecy,  were  they  to  be  brought  com- 
pletely to  understand  it. 

§  182. — Monitions  of  Christ  to  the  Apostles  in  regard  to  Prudence  in  their 
Ministry. — (1.)  The  Wisdom  of  Serpents  and  ffarmlessness  of  Doves, 
(Matt.  x.  16.)— (2.)  TJte  Parable  of  the  Unjust  Steward.  (Luke  xvi. 
1-13.) — (3.)  "Make  'o  yourselves  Friends  of  the  Mammon  of  Unrighteous' 
ness,"  &c. 

(1.) 
To  this  period,  In  which  Christ  conversed  with  his  disciples 
in  regard  to  their  first  missionary  tour,  and  gave  them  cautions 
for  their  future  and  more  diflicult  labours,  doubtless  belong 
many  advices  of  the  same  tenor,  found  in  different  places  in 
the  Gospels.  We,  therefore,  join  together  several  sayings  of 
this  kind  here;  if  not  chronologically,  at  least  according  to  the 
substantial  connexion. 

f  The  alternations  in  Peter's  feelings,  and  his  consequent  desert  of  praise 
or  blame  from  the  Master,  within  so  short  a  time,  are  so  easily  explained 
from  the  stand-point  whioh  he  then  occupied,  that  I  cannot  find  anything 
strange  in  Christ's  expressing  himself  thus  oppositely  to  him,  as  Schleier- 
mocker  does  (Werke,  ii.  107).  And,  therefore,  I  see  no  internal  ground 
for  believing  that  the  passage  is  not  properly  connected  with  the  narrative 
here. 

h  This  helps  to  fix  the  right  point  of  view  for  understanding  Christ's  pre- 
vious declaration  and  promise  to  Peter ;  and  the  two  addresses  to  him, 
taken  together,  attest  the  fidelity  of  the  narrative  as  uncorrupted  by  a  later 
ecclesiastical  interest. 

1  It  was  naturally  necessary  for  Christ  to  impress  this  truth  frequently 
upon  the  disciples ;  Matt.  xvi.  24  ;  Mark  viii.  34,  35  ;  Luke  ix.  23,  24 ; 
and,  therefore,  the  occurrence  of  similar  passages,  e.  g.  Matt.  x.  38  ;  John 
xii.  25,  26,  proves  nothing  against  the  originality  of  the  discourses  there 
recorded ;  although  it  is  possible  that  his  sayings  to  this  effect  on  one 
occasion  may  have  been  combined  with  those  uttered  on  another  to  the 
same  tenor. 
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As  lie  sent  the  disciples  forth  like  defenceless  sheep  among 
wolves,  he  bade  them,  in  the  struggles  through  which  they 
muBt  pass,  to  combine  childlike  innocence  and  purity  of  heart, 
symbolized  by  the  harmless  dove,  with  prudence  and  sagacity, 
whose  symbol  was  the  serpent.*  They  were,  indeed,  to  labour 
as  organs  of  the  Divine  Spirit,  and  to  be  furnished  with 
Divine  powers  for  their  ministry;  but  he  did  not  wish  them, 
on  that  account,  to  neglect  all  proper  human  means  for  over- 
coming the  difficulties  they  should  meet  with,  but  rather  to 
apply  that  wisdom  which  knows  how  to  use  circumstances  pru- 
dently. No  such  rule  would  have  been  given  had  he  expected 
his  kingdom  soon  to  be  established  by  a  sudden  interference  of 
Omnipotence ;  it  was  prescribed  in  view  of  a  gradual  develop- 
ment by  the  use  of  means  provided  in  the  general  course  of 
nature. 

Yet  t\e  attempt  to  exercise  prudence  for  the  kingdom  of 
God  m'ght  (he  taught)  easily  beguile  them  from  purity  and 
simplicity  of  heart.  The  wisdom  of  the  serpent  was,  therefore, 
limited  by  the  innocence  of  the  dove;  their  prudence  was  to 
be  defined  by  purity.  They  were  to  use  none  but  pure  and 
truthful  means  for  the  advancement  of  the  holy  objects  of  the 
kingdom.  On  the  other  hand,  the  combination  of  wisdom  with 
innocence  showed  that  the  childlike  simplicity  of  discipleship 
was  perfectly  consistent  with  the  culture  and  use  of  the  under- 
standing, and  with  a  judicious  share  in  the  manifold  and  diver- 
sified relations  of  life;  the  one  thing  needful  was,  that  purity 
should  inspire  their  wisdom.  Here,  as  always,  Christ  brings 
into  their  higher  unity  things  which  elsewhere  oppose  and 
contradict  each  other. 

(2.) 

The  parable  of  the  Unjust  Steward  illustrates  this  combina- 
tion of  simplicity  with  prudence.*  .  We  find  the  main  point  of 
comparison  not,  as  some  do,  in  the  proper -management  of 
earthly  possessions,  but  in  the  words  emphasized  by  Christ 
himself :  "The  children  of  this  world  are  wiser  m  their  genera- 

J  Paul,  who  frequently  alludes  to  Christ's  sayings,  does  so  several  times 
to  this  one,  Rom.  xvi.  19 ;  1  Cor.  xiv.  20.  I  place  the  passage  in  this 
connexion  as  better  adapted  to  it  than  to  the  first  Apostolical  missionary 
journey.  * 

k  It  is  to  be  noted  that  this  parable,  according  to  Luke  xvi.  1,  was 
addressed  to  the  disciples,  even  though  we  apply  the  word  to  the  larger 
circle  of  disciples,  and  not  specifically  to  the  Apostles.  We  need  not 
suppose,  from  v.  14,  that  it  was  directed  against  the  avarice  of  the 
Pharisees. 
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ticm  than  the  children  of  light11  (v.  8).  The  children  of  the 
world,  using  more -wisdom  than  the  children  of  light,  often 
succeed  in  carrying  out  their  purposes  against  the  latter;  as, 
on  the  other  hand,  the  children  of  light  fail  of  ends  connected 
with  the  Divine  kingdom,  because  they  lack  wisdom  in  the 
choice  of  the  means.  That  wisdom,  therefore,  which  charac- 
terizes the  children  of  the  world  is  to  he  recommended  to  the 
children  of  light.  This  is  the  main  thought;  the  proper  use 
of  earthly  goods,  subordinating  everything  to  the  kingdom  of 
God,  is  a  minor  one.  Keeping  this  in  view,  the  difficulties  of 
the  parable  vanish ;  the  special  feature  in  it  which  forms  a 
stumbling-block  to  some  will  be  found  precisely  adapted  to 
this  thought,  and  necessary  to  its  illustration. 

The  example  of  the  unjust  steward  is  to  be  imitated,  not  in 
regard  to  the  disposition  that  impelled  him,  but  to  his  undi- 
vided attention  to  everything  which  could  serve  as  a  means  to 
his  ends.  As  the  children  of  the  world  aim  steadily  At  their 
selfish  objects,  and,  with  ever-watchful  prudence,  seize  upon  all 
the  means  necessary  to  secure  them,  so  the  children  of  light 
are  to  keep  constantly  before  their  eyes  the  relations  of  life  to 
the  Divine  kingdom,  and  to  press  everything  into  their  service 
in  its  behalf.  It  is,  indeed,  a  difficult  task  to  combine  the 
singleness  of  aim  and  simplicity  of  heart  which  the  Gospel  re- 
quires with  that  shrewd  sagacity  which  can  bend  all  earthly 
things  to  its  holy  purposes.  Yet  if  the  aim  to  serve  God's 
kingdom  be  the  ruling  power  of  one's  life,  and  all  the  manifold 
interests  of  life  are  made  subordinate  thereto ;  if  the  holy  deci- 
sion be  once  made  and  never  swerved  from,  it  will  bring  forth, 
as  one  of  its  necessary  fruits,  this  true  sagacity  and  moral  pre- 
sence of  mind.  It  is  precisely  this  connexion  of  prudence  with 
a  single,  steadfast  aim,  though  a  bad  one,  that  is  illustrated  in 
the  conduct  of  the  unjust  steward.  A  bad  man  was  necessarily 
chosen  for  the  example ;  its  very  object  was  to  show  how  much 
the  children  of  light  might  do  for  the  kingdom  of  God,  if  they 
would,  in  this  respect,  imitate  the.  children  of  the  world. 

(3.) 

The  subordinate  point  of  the  parable  is  the  special  applica- 
tion of  this  prudence  to  the  use  of  earthly  goods.  We  must 
take  care,  in  interpreting  the  verses  which  follow,  not  to  lose 
sight  of  the  parable  itself  As  the  unjust  steward  secures  the 
favour  of  the  debtors  by  gratuities,  in  order  to  make  sure  of  a 
home  for  himself  when  his  office  is  taken  away;  so  the  children 
of  light,  by  the  right  use  of  earthly  possessions,  are  to  make 
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for  themselves  friends  who  will  receive  them  into  everlasting 
mansions  when  they  are  called  away  from  this  life. 

It  is  plain  that  charities  to  the  pious  are  meant  here,  as 
none  can  "receive  into  everlasting  habitations**  unless  they 
themselves  dwell  there.  But  it  would  be  inconsistent  with 
Christ's  general  teaching  to  suppose  that  he  meant  to  say  that 
pious  souls  in  heaven  would  have  the  p&wer  to  receive  those 
who  had  done  kindness  to  them  on  earth  into  a  share  of  their 
blessedness;  or  that  the  merely  outward  act  of  alms-giving  to 
the,  pious  could  atone  for  past  sins  and  secure  eternal  joy.  The 
persons  addressed  are  presupposed  as  already  "children  of 
light;"  and  they  are  required  to  manifest  their  inward  feelings 
in  outward  acta  The  active  love  of  Christians  is  to  show  itself 
such,  in  the  use  of  earthly  goods,  by  sharing  them  with  fellow- 
Christians.  "  Fit  yourselves,  by  your  labours  of  love,  to  be- 
come fellow-inmates  of  the  heavenly  mansions  with  those 
whose  wants  you  have  willingly  alleviated  during  their  earthly 
wayfaring."  The  form  of  expression  is  adapted  to  the  parable; 
there  the  debtors  of  the  rich  man  were  made  friends  by  the 
unjust  steward  to  secure  a  home  on  earth;  here  the  pious  poor 
are  made  friends  by  the  Christian  to  secure  an  eternal  mansion 
in  heaven. 

Christ  annexes  to  this  application  of  the  parable  certain 
directions  for  the  use  of  property  by  the  children  of  God.  He 
designates  worldly  goods  fiafipiavaQ  rijfc  aduciac,  aducog  fMfifitav&c; 
because  they  are  usually  unjustly  obtained,  and  employed  in 
the  service  of  the  devil,  who  is,  and  will  be,  the  ruler  of  this 
world  (and  thus  called  Kotr/jioKpaTvp)  until  the  consummation  of 
the  kingdom  of  God.  And  this  evil  mammon  is  contrasted 
with  the  true  riches,  which  cannot  be  possessed  except  by  the 
children  of  light.1  The  wealth  of  this  world  belongs  to  the 
children  of  this  world,  who  devote  it  to  the  service  of  Evil;  it 
is  cmother  man's,  and  not  the  Christian's  own;  while  he  dwells 
in  a  world  of  strangers,  he  knows  of  higher  riches,  of  which 
the  worldling  is  totally  ignorant.m- 

1  The  antithesis  of  aducov  and  a\t)9iv6v,  in  v.  11,  might  lead  us  to 
interpret  the  first  as  "  what  is,  in  itself,  not  good  ;"  bnt  the  phrase  pau- 
fiwvac  rijc  acitiaq,  and  the  implied  allusion  to  the  parable,  favour  the 
sense  given  in  the  text. 

m  Here  is  illustrated  the  difference  between  the  Ebionitish  idea  of 
worldly  goods  and  the  true  Christian  view.  According  to  the  first,  Satan 
is  Lord  and  Master  of  this  world  in  a  physical  sense ;  and  the  possession 
of  property,  beyond  the  bare  necessaries,  is  considered  as  sinful  in  itself,  as 
f^xtL^ng  m  a  domain  which  ought  to  be  left  exclusively  to  the  servants  of 
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The  summary,  then,  of  precepts  annexed  to  the  parable  by 
Christ,  and  illustrating  its  import,  is  as  follows  (v.  10-13) :  "Be 
faithful  in  managing  your  earthly  property,  that  you  may  be 
found  worthy  to  be  intrusted  with  the  higher  riches.  '  He  that 
is  faithful  in  the  least,  is  faithful  also  in  much ;'  the  fidelity 
which  is  proved  by  the  right  use  of  wealth  may  be  trusted 
with  the  riches  of  the  kingdom.  The  latter  will  be  granted 
in  proportion  to  the  former.  '  But  he  that  is  unjust  in  the 
least,  will  be  unjust  also  in  much.'  Who  will  trust  you  with 
the  true  riches,  if  you  misapply  the  unrighteous  mammon  ? 
'  And  if  ye  have  not  been  faithful  in  that  which  is  (mother's, 
who  shall  give  you  that  which  is  your  own  V  Who  will  give 
you  that  which  properly  belongs  to  your  higher  nature,  if  you 
mismanaged  what  was  not  your  own,  but  only  intrusted  to 

your 

The  concluding  thought  is :  "  No  servant  can  serve  two 
masters  at  once,  the  servant,  in  the  strictest  sense,  being 
wholly  dependent  upon  the  master,  and,  in  fact,  his  instru- 
ment; so  no  man  can  have  two  masters  spiritually;  the  one 
only  who  rules  the  whole  life  is  the  master."  No  man's  life 
can  depend,  at  the  same  time,  upon  both  God  and  Mammon. 
To  find  one's  true  good  in  Mammon,  and  to  serve  God  as 
Master,  these  things  are  incompatible.  The  true  child  of  God 
applies  his  earthly  wealth  to  his  service,  and  therein  proves 
himself  a  faithful  servant;  regarding  it  not  as  a  good'  m  itself, 
but  only  in  its  bearing  upon  the  kingdom  of  God — the  highest 
good. 

It  is  clear  that  this  passage  (placed  out  of  its  connexion  in 
Matt.  vi.  24)  stands  properly  here,  closely  joined  to  the  parable ; 
and,  indeed,  requisite  to  set  the  idea  of  the  parable  in  its  pro- 
per light.  The  principal  scope  of  the  latter,  as  we  have  seen, 
is  to  show  the  connexion  between  wisdom  and  a  steadfast  aim 
of  life;  and  the  passage  in  question  (v.  13)  contains  precisely 

Satan.  According  to  the  latter,  earthly  goods  are  not  the  time  riches, 
which  the  Christian  alone  can  possess,  and  shall  possess  for  ever,  in  greater 
and  greater  fulness ;  they  belong  to  Satan  in  the  same  sense  as  the  whole 
world  belongs  to  him.  But  as  the  world,  from  a  kingdom  of  Satan,  is  to 
become  the  kingdom  of  God,  so  worldly  goods  are  to  be  employed  by  the 
children  of  light  to  advance  the  latter,  with  a  wisdom  (illustrated  in  the 
parable)  not  to  be  surpassed  by  the  wisdom  of  the  world.  It  is  to  be 
remarked  that  Christ,  instead  of  presenting  the  principle  in  its  abstract 
generality,  applied  it  specifically  to  acts  of  benevolence ;  the  disciples  at 
that  period,  had  no  opportunity  of  employing  their  property  to  further  the 
other  objects  of  the  kingdom  of  God,  such  as  have  been  abundantly  fur- 
,nished  in  the  later  course  of  its  development.     C£  Jh  Wette,  Matt,  xix.  21. 
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the  same  thought ;  as  it  teaches  that  «re  cannot  rightly  use 
our  earthly  goods  unless  we  make  our  choice  decidedly  between 
God  and  the  world,  and  then,  with  undivided  aim,  refer  all 
things  to  the  one  Master  to  whom  we  have  consecrated  our 
whole  life. 

Thus  the  parable  illustrates  the  precept,  "  Be  wise  as  serpents, 
and  harmless  as  doves."  It  exhibits  the  unjust  steward  as  a 
model  of  serpent  wisdom,  which,  imitated  by  Christians,  be- 
comes the  wisdom  of  innocence.  The  concluding  words  of 
Christ,  above  explained  (v.  13),  teach  that  the  true  simplicity, 
i.  e.  singleness  of  aim,  generates  that  controlling  presence  of 
mind  which  is  the  element  of  wisdom.  What,  at  a  later  period, 
was  the  chief  source  of  Paul's  Apostolical  wisdom  but  this, 
that  his  heart  was  not  divided  between  God  and  the  world ; 
that  he  had  but  one  aim,  and  served  but  one  Master  ? 

§  183. — Caution  against  Imprudent  Zeal  m  Preadwng  the  Gospd. 

Akin  to  the  wisdom  thus  recommended  to  the  Apostles,  is 
the  rule  of  preaching  the  truth,  given  in  Matt.  vii.  6,  Give  not 
Hwi  which  is  holy  unto  the  dogs,  neither  cast  ye  your  pearls  before 
swine,  lest  tJiey  trample  them  under  their  feet,  and  turn  again  and 
rend  you.  "  Valuable  as  pearls  are  to  men,  they  would  only 
enrage  hungry  swine,  who  would  trample  them,  and  rush  upon 
him  that  had  so  deceived  their  hunger."  Under  this  vivid 
illustration,  Christ  enjoined  his  disciples  to  guard  against 
hastily  offering  the  sacred  truths  of  the  kingdom  to  minds  car- 
nally unfit  for  them,  and  destitute  of  a  sense  of  spiritual  need ; 
the  holy  pearls  would  be  valueless  in  the  eyes  of  such.  To 
meet  them  on  their  own  ground,  and  yet  offer  them  nothing 
to  satisfy  their  carnal  desires,  would  only  rouse  their  evil  pas- 
sions, and  expose  valuable  lives,  which  ought  to  be  preserved 
for  the  kingdom  of  God,  without  doing  any  good.  The  witness 
for  the  truth  must  needs  be  zealous  and  courageous,  but  he 
need  not  be  imprudent  or  indiscreet. 

The  Apostles,  then,  were  cautioned  against  the  error  into 
which  some  later  missionaries  have  fallen,  of  offering  the  Gos- 
pel, under  the  impulse  of  inconsiderate  zeal,  without  regard  to 
the  proprieties  of  time  and  place.  Still,  it  by  no  means  fol- 
lowed that  they  were  not  to  preach  under  circumstances  in 
which  the  Word  might  prove  a  stone  of  offence  to  some,  while 
it  pricked  others  to  the  heart ;  the  Word  was  destined,  of  ne- 
cessity, to  sift  the  various  classes  of  men  that  should  hear  it. 
Nor  was  the  caution  neglected  by  Christ  himself,  when  he  re- 
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fused  to  allow  the  rage  of  carnal  and  narrow-minded  hearers 
to  hinder  him  from  uttering  his  truths  boldly,  and  without 
regard  to  consequences,  revealing  a  spiritual  power  that  defied 
all  opposition ;  or  when  he  punished  their  obduracy  by  ceasing 
to  condescend  to  their  weakness  and  prejudice,  and  by  offering 
the  truth  in  its  sharp  and  naked  outlines,  even  although  it 
excited  the  wrath  of  some,  while  it  led  others  to  reflection. 

The  apophthegm  that  we  have  just  considered  was  in  itself 
a  judgment  and  a  prediction.  The  more  immediate  applica- 
tion of  such  sayings  depended  upon  the  circumstances  under 
which  they  were  uttered;  to  interpret  them,  it  is  not  sufficient 
to  have  their  letter  only,  but  also  the  life-giving  Spirit  which 
originally  inspired  them. 

An  ancient  and  widespread  tradition  ascribes  to  Christ  the 
following  saying :  "  yiveade  rpairefirai  hoKtfxot :  become  approved 
money-changers"  This  expression  bears  the  stamp  of  Christ's 
figurative  manner  of  speech;  and  the  external  and  internal 
evidence  is  in  favour  of  its  genuineness.11  If  this  expression 
be  deemed  akin  to  the  parable  of  the  Talents,  its  sense  could 
be  given  thus :  "  Be  like  acute  money-changers;  adding  daily  to 
the  capital  intrusted  to  youT  But  the  principal  figure  in  the 
parable  of  the  talents  is  not  the  money-changer,  but  the  person 
who  puts  money  at  interest  with  him;  and,  besides,  the  money- 
changers did  not  gain  money  with  borrowed  capital,  but  with 
their  own.  We  must,  therefore,  look  for  an  interpretation 
more  in  accordance  with  the  business  of  the  "broker.  Eccle- 
siastical antiquity,  which  perhaps  first  received  these  words  of 
Christ  in  connexion  with  others  that  explained  them,  affords 
•  us  such  an  interpretation.  It  was  part  of  the  business  of  the 
money-changer  to  distinguish  genuine  from  counterfeit  coin. 
So  Christ  might  have  given  this  rule,  capable  of  manifold  ap- 
plication in  the  labours  of  the  Apostles;  to  imply  a  careful 
circumspection  in  order  to  distinguish  the  true  from  the  appa- 
rent, the  genuine  from  the  counterfeit,  the  pure  from  the 
alloyed;  not  to  condemn  hastily,  but,  on  the  other  hand,  not 
to  trust  lightly. 

»  See  Fabricii,  Cod.  Apocryph.  iV.  T.  i.  330  ;  iii.  524.  We  find  this 
saying  in  apocryphal  writings,  both  heretical  and  Catholic ;  and  many 
imitations  of  it  seem  to  have  been  made  by  the  ecclesiastical  teachers  of 
the  first  century,  which  could  not  have  happened  at  that  time,  had  it  not 
been  uttered  by  Christ  or  one  of  the  Apostles.  Paul  (whose  writings  con- 
tained many  allusions  to  Christ's  words,  and  sentiments  taking  their  hue 
from  them)  perhaps  had  this  saying  in  mind  in  1  Thess.  v.  21,  as  has  been 
supposed  by  Hansel,  with  whose  view  of  the  apophthegm  I  agree.  ^-(SttuL 
u.  Krit.  1836,  I.) 
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§  184. — The  Syro-Phcenician  Woman.     (Matt.  xv.  21 ;  Mark  vii.  24.)— 
(1.)  Her  Prayer.— <2.)  Her  Repulse.— (3.)  ITer  Faith.— (4.)  TAe  i2«wft. 

a.) 

Christ,  having  passed  beyond  the  northern  border  of  Galilee, 
reached  a  place  where  he  wished  to  remain  unknown.  But 
the  fame  of  his  miracles  had  preceded  his*  arrival.  A  heathen 
woman  of  the  neighbourhood  (a  Canaanite  or  Phoenician), 
whose  daughter  was  a  demoniac,  hastened  to  seek  help  from 
the  Saviour.  As  he  went  out  with  the  disciples,  she  ran  and 
cried  to  him,  "Have  mercy  on  me,  0  Lord!  thou  Son  of  David; 
my  daughter  is  grievously  vexed  with  a  devil? 

.(2.) 

"  Bv£  he  answered  amd  said,  I  am  not  sent  but  unto  the  lost 
sheep  of  the  house  of  Israel.  *  ...  It  is  not  meet  to  take  the  chil- 
dren's bread  and  to  cast  it  to  dogs."  Taking  this  reply  alone, 
apart  from  the  circumstances  under  which  Christ  uttered  it, 
it  appears  mysterious  indeed,  that  he  should  so  emphatically 
restrict  his  mission  to  the  Jews,  that  he  should  speak  of  the 
heathen  in  such  a  tone  of  contempt,  and  repel  the  prayer  of 
the  woman  with  so  much  severity.  But  although  we  may  not 
be  able,  from  the  close  and  abridged  narrative,  to  obtain  a  clear 
view  of  the  matter,  we  can  yet  remove  its  difficulties  to  a  great 
extent  by  considering  it  in  its  proper  historical  connexion.0 

We  have  before  said,  that  the  restriction  of  Christ's  mission 
to  the  lost  sheep  of  the  house  of  Israel  was  not  inconsistent 
with  his  purpose  of  establishing  a  universal  kingdom.  This 
restriction  referred  to  his  personal  agency,  which  in  fact  be- 
longed to  the  Jewish  people;  not,  however  (as  he  himself  said), 
but  that  he  had  "  other  sheep  not  belonging  to  this  fold,"  which 
were  at  some  time  to  be  brought  into  the  same  fold,  and  under 
the  same  shepherd,  with  the  lost  sheep  of  the  house  of  Israel. 
But  in  other  cases,  also  (as  we  have  seen),  he  afforded  his  per- 
sonal assistance  to  individual  heathens.  We  must,  therefore, 
seek  the  reasons  of  Christ's  conduct  in  the  peculiar  circum- 
stances of  the  case,  and  of  the  time  at  which  it  occurred. 

In  the  first  place,  it  is  clear  that  he  wished,  at  that  juncture, 
to  remain  hidden,  and  therefore  to  avoid  public  labours  (Mark 
vii.  24).     In  the  previous  cases  in  which  he  had  assisted  indi- 

°  The  attempt  to  remove  these  difficulties  by  the  theory  that  Christ 
altered  his  plan  at  different  periods  cannot  be  made  to  harmonize  with 
the  attendant  circumstances  of  this  case,  as  related  by  Mark  as  well  as 
Matthew  ;  for  these  circumstances  (the  journey  into  North  Galilee,  Ac.) 
prove  that  this  case  must  be  placed  chronologically  after  other  cases  in 
which  Christ  had  assisted  individual  heathens. 

X 
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vidual  pagans,  no  further  consequences  were  likely  to  follow ; 
but  his  agency  in  this  case  was  likely  to  draw  multitudes 
around  him,  and  to  extend  his  ministry  among  the  heathen,  in 
opposition  to  his  general  plan.  His  action,  therefore,  was 
directed  only  to  the  Apostles  and  to  the  woman ;  the  latter  he 
wished  to  relieve  after  she  had  proved  her  faith  and  poured 
out  her  whole  heart  before  him ;  to  the  former  the  case  afforded 
an  example  of  pagan  faith  that  might  shame  the  Jews,  and 
teach  the  Apostles  that  the  heathen  would  yet  believe  in  him, 
and  share,  through  their  faith,  in  the  blessings  of  his  kingdom. 
It  may  be  a  question  whether  this  was  Christ's  intention  from 
the  beginning,  or  whether  the  woman's  fervent  prayer  and 
believing  importunity  overcame  his  first  purpose  to  send  her 
away.  There  is  nothing  in  the  latter  supposition  inconsistent 
with  the  character  of  Jesus,  since,  in  his  purely  human  being, 
he  was  differently  determined  by  different  circumstances. 

And  again,  hard  as  the  words  "one  ought  not  to  cast  the 
children's  bread  to  the  dogs"  may  sound  to  us,  we  must  remem- 
ber that  it  was  a  figurative  expression,  meaning  nothing  more 
than  that  the  mercies  destined -for  the  Theocratic  people  could 
not  as  yet  be  extended  to  a  people  at  that  time  far  from  the 
kingdom  of  God,  and  by  no  means  excluding  the  expectation 
that  this  relation  should  be  so  changed  as  that  all  should  be- 
come "children." 

(8.) 

The  woman  doubtless  felt  that  these  words,  severe  as  they 
were,  came  from  a  heart  overflowing  with  love,  and  she  con- 
tinued her  prayer  with  trustful  importunity,  herself  entering 
into  the  words  of  Christ,  aud  acknowledging  their  truth.  "  Tea, 
Lord;  yet  the  dogs  eat  of  the  crumbs  which  faU  from  their  mas- 
ter's table.91 

Now,  if  this  total  abasement  before  a  man  of  another  nation 
be  regarded  merely  as  an  outward  and  human  submission  for 
the  sake  of  a  bodily  blessing,  it  must  appear  abject  indeed ; 
nor  could  Christ  have  praised  it,  and  granted  the  favour  so 
earnestly  yet  basely  sought  But  it  was  not  of  such  a  charac- 
ter; the  pagan  woman  felt  herself  unworthy  of  the  kingdom 
of  God,  and  therefore  was  not  degraded  by  her  sense  of  infe- 
riority to  the  Theocratic  nation;  she  humbled  herself  not 
before  a  mem,  but  before  one  in  whom  (whatever  conception 
she  had  of  his  person)  God  revealed  himself  to  her  heart;  it  was 
to  a  Divine  power,  not  a  human,  that  she  gave  so  lowly  a  sub- 
mission.    It  is  precisely. this  sense  of  un worthiness  and  uncon- 
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ditional  submission  to  God,  when  revealed  in  his  omnipotence 
and  mercy;  it  is  precisely  Faith,  in  this  peculiarly  Christian 
sense,  which  is  made,  throughout  the  New  Testament,  the 
condition  of  all  manifestations  of  the  grace  of  God.  The  act 
of  Christ  in  the  case  illustrated  his  own  saying,  "  He  that  hurrtr 
bleth  himself  shall  be  exalted;'1  he  answered  the  woman,  com- 
mending her  as  he  would  not  commend  the  Jews,  "  0  woman, 
great  is  thy  faith;  be  it  unto  thee  even  as  thou  wiU.n  He  set  up 
the  believing  woman  as  a  pattern  of  that  faith  which  was  to 
become,  among  the  pagans,  the  foundation  of  the  kingdom  of 
God. 

Thus,  again  and  again,  under  the  most  varied  circumstances, 
did  Christ  set  forth  the  value  in  which  he  held  a  spirit  of 
humble,  self-denying  devotion  to  God  and  submission  to  his 
revelation  in  Christ;  this  spirit,  so  irreconcilably  opposed  to 
the  pride  of  natural  Reason,  which,  in  the  ancient  world,  was 
held  to  be  man's  highest  dignity,  was  made  by  Christ  the 
essential  condition  of  participation  in  his  kingdom.  Idle, 
indeed,  and  vain,  therefore,  must  be  all  attempts  to  make 
Christianity,  in  this  sense,  a  religion  of  reason,  or  to  make 
Christian  ethics  a  morality  of  reason. 

The  transaction  affords  another  lesson  also.  The  Christian 
may  comfort  himself  under  the  hardest  trials  and  severest 
struggles — nay,  even  when  his  most  ardent  prayers  appear  to 
be  unheard  and  unanswered — with  the  consoling  belief  that 
behind  the  veil  of  harshness  the  Father's  love  conceals  itself: 

[Behind  the  frowning  Providence 
He  hides  a  smiling  face.] 

§  185.— The  Trcmsfigwratwn  of  Christ.     (Luke  ix.  29-36.) 
Six  daysP  after  the  conversation  in  which  Christ  first  un- 
folded to  the  Apostles  the  sufferings  and  the  fate  that  awaited 
him,  he  took  Peter,  James,  and  John,  up  into  a  mountain  apart, 
and  was  transfigured  before  them. 

The  Transfiguration  may  be  considered  either  (1)  as  an  ob- 
jective fact,  a  real  communication  with  the  world  of  spirits,; 
or  (2)  as  a  subjective  psychological  phenomenon.  The  account 
of  Luke  bears  indubitable  marks  of  originality  and  historical 
truth;  the  attempts  that  have  been  made  to  resolve  it  into  a 

p  Luke  says  eight  days,  Matthew  six,  involving  no  discrepancy,  now- 
ever,  for  it  is  easy  to  show  that  they  employed  different  modes  of  compu- 
tation. Statements  of  time  thus  agreeing  in  fact,  but  differing  in  form,  are 
among  the  surest  signs  of  veracity  m  historical  narratives*  . 
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mythical  narrative  are  absurd.  But  it  certainly  appears  to 
favour  the  second  view  above  stated  rather  than  the  first. 

If  we  adopt  the  first  view,  and  assume  that  the  narrative  is 
intended  to  relate  an  objective  fact,  it  affords  us  a  partial  ex- 
hibition of  the  intercourse  of  Christ  himself  with,  the  world  of 
spirits*  It  could  not  have  been  intended  merely  for  the 
Apostles  to  witness;  for,  during  its  progress,  they  were  "heavy 
with  sleep,"  and,  therefore,  unfit  to  apprehend  it,  or  to  transmit 
an  account  of  it  as  matter  of  feet.  We  cannot,  however,  deny 
the  possibility  of  such  an  occurrence,  and  of  some  unknown 
object  for  it,  in  the  connexion  of  a  history  which  is  entirely 
out  of  the  ordinary  course  of  events.  Once  admitting  the 
event  as  such,  all  that  we  should  have  to  do  would  be,  to  con- 
fess our  ignorance,  instead  of  losing  ourselves  in  arbitrary 
hypotheses  and  speculative  dreams. 

But,  on  the  other  hand,  by  following  the  indications  given 
in  Luke,  we  may  arrive  at  the  following  view  of  the  narrative: 
Jesus  retired  in  the  evening  with  three  of  his  dearest  disciples, 
apart,  into  a  mountain^  to  pray  in  their  presence.  We  may 
readily  imagine  that  his  prayer  referred  to  the  subjects  on 
which  he  had  spoken  so  largely  with  the  disciples  on  the  pre- 
ceding days,  viz.  the  coming  development  of  his  kingdom,  and 
the  conflicts  he  was  to  enter  into  at  Jerusalem  in  its  behali 
They  were  deeply  impressed  by  his  prayer;  his  countenance 
beamed  with  radiance,  and  he  appeared  to  them  glorified  and 
transfigured  with  celestial  light.  At  last,  worn  out  with 
fatigue,  they  fell  asleep ;  and  the  impressions  of  the  Saviour's 
prayer,  and  of  their  conversation  with  him,  were  reflected  in  a 
vision'  thus :  Beside  Him,  who  was  the  end  of  the  Law  and  the 
Prophets,  appeared  Moses  and  Elias  in  celestial  splendour;  for 
the  glory  that  streamed  forth  from  Him  was  reflected  back 
upon  the  Law,  and  the  Prophets  foretold  the  fate  that  awaited 
him  at  Jerusalem.  In  the  mean  time  they  awoke,  and,  in  a 
half-waking  condition,"  saw  and  heard  what  followed.  Viewed 
in  this  light,  the  most  striking  feature  of  the  event  is  the  deep 
impression  which  Christ's  words  had  made  upon  them,  and  the 
conflict  between  the  new  views  thus  received  and  their  old 
ideas,  showing  itself  thus  while  they  were  in  a  state  of  un- 
consciousness. 

i  We  do  not  know  whether  this  was  Mount  Hermon,  or  the  mountain 
from  which  Cesarea  Philippi  took  the  name  Pcuneas.  The  old  tradition, 
which  makes  Mount  Tabor  the  site  of  the  transfiguration,  cannot  be  relied 
on.  '  Cf.  Matt  xvii.  9.  •  C£  Luke  ix*  S3,  last  dause. 
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Still  the  difficulty  remains,  that  the  phenomena,  if  simply 
psychological,  should  have  appeared  to  all  the  three  Apostles 
precisely  in  the  same  form.  It  is,  perhaps,  not  improbable, 
that.the  account  came  from  the  lips  of  Peter,  who  is  the  pro- 
minent figure  in  the  narrative.* 

The  disciples  did  not,  at  first,  dwell  upon  this  phenomenon. 
The  turn  of  Christ's  conversations  with  them,  and  the  pressure 
of  events,  withdrew  their  attention  from  it  until  after  the  re- 
surrection, when,  as  the  several  traits  of  their  later  intercourse 
with  Christ  were  brought  to  mind,  this  transfiguration  was 
vividly  recalled,  and  assigned  to  its  proper  connexion  in  the 
epoch  which  preceded  and  prepared  the  way  for  the  sufferings 
of  the  Saviour.11 

§  186.— Elias  a  Forerwrmer  of  Messiah.     (Matt.  xvii.  10-13.) 
The  relations  of  Elias  to  Christ  at  that  time  greatly  occu- 
pied the  minds  of  the  disciples,  as  is  obvious  from  the  portions 
of  one  of  their  conversations  with  him  that  are  preserved 
to  us.T 

As  we  have  seen  [Matt.  xvi.  211  he  was  at  this  period  un- 
folding to  his  disciples  his  approaching  appearance  at  Jerusa- 
lem as  Messiah,  and  his  impending  fate.  They  presented  to 
him  in  connexion  with  this,  as  a  difficulty  in  their  minds,  the 
prediction  taught  by  the  scribes,  and  the  very  one  which  they 
arrayed  against  the  Messiahship  of  Jesus — that  Elias  must  first 

*  We  have  several  times  remarked  that  too  much  importance  is  not  to 
be  attached  to  the  omission  of  any  event  by  John  that  is  recorded  by  the 
other  Evangelists.  Still  his  silence  in  regard  to  the  transfiguration  is  re- 
markable, seeing  that  he  himself  was  an  eye-witness,  and  that  the  event  itself, 
if  an  objective  reality,  was  calculated  to  display  the  grandeur  of  Christ  in 
a  very  high  degree.  Two  reasons  may  be  supposed  for  this  :  (1.)  That  he 
did  not  deem  himself  prepared,  from  the  circumstances  of  the  event,  to 
give  a  distinct  representation  of  it ;  or,  (2.)  That  he  did  not  view  it  as  an 
objective  reality,  and,  therefore,  did  not  attach  so  much  importance  to  it. 
Dr.  Schneckenburger  (Beitragen  zur  Einleitung  in  das  Neue  Testament) 
thinks  that  John  omitted  the  transfiguration  because  of  the  Gnostics  and 
Docetkx,  who  might  have  used  it  to  support  their  views  of  the  person  of 
Christ ;  but  to  us  it  appears  that  this  would  have  been,  on  the  contrary,  a 
reason  why  he  should  mention  it,  to  guard,  by  a  full  and  clear  statement, 
against  misinterpretation  on  that  side. 

■  Luke  ix.  36,  is  most  simple :  they  kept  it  dose,  and  told  no  man  in 
those  days  amy  of  those  things  which  they  had  seen.  The  statement  in  Mat- 
thew and  Mark,  that  Christ  forbade  it,  gives  a  reason  for  this  silence,  in 
accordance  more  with  the  view  that  the  event  was  purely  objective. 

T  We  think  we  are  justified  in  considering  Matt.  xvii.  10-13,  as  one  of 
these  ;  the  ovv  with  which  the  question  commences  shows  that  it  has  a 
connexion  elsewhere. 
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appear,  to  introduce  the  Messiah  among  the  Theocratic  people. 
He  answered,  that  the  scribes  were  right  in  saying  that  Elias 
must  first  come,  and  make  smooth  the  way  for  the  coming  of 
Messiah;  but  that  they  were  wrong  in  the  carnal  and  literal 
sense  which  they  put  upon  the  saying,  as  if  Elias  were  to  ap- 
pear in  person.  Elias,  he  told  them,  was  spiritually  represented 
by  John  the  Baptist ;  he  " is  come  already,  and  they  knew  him  not, 
but  have  done  unto  him  whatsoever  they  listed.™  Likewise,  also, 
shaU  the  Son  of  Man  suffer  of  them?  The  same  selfish  spirit, 
the  same  adherence  to  the  letter,  which  hindered  them  from 
seeing  Elias  in  John,  and  induced  them  to  get  rid  of  so  trouble- 
some a  witness,  would  prevent  them  from  recognizing  Messiah 
in  the  Son  of  Man,  and  lead  them  to  treat  him  as  they  had 
done  the  Baptist. 

§  187. — Christ  cures  a  Demoniacal  Youth  after  the  Disciples  had  attempted 
it  in  vain.  (Mark  ix.  14  ;  Matt.  xvii.  14  ;  Luke  ix.  37.) — He  reproves 
the  Unbelieving  Multitude. 

On  descending  from  the  mountain  with  Peter,  James,  and 
John,  Christ  found  the  rest  of  the  disciples  surrounded  by  a 
multitude  of  persons,  some  well,  and  others  ill  disposed.  A 
man  in  great  distress  on  account  of  a  deeply-afflicted  son*  had 
gone  thither,  attracted  by  the  fame  of  Christ's  agency  in  heal- 
ing similar  cases.  The  youth  appears  to  have  been  subject  to 
epileptic  fits,  with  a  state  of  imbecility  or  melancholy,  in  wldch 
last  condition  he  was  incapable  of  utterance.  He  frequently 
attempted  to  kill  himself  during  these  attacks,  by  throwing 
himself  into  the  fire  or  into  the  water.  The  unhappy  father 
had  first  met  the  disciples  who  remained  at  the  foot  of  the 
mountain,  and  these  last  attempted  to  make  use,  in  this  case, 
of  the  powers  of  healing  conveyed  to  them  by  Christ.  But  the 
result  satisfied  them  that  they  were  yet  far  from  being  able  to 
act  as  organs  for  his  Divine  powers.  They  could  not  cure  the 
demoniac;  and  some  unfriendly  scribes  who  were  present  took 
advantage  of  the  failure,  and  of  the  excitement  which  it  caused 
among  the  people,  to  question  the  disciples;  probably  disputing 
the  miracles  and  the  calling  of  their  Master.? 

w  These  words  prove  that  Christ  attributed  Johns  fate  to  the  machina- 
tions of  the  Pharisees. 

x  Nothing  could  be  a  stronger  proof  of  historical  veracity  than  the  three 
separate  but  agreeing  accounts  of  this  event,  all  from  different  sources. 
Mark's  narrative  is  obviously  due  to  an  eye-witness ;  it  is  marked  by 
simplicity  and  naturalness,  without  a  trace  of  the  exaggeration  which 
Strauss  would  see  in  it. 
/r!^e  Presence  of  the  scribes  would  fix  the  site  rather  at  some  mountain 
of  Galilee  than  at  Mount  Hermon  or  Paneas. 
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In  the  mean  time  Christ  suddenly  appeared  amid  the  throng, 
to  their  great  surprise.2  Part  of  the  multitude  were  full  of 
hope  that  He  would  do  what  his  disciples  had  failed  to  accom- 
plish; others,  doubtless,  as  anxiously  hoped  that  his  efforts 
would  be  as  impotent  as  theirs.  In  this,  as  in  other  cases,  the 
Saviour  combined  earnest  reproof  with  condescending  love. 
He  reproved  them  because  his  long  labours  had  not  yet  satis- 
fied them;  because  they  still  felt  no  higher  than  corporeal 
wants;  because  their  unbelief  still  demanded  sensible  miracles. 
uO  faithless  generation!  Jww  long  shall  I  be  with  you  and  suffer 
you."* 

The  demoniac  was  brought  in;  and,  as  usual  in  such  cases, 
the  Divine  manifestation  appears  to  have  produced  a  crisis, 
attraction  and  repulsion.  His  convulsions  came  on  with  new 
power.  To  prepare  the  mind  of  the  father,  Christ  listened 
patiently  to  his  history  of  the  disease,  which  he  closed,  as  if 
oppressed  by  the  sight  of  his  suffering  son,  with  the  prayer, 
"But  if  thou  canst  do  anything,  have  compassion  on  us  and  lielp 
us."  Fervent  as  the  prayer  was,  the  words,  "IftJwu  canst  do 
anything?  implying  a  distant  doubt,  led  Christ  to  reprove  him 
gently,  and  encourage  him  to  believe,  not  by  saying,  "Doubt 
not;  I  can  do  all  things?  but  by  pointing  out  to  him  the  defect 
within  himself:  "  Can  /  do  anything  ?  Know  that,  if  thou  canst 
believe,  aU  things  are  possible  to  him  that  believeihn  (thou  thyself 
canst  do  all  things,  if  thou  only  believest;  faith  can  do  all).b 
The  gentle  reproof  had  its  full  effect ;  the  father,  full  of  feeling, 
cried  out  in  tears,  "  Yes,  Lord,  I  believe  (yet  I  feel  as  yet  that  I 
do  not  believe  sufficiently) ;  help  thou  my  wnbelief.n  Christ  then 
spoke  in  tones  of  confident  command;  and  the  demoniac  suf- 
fered a  new  and  intense  paroxysm,  which  exhausted  all  his 

1  'E&BaptfiOri,  Mark  ix.  15,  appears  entirely  natural ;  anything  but 
exaggerated,  as  Straws  will  have  it. 

*  It  by  no  means  follows  that  Christ's  exclamation  refers  to  the  disciples : 
much  more  probably  to  all  that  had  preceded  ;  the  spirit  in  which  his  aid 
had  been  sought,  and  his  miraculous  power  doubted.  The  word  ytved  is 
too  general  for  the  Apostles ;  nor  would  the  Lord,  who  generally  bore  with 
their  weaknesses  so  benignantly,  have  so  severely  reproved  them  in  this 
case.     Nor  would  they,  in  that  case,  have  put  the  question  in  ver.  28. 

b  I  give  a  free  translation  of  that  very  difficult  passage,  Mark  ix.  23, 
such  as  the  connexion  appears  to  me  to  demand.  Ei  dvvacrai,  in  ver.  23, 
I  think,  refers  to  the  words  spoken  by  the  man,  v.  22:  r6s="thal" 
which  had  been  said  :  iriarevtrai  is  wanting  in  Cod.  Vatican,  according  to 
Bentley's  collation,  and  in  Cod.  EphraSm.  Rescript,  (see  Teschendorf  a 
reprint) ;  and  I  think  it  is  a  gloss.  Knatchbv.ll  considers  it  as  middle,  but 
without  ground. 
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strength.      He  lay  like  a  corpse ;  "but  Jesus  took  him  by  Hie 
hand  and  lifted  him  up,  and  he  arose" 

§  188.— Christ  tells  the  Disciples  the  Cause  of  their  Failure,— The  Power  of 
Faith.— Prayer  and  Fasting.     (Matt.  xvii.  20,  21.) 

After  this  experience,  so  important  in  view  of  the  coming 
independent  labours  of  the  disciples,  they  asked  of  Christ, 
"  Why  could  not  we  cast  him  out?"  and  thus  gave  him  occasion 
to  point  out  to  them  a  twofold  ground  in  their  own  selves,  viz. 
(1)  a  want  of  perfectly  confiding  faith,  and  (2)  a  want  of  that 
complete  devotion  to  God  and  renunciation  of  the  world  which 
is  implied  in  prayer  sad  fasting.  The  former  presupposes  the 
latter,  and  the  latter  reacts  upon  the  former.  "Because  of  your 
unbelief;*  for  verily  I  say  unto  you,  If  ye  have  faith  as  a  grain 
of  mustard  seed,*  ye  shall  say  unto  this  mountain,  Remove  hence 
to  yonder  place,  and  it  shall  remove*  and  nothing  shall  be  impos- 
sible unto  youS  And  then  he  adds  (probably  after  some  inter- 
mediate sentences  not  reported  in  this  brief  but  substantial 
account) :  "  Such  a  power  of  the  Evil  Spirit  as  is  in  this  form 
of  demoniacal  disease  can  only  be  overcome  by  prayer  and 
fasting."  That  is,  by  that  ardent  prayer 8  which  is  offered  in 
humiliation  before  God,  and  abstraction  from  the  world,  in 
still  collectedness  of  soul,  undisturbed  by  corporeal  feelings. 
Doubtless,  by  this  whole  statement,  Christ  intended  to  satisfy 
the  disciples  that  they  were  not  spiritually  prepared  fully  to 
discharge  the  duties  of  their  ministry.11 

c  I.  e.  want  of  lively  confidence  in  the  promises  they  had  received  of 
Divine  Power,  through  Christ,  to  work  miracles,  and  in  their  Divine 
calling  and  communion  with  God  through  Christ ;  in  general,  a  want  of 
religious  conviction  and  confidence,  as  practically  displayed  in  subduing 
all  doubts  and  .difficulties ;  e.  g.  such  as  Paul's. 

d  The  same  figure  as  in  the  parables  of  the  kingdom  of  God,  probably 
intended  to  illustrate  the  growth  of  faith,  once  rooted  in  the  heart,  by  the 
power  of  God  that  dwells  in  it,  like  the  growth  of  the  mighty  tree  from 
the  diminutive  seed-corn. 

*  In  Oriental  manner,  Christ  takes  a  concrete  figure  from  the  visible 
creation  before  him,  to  set  forth  the  general  thought :  "You  will  be  able 
t*>  remove  all  difficulties  ;  apparent  impossibilities  will  become  possible." 

f  The  right  limitation  of  this  (not  to  extend  it  to  an  indefinite  generality) 
lies  in  its  reference,  in  the  context,  to  men  working  as  organs  of  the  Spirit  of 
Ood  ;  it  excludes,  therefore,  all  self-will,  refusing  to  submit  to  the  Divine 
order,  which  is,  indeed,  antagonistic  to  faith  itself. 

*  The  Jews  and  early  Christians,  in  times  of  special  prayer,  retired  from 
social  intercourse  and  bodily  enjoyments,  restraining  the  bodily  .appetites ; 
and  the  mention  of  prayer  and  fasting  together  implies  this  state  of  entire 
coUectedness  and  devotion. 

h  There  are  some  discrepancies  in  the  Evangelists  as  to  the  collocation 
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§  189. — Return  to  Capernaum, — Dispute  among  the  Disciples  for  Precedence. 
— The  Child  a  Pattern. — Acting  in  the  Name  of  Christ.  (Luke  ix.  46  ; 
Mark  ix.  33  ;  Matt,  xviii.) 

"We  have  seen  that  on  a  certain  occasion  *  Christ  replied  to 
those  who  asked  "  why  his  disciples  did  not  fast,"  <fcc,  that  "  the 
time  had  not  yet  come."  But  a  new  epoch  was  now  approach- 
ing; and  he  himself  gave  his  disciples  another  rule,  and  taught 
them  what  they  lacked  to  fit  them,  by  further  abstraction  from 
the  world  and  earnest  collectedness  of  heart,  for  their  high 
calling. 

Although  Christ  had  directly  discountenanced,  in  his  conver- 
sations after  the  return  of  the  Apostles  from  their  trial  mission, 
the  8erasuous  expectations  which  they  entertained  from  his 
Messiahship,  still  the  ideas,  on  which  their  hopes  were  founded 
were  too  deeply  rooted  in  their  hearts  and  minds  to  be  readily 
eradicated.  With  these  was  connected,  partly  as  cause  and 
partly  as  effect,  the  self-seeking  which  tinged  their  relations  to 
the  kingdom  of  God.  This  same  feeling  was  manifest  in  their 
conversation  on  the  way  back  to  Capernaum  from  their  north- 

of  the  passages  here  referred  to.  The  two  verses  in  Matt.  (xvii.  20,  21) 
harmonize  well  with  each  other  and  with  the  connexion.  But  in  Mark 
xi.  23,  the  saying  of  Christ  in  regard  to  tJie  power  of  faith  is  given  in  a 
connexion  not  homogeneous  to  it,  especially  the  withering  of  the  fig-tree, 
which  was  not  adapted  to  illustrate  the  positive  efficiency  of  faith.  In 
Luke  xvii.  6,  a  different  figure  is  used,  viz.  the  uprooting  of  a  sycamore  ; 
and  this  passage  was  probably  uttered  in  a  different  locality ;  as  it  is  most 
likely  that  the  Saviour,  in  view  of  his  approaching  separation  from  the 
disciples,  took  many  occasions,  and  employed  various  figures,  to  encourage 
and  strengthen  their  believing  confidence. 

A  more  striking  difference  is,  that  in  Mark's  account  of  Christ's  reply  to 
the  question  of  the  disciples  (ix.  28,  29),  the  first  sentence  (the  power  of 
faith)  is  left  out,  and  the  second  only  (prayer  and  fasting)  given.  As  this 
last  is  given  by  both  Matthew  and  Mark,  it  is  more  certain  that  it  was 
spoken  in  that  connexion.  But  then,  again,  Mark  ix.  23,  contains  a 
statement  of  the  power  of  faith,  addressed,  not  to  the  disciples,  but  to  the 
father  of  the  demoniac  ;  in  so  natural  a  connexion,  too,  that  it  would  be 
impossible  to  deny  the  aptness  of  the  collocation  ;  but  in  Matthew  this  is 
entirely  wanting.  This  last  omission,  and  the  mistaken  interpretation  put 
upon  ytvta  dirurrog  (Matt.  xvii.  17),  may  have  given  occasion  for  referring 
$ia  rrjv  arrurriav  (v.  20)  to  that  phrase  in  v.  17,  and  for  here  transferring 
the  passage  on  the  power  of  faith  to  this  place  from  some  other.  Yet  it  is 
also  possible  that  Christ  uttered  both  expressions  (viz.  Mark  ix.  23,  and 
Matt.  xvii.  20),  and  that  their  similarity  of  thought  induced  each  writer  to 
retain  but  one.  In  confirmation  of  this,  Luke  does  not  mention  (xvii.  5,  6) 
the  historical  connexion  in  which  the  thought  was  uttered  ;  the  disciples 
would  not  have  asked,  "  Lord,  increase  our  faith,1*  but  for  an  experience  of 
their  want  of  it ;  and  precisely  such  an  experience  is  given  in  the  accounts 
of  Matthew  and  Mark.  •  *  Cf.  p.  218. 
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era  tour;  they  disputed  among  themselves  on  the  journey- 
about  their  relative  activity  in  the  service  of  their  Master,  and 
who  among  them  should  hold  the  first  place  in  the  kingdom  of 
GodJ 

After  their  arrival  at  Capernaum,  Christ  asked  them  the 
subject  on  which  they  had  disputed  by  the  way,  intending  that 
the  ^ery  shame  of  answering  his  question  might  make  them 
conscious  how  unworthy  of  disciples  such  a  dispute  had  been. 
This  end  being  answered,  he  did  not  directly  reprove  them 
further;  but  in  a  few  words,  made  impressive  by  a  vivid  illus- . 
tration,  he  set  before  them  the  worthlessness  of  their  conten- 
tion, and  its  utter  antagonism  to  the  spirit  which  must  rule  in 
the  kingdom  of  God.  Taking  a  little  child,  he  placed  him  in 
their  midst,  and  said,  "Let  this  child,  in  its  unassuming  inge- 
nuousness, be  your  model ;  he  among  you  that  is  most  child-like 
and  unassuming,  that  thinks  least  of  himself  and  his  own 
worth,  he  shall  be  greatest  (shall  be  of  most  importance  to  the 
kingdom  of  GoD)."k  Then,  embracing  the  child,  he  added, 
"  Whosoever  shall  receive  one  such  little  child  in  my  name, 
receiveth  me;  and  whosoever  receiveth  me,  receiveth  him  that 
sent  me."1 

The  truth  herein  expressed,  though  different  from  the  other, 

1  This  is  not  to  be  confounded  with  a  later  dispute  of  the  same  character ; 
in  the  instance  before  us,  the  question  referred  to  the  present,  not  to  the 
futvre,  who  is  the  greatest  in  his  personal  qualities  and  performances  ? 
Christ's  reply  was  directed  to  this  question  ;  not,  as  in  the  subsequent  case 
(Luke  xxii.  24,  &c),  to  one  concerning  precedence  in  the  Messianic  king- 
dom. Matthew's  account,  therefore  (xviii.  i.),  seems  to  be  less  original 
than  those  of  Luke  ix.  46,  Mark  ix.  33.  The  former  is  less  homogeneous ; 
and,  besides,  in  it  the  disciples  propose  the  question  ;  in  the  others  Christ 
anticipates  them,  which  seems  the  more  likely,  as  they  might  readily  feel 
that  their  dispute  was  foreign  to  Christ's  spirit,  and,  therefore,  be  ashamed 
to  put  the  question.  It  is  also  easier  to  explain  the  origin  of  Matthew's 
statement  from  this,  as  the  original  form,  than  that  of  the  latterjrom  the 
former.  It  must  always  be  a  debatable  question,  so  far  as  Luke  ix.  46,  is 
concerned,  whether  the  disciples  only  thought  this,  or  expressed  their 
thoughts  to  each  other. 

k  Luke's  report  of  the  sayings  of  Christ  upon  this  occasion,  although 
more  simple  and  homogeneous  than  those  of  Matthew  and  Mark,  does  not 
seem  to  retain  the  order  of  the  two  expressions  so  well  This  is  evident, 
both  from  the  yap  in  the  last  clause  of  v.  48,  and  from  John's  question  in 
v.  49,  which  was  evidently  occasioned  by  the  words  immediately  before 
spoken  by  Christ,  but  not  by  those  in  the  last  clause  referred  to. 
•  l  In  Matt.  x.  42,  we  find  another  saying  to  the  same  effect  as  that 
which  has  been  placed  here  in  its  connexion.  "  Even  a  drink  of  water 
given  to  the  most  insignificant  person  as  a  disciple  of  Christ,  and  in  his 
name,  will  not  lose  its  reward."  It  is  the  disposition  to  act  in  Christ's 
name  which  gives  value  to  the  most  unimportant  act.  The  form  in  which 
the  disposition  shall  reveal  itself  is  conditioned  by  circumstances  which  are 
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is  yet  akin  to  it ;  and  both  rebuke  the  strife  for  precedence, 
the  disposition  to  dwell  upon  one's  own  merits,  and  set  a  false 
value  upon  actions  as  great  or  small.  It  is  not  merely  what  a 
man  does  that  makes  his  action  worthy,  but  the  spirit  in  which 
he  does  it.  The  deed  in  itself  may  be  great  or  small ;  its  worth 
depends  upon  its  being  done  in  the  name  of  Christ,  and  for  his 
sake.  And  this  spirit  is  pleasing  to  God,  for  our  actions  can 
only  be  referred  to  Him  by  means  of  our  relation  to  Christ. 

The  principle  thus  announced  by  Christ  struck  at  the  root 
of  the  contention  among  the  disciples.  Their  false  emulation 
could  have  no  place,  if  their  actions,  whether  great  or  small, 
were  alike  in  value,  if  alike  done  in  the  name  of  Christ ;  and 
to  magnify  themselves,  or  their  claims,  would  have  been  absurd 
in  view  of  such  a  rule  of  action. 

§  1 90. — Christ's  Two  Sayings :  "He  that  is  not  against  you  is  for  you  "  and, 
"  He  that  is  not  for  me  is  against  me."    (Mark  ix.  40.) 

It  is  hardly  probable  that  the  disciples  at  once  understood 
the  profound  meaning  of  Christ's  words  on  the  occasion  re- 
ferred to  in  the  preceding  section;  and  thus  it  was  that  *John 
(Mark  ix.  38)  brought  forward  an  instance  which  appeared  to 
him  inconsistent  with  the  rule  just  laid  down.m 

It  appears  that  the  miracles  of  Christ,  and  those  wrought  by 
the  Apostles  by  calling  wpon  his  name,  had  induced  others,  not 
belonging  to  the  immediate  circle  of  the  disciples,  to  call  upon 
the  name  of  Jesus  for  the  healing  of  demoniacs.11  The  disciples, 
displeased  that  one  out  of  their  circle,  and  unauthorized  by 
Christ,  should  try  in  this  way  to  make  himself  equal  with 
them,  had  forbidden  him  to  do  so.  Even  here,  selfish  motives 
appear  to  have  intruded ;  only  those  who  belonged  to  them 
were  to  be  allowed  to  make  use  of  Christ's  name.  In  view  of 
what  Christ  now  said,  however,  of  the  value  of  even  the 
smallest  actions,  if  done  m  His  name,  John  seems  to  have 
thought  within  himself:  "  If  everyOiing  that  is  done  in  His 
name  be  so  worthy,  have  we  not  done  wrong  in  forbidding  him 
who  was  thus  working  in  his  name?'' 

not  under  the  control  of  man  ;  but  the  disposition  itself,  which  is  stamped 
as  Christian  from  its  reference  to  the  name  of  Christ,  is  independently 
rooted  in  the  heart. 

ra  Strauss  objects  to  SchXeiermacher's  view  (which  accords  in  substance 
with  mine),  that  "  it  presupposes  a  readiness  of  thought  in  the  disciples  of 
which  they  were  by  no  means  possessed."  It  is  just  the  reverse ;  it  seems  to 
have  been  precisely  the  want  of  clear  apprehension  at  the  time  which  led 
John,  without  further  thought  upon  the  sense  and  bearing  of  Christ's 
remarks,  to  seize  upon  the  words,  "  fn  my  name." 

■  As  (though  with  another  motive)  in  Acts  xiz.  18.         ^ 
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It  is  true,  Christ's  words  referred  to  the  disposition  of  the 
heart,  and  a  mere  external  calling  upon  his  name  would  not 
necessarily  involve  all  that  he  meant.  And  had  the  disciples 
fully  understood  his  meaning,  they  would  probably  not  have 
alluded  to  such  an  instance.  But  the  instance  itself  may  have 
been  allied  to  that  which  has  the  aim  of  Christ's  words;  a  man 
who  thought  so  highly  of  Christ's  name  as  to  believe  that  by 
using  it  he  could  do  such  great  works,  even  though  he  enjoyed 
no  intimate  relations  with  the  Saviour,  might  have  been  on  the 
way  to  higher  attainments,  and,  by  obtaining  higher  knowledge 
and  a  purer  faith,  might  have  reached  the  stand-point  desig- 
nated by  Christ;  and  so  his  outward  calling  upon  the  name 
might  have  led  the  way  to  a  true  acting  in  that  name.  He, 
therefore,  reproved  them ;  they  should  let  this  stand-point  pass 
as  a  preparatory  one:  " Forbid  him  not  [for  there  is  no  man 
which  can  do  a  miracle  in  my  name  which  can  lightly  speak  evil 
of  me] :  for  he  that  is  not  against  you  is  for  your.  The  expla- 
nation (in  brackets)  is  given  by  Mark,  but  not  by  Luke ;  it 
aids  the  interpretation  of  the  latter  clause,  but  does  not  ex- 
haust its  meaning. 

These  words  of  Christ  allow  us  to  suppose  that  the  man  in 
question,  perhaps,  only  used  His  name  by  way  of  conjuration, 
and  was  far  from  him  in  heart ;  but  they  imply,  also,  that  the 
very  fact  of  his  giving  credit  to  the  Name  for  so  great  power 
might  lead  him  to  inquire  who  and  what  Christ  was,  and  to 
attach  himself  to  him.  His  procedure,  also,  might  call  the 
attention  of  others  to  Christ's  power,  and  bring  them  nearer 
to  his  communion.  Jesus  here  taught  the  disciples  (and  the 
lesson  was  a  most  weighty  one  for  their  coming  labours)  that 
they  were  not  to  require  a  perfect  faith  and  an  immediate  at- 
tachment to  their  communion  from  men  at  once;  that  they  were 
to  recognize  preparatory  and  intermediate  stages ;  to  drive 
back  no  one  whose  face  was  turned  in  the  right  direction;  to 
hinder  none  who  might  wish  to  confess  or  glorify  Christ  among 
men  in  any  way;  in  a  word,  to  oppose  no  one  who,  instead  of 
offering  himself,  in  this  sense,  to  them,  sought  the  same  end, 
and  thus  advanced  the  object  of  their  ministry,  even  though 
out  of  their  own  communion,  and  not  seeking  to  glorify  Christ 
precisely  in  the  same  sense  and  by  the  same  methods  as  theni- 


Comparing  this  saying  of  Christ  with  the  other  and  opposite 
one,  to  which  we  have  before  referred,0  viz.  "He  that  is  not  for 
•  Cf.  p.  261. 
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me  is  against  nve?  we  must,  in  order  to  harmonize  them,  seek 
the  precise  objects  which  He  had  in  view  in  the  two  cases.  In 
the  latter,  an  action  was  treated  of  which  deemed  to  agree  per- 
fectly with  Christ  in  its  results — the  expulsion  of  evil  spirits — 
but  yet  not  done  in  the  Spirit  of  Christ  at  all,  but  just  the 
opposite;  apparently  done  ./or  the  kingdom  of  God,  but,  in  fact, 
against  it;  outwardly  like  Christ's  acts,  but  inwardly  and 
essentially  antagonistic  to  them.  In  the  former  there  was  an 
act,  again,  agreeing  in  result,  and  also  in  the  mode,  viz.  by 
calling  upon  the  name  of  Christ;  not,  it  is  true,  entirely  in  the 
right  way,  but  in  a  way  preparatory  to  the  right  one,  and 
which  might  lead  to  it,  if  not  disturbed  by  an  impatient  zeal. 
In  the  former,  the  outward  coincidences  concealed  an  inward 
and  essential  opposition,  but  in  the  latter  an  inward  affinity, 
which  might  possibly  be  ripened  into  full  communion. 

The  common  feature,  therefore,  of  these  two  sayings  is  this : 
Everything  depends  upon  the  relation  in  which  the  outward 
act  and  its  results  stand  to  the  spirit  and  the  heart  from  which 
they  proceed. 

§  191.— The  Stater  in  the  Fish.    (Matt.  xvii.  27.) 

Christ's  previous  visit  to  Capernaum  probably  took  place  at 
the  time  set  apart  for  collecting  the  Temple  tribute  of  half  an 
ounce  of  silver,  i  e.  the  month  Aclar,  corresponding  nearly  to 
our  March.  It  is  likely  that  the  great  commotion  which  we 
have  before  described  as  occurring  just  before  his  departure 
had  prevented  him  at  that  time  from  paying  it.  On  his  re- 
turn, the  collectors  came  to  Peter,  who  was  regarded  as  the 
spokesman  of  the  little  society,  and  asked  why  his  Master  did 
not  pay  the  tribute.  Christ  and  his  disciples  were  known  to 
perform  all  duties  arising  from  the  natural  relations  of  life 
faithfully;  but  this  tribute  belonged  to  the  religious  constitu- 
tion, and  implied  a  relation  of  dependence  upon  the  Theocracy ; 
and,  as  it  became  constantly  more  evident  that  he  claimed  to 
be  the  Messiah,  they  perhaps  doubted  whether  he  would  re- 
cognize its  obligation.  Peter,  as  we  have  seen,  was  at  that 
time  full  of  the  idea  of  Messiah,  which  he  saw  realized  in  Jesus ; 
and  he  might,  therefore,  naturally  conclude  that  the  latter,  as 
Head  of  the  Theocracy,  was  not  subject  to  the  tribute.  But, 
on  the  other  hand,  he  had  just  heard  from  the  lips  of  Jesus 
that  his  kingdom  was  not  to  be  an  outward  one,  and  that  he 
should  suffer  before  his  dominion  could  be  seen ;  -and,  in  this 
view,  he  might  be  subject  to  the  tax.  With  his  usual  prompt- 
ness, he  answered  the  question  in  the  affirmative,  without 
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knowing  where  the  tribute  was  to  come  from;  for,  perhaps 
because  as  they  had  just  returned  from  a  long  journey,  they 
were  out  of' money.* 

Christ  decided  to  pay  the  tax,  and  showed  Peter  that  the 
act  formed  part  of  the  self-abasement  to  which,  conscious  of  his 
own  dignity,  he  submitted  himself  during  his  earthly  life.  He 
illustrated  this  by  a  comparison  drawn  from  human  relations. 
As  kings  do  not  tax  their  own  children,  so  the  Messiah,  the 
Son  of  God,  and  Theocratic  King,  for  whose  appearance  the 
whole  Temple  discipline  was  but  preparatory,  was  not  bound 
to  pay  this  purely  ecclesiastical  tax.;  his  relations  to  the  Theo- 
cracy were  against  it.  Had  the  Jews  known  him  for  what  he 
was,  viz.  the  Messiah,  they  would  not  have  asked  him  to  pay 
it.  *  '  But  since  they  did  not,  he  wished  to  afford  them  no  oc- 
casion, even  from  their  own  stand-point,  to  accuse  him  as  a 
violator  of  the  law.  He  places  himself  on  a  footing  with  them, 
as  to  the  duties  devolving  upon  subordinate  members  of  the 
Theocracy.  Nor  did  he  work  a  miracle  to  procure  the  tribute- 
money,  but  directed  Peter  to  make  use  of  the  means  which  his 
trade  supplied.  In  a  place  where  fishing  was  the  common 
trade  of  the  people,  it  was  not  likely  that  the  first  fish  caught 
would  be  worth  the  whole  sum  needed;  but  an  unusual  bless- 
ing of  Providence,  as  Christ  well  knew,  attended  the  effort 
The  very  first  fish  caught  was  to  supply  the  means;  a  stater, 
which  it  had  swallowed,  was  found  within  it. 

By  his  procedure  in  this  case,  Christ  taught  the  Apostles 
that  they  were  not  to  claim  all  their  rights,  but  to  submit  in 
all  cases  where  regard  to  the  needs  of  others  required  it;  and, 
further,  that  they  might  look  with  confidence  for  the  blessing 
of  God  upon  the  means  employed  by  them  to  comply  with 
such  demands.  It  is  worthy  of  note  that  this  lesson  was  given 
to  Peter,  in  whose  name  a  course  of  conduct  precisely  opposed 
to  that  which  it  conveyed  was  often  practised  in  after  ages. 

p  This  account  suits  well  to  the  historical  connexion  in  which  it  occurs, 
Matt.  xvii.  24  ;  but  then  we  cannot  take  the  month  .4  dor  strictly.  If  this 
Lost  cannot  be  allowed,  we  must  place  the  occurrence  immediately  after  the 
feeding  of  the  5,000 ;  as  the  multitude  then  wished  to  proclaim  Jesus  as 
Messiah,  the  collectors  might  well  doubt  of  his  paying  the  tax.  We  cannot 
think,  with  Wieseler,  that  the  tax  was  due  to  the  Empire,  for  the  whole 
import  of  the  narrative  turns  upon  its  being  a  Temple  tax,  and  not  a 
political  one. 

i  De  Wette's  remarks  on  the  duty  of  obedience  to  magistrates,  referring 
to  Rom.  xiii.  6,  are  not  applicable  here  ;  the  relation  involved  in  this  case 
was  the  Theocratic-political  relation,  which  was  to  be  abolished  by  Christy 
with  the  whole  form  of  that  Theocracy. 
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CHAPTER  XL 

Christ's  journey  to  Jerusalem  to  attend  the  feast  of 
tabernacles. 

§  192. — His  Precautions  against  the  Persecutions  of  the  Sanhedrim. 
(John  vii.) 

For  nearly  eighteen  months  Christ  had  been  employed  in 
scattering  the  seed  of  the  kingdom  of  God  in  Galilee,  and  in 
training  the  Apostles  for  their  calling.  During  all  this  time 
he  had  kept  away  from  the  metropolis,  to  which  he  had  before 
been  used  to  go  at  the  time  of  the  three  chief  feasts. 

The  Feast  of  Tabernacles  occurred  during  the  month  of  Oc- 
tober ;  and  he  determined  to  attend  it,  in  order  to  confirm  the 
faith  of  such  as  had  received  Divine  impressions  from  his  for- 
mer labours  in  Jerusalem,  and  to  avoid  the  imputation,  likely 
otherwise  to  be  cast  on  him,  that  he  feared  to  give  public  tes- 
timony to  his  Divine  calling  in  presence  of  his  enemies  and  the 
Sanhedrim.  It  was  his  rule  of  conduct  to  avoid,  by  prudent 
choice  of  time  and  place,  all  such  dangers  as  were  not  neces- 
sarily to  be  met  in  the  course  of  duty;  he  determined,  there- 
fore, to  appear  suddenly  in  the  city,  after  the  body  of  visitors 
to  the  feast  had  arrived,  before  the  Sanhedrim  could  take 
measures  to  seize  upon  his  person.' 

The  minds  of  his  own  brothers  were  not  fully  made  up  as  to 
his  character.8  When  they  were  about  to  set  out  for  the  feast, 
they  could  not  understand  why  he  remained  behind.  They 
expressed  their  surprise  that  he  kept  his  ministry  so  concealed. 
If  he  wrought  such  great  works*  (they  told  him),  he  should 
not  confine  himself  to  such  a  corner  as  Galilee,  but  should 
make  his  followers,  gathered  from  different  quarters  to  the 
feast  at  Jerusalem,  witnesses  of  his  miracles,  and  accredit  him- 
self as  Messiah  publicly,  before  the  assembled  nation.  Imbued 
with  such  sentiments,  and  incapable  of  apprehending  the 
reasons  of  Christ's  conduct,  they  did  not  deserve  his  confidence, 
and  needed  to  be  made  conscious  that  they  did  not.  He  there- 
fore only  told  them  that  his  relations  to  the  world  were  dif- 

r  John  vii.  8.  The  mention  of  this  circumstance  by  John  proves  his 
veracity  as  an  eye-witness.  A  merely  traditional  or  invented  narrative 
would  have  said  nothing  about  it,  as  tending  to  lower  the  estimate  of 
Christ's  divinity  and  supernatural  power. 

•  Cf.  p.  265. 

*  Little  as  John  relates  of  Christ's  labours  in  Galilee,  he  implies  them  in 
vii.  3,  4,  This  passage  obviously  alludes  to  a  chasm  filled  up  by  the  other 
Evangelists. 
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ferent  from  theirs;  that  his  movements  were  not  to  "be  judged 
by  theirs;  that  his  motives  must  be  unknown  to  them,  as  they 
were  engaged  in  no  struggle  with  the  world,  and  had  nothing 
to  fear  at  Jerusalem.  He  did  not  say,  however,,  but  that 
there  would  be,  subsequently,  a  proper  time  for  himself  to  go : 
"My  time  is  not  yet  came  to  show  myself  publicly  at  Jerusalem ; 
but  you  need  not  wait  to  choose  the  favourable  moment,  for 
your  time  is  always  ready;  you  have  nothing  to  fear;  the  world 
ccmnot  hate  you,  for  it  looks  upon  you  as  its  own;  but  me  it 
hateth,  because  I  testify  of  it  that  the  works  thereof  are  evil  Go 
ye  up  unto  this  feast;  I  go  not  yet  up,  because  my  time  is  not  yet 
full  come? 

He  afterward  set  out  unnoticed,  and  arrived  at  Jerusalem 
about  the  middle  of  the  eight-days'  feast  Great  anxiety  for 
his  arrival  had  been  felt,  and  the  most  opposite  opinions  had 
been  expressed  concerning  him.  We  need  not  be  surprised  to 
find  the  charge  of  Sabbath-breaking  still  fresh,  though  eighteen 
months  had  elapsed;  for  this  was  always  the  favourite  starting- 
point  of  the  Pharisees  in  their  accusations  against  him,  both  in 
the  city  and  through  their  agents  in  Galilee. 

§  193. — He  explains  the  Natwe  of  his  Doctrine  as  Divine  Revelation. 
(John  vii.  16-19.) 

Anew  the  power  of  Christ's  words  over  the  hearts  of  the 
people  displayed  itself.  Even  those  who  were  prepossessed 
against  him  had  to  wonder  that  one  who  had  not  been  taught 
in  the  schools  of  the  scribes  could  thus  expound  the  Scriptures; 
yet  they  could  not,  from  the  force  of  prejudice,  admit  that  his 
knowledge  was  derived  from  any  higher  source.  Their  con- 
clusion was  soon  made  up  that  nothing  could  be  true  that  had 
not  been  learned  in  the  schools;  and  that  one  not  educated  in 
them  had  no  right  to  set  up  for  a  teacher.  In  view  of  this, 
Christ  said  publicly,  in  the  Temple,  "  Wonder  not  that  I,  all 
uneducated  in  your  schools,  appear  to  teach  you;  my  teaching 
is  not  mine,  but  his  that  sent  me;  not  invented  by  me  as  a  man, 
but  revealed  by  God.  But  for  your  lack  of  the  right  will,  you 
might  be  convinced  of  this.u    Whoever  in  heart  desires  to  do 

11  John  vii.  17.  With  Schott  and  L&cke,  I  deviate  from  the  old  exegesis 
which  refers  this  passage  to  the  testimony  of  inward  experience,  the  testi- 
monium Spirtius  Sancti.  Not  the  will  of  God,  as  revealed  by  Christ,  was 
the  aim  of  discourse  here,  but  the  will  of  God,  as  far  as  the  Pharisees 
themselves  might  have  known  it ;  so  that,  "to  do  the  will  of  God" =" to 
make  the  glory  of  God  the  object  of  one's  actions/1  as  opposed  to  "following 
one's  own  will,  and  seeking  one's  own  honour."  When  Christ  had  to  do 
with  such  as  did  not  fully  believe,  but  were  on  the  way  to  faith,  he  could 
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the  will  of  God,  will,  by  means  of  that  disposition,  be  able  to 
decide  whether  my  teaching  is  Divine  or  human.  Such  a  one 
may  see  that  no  human  self-will  is  mixed  up  with  my  labours, 
but  that  in  them  all  I  seek  only  to  glorify  Him  that  sent  me. 
But  (v.  19)  that  ye  lack  the  spirit  essential  to  this,  is  shown 
by  your  deeds;  pretending  to  zeal  for  the  Mosaic  law,  and 
using  that  pretence  to  persecute  one  who  seeks  only  to  honour 
God,  you  care  not,  in  reality,  to  keep  that  law." 

It  astonished  the  people  to  find  that  Jesus  could  testify  thus 
openly  against  his  opponents,  and  yet  no  hand  be  laid  upon 
him;  and  they  asked,  "  Can  it  be  possible  that  the  members  of 
the  Sanhedrim  know  this  man  to  be  the  Messiah  ]"  (v.  26). 
But  they  continued,  still  held  in  the  prejudice  and  bondage  of 
sense,  "  How  can  it  be  so,  when  we  know  him  to  be  the  son 
of  the  Nazerene  carpenter?  while  the  Messiah  is  to  reveal 
himself  suddenly  in  aU  his  glory,  so  that  all  must  acknowledge 
him  (v.  27).  To  expose  the  vanity  of  these  expressions,  Christ 
said,  "  It  is  true,  ye  both  know  me,  and  ye  know  whence  I  am; 
and  yet  ye  know  not;  for  ye  know  not  the  heavenly  Father 
who  hath  sent  me,  and  therefore  ye  cannot  know  me"  Thus 
does  he  ever  return  to  the  principle  that  "  only  those  who 
know  God,  and  belong  to  him  in  heart  (u  e.  who  really  endea- 
vour to  do  his  will),  can  be  in  a  condition  to  recognize  the  Son 
of  God  in  his  self-manifestation,  and  to  acknowledge  that  he  is 
from  heaven.  Those  who  are  estranged  from  God  and  slaves 
to  sense,  think  they  know  him,  but  in  feet  do  not." 

§  194. — TJm  Pharisees  attempt  to  arrest  Christ. — He  warns  them  that  they 
should  seek  Him,  but  should  not  find  Him.     (John  vii.  30,  seq.) 

The  increasing  influence  of  Christ's  words  and  works  natu- 
rally excited  the  fears  and  jealousy  of  the  heads  of  the  Phari- 
saical party;  their  domination  was  in  danger  from  a  spiritual 
power  directly  opposed  to  their  spirit  and  statutes.    He  had  so 

say,  "  Try  only  to  follow  the  drawing  within  you,  to  submit  to  my  teaching 
and  practise  it,  and  all  your  doubts  will  be  practically  solved.  Tour  hearts 
will  feel  the  Divine  power  of  my  teaching,  and  this  experience  will  remove 
the  difficulties  from  which  you  cannot  free  yourselves."  But  the  persons 
to  whom  he  was  speaking  in  this  instance  were  far  removed  from  faith ; 
and  to  such  he  had  to  point  out  objective  tests  by  which  they  might  judge 
of  the  Divinity  of  his  mission ;  but,  as  they  were  destitute  of  the  dispo- 
sitions requisite  to  apply  these  tests  properly,  he  had  to  show  them  dis- 
tinctly that  they  lacked  the  will  to  be  convinced,  the  earnest  of  which  is 
obedience  to  the  will  of  God.  He  was  justified  in  making  this  demand  for 
a  proper  disposition  universal,  as  without  it  all  argument  and  proof  must 
be  in  vain. 

Y 

Digitized  by  CjOOQLC 


339  OHSIST  AT  JERUSAJLWC 

often,  both  in  Jerusalem  and  Galilee,  overcome  their  machine- 
tions  by  the  power  of  truth,  and  frustrated  their  charges  o£ 
heresy  by  his  words  and  works,  that  no  course  was  left  but  to 
withdraw  him  from  his  sphere  of  labour  by  actual  force. 

They  sought,  therefore,  to  lay  hold  of  his  person ;  but  Christ, 
perceiving  their  plans,  declared  in  words  of  prophetic  warning, 
"  Yet  a  little  while  I  am  with  you,  and  then  will  I  go  back  unto 
him  that  sent  me.  Ye  shall  seek  me,  and  shall  not  find  me;  and 
where  I  am,  thither  ye  cannot  come"  He  thus  warned  the  Jews, 
that  if  they  did  not  use  the  time  that  was  rapidly  passing,  they 
would  not  be  able  to  escape  the  distress  that  was  to  come  upon 
them  by  their  own  fault  In  that  time  of  trouble  they  would 
long  the  more  earnestly  for  the  Deliverer  and  the  Messiah — 
whom  they  might  have  known — but  in  vain;  they  could  then 
find  no  Redeemer,  nor  obtain  the  fellowship  of  Him  who  would 
have  been  raised  into  heaven.  The  Jews  maliciously  inter* 
preted  this  dark  saying  to  mean  that  he  intended  to  go  forth 
as  a  teacher  of  the  heathen  (v.  35) ;  a  point  worthy  of  note, 
from  the  inference  it  allows,  that  their  anxiety  to  make  him  a 
heretic  was  founded  upon  a  dawning  presentiment  that  his 
teaching  was  destined  to  be  a  universal  one. 

§  195. — Christ  a  Spring  of  Living  Water,  and  the  Light  of  the  World* 
(John  vii.  88,  seq.)— The  Validity  of  His  Testimony  of  Himself.  (John 
viii.  18,  aeq.)— He  fortteh  the  subsequent  Relatione  of  ike  Jews  to  Him. 
(John  viii.  21.) 

It  was  the  last  chief  feast  of  the  last  year  of  Christ's  labours 
upon  earth;  and  he  could  not  let  it  pass  without,  at  its  con-: 
elusion,  giving  a  special  message  to  the  multitudes  who  were 
soon  to  be  scattered  through  the  country,  and  many  of  whom 
would  never  see  him  more.  Under  various  figures  he  repre- 
sented himself  to  them  as  the  source  of  true  riches  and  unfail- 
ing contentment,  and  thus  stimulated  their  longing  for  ^im 

Thus  did  he  cry  out  to  the  congregation  in  the  Temple  (pro- 
bably alluding  to  the  ceremony  in  which  the  priests,  in  great 
pomp,  brought  water  from  the  spring  of  Siloa  to  the  altar), 
aHere  is  the  true  spring  of  living  water;  if  any  man  thirst,  kt 
him  come  tmto  me  and  drink.  Whosoever  believeth  on  met, 
his  inward  life  shall  become  a  well-spring,  whence  shall  flow 
streams  of  living  water."  T    And  in  another  figure  (viii  12)  ho 

T  These  words  were  not  uttered  by  Christ  as  *  prediction,  bat  as  a  deela* 
ration  of  the  power  of  faith  in  developing  the  Divine  life.  Bat  as  it  wa* 
not  folly  realized  until  the  outpouring  of  the  Holy  Ghost,  that  stream  of 
living  water  which  flows  without  ceasing  through  the  conunnmoa  si 
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declared  that  lie  was  to  be  in  the  spiritual  world  what  the  son 
is  in  the  material.  "I  am  the  light  of  the  world;  he  that  follow- 
eth  me  shall  not  walk  in  darkness,  but  shaU  have  the  light  which 
beams  forth  from  life  and  leads  to  life."* 

The  Pharisees  objected  (viii.  13)  that  Christ's  testimony  was 
worthless,  because  it  was  given  of  himself  Christ,  in  reply, 
admitted  that  self-witness  is  not  generally  valid,  but  declared 
that  hi  his  case  it  was,  because  he  testified  of  himself  with  the 
confidence  and  clearness  of  a  consciousness  founded  in  Divinity. 
"  Though  I  bear  witness  of  myself  my  testimony  is  true;  for  I 
know  whence  I  came  and  whither  I  gon  (a  higher  self-conscious- 
ness, transcending,  in  its  confidence,  all  doubt  and  self-decep- 
tion ;  the  eternal  light  beaming  through  the  human  conscious- 
ness). Judging  merely  by  outward  appearance,  and  incapable 
of  apprehending  the  Divine  in  him,  they  were  deceived  (v.  15). 
But  his  testimony  and  judgment  were  true,  because  not  given 
by  himself  as  a  man  of  himself,  but  by  him  with  the  Father 
(v.  19).  Thus  there  were  two  witnesses:  his  own  subjective 
testimony,  infallible  because  of  his  communion  with  the  Father; 
and  the  objective  testimony  of  the  Father  himself  given  in  his 
manifestation  and  ministry  as  a  whole. 

But  these  carnal-minded  men,  unsusceptible  for  this  spiritual 
revelation  of  the  Father  in  the  manifestation  and  works  of  his 
Son,  atOl  asked,  "  Where  is  this  witness  %  let  us  hear  the  Fa- 
ther's voice,  and  behold  his  appearance."  He  showed  them,  in 
turn,  that  the  knowledge  of  Him  and  of  the  Father  were  inter- 
dependent; that  they  could  not  know  him  as  he  was,  because 
they  knew  not  the  Father;  and  that  they  could  not  know  the 
Father,  because  they  knew  not  the  Son  in  whom  he  revealed 
himself 

Again,  with  reference  to  the  continued  persecutious  of  the 
Sanhedrim,  Christ  repeated  the  saying,  "  /  go,  and  you  wiU 
seek  me;"  adding,  also,  the  reason  why  they  should  seek  in 

believers  in  all  ages,  John  justly  applied  them  to  this  (v.  39),  as  illustrated 
in  the  progress  of  the  Church  before  his  eyes  when  he  wrote. 

w  CL  these  words,  "theUgkttfUfe,  the  light  which  gweth  &/e,wwith  "the 
bread  o/  lift?  p.  290.  The  "light"  precedes ;  as  Christ  enlightens  the 
darkened  world,  and  thus  leads  it  from  death  unto  life.  He  appears  first 
to  the  dark  soul  as  the  enlightening  teacher  of  truth,  in  order  to  raise  it 
to  communion  with  himself,  and  so  to  partake  of  the  Divine  life.  The 
relation  of  "fight"  and  "life"  is  not  outward  and  indirect,  but  inward. 
and  direct.  The  light  and  the  life  are  from  the  same  Giver ;  sometimes 
the  one  is  made  more  prominent,  sometimes  the  other,  according  to  the 
bearings  in  which  he  is  spoken  of;  the  life  as  light  (John  i.  4),  or  the 
light  ofuxb 
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vain  (v.  21),  "Because  ye  will  not  believe  in  the  Redeemer, 
but  die  in  your  sins,  and  therefore  be  excluded  from  heaven;" 
because  (as  he  himself  explained  it,  v.  23)  there  was  an  impas- 
sable gulf  between  those  that  belong  to  this  world  and  Him 
who  did  not.  But  the  prophetic  words  in  v.  28  were  not 
spoken  with  reference  to  these,  but  to  others :  "  When  ye  have 
lifted  up  the  Son  of  Mem,  then  shall  ye  know  that  I  am  He,  and 
that  I  do  nothing  of  myself;  but  as  my  Father  hath  taught  me,  I 
speak  these  things"  This  was  spoken  of  such  as  then  mistook 
the  Son  of  Man  in  his  human  appearance  (who  might  have 
fallen  into  the  pardonable  sin  of  blasphemy  against  the  Son  of 
Man,  Matt.  xii.  32),  but  who,  still  possessing  a  dormant  suscep- 
tibility kept  down  by  prejudice,  would  be  led  to  believe,  by 
the  invisible  workings  of  his  Divine  Spirit,  when  they  should 
see  that  work  which  was  believed  to  be  suppressed  by  his 
death,  spreading  abroad  with  irresistible  power. 

§  196. — The  Connexion  between  Steadfastness,  Truth,  and  Freedom.     (John 
viii.  30-32.) — Freedom  and  Servitude;  their  typical  Meaning  (33-38). 

The  Divine  superiority  with  which  Christ  silenced  his  oppo* 
nents,  completed  the  impressions  of  his  previous  ministiy  in 
the  minds  of  many  of  the  people :  "As  he  spake  tJiese  words, 
many  believed  on  himT  But  he  did  not  suffer  himself  to  be 
carried  away  by  the  enthusiasm  of  the  multitude.  He  says 
that  many  of  them  lacked  true,  spiritual  faith,  and  knew  that 
they  would  easily  be  turned  aside,  if  he  should  not,  as  Messiah, 
satisfy  their  expectations.  In  order,  therefore,  to  point  out 
the  requisites  of  true  discipleship,  and  to  show  what  they  might, 
and  what  they  might  not,  expect  of  him,  he  said  (v.  31,  32)> 
"  Only  by  holding  fast  my  doctrine  can  ye  be  my  disciples 
indeed;  and  then  only  (when  you  shall  have  incorporated  the 
truth  with  your  life)  will  you  know  the  truth  (the  knowledge, 
therefore,  springing  from  the  life),  and  the  power  of  the. 
truth,  thus  rightly  known,  shall  make  you  partakers  of  true* 
freedom" 

Judas  of  Gamala  and  the  Zeloidsts  had  incited  the  people  to 
expect  in  Messiah  a  deliverer  from  the  temporal  yoke  of  the 
Romans.  In  the  words  above  cited,  Christ  contrasted  his  own 
aims  with  such  as  these.  Those  who  were  inclined  to  look 
upon  him  as  a  temporal  Messiah  were  to  be  taught  that  the  true 
freedom,  without  which  there  can  be  no  other,  is  inward  and 
spiritual;  and  that  this  alone  was  the  freedom  which  he  had 
come  to  bestow,  a  liberty  not  to  be  communicated  from  with- 
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oat,  but  to  spring  tip  from  within,  through  the  interpenetra- 
tion  of  His  truth  with  the  practical  life.  The  fact  that  his 
words  were  perverted  or  misunderstood  (v.  33),  even  if  not  by 
those  who  had  attached  themselves  to  him  with  some  degree 
of  susceptibility,  gave  him  occasion  to  develop  their  import 
Still  farther. 

The  same  persons  who  were  wont  to  sigh  under  the  Roman 
yoke  as  a  disgraceful  servitude,  now  felt  their  Theocratic  pride 
offended  because  Christ  described  them  as  "  servants,  who  had 
to  be  made  free,"  a  disgrace  for  descendants  of  Abraham  (v.  33). 
In  view  of  this  pride  of  the  Theocratic  people,  and  the  carnal 
confidence  which  they  indulged  in  their  outward  dignity,  a 
dignity  unaccompanied  by  proper  dispositions,  Jesus  said, 
"  Whosoever  committeth  sin  ia  the  servant  of  sin.  The  servant 
dbideth  not  in  the  house  for  ever;  he  may  be  expelled  for  his 
faults ;  but  the  Son  of  the  house  abideth  in  it  ever.  And  the 
Son  of  the  house  may  obtain  liberty  for  the  servant,  and  make 
him.  a  free  member  of  the  household.  Think  not,  therefore, 
that  ye  have  an  inalienable  claim  to  the  kingdom  of  God;  you 
may,  for  your  unfaithfulness,  like  disobedient  servants,  be  ex- 
cluded from  it.  Only  when  the  Son  of  God,  who  guides  the 
Theocracy  in  the  name  of  the  Father,  shall  make  you  free,  will 
you  be  free  indeed;  no.  more  as  servants  of  the  kingdom  of  God, 
but  as  free  members  thereof,  as  children." 

They  boasted  without  reason,  he  told  them,  of  being  Abra- 
ham's children.  By  attempting  the  life  of  one  who  was  offer- 
ing them  the  truth,  and  thus  acting  as  enemies  to  the  truth, 
they  showed  themselves  children  of  Satan x  rather  than  of 
Abraham;  their  disposition  and  actions  savoured  more  of  the 
Father  of  lies  than  the  Father  of  the  faithful  (v.  37-44).  The 
cause  of  their  unbelief  therefore,  was  precisely  this,  that  their 
disposition  of  heart  was  the  reverse  of  Abraham's.  Him,  whom 
Abraham  longed  for,  they  sought  to  destroy.  He  employed 
thus  the  misunderstanding  of  the  Jews  to  bring  anew  before 
them  the  idea  of  Messiah  as  Son  of  God  in  the  higher  sense, 
an  idea  always  a  stumbling-block  y  to  those  who  entertained 
carnal  conceptions  of  Messiah.  This  excited  their  rage  anew, 
and  drew  upon  him  the  accusation  of  blasphemy.2 

*  C£  p.  157.  J  Cf.  p.  290. 

*  As  interpreters  have  often  remarked  on  John  viii.  57,  the  expression 
of  the  Jews  was  not  inconsistent  with  the  feet  of  Christ's  being  just  thirty 
years  old.  "  Thou  art  not  yet  fifty,  and  hast  thou  seen  Abraham,  who  lived 
so  many  centuries  ago  ?"  (Christ  was  at  the  beginning  of  the  middle 
period  of  life,  ending  with  fifty,  in  which  year  the  Levites  were  freed  from 
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§  197.—  Vain  Attempts  of  the  Sanhedrim  against  Christ.    (John  vii.  40-53.) 
— Dispute  in  the  Sanhedrim. — First  Decision  against  Christ. 

Christ  continued  his  labours  in  Jerusalem  for  a  time  after 
the  close  of  the  feast.  The  Sanhedrim  gradually  assumed  a 
more  hostile  attitude,  and  would  have  taken  violent  measures 
at  once,  had  not  a  division  ensued  between  the  fanatical  zealots 
who  held  that  any  means  were  justifiable,  and  those  who, 
with  various  degrees  of  hostility,  were  more  moderate  in  their 
opinions  and  feelings.  Even  during  the  continuance  of  the 
feast  they  had  sought  to  seize  his  person,  but  part  of  the  mul- 
titude were  on  his  side ;  and  even  the  officers  of  the  Sanhedrim 
that  were  sent  to  take  him,  unable  to  resist  the  impression  of 
his  appearance  and  words,  returned  with  the  exclamation, 
"Never  man  spake  like  this  man." 

The  dominant  party  sought  to  secure  the  immediate  con- 
demnation of  Jesus  as  a  violator  of  the  law  and  a  blasphemer; 
but  there  were  others  who  felt  the  power  of  his  words  and 
works  more  than  they  openly  confessed;  as,  for  instance,  Nico- 
demus,  who  said,  "Doth  owr  law  judge  amy  man  before  it  hear 
hdm?"  This  had  to  be  admitted  even  by  the  rest;  but,  as  is 
usual  in  such  cases,  the  more  moderate  party  incurred  the  sus- 
picion of  the  zealots.  And  when  the  latter  found  that  they 
could  not  succeed  in  condemning  Christ  personally,  they  pro- 
posed, to  lessen  his  influence  at  least  in  some  degree,  that  every 
one  who  acknowledged  him  as  Messiah  should  be  excommuni- 
cated. In  this  they  presupposed  that  the  Sanhedrim  was  the 
highest  legislative  and  executive  authority  in  religious  affairs; 
and  that  no  recognition  but  its  own,  of  any  Divine  calling,  and 
especially  of  the  highest,  the  Messiahship,  would  be  valid  The 
result  was,  that,  although  no  decisive  judgment  was  pronounced 
against  the  person  of  Christ,  it  was  made  punishable  for  any 
one  to  recognise  him  apart  from  the  authority  of  the  San- 
hedrim. This,  then,  was  the  first  decree  pronounced  against 
Christ.     (John  ix.  22). 

§  198. — A  Man,  horn  Blind,  healed  on  the  Sabbath. — Chrisfs  Conversation 
at  the  Time. — Individual  Sufferings  not  to  be  judged  as  Punishment  for 
Sins. — Christ  the  Light  of  the  World.     (John  ix.) 

If  the  charge  of  heresy  brought  against  Christ,  on  account 
of  the  pretended  violation  of  the  Sabbath,  produced  such 
the  regular  service  of  the  Temple,  (Numb,  iv.  8 ;  viii.  26.)  Nothing  but 
wilfulness  could  lead  Weisse  and  Oforer  to  conclude,  in  contradiction  to  all 
the  accounts  and  to  internal  probability,  that  Jesus  was  much  older  than 
is  generally  supposed  when  he  entered  on  his  public  ministry.  On  the 
tradition  that  Jesus  was  nearly  fifty,  which  arose  from  a  misunderstanding 
of  these  words,  ci  my  Qeschichte  des  Apostol.  ZeUalters,  3rded.  vol  it  p.  539. 
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striking  results,  he  gave  a  new  stimulus  to  the  rage,  and,  at 
the  same  time,  to  the  jealousy,  of  the  hierarchical  party,  by  a 
miraculous  cure  performed  on  the  Sabbath. 

As  the  disciples  were  leaving  the  Temple  with  their  Master, 
his  attention  was  drawn,  in  passing,  to  a  beggar  who  had  been 
blind  from  his  birth.  Their  first  thought,  suggested  by  their 
contracted  Jewish  ideas  of  the  government  of  Gk>D,a  was,  how 
far  the  necessary  connexion  between  sin  and  evil  might  be 
supposed  in  the  case :  "Master,  who  did  sin,  this  man  or  Ms 
parents,  that  he  was  born  blind  ?"  An  untenable  theory  drove 
them  to  this  dilemma;  even  i£  as  it  is  hardly  to  be  supposed 
that  the  pre-existence  of  souls  was  presupposed  by  the  ques- 
tioner, he  either  had  no  definite  idea  in  referring  to  "this  man," 
or  did  not  know  certainly  at  the  time  that  he  was  born  blind. 
Christ,  not  admitting  such  a  precise  connexion  between  special 
sins  and  special  evils,  replied,  at  first,  concisely,  "  Neitfier  hath 
this  man  sinned,  nor  his  parents;1*  but  that  the  works  of  God 
should  be  made  manifest  in  hvm;n  that  his  sufferings  might 
seem  the  higher  objects  of  God's  love  both  to  himself  and 
others,  and  God's  works  of  saving  power  and  mercy  be  dis- 
played in  him.  And  for  himself,  apart  from  others,  the  cure 
of  his  physical  blindness  was  to  lead  to  that  of  his  spiritual 
darkness ;  and  then  his  experience  was  to  become,  also,  the 
means  of  saving  others.  Passing  over  directly  to  the  remark 
that  through  himself  the  works  of  God  were  revealed,  Christ 
said, " 1 must  work  the  vxyrks  of  him  that  sent  me  while  it  is  day? 
the  night  cometh,  when  the  work  of  the  day  cannot  be  done.d 
As  long  as  I  am  in  the  world,  I  am  the  light  of  the  world?* 

The  cure  for  which  he  thus  prepared  them  was  probably 

•  Cf.  p.  151, 152. 

b  An  apocryphal  writer  would  have  made  Christ  contradict  this  view 
more  fully. 

c  The  day,  the  time  for  Icibow';  its  fleeting  hours  must  be  improved. 
"I  cannot  let  the  opportunity  pass  without  doing  what  I  only  upon  earth 
can  do.  My  stay  here  will  soon  end.  Nothing,  therefore,  must  hinder 
me  from  that  which  I  (as  the  shining  Sun)  have  now  to  work  upon  the 
earth." 

4  The  day=tihe  time  allotted  to  Christ's  ministry  on  earth ;  the  night, 
therefore, = the  approaching  end  of  his  earthly  labours. 

•  So  long  as  Christ  remained  on  earth,  he  must  remain,  according  to  his 
nature,  the  Sun  of  the  world;  so  long,  therefore,  he  must  shed  light 
around  him,  dispense  bodily  and  spiritual  blessings ;  no  opportunity  of 
doing  this  must  pass.  The  cure  of  this  blind  man,  bodily  and  spiritually, 
was  part  of  his  work  as  "light  of  the  world."  Not,  indeed,  that  he  has 
ever  ceased  to  be  "  the  light  of  the  world ; "  but  his  personal  and  visible 
manifestation  was  here  in  question ;  the  Sun  of  the  world,  visible  upon  the 
earth  itself 
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gradual  (as  in  the  case  mentioned  p.  295) ;  the  patient,  per- 
haps, began  to  see  when  Christ  anointed  his  eyes,  and,  after 
bathing  in  Siloam/  was  completely  healed.* 

§  199. — Attempts  of  the  Sanhedrim  to  corrupt  and  alarm  the  restored  Blind 

Man. — Christ's  Conversation  with  him. — The  Sight  of  the  Blind,  and  the 

jtlindness  of  the  Seeing. 

A  great  sensation  must  have  ensued  among  the  multitude 
at  sight  of  a  man  so  well  known  as  the  blind  beggar  walking 
about  completely  restored.  John  gives  a  graphic  description 
(ch.  ix.)  of  the  arts  employed  by  the  Saamedrim  to  deny  or  ex- 
plain away  a  fact  which  so  publicly  testified  to  the  power  of 
Christ.  Their  craft  was  used  in  vain.  Nothing  could  be  ex- 
torted from  the  lips  of  the  man  or  of  his  parents  to  further 
their  designs.  The  beggar's  incorruptible  love  of  truth  was 
shown  in  his  indignation  at  their  attempts  to  explain  away  his 
own  experience,  and  force  him  to  a  lie.  Their  spiritual  arro- 
gance was  wounded  by  his  firmness,  and  their  rage  soon  turned 
against  himself. 

'  Would  any  one  have  invented  this,  which  tends  to  diminish,  instead  of 
magnifying  the  miracle  ?  "  But  it  was  invented  for  the  sake  of  the  mys- 
tical allusion  to  Siloam."  Were  this  so,  a  longer  explanation  than  the 
sentence,  "which  is,  by  interpretation,  'sent'  "  (v.  7),  would  have  been 
given.  If  6  eppnvtvtrai  airiaraXpsvog  is  genuine,  and  a  mystical  meaning 
is  assumed,  it  is  needless  to  insist  strictly  upon  grammatical  accuracy  in 
the  translator,  especially  as  the  word  niTO,  sending  out,  could  be  applied 
by  metonymy  to  one  of  the  canals  from  the  spring  of  Siloam ;  and  the 
form  rfaj  (Neh.  iii.  15)  comes,  in  fact,  near  to  this  translation.  As  has 
been  said,  a  later  writer,  intending  to  give  a  mystical  interpretation,  would 
have  coloured  it  more  deeply.  But,  on  the  other  hand,  if  we  do  not  arbi- 
trarily assume  that  the  operations  of  the  Holy  Ghost  rudely  tore  asunder 
peculiarities  that  were  rooted  in  the  culture  of  the  people  and  the  times, 
we  may  readily  imagine  that  John,  who  eagerly  caught  at  all  allusions  to 
the  object  of  his  love,  would  be  inclined  to  find  a  mystical  and  higher 
meaning  in  the  sending  of  the  blind  man  to  wash  in  the  pool,  and  that  the 
more,  because  the  act  in  itself  was  comparatively  unimportant ;  and  that 
he  thus  made  Siloam  the  symbol  of  the  heavenly  aTrogroXog,  by  whom  the 
diseased  man  was  to  be  healed. 

*  John's  omission  to  mention  expressly  that  the  cure  was  gradual  does 
not  militate  against  our  view.  If  it  were  not  gradual,  we  should  have  to 
supply  some  other  points  omitted  by  the  narrative,  e.  g.  that  some  one  led 
the  blind  man  to  the  pool,  or,  that  he  was  so  accustomed  to  the  way  as  to 
need  no  guidance.  Such  omissions  as  this  are  no  proof  that  the  account 
was  not  due  to  an  eye-witness;  especially  as,  on  the  theory  that  the 
account  was  an  invention,  it  would  be  impossible  to  account  satisfactorily 
for  the  mention  of  the  subsidiary  features  at  all.  In  all  the  rest  of  the 
narrative — the  conduct  of  the  blind  man  and  of  the  Pharisees — the  stamp 
of  eye-witness  is  indubitable ;  and  the  want  of  minuteness  in  the  detail  of 
the  feet  itself  was  probably  caused  by  the  narrator's  hastening  from  the 
miracle  itself  to  that  in  which  he  was  most  interested,  viz.  its  result. 
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His  heart  was  prepared  by  this  conflict  with  the  foes  of 
Christ  to  receive  from  the  latter  a  revelation  of  his  character. 
This  was  given  (v.  35-37)  probably  at  some  public  place  where 
Jesus  found  him;  and  since  he  was  already  convinced  that  the 
man  who  had  cured  him  was  endowed  with  Divine  power,  he 
could  the  more  readily  recognize  him  as  Messiah,  when  an- 
nounced by  himself  as  such. 

The  conduct  of  this  poor  man  on  the  one  hand,  and  the 
Pharisees  on  the  other,  represented  the  tendencies  of  two  op- 
posite classes  of  mankind;  and  Christ  set  this  opposition  forth 
vividly  thus :  "For  judgment  I  win  come  into  this  world,  that 
they  which  see  not  might  see;  amd  that  they  whidi  see  might  be 
made  blind.  The  spiritual  was  here  figured  by  the  corporeal ; 
the  blind  man  had  been  made  to  see,  while  the  Pharisees,  who 
would  not  see  the  feet  before  them,  became  blind  with  their 
eyes  open.  The  same  thing  occurred  in  a  spiritual  sense ;  the 
beggar,  spiritually  blinded  by  involuntary  ignorance,  but  con- 
scious of  it,  humbly  accepted  the  spiritual  light  that  was 
offered  him,  and  became  a  seeing  man.  The  Pharisees,  on  the 
other  hand,  had  knowledge  enough,  but  would  not  use  it ;  and, 
in  their  pride  of  knowledge,  shutting  out  the  Divine  light,  they 
became  more  culpably  blind. 

And  this  judgment  avails  for  all  ages.  Wherever  the  Spirit 
of  Christ  operates  among  men,  the  blind  are  made  to  see,  the 
seeing  become  blind.  The  work  of  Christ,  in  enlightening  and 
blessing  mankind,  cannot  be  accomplished  without  this  "  sift- 
ing ;"  it  flows  necessarily  from  the  opposite  moral  tendencies 
of  men.  The  grace  and  the  condemnation  go  hand  in  hand; 
the  offer  of  the  one  involves  the  infliction  of  the  other. 

The  Pharisees  who  stood  around  knew  well  that  these  words 
were  directed  against  themselves,  and  asked  him,  in  offended 
pride,  "Are  we,  then,  blind  alsoV  Christ  had  not  said  that 
they  were  blind,  but  that  they  would  become  so  by  their  own 
guilt;  and  he  replied:  "If  ye  were  blind,  ye  should  have  no  sin; 
but  note  ye  say,  we  see;  therefore  your  sin  remaineth.ft  (Ignorance 
would  have  excused  them,  as  in  the  case  of  the  sin  against  the 
Son  of  Man.  But  their  boast  of  knowledge  was  a  witness 
against  themselves.  Able  to  see,  but  not  willing,  their  blind- 
ness was  their  guilt.) 

§  200.— Parable  of  the  Good  Shephei-d.—The  Parable  extended.— Christ 
the  Door. — Intimation  of  Mercy  to  the  Heatlicn.     (John  x.) 

Christ  proceeded  to  characterize  the  Pharisees,  with  just 
severity,  as  false  guides  of  the  people;  doubtless  having  in  view 
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at  the  time  the  conduct  of  the  tyrannical  hierarchs  towards  the 
poor  blind  man,  and  his  bearing,  in  torn,  towards  them.  He 
first  describes  himself,  in  contrast  with  the  Pharisees,  as  the 
genuine  and  divinely-called  leader  of  the  people.  The  blind 
man  whom  he  had  healed  was  the  representative  of  all  such 
oppressed  souls  as  were  repelled  by  the  selfish  judges,  and 
drawn  to  Christ.  It  may  have  been  the  case  (although  the 
supposition  is  not  necessary)  that  the  sight  of  a  flock  of  sheep 
at  hand  suggested  the  parabolic11  illustration  that  he  em- 
ployed. 

The  thief  who  leaps  over  the  wall,  instead  of  entering  the 
fold  by  the  door,  represents  those  who  become  teachers  and 
guides  of  the  people  of  their  own  mere  wilL  The  Shepherd, 
entering  in  at  the  door,  represents  Christ,  who  offers  himself, 
divinely  called,  to  guide  seeking  souls  to  the  kingdom  of  God. 
His  voice  harmonizes  with  the  Divine  drawing  within  them; 
they  know  it,  and  admit  him;  he  knows  them  all,  and  all  their 
wants.  He  goes  before  them,  and  leads  the  way  to  the  pasture 
where  their  wants  can  be  satisfied.  But  the  voice  of  the  selfish 
leaders  is  strange  to  them,  and  they  flee  with  repugnance; 
knowing  well  that  such  guides  have  other  aims  than  the  salva- 
tion of  the  souls  of  those  that  hear  them. 

To  present  the  thought  still  more"  strikingly,  he  extended 
the  figure,  adding  several  new  traits.1  The  first  outline  of  the 
parable  simply  contrasted  a  lawful  with  an  unlawful  entering 
into  the  fold;  in  the  extended  form  of  it,  the  door  assumes  a 
new  significance.  He  himself  is  not  only  the  good  shepherd, 
but  also  the  door  of  the  fold,  inasmuch  as  through  him  alone 
can  longing  souls  find  entrance  into  the  kingdom  of  Gob.  This 
very  fact,  that  he  is  at  once  both  shepherd  and  door,  distin- 
guishes him  from  all  other  shepherds;  it  is  the  peculiar  feature 
of  Christ's  teaching,  as  distinct  from  all  teachers,  that  he  is 
himself  the  revealer,  and  all  his  revelations  refer  back  to  him- 
self; he  can  point  out  no  other  door  to  the  kingdom  but  him- 
self He  represents  himself  as  the  door  both  for  the  sheep  and 
the  shepherds;  the  latter  more  prominently  here.  In  the 
simple  outline  of  the  parable  he  had  contrasted  himself,  as 
shepherd,  with  the  thieves;  he  now  further  contrasts  other 
shepherds  with  the  thieves.   All  who  sought  to  gather  followers 

11  C£  on  the  parables  of  John,  p.  116. 

1  Examples  of  the  same  mode  of  extending  a  parable  are  to  be  found  in 
the  Synoptical  Gospels. 
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and  form  parties  in  the  Theocratic  community,  and,  instead  of 
turning  men's  hearts  to  Messiah,  turned  them  rather  to  them- 
selves, were  thieves  and  robbers;  but  such  could  find  no  access 
to  hearts  really  seeking  salvation.  But  those  shepherds  that 
enter  in  by  him  as  the  door  have  nothing  to  fear;  they  can  go 
in  and  out,  and  find  pasture  for  the  sheep.  The  true  teacher, 
who  leads  souls  to  Christ,  will  not  only  be  saved  himself  but 
will  be  able  to  satisfy  the  wants  of  the  souls  intrusted  to  his 
care. 

In  this  form  of  the  parable  Christ  contrasts  himself  (as  the 
shepherd  who  alone  seeks  the  welfare  of  the  sheep)  not  only 
with  the  thieves,  but  also  with  the  hirelings.  These  two  classes 
corresponded  to  two  different  classes  of  Pharisees,  viz.  those 
who  sacrificed  the  welfare  of  the  people  to  their  wholly  selfish 
aims;  and  those  who,  with  better  feelings,  had  not  love  enough, 
and  therefore  not  courage  enough,  to  risk  everything  for  the 
good  of  souls.  The  latter,  afraid  of  the  power  of  the  former, 
gave  the  poor  people  up  to  the  power  of  the  Evil  One  (the 
wol£  v.  12),  to  scatter  and  divide.  Standing  between  Christ 
and  the  Sanhedrim,  this  party,  with  all  their  good  intentions, 
had  neither  the  steadiness  of  purpose  nor  the  self-sacrificing 
love  which  were  needed  in  such  a  position.  In  contrast  with 
such,  Christ  declares,  "/  am  the  good  shepherd,  and  know  my 
sheep,  and  am  known  of  mine  (thus  betokening  the  inward  sym- 
pathy between  himself  and  those  that  belonged  to  him  by  the 
Divine  drawing  within  them),  and  I  lay  down,  my  Ufe  for  the 


With  this  view  of  his  coming  self-sacrifice  for  the  salvation 
of  men  before  him,  his  eye  glances  forward  to  the  greater  de- 
velopment of  his  work  that  was  to  follow  that  sacrifice,  and 
there  he  sees  "other  sheep,  not  of  this  fold" — souls  ready  for  the 
kingdom  among  other  nations,  who  were  also  to  have  their 
place  before  its  consummation :  "Them,  also,  I  must  brmg,  amd 
they  shall  hear  my  voice;  and  there  shall  be  one  fold,  and  one 
shepherd." 

§  201.— Divisions  among  the  People. — Chid*  ret/urn  into  Galilee. 

The  worldly-minded  and  fanatical  portion  of  the  people 
were  incapable  of  understanding  these  words  of  Christ ;  instead 
of  inspiration  they  saw  nothing  but  extravagance.  But  others 
were  irresistibly  attracted;  words }  such  as  no  other  could  utter, 
seemed  to  them  in  perfect  harmony  with  works,  such  as  no 
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other  could  do.     New  divisions  arose,  and  the  power  of  the 
Sanhedrim,  of  course,  was  upon  the  side  of  Christ's  enemies. 

The  life  of  Jesus  was  more  and  more  endangered  every  day 
at  Jerusalem,  and  his  ministry  more  and  more  disturbed.  He, 
therefore,  withdrew  from  the  metropolis,  and  returned  to  Ca- 
pernaum, now,  indeed,  for  the  last  time.k 

k  From  the  statements  of  John,  taken  alone,  we  should  infer  that  Christ 
did  not  leave  the  city  immediately  after  the  Feast  of  Tabernacles,  but 
remained  until  that  of  the  Dedication.  It  is  true  that  John  does  not 
expressly  say  (i.  22)  that  he  remained,  which  deviation  from  the  ordinary 
rule  we  might  expect  him  to  have  mentioned ;  but  this  omission  can  be 
explained  more  readily  than  the  omission  of  the  journey  back  to  Galilee. 
Moreover,  it  would  be  easier  to  trace  the  connexion  of  the  history  by  sup- 
posing the  previous  journey  to  have  been  the  last,  than  by  admitting  the 
one  adopted  in  our  text  {chap.  xi.).  The  course  of  preparation  for  his 
death  to  which  he  subjected  his  disciples  (as  already  related)  would  suit 
much  bettor  to  this  hypothesis,  as  taking  place  just  before  the  last  journey 
than  before  the  next  to  the  last. 

^Efcus  far  we  agree  with  B.  Jacobi  (Dissertation  on  the  Chronology  of 
the  Life  of  Jesus,  before  cited).  But  we  learn  from  Luke  ix.  51,  that 
Jesus  made  his  last  journey  through  Samaria;  that  he  travelled  slowly,  in 
order  to  scatter  the  seeds  of  the  kingdom  in  the  towns  and  villages  as  he 
passed,  and  to  make  wholesome  impressions  upon  the  people.  Against 
John's  testimony  such  an  authority  as  this  would  not  avail ;  and  it  may  be 
admitted,  too,  that  the  accounts  of  two  journeys  are  blended  together  in  it, 
with  other  foreign  matter.  Cf.  Luke  xiii.  22 ;  xvii.  11,  in  which  passages 
a  beginning  is  made  towards  accounts  of  two  journeys,  though  they,  per- 
haps, refer  to  the  same  one.  But  it  is  clear,  in  any  case,  that  many  things 
recited  here  mint  belong  to  a  last  journey ;  for  instance,  xiii.  31-33.  Now 
it  cannot  be  for  a  moment  supposed  that  this  journey,  so  described,  was 
the  one  that  Christ  took  in  order  to  attend  the  Feast  of  Tabernacles 
(John  viii.  2,  seq.J ;  for  John  tells  us  that  in  that  case  he  remained  behind 
the  rest,  and,  avoiding  all  publicity,  came  into  the  city  unexpectedly  after 
the  feast  had  gone  on  for  some  days ;  all  utterly  in  conflict  with  Luke's 
account  of  the  journey  through  Samaria.  Nor  is  it  internally  probable 
that  Christ  would  have  remained  in  the  city  after  the  feast  at  a  time  when 
his  labours  must  have  suffered  so  many  hinderances  from  the  persecutions 
of  the  Pharisees ;  the  last  period  of  his  stay  on  earth  was  to  be  more 
actively  employed.  Nor  does  this  view  of  the  case  contradict  John's 
statements ;  it  only  presupposes  a  blank  necessary  to  be  filled. 

We  have  thus  drawn  attention  to  the  arguments  advanced  on  both  sides; 
not  intending,  however,  to  preclude  further  inquiry  of  our  own.  Cannot 
John's  statement,  that  Jesus  went  up  to  the  feast  "not  openly,  but,  as  it 
were,  in  secret "  (vii.  10),  be  explained  by  supposing  that  he  did  not  take 
the  usual  caravan  road,  nor  journey  with  a  caravan,  but  took  an  unusual 
route  through  Samariaf  a  province  that  held  no  connexion  whatever  with 
Jud<)a  ?  May  not  his  late  arrival  at  Jerusalem,  in  the  middle  of  the  feast, 
be  explained  on  the  ground  that  he  intentionally  took  the  longer  route  ! 
Admitting  this,  it  will  be  easy  (as  Krabbe  and  Wieseler  allow)  to  reconcile 
John's  account  with  Luke's. 
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CHAPTER  XII. 
Christ's  return  from  capernaum  to  Jerusalem  through 

SAMARIA. 
§  202. — Reasons  for  the  Journey  through  Samaria.  (Luke  ix.  51,  seq.) 
After  a  short  abode  at  Capernaum,  Christ  determined  to 
take  a  final  leave  of  that  place,  so  long  the  centre  of  his  labours. 
He  wished  to  visit  Jerusalem  again  at  the  Feast  of  the  Dedi- 
cation, which  occurred  towards  the  end  of  December.  Many 
had  believed  on  him  during  his  last  stay  in  the  city,  and  he 
had  been  compelled  to  leave  them  to  the  arts  of  the  hierarchy; 
it  was  now  necessary  to  strengthen  and  confirm  their  faith  by 
his  personal  presence.  He  chose  to  make  this  journey  by  way 
of  Samaria,  rather  than  through  Peraea,  in  order  to  scatter  the 
seed  of  truth  as  widely  as  possible  among  the  towns  and  vil- 
lages on  the  road.  A  longer  time  than  ordinary  was,  there- 
fore, required  for  the  journey ;  and  he  left  Capernaum  sooner 
than  was  absolutely  necessary  had  he  intended  to  go  directly 
to  Jerusalem. 

§  203. — Choice  of  the  Seventy.    (Luke  x.) — Import  of  the  Number 
"Seventy." 

The  prospect  of  the  spread  of  the  Gospel  among  all  nations, 
after  his  own  sufferings  should  have  prepared  its  way,  lay 
before  him  as  he  left  Capernaum  never  to  return;  and  he  said 
to  his  disciples,  in  view  of  so  vast  a  work,  in  which,  as  yet, 
there  were  so  few  labourers,  "The  harvest,  truly ,  is  great,  but 
ike  labourers  are  few;  pray  ye,  therefore,  the  Lord  of  the  harvest 
that  he  wovld  send  forth  labowrers  into  his  harvest."  He  then 
chose  a  number  of  his  followers  as  his  special  and  devoted 
organs  for  proclaiming  the  kingdom,  and  sent  them  before  to 
announce  and  explain  his  coming,  and  prepare  the  minds  of 
the  people,  that  the  short  time  of  his  visits  among  them  might 
be  more  successfully  employed. 

Some  definite  number  of  disciples  had  to  be  selected,  and  he 
chose  (as  in  the  selection  of  the  Twelve,  p.  121)  a  number  at 
that  time  in  common  currency.  The  round  number  seventy 
may  have  had  general  reference  either  to  the  seventy  elders, 
or  to  the  seventy  members  of  the  Great  Sanhedrim;  or  it  may 
have  had  special  reference  to  the  opinion  prevalent  among  the 
Jewish  theologians  that  there  were  seventy  languages  and 
nations  upon  the  face  of  the  earth.  If  this  last  were  the  case, 
it  was  an  instance  of  formal  accommodation.  Without  con-' 
firming  this  opinion,  Christ  might  have  employed  seventy  to 
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indicate  symbolically  that  his  organs  were  not  to  reach  the 
Jewish  people  only,  but  all  the  nations  of  the  earth.1 

§  204. — Instructions  to  the  Seventy  on  Hieir  Mission.    (Luke  x.)     The  Woe 
to  the  Unbelieving  OUies. 

The  Spirit  of  Christ,  and  of  the  communion  which  he 
founded  and  inspired,  demanded  that  his  organs  should  not 
labour  as  isolated  instruments,  but  in  union  with  each  other, 
reciprocally  assisting  each  other :  just  as  he  promised,  "  Where 
two  or  three  are  garnered  together  in  my  name,  there  am  I  in  the 
midst  of  them?  Therefore,  in  sending  out  his  disciples  in 
various  directions  before  him,  he  sent  them  not  singly,  but  two 
and  two. 

1  The  fact  that  Luke  alone  mentions  the  choice  of  the  Seventy  is  no 
reason  lor  questioning  the  account.  We  attach  no  importance  to  the 
narratives  in  regard  to  the  Seventy  current  in  the  first  centuries  (as  in  the 
account  (mixed  up  with  legends)  of  the  conversion  of  King  Abgarua, 
written  in  Syriac,  and  kept  in  the  archives  at  Edessa  (Bus.  EocL  Hist, 
i.  13) ;  and  in  the  fifth  book  of  the  Hypotyposes  of  Clement  of  Alexandria 
(Eus.  i.  12),  which  also  contains  evident  falsehoods)  as  confirmatory  of 
Luke's  statement.  But  its  perfect  aptness  in  the  historical  connexion,  and 
the  entire  and  characteristic  coherency  of  everything  spoken  by  Christy 
according  to  Luke,  with  the  circumstances  (so  superior  to  the  collocation 
in  Matthew),  strengthen  the  argument  in  its  favour.  How  appropriate  is 
the  language  of  Luke  x.  2,  in  view  of  the  approaching  new  development 
of  the  kingdom  of  God;  whereas  in  Matthew  (ix.  87,  88)  the  same  words 
are  connected  with  the  account  of  the  preaching  in  Galilee  and  the  choice 
of  the  Twelve  Apostles.  So,  in  Matt.  x.  the  continuation  of  Christ's  dis- 
course to  the  Seventy  (as  given  in  Luke  x.)  is  connected  with  the  Twelve, 
with  many  passages  that  must  have  been  addressed  to  the  Apostles  at  a 
later  and  more  hostile  period.  In  Luke,  the  instructions  to  the  Seventy 
are  distinguished  from  those  to  the  Twelve  in  this,  that  the  former  contain 
allusions  to  the  difficulties  in  which  the  missionaries  would  be  involved; 
but  no  definite  references  to  the  subsequent  mission  of  the  disciples  to  the 
heathen.  Tne  rebukes  of  Chorazim,  Capernaum,  &c.  suit  exactly  to  the 
time  when  Christ  was  taking  his  final  leave  of  the  neighbourhood  which 
had  been  the  centre  of  his  labours,  and  so  Luke  assigns  them ;  bat  in 
Matt.  xi.  they  are  given  in  connexion  with  the  reply  to  John  Baptist's 
messengers. 

It  is  clear  that  Christ  called  upon  others  than  the  Twelve  to  join  them- 
selves closely  to  him ;  and  we  find  that,  after  he  left  the  earth,  others  did 
belong  to  the  narrower  circle  of  the  disciples.  All  this  indicates  that  such 
a  circle  was  formed  by  himself;  for  the  whole  number  of  disciples  must 
have  amounted  not  only  to  120  (Acts  i.  15),  but  to  500  (1  Cor.  xv.  6). 

But  it  may  be  said  [as  it  has  been]  that  this  story  of  the  definite  number 
seventy  was  invented  at  a  later  period.  Even  if  this  were  so,  it  would  not 
discredit  Luke's  statement,  so  precisely  fitting  to  the  history,  of  the  way 
in  which  the  circle  was  formed.  But  there  is  no  reason  to  doubt  that 
Christ,  who  was  accustomed  to  adopt  and  use  existing  forms,  should  not 
have  appropriated  such  a  one  as  this  in  forming  the  second  narrower  circle 
«f  discipW 
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The  instructions  given  to  them  were  similar  to  those  which 
he  had  previously  impressed  upon  the  Twelve;"1  but,  as  the 
opposition  of  the  Pharisees  had  greatly  increased  in  violence, 
he  foretold  that  they  would  meet  with  many  enemies :  "I  send 
you,  forth  as  lambs  among  wohes?  This  may  either  imply  that 
they  were  to  go  forth  defenceless  among  the  most  fierce  and 
cruel  foes;  or  because  the  Pharisees,  as  selfish  leaders  who 
sacrificed  the  welfare  of  their  flocks,  were  wolves  in  sheep's 
clothmg,  the  disciples  were  contrasted  with  them  as  lambs  in 
innocence  of  heart  and  gentleness.  Or  both  thoughts  together 
may  have  .been  intended.  But  unfavourable  as  was  the  field 
of  their  labour,  he  bade  them  take  no  uneasy  care  for  the 
future,  and  to  trust  confidently  that  all  their  wants  would  be 
supplied.  They  were  told,  as  the  Apostles  had  been  (ix.  3), 
to  "carry  neither  pwrse,  nor  scrip,  nor  shoes/'  but  with  the 
view,  in  addition  to  the  trust  in  Providence,  which  the  rule 
implied  in  both  cases,  to  expedite  their  journey,  as  its  imme- 
diate objects  required  haste :  ["  Salute  no  man  by  the  way."] 

After  declaring  to  them  (v.  5-12)  that  the  destiny  of  the 
towns  into  which  they  entered1  would  be  fixed  by  the  reception 
they  gave  to  the  preaching  of  the  kingdom  of  God,  Christ 
pronounced  a  woe  upon  those  towns  of  Galilee*  which  had  been 
so  greatly  favoured  by  his  labours,  and  had  (the  little  flock  of 
believers  excepted)  given  them  so  unworthy  a  reception. 
"Had  such  miracles0  been  wrought  in  Tyre  and  Sidon,  they 
had  a  long  while  ago  repented.  And  thou,  Capernaum,  which 
art  exalted  to  heaven,  shalt  be  cast  down  to  Hades."P    The 

m  That  is,  indeed,  an  arrogant  and  presumptuous  criticism  which  de- 
cides that  the  whole  account  of  the  mission  of  the  Seventy  is  a  mere 
imitation  of  that  of  the  Twelve,  simply  because  the  two  sets  of  instructions 
are  not  accurately  distinguished  from  each  other. 

■  Many  miracles  are  here  presupposed  as  wrought  in  Western  Bethsaida 
and  in  the  neighbouring  and  obscure  village,  Chorazin)  which  have  not 
been  transmitted  to  us. 

°  Such  sayings  from  Christ's  own  lips  prove  that  he  himself  was  con- 
scious of  performing  acts  out  of  the  ordinary  course  of  the  material  world, 
by  which  even  the  dullest  might  have  been  awakened  had  they  possessed 
proper  religious  susceptibilities ;  as,  indeed,  without  these,  the  stimulus 
of  miracles  could  have  been  but  transient. 

»  The  word  fydtOtiea  (v.  15)  may  be  understood  objectively  or  subjec- 
tively. In  the  first  sense,  it  would  imply  that  the  town  was  exalted  by 
the  lot  which  had  fallen  to  it ;  certainly  not  in  reference  to  worldly  wealth, 
although  it  was  a  prosperous  place  ;  but  to  the  presence  and  the  ministry 
of  Christ  which  it  had  enjoyed.  Taken  subjectively,  it  would  refer  to  the 
arrogance  of  the  city,  as  preventing  it  from  rightly  appreciating  the  grace 
which  had  been  bestowed  upon  it.    The  connexion  favours  the  first. 
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higher  one  may  rise  by  rightly  using  the  grace  bestowed  upon 
hini,  the  deeper  will  be  his  fall  if  he  neglects  it.  He  who  was 
the  humblest  of  men  here  betokened  himself  as  one  whose 
ministry  in  a  city  could  exalt  it  to  heaven ;  and  in  the  mouth 
of  any  other  the  expression  would  have  been  the  height  of 
arrogance.  Vainly,  indeed,  do  some  attempt  to  flatten  down 
this  language  of  Christ's  into  Oriented  hyperbole;  an  attempt, 
too,  which  is  utterly  unjustifiable  in  regard  to  his  language,  in 
which  the  figures  of  the  East  were  so  imbued  with  the  sobriety 
of  the  West  as  to  stamp  them  with  fitness  for  all  times  and  all 
countries. 

§  205. — Exultation  of  the  Disciples  on  tJievr  Return. — The  Overthrow  of 
Solaris  Kingdom. — Christ  warns  the  Disciples  against  Vanity.  (Luke  x. 
17-20.) 

When  the  disciples,  at  a  later  period,  returned  from  their 
mission  to  meet  Christ,  they  related  to  him,  with  child-like 
joy,*  the  great  things  they  had  achieved  in  his  name:  "Even 
the  devils  are  subject  to  its  in  thy  name" 

As  Christ  had  previously  designated  the  cure  of  demoniacs 
wrought  by  himself  as  a  sign  that  the  kingdom  of  God  had 
come  upon  the  earth/  so  now  he  considered  what  the  disciples 
reported  as  a  token  of  the  conquering  power  of  that  kingdom, 
before  which  every  evil  thing  must  yield :  "  /  beheld*  Satan  as 
lightning  fall  from  heaven;  i.  e.  from  the  pinnacle  of  power 
which  he  had  thus  far  held  among  men.  Before  the  intuitive 
glance  of  his  spirit  lay  open  the  results  which  were  to  flow 
from  his  redemptive  work  after  his  ascension  into  heaven;  he 

*  This  does  not  seem  to  me  to  justify  De  Wette*s  conclusion  that  Christ 
had  not  as  yet  conferred  on  them  the  same  powers  as  on  the  Apostles. 
Even  in  possession  of  this  power,  they  might  have  been  surprised,  con- 
scious of  what  they  were,  to  find  such  great  things  done  by  them  ;  just  as 
in  other  cases,  a  man  who,  while  conscious  of  his  own  weakness,  serves  as 
an  organ  for  the  objectively  Divine,  may  be  surprised  at  what  he  does,  in 
comparison  with  what  he  is.  r  Cf.  p.  160. 

1  Beholding  in  the  spirit  is  here  undoubtedly  meant ;  Christ  designates 
by  a  symbolical  figure  what  the  glance  of  his  Spirit  foresaw  in  the  progress 
of  the  future.  There  is  no  reason  to  suppose  here  a  vision  like  that  of  the 
prophets,  in  which  the  truth  was  presented  in  a  symbolical  veil  or  covering. 
Nowhere  in  the  history  of  Christ  do  we  find  an  intuition  in  the  form  of  a 
vision;  indeed,  such  seem  to  have  been  precluded  by  the  proper  indwelling 
of  God  in  Him,  distinguishing  Him  from  all  prophets  to  whom  a  transient 
Divine  illumination  is  imparted;  in  Him  the  Divine  and  the  Human  were 
completely  one;  in  Him  was  shown  the  calmness,  clearness,  and.  steadiness 
of  a  mind  bearing  within  itself  the  source  of  Divine  light ;  in  His  unbroken 
consciousness  as  God-Man,  we  dare  not  distinguish  moments  of  light  and 
moments  of  darkness. 
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aaw,  in  spirit,  the  kingdom  of  God  advancing  in  triumph  over 
the  kingdom  of  Satan.  He  does  not  say  "I  see  now,"  but 
UI  saw."  He  saw  it  before  the  disciples  brought  the  report 
of  their  accomplished  wonders.  While  they  were  doing  these 
isolated  works,  he  saw  the  one  great  work — of  which  theirs 
were  only  particular  and  individual  signs — the  victory  over 
the  mighty  power  of  evil  which  had  ruled  mankind,*  com- 
pletely achieved.  And,  therefore  (v.  19),  he  promised,  in 
consequence  of  this  general  victory,  that  in  their  coming 
labours  they  should  do  still  greater  things.  They  were  to 
trample  the  power  of  the  enemy  under  foot;  they  were  to 
walk  unharmed  over  every  obstacle  that  opposed  the  kingdom 
of  God. 

But  at  the  same  time  he  warned  them  against  a  tendency, 
dangerous  to  their  ministry,  which  might  possibly  attach  to 
their  joy  at  its  brilliant  and  extraordinary  results.  "Notwvth- 
standing,  in  this  rejoice  not,  that  the  spirits  are  subject  unto  you." 
They  were  liable  to  vanity,  glorying  in  the  means,  viz.  the 
individual  brilliant  results  of  their  ministry,  rather  than  in  the 
Divine  end,  the  triumph  of  the  kingdom,  to  which  all  single 
results  were  but  subsidiary  elements;  a  vanity  which  might 
deceive  itself,  and  take  the  appearance  for  the  reality.  And 
many  great  and  successful  labourers  have  yielded  to  this  temp- 
tation; their  very  works  becoming  the  means  of  corrupting 
their  interior  life;  and  this  having  become  impure,  the  im- 
purity passes  over  into  their  works  also.  "  But  rather  rejoice 
HujJt  yowr  names  are  written  in  heaven."  They  were  to  do 
wonderful  works  in  the  future ;  but  these  were  not  to  be  the 
source  of  their  joy;  the  kingdom  of  God,  the  aim  of  all  their 
labours,  was  to  be  the  object  of  their  rejoicing;  and  all  else 
subordinate  to  it.  tc  Your  great  deeds  are  to  be  as  nothing  in 
comparison  to  the  grace  given  you,  the  pardon  of  your  sins, 
and  life  everlasting." 

§  206. — The  Kingdom  of  God  revealed  to  Babes.— Tlve  Blessedness  of  the 
Disciples  in  beholding  it.     (Luke  x.  21,  24.) 

Thus  piercing  the  future,  and  seeing  that  these  simple, 
child-like  men,  who  had  nothing  but  what  was  given  them, 
were  to  be  organs  of  the  power  of  God  to  renovate  humanity, 
that  by  their  preaching  men  were  to  learn  what  human  wisdom 
could  never  have  discovered,  he  poured  forth  the  holy  joy  o$ 
his  heart  before  God  in  fervent  thankfulness :  "  /  thank  thee, 


f  C£  John  xii.  31. 
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0  Father,  Lord  of  heaven  and  earth,11  that  thou  hart  hid  these 
things  from  the  wise  and  prudent,  and  host  revealed  them  unto 
babes:*  even  so,  Father,  for  so  it  seemed  good  in  thy  sight*  AU 
things  are  delivered  to  me  of  my  Father ;x  and  no  man  knowetk 
who  the  Son  isi  (the  true  nature  of  the  Son)  but  the  Father; 
and  who  the  Father  is,  but  the  Son,  and  he  to  whom  the  Son  wiU 
reveal  Mm."* 

After  he  had  thus  poured  out  his  soul  before  God,  he  turned 
to  his  disciples,  and  pronounced  them  blessed,  because  their  eyes 
had  beheld  that  which  the  prophets  and  the  pious  had  waited 
and  longed  for.* 

*  The  Omnipotent  Creator,  who  manifests  himself  as  Father  in  con- 
descending to  the  wants  of  men,  and  in  his  self- revealing  love. 

*  The  hiding  from  the  wise  and  the  rcvealmgxmto  babes  are  closely  con- 
nected together ;  it  required  child-like  submission  and  devotion  to  receive 
the  communications  of  the  higher  source,  and  therefore  none  could  receive 
it  but  such  as,  like  children,  m  need  of  higher  light,  yielded  themselves 
up  to  the  Divine  illumination;  and  for  the  same  reason,  those  whose 
imagined  wisdom  satisfied  them,  because  they  were  devoid  of  ohild-like 
submission,  could  not  receive  the  Divine  communications. 

w  I  think  that  i^ofioXoyovfiat  is  not  to  be  repeated  after  vai  in  v.  21 ; 
the  latter  (like  apriv)  is  a  confirmation  of  the  preceding  passage,  and  a 
reason  is  assigned — "so  it  teemed  good  in  thy  sight;"  a  higher  necessity, 
viz.  the  pleasure  of  God,  made  it  so.  These  words  form  the  point  of  tran- 
sition to  the  following  verse,  which  contains  the  ground  of  the  preceding; 
viz.  that  the  Son  receives  all  by  communication  from  God,  but  none  can 
know  the  Son,  except  it  be  revealed  to  him  by  the  Father. 

*  Tlat  is,  according  to  the  connexion,  all  power  to  carry  on  and  develop 
the  kingdom  of  God  victoriously,  and  to  give  eternal  life  to  believers 
(John  xvii.  2).  Christ  had  previously  said  that  the  Divine  power  given  to 
him  should  show  itself  in  the  efficiency  of  his  organs  in  spreading  the 
kingdom  of  God. 

i  For  this  mighty  power  was  granted  to  him  in  view  of  his  original 
relations  to  God. 

*  This  entire  passage,  which  in  Luke  connects  itself  so  naturally  and 
closely  with  the  narrative,  is  placed  by  Matthew  (xi.  25-27)  in  connexion 
with  the  woes  pronounced  upon  the  unbelieving  towns  of  Galilee. 

*  The  passage  in  v.  23,  24,  forms  an  apt  and  fitting  conclusion  to  what 
had  gone  before,  both  in  form  and  substance.  The  kclt  idiav  fits  with  the 
supposition  that  the  disciples,  on  their  return,  found  Christ  surrounded  by 
one  of  those  groups  that  frequently  gathered  about  him.  The  same  words 
stand,  also,  in  a  clear  connexion  in  Matt.  (xiii.  16,  17),  but  not  so  dose  as 
Luke '8.  Even  the  form  of  the  words  is  closely  adapted  to  the  occasion 
and  the  context.  It  is  a  question  whether  the  words  "kings"  or  "righteous 
men"  (as  Matt,  gives  it)  were  the  original  one.  Hie  exchange  may  have 
taken  place  because  "kings"  appeared  foreign;  or  vice  vend,  because 
"righteous  men"  appeared  too  indefinite.  By  the  word  "kings,"  then, 
we  must  understand  "the  pious  kings;"  and  the  instance  of  a  David 
might  have  led  Jesus  to  connect  "kings  "with  "prophets."  Thus  the 
apparently  insignificant  disciples  are  contrasted  with  men  of  the  highest 
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The  "seeing"  and  "hearing''  are  not  to  be  taken,  as  Hugo 
a  St  Victor  long  ago  remarked,  in  an  outward  sense,  but 
spiritually,  with  reference  to  the  truth  revealed  to  them,  which 
had  been  veiled  and,  to  some  extent,  hidden  from  those  who 
occupied  even  the  highest  place  in  the  Old  Dispensation.  A 
conscious  or  unconscious  longing  for  the  future  revelation  was 
their  highest  attainment. 

§  207.~The  Signs  of  Discipleskty.  (Matt.  vii.  22.)— Requisite,  viz.  Sdf- 
Dmial  and  Resignation  (Luke  ix.  56,  62) :  Taking  vp  the  Cross.  Luke 
xrr.  25-85 ;  Matt  x.  88 ;  xvi:  24.) 

If  we  were  correct  in  our  remarks  upon  the  Sermon  on  the 
Mount,  p.  257,  we  must  assign  to  this  period  the  following 
words  ot  Christ  (Matt.  vii.  22) :  "  Many  will  say  to  mem  that 
day,  Lord,  Lord,  have  toe  not  prophesied  in  thy  name  ?  and  in 
thy  name  have  cast  out  devils?  and  in  thy  name  done  many 
wonderful  works?  And  then  will  I  profess  unto  them,  I  never 
knew  you;  depart  from  me,  ye  that  work  iniquity"*  Words 
referring  to  that  period  in  which  Christ  had  already  imparted 
miraculous  powers  to  the  disciples,  and  had  to  warn  them 
against  the  danger  of  losing  sight  of  the  sole  object  of  their 
works,  in  the  splendour  and  notoriety  of  the  works  themselves. 
Christ,  then,  with  his  piercing  glance  into  the  future,  announces 
that  not  the  doing  great  works  in  his  name,  but  holy  dispo- 
sitions and  aims  alone,  would  be  an  infallible  sign  of  disciple- 
ship.  He,  who  recognized  as  his  own  such  as  gave  a  cup  of 
cold  water  to  the  least  in  his  name,  repulsed,  as  aliens,  those 
who  pretended  to  do  great  works  in  his  name;  the  disposition 
shown  in  their  lives  made  it  manifest  that,  although  his  name 
was  upon  their  lips,  it  was  not  in  their  hearts.  To  such,  also, 
might  be  applied  his  saying,  "He  that  is  not  with  me  is  against 
me" 

An  attempt  at  a  nearer  definition  of  the  relation  in  which 
such  persons  and  their  works  stood  to  Christ  may  be  made  as 
follows:  They  were  perhaps  really,  at  first,  in  communion  with 

importance  in  the  development  of  the  Theocracy.  There  is  no  difficulty 
in  supposing  that  Christ  passed  over  from  "  prophets"  to  "  righteous  men," 
and  then  the  adjective  "many"  (Matt.  xiii.  17)  would  he  the  more 
applicable. 

•  There  is  internal  proof  that  this  passage  was  not  (as  some  suppose) 
ascribed  to  Christ  as  a  post  factum  prediction.  Those  who  suppose  this 
must  conceive  that  the  passage  was  invented  to  oppose  the  heretics,  who 
boasted  of  miraculous  powers.  But  in  that  case  false  doctrine  would  have 
been  made  more  prominent  than  bad  action*  ;  and  even  the  appearance  of 
recognizing  their  works  as  real  miracles  would  have  been  avoided. 
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him,  and  thus  participated  in  the  Divine  life  from  which  these 
miraculous  powers  went  forth;  hut  afterward — rejoicing  more 
that  they  were  able  to  cast  out  devils  than  that  their  names 
were  written  in  the  Book  of  life— their  very  works  became  a 
snare  to  destroy  them,  and  their  higher  life  was  lost  in  out- 
ward appearance.  After  the  principle  of  life  was  gone,  single 
and  separate  impulses  may  yet  have  remained.  Isolated  efforts 
may  continue  after  the  prime  cause  is  destroyed;  there  may  be 
life-like  convulsions  when  life  has  departed  for  ever.  Compare 
what  Paul  says  in  1  Cor.  xiii.  1-3,  about  such  separate  good 
deeds  when  uninspired  by  the  life  of  love. 

It  may  be  objected,  however,  that  Christ  betokens  these  as 
persons  whom  lie  had  never  known  as  his  own.  As  such,  we 
must  believe  that  the  new  birth  had  never  been  fully  realized 
in  them ;  that  they  had  been  predominantly  selfish  from  the 
first;  that  none  but  isolated  impulses  of  the  higher  life,  mere 
exaltations  of  the  natural  feelings  or  imagination,  had  ever 
found  place  in  them.  We  must  remember  well  that  stimulated 
natural  powers  may  do  many  things  apparently  resembling  the 
work  of  Divine  power,  but,  in  fact,  very  different  from  it. 

Many  persons,  in  the  places  to  which  Christ  came,  were  so 
powerfully  affected  by  his  preaching,  as  to  wish  earnestly  to 
attach  themselves  to  him  for  ever;  but  he  did  not  receive  alL 
Some,  carried  away  by  transient  emotions,  felt  willing  to  pro- 
mise more  than  they  could  perform;  and  he  took  pains  to  lay 
before  such  the  sufferings  and  struggles  they  must  undergo  as 
his  followers,  the  sacrifices  and  self-denial  which  devotion  to 
him  must  cost. 

One  of  these,  who  probably  went  with  him  a  little  distance 
from  a  village  where  he  had  stayed  a  short  time,c  said  unto 
him,  "Lord,  I will  follow  thee  whithersoever  thou  goest"  Christ 
bade  him  reflect  well  before  taking  such  a  step:  "Foxes  have 
holes,  and  the  birds  of  the  air  have  nests,  but  the  Son  of  Man 
hath  not  where  to  lay  his  head;n  expressing  the  privations  and 
necessities  to  which  all  who  followed  him  thereafter  would  ex- 
pose themselves.  Another  whom  he  invited  to  follow  him,  as 
he  was  about  departing,  said,  "Suffer  me  first  to  go  and  bury 
my  father."  Under  other  circumstances  Christ  would  not  have 
hindered  the  indulgence  of  such  a  filial  love;  but  he  made  use 
of  this  case  to  show,  by  a  striking  example,  that  those  who 

•  If  stress  is  to  be  laid  upon  Luke  ix.  56,  57,  these  little  narratives, 
which  fit  so  aptly  to  this  part  of  the  history,  stand  in  a  much  clearer 
chronological  and  pragmatical  connexion  in  Luke  ix.  than  in  Matt.  viii.  ^ 
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sought  to  follow  him  must  deny  natural  feelings  that  were 
otherwise  entirely  sacred,  when  the  interests  of  the  kingdom 
of  God  required  it.  "  Let  the  dead  bury  their  dead,  but  go  thou 
and  preach  the  kingdom  of  God"  (Let  those  who  are  them- 
selves dead,  who  know  nothing  of  the  higher  interests  of  the 
kingdom  of  God  or  the  Divine  life,  attend  to  the  lifeless  clay. 
But  thou,  upon  whom  the  Divine  life,  which  conquers  all  death, 
is  opened,  thou  must  devote  thyself  wholly  to  propagate  it  by 
preaching  the  Gospel.  It  is  for  the  dead  to  care  for  the  dead ; 
the  living  for  the  living.)  So  in  answer  to  another,  who  said, 
"Let  me  first  go  and  bid  them  farewell  which  are  at  home  at  ray 
house"  Christ  expressed  a  similar  thought :  "No  one  having  put 
Ms  hand  to  tlie  plough,  and  looking  back,  is  fit  for  the  kingdom  of 
God"*  (no  one  can  become  a  proper  organ  of  the  kingdom  who 
does  not  give  himself  up  to  it  with  undivided  soul,  suffering  no 
earthly  cares  to  distract  him). 

At  a  certain  point  of  this  journey,  whole  hosts  of  people, 
attracted  by  Christ's  appearance  and  preaching,  followed  after 
him  (Luke  xiv.  25).  He  took  pains  to  impress  upon  the  minds 
of  this  multitude  the  necessary  conditions  of  fellowship  with 
him;  that  they  were  not  to  expect  the  appearance  of  Messiah's 
kingdom  in  its  glory  upon  the  earth,  and,  therefore,  to  look  for 
nothing  but  ease  and  enjoyment  in  his  communion;  nay,  on 
the  other  hand,  said  he,  "If  any  man  come  to  me,  and  hate  not 
his  father  and  mother,  <fec.  yea,  and  his  own  life  also,  he  cannot 
be  my  disciple."  (The  nearest  and  dearest  earthly  ties  must  not 
stand  in  the  way  of  the  kingdom  of  God.)  "And  whosoever  doth 
not  bear  his  cross,  and  come  after  me,  cannot  be  my  disciple."* 

d  Wetstein  adduces,  in  illustration  of  this  passage,  the  beautiful  Py- 
thagorean sentiment  of  Simplicius,  in  his  Commentary  on  Epictetus  :  dg 
rb  upov  iLicf^xofitvoQ  /117  iitiOTpktyov. 

e  It  is  involved  in  the  very  idea  of  following  Christ,  that  he  who  does  it 
decides  to  "bear  his  own  cross."  The  sense  of  this  phrase  is  well  illus- 
trated in  Plutarch  (de  Sera  Numinis  Vindicta,  c.  ix.),  who  says,  that  "As 
wickedness  bears  its*  own  punishment  along  with  it,  so  the  wicked  man 
t>ears  his  own  cross."  Kai  T<f  fikv  owuari  rwv  KokaZofisvwv  ekclotoq 
KdKovpywv  iK<f>spu  rbv  avrov  otclvqqv'  i\  dk  naKia  rStv  KoXaartjpiwv  i<f>' 
iavrrjv  inaoTov  kK  ayrijjc  rcicraiverai,  duvrj  rtc  ovoa  fitov  Srjiuovpybg 
oUrpov  xai  oiv  aiffxvvy  0<56oi/c  re  iroXKovg  ical  ira9tj  x<*^tir&  Kaiutra- 
juXtiac  ical  rapax&Q  airavoTovg  Ixovtqq.  This  passage  shows  that  Christ 
might  have  employed  the  phrase  without  any  known  reference  to  his 
death ;  the  form  of  the  expression  is,  therefore,  no  proof  that  the  passage 
was  modified  after  his  death  upon  the  cross.  But  John  tells  us  that  Christ 
did  allude  to  his  impending  death  upon  the  cross  in  the  use  of  the  word 
ittyovv  (jii.  82) ;  and  this  may  have  been,  and  probably  was,  before  his 
mind,  in  connexion  with  his  being  delivered  over  to  the  heathen,  when  he 
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(As  Christ,  condemned  to  death  upon  the  cross,  must  himself 
cany  the  instrument  of  his  sufferings  and  ignominy,  so  his  true 
followers  must  be  prepared  to  undergo,  of  their  own  accord,  all 
sufferings  and  shame.) 

§  208.— Self-Dcnial  and  Self-Sacrifice  further  illustrated.— Parable  of  the 
building  of  the  Tower.— Of  the  Warring  King.  (Luke  xiv.  2$-Z$.)--~The 
Sacrificial  Salt.  (Mark  ix.  49,  60.)— The  treasure  hid  t»  the  Field.— 
The  Pearl  of  Cheat  Price.    (Matt.  xiii.  44-46.) 

Christ  then  made  use  of  various  comparisons  to  set  still 
more  clearly  before  his  hearers  the  necessity  of  counting  the 
cost,  of  fairly  contemplating  the  sacrifices  and  self-denial  which 
his  service  required,  before  entering  upon  it.  Those  who  heed- 
lessly neglected  this,  and  are  afterward  disgraced  by  shrinking 
from  the  sacrifices  demanded  of  them,  are  compared  to  a  man 
that  sets  about  building  a  tower  without  calculating  the  ex- 
pense, and  is  laughed  at  when  his  inability  to  finish  it  is  mani- 
fested. Or  to  a  king,  who  rashly  goes  to  war  with  another  of 
superior  power.  And  then,  again,  he  repeated  the  main 
thought :  "  None  of  you,  that  forsaheih  not  all  that  he  hath,  can 
be  my  disciple.  Salt  is  good,  but  if  the  salt  ham  lost  Us  savour, 
wherewith  shall  it  be  seasoned?"  The  disciples  of  Christ,  the 
salt  of  mankind,  become  lifeless — a  mere  appearance— without 
self-sacrifice;  the  salt  becomes  stale  and  worthless.' 

Kindred  to  this  is  the  passage  in  Mark  ix.  49,  50,  which, 
considered  as  an  isolated  saying,  is  quite  obscure.  But  it  pro- 
bably formed  part  of  one  of  Christ's  exhortations  to  his  disciples 
during  this  latter  period  of  his  stay  with  them.  The  thought 
which  it  contains  appears  to  me  to  be  this.  The  persecutions, 
struggles,  and  sufferings  of  the  disciples  were  to  be  as  salt  to 
preserve  and  freshen  the  Divine  life  in  them;  to  make  them 
more  and  more  fit  sacrifices  to  be  consecrated  to  God.  But 
(v.  50)  no  external  influences  could  thus,  operate,  unless  the 
element  of  the  inner  life,  in  truth,  exists;  the  salt  must  be 
there,  the  spirit  of  self-sacrifice,  springing  from  the  Divine  life 
within,  before  outward  trials  can  serve  to  purify  the  heart. 
The  disciples  were,  therefore,  exhorted  to  keep  it  within  them, 
and,  as  an  aid  thereto,  to  strengthen  each  other  in  the  Divine 
life  by  fellowship  of  heart.  "Have  salt  in  yourselves,  and  have 
peace  one  with  another." 

used  the  phrase  in  John.     The  passage  in  Matthew,  therefore,  may  he 
taken  as  affording  a  similar  sense ;  and  thus  John  and  the  Synoptical 
Gospels  agree  in  stating  that  Christ  intimated  the  mode  of  his  death. 
'  Cf.  p.  246. 
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The  same  thought,  viz.  that  his  followers  must  be  prepared 
to  sacrifice  everything  to  the  kingdom  of  God,  as  their  highest 
good,  was  also  illustrated  by  the  parables  of  the  treasure  hid  in 
the  field,  and  the  pearl  of  great  price. 

The  single  aim  of  the  first  parable  is  to  show  that  whoever 
will  obtain  this  treasure  must  give  up  all  that  he  has  in  order 
to  secure  it,  and  must  consider  all  other  possessions  valueless 
in  comparison  with  this,  his  highest  good  All  the  rest  is  the 
colouring  of  the  picture,  to  give  impressiveness  to  this  one 
thought.  The  same  thought  is  presented,  under  another  figure, 
in  the  parable  of  the  costly  pearl.  It  is  probable,  however, 
that  these  varying  forms  of  illustration  were  used  to  describe 
the  different  ways  by  which  men  reach  the  kingdom  of  God  ; 
the  accidental  finder  of  the  treasure  in  the  field  corresponding 
to  those  to  whom  the  proclamation  of  the  kingdom  comes  un- 
sought and  unexpected;  but  whom,  nevertheless,  it  finds  ready 
to  receive  it,  and  to  sacrifice  everything  when  its  revealed  glory 
rouses  the  slumbering  Divine  consciousness  within  them.  On 
the  other  hand,  as  the  merchant  seeks  for  precious  pearls,  and, 
after  repeated  search,  finds  one  of  surpassing  beauty  and  value  ; 
so  some,  impelled  by  anxious  longings,  pursue  the  kingdom  of 
God  with  restless  earnestness,  and  find  in  it  at  last,  to  the  joy 
of  their  hearts,  that  precious  treasure  which  transcends  all 
others,  however  valuable,  in  a  lower  sense,  they  may  be. 

§  200.— CAritt  refuses  to  mtetfere  in  OwU  Disputes.    (Luke  xii.  13-15.) — 
Sis  Decision  %n  the  Case  qf  the  Adulteress. 

It  was  natural  that  there  should  be  some,  among  the  num- 
ber who  came  under  the  powerful  influence  of  Christ,  to  seek 
from  his  authority  the  decision  of  questions  foreign  to  his  call- 
ing. In  such  cases  he  refused  to  interfere;  his  kingdom  wa& 
to  rule  the  hearts  of  men;  not  to  establish  outward  law  or 
equity.  On  a  certain  occasion,  ones  of  the  listening  crowd 
asked  him  to  decide  a  dispute  between  himself  and  his  brother 
in  regard  to  an  inheritance.  The  Saviour  repelled  him,  de- 
clining to  Ox  the  limits  of  civil  property  and  decide  in  ques- 
tions of  civil  right;  so  important  did  he  consider  it  to  avoid 

1 1  cannot  agree  in  Schleiermacher's  opinion,  that  this  was  one  of  those 
'whom  Christ  had  asked  to  follow  him.  Had  it  been  so,  Christ  would 
doubtless  have  replied  to  him,  as  he  did  to  others,  that  Aw  followers  must 
be  prepared  to  renounce  all  earthly  possessions.  It  was  not  at  all  wonder- 
mi  that  a  man  who  recognized  in  Jesus  a  teacher  of  Divine  authority, 
should  ask  him  to  arbitrate  a  dispute  between  himself  and  his  brother,  who 
may  have  also  admitted  Christ's  authority. 
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even  the  appearance  of  intermeddling  with  the  affairs  of  human 
law  and  government.  And  in  the  light  of  his  conduct  in  this 
case,  we  see  that  Christianity  is  not  directly  to  order  the  rela- 
tions of  civil  society ;  this  owbwwrd  Divine  authority  is  foreign 
to  its  calling.  Christ  worked  only  in  his  own  sphere,  the 
sphere  of  men's  hearts;  although,  indeed,  by  operating  upon 
the  heart,  he  meant  to  operate  upon  everything  else;  for  all 
human  relations  grow  out  of  it.  He  made  use  of  this  oppor- 
tunity (v.  15)  to  rebuke  covetousness,  the  source  of  such  con- 
tentions; to  show  the  vanity  of  earthly  wealth;  and  to  point 
out  the  heavenly  treasures  as  the  only  object  worth  men's 
striving  after. 

The  case  which  follows  undoubtedly  belongs,  chronologically, 
to  an  earlier  period,  not  precisely  determinable;  but  we  place 
it  here  because  of  its  affinity,  in  a  certain  sense,  with  that  just 
mentioned,  inasmuch  as  it  involved  a  question  of  outward 
law.h 

At  a  period  before  the  open  and  decided  manifestation  of 
hostility  on  the  part  of  the  Pharisees,  while  they  were  seeking 
privately  to  attach  suspicion  to  Christ  as  the  friend  of  pubh-" 
-cans  and  sinners,  they  brought  to  him  a  woman  taken  in  adul- 
tery, and  asked  whether  she  ought  not  to  suffer  the  penalty  of 
death  prescribed  by  the  Mosaic  law.  Had  he  ventured  to 
pronounce  her  free,  as  they  perhaps  expected  from  his  well- 
known  gentleness  to  sinners,  their  object  would  have  been 
gained;  they  might  have  involved  him  in  a  dispute  with  the 
law  of  Moses.  As  the  question  was  foreign  to  his  sphere,  he 
at  first  paid  no  attention,  but  stooped,  and  wrote  upon  the 
ground.  They  pressed  the  point,  however,  and  he  then  drew 
the  question  out  of  the  sphere  of  law  into  that  of  morality, 

h  [There  has  been  much  dispute  about  the  authenticity  of  the  account  of 
the  adulterous  woman ;  John  viii.  1-11.]  We  think,  both  from  internal 
and  external  grounds,  that  it  does  not  belong  to  John's  Gospel  (see  Liicke 
on  the  passage) ;  perhaps  its  insertion  there  was  suggested  by  viii.  15. 
But  in  all  essential  features  it  bears  the  stamp  of  truth  and  originality. 
If  invented  at  all,  it  must  have  been  by  the  Marcionites ;  but  in  mat  case 
it  would  have  been  coloured  more  highly  with  opposition  to  the  Mosaic 
law ;  nor  could  an  invention  of  theirs  have  found  such  general  currency  in 
the  Catholic  Church.  The  difficulties  consist  more  in  the  form  than  in  the 
substance  of  the  narrative ;  and  even  these  can  be  readily  overcome  As 
to  the  account  in  Evamg.  ad  ffebrceos  (Eus.  iii.  39)  of  a  woman  accused  of 
many  sins  before  the  Saviour,  we  know  too  little  about  it  to  decide  whether 
it  was  true  and  original,  or  a  mere  exaggeration  either  of  the  one  before  us 
in  John,  or  of  the  other  account  of  the  sinful  woman  who  anointed  th** 
feet  of  Jesus  (p.  227);  or  whether  it  arose  from  a  blending  of  the  two 
together. 
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which  was  properly  his  own.  Looking  round  upon  them  with 
all  his  majesty  of  mien,  he  said,  "He  that  is  without  sin  among 
fj&Uy  let  him  first  cast  a  stone  at  her" 

It  is  true,  that  from  the  stand-point  of  law  the  moral  cha- 
racter of  the  judge  is  of  no  account;  it  is  the  law  alone  that 
judges.  But  from  the  stand-point  of  morality,  he  that'con- 
demns  another  (i.  e.  the  sirmer,  not  merely  the  sin)  while 
conscious  of  sin  himself,  though  of  another  kind,  pronounces 
his  own  condemnation  (Rom.  ii.  1).  His  own  conscience 
bears  witness  against  him.  In  this  case,  therefore,  Christ  ap- 
pealed to  the  consciences  of  the  accusers,  not  only  to  dispose 
them  to  leniency,  but  also  to  awaken  in  them  a  common  sense 
of  sin,  and  need  of  pardon  and  redemption.  To  the  woman, 
■who  was  bowed  down  under  the  burden  of  sin,  he  said,  "Nei- 
ther do  I  condemn  thee;n  cautioning  her,  at  the  same  time,  to 
guard  against  falling  again  into  transgression. 

§  210.— Christ's  Intimations  of  the  Futwre. 
The  discourses  of  Christ  in  the  course  of  this  journey  reveal 
to  us  the  topic  on  which  his  thoughts  were  chiefly  occupied  at 
this  critical  period.  In  the  spiritual  results  of  his  preaching, 
he  saw  the  earnest  of  that  new  creation  which  was  to  follow 
his  death.  Knowing  all  that  lay  before  him  at  Jerusalem,  he 
went  on  to  meet  his  death  in  conflict  with  the  representatives 
of  the  depraved  spirit  of  the  world  at  Jerusalem;  yet  contem- 
plating with  joy  the  progress  of  his  kingdom,  for  which  this 
self-sacrifice  was  to  pave  the  way.  At  the  same  time  com- 
menced those  vehement  emotions  of  soul  which  afterward, 
under  various  and  painful  excitements  from  without,  grew 
stronger  and  stronger,  until  his  final  and  triumphant  "  It  is 


§  211. — Parables  of  the  Mustard  Seed  and  of  the  Leaven.     (Luke  xiii. 

18-21.)— Points  of  Agreement  and  Difference. — Compared  with  the  Parable 

of  the  Ripening  Grain.     (Mark  iv.  26.) 

Christ  recognized  in  the  little  circle  that  gathered  around 
him  the  germ  of  a  community  which  was  to  embrace  all  na- 
tions. Piercing  the  veil  which  obscured  the  future  from 
ordinary  eyes,  he  saw  the  spiritual  life  of  mankind  in  all  its 
relations  revolutionized  by  the  power  of  his  word.  A  total 
change  in  the  disciples'  mode  of  thinking  was  in  preparation; 
the  truth  they  had  received  was  to  be  freed  from  the  many 
foreign  elements  that  yet  encumbered  it.  Thus  the  Divine 
word  was  to  work  both  extensively  and  intensively.   These  forms 
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of  its  operation  lie  illustrated  by  the  parables  of  the  mustard 
seed  and  the  leaven.1 

The  point  in  which  the  two  parables  agree  is,  the  designating 
of  the  power  with  which  the  kingdom  of  God,  where  the  truth 
has  once  been  received,  develops  itself  outwardly  from  within; 
the  greatest  results  proceeding  from  apparently  the  most  in- 
significant beginnings.  The  point  in  which  they  differ  is,  that 
the  development  illustrated  in  the  parable  of  the  mustard  seed 
is  more  extensive,  in  that  of  the  leaven  more  intensive;  in  the 
former  is  shown  the  power  with  which  the  Church,  so  feeble 
in  its  beginning,  spreads  over  all  the  earth;  in  the  latter,  the 
principle  of  Divine  life  in  Christianity  renews  human  nature, 
in  all  its  parts  and  powers,  after  its  own  image,  to  become  its 
own  organ;  thus  illustrating  the  growth  of  religion,  not  only 
in  the  race,  but  also  in  individual  men. 

Here  we  notice,  also,  a  parableJ  preserved  to  us  by  Mark 
alone  (iv.  26).  "So  is  the  kingdom  of  God,  as  if  a  mom.  should 
cast  seed  into  the  grotmd;  and  should  sleep,  and  rise  night  and 
day,  and  the  seed  should  spring  and  grow  up,  he  knoweth  not 
how.  For  the  earth  bringdh  forih  fruit  cf  hers^ 
then  the  ear,  after  that  the  fuU  corn  in  the  ear.  But  when  ths 
gram  is  ripe,  immediately  he  putteth  in  the  sickle,  becamse  ths 
harvest  is  come"  Christ  obviously  intended  by  this  parable  to 
impress  upon  the  disciples  that  their  duty  was  to  preach  the 
word  [not  to  make  it  fruitful] ;  that  where  the  truth  was  once 
implanted  in  the  heart,  its  growth  was  independent  of  human 
agency;  unfolding  itself  by  its  own  inherent  Divine  power,  it 
would  gradually  accomplish  the  transformation  of  human 
nature  into  that  perfection  for  which  God  designed  it  ^ihefkcU 
corn  in  the  earl  The  preachers  of  truth  are  instruments  of  a 
power  whose  effects  they  cannot  measure.  If  they  only  preach 
the  word,  and  do  nothing  further  to  it,  it  will  by  its  own 
efficacy  produce  in  men  a  new  creation,  which  they  must  be- 

1  Luke  gives  these  parables  in  the  connexion  we  have  assigned  to  them. 
In  Matthew  they  are  placed  along  with  others  of  a  very  different  character, 
only  agreeing  in  the  one  point  of  general  bearing  upon  the  kingdom  of 
God.     On  the  arrangement  of  the  parables,  cf.  p.  113. 

J  This  parable  bears  the  undeniable  stamp  of  originality,  both  in  ite 
matter  and  form ;  so  that  we  cannot  consider  it  as  a  variation  of  one  of  the 
other  parables  of  the  growing  seed.  It  is  worthy  of  note  that,  just  as  in 
the  different  narratives  of  the  same  discourse  given  in  the  first  three  Gos- 
pels, one  Evangelist  preserves  one  portion,  and  another  another ;  so  in 
regard  to  these  parables  illustrative  of  the  intensive  operation  of  the  kingdom 
of  God,  Mark  alone  has  preserved  the  one  of  the  ripening  corn,  omitting 
the  leaven;  while  Matthew  and  Luke  give  the  latter,  omitting  the  former. 
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noid  with  amazement  (v.  27).  No  words  could  haye  more 
pointedly  opposed  the  prevalent  carnal  notions  of  the  Jews  in 
regard  to  the  nature  of  Messiah's  kingdom,  or  have  more  effec- 
tually rebuked  the  tendency  to  aseribe  too  much  to  human 
agencies,  and  too  little  to  the  substantive  power  of  the  word 
itself 

§  212.— The  Fire  to  he  hmdkd.—The  Baptism  of  Sufferh^9.—ChrMomitff 
not  Peace,  but  a  Sword.    (Luke  xii.  49-53.) 

"/  am  come  to  send  fire  upon  the  earth;  and  what  wiU  2 
(more),  if  it  be  already  kindled?"  As  he  had  compared  the  per- 
vading and  renewing  power  of  the  word  of  truth  to  the  leaven, 
so  here,  as  that  word  sends  forth  a  holy  flame,  which  is  to  seize 
upon  human  nature  and  burn  out  all  its  dross  and  impurity — 
inertinguishable  until  it  has  enveloped  all  mankind — he  com- 
pares it  to  a  fire  kindled  by  himself  whose  unquenchable 
names  he  already  sees  bursting  forth.  "What  will  I  more?** 
says  he ;  "the  object  of  my  ministry  on  earth  is  so  far  accom- 
plished." 

But  after  speaking  thus  of  what  had  been  already  done,  he 
passed  on  to  what  remained  for  the  fulfilment  of  his  work,  viz. 
the  sufferings  that  were  awaiting  him.  These  he  betokens  by 
a  baptism  which  he  must  undergo;  partly,  perhaps,  in  view  of 
the  multitude  of  afflictions  that  were  to  overwhelm  him,k 
and  partly  in  view  of  baptism  as  a  religious  symbol,  and  of  the 
baptism  of  suffering  as  his  last  and  perfect  consecration  as 
Messiah  and  Kedeemer;  just  as  John's  baptism  was  the  first 
and  preparatory  one.  "I  have  yet  a  baptism  [of  suffering]  to 
be  baptized  with,  and  how  sorely  am  I  pained  until  it  be  accom- 


k  To  "immerse  himself  in  sufferings." 

1  The  common  interpretation  of  these  two  verses  (which  is  certainly  a 
possible  one)  considers  the  two  members  as  co-ordinate— ri  SeXw  as  cor- 
responding to  ir&Q  trvvBxoficu ;  and  et  f/dri  avfiq&tj  to  sa>€  ov  rtXevQS;  "I 
%in  come  to  send  a  fire  on  the  earth,  and  how  do  I  wish  it  were  already 
kindled  i  but  I  have  still  the  baptism  of  suffering  to  undergo,  and  how  am 
I  pained  until  it  be  fulfilled."  This  places  the  whole  in  the  future.  And, 
in  a  certain  sense,  indeed,  Christ  might  have  said  that  the  fire  which  he 
came  to  light  among  men  was  not  as  yet  kindled ;  for  the  great  crisis 
which  Christianity  was  to  produce  in  humanity  had  not  as  yet  come.  In 
this  sense  of  the  passage,  it  expresses  Christ's  longing  for  this  crisis;  for 
the  accomplishment  of  his  work  as  Saviour  by  the  consecration  of  his 
sufferings.  But  we  think,  in  view  of  the  parables  of  the  mustard  seed, 
the  leaven,  and  the  ripening  corn,  that  he  alluded  in  the  first  clause  to 
what  had  been  done ;  the  fire  burned  already,  though  but  glimmering  in 
secret,  in  the  hearts  of  those  that  received  his  preaching  as  the  word  of 
eternal  life.    The  words  ri  Ss\<a  are  thus  interpreted  more  naturally ; 
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In  this  saying,  also,  Christ  contradicted  the  prevailing  idea 
that  the  Messiah  was  to  work  an  outward  revolution.  The 
preached  word  itself  was  the  mighty  flame  which  was  to  pro- 
duce such  wonderful  effects  among  mankind.  He  was  not  to 
end  his  labours  by  coming  forward  to  subdue  his  foes  and  glo- 
rify his  reign  by  miraculous  power;  his  victory  consisted  in 
his  being  overcome  by  suffering  and  death  And  he  warned 
his  disciples,  in  addition  (v.  51,  52),  not  to  imagine  that  he 
would  leave  them  to  enjoy  outward  peace;  far  from  it;  the 
truth  of  God  was  to  be  a  separating  power,  to  cause  the 
sharpest  strifes  in  nations  and  in  families.  The  dearest  natural 
ties  were  to  be  sundered  by  his  true  disciples  (v.  53),  for  the 
sake  of  the  kingdom  of  GoD.m  The  higher  unity  of  Christian- 
ity was  to  shape  itself  out  of  the  midst  of  discords  and  contra- 
dictions. So  clearly  had  Christ  at  that  time  before  his  eyes 
the  effects  subsequently  produced  everywhere  by  Christianity 
in  the  life  of  nations  and  of  families. 

§  21 3. — The  Kingdom  of  God  cometh  not  with  Observation.    (Luke  xvii.  20.) 

When  the  Pharisees  demanded  of  him  when  the  kingdom  of 
God  should  appear,  he  assured  them,  "The  kingdom  of  God 
cometh  not  with  outward  show11  (cannot  be  outwardly  seen  by 
human  eyes);11  "neither  shall  they  say,  Lo  here!  or,  Lo  there! 
for,  behold,  the  kingdom  of  God  is  among  yow."° 

though,  as  we  have  said,  the  other  rendering  is  not  impossible  (Matt.  vii. 
14,  cannot  decide  the  question,  as  the  reading  of  that  passage  is  doubtful). 
The  8i  in  v.  50  is  adversative,  according  to  our  view,  which,  by  the  way, 
was  adopted  (among  the  ancients)  by  Euthymius  Zigabenm.  The  word 
avvsxofiai,  thus  apprehended,  was  Christ's  first  expression  of  his  struggles 
of  soul  in  view  of  the  approach  of  death.  m  C£  Matt.  x.  34,  seq. 

n  The  antithesis  is,  that  it  reveals  itself  invisibly,  so  as  to  be  seen  only 
by  the  eye  of  iaith. 

°  The  words  evrbg  vfiwv  may,  indeed,  mean  "  within  you,"  as  they  are 
commonly  interpreted  ;  but  this  would  not  suit  the  persons  addressed,  for 
*  they  were  as  yet  strangers  to  the  kingdom  of  God,  the  foundation  of  faith 
not  having  been  laid  in  their  hearts.  The  passage,  thus  understood,  would 
have  been  applicable  only  to  believers.  Christ  would  not  have  expressed 
himself  in  a  way  so  liable  to  misconstruction  and  perversion  on  the  part  of 
the  Pharisees.  Had  he  meant  to  tell  them  that  the  kingdom  of  God  must 
be  prepared  within  their  hearts,  he  would  have  warned  them,  instead  of 
looking  for  its  outward  appearance,  to  strive  to  fit  themselves  for  it  by 
laying  the  only  basis  of  which  it  admitted,  in  the  dispositions  of  their 
hearts.  Everything  is  clear  and  natural,  if  we  take  the  words  in  the  sense 
that  we  have  assigned  to  them  :  "  The  kingdom  of  God  is  in  your  midst,  if 
you  will  only  recognize  it.  You  must  not  seek  at  a  distance  what  is  already 
near ;  the  kingdom  of  God  has  come  in  my  ministry :  and  all  that  believe 
on  me  belong  to  it."    This  agrees  also  with  his  usual  mode  of  treating  the 
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§  214. — The  Personal  Retwm  of  Christ  to  tJie  Earth,  and  the  Day  of  Judg- 
ment.    (Luke  xvii.  22-37.) 

Having  thus  pointed  out  that  the  kingdom  of  God  wa» 
manifested  in  his  own  appearance,  Christ  turned  directly  to 
the  disciples,  and  told  them  (v.  22)  that  the  time  would  come 
when  they  should  look  back  longingly  upon  the  days  of  their 
personal  intercourse  with  him,  and  wish,  though  in  vain,  to 
have  him  even  for  one  day  in  their  midst.  But  (v.  23,  24)  as 
this  longing  might  lay  them  open  to  deception  (as,  in  fact,  at  a 
later  period,  their  anxious  yearnings  did  lead  them  to  expect 
his  personal  return  too  soon),  he  warned  them  against  this 
danger.  "  Do  not  suffer  yourselves  to  be  deceived  by  false 
reports  of  my  return ;  when  it  comes,  it  will  be  as  the  lightning 
that  flashes  suddenly  from  one  end  of  the  sky  to  another, 
dazzling  all  men's  eyes;  none  need  point  it  out  to  others; 
none  can  fail  to  see  it,  or  deny  its  approach."  p 

To  obviate  all  carnal  expectations,  he  then  told  them  (v.  25) 
that  "He  must  first  suffer  many  things,  and  be  rejected  of  this 
generation;"  and  that,  when  the  glorified  Son  of  Man  should 
appear  to  judge  a  corrupt  world  (v.  26-32),  in  that  day  of 
trial  and  sifting  that  was  to  precede  the  consummation  of  the 
kingdom,  he  would  take  men  unawares,  and  surprise  sinners  in 
their  lusts.  He  presented  the  whole  in  one  view  before  them, 
without  distinguishing  the  separate  moments.*!  His  object 
was  to  guard  them  against  both  premature  expectations  and 
arbitrary  calculations  upon  the  character  of  the  final  decision ; 
to  impress  them  with  the  importance  of  being  always  prepared, 
both  in  heart  and  in  life,  by  that  self-denial  and  renunciation 
of  the  world  (v.  33)  which  he  always  made  the  necessary  con- 
dition of  entering  into  his  kingdom.  He  then  pointed  out 
(v.  34-36)  the  fanning  process  by  which  the  distinctive  charac- 
ters of  men  in  the  same  relations  of  life  would  be  revealed; 
"  one  shall  be  taken  (saved  and  received  into  the  kingdom) 
and  another  left"  (to  the  judgment  of  God  ;  not  removed  from 
it).     As  this  last  expression  (though  intelligible  enough  from 

Pharisees  ;  he  always  pointed  out  to  them  the  true  meaning  of  his  appear- 
ance.    C£  Matt.  xii.  28 ;  and  p.  261 ,  seq. 

.  p  Christ  here  declares  that  his  actual  coming  would  not  follow  the  analogy 
of  earthly  manifestations  ;  and  this  ought  to  have  been  enough  to  hinder 
believing  dogmatists  from  seeking  to  define  its  character  too  accurately, 
and  from  adhering  too  closely  to  the  letter  of  some  of  the  expressions  of  the 
Apostles,  who  could  themselves  as  yet  have  had  no  adequate  intuition  of 
its  precise  nature. 
,  *  See  below,  where  we  speak  of  Christ's  last  discourses. 
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the  connexion)  was  somewhat  obscure,  the  disciples  asked  him, 
"Left?  where,  Lord?"  He  replied,  "Wheresoever  the  carcase 
is,  thUJier  wUl  the  eagles  be  gathered  together"1  (condemnation 
will  fall  upon  those  that  have  deserved  it). 

§  215.— Exhortation  to  Watch  for  Chrisfe  Coming  (Luke  xii.  86-48)  to 
Confidence  in  the  Divine  Justice. — The  Importunate  Widow,  (Luke,  xviii.  1.) 

On  another  occasion,  when  surrounded  by  a  larger  circle  of 
disciples,  Christ  exhorted  the  faithful  to  watch  for  the  time 
when  he  would  return  from  his  glory  in  heaven  and  demand 
an  account  of  their  stewardship.  How  earnestly  he  sought 
to  guard  them  against  all  attempts  to  determine  the  precise 
time  of  his  coming,  is  manifest  from  his  declaring  that  it  was 
just  as  uncertain  as  the  moment  when  a  thief  would  break 
into  the  house  at  night.  It  might  be  deferred,  he  told  them, 
until  the  night  was  far  spent — even  to  the  third  watch.8  Very 
naturally  Peter  (conscious  of  his  position  and  that  of  the  other 
Apostles)  here  interrupted  Jesus  with  the  question,  whether 
the  parable  was  spoken  in  reference  to  the  narrower  circle  of 
disciples  in  particular,  or  to  all  that  were  present.  The  reply 
of  Christ  (v.  47,  48)  was,  in  effect,  that  the  greater  one's  know- 
ledge, the  greater  his  guilt,  if  that  knowledge  be  not  improved. 
On  this  principle  the  Apostles  could  decide  for"  themselves  the 
relation  in  which  they  stood  to  others. 

Christ  exhorted  his  followers,  in  all  their  struggles  with  the 
sins  of  mankind,  to  trust  in  the  justice  of  their  heavenly 
Father,  who  would  judge  between  them  and  a  persecuting 
world  (Luke  xviii.  1,  seq.) ;  and  to  seek  support  and  encourage- 
ment in  prayer.  If  a  judge  to  whom  nothing  is  sacred  does 
justice  to  the  persevering  widow,  simply  to  get  rid  of  her 
importunity,  how  could  God  leave  unheard  the  continued 
prayers  of  his  chosen  ones  invoking  his  justice?  Though  Hk 
forbearance  may  seem  like  delay,  his  justice  will  not  fell;  "He 
wiU  avenge  them  speedily"*  The  decision  of  the  Divine  justice 
between  the  degenerate  Theocratic  nation  and  the  new  and 

r  Luke  xvii.  37,  gives  the  natural  connexion  of  these  words  ;  in  Matt, 
xxiv.  28,  they  are  placed  with  many  other  similar  passages  referring  to  this 
last  crisis. 

8  It  is  clear  that  Paul  had  these  words  of  Christ  in  view  in  1  Thess.  v.  1. 

*  We  cannot  see  a  clear  correspondence  .between  Luke  xviii.  1,  and  what 
follows.  The  whole  passage  exhorts  to  confidence  in  God's  justice,  bo 
matter  what  wrong  we  may  see  done ;  not  to  praying  alvxsye  ;  for  constant 
prayer  has  another  aim  and  object.  It  is  presupposed  that  those  who  are 
addressed  pray,  like  children,  to  their  heavenly  Father;  but  they  are 
exhorted  not  to  waver,  if  the  answer  to  their  prayers  be  delayed. 
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genuine  congregation  of  God  was,  indeed,  to  prepare  its  course 
more  and  more  rapidly. 

To  long  for  a  revelation  of  Divine  justice  before  all  the 
world,  and  for  the  time  when  He  shall  judge  between  the 
good  and  the  bad,  is  not  at  all  inconsistent  with  prayer  for  the 
salvation  of  the  enemies  of  his  kingdom,  as  enjoined  both  by 
Christ's  teaching  and  example.  The  combination  of  the  two 
is  a  thoroughly  Christian  one. 

The  Saviour  finally  put  the  question  whether,  under  the 
delays  of  Divine  justice,  all  that  believed  on  him  would  hold 
fast  their  integrity;  whether  the  Bon  of  Man  would  find  faith 
remaining  in  them  all  when  he  should  reveal  himself  to  his 
Church  a  second  time.11 

§  216.— Call  to  entire  Devotion.— The  Strcdt  Gate  and  the  Narrow  Way.— 
Heathen  admitted  to  the  Kingdom  of  Heaven.    (Luke  ziii.  24-28.) 

The  hosts  that  gathered  about  the  Saviour  at  this  period 
were  exhorted  to  make  good  use  of  the  short  time  remaining 
to  them  to  repent  and  believe,  in  order  to  escape  the  Divine 
judgments  that  were  so  soon  to  break  upon  the  Jewish  people. 
Such  as  were  not  hostile,  and  even  rejoiced  in  his  society,  were 
told  not  to  rest  upon  his  personal  presence  (v.  26),  or  upon 
their  superficial  interest  in  him.  All  this  would  do  no  good 
(he  told  them)  unless  his  word  were  truly  received  and 
applied;  unless  they  sought  earnestly,  by  self-denial  and  self- 
sacrifice,  to  enter  the  kingdom  to  which  no  road  leads  but  this 
narrow  and  toilsome  way.T  "Mcmy  will  seek  to  enter  in,  and 
shall  not  be  able."  Not  those  who  seek  aright;  but  those  who 
seek,  without  the  heart  or  the  will,  to  fulfil  the  essential  con- 
dition of  entire  self-denial. 

Thus  the  one  truth  proclaimed  by  Christ  presents  opposite 
aspects  under  opposite  circumstances.  To  oppressed  and  weary 
souls,  groaning  under  the  heavy  burdens  imposed  by  the  Pha- 

•  Luke  xviii.  8.  Hus  was  probably  the  sense  of  the  words  in  this  con- 
nexion  ;  we  must  remember  the  various  applications  of  which  the  phrase 
"  the  coming  of  the  Son  of  Man"  admits,  and  in  the  intentional  indefinite- 
Dees  in  which  it  was  left.  It  may  be  applied  either  to  his  spiritual  or  his 
personal  self-manifestation  in  the  progress  of  human  affairs  and  of  the 
Church.  At  all  events,  we  find  no  ground  to  suppose  (as  some  do)  that 
the  passage  was  modified  at  a  later  period,  when  men  were  running  to  and 
fro  in  perplexity  of  opinion  about  the  second  advent  of  Christ.  The  pro- 
phetic description  of  the  last  days  given  by  Paul  presupposes  that  intima- 
tions of  the  same  had  been  thrown  out  by  Jesus.  It  is  more  likely  that 
the  words  were  transferred  from  some  other  connexion  in  which  Christ 
really  spoke  of  his  second  advent,  than  that  they  were  thus  modified  at  an 
after  period.  T  C£  p.  255. 
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risees,  he  describes  his  yoke  as  mild  and  easy — easy  to  those 
that  love— in  comparison  with  the  yoke  of  the  law;w  while  to 
those  who  are  yet  in  bondage  to  the  world  of  sense,  and  expect 
to  find  his  service  easy,  he  represents  it  as  painful  and  labo-  ' 
rious.  Everything  depends  upon  the  heart  and  the  motives; 
what  is  hard  to  one  is  easy  to  another. 

In  further  contrast  with  the  disposition  to  look  merely  at 
outward  relations,  he  announced  prophetically  (v.  28),  that 
while  many  who  gloried  in  their  personal  intercourse  with  him 
might  be  excluded  from  the  kingdom  for  want  of  fellowship  of 
spirit  with  him,  many,  on  the  other  hand,  from  all  quarters  of 
the  world,  should  be  called  to  enter  in. 

§  211.-— The  Signs  of  the  Times.  (Luke  xii.  54.) 
Others,  again,  were  referred  by  Christ  to  the  signs  of  the 
times  to  learn  the  import  of  his  appearance,  and  what  awaited 
them  if  they  neglected  it.  As  they  could  know  from  a  cloud 
in  the  west  that  a  storm  was  approaching,  and  from  the  blow- 
ing of  the  south  wind  that  there  would  be  heat;  so  (he  told 
them),  if  they  would  observe  the  sigus  of  history  as  carefully 
as  those  of  nature,  they  could  discern  the  approaching  judg- 
ments of  God  from  the  phenomena  of  the  times.  But  this 
was  precisely  their  guilt  (v.  56),  that  in  their  heedless  folly 
they  gave  no  thought  to  these  indications  of  the  evil  that  was 
nigh.  He  called  them  hypocrites,  either  because  they  affected 
to  plead  ignorance  while  the  means  of  knowledge  were  within 
their  reach,  and  lacked  the  disposition  to  see,  not  the  ability; 
or  because,  while  the  present  was  serious,  and  the  jutwre  threat- 
ening, they  were  utterly  unconscious  of  the  value  of  intercourse 
with  him,  from  their  folly  in  neglecting  the  signs  of  the  times, 
and  now  sought  him  under  the  impulse  of  a  merely  transient 
excitement.1 

»  Cf.  p.  218. 

x  Cf.  Matt.  xvi.  1.  In  a  very  similar  discourse  the  Pharisees  demanded 
a  sign  from  heaven,  to  accredit  his  calling ;  he  told  them  severely,  that  if 
they  would  only  consider  the  sign  of  his  whole  mamfestation,  in  connexion 
with  the  signs  given  by  God  in  the  events  of  the  times,  they  would  make  no 
such  demand.  They  could  foretell  the  weather  from  the  clouds  and  sky  J 
but  would  not  see  in  the  events  around  them  the  signs  of  the  coming  crisis, 
the  approach  of  the  kingdom  and  judgment  of  God.  "  This  fallen  gene* 
ration  seeks  a  sign  from  heaven,  but  no  sign  shall  be  given  to  it  bat  the 
sign  of  the  prophet  Jonah ;  the  whole  appearance  of  Christ,  which  annouoes 
to  them,  as  Jonah  did  to  the  Ninevites,  the  Divine  judgments  over  their 
corrupt  city,  calling  them  to  repent."  His  manifestation  was  above  aft 
other  signs  of  the  tunes,  and  they  might  discern  what  was  coming  from  it. 
He  calls  them  hypocrites  because,  for  want  of  a  right  spirit,  they  would  no* 
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"  Yea,  and  why  even  of  yourselves  judge  ye  not  what  is  rigid  1 1 
Wlien  thou  goest  until  thine  adversary"  &c.  (v.  58).  (Why  must 
another  point  out  to  them  what  they  ought  to  know  them- 
selves, viz.  that  they  should  agree  with  the  Messiah  while  he 
was  yet  with  them  on  earth?  since  he  would  otherwise  become 
their  accuser  before  God,z  and  make  it  impossible  to  escape  the 
penalty  they  so  justly  deserved8 — an  allusion  to  the. terrible 
lot  which  the  Jewish  people  procured  for  themselves.) 

§  218. — The  Contracted  Jewish  Theodicy  Rejected.  (Luke  xiii.  1-5.) 
Certain  sad  events  of  the  times  were  employed  by  Christ  as 
types  and  warnings  of  the  future.  It  was  reported  to  him 
that  Pilate  had  caused  several  Galileans  to  be  slain  while 
offering  sacrifices  in  the  Temple.  The  details  of  the  case  are 
unknown  to  us ;  whether  it  was  carelessly  reported  by  persons 
who  did  not  know  its  connexion  with  the  whole  sad  and 
terrible  course  of  events  into  which  the  guilt  of  the  nation 
was  hurrying  it ;  or  whether  they  considered,  according  to  the 
contracted  notions  of  the  Jews  in  regard  to  the  avenging 
justice  of  God,  that  these  Galileans  deserved  this  wretched 
fate.b  In  answering  them,  Christ  declared  that  guilt  was 
common  to  the  whole  people,  and  that  unless  they  became 
convinced  of  it  and  repented,  they  might  all  expect  destruction. 
A  tower,  also,  had  Mien  upon  several  persons  in  Jerusalem 
and  killed  them ;  but  this,  he  told  them,  did  not  prove  any 
marked  guilt  on  the  part  of  the  unfortunate  sufferers,  but  was 

see  the  signs  before  their  eyes ;  which  very  feet  was  the  cause  of  their 
seeking  a  sign  from  heaven.  This  is  very  similar  to  the  discourse  in  Luke, 
and  Christ  might  very  well  have  uttered  both  in  separate  but  similar  con- 
nexions. The  connexion  is  entirely  apt  in  both  Evangelists,  though  not 
so  obvious  in  Luke.  To  be  sure,  the  one  in  Matthew  follows  immediately 
after  the  unhistorical  second  feeding  of  4,000,  but  the  question  in  xvi.  1, 
afforded  a  very  suitable  occasion  for  it ;  whether  the  occasion  was  the  same 
as  that  mentioned  on  p.  266,  or  a  different  one.  It  is  very  possible  that 
the  question  and  answer  occurred  twice. 

*  It  is  true  that  v.  57  will  admit  of  ScIUeiermacher^  interpretation,  viz. 
"  That  which  they  might  know  of  themselves  from  within  in  contrast  to 
the  signs  of  the  times  without."  But  does  not  what  follows  pre-suppose 
that  they  bad  already  learned  from  the  signs  of  the  times  the  true  import 
of  Christ's  appearance,  and  therefore  could  easily  decide  for  themselves  what 
line  of  conduct  to  pursue  in  order  to  escape  the  impending  judgments  of 
God. 

*  In  so  far,  namely,  that  their  guilt  lay  in  their  conduct  towards  him. 

*  The  parabolic  comparison  in  its  complete  form  is  given  in  Luke  xii. 
58,  59,  and  in  its  proper  connexion,  but  not  in  Matt.  v.  25,  26.  Cf.  p.  251. 
It  is  obvious  that  the  passage  has  no  reference,  as  has  been  erroneously 
supposed,  to  the  state  of  man  after  death.  b  See  p.  327. 
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rather  a  sign  of  the  universal  wretchedness  which  the  guilt  of 
the  whole  people  was  to  bring  upon  them. 

§  219.— The  Parable  of  Dives  and  Lazarus.  (Luke  xvi.  19-31.) 
The  worldly  spirit,  suppressing  all  sense  of  higher  interests, 
was  the  chief  cause  of  the  unbelief  or  inattention  of  the  eye- 
witnesses of  Christ's  labours.  In  the  parable  of  Dives  cmd 
Lazcvrus,  Christ  showed  that  no  miracles  or  revelations  could 
lead  a  thoroughly  worldly  mind  to  repentance  and  faith ;  that 
change  of  nature  was  indispensably  necessary.  Impressions 
made  upon  such  minds  from  without  could  be  but  transient 
and  superficial.  The  disposition  with  which  a  given  grace  is 
used  is  the  one  important  element ;  and  their  bearing  towards 
Christ's  revelations  ought  to  correspond  to  the  regard  which 
they  professed  to  entertain  for  those  of  the  Old  Testament. 

The  prominent  thought  in  the  parable  is  this:  "He  that 
could  not  be  awakened  to  repentance  by  Moses  and  the  pro- 
phets could  not  be  by  the  re-appearance  of  the  deacLMc  The 
subordinate  point  is  the  contrast  between  the  rich  man  and 
Lazarus;  the  former,  representing  those  who  seek  their  highest 
good  in  the  pleasures  ot  the  world,  and  are  thereby  excluded 
from  the  kingdom  of  God,  forming  the  principal  figure.  Laza- 
rus serves  as  a  foil  to  the  worldly  rich  man ;  but  it  must  yet 
be  remembered  that  the  kingdom  found  the  hearts  of  rich  men 
far  less  accessible  than  those  of  the  humbly  poor  like  Lazarus; 
for  the  very  reason  that  their  feelings  and  dispositions  were 
precisely  those  of  the  Dives  of  the  parable.d 

c  There  is  no  allusion  in  Luke  xvi.  31,  to  Christ's  resurrection ;  a  proof 
that  it  has  been  transmitted  pure,  especially  as  such  a  bearing  could  easily 
have  been  given  to  it,  as  was  done  in  Matthew  on  the  "  Sign  of  the 
Prophet  Jonah."  Be  Wette  has  remarked  this.  Still  the  passage  contains 
a  reason  for  Christ's  non-appearance  after  his  resurrection  to  those  who 
could  not  be  brought  to  believe  on  him  during  the  period  of  his  public 
ministry  on  earth.  * 

d  The  assertion  has  been  made  (especially  by  Strauss)  that  this  parable 
does  not  treat  at  all  of  the  dispositions  of  the  heart,  and  of  their  conse- 
quences in  another  world,  but  only  of  the  opposite  conditions  of  human 
life,  poverty  and  wealth  ;  and  of  toe  removal  of  such  inequalities  in  the 
next  life.  It  is  pretended  that  the  parable  is  founded  on  the  Ebionitish 
doctrine,  that  wealth  is  intrinsically  sinful,  and  poverty  intrinsically  meri- 
torious ;  and,  accordingly,  that  the  conditions  of  men  in  the  future  life  will  be 
inversely  as  their  conditions  here.  In  support  of  this  view,  it  is  remarked 
that  the  parable  says  nothing  of  the  spirit  in  which  Lazarus  bore  his 
sufferings ;  that  it  does  not  ascribe  a  sinful  life  to  the  rich  man,  and  that 
the  rebuke  of  the  latter  says,  not  that  he  deserved  to  suffer  for  his  sine,  but 
that  it  was  now  his  turn  to  suffer,  because  he  had  enjoyed  his  good  things 
in  this  life.     But  (1.)  Is  not  the  description  of  Lazarus,  sick  and  starving, 
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§  220. — Persecutions  of  Herod  Antipas.  (Luke  xiii.  31.), 
Before  Christ  had  passed  the  border  of  Galilee,  certain 
Pharisees  came  and  advised  him,  with  pretended  anxiety  for 
his  safety,  to  leave  that  region  as  quickly  as  possible,  because 
the  king,  Herod  Antipas,  had  resolved  to  slay  him.  It  is  a 
question  whether  this  were  really  the  case,  or  whether  it  was 
a  mere  invention  of  the  Pharisees  to  rid  themselves  of  Christ's 
troublesome  presence.  The  latter  would  have  been  perfectly 
in  keeping  with  their  character.  Herod's  previous  conduct 
certainly  afforded  no  substantial  ground  for  suspicion ;  at  first 
he  seems  to  have  been  actuated  by  mere  curiosity  to  see  a  man 
of  whose  deeds  so  much  was  said,  and  to  witness  one  of  his 
miracles  (Luke  ix.  9) ;  and  at  a  later  period,  he  was  rejoiced 
at  finding  an  opportunity  of  the  kind  (Luke  xxiii.  8).  But, 
on  the  other  hand,  had  the  Pharisees  invented  the  story,  Jesus 
would  have  levelled  his  reproof  at  them,  and  not  against 
Herod.  It  would  not  have  been  in  harmony  with  his  character 
to  rebuke  them  over  Herod's  shoulders  by  calling  him  a  crafty 
u  fox,"  when  the  epithet  was  intended  for  themselves,  instead 
of  telling  them  directly  that  he  knew  their  cunning  aim  to 

waiting  at  the  rich  man's  door  for  a  morsel  from  his  table,  and  receiving 
from  dogs  the  tendance  which  man  refused — is  not  this  the  strongest  pos- 
sible indictment  of  Dives's  selfishness  and  want  of  love  ?  Misery  lay  at 
his  door,  but  instead  of  sympathizing  with  it,  he  sated  himself  with  sensual 
enjoyments.  (2.)  The  sentence,  "  TJiou  in  thy  lifetime  hadst  thy  good  things, 
and  now  .  .  thou  art  tormented,**  implies  the  cause  of  his  torment ;  he  had 
sought  his  highest  good  in  earthly  things  and  stifled  all  the  higher  wants 
of  his  soul ;  and  now,  when  torn  from  his  illusions,  the  sense  of  want,  the 
thirst  for  what  alone  could  refresh  his  spirit,  arose  of  necessity  more  power- 
fully within  him.  The  figures,  as  figures,  are  not  accidental ;  they  contain 
the  truth  in  a  symbolical  form,  although  we  must  not  look  for  it  in  all  the 
subordinate  details  of  the  picture  ;  and  although  it  is  altogether  foreign  to 
the  scope  of  the  parable  to  give  a  clue  to  the  nature  of  the  future  life.  (3.) 
The  tery  expression  of  a  desire  on  the  part  of  Dives  to  send  Lazarus  to 
warn  his  brothers  by  describing  his  sufferings  to  them,  implies  that  he 
drew  those  sufferings  upon  himself,  and  might  have  escaped  them  by  a 
change  of  heart  and  life.  Moses  and  the  prophets  would  not  have  taught 
them  to  throw  away  riches  as  sinful  in  themselves ;  the  expression  could 
only  apply  to  the  rich  man's  pursuit  of  pleasure,  and  want  of  love  for  his 
neighbour.  (4.)  It  is  true,  nothing  is  said  of  Lazarus's  state  of  heart ;  but 
then  he  is  only  a  foil  to  the  rich  man,  not  the  chief  figure.  Moreover,  the 
contrast  that  is  drawn  between  him  and  Dives,  and  the  relation  in  which 
he  is  made  to  stand  to  Abraham,  indicate  that  he  was  intended  to  represent 
a  pious  man,  suffering  during  his  life  on  earth,  and  bearing  his  afflictions 
with  religious  resignation.  Perhaps,  in  the  original  form  of  the  parable, 
several  points  were  more  prominently  brought  out  than  they  are  in  the* 
account  of  it  which  has  been  transmitted  to  us. 
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drive  him  out  of  the  country.  Nor  is  it  to  be  supposed  that 
the  feelings  and  dispositions  of  a  man  like  Herod  Antipas 
would  not  fluctuate  under  different  influences.  The  protracted 
travels  of  Christ  in  Galilee,  and  the  striking  effects  of  his 
labours,  might  very  naturally  excite  the  fears  and  suspicions  of 
Herod,  especially  in  view  of  the  relation  in  which  Christ  stood 
to  John  the  Baptist  Even  if  he  did  not  really  intend  to  kill 
him,  he  may  have  circulated  such  a  report,  and  thus  sought  to 
gain  his  end  by  getting  him  out  of  Galilee.  This  would  have 
been  characteristic  of  the  "  fox,"  as  Jesus  styled  him. 

But  since  Herod's  relations  with  the  Pliarisees  were  not  the 
most  friendly,  and  since  he  must  have  known  their  hostility  to 
Jesus,  it  is  not  likely  that  they  were  his  instruments  in  ap- 
proaching the  Saviour.  They  probably  acted  from  motives  of 
their  own ;  whether  they  belonged  to  the  less  hostile  party, 
and  gave  him  the  warning  in  good  faith,  or  whether,  without 
inventing  the  report,  they  used  it  to  get  rid  of  one  who  so 
troubled  them  by  his  reproofs,  and  threatened  to  injure  their 
authority  with  the  people  so  seriously. 

§  221.—  Chrisfs  Words  of  his  Death. 
Christ  answered  the  Pharisees  that  there  was  no  occasion 
for  such  craft  and  stratagem ;  he  should  stay  in  Galilee  a  few 
days,  but  would  not  leave  it  sooner;  he  had  nothing  to  fear 
during  the  time  fixed  by  God  for  his  laboura  there ;  at  Jeru- 
salem was  his  career  to  terminate,  and  thither  he  should  go  to 
meet  his  fate.  "  Go  tell  thai,  fox,  behold,  I  cast  out  devils,  and  I  do 
cures  to-day  cmd  to-morrow  (i.  e.  but  a  short  time),  and  Hve  third 
day  (shortly)  /  slwill  be  perfected  (find  the  end  of  my  labours). 
Nevertheless,  J  must  go  on  with  my  labours t  to-day  and  to- 
morrow;* and  the  day  following  I  go  away,  for  it  cannot  be  that 
a  prophet  perish  out  of  Jerusalem's 

*  To  give  a  complete  sense  to  v.  33,  we  must  (with  the  Peachito)  Insert 
hpyaltoQai,  or  some  like  word,  after  avpwv. 

*  This  is  by  no  means  a  mere  repetition ;  the  preceding  verse  says  what 
is  done  ;  this,  what  must  be  done  :  Stl  p* — implying  a  ruling  Providence, 
"  Do  not  think  that  any  human  power  can  shorten  my  ministry ;  it  is  the 
Divine  will  that  I  work  here  a  short  time,  and  then  go  to  end  my  earthly 
career  at  Jerusalem." 

if  The  verses  following  (34,  35)  are  found,  also,  in  Matt,  xxiii.  87-39. 
The  question  is,  to  which  place  do  they  originally  belong  ?  Both  the  place 
and  time  given  by  Matthew  appear  entirely  suitable,  and  the  connexion 
between  verses  34,  35  (Luke),  appears  to  prove  that  the  words  were 
spoken  at  Jerusalem.  It  may  be  said  that  6  oIkog  vfi&v  does  not  neces- 
sarily designate  the  Temple  ;  and  hence  that  Jesus  might  have  used  the 
words  when  leaving  Galilee;  but,  in  fact,  he  was  not  leaving  that  country, 
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The  extent  of  this  last  declaration  may  appear  strange,  as 
John  the  Baptist,  whom  Christ  called  the  greatest  of  prophets, 
did  perish  out  of  Jerusalem.  But  obviously  he  did  not  mean 
to  express  a  general  and  inevitable  law,  but  only  to  characterize 
strikingly  the  persecuting  spirit  of  the  hierarchical  party  in 
the  metropolis,  to  which  the  witnesses  of  the  truth  must  always 
fall  victims.  And  although  Jerusalem  itself  was  not  the  seat 
of  John's  labours,  still  the  city — i.  e.  the  ruling  party  there — 
was  the  cause  of  his  death. h 

§  222. — Journey  continued  through  Samaria.  (Luke  xvii.  11,  seq.) — 
Inhospitality  of  certain  Samaritans. — Displeasure  of  the  Disciples.  (Luke 
ix.  54.) — Ingratitude  of  Nine  Jewish  Lepers  tluxi  were  Healed. — Gratitude 
of  tha  Samaritan  Leper.     (Luke  xvii.  15,  16.)    • 

Christ  determined,  in  this  his  last  journey,  to  pass  through 
Samaria,1  as  he  had  done  on  his  first  return  from  the  Feast  of 
Passover.  The  seventy  disciples  prepared  his  way  among  the 
Samaritans.  A  few  of  them  met  with  a  bad  reception  at  a 
certain  place;  the  people  refused  to  entertain  them  and  their 
Master  because  they  were  going  to  the  Feast  at  Jerusalem. 
James  and  John,  the  sons  of  Zebedee,  with  a  zeal  not  yet  suffi- 
ciently tempered  by  love — probably  relying  on  the  miraculous 
powers  intrusted  to  them  by  Christ — said  to  him,  "Lord,  wuH 
thou  that  we  command  fire  from  heaven  and  consume  tlwm,  even 
as  Elias  did?"  But  he  rebuked  them  with  the  question, 
"  Know  ye  not  with  what  temper  of  mindJ  ye  ought,  as  repre- 
sentatives of  my  spirit,  to  be  actuated?"  And  they  went  to 
another  village. 

but  Raid  expressly  that  he  would  remain  a  little  time  longer.  On  the 
whole,  therefore,  we  adopt  the  connexion  in  Matthew  as  the  original  one. 
The  affinity  between  verses  33  and  34  in  Luke  may  have  led  to  the  inser- 
tion of  the  passage  in  this  place.  h  CI  p.  190. 

1  As  all  that  is  found  in  this  part  of  Luke's  Gospel  does  not  refer  to  one 
journey,  it  is  possible  that  Luke  ix.  52,  belongs  to  a  separate  one.  We 
place  it  in  this  later  period  from  the  "  messengers  "  (v.  52),  which  we  take 
to  allude  to  the  Seventy,  and  from  the  confidence  of  the  Apostles  in  the 
efficacy  of  their  prayer  (v.  54),  which  implies  that  they  were  at  that  time 
organs  of  miraculous  power.  The  mention,  in  verse  52,  of  the  sending  out 
of  messengers,  without  express  allusion  to  the  Seventy,  taken  in  connexion 
with  the  fact  that  this  is  a  fragmentary  account,  separate  from  the  narra- 
tive of  the  mission  of  the  Seventy,  serves  to  confirm  the  veracity  of  the 
latter. 

J  Namely,  not  to  call  judgments  down  upon  the  enemies  of  the  kingdom, 
but  to  seek  their  salvation ;  the  spirit  of  love  and  mercy,  sympathizing 
with  those  that  err  from  mistaken  zeal ;  as  Jesus  himself  had  distinguished 
the  sin  against  the  Son  of  Man  from  that  against  the  Holy  Ghost.  Cf. 
p.  245,  263.  They  should  have  known  that  his  miraccles  were  designed  to 
bless,  not  to  punish.     Of.  p.  141. 
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In  the  case  just  mentioned  the  Samaritans  were  in  fault, 
and  their  conduct  tended  to  strengthen  the  Jewish  prejudice 
of  the  disciples  against  them.k  But  another  soon  occurred  in 
which  Samaritan  gratitude  was  made  use  of  by  the  Saviour  to 
counteract  that  prejudice.1 

On  the  outskirts  of  a  village  ten  lepers  met  him,  nine  of 
whom  were  Jews,  and  the  tenth  a  Samaritan.  Shut  out  in 
common  from  the  fellowship  of  men,  they  forgot  their  national 
hatred  in  their  sufferings,  and  banded  together.  Not  daring, 
as  lepers,  to  approach  the  Saviour,  they  stood  afar  off  and 
called  for  help.  They  were  healed,  but  not  immediately; 
Christ  telling  them  to  show  themselves  to  the  priests  for  in- 
spection. Of  all  the  ten,  only  the  Samaritan  came  back  to 
thank  Christ,  and  in  him  God,  for  the  grace  of  healing. m 

The  Saviour  drew  the  attention  of  the  disciples  to  the  sus- 
ceptible mind  of  the  thankful  Samaritan,  in  contrast  with  the 
dulness  of  heart  shown  by  the  Jewa  This  simple  example 
was,  in  fact,  a  type  of  the  conduct  of  multitudes.11 

*  The  absence  of  any  allusion  here  to  Christ's  former  reception  among 
the  Samaritans  proves  nothing  against  the  veracity  of  the  narrative  ;  it 
only  illustrates  the  manner  in  which  the  synoptical  Gospels  were  compiled. 

1  Of  course  we  do  not  pretend  to  prove  that  this  event  (Luke  xvii.  11) 
necessarily  fells  in  the  chronological  place  in  which  we  give  it. 

■  There  are  several  obscurities  in  the  narrative.  At  what  point  did  the 
Samaritan  turn  back  (v.  15)  ?  SckUiermacher  supposes  that  it  was  not  until 
after  the  lepers  had  been  declared  to  be  healed  by  the  priest,  and  had 
brought  the  usual  sacrifices  ;  that  the  /euw  might  have  expected  to  meet 
Christ  at  the  feast  in  Jerusalem  and  thank  him  there  ;  but  the  other,  fol- 
lowing the  Samaritan  sense  of  the  Mosaic  law,  went  to  the  Temple  of 
Gerizim,  and  therefore  could  not  expect  to  meet  him  again.  Had  this 
been  the  case,  Christ  would  not  have  praised  him  to  the  disadvantage  of 
the  others,  merely  because  his  gratitude,  without  being  greater,  was  sooner 
expressed.  This  being  inadmissible,  let  us  suppose  the  case  thus:  the 
Samaritan,  from  intercourse  with  Jews,  had  imbibed  Jewish  opinions, 
and  admitted  the  authority  of  their  prophets,  so  fer,  at  least,  as  to  apply 
the  law  in  their  sense  ;  in  feet,  it  appears  from  the  account  that  all  the  ten 
went  together.  But  his  ardent  gratitude  could  not  wait  for  Christ's  arrival 
at  Jerusalem  ;  and  as  soon  as  he  had  the  priest's  certificate,  he  hurried 
back  to  meet  Jesus — who  travelled  slowly— on  the  way,  and  express  his 
thanks.  But  the  sense  which  naturally  flows  from  Luke's  words  is  also 
the  most  probable  in  itself ;  the  lepers  found  themselves  healed  soon  after 
leaving  the  village,  and  the  Samaritan,  mil  of  gratitude,  hastened  back  to 
give  utterance  to  it. 

n  In  the  narrative  the  miracle  holds  a  subordinate  place  ;  the  prominent 
feature  is  the  contrast  between  the  thankfulness  of  the  Samaritan  and  the 
ingratitude  of  the  Jews;  and  this  feet  alone  testifies  to  Its  veracity  in 
respect  to  the  miracle  itself.  The  attempts  that  have  been  made  to  impugn 
it,  or  to  show  that  it  was  originally  a  parable,  are  futile ;  it  bears  no  mark 
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CHAPTER  XIIL 

Christ's  stay  at  Jerusalem  during  the  feast  of  the 

dedication. 

§  223.— His  Statement  of  ike  Proof  of  His  Messiahship.—His  Oneness  with 
Vie  Father. — He  defends  his  Words  from  the  Old  Testament.  (John  x. 
22-39.) 

In  the  month  of  December  Christ  arrived  at  Jerusalem  to 
attend  the  Feast  of  the  Dedication.  As  he  had  not  always 
alike  openly  declared  himself  to  be  Messiah,  he  was  asked, 
while  walking  in  Solomon's  Porch,  by  certain  Jews,  "How  long 
wilt  thou  hold  us  in  suspense  ?  If  thou  be  the  Christ,  tell  us 
plainly.™  We  do  not  know  by  whom,  or  in  what  spirit,  this 
question  was  asked.  In  view  of  the  prevalent  notions  of  the 
Jews  in  respect  to  the  nature  of  Messiah's  kingdom,  we  may 
readily  imagine  that  persons  not  entirely  hostile  might  com- 
plain of  the  uncertainty  in  which  they  were  held.  Probably, 
however,  among  those  who  put  the  question  were  some  that 
had  no  other  object  than  to  use  his  answer  to  his  disadvantage. 
Whoever  they  were,  it  is  clear  that  they  had  no  just  ideas  of 
Christ's  ministry  or  of  his  relations  to  mankind;  and,  there- 
fore, no  further  explanation  than  that  which  his  words  and 
deeds  had  already  afforded  could  have  been  of  use  to  them, 

He,  therefore,  replied,  "  I  told  you,  and  ye  believed  not. 
What  use  to  repeat  it  ?  There  is  no  need  of  telling  you  in 
express  terms.  You  might  have  known  it  from  the  (objective) 
testimony  of  my  works,  had  you  been  so  disposed.  The  works 
that  I  do  in  my  Father's  name,  they  bear  witness  of  me.  But 
you  lack  faith ;  and  you  lack  it  because  you  are  not  of  my 
sheep  (your  spirit  excludes  you  from  my  fellowship).  My 
sheep0  hear  my  voice,  and  I  know  them,  and  they  follow  me; 

af  improbability,  and  its  position  in  the  historical  account  of  the  journey  is 
perfectly  natural.  A  narrator  of  events  naturally  gives  prominence  to 
those  points  in  which  his  own  mind  is  most  interested,  and  throws  others 
comparatively  into  the  background ;  so  that  many  things  may  appear 
wanting  in  his  statements  to  readers  who  wish  to  form  for  themselves  a 
perfect  image  of  the  transactions.  But  this  certainly  is  no  ground  for 
supposing  aU  the  rest  to  be  mere  invention.  This  much  against  Hose,  who 
expresses  himself  however,  with  uncertainty,  and  opposes  Strews*. 

•  If  this  alludes  to  the  parable  of  the  Giod  Shepherd,  and  the  words 
Ka9b>Q  d-xov  v\Civ  (v.  26)  are  genuine,  it  might  be  inferred  that  this  con- 
versation took  place  shortly  after  the  other,  and,  therefore,  that  the 
journey  to  Galilee  and  back  could  not  have  occurred  between  them.  But 
t  would  not  fee  at  all  decisive  to  that  effect ;  Christ  may  have  alluded  to 
the  parable  frequently,  and  thus  kept  it  fresh  in  the  memory  of  his 
hearers. 
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and  I  grant  unto  them  eternal  life;  and  they  shall  never 
perish,  neither  shall  any  man  pluck  them  out  of  my  hand  (i.  e. 
my  protecting  care,  under  which  they  will  reach,  in  safety,  the 
full  enjoyment  of  eternal  life).  My  Father,  who  gave  them 
to  me,  is  the  Almighty;  and  no  power  of  the  world  can  pluck 
them  from  the  hand  of  Omnipotence.  Through  me,  they  are 
united  with  the  Almighty  Father;  /  and  the  Father  are  one? 

We  understand  by  the  "  oneness"  here  spoken  of  the  oneness 
of  Christ  with  the  Father  in  will  and  works,  in  virtue  of  which 
his  work  is  the  work  of  the  Father;  but  this  was  founded  on 
the  consciousness  of  his  original  and  essential  oneness  with  the 
Father,  as  is  clear  from  his  testimonies  in  other  places  as  to  his 
relations  to  God.  In  and  of  itself  the  language  of  Christ  con- 
tained nothing  that  might  not  have  been  Raid  from  the  stand- 
point of  the  Jewish  idea  of  the  Messiah.  But  the  hostile 
spirits  gladly  seized  the  occasion  to  accuse  him  of  blasphemy, 
and  preparations  were  made  to  stone  him. 

The  rigid,  legal  Monotheism  of  the  Jews  placed  an  infinite 
and  impassable  gulf  between  God  and  the  creature ;  and  they, 
therefore,  took  offence  at  Christ's  words,  especially  at  the 
higher  sense  in  which  he  was  accustomed  to  call  himself  the 
Son  of  God.  He  then  sought  to  prove  to  them,  on  their  own 
ground,  that  Messiah  might  call  himself  in  that  higher  sense 
the  Son  of  God,  and  appropriate  the  titles  founded  thereon, 
without  the  slightest  prejudice  to  the  honour  of  God.  "  If," 
said  he,  "  in  your  own  law  (Ps.  lxxxii.  6)  persons  who,  in  spe- 
cific relations,  represent  God  (e.  g.  judges  and  kings),  are  called 
gods  (D>!?**) ;  how  much  more,  and  in  how  far  higher  a  sense, 
is  the  highest  Theocratic  King  entitled  to  call  himself  the  Son 
of  God"  The  Jews  had  not  directly  taken  offence  at  his 
calling  himself  the  Son  of  God,  but  at  his  saying,  "  I  am  one 
with  the  Father ;"  but  Christ  considered  the  latter  claim  as  a 
necessary  result  of  the  former.P    He  concluded  by  saying,  that* 

p  I  cannot  agree  with  the  views  of  this  argument  which  Strauss  (3* 
Aufl.  i.  536)  has  adopted  from  Kern  (Tiibinger  Zeitschrift,  1836,  ii.  89)  : 
"  Jesus  used  this  line  of  argument  to  prove  his  right  to  style  himself  the 
Son  of  God  to  persons  who  did  not  admit  his  Memahskip,  and  who  could 
not  be  convinced  by  passages  in  which  Messiah  was  so  called,  that  he  had  a 
right  to  apply  the  title  to  himself"  This  is  totally  foreign  to  the  con- 
nexion in  which  the  argument  is  handed  down  to  us.  The  Jews  were  not 
offended  because  Christ  had  appropriated  a  title  to  which  none  but  Mes- 
siah had  a  right,  but  because  they  believed  him  to  claim  more  than  any 
creature  could.  It  was  not  his  Messiahship  that  was  in  •question,  but 
whether  any  human  being  could  place  himself  in  such  relations  to  God 
without  prejudice  to  the  Divine  honour.     Christ's  concluding  sentence 
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if  they  would  not  believe  his  words,  they  might,  from  his  ivorks, 
know  and  believe  that  He  was  in  the  Father,  and  the  Father 
in  Him. 

CHAPTER  XIV. 

JESUS  IN  PERfiA  (BETHABARA). 

§  224. — Hi*  Decision  on  the  Question  of  Divorce. — Celibacy.     (Matt.  xix. 
2-12  ;  Mark  x.  3-12.) 

As  Jesus  could  remain  no  longer  at  Jerusalem  with  safety, 
he  retired  for  a  while  into  the  vicinity  of  Bethabara,  in  Peraea,^ 
where  he  had  first  appeared  publicly,  and  where  he  had  always 
found,  in  the  results  of  the  Baptist's  labours,  a  point  of  depar- 
ture for  his  own.  Many  in  that  neighbourhood  were  prepared 
to  recognize  Jesus  as  higher  than  John,  because  the  latter  had 
done  no  such  Divine  works  as  the  former  daily  performed. 

In  view  of  his  admitted  authority,  weighty  questions  in 
theology — at  least  some  which  were  much  debated  in  the 
schools  of  the  time — were  proposed  to  him  for  solution.  These 
questions  were  put  either  to  test  his  wisdom,  or  because  of  the 
confidence  men  had  already  acquired  in  his  illumination  as  a 
prophet.  One  of  them  concerned  the  interpretation  of  the 
Mosaic  law  of  divorce,  and  was  chiefly  disputed  between  the 
schools  of  Hillel  and  of  Schammai.  Both  schools  erred  in 
confounding  the  political  and  juridical  with  the  moral  elements 
of  the  question.1  The  school  of  Hillel  held  that  the  moral  law 
of  marriage  was  satisfied  in  the  Theocratico-political  law  of 
Moses;  that  of  Schammai  understood  the  demands  of  morality 
better,  but  erred  in  interpreting  the  Mosaic  law,  and  in  their 
idea  of  the  stand-point  from  which  it  was  given. 

When  the  question  was  presented  to  Christ  for  decision,  he 
separated  the  two  stand-points — the  moral  and  the  legal — 
which  had  been  confounded  by  the  schools;  in  substance,  how- 

(v.  36)  implied  that  if  any  one  could  appropriate  such  a  title,  it  was  much 
more  the  privilege  of  one  hallowed  by  God,  and  sent  by  him  into  the  world, 
t.  e.  of  the  Messiah ;  thus  pre-supposing  his  own  Messiahship.  The  argu- 
ment is.  therefore,  rather  a  conclusio  a  minori  ad  maju*  than,  as  Kern 
thinks,  an  apagogic  one, 

4  John  x.  40.  This  brief  stay  in  Persea  is  intimated  also  in  Matt.  xix. 
1 ;  for  whatever  sense  is  put  upon  the  words  tig  rd  opia  rr\q  'lovdaiae,  it 
is  expressly  said  that  Christ  went  nspav  tov  'lopddvov.  What  is  said  in 
Mark  x.  1,  i.  e.  that  he  went  through  Persea  to  Judea,  appears  to  conflict 
with  the  original  account  of  the  journey,  as  given  in  Luke.  Comparing 
Matt.  xix.  1,  seq.  and  Mark  x.  1,  seq.  we  infer  that  what  is  here  related 
took  place  partly  during  Christ's  stay  in  Persea,  and  partly  when  he  had 
retired  from  Jerusalem  into  Judea. 

*  Cf.  Michaelis  on  the  Law  of  Moses,  ii.  §  120. 
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ever,  in  the  notion  of  marriage  itself  he  agreed  most  with  the 
school  of  SchammaL  He  declared  (as  he  had  before  done  in 
the  Sermon  on  the  Mount8)  that  marriage  is,  according  to  its 
idea,  an  indissoluble  union,  by  which  man  and  wife  are  joined 
into  one  whole,  constituting  but  one  life  ["  they  twain  are  one 
fkshn\  As  it  was  his  work  everywhere  to  lead  back  all  human 
relations  to  their  original  intention,  so  he  decided  that  the 
idea  of  marriage  represented  in  Genesis,  as  originally  the  basis 
of  its  institution  by  God,  should  be  realized  in  life. 

This  idea  of  marriage  is  not  an  isolated  •thing,  separate  from 
the  system  of  life  that  emanated  from  Christ,  but  belongs  to 
its  organism  as  a  whole.  As  Christ  has  restored  in  human 
nature  the  image  of  God  in  its  totality,  so  the  two-fold  ground- 
form  for  its  exhibition,  denoted  by  the  opposite  sexes,  must  be 
reinstated  in  its  rights — its  ideal  must  be  realized  It  is 
essential  to  this  that  these  two  ground-forms  fulfil  their  des- 
tiny, and  become  mutually  complementary  to  each  other  in  a 
higher  unity  of  life,  binding  two  personalities  together ,  and 
this  is  marriage.  It  was  by  Christ,  therefore,  that  the  true 
import  of  this  relation  had  to  be  unfolded. 

Having  derived  from  Gen.  ii.  24,  the  higher  unity  into 
which  two  persons  of  different  sexes  should  be  joined  by  mar- 
riage, he  drew  the  following  conclusion :  "  Whatf  therefore,  God 
(by  the  original  institution  of  marriage,  by  the  inward  relation 
of  the  two  persons  to  each  other,  and  by  the  leadings  through 
which  he  makes  them  conscious  of  it)  haUh  joined  together,  let 
not  man  put  asunder."  Upon  this  they  asked,  "How,  then, 
does  this  bear  upon  the  Mosaic  law,  which  admits  of  divorce?" 
He  replied.  "Moses,  because  of  the  hardness  of  your  hearts  (your 
rude  and  carnal  condition),  suffered  you  to  pat  away  your  wines 
(as  state  laws  do  not  aim  to  realize  moral  ideas  or  to  create  a 
moral  sense,  but  to  bring  about  outward  civilization,  the  laws 
being  adapted  to  the  stand-point  of  the  nature) ;  but  from  the 
beginning  it  was  not  so" 

But  Christianity,  from  its  very  nature,  can  make  no  such 
condescensions.  It  is  her  problem  everywhere  to  realize  the 
ideals  of  the  creation;  a  task  which  the  new  life  imparted  by 
God  makes  possible  to  her.  In  fact,  Christ's  decision  in  this 
particular  case  illustrates  the  entire  relation  of  Judaism  to 
Christianity;  there,  condescension  to  a  rude  condition  of  the 
natural  man,  which  could  not  be  removed  by  outward  means ; 
Jtere,  the  restoration  of  that  which  was  in  the  beginning,  Ju- 
•  ti  p.  252. 
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daisin,  in  a  word,  stood  midway  be\j 
renewal  (Gal.  iii.  19). 

This  high  idea  of  marriage  was 
reach  of  the  disciples;  its  indissolubility  appefeefhwTnard,  and 
the  responsibility  (if  every  separation  were  adultery)  so  great, 
that  they  said,  in  alarm,  "  If  the  case  be  so,  it  is  better  not  to 
marry  at  all." 

Now  it  is  not  to  be  imagined  that  Christ  would  reply  to 
this  only  by  praising  those  who  were  incapable  of  realizing  the 
Christian  idea  of  marriage  and  exalting  the  superiority  (even 
though  a  conditional  one)  of  a  single  life.  We  should  have 
expected,  in  accordance  with  his  usual  mode  of  teaching,  that 
he  would  point  out  the  grownd  of  their  alarm  in  the  state  of 
their  hearts,  and  show  that  what  appeared  so  difficult  would 
be  made  easy  by  the  power  of  the  Divine  life.  Moreover,  if 
he  intended  to  answer  them  only  by  recommending  celibacy, 
he  omitted  precisely  that  which  the  occasion  demanded,  viz. 
the  mention  of  celibacy  arising  from  conscious  inability  to 
come  up  to  the  moral  standard  of  marriage.  This  sudden  leap, 
from  a  lofty  definition  of  the  idea  of  marriage  to  a  laudation  of 
celibacy,  appears  certainly  unaccountable ;  we  must,  therefore, 
suppose  that  some  intermediate  part  of  the  conversation  has 
been  omitted.  The  disciples  might  have  inferred,  from  his 
placing  marriage  so  high,  that  it  was  to  be  indispensable,  under 
the  new  covenant,  to  the  manifestation  of  the  kingdom  of  God. 
In  this  respect,  however,  Christ  stood  directly  opposed  to  the 
Jewish  stand-point,  which  absolutely  required  marriage;  he 
was  far  from  prescribing  an  unconditional  form,  binding  under 
all  the  manifold  and  diversified  circumstances  of  life;  the 
kingdom  of  God  could  be  served  under  various  relations  and 
conditions,  and  all  was  to  bend  to  this  object. 

We  must  presume,  therefore,  either  that  (as  is  often  the 
case  in  Matthew's  Gospel)  the  passage  has  been  transferred 
from  some  other  connexion  to  this ;  or,  if  it  really  belongs 
here,  that  the  intermediate  portions  of  the  conversation  have 
not  been  transmitted  to  us. 

Christ's  doctrine  on  celibacy  here  is,  that,  if  it  aim  at  the 
glory  of  God,  it  must,  like  true  marriage,  be  connected  with 
the  power  of  controlling  nature.  Such  celibacy,  and  such  only, 
does  he  recognize,  as  implies  the  sacrifice  of  hitman  feelings 
from  love  to  the  kingdom  of  God,  and  for  the  sake  of  render- 
ing it  more  efficient  service.  Only  in  this  sense  could  he  have 
spoken  of  celibacy  "for  the  kingdom  of  Heaven's  sake;"  he 
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never  used  this  expression  to  denote  fitting  one's  self  for  the 
kingdom  by  a  contemplative  life,  Ac,  but  always  to  denote  a 
holy  activity  in  its  service.  He  condemns  those  who  bury 
their  talents  in  order  to  preserve  them.  But  at  a  time  when 
the  outward  spread  of  the  kingdom  of  God  was  the  chief 
object  of  religious  effort,  celibacy,  for  its  sake  especially,  might 
find  place. 

It  is  to  be  carefully  noted  that  Christ  by  no  means  says, 
"Blessed  are  those  who  abstain  from  marriage  for  the  sake  of 
the  kingdom,"  <fcc.  as  if  this,  in  itself,  was  pre-eminently  excel- 
lent ;  but  simply  describes  an  existing  state  of  facts :  "  There 
are  some  eunuchs"  <fcc. ;  distinguishing  such  as  adopt  this  mode 
of  life  for  the  sake  of  the  kingdom  from  those  that  either  have 
no  choice  in  the  matter,  or  are  actuated  by  other  motives. 
His  decision,  therefore,  was  opposed  not  only  to  the  old  He- 
brew notion  that  celibacy  was  per  se  ignominious,  but  also  to 
the  ascetic  doctrine  which  made  it  per  ae  a  superior  condition 
of  life ;  a  doctrine  so  widely  diffused  in  later  times.  It  involves 
his  great  principle,  that  the  heart  and  disposition  must  be 
devoted  to  the  interests  of  the  kingdom  of  God,  and  for  it 
must  voluntarily  modify  all  the  relations  of  life  as  necessity 
may  require. 

§  225.— The  Bleating  of  Little  Children.     (Luke  xviii.  15-17  ;  Matt.  xix. 
13-15  ;  Mark  x.  13-16.; 

As  the  Saviour  was  leaving  a  certain  place  in  Persea,  where 
he  had  deeply  impressed  the  people,  they  brought  their  little 
children  to  receive  his  blessing.  The  disciples,  unwilling  to 
have  him  annoyed,  turned  them  away.  But  Jesus  called  them 
back,  and  said,  "  Suffer  the  little  children  to  come  unto  me,  and 
forbid  tliem  not;  for  of  such  is  the  kingdom  of  Heaven."  He  then 
took  them  up  in  his  arms,  laid  his  hand  upon  them,  and  blessed 
them ;  adding,  "  Whosoever  shall  not  receive  the  kingdom  of  God 
as  a  little  child,  shall  not  enter  therein."  These  words  were  op- 
posed partly  to  the  idea  still  entertained  by  the  disciples 
(manifested  in  their  deeming  the  approach  of  the  children  in- 
consistent with  his  dignity),  that  the  glory  of  Messiah  and  his 
kingdom  would  be  outward ;  and  partly  to  the  self-willed  and 
self-seeking  spirit  which  debased  their  religious  conceptions; 
a  spirit  strikingly  exhibited  in  many  of  their  expressions 
during  this  last  period  of  Christ's  labours. 

In  fact,  this  single  saying  expressed  the  whole  nature  of  the 
Gospel  proclaimed  by  Christ.  It  implied  that  he  viewed  the 
kingdom  of  God  as  an  invisible  and  spiritual  one,  to  enter 
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which  a  certain  disposition  of  heart  was  essential,  viz.  a  child- 
like spirit,  free  from  pride  and  self-will,  receiving  Divine  im- 
pressions in  humble  submission  and  conscious  dependence :  in 
a  word,  all  the  qualities  of  the  child,  suffering  itself  to  be 
guided  by  the  developed  reason  of  the  adult,  are  to  be  illus- 
trated in  the  relations  between  man  and  God.1  Without  this 
child-like  spirit  there  can  be  no  religious  faith,  no  religious 
life.  On  the  one  hand,  Christ  rebuked  that  self-confidence 
which  expects  a  share  in  the  kingdom  on  the  ground  of  intel- 
lectual or  moral  worth;11  but  on  the  other,  by  making  children 
a  model,  he  recognized  in  them  not  only  the  undeveloped  spirit 
of  self,  but  also  the  undeveloped  consciousness  of  God,  striving 
after  its  original  The  whole  transaction  illustrates  the  love 
with  which  Christ  goes  to  meet  the  dawning  sense  of  God  in 
human  nature. 

§  226. — Chrises  Conversation  with  the  Rich  Ruler  of  the  Synagogue  {young 
mom  f)    (Matt.  zix.  16-24  ;  Mark  x.  17,  seq.  ;  Luke  xviii.  18,  seq.) 

Christ  was  followed  from  the  place  above  mentioned  by  a 
rulerv  of  the  synagogue,  whose  mind  had  been  impressed  by 
his  words,  and  who  came  to  ask  what  remained  for  him  to  do 
that  he  might  inherit  eternal  life.  It  is  clear  that  he  was  one 
of  the  self-righteous,  and  had  as  yet  no  just  sense  of  his  legal 
deficiencies  and  need  of  redemption.  He  probably  expected 
to  hear  from  the  lips  of  the  great  Teacher  himself  that  he  had 
already  done  all  that  was  requisite  to  secure  eternal  life ;  or 
merely  that  some  additional  exercises  of  piety  were  necessary ; 
he  himself  being  all  the  time  perfectly  content  with  his  own 
moral  condition.  And  in  this  spirit  he  asked  the  question, 
"Good  Master,  what  shall  I  do  to  inherit  eternal  life? 

1  Precisely  the  same  spirit  as  was  demanded  in  the  sayings  of  Christ 
alluded  to  on  p.  242,  seq. 

°  The  belief  that  reason  is  self-sufficient  would  utterly  unhinge  the 
Christian  world,  and  cause  its  life  to  assume  forms  directly  the  reverse  of 
those  which  Christian  principles  have  created.  It  would,  indeed,  cause  a 
contest  of  life  and  death. 

T  According  to  Luke  an  aoYwv,  which  might  also  mean  "  a  member  of 
the  Sanhedrim ;"  but  as  Christ  was  at  Peraea,  it  was  more  probably  "a 
ruler  of  the  synagogue."  According  to  Matthew,  he  was  a  "  young  man," 
which  does  not  suit  very  well  with  his  arrogant  language — "  All  these  have 
J  kept  from  my  youth  up."  It  is  true,  the  words  U  vibrrjroc  pov  are 
wanting  in  Cod.  Vatic,  but  the  authorities  for  retaining  them  preponderate  ; 
their  omission  may  have  been  caused  by  the  very  discrepancy  to  which  we 
allude.  Although  it  cannot  be  said  to  be  entirely  improbable  that  he  was 
a  youth,  yet  the  whole  tone  of  discourse  appears  to  imply  that  he  was 
advanced  in  years,  and  had  a  self-righteous  confidence  founded  ou  a  life 
blameless  from  his  youth  up. 
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Christ  replied, u  Why  callest  thou  me  good?"  none  is  good  save 
one,  that  is,  God"  The  difficulty  which  appears  to  lie  in  these 
words,  when  compared  with  other  declarations  of  Christ  in 
regard  to  his  person,  will  vanish  if  we  keep  in  view  the  general 
sense  in  which  the  antithesis  is  expressed  God  is  good  in  a 
sense  which  can  be  predicated  of  no  creatwre.  He  alone  is  the 
primal  source  and  cause  of  all  good  in  rational  beings,  who  are 
created  to  be  free  organs  of  his  revelations  of  himself.  (It  is 
the  high  import  of  true  morality  that  the  glory  of  God,  the 
only  good  and  holy  one,  is  revealed  in  it.)  Christ  would  not 
have  exhibited,  in  his  character  as  man,  a  model  of  perfect 
humility,  had  he  not  traced  back  to  God  all  the  good  that  was 
in  him.  But  in  the  instance  before  us  he  doubtless  had  a 
special  reason  for  answering  thus;  in  any  other  case  he  might 
have  allowed  the  title  to  be  applied  to  him  without  incurring 
the  charge  of  self-deification.  We  infer  this  from  the  fact  of 
the  answer  itself,  and  also  from  the  conduct  of  the  questioner. 
The  Saviour,  looking  into  his  heart,  saw  that  he  was  vainly 
trusting  in  his  own  morality,  and  was  most  of  all  lacking  in 
humility;  and  it  was  precisely  these  defects  which  Christ  sug- 
gested to  him,  by  declining  for  himself  the  epithet  "good." 

In  regard  to  the  subsequent  words  of  Christ,  two  supposi- 
tions are  possible.  (1.)  The  first  would  run  as  follows:  Jesus 
did  not  at  once  answer  the  ruler's  question,  but  put  to  him 
another,  viz.  whether  he  had  kept  the  commandments,  i.  e. 
in  their  literal  and  outward  sense,1  without  special  reference 
to  the  law  of  love.  He  could  not,  of  course,  mean  that  this 
would  secure  eternal  life ;  the  Sermon  on  the  Mount  had 
already  demanded  a  higher  and  purer  obedience.  Thus  far  he 
only  described  the  lower  stand-point — that  of  &  jvMitia  cwiUs; 
with  the  intention  to  follow  it  up  with  the  declaration  (con- 

w  Lachmann  reads,  rt  fit  kpvrac  irtpi  rnv  dyaOov :  tic  Iotiv  6  ayaOog. 
Even  if  this  be  the  true  reading,  De  Wette'i  explanation,  which  seems  to 
me  to  conflict  with  the  whole  teaching  of  Christ,  by  no  means  follows  from 
it.  It  may  be  thus  interpreted :  "  Why  do  you  ask  me  about  what  is 
£ood  ?  There  is  one  who  is  good,  and  to  him  thou  must  go  to  learn  what 
is  good ;  and  he  has,  in  fact,  revealed  it  to  thee."  (MUllcr,  Lehre  v.  d. 
Stinde,  p.  80,  gives,  as  the  thought  expressed  in  the  passage,  "  that  only 
from  communion  with  him  who  alone  is  good  can  the  created  spirit  receive 
the  good ;"  thus  making  the  sense  about  the  same  as  in  the  common 
reading.)  ' '  Thou  oouldst  then  answer  the  question  for  thyself,  But  since 
thou  askest  me,  then  know/'  &c.  But  Lachmann's  reading  of  the  reply 
has  not  the  air  of  originality ;  it  was,  perhaps,  invented  because  Christ's 
declining  the  epithet  "  good  "  was  a  stumbling-block. 

*  As  qvoted,  Luke  xviii.  20. 
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fcained  in  v.  22)  that  such  a  fulfilment  would  not  suffice  to  gain 
eternal  life;  that  one  thing  higher  was  still  lacking.  (2.)  The 
second  interpretation,  and  the  one  to  which  our  own  opinions 
incline,  is  as  follows:  Christ  answers  (Matt.  xix.  17),  "If  thou 
wiU  enter  into  life,  keep  tlve  commandments ;"  implying,  doubt- 
less, a  true  fulfilment  of  the  law  as  representing  the  holiness  of 
God,  and,  therefore,  presupposing  the  existence  of  the  all- 
essential  love  in  the  specific  duties  mentioned  (v.  18,  19).  But 
it  is  clear  that  Christ  did  not  presuppose  that  the  ruler  had 
kept  the  commandments  in  this  sense ;  on  the  contrary,  seeing 
his  wilful  self-righteousness,  he  adapted  his  answers  thereto,  to 
make  him  conscious  how  for  he  was  from  that  true  obedience 
which  is  requisite  for  inheriting  the  kingdom.  He  thus  gives 
ihe  man  occasion  himself  to  express  his  self-righteousness:  "All 
these  have  I  kept  from  my  youth  up."  When  he  adds  "  What 
lack  I  yet?"  Jesus  tells  him  the  one  thing  necessary  :y  "Ex- 
change thine  earthly  wealth  for  heavenly  treasure  (the  highest 
treasure,  a  share  in  the  kingdom  of  God,  which  none  can  secure 
but  those  who  hold  all  other  treasures  as  valueless  in  compa- 
rison with  it) ;  give  thy  goods  to  the  poor,  and  come  and  follow 
me. 

Christ  commands  him  to  follow,  just  as  he  was,  without  de- 
laying to  care  for  his  possessions ;  expressing,  in  this  particular 
command,  the  general  thought :  "  The  one  thing  which  thou 
lackest,  and  without  which  none  can  enter  into  eternal  life,  is 
the  denial  of  thyself  and  of  the  world,  making  everything  subor- 
dinate to  the  interests  of  the  Divine  kingdom."  He  chose  the 
particular  form,  instead  of  the  general  rule,  in  order  to  con- 
vince the  rich  man  of  his  lack  the  more  strikingly,  by  pointing 
out  his  weakest  side ;  for  he  clung  to  his  wealth  with  his  whole 

t  It  is  a  question  whether  -he  form  given  by  Luke  is  not  that  which 
most  accurately  expresses  Christ's  meaning.  Matthew  has  it,  "  If  thou 
wilt  be  perfect ;"  but  even  here  could  not  be  intended  a  perfection  superior 
to  the  fulfilment  of  the  law  ;  for,  according  to  the  Sermon  on  the  Mount, 
there  can  be  no  higher  perfection  ;  and,  moreover,  the  subsequent  expres- 
sions of  the  disciples  show  that  they  understood  Christ  to  specify  a  state  of 
heart  which  all  must  possess  in  order  to  secure  eternal  life.  A  misunder- 
standing of  this  conversation  of  Christ  gave  rise  to  a  distinction  between 
the  fulfilment  of  the  law,  t.  e.  the  performance  of  duty,  and  moral  perfection; 
which  has  been  a  fruitful  source  of  error  ever  since  the  first  ages  of 
Christianity.  Clement  of  Alexandria  understood  and  explained  the  passage 
more  correctly  ;  not  so  much  in  his  beautiful  treatise  "  Quit  Dives  Salv.m 
as  in  his  Strom,  iii.  449.  He  says  on  Matt.  xix.  21  :  iXkyxti  rbv  Kav\&~ 
fuvov  irri  ru»  Ttaoaq  r<ic  kvro\d.£  Ik  veoTrjrog  rerffpqiecrai,  ov  yap  irt7r\rj' 
pwKtt  to'  ayaicfintic  rbv  irXriaLov  wc  iavrov  Tore  Sk  vwb  tov  tcvpiov 
<rvvTt\uovptvog,  iciCaOKtrn  ci  ayairtjr  ptra£i?6vai. 
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heart;  to  teach  him,  from  his  own  experience  of  his  love  of  the 
world,  how  far  he  was  from  possessing  that  love  which  is  the 
essence  of  obedience  to  the  law.1 

§  227.— TJte  Danger  of  Wealth.     (Matt.  xix.  22,  seq. ;  Mark  x.  22,  seq. ; 
Luke  xviii.  23,  seq.) 

The  rich  man,  incapable  of  the  sacrifice  demanded  of  him, 
went  away  in  perplexity ;  and  Christ  said  to  the  disciples,  "  By 
this  example  you  may  see  how  hard  it  is  for  the  rich  to  enter 
the  kingdom  of  Heaven ;"  and  then  he  employed  a  figure  by 
which,  indeed,  it  appears  to  be  impossible:  "It  is  easier  for  a 
camel"  &c  Nor  is  this  to  be  interpreted  as  a  hyperbole ;  the 
words  of  v.  26,  "  With  men  t/iis  is  impassible  (i.  e.  to  unassisted 
human  nature) ;  but  with  God  all  things  are  possible,"  show  that 
Christ  meant  to  say  that  it  is  impossible  to  the  unaided  powers 
of  man,  before  he  has  partaken  of  that  higher  life  which  alone 
can  destroy  the  love  of  self  and  of  the  world.  Some  of  the 
hearers  were  amazed  at  Christ's  saying,  and  exclaimed,  in 
alarm,  "  Who,  then,  cam,  be  saved  ?" 

If  this  exclamation  were  made  by  any  of  the  Apostles,  it 
must  appear  strange;  tliey  had  no  wealth  to  absorb  their  affec- 
tions; and  had,  in  fact,  made  the  very  sacrifice  demanded 
But  if  we  suppose  that  they  did  make  it,  they  probably  took 
Christ's  words  in  a  general  sense — in  which  they  would  be  as 
applicable  to  the  poor  as  to  the  rich — as  implying  total  renun- 
ciation of  earthly  things.  Yet  Peter's  question,  v.  27,  does  not 
accord  very  well  with  this  supposition.    It  is  also  very  possible 

1  If  we  compare  with  this  narrative,  as  given  in  our  Gospels,  that  form 
of  it  which  appears  in  the  Evang.  ad  Hebraos,  we  can  see  that  the  latter  is 
a  later  revision,  from  the  way  in  which  some  points  are  contracted  and 
others  unhistorically  dilated  ;  e.  g.  Christ,  instead  of  throwing  out  a  single 
thought  to  excite  the  man's  mind,  gives  him  at  once  a  full  explanation 
(though  a  correct  one).  "Dixit  ad  eum  alter  divitum  (whether  several  rich 
men  were  mentioned  in  the  original  tradition,  or  this  was  apiece  of  inven- 
tion) magister,  quid  bonum  faciens  vivam  ?  Dixit  ei :  Homo,  leges  et 
prophetas  fac  (an  imitation  of  Christ's  saying  that  '  in  love  both  the  law 
and  the  prophets  are  fulfilled ').  Bespondit  ad  eum :  feci.  Dixit  ei:  vade, 
vende  omnia  quat  possidest  et  divide  pauperibus  et  veni,  seguere  me.  CapU 
autem  dives  scalpere  caput  mum  (clearly  enough  a  little  colouring  matter 
thrown  in  ;  although  such  graphic  features  are  not  always  a  mark  of  spu- 
riou8ness ;  their  character  will  generally  decide  the  point.  In  this  instance 
the  fancy  is  apparent).  Et  dixit  ad  eum  Dominus :  Quomodo  diets :  legem 
feci  et  prophetas,  quotdam  scriptum  est  in  lege :  diliges  proximum  tuum  sicvt 
teipsum,  et  ecce,  multifratres  tui,  filii  Abrakat,  amicti  sunt  stcrcore,  morienta 
prat  fame  et  domus  tua  plena  est  multis  bonis  et  non  egreditur  omnino  aliqmd 
exeaad  eos.n 
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that  the  persons  referred  to  in  the  passage  did  not  belong  to 
the  number  of  the  Apostles.* 

"Tlve  tilings,"  said  Christ,  "which  are  impossible  witJb  men 
a/re  possible  with  God."  What  man  cannot  do  by  his  unaided 
powers  he  com  accomplish  by  the  power  of  God.  By  enun- 
ciating this  truth  as  the  result  of  his  whole  course  of  remark, 
he  showed  its  point  of  departure  and  its  aim.  "While  the  rest 
stood,  as  it  were,  stupined,  Peter  ventured  to  say,  "  Does  what 
you  have  said  apply  to  us?  Lo,  we  home  left  all  and  followed 
thee."*  Then  uttered  the  Saviour  those  words,  so  full  of  con- 
soling promise :  "  T/iere  is  no  man  that  hath  left  house,  or  parents, 
or  brethren,  or  wife,  or  children  for  the  kingdom  of  Gods  sahe, 
who  slholl  not  receive  manifold  more  in  this  present  time,  and  in 
the  world  to,  come  life  everlasting."  The  first  part  of  the  promise 
(referring  to  this  life)  was  enough  to  show  even  those  whose 
minds  were  filled  with  carnal  and  Chiliastic  expectations,  that 
the  whole  was  to  be  taken,  not  literally,  but  spiritually ;  Chris- 
tians were  to  receive  back  all  that  they  had  sacrificed,  increased 
and  glorified,  in  the  communion  of  the  higher  life  on  earth. 
The  second  part  expressed  the  common  inheritance  of  believers 
— everlasting  life  in  heaven. 

§  228. — Believers  are  to  Reign  with  Christ. 
Matthew  mentions  in  this  connexion  (xix.  28)  the  promise 
of  Christ  to  his  disciples,  that,  when  the  Son  of  Man  should 
appear  with  dominion  corresponding  to  his  glory  in  the  renewed 
and  glorified  world,  they  should  "sit  upon  twehe  thrones,  judging 
the  twelve  tribes  of  Israel."  The  word  "judging"  includes  the 
idea  of  "  governing,"  according  to  its  ancient  acceptation  The 
collocation  of  this  passage  may  be  one  of  those  instances  in  which 
Matthew  arranges  his  matter  more  according  to  the  connexion 
of  thought  than  of  time ;  but  there  is  no  reason  to  question  its 
originality.  The  idea  of  a  participation  of  believers  with 
Christ  in  the  government  and  judgment  of  the  future  world  is 
bound  up  with  the  whole  mode  of  representing  the  kingdom  of 
God  in  the  New  Testament;0  our  duty  must  be  to  separate 
the  idea  from  its  symbolical  form  derived  from  the  old  Theo- 
cratic mode  of  thought,  and  to  recognize  the  new  Spirit  that 

•  Luke  xviii.  26,  supports  this. 

b  The  form  of  the  question  of  Peter  given  by  Matthew  (xix.  27)  implies 
a  looking  for  rewwrd  on  his  part.  But  had  this  been  his  object  in  putting 
it,  Christ  would  have  more  emphatically  reproved  it. 

e  C£  p.  243.  Various  passages  of  Paul  (1  Cor.  vi.  2,  &c.)  pre-suppose 
such  sayings  of  Christ. 

2b 
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was  to  be  developed  from  it.  The  passage  (like  the  other  pro- 
mises in  the  context)  recognizes  degrees  in  the  share  of  govern- 
ment and  judgment  allotted  to  believers.  Not  only  the  Head, 
bat  also  all  the  organs  of  the  kingdom  of  God  are  to  share  in 
its  dominion;  because  its  dominion  is  to  be  universal  This 
is  an  important  idea  for  Christian  ethics.  There  are  to  be 
"judges"  and  "judged,"  "rulers"  and  "ruled" — but  in  an 
exalted  sense — in  the  new  form  of  the  Theocracy  as  well  as  in 
the  old. 

CHAPTER  XV. 

JESUS  IN  BETHANY. 

§229. — T7ie  Family  of  Lazarus. — Martha  amd  Mary;    tkeir  different 
Tendencies.     (Luke  x.  88,  seq.) 

A  pressing  call  induced  Christ  to  leave  Peraea,  where  he 
found  so  susceptible  a  soil,  perhaps  sooner  than  he  would 
otherwise  have  done. 

About  a  mile  and  a  half  from  Jerusalem,  at  the  foot  ot  the 
Mount  of  Olives,  lay  the  village  of  Bethomy,  where  dwelt  a 
family,  two  sisters  and  a  brother,  with  whom  Christ  had 
formed,  during  his  repeated  and  protracted  visits  to  the  city, 
a  close  and  affectionate  intimacy.  Luke  has  left  us  a  descrip- 
tion of  this  family  agreeing  perfectly  (without  design  or  con- 
cert) with  that  given  by  Johnd  (xi  1-5).  On  one  occasion, 
when  Christ  was  partaking  of  their  hospitality,  one  of  the 
sisters,  Martha,  showed  more  anxiety  to  provide  for  the  bodily 
comforts  of  her  exalted  guest,  and  to  give  him  a  worthy  re- 

d  The  passage  in  John  probably  refers  to  the  earlier  period  of  this 
intimacy.  It  is  true,  Luke  (x.  38)  does  not  mention  the  name  of  the 
Tillage  ;  the  account  transmitted  to  him  probably  did  not  contain  it,  and 
here,  as  in  other  cases,  he  would  not  insert  the  name  merely  for  the  sake  of. 
giving  definiveness  to  the  narrative.  The  event  itself  as  a  very  significant  one, 
had  been  faithfully  kept  and  transmitted  ;  the  locality,  being  unimportant 
to  the  interest  of  the  event,  was  probably  forgotten.  It  is  true,  the 
position  of  the  passage  in  the  account  of  Christ's  last  journey  to  Jerusalem, 
might  lead  to  the  inference  that  the  place  was  at  some  distance  from  the 
city  ;  but,  as  we  have  already  said,  the  account  itself  mingles  two  journeys 
together,  as  is  especially  evident  in  the  single  case  before  us.  De  Write 
has  remarked  this.  Luke  simply  adhered  to  the  account  he  had  received, 
which  gave  him  no  information  about  the  locality  ;  this  last  we  must  learn 
from  John.  The  probabilities,  in  regard  to  time,  are  favourable  to  our 
supposition.  The  undesigned  coincidence,  therefore,  of  John  with  Luke, 
in  the  description  of  the  family,  &c.  is  a  strong  proof  of  credibility. 
Stratus,  however,  adduces  Luke's  silence  in  regard  to  Lazarus  as  invali- 
dating John '8  credibility,  but  without  the  slightest  reason  ;  Luke's  object 
was  to  make  prominent  the  relation  of  the  two  sisters  to  Christ,  and  the 
mention  of  Lazarus  was.  therefo-e,  not  at  all  necessary. 
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ception,  than  to  secure  the  blessings  for  her  soul  which  his 
presence  so  richly  offered;  while  her  more  spiritual  sister, 
Mary,  gave  herself  wholly  to  listening  to  the  words  of  life  from 
the  lips  of  the  Saviour.  Martha,  finding  all  the  cares  of  the 
family  thrown  upon  her,  complained  to  Jesus  thereof;  and  he 
made  use  of  the  occasion  to  impress  upon  her  mind  the  general 
truth  which  he  so  often,  and  under  so  many  diversified  forms, 
taught  to  his  hearers  :  '•  Martha,  thou  art  care/id  and  trembled 
about  many  things,  but  one  thing  is  needfuL;*  and  Mary  hath 
chosen  that  good  part  (that  which  is  good  in  itself;  the  only 
worthy  aim  of  human  effort),  which  shaU  not  be  taken  from  her 
(a  possession  that  shall  be  everlasting,  not  perishable,  like 
these  worldly  things)." 

It  is  wholly  contrary  to  the  sense  of  history  to  interpret  this 
narrative  [as  some  do]  so  as  to  make  Martha  represent  the 
practical  and  Mary  the  contemplative  tendency,  and  thence  to 
infer  that  Christ  ascribes  superiority  to  the  latter.  The  anti- 
thesis is  between  that  turn  of  mind  which  forgets,  in  a  multi- 
plicity of  objects,  the  one  fundamental  aim ;  and  that,  on  the 
other  hand,  which  devotes  itself  solely  to  the  one  object  from 
which  all  others  should  proceed.  Christ  demands  of  his  fol- 
lowers constant  activity  in  his  service,  and  therefore  could  not 
nave  approved  an  entirely  contemplative  spirit.  What  he 
honours  in  Mary  is  the  spirit  which  ought  to  be  the  centre 
and  animating  principle  of  all  activity.  It  is  true,  Martha  is 
more  practical  and  worldly;  Mary  more  contemplative  and 
spiritual ;  but  these  manifestations  do  not  necessarily  indicate 
character;  although  in  this  instance  (and,  indeed,  commonly) 
the  manifestation  corresponds  to  the  character.  It  was  not 
necessary  that  Martha's  multiplied  cares  should  distract  her 
from  the  one  thing  needful.;  Christ  blamed  her,  not  for  her 
cares,  but  for  not  making  them  subordinate — for  so  surrender- 
ing herself  to  them  as  to  put  the  greater  interest  in  the  back- 
ground. 

§  230. — The  Sickness  of  Lazarus ;   Clvrists  Reply  to  the  Messengers  who 
informed  him,  of  k.     (John  xi.  1-4.) 

While  Christ  was  in  Persea,  about  a  day's  journey  from 
Bethany,  Lazarus,  the  brother  of  Martha  and  Mary,  was  taken 

•  This  clause  is  wanting  in  Cod.  Caatiab.  and  other  Latin  authorities ; 
but  nothing  would  be  lost  to  the  sense  even  if  it  were  left  out ;  for  "  that 
good  part  which  cannot  be  lost "  is  the  "  one  thing"  to  which  life  should 
be  supremely  devoted,  in  contrast  with  the  "many  things"  which  waste 
and  dissipate  a  divided  mind. 

2b2 
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sick,  and  the  sisters  sent  to  inform  the  Saviour  of  it,  doubtless 
in  the  hope  of  obtaining  his  assistance.  His  reply  gave  this 
consolation,  at  least,  to  the  sisters — that  their  brother  should 
not  be  separated  from  them  by  death;  although  its  true  import 
was  not  obvious  until  afterward:  "This  sickness  is  not  unto 
death,  but  for  the  glory  of  God,  that  the  Son  of  God  might  be  glo- 
rified thereby." 

Now,  as  Lazarus  actually  died,  these  words  appear  to  need 
explanation.  Did  Christ,  in  view  of  the  symptoms  that  were 
reported  to  him,  really  think  that  Lazarus  would  not  die?  and 
was  the  object  of  his  message  simply  to  console  the  sisters  with 
the  assurance  that  the  mercy  and  power  of  God  would  be  glo- 
rified in  themselves  and  their  brother,  by  saving  the  latter 
from  death?  Was  the  latter  part  of  the  message,  "  That  the 
Son  might  be  glorified,"  added  by  the  Evangelist  himself,  in- 
corporating his  own  explanation  with  Christ's  words? 

Certainly  we  shall  not  assert  that  Christ  could  not  but  fore- 
know, infallibly,  in  the  exercise  of  his  superhuman  knowledge, 
the  result  of  the  disease;  it  may  have  been  the  case  that  he 
described  it,  in  view  of  the  symptoms  at  the  time,  as  not  neces- 
sarily fatal,  although  it  afterward  took  another  turn.  But  if 
all  this  were  granted,  there  is  something  else  to  be  considered. 
Christ  could  not,  consistently  with  his  character,  have  given  sb 
positive  a  prediction  on  the  deceptive  evidence  of  mere  symp- 
toms; he  could  not  have  mocked  his  friends  with  baseless 
hopes,  so  soon  to  be  scattered.  We  must  take  it  for  granted, 
therefore,  that  his  confidence  was  founded  on  a  far  surer  basis; 
it  was  the  Divine  nature,  dwelling  in  him,  that  illuminated  his 
human  mind.  To  be  sure,  it  is  possible  that  his  confident  con- 
viction that  Lazarus  would  be  saved  may  have  been  coupled 
with  uncertainty  as  to  whether  he  should  be  saved  from  sick- 
ness, or  from  death;  but  the  language  of  his  reply,  although  it 
might  admit  this  construction,  is  not  at  all  inconsistent  with 
absolute  certainty  on  his  part  that  Lazarus  would  die.  The 
reply  was  intended  to  comfort  the  sisters,  and  to  them  it  could 
make  no  difference  whether  their  brother  was  saved  from  ap- 
parent or  real  death,  in  case  the  latter  were  of  short  duration; 
and  Christ  may,  therefore,  have  wished  to  avoid  present- 
ing the  naked  idea  of  death  in  his  words.  And  the  partial 
ambiguity  of  his  language  may  also  have  been  designed  to  test 
the  faith  of  the  sisters.  It  is  possible  that  with  this  view  he 
uttered  the  words  "  bicep  tjjq  Io^q  tov  Stov,"  and  stopped  there, 
the  rest  being  (possibly)  added  by  the  Evangelist. 
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§  231.—  The  Death  of  Lazarus;  Christ's  Corwcrsation  with  the  Disciples  in 
regard  to  it.     (John  xi.  11,  seq.) 

The  affliction  of  Lazarus  determined  Jesus  to  leave  Pcrsea. 
where  his  labours  had  been  so  fruitful  Still,  he  remained 
there  two  days  (v.  6),  continuing  his  ministry.  But  although 
his  course  was  thus  decided  by  circumstances,  he  very  well 
knew  that  the  result  would  produce  the  happiest  religious 
effects  upon  the  sisters. 

It  was  probably  on  the  very  evening  of  the  return  of  the 
messengers  that  Lazarus  died.  What  comfort  could  Christ's 
encouraging  language  now  afford  them  !  The  word  of  promise 
seemed  to  be  broken ;  his  word,  whom  they  had  always  known 
as  the  Faithful  and  True ;  Ms  word,  which  they  had  never 
seen  come  to  naught.  What  conflicting  feelings  must  have 
struggled  for  the  mastery  in  their  hearts  !  Either  they  sent  a 
second  messenger  to  the  Saviour/  or  the  latter  became  aware 
of  the  event  by  his  own  supernatural  knowledge.  When  he 
announced  to  his  disciples  that  Lazarus  "slept,"  they  thought 
at  first  that  he  had  heard  it  in  some  way,  and  took  it  as  a  sign 
of  recovery.*  Thereupon  he  said  to  them  in  express  terms, 
"Lazarus  is  dead;  and  I  am  glad  for  yowr  sokes  that  I  was  not 
there,  to  the  intent  ye  may  believe11  (still  further).  Not,  however, 
by  any  means  asserting  that  he  had  purposely  stayed  away, 
that  Lazarus  might  die  and  their  faith  be  confirmed  by  his 
resurrection;  but,  in  fact,  implying  that  although  his  delay 
had  been  caused  by  other  reasons,  he  rejoiced  at  the  means  it 
would  afford  of  strengthening  their  faith  at  a  time  when  such 
rude  shocks  were  at  hand.  His  words  imply,  also,  that  if  he 
had  been  in  Bethany,  he  would  not  have  suffered  the  family  to 
reach  such  a  pitch  of  anguish  merely  for  the  sake  of  relieving 
them,  and  displaying  the  highest  degree  of  miraculous  power 

f '  John's  not  mentioning  a  second  messenger  (v.  11)  does  not  prove  that 
none  was  sent.  Moreover,  when  John  is  giving  any  instance  of  the 
exercise  of  Christ's  supernatural  knowledge,  he  gener.dly  intimates  it  in 
some  way  ;  here  he  gives  no  such  intimation.  When  Christ  told  the  dis- 
ciples that  Lazarus  "  slept,"  they  understood  his  words  in  a  natural  sense  ; 
and  it  appears  most  probable  that  they  thought  he  had  received  a  message 
from  the  sisters.  Be  the  case  decided  as  it  may,  John's  language  is  not 
such  as  would  he  used  by  a  man  who  wished  to  give  special  prominence  to 
the  supernatural. 

f  The  disciples  knew,  at  least,  that  persons  believed  to  he  dead  had  been 
restored  by  Christ ;  they  knew,  also,  that  "sleep"  was  a  common  image 
of  death  ;  yet  their  misunderstanding  is  by  no  means  inexplicable,  as  some 
suppose ;  nor  does  it  throw  the  least  shade  upon  the  credibility  of  the 
Evangelist. 
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afterward ;  in  compassion  to  their  grief  lie  would  not  have  suf- 
fered the  sick  man  to  die.  Just  as  a  merciful  man  employs 
natural  means  to  relieve  suffering  according  to  the  circum- 
stances, so  Christ  made  use  of  his  mper-n&twcal  power;  with 
this  difference,  however,  that  the  aims  of  his  Divine  calling 
were  always  kept  in  view  in  the  exercise  of  those  powers.  For 
this  reason,  too,  he  did  not  cure  all  the  sick  around  him. 

His  decision  to  go  to  Bethany  astonished  and  alarmed  the 
disciples  to  such  an  extent,  that  they  lost  sight  of  their  higher 
expectations  from  him  as  Messiah,  and  of  their  higher  view  of 
his  person.  It  was  characteristic  of  Thomas,  who  was  more  in 
bondage  to  sense  than  the  others,  to  give  utterance  to  his 
anxiety  more  prominently  (v.  16);  and,  in  fact,  this  anxiety 
must  have  appeared  out  of  place  to  the  disciples  had  they  kept 
in  view  their  ordinary  conceptions  of  Messiah. 

The  Saviour  now  set  himself  to  dispel  the  clouds  which  their 
fears  had  created ;  to  revive  their  higher  intuition  of  his  person 
and  their  just  sense  of  communion  with  him;  and  to  remind 
them  that,  in  the  few  remaining  days  in  which  they  were  to 
enjoy  his  personal  guidance,  they  should  submit  to  it  implicitly 
and  trustfully.  They  were  accustomed  to  hear  him  compare 
himself  with  the  natural  sun,  shedding  its  beams  upon  the 
earth  during  certain  fixed  hours  ;h  and  it  was,  perhaps,  in  allu- 
sion to  this  symbol  that  he  now  said,*  "Are  there  not  tivelve 
hours  in  the  day?  If  any  man  walk  in  the  day  he  stumbleth 
not,  because  he  seetfi  the  light  of  this  world.1*  So  the  disciples,  so 
long  as  they  had  the  Sun  of  the  spiritual  world  to  guide  them 
with  his  light,  were  to  follow  him  without  fear  or  care.  "But 
if  a  man  walk  in  the  nigJU  he  stumbleth,  because  tltere  is  no  light 
%n  him."  So,  in  the  time  then  rapidly  approaching,  when  they 
should  lose  this  light,  they  were  to  choose  their  way  with 
caution,  lest  they  should  stumble.  Yet,  in  the  mean  time,  the 
higher  life  was  to  become  independent  within  them,  so  far  that 
they  should  not  need  this  sensible  guidance;  inward  communion 
with  the  light  of  the  World  was  to  supply  the  place  of  his 
visible  presence,  as  Christ  afterward  told  them  in  his  last  dis- 
courses. In  this  spiritual  sense,  it  is  always  true  that  Christ 
is  the  Light  op  the  World. 

h  John  ix.  5  ;  cf.  p.  328, 327.  A  similar  figure,  Luke  xi.  33 :  The  light 
that  cannot  but  shine.     Cf.  p.  246,  267. 

1  The  word*  are  enigmatical  without  this  allusion ;  with  it,  they  are 
plain. 
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§  232. — The  Death  of  Lazarus. — Christ's  Conversation  with  Martha  (John 
xi.  21-28)  and  with  Mary  (v.  33,  34).— Jesus  Weeps  (v.  35). 

The  intelligence  of  Christ's  approach  to  Bethany  reached 
Martha  sooner  than  her  less  practical  sister.  Mary,  lost  in 
grief,  gave  no  heed  to  the  busy  world  about  her.  The  former 
,went  out  to  meet  the  Saviour;  and  when  she  saw  him  who 
had  done  so  many  mighty  works,  and  whom  she  believed  to  be 
Messiah,  a  ray  of  hope  beamed  into  her  soul,  but  she  hardly 
dared  to  cherish  it.  "Lord,  hadst  thou  been  her%  my  brother 
had  not  died;  but  I  know  thai  even  now,  whatsoever  thou  wilt 
ask  of  God,  God  will  give  it  thee.n  Jesus  replied,  "Thy  brother 
s/udl  rise  again;"  referring  directly  to  her  own  words,  and  not 
to  the  future  resurrection;  for  had* he  wished  to  give  her  that 
consolation,  he  would  not  have  done  it  in  such  bare  and  naked 
terms.  He  wished  to  confirm  her  hope,  but  yet  did  it  in 
rather  indefinite  language,  either  designedly,  or  because  her 
impatience  interrupted  him.  His  language  was  too  general  to 
satisfy  her  feelings;  she  wished  a  definite  assurance  that  Laza- 
rus should  be  raised ;  and,  therefore,  said,  "  /  know  that  he  shall 
rise  again  in  the  resurrection  of  the  last  day;n  intimating  what 
she  did  not  venture  to  express,  viz.  her  wish  first  mentioned 
Christ  made  use  of  her  misunderstanding  (as  was  his  wont)  to 
lead  her  mind  to  the  great  central  truth  of  religion — the 
ground  of  all  the  believer's  hopes — as  the  source  of  a  new  hope 
in  her  brother's  case.  He  points  to  himself  as  the  true  life, 
the  source  of  all  life,  the  author  of  all  resurrection :  "/  am  tlte 
resurrection  and  the  life;  he  iliat  believeth  in  me,  though  he  were 
dead,  yet  shall  he  live;  and  wlvosoever  liveth  and  believeth  in  me 
slwJl  never  die."  He  then  asked  her  the  direct  question,  "Be- 
lievest  thou  tJiis?"  He  intended  to  teach  her  that  the  faith  of 
Lazarus  had  been  rewarded  by  a  life  beyond  the  power  of 
death ;  and  that  He,  the  author  of  the  resurrection  and  of  a 
life  which  death  could  not  even  interrupt,  could  now  also  call 
her  dead  brother  back  again  to  life. 

Although  she  did  not  fully  comprehend  his  words,  they  gave 
her  new  hopes ;  and,  after  expressing  anew  her  faith  in  him  as 
the  Messiah — which  included  for  her  all  things  else — she 
hastened  away  to  call  her  broken-hearted  sister,  who  had  not 
even  yet  heard  of  the  Saviour's  approach.  Nothing  could 
rouse  her  from  her  profound  and  passive  grief  but  her  love  for 
Him  to  whose  words  of  life  she  had  so  often  surrendered  hev- 
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sel£  as  passively  and  humbly.  She  hastened  toward  Jesus. 
The  Jews  that  were  condoling  with  her  in  the  house,  fearing 
that  she  was  going  to  her  brother's  grave  to  give  up  to  an 
excess  of  sorrow,  followed  after.  She  saw  Jesus,  but  offered 
no  such  request  as  her  sister  had  done ;  falling  at  his  feet,  she 
only  cried,  "  Lord,  if  thou  hadst  been  here,  my  brother  had  not 
died."  Tears  choked  her  farther  utterance;  nor,  indeed,  was 
it  her  wont  to  anticipate  Him  whom  her  soul  so  revered  and 
loved.  The  Jews  around,  sympathizing  in  her  sorrow,  could 
not  refrain  from  tears. 

And  Jesus  wept  in  the  depth  of  his  compassion.  It  has 
been  inferred  from  this,  that  although  he  hoped  to  restore 
Lazarus,  he  was  not  as  yet  sure  of  it ;  had  he  been  so  (it  is  said), 
the  consciousness  that  he  was  soon  to  turn  the  mourning  into 
joy  would  have  banished  all  grief  from  his  mind.  But  surely 
the  expressions  of  bitter  lamentation,  the  tears  and  agony  of 
all  around,  were  enough  to  stir  the  compassionate  heart  of 
Him  who  sympathized  so  deeply  with  all  human  feelings,  even 
though  he  knew  that  he  should  soon  remove  the  cause  of  grief 
itself.  A  physician  (though  the  analogy  is  utterly  inadequate), 
standing  by  the  bedside  of  a  patient  surrounded  by  weeping 
friends,  may  well  be  affected  by  their  grief,  though  he  may  be 
sure,  so  far  as  human  skill  can  give  surety,  that  he  will  heal 
the  disease.  And  we  must  bear  in  mind,  too,  that  Christ  was 
Man  as  well  as  God;  and  that  the  blending  of  the  Godhead 
and  the  manhood,  the  Divine  mfallibility  with  the  human 
hesitancy,  must,  in  the  very  nature  of  the  case,  offer  many 
enigmas  for  our  contemplation. 

The  Evangelist  gives  a  graphic  description  of  the  effects 
produced  upon  the  Jews  around  by  the  sight  of  the  tears  of 
Jesus.  The  better  disposed  saw  in  them  only  a  manifestation 
of  his  love  for  Lazarus.  Others  affected  to  doubt  the  truth  of 
his  miracles ;  he  loved  Lazarus  and  his  family ;  why  did  he  not 
save  him  1  "  Could  not  this  man,  which  opened  the  eyes  of  tins 
blind)  have  caused  that  even  tlris  man  should  not  have  died?" 

I  Stratus  finds  a  contradiction  here  between  John  and  the  otner  .Evan- 
gelists :  "  The  Jews  quote  only  the  curing  of  the  blind;  why  did  they  not 
quote  the  raising  of  the  dead,  of  which  the  other  Evangelists  give  several 
instances?"  But  how  do  we  know  that  these  Jews  at  the  city  weie 
acquainted  with  what  had  occurred  in  Galilee  f  Was  it  not  natural  for 
them  to  recur  to  the  miraculous  act  performed  by  Christ  in  the  city  iiself 
so  short  a  time  before,  and  which  had  excited  such  virulent  opposition 
against  him  ?  If  John's  Gospel  were  an  invention,  the  inventor  must  havo 
heard  other  narratives  of  Christ's  raising  the  dead  ;  and  had  he  wished,  ad 
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§  233. — The  Resurrection  of  Lazarus. — The  Prayer  of  Christ.     (John  xt 
38-44.) 

When  the  stone  was* about  to  be  lifted  from  the  grave, 
Martha*  whose  heart  fluctuated  between  hope  and  fear,  gave 
new  utterance  to  her  doubts:  "Lord,  by  this  time  lie  stinketh;1 
for  he  hath  been  dead  four  days?  Jesus  said  unto  her,  "  Said  I 
not  unto  thee,  thai  if  thou  wouldsst  believe,  thou  shouldst  see  the 
glory  of  God  2 m  (see  God  glorify  himself  in  the  effects  of  his 
Almighty  mercy). 

Then  looking  down  into  the  grave,  and  assured  that  Lazarus 
would  rise,  as  though  the  miracle  were  already  wrought,  he 
offers  first  his  thanksgiving  to  the  Father:  "Father,  I  thank 
thee  that  thou  hast  heard  me;  and  I  knew  that  thou  liearest  me 
always;  but  because  of  the  people  which  stand  by,  I  said  it,  that 
they  may  believe,  that  thou  hast  sent  me."  Meaning  that  his 
utterance  of  thanks  did  not  imply  that  he  only  then  became 
conscious  of  power  to  raise  up  Lazarus.  Prayer  and  thanks- 
giving were  not  isolated  fragments  of  Christ's  life ;  his  whole 
life  was  one  prayer  and  one  thanksgiving ;  for  he  knew  that 
the  heavenly  Father  heard  him  in  all  things,  and  always 
granted  the  powers  needful  to  his  calling.  He  made  this 
public,  individual  thanksgiving,  to  testify  to  those  around  that 
he  did  this,  like  all  his  other  acts,  as  the  messenger  of  the 
Father,  and  considered  it,  as  all  things  else,  his  Father's  gift. 

This  prayer  has  led  some  to  distinguish  this  miracle  from 
others  as  one  not  accomplished  by  Christ's  indwelling  Divine 
power,  but  by  God  for  him ;  to  class  it,  in  fact,  among  answers 
to  prayer.  But  as  Christ's  whole  life  was  one  prayer,  in  the 
sense  just  mentioned,  as  he  always  acted  in  unity  with  God,  in 
tho  form  of  dependence,  he  could  have  expressed  himself  in 

must  have  been  the  case,  to  invent  a  stronger  example  than  any  of  those 
recorded,  he  would  surely  have  alluded  to  them.  The  question,  then,  is 
just  as  applicable  if  the  narrative  be  fictitious  as  if  it  be  true. 

k  The  conduct  of  Martha  and  Mary  is  in  entire  harmony  with  their 
characters ;  the  former  doubts,  and  expresses  her  doubt ;  the  latter  looks 
on  in  silence. 

1  We  must  grant  that  those  are  right  who  say  that  this  expression  of 
Martha's  is  no  proof  that  corruption  had  commenced  in  the  corpse. 

■  The  reference  of  the  words  otyu  tqv  c6£av  too  Stov  is  doubtful. 
Some  refer  them  to  the  reply  to  the  messengers,  John  xi.  4.  In  that  reply 
nothing  is  said  of  "  believing/'  but  faith  is  silently  pre-supposed.  Others 
refer  them  to  Christ's  words  addressed  directly  to  Martha  (v.  25),  in  which 
faith  is  expressly  required.  It  is  true,  the  words  "  oi//*«,"  &c.  are  not  give* 
in  that  yerse  expressly,  but  it  contains,  as  we  have  already  remarked,  the 
basis  of  a  promise  of  the  kind,  only  not  announced. 
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the  same  terms  in  regard  to  any  of  his  miracles.  And  although 
Lazarus  did  not  rise  until  the  voice  of  Jesus  called  him  forth, 
he  could  thank  God  for  it  as  an  act  achieved,  in  his  certainty 
of  at  once  accomplishing  it;  and,  in  so  doing,  testify  that  the 
power  to  do  it  was  from  God.11 

§  234 . — Measures  taken  against  Christ  by  the  Sanhedrim.  (John  xi.  4 7,  seq.) 
The  raising  of  Lazarus  exerted  an  important  influence  in 
bringing  about  the  final  catastrophe  of  Christ's  life.  On  the 
one  hand,  it  led  many  to  believe  in  his  Divine  calling,  and,  on 
the  other,  it  decided  the  ruling  Pharisaic  party  to  adopt  more 
violent  measures  against  him.  They  were  now  satisfied  that 
their  sentence  of  excommunication0  had  not  counteracted  the 
impressions  which  his  ministry  had  made  upon  the  minds  of 
the  people;  and  feared  that,  if  they  let  him  alone,  all  men 
would  believe  on  him  as  Messiah.  In  view  of  the  threatened 
danger,  a  council  of  the  JSanhedrim  was  summoned.  Men  who 
were  in  the  habit  of  sacrificing  the  peace  of  the  state  to  their 
own  passions  now  made  it  a  plea  for  vigorous  steps  against 

n  The  omission  of  the  raising  of  Lazarus  in  the  first  three  Gospels  has 
been  adduced  as  an  argument  against  its  credibility.  Were  it  not  that 
other  events  are  omitted  in  the  same  way,  and  were  we  not  able  to  account 
for  it  by  the  peculiar  character,  origin,  and  aims  of  John's  Gospel,  the 
argument  might  have  more  weight.  To  seek  a  special  reason  for  the  omis- 
sion in  this  case  could  lead  to  nothing  but  arbitrary  hypotheses.  But  it  is 
sufficiently  explained  by  the  general  reason,  viz.  that  the  former  Gospels 
contain  only  traditions  of  the  ministry  of  Christ  at  Jerusalem,  followed  by 
an  account  of  his  last  stay  in  that  city.  In  this  outline  there  is  no  point 
at  which  the  raising  of  Lazarus  would  naturally  and  necessarily  be  joined. 
It  has  been  said  that  the  intention  to  exaggerate  is  obvious  in  John's 
Gospel,  which  always  sets  forth  the  miracles  which  it  records  as  the  highest 
possible,  e.  g.  the  cure  of  the  palsy  of  38  years'  standing ;  of  the  man  that 
was  born  blind ;  the  raising  of  Lazarus,  &c.  In  reply  to  this,  we  might 
admit  that  John,  having  an  apologetic  object,  only  selected,  from  the 
abundant  materials  furnished  by  the  Evangelical  history,  a  few  events 
illustrating  in  the  highest  degree  the  Coia  of  Christ ;  but  this  admission 
would  not  affect  the  veracity  of  his  narrative  in  the  slightest  degree.  But 
the  healing  of  Hie  lepers,  one  of  the  most  marked  displays  of  miraculous 
power,  is  omitted  by  John ;  while  the  feeding  of  the  five  thousand,  the  very 
highest  of  them  all,  is  given  by  the  other  Evangelists  as  well  as  by  him, 
A  high  degree  of  miraculous  power,  therefore,  was  not  the  sole  ground  on 
which  John  selected  the  miracles  that  he  recorded ;  he  had  regard,  also,  partly 
to  their  connexion  with  Christ's  discourses,  and  partly  to  their  connexion 
with  the  course  of  the  facts  in  his  history.  This  last  holds  good  especially 
of  the  narrative  in  question — that  of  the  raising  of  Lazarus,  it  connects 
with  the  course  of  his  life  the  triumphal  entry  into  Jerusalem,  and  the 
enthusiasm  of  the  people  in  his  favour  ;  and  it  also  explains  the  resolution 
soon  taken  by  the  Sanhedrim  to  put  him  out  of  the  way.  And  this,  in 
turn,  confirms  the  veracity  of  the  narrative  itselfl  •  Cf.  p.  326. 
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Christ.  "  If  the  thing  is  allowed  to  go  on,  all  will  believe  on 
him.  The  people  will  proclaim  him  king;  and  the  Romans 
will  come  and  take  away  what  power  and  nationality  they 
have  left  us."  Caiaphas,  the  high-priest,  adopting  the  view 
thus  presented,  said,  "  It  is,  at  any  rate,  better  that  one  should 
die  for  all,  than  that  the  whole  nation  should  perish."  And 
without  any  legal  investigation  of  the  mminality  of  Jesus,  it 
was  resolved,  on  pretext  of  the  safety  of  the  state,  by  the  ma- 
jority (against  whose  vehemence  a  few  more  moderate  members 
could  do  nothing),  that  he  must  die.  The  mode  of  his  death 
was  to  be  subsequently  decided  on,  according  to  circumstances. 
An  order  was  issued  for  the  seizure  of  his  person,  in  case  he 
should  attend  the  Feast  of  the  Passover  at  Jerusalem. 

CHAPTER  XVI. 

JESUS  IN  EPHRAIM. 
§  285. — The  Necessity  for  Christ's  btaJth. 

To  avoid  the  snares  of  his  enemies,  and  secure  a  short  season 
of  undisturbed  intercourse  with  the  disciples  before  the  close 
of  his  career  on  earth,  Jesus  retired  into  the  obscure  village  of 
Ephravm?  in  the  desert  of  Judea,  several  miles  ^  north  of  Jeru- 
salem. He  knew  that  in  travelling  to  the  Passover  at  the 
city  he  should  be  overcome  by  the  machinations  of  the  Phari- 
sees, and  be  put  to  death.  The  question  may  be  asked,  Why, 
then,  did  he  not  keep  himself  concealed  still  longer?  He 
might  then  have  earned  on  the  still  defective  religious  training 
of  his  disciples,  and  might,  also,  have  prepared  a  greater  num- 
ber of  agents  to  disseminate  his  truth. 

So,  indeed,  it  might  be  said  if  he  had  been  a  mere  teacher  of 
truth,  like  other  men.  Even  though  at  last  he  had  to  fall  a 
victim  to  the  hierarchical  party,  he  might  thus  have  gained 
some  time,  at  least,  for  the  training  of  his  followers ;  a  work  of 
the  highest  possible  importance,  as  everything,  in  the  develop- 
ment of  his  work,  depended  upon  the  way  in  which  they  appre- 
hended his  doctrine.  But  the  doctrine  of  Jesus  was  not  a 
system  of  general  conceptions;  it  was  founded  upon  a  fact, 
viz.  that  in  Him  had  been  manifested  the  end  to  which  all 
previous  revelations  to  the  Jewish  people  had  been  but  pre- 
paratory; that  He  was  the  aim  of  the  prophecies  of  the  Old 
Testament ;  that  in  Him  the  kingdom  of  God  was  realized. 
Of  this  feet,  to  which  his  whole*  previous  ministry  had  borne 

f  John  xi.  54  *  According  to  Jerome,  20  Roman  miles. 
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witness,  he  had  now  to  testify  openly  before  the  face  of  his 
enemies.  Moreover,  his  labours  in  Galilee,  and  the  raising  of 
Lazarus  at  Bethany,  had  raised  the  expectations  of  the  people 
to  the  highest  pitch  (John  xi.  56) ;  and  many  who  had  gone 
up  to  the  city  before  the  Passover  to  purify  themselves  were 
anxious  to  know  whether  he  would  venture  to  come  in  spite 
of  the  hostile  intentions  of  the  Sanhedrim.  To  stay  away  then, 
would  have  been  to  lose  the  most  favourable  juncture ;  and  to 
manifest  both  fear  of  his  enemies  and  distrust  of  his  own  Divine 
calling  to  the  Messiahship.  Now  was  the  time,  when  the  rage 
of  the  Pharisees  was  at  its  highest,  in  the  face  of  their  sentence 
and  their  threats,  to  bear  witness  to  himself  openly  as  Messiah. 
He  did  not  seek  death,  but  went  to  meet  it  in  the  execution  of 
his  calling,  in  obedience  to  the  Divine  will,  and  with  a  love  to 
God  and  man  that  was  ready  for  any  sacrifice.'  And  he  was 
assured  that  precisely  by  his  death  was  the  great  object,  to 
which  in  holy  love  he  had  devoted  his  whole  life,  to  be  fully 
realized. 

As  for  the  imperfect  training  of  his  disciples,  it  must  have 
caused  him  uneasiness  had  he  not  been  able  to  rely  (as  no 
human  teacher  could  do)  upon  his  own  continued  operation, 
and  that  of  the  Divine  Spirit,  in  their  hearts  and  minds,  to 
complete  their  culture.  With  this  presupposition  he  could  not 
but  be  confident  that  his  separation  from  them  would  further 
their  independent  development,  as  he  himself  told  them  after- 
ward in  his  closing  conversations  with  them. 

CHAPTER  XYII. 
Christ's  last  passover  journey  to  Jerusalem. 

§  236. — Journey  to  Jericho. — The  Healing  of  Blind  Bartimeus.     (Matt  xx. 
30,  seq.  ;  Luke  xviii.  35,  seq. ;  Mark  x.  46,  seq.) 

Christ  did  not  go  directly  from  Ephraim  to  Jerusalem,  but 
passed  first  eastwardly  towards  the  Jordan,  to  the  vicinity  of 
Jericho,  a  small  town  about  six  hours8  distant  from  the  metro- 
polis. Here  he  could  meet  the  caravan  coming  from  Galilee 
to  the  feast.*     Various  reasons  may  be  assigned  for  this  course 

r  There  must  be  a  right  conception  of  Christ's  self-sacrifice  as  a  moral 
act,  in  connexion  with  his  whole  calling,  in  order  to  an/  just  doctrinal 
view  of  his  sufferings. 

•  According  to  Josephus,  150  stadia. 

*  Perhaps,  also,  he  took  his  way  through  Jericho  in  order  to  extend  hw 
ministry  in  Judea.  As  the  raising  of  Lazarus  is  not  mentioned  by  the 
three  first  Evangelists,  so  the  retirement  into  Ephraim,  nearly  connected 
with  the  former  event,  is  only  to  be  found  in  John.     Apart  from  the  latter, 
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on  the  part  of  Christ :  a  wish  not  to  fall  at  once  into  the  hands 
of  the  Sanhedrim;  or  to  meet  the  Galilean  multitudes  on 
whom  his  ministry  had  produced  such  powerful  effects;  or,  by 
means  of  the  festal  caravans,  to  carry  out  his  plan  of  a  solemn 
M essianic  entry  into  Jerusalem.  And  as  this  last  might  excite 
false  hopes  in  the  disciples,  it  was  the  more  necessary  to  im- 
press upon  them  anew  the  feet  that  his  kingdom  was  to  be 
glorified  by  his  mfferings,  and  not  to  be  established  in  earthly 
and  visible  splendour.11 

As  the  Saviour  entered  Jericho  attended  by  the  festal  cara- 
vans, honouring  him  as  Theocratic  king,  there  sat,  not  far  from 
the  gate  of  the  town,  a  blind  beggar  named  Bwrtirneus?  who 
heard  the  noise  of  the  procession,  and  inquiring  its  cause,  was 
told  that  Jesus  of  Nazareth  was  passing  by.  He  then  cried  to 
the  Messiah  for  mercy.  The  rebukes  of  many,  who  did  not 
wish  him  to  disturb  the  Theocratic  king  with  his  clamour,  had 
no  effect  upon  him.  Jesus  stood,  and  told  him  to  come  near. 
Then  the  people,  knowing  that  the  Saviour  called  none  whom 
he  did  not  mean  to  help,  said  to  the  blind  man,  "Be  of  good 
comfort;  he  calleth  thee"  He  cast  off  his  garment  to  run  the 
faster,  and  hastened  towards  Jesus.  He  was  healed,  and  fol- 
lowed the  procession,  joining  in  the  general  Hosannah ! 

we  should  be  led  to  suppose  that  he  passed  through  Jericho  on  his  direct 
way  from  Galilee  to  Jerusalem. 

*  The  departure  from  Ephraim  connects  itself  naturally  with  Luke  xviii. 
31 ;  why,  otherwise,  should  it  be  said  there  that  before  they  came  to  Jericho 
he  "took  his  disciples  apart,  and  said  unto  them"  ?  &c. 

*  According  to  Luke,  Christ  met  the  blind  man  on  entering  the  town  ; 
according  to  Matthew  and  Mark,  on  leaving  it ;  and  Matthew,  besides, 
speaks  of  two  blind  men.  It  is  easy  to  conceive  how  these  different  repre- 
sentations of  the  same  event  could  arise  ;  the  only  question  is,  which  has 
the  more  internal  probability  ?  Mark  not  only  gives  the  name  of  the  blind 
man,  but  his  whole  account  is  so  graphic  and  circumstantial,  that  it  must 
have  been  derived  from  the  report  of  an  eye  witness.  But  in  Luke  the 
c  nnexion  of  events  is  so  close  that  we  cannot  drop  a  single  link  ;  the  entry, 
the  blind  man's  joining  the  procession,  its  passage  through  the  town,  its 
halt  at  the  house  of  Zaccheus ;  all  hang  together  and  bear  the  evident 
stamp  of  truth.  In  this  particular,  then,  we  follow  Luke.  The  account 
used  by  Mark,  perhaps,  stated  that  the  blind  man  joined  the  procession  at 
the  gate  and  went  forth  with  it ;  and  this  might  naturally  lead  to  the  sup- 
position that  the  event  occurred  on  the  passage  out.  The  statement  of 
Matthew,  that  two  were  cured,  is  more  difficult.  It  may  be  explained 
either  on  the  ground  that  two  accounts  were  blended  together,  or  that 
two  blind  men  were  cured,  one  at  the  entrance,  the  other  at  the  outlet,  of 
the  town.  (It  was  a  common  thing  for  blind  beggars  to  sit  at  the  gates.) 
This  supposition,  and  a  subsequent  blending  of  the  two  narratives,  would 
account  not  only  for  Matthew's  mentioning  two  blind  men,  but  also  for  the 
discrepancy  in  Mark  and  Luke  as  to  the  spot  of  the  cure. 

Digitized  by  CjOOQLC 


382  LAST  PASSOVER  JOUBNET  TO  JERUSALEM. 

§  237. — Christ  Lodges  with  Zaccheus.  (Luke  xix.  2,  seq.) 
The  healing  of  the  blind  man  heightened  the  rejoicing  of 
the  multitude.  But  Jesus  went  with  them  no  further;  per- 
haps the  caravan  wished  to  reach  Jerusalem  on  the  same  day.* 
In  the  suburbs  of  Jericho  lived  a  rich  publican,  named  Zac- 
cheus, who  probably  knew  Christ  by  the  reports  of  other  pub- 
licans. Being  of  short  stature,  he  climbed  a  tree,  in  order  to 
see  Christ  when  the  procession  passed  by.  Ever  ready  to  wel- 
come the  dawning  of  better  feelings  in  the  hearts  of  sinners, 
the  Saviour  looked  up,  and  said,  " Zaccheus,1  make  haste  and 
come  down,  for  to-day  I  must  abide  at  thy  house."  The  love 
with  which  Christ  met  his  desire  affected  him  more  deeply 
than  anything  else  could  have  done ;  his  heart  was  won ;  and 
in  the  fulness  of  his  joy  he  vowed  to  prove  his  repentance  by 
dividing  half  of  his  property  among  the  poor,  and  remunerating 
four-fold  all  whom  he  had  overreached.  It  surprised  many 
that  He,  who  was  recognized  as  Theocratic  king,  should  go  to 
"  be  guest  with  a  man  that  was  a  sinner."  With  reference  to 
this  feeling  Christ  said,  "This  day  is  salvation^  come  to  this 
house,  forasmuch  as  he  also  is  a  son  of  Abraham;  for  the  Son  of 
Man  is  come  to  seek  and  to  save  that  which  was  lost."*  And  this 
was  only  an  application  to  a  particular  case  of  the  general 
truth,  that  it  was  his  mission  to  restore  again  the  image  of 
God  that  had  been  defaced  in  humanity. 

§  238. — The  Request  of  Salome. — The  Ambition  of  the  Disciples  rebuked. 
(Matt.  xx.  20-28  ;  Mark  x.  35-45.) 

The  worldly  views  of  Christ's  Messiahship,  which  had  been 
revived  in  the  minds  of  the  disciples  by  the  reception  he  had 
met  with  from  the  festal  caravan,  could   hardly  fail  to  be 

w  It  was  but  a  short  distance  from  Jericho  to  Jerusalem  ;  and  we  know 
neither  at  what  point  Christ  joined  the  caravan,  nor  how  far  it  had  jour- 
neyed that  day,  nor  what  time  of  the  day  it  waa 

x  Whether  he  had  known  Zaccheus  before,  or  was  informed  of  his  name 
by  the  bystanders,  is  of  no  moment.  The  Evangelist  does  not  intimate 
that  he  made  use  of  his  supernatural  knowledge  in  calling  the  man  by 
name.  » 

7  He  had  become  convinced  of  sin,  and  received  the  bringer  of  salvation 
with  repentance  and  love. 

*  Schleiermacher  thinks  (ii.  174)  that  this  occurred  on  the  second  day, 
after  the  affair  had  become  generally  known.  We  see  no  sufficient  ground 
for  this  supposition.  It  appears  from  the  whole  narrative  that  the  mur- 
murs of  the  people,  and  the  words  of  Zaccheus,  arose  from  an  immediate 
impression.  The  word  rrrjptpov  (Luke  xix.  9),  and  its  relation  to  trrjpepcv 
(v.  5),  speaks  in  favour  of  our  view.  Schleiermacher  seems  to  lay  too  muck 
stress  on  aKovovrutv  (v.  11). 
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strengthened  by  what  occurred  in  Jericho.  His  own  teachings 
had  not  yet  fully  convinced  them ;  and  these  impressions  upon 
their  senses  was  stronger,  for  the  moment,  than  those  which 
lie  had  made  upon  their  souls. 

The  sons  of  Salome,  James  and  John,  enjoyed  Christ's  closest 
intimacy;  the  latter,  indeed,  always  sat  at  his  right  hand.  In 
view  of  this  intimate  relation,  and  not  without  the  knowledge 
of  her  sons,*  she  came  to  Christ,  and  prayed  him,  that  when 
Messiah's  kingdom  should  be  outwardly  realized,  her  two  sons 
might  sit,  the  one  on  his  right  hand,  the  other  on  his  left. 

As  usual,  Christ  did  not  combat  these  ideas  of  his  kingdom 
directly  and  at  length ;  he  wished  to  destroy  the  root  in  the 
hearts  of  his  followers.  He  taught  them  anew  that  they  were 
to  share  with  him,  not  places  of  honour,  but  pains  and  suffer- 
ings. "  Ye  know  not  what  ye  ask.  Com  ye  drink  of  the  cup  (of 
suffering)  thai  I  shall  drink  ofl"  To  this  they  replied,  pro- 
bably without  duly  weighing  the  import  of  his  words,  "  We  are 
able?  And  he  answered :  "  I  can,  indeed,  impart  to  you  the 
fellowship  of  my  sufferings ;  but  rank  in  the  kingdom  of  God 
depends  not  upon  my  will,  but  upon  the  allotment  of  the 
"Father"  (it  was  not  to  be  an  arbitrary  allotment,  but  the 
highest  necessity  of  Divine  wisdom  and  justice). 

The  disciples  were  indignant  at  the  ambition  of  James  and 
John;  but  Christ  called  them  all  about  him,  and  showed  them 
how  inconsistent  such  strifes  were  with  their  relations  to  each 
other  and  the  spirit  that  ought  to  animate  them.  There  could 
not  be  (he  told  them)  among  them  such  relations  of  superiority 
and  subordination  as  existed  in  civil  communities;  the  com- 
munion of  the  Divine  kingdom  could  know  of  none  such.  They 
were  to  emulate  each  other  only  in  serving  each  other  with 
self-sacrificing  love;  like  their  Lord  and  Master,  who  had  come, 
not  to  be  ministered  unto,  but  to  minister,  and  to  sacrifice  his 
life  for  the  ransom  of  many.  Whosoever  was  greatest  in  this 
was  the  greatest  among  them.b 

•  According  to  Mark,  the  brothers  presented  the  request  directly  to 
Christ ;  according  to  Matthew  (which  seems  the  more  likely),  they  did  it 
through  their  mother.  Christ's  address  to  them  (Matt.  xx.  22)  pre- 
supposes thaii  really  they  made  the  request. 

•  Luke  does  not  give  this  narrative,  but  mentions  (xxii.  24)  a  similar 
dispute  for  rank  among  the  disciples,  and  recites  these  similar  expressions 
of  our  Lord.  It  is  probably  out  of  place,  as  such  a  contention  could  hardly 
have  arisen  at  the  last  meal,  after  the  institution  of  the  Sacrament.  The 
collocation  may  have  arisen  from  the  fact  that  the  symbolical  washing  of 
feet,  so  striking  a  rebuke  of  this  ambitious  spirit,  was  connected  with  the 
la**-  ni«*al 
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§  239.— Parable  of  the  Pounds.  (Luke  xix.  11,  eeq.) 
Christ  made  use  of  several  parables  during  this  last  period 
of  his  life,  while  his  disciples  were  still  expecting  that  he  would 
establish  a  visible  kingdom,  to  give  them  purer  ideas  of  the 
process  by  which  it  was  to  be  founded  and  developed.  Among 
these  is  the  parable  of  the  Pounds,  which  was  given,  according 
to  Luke,  just  as  they  left  Jericho,  expressly  because  "  he  was 
nigh  to  Jerusalem,  and  they  thought  that  the  kingdom  of  God 
should  immediately  appear." 

There  were  three  points  on  which  he  specially  sought  to  fix 
their  attention,  viz.  the  opposition  he  was  to  encounter  at  Je- 
rusalem ;  his  departure  from  them,  and  return  at  a  later  period 
to  subdue  his  foes  and  establish  his  kingdom  in  triumph;  and 
fiually,  their  duty  to  labour  actively  in  the  interval,  and  not  to 
await  in  indolence  the  achievement  of  victory  by  other  means, 
without  their  co-operation.  He  particularly  aimed  to  show 
them  that  the  position  they  should  occupy  in  the  development 
of  the  kingdom  of  God  would  depend  upon  their  zeal  and 
activity  in  the  use  of  the  means  entrusted  to  them.  This  he 
illustrated  under  the  figure  of  a  capital,  loaned  on  interest; 
the  same  amount,  viz.  one  mina,  is  committed  to  each  of  ten 
servants,  and  in  proportion  to  the  gain  of  this,  whether  more 
or  less,  is  the  station  assigned  to  them  by  their  master.  One 
only  is  wholly  rejected — he  that  guards  carefully  the  sum 
committed  to  him  and  loses  nothing,  but  gains  nothing.  The 
apology  which  he  makes  assists  us  to  determine  the  particular 
character  which  Christ  has  in  view.  He  excuses  himself  on 
the  ground  of  fear;  the  lord  is  a  hard  master.  He  represents 
those,  therefore,  whose  mistaken  apprehensions  of  the  account 
they  will  have  to  render  keep  them  in  inactivity,  and  who 
retire  from  the  active  labours  of  the  world  in  order  to  avoid 
contamination  from  its  unholy  atmosphere.  In  many  of  the 
disciples,  indeed,  the  prospect  of  the  approaching  struggle  with 
the  world  may  have  suggested  the  thought  of  such  a  retire- 
ment. 

And  not  without  reason  is  the  capital  which  the  unfaithful 
servant  failed  to  employ  appropriated  to  him  who  made  the 
most  of  his.  Indeed,  the  key  to  the  whole  parable  is  given  by 
Christ  himself  in  that  memorable  saying,  repeated  so  often  and 
in  such  various  connexions:6  "  Unto  every  one  that  hath  (i  & 
hath  as  real  and  productive  capital)  shall  (more,  and  ever  more) 

«  Cf.  pp.  109,  202. 

Digitized  by  CjOOQLC 


THE  LABOURERS  IN  THE  VINEYARD.  385 

be  given  (and  most  to  him  that  gaineth  most);  and  from  him 
that  hath  not  (i  e.  does  not  truly  possess  what  he  has,  but  buries 
it)  shall  be  taken  away  even  that  which  lie  hath.n 

In  this  parable,  in  view  of  the  circumstances  under  which  it 
was  uttered,  and  of  the  approaching  catastrophe,  special  inti- 
mations are  given  of  Christ's  departure  from  the  earth,  of  his 
ascension,  and  return  to  judge  the  rebellious  Theocratic  nation, 
and  consummate  his  dominion.  It  describes  a  great  man,  who 
travels  to  the  distant  court  of  the  mighty  emperor,  to  receive 
from  him  authority  over  his  countrymen,  and  to  return  with 
royal  power.  So  Christ  was  not  immediately  recognized  in  his 
kingly  office,  but  first  had  to  depart  from  the  earth  and  leave 
his  agents  to  advance  his  kingdom,  to  ascend  into  heaven  and 
be  appointed  Theocratic  King,  and  return  again  to  exercise  his 
contested  power. 

§  240.— Parable  of  the  Labourer*  in  the  Vineyard.  (Matt.  xx.  1-16.) 
Here,  also,  belongs  the  parable  of  the  labourers  in  the  'vine' 
yard,  which  opposes  all  assertion  of  one's  own  merits,  and  all 
anxiety  for  rank  and  rewards  among  the  servants  of  the  king- 
dom of  God.  This  parable  admits  of  many  and  various  appli- 
cations; but,  in  order  to  understand  it  correctly,  we  must 
consider  it  by  itself  apart  from  the  introductory  and  con- 
cluding passages.4 

d  The  words  "  The  last  shall  be  first,  and  the  first  last"  (v.  16),  cannot 
possibly  denote  the  punctum  saUens  of  the  parable ;  in  it  the  last  are  not 
preferred  to  the  first ;  the  latter  simply  fail  to  receive  more  than  the  former, 
as  they  had  expected.  Nor  do  they  complain  of  receiving  their  wages  last, 
bat  only  that  they  do  not  get  more  than  the  others.  It  is  something 
merely  accidental,  necessary  only  for  the  consistency  of  the  representation, 
and  arising  merely  from  its  form,  that  the  turn  of  the  first  comes  last ;  they 
had  to  see  the  last  receive  equally  as  much  as  themselves  before  they  could 
complain  of  it,  and  thus  give  occasion  for  the  utterance  of  the  truth  which 
it  is  the  main  object  of  the  parable  to  set  forth.  In  Luke  xiii.  30,  the 
same  words  occur  ("there  are  last,"  &c),  but  in  a  totally  different  sense. 
Here  the  "last"  are  those  who  are  wholly  shut  out  from  the  kingdom  of 
God ;  and  the  passage  teaches  that  many  from  among  the  nations,  estranged 
from  God,  should  be  called  to  share  in  his  kingdom  ;  while,  on  the  other 
hand,  many  should  be  excluded  from  it  who  had  held  high  places  among 
the  ancient  people.  Taken  in  this  sense,  these  words  would  be  foreign  to 
the  scope  of  the  parable.  The  latter  clause  of  the  verse,  "  many  are  called, 
but  few  chosen,"  means  (according  to  Matt.  xxii.  14)  that  many  are  out- 
wardly called,  and  belong,  by  profession,  to  the  kingdom  of  God.  Nor  is 
this  relevant  to  the  parable  ;  which  draws  no  contrast  between  the  few  and 
the  many,  the  called  and  the  chosen  ;  and,  in  fact,  makes  no  mention  at 
all  of  such  as  are  entirely  excluded  from  the  kingdom.  We  therefore 
cannot  but  suppose  that  this  parable,  so  faithfully  preserved,  and  bearing 
io  indubitably  the  stamp  of  Christ,  is  joined  to  the  words  that  precede  and 
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The  prominent  idea  of  the  parable  is,  that  all  who  faithfully 
obey  their  call,  who  are  truly  converted,  and  labour  diligently 
after  their  conversion,  whether  it  occur  at  an  earlier  or  later 
period,  whether  the  term  of  their  new  life  is  long  or  short,  are 
made  partakers  of  the  same  blessedness  in  the  kingdom  of  God. 
The  question  is,  not  what  they  were  before  their  conversion, 
but  what  they  become  after  it.  All  who  have  reached  this 
point  have  the  same  thing  in  common;  for  all  receive  the 
principle  of  the  higher  life,  with  which,  where  it  really  exists, 
is  also  presupposed  the  entire  new  moral  creation  that  proceeds 
from  it;  although  this  latter  may  yet  be  far  from  complete, 
and  can  only  be  fully  realized  in  the  future.  No  one  is  en- 
titled to  ask  more  than  his  fellow  receives;  there  being  no 
human  merit  in  the  case,  aU  that  is  given  is  of  God's  free  grace 
and  mercy  in  redemption.  And  it  applies  not  only  to  the 
relations  of  nations  (e.  g.  the  later  called  heathen,  to  the  Jews), 
but  also  of  individuals. 

But  how  important  a  thing  it  is  for  us  that  a  parable  exhi- 
biting the  doctrine  of  free  and  unmerited  grace,  so  strongly 
put  forth  by  Paul,  has  been  preserved  to  us  !  Taken  in  con- 
nexion with  that  of  the  talents  (pounds),  it  forms  a  complete 
whole  (the  two  parables  being  mutually  complementary  to  each 
other)  of  Christ's  truth;  on  the  one  hand,  that  the  gifts  of 
grace  are  equally  bestowed,  and  are  to  be  received  by  all  alike 
in  humility  of  heart;  and,  on  the  other,  that  there  are  various 
stages  of  Christian  progress,  depending  upon  the  use  that  is 
made  of  the  grace  given :  on  the  one  hand,  the  humble  re- 
ceiving of  grace  is  contrasted  with  the  asserting  of  one's  own 
merits ;  and,  on  the  other,  a  self-active  zeal  is  opposed  to  sloth- 
ful inactivity. 

follow  by  a  merely  accidental  link  of  connexion.  (In  this  supposition, 
which,  indeed,  has  long  been  a  certainty  with  me,  I  agree  with  Stratus  and 
De  Wette.)  The  most  elaborate  efforts  to  harmonize  the  passages  in  ques- 
tion with  the  parable,  only  result  in  destroying  its  sense,  so  pregnant  with 
characteristic  Christian  truth.  Among  these  elaborate  attempts  must  he 
reckoned  the  interpretation  recently  given  by  WiQce  (TJrevangelist,  s.  372). 
The  collocation  of  the  parable  in  Matthew  may  afford  a  clue  to  its  inter- 
pretation. Peter  appears  (xix.  27  ;  although  we  prefer  Luke  xviii.  28)  to 
have  a  passion  for  rewards,  and  the  parable  bears  upon  such  a  disposition, 
which,  by  the  way,  prevailed  at  that  time.  In  this  connexion,  also,  the 
words  "  Many  that  are  last  shall  be  first,"  &c.  might  bear  against  measur- 
ing by  merit,  judging  by  appearance,  &c.  Christ  may,  perhaps,  have 
spoken  the  words  in  this  sense ;  though,  a*  we  have  seen,  he  gave  them 
another ;  but  they  cannot  be  made  to  fit  the  parable. 
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§  241. — The  Passion  for  Rewards  rebuked.  (Luke  xvii.  7.) 
AJdn  to  the  foregoing  parable,  though  not  chronologically 
connected  with  it,  is  the  following  fragment  of  a  conversation* 
in  which  Christ  rebuked  the  prevalent  longing  of  his  disciples 
for  ease  and  reward.  "  Which  of  you,  hewing  a  servant  plough- 
ing, or  feeding  cattle,  wiU  say  unto  him,  when  he  is  come  from 
the  field,  Come  and  sit  down  to  meat  ?  and  will  not  rather  say 
unto  him,  Make  ready  wherewith  I  may  sup,  and  gird  thyself, 
and  serve  me,  till  I  have  eaten  and  drunken;  and  afterward  thou 
shalt  eat  and  drink  ?  Doth  he  thank  tlvat  servant  for  having  done 
ike  things  that  were  commanded  Jwm  ?  I  trow  not.  So  likewise 
ye,  wlien  ye  shall  have  done  all  those  things  that  are  commanded 
you,  say,  We  are  unprofitable  servants;  we  have  done  that  which 
was  our  duty  to  do." 

Two  thoughts  are  here  presented :  First,  the  disciples  were 
not  to  expect  at  once  in  the  kingdom  of  God,  for  whose  ap- 
pearance they  were  looking,  a  reward  for  their  efforts  to  do 
Christ's  will  Their  Master  was  first  to  enter  into  his  glory, 
and  they  were  to  remain  upon  earth  and  labour  for  him.  Then 
for  them,  too,  would  come  the  time  of  rest  and  refreshment. 
Secondly,  the  servant  who  only  fulfils  his  master's  commands 
has  no  reason  to  boast,  and  no  claim  to  his  master's  thanks; 
he  has  only  rendered  the  duty  owed  by  a  servant  to  his  lord. 
It  is  only  when  he  goes  beyond  express  commands,  and  does 
all  that  his  master's  advantage  demands,  out  of  pure  love,  that 
he  can  look  for  thanks;  he  acts  then,  not  as  the  servant,  but 
as  the  friend.  So  the  Apostles,  acting  simply  as  servants  to 
Christ,  were  to  call  themselves  unprofitable  servants  after  they 
had  fulfilled  his  express  commands;  they  lacked  as  yet  the  all- 
prevailing  love  that  would  of  itself  without  such  commands, 
impel  them  to  every  service  which  his  cause  required.  This 
disposition  obtained,  they  would  be  no  more  servants,  but 
friends;  and  all  disputes  for  rank,  all  mercenary  longing  for 
rewards,  would  fall  away.  They  would  then  never  think  that 
they  had  done  enough  for  the  Master.  To  this  spirit,  the 
essence  of  genuine  Christianity,  they  were  to  be  exalted.f 

.  •  Luke  xvii.  7,  shortly  before  the  account  of  the  last  journey  to  Jeru- 
salem. It  is  plain  that  the  17th  chapter  begins  with  portions  of  uncon- 
nected conversations.  We  have  already  seen  that  v.  5,  6  belong  to  the 
period  now  before  us. 

'  My  view  of  the  moral  import  of  this  passage  agrees  with  that  of  my 
dear  friend  Jvlvus  Midler  (Von  der  Sunde,  2ta  Aufl.  i.  48),  although  he 
gives  it  a  somewhat  different  turn.     I  diner  from  him,  however,  in  regard 
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§  2i2.— Christ  Anointed  by  Mary  in  Bethany.  (John  xii.  1,  seq.) 
After  Christ  had  thus  prepared  the  minds  of  the  disciples 
for  the  great  events  that  were  approaching,  he  departed, 
accompanied  by  them  only,  from  Jericho  on  the  Friday.  The 
journey  thence  to  Bethany  could  easily  he  accomplished  before 
the  Sabbath,  which  he  intended  to  spend  in  the  latter  place 
with  the  family  of  Lazarus. 

He  sat  at  the  Sabbath-meal  with  the  man  whom  he  had 
raised  from  the  dead.  Again  did  the  two  sisters  manifest  their 
differences  of  character  in  their  way  of  evincing  their  love  and 
gratitude  to  the  Saviour.*  The  industrious  Martha  waited 
upon  him  at  table  ;  but  Mary,  indulging  her  feelings,  and 
laying  aside  all  ordinary  calculations,  anointed  the  feet  of 
Jesus  with  costly  balsam  of  spikenard,  and  wiped  them  with 
the  hair  of  her  head.h     The  disciples  knew  that  Jesus  rather 

to  the  bearing  of  the  passage  ;  he  applies  it  to  the  Pharisees,  rather  than  to 
the  Apostles. 

v  The  narrative  of  this  remarkable  incident  is  not  only  given  by  John, 
bat  preserved  also  by  Matthew  and  Mark,  though  with  variations.  Luke 
alone  says  nothing  about  it ;  but  then  he  mentions  nothing  of  Christ's  stay 
in  Bethany  at  this  interval.  Even  if  [as  some  suppose]  the  account  which 
he  gives  (vii.  38,  sea.)  of  the  anointing  at  the  house  of  Simon  (cf.  p.  227, 
seq.)  gave  occasion  tor  the  omission  of  this,  it  would  not  follow  that  both 
accounts  record  but  one  and  the  same  fact.  Matthew  and  Mark  differ 
from  John  in  fixing  the  time  at  two  days  before  Easter,  instead  of  six; 
and  in  placing  its  scene,  not  in  the  house  of  Lazarus,  but  of  Simon  the 
leper.  But  since  Matthew  and  Mark  omit  entirely  the  history  of  Lazarus, 
and  connect  the  narrative  directly  from  Jericho  to  Jerusalem,  it  is  easy  to 
explain  their  placing  this  anointing  where  they  do,  seeing  that  its  nature 
was  such  as  to  secure  its  preservation,  and  its  reference  to  Christ's  approach- 
ing  death  necessarily  assigned  its  chronological  position.  John  introduces 
it  in  the  connexion  of  facts.  We  see  in  his  account  the  occasion  of  the 
festive  meal,  and  of  Mary's  demonstration  of  love.  Whether  the  transfer 
of  the  scene  to  the  house  of  Simon  (in  Matthew  and  Mark)  was  occasioned 
by  blending  this  narrative  with  that  of  the  other  banquet  that  took  place 
at  Simon's  house,  or  by  some  other  cause,  cannot  be  decided ;  nor  has  it 
any  bearing  whatever  upon  the  veracity  of  their  narratives. 

■  In  the  other  Gospels  the  "washing  of  the  head"  is  mentioned ;  that 
of  the  feet  accords  more  with  Eastern  usages.  It  was  customary  for  ser- 
vants to  bring  water  to  wash  the  feet  of  the  guests ;  but  Mary  bathed  them 
herself,  not  with  water,  but  with  a  costly  unguent.  Strauss  thinks  it  inex- 
plicable that  the  name  should  have  been  lost  in  the  other  Gospels  if  the 
woman  was  so  eminent  in  Gospel  history,  and  especially  as  Christ  said  the 
incident  should  be  .kept  in  memorial  of  her  wherever  his  Gospel  was 
preached  (Matt.  xxvi.  13) ;  and,  on  the  other  hand,  he  supposes  that  "  this 
very  saying  of  Christ  might  have  occasioned  the  ascribing  of  the  act  to  a 
definite  person."  To  be  sure,  it  is  as  possible  that  the  tradition  itself  gave 
name  to  the  unknown  person  at  a  later  period,  as  that  the  name  originally 
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declined  than  sought  demonstrations  of  honour  for  his  person ; 
and  perhaps  Judas,  who  could  not  understand  or  appreciate 
Mary's  feelings,  meant  to  enter  into  his  views  in  this  respect 
when  he  said,  "  Why  was  not  this  ointment  sold  for  three  hundred 
pence,  and  given  to  the  poor  ?"  * 

But  Christ,  who  looks  only  at  the  heart,  saw  in  Mary's  act 
an  exhibition  of  that  overflowing  love  which  is  the  spring  and 
gource  of  true  holiness,  and  rebuked  the  vulgar  tendency  that 
wished  to  measure  everything  by  its  own  standard.  "Let 
her  alone;  against  the  day  of  my  burying  hath  she  kept  this  (she 
has  preserved  it  for  my  embalming) ;  she  has  shown  me  the 
last  tokens  of  honour  and  affection,  not  to  be  measured  by 
vulgar  standards ;  she  knows  that  you  will  soon  have  me  no 
more  among  you,  while  the  poor  ye  shall  have  always." 

given  should  be  lost.  But  that  the  one  is  more  probable  than  the  other 
cannot  be  proved  in  any  way.  Omitting  Lazarus's  history,  they  had  no 
occasion  to  mention  Mary.  The  commonness  of  the  name  (it  belonged  to 
several  noted  women  in  the  New  Testament)  may  have  led  to  the  omission. 
So  in  Luke  x.  38,  as  we  have  seen,  the  description  of  Martha  and  Mary 
in  their  family  circumstances,  the  place  of  their  abode,  &c.  is  omitted, 
although  the  very  gist  of  the  anecdote  turns  upon  their  marked  differences 
of  character.  But  the  connexion  of  the  narrative  now  before  us,  with  the 
approaching  death  of  Jesus,  also  tended  to  preserve  the  locality.  And  as 
John  mentions  the  name,  without  the  promise  given  by  Matthew  (xxvi.  13), 
it  is  the  more  evident  that  the  latter  did  not  cause  him  to  invent  the  former. 
His  graphic  description  is  that  of  an  eye-witness ;  and  it  would  even  be 
easier  to  believe  that  Matt.  xxvi.  13,  was  itself  a  later  invention  than  that 
John  was  led  by  it  to  invent  the  name. 

1  None  of  the  Evangelists  but  John  mention  the  name  of  Judas.  Strauss 
thinks  that  "  if  Judas  had  really  been  named  in  the  original  tradition,  the 
name  would  not  have  been  lost ;"  and,  on  the  other  hand,  that  "  his  bad 
character  would  easily  lead  to  the  ascription  of  this  bad  trait  to  him."  But 
care  for  the  poor  was  not  a  likely  trait  to  ascribe  to  Judas,  and  John 
expressly  assigns  a  motive  of  his  own  for  his  language  (v.  6) ;  and  the  very 
inaptness  of  this  plea  to  Judas  may  have  caused  its  transfer  to  others.  We 
certainly  cannot  suppose  that  all,  or  many,  of  the  Apostles  made  use  of  it, 
but  the  one  who  said  it  may  have  expressed  the  thought  of  others  ;  though 
Christ's  words  do  not  necessarily  presuppose  this.  Little  as  we  may  be 
surprised  by  various  defects  in  their  views  and  feelings  at  that  time,  there 
are  two  points  of  view  in  this  plea  that  can  hardly  be  conceived  as  used  by 
any  other  than  Judas :  (1.)  If  their  minds  were  then  full  of  anticipations  of 
Christ's  glory,  the  anointing,  as  a  demonstration  of  reverence  for  his  person, 
could  not  appear  improper  to  them  ;  (2.)  Or  if  their  thoughts  were  turned 
to  his  approaching  sufferings  (which  is  not  so  probable),  they  could  still 
less  disapprove  an  expression  of  love  for  him  whom  they  were  so  soon  to 
lose.     Neither  of  these  remarks  would  apply  to  Judas. 
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PART    II. 


FROM  THE  TRIUMPHAL  ENTRY  INTO  JERUSALEM  TO 
THE  ASCENSION. 


CHAPTER  I. 

FROM  THE  TRIUMPHAL  ENTRY  TO  THE  LAST  SUPPER. 
§  VAZ.—TKt  Entry  into  JermalemJ 
The  fame  of  Christ's  acts  had  been  diffused  among  the 
thousands  of  Jewsk  that  had  gathered  from  all  quarters  for 
the  Passover.  The  resurrection  of  Lazarus,  in  particular,  had 
created  a  great  sensation.  As  soon  as  the  Sabbath  law 
allowed,1  they  flocked  in  crowds  to  Bethany  to  see  Jesus,  aod 
especially  to  convince  themselves  of  the  resurrection  of  Lazarus 
by  ocular  evidence  and  inquiry  on  the  spot.  Perhaps  on 
Sunday  morning,  too,  before  Christ  went  to  Jerusalem,  many 
had  gone  out.m 

I  We  must  here  account  for  the  chronology  that  we  adopt.  We  set  out 
with  the  presupposition  (for  which  reasons  will  be  given  hereafter)  that 
the  beginning  of  the  Passover,  14th  Nisan,  occurred  in  that  year  on  a 
Friday.  Now  John  xii.  1,  gives  a  fixed  mark — Christ's  arrival  at  Bethany 
six  days  before  the  Passover  ;  which  six  days  may  include  that  which  forms 
the  terminus  a  quo,  and  also  the  terminus  ad  quern.  If  he  included  the 
first,  Christ  reached  Bethany  on  the  Sabbath  ;  not  very  likely,  as  he  was 
wont  to  avoid  the  charge  of  violating  the  Mosaic  law,  except  in  cases  of 
urgent  necessity.  If  he  included  both  days,  Christ  reached  Bethany  on  the 
first  day  of  the  week.  But  then  the  Passover  caravan  must  have  reached 
Jericho  on  Sabbath,  or  on  Friday,  remaining  there  on  Sabbath,  which  is 
not  probable,  from  the  general  tenor  of  the  separate  accounts.  The  only 
supposition  that  avoids  these  difficulties  is  that  John  included  neither  of 
the  two  days,  and  that  Christ  arrived  in  Bethany  on  Friday.  (C£  note, 
p.  307.)  B.  Jacobi  supposes  that  Christ  arrived  so  late  on  Friday  that  the 
Sabbath  had  begun,  and  John,  therefore,  regarded  Friday  as  past ,-  this 
supposition  would  remove  the  difficulty,  without  altering  the  chronology. 

*  By  a  census  taken  under  Nero,  2,700,000  men  gathered  at  Jerusalem 
to  the  Passover.     Joseph.  B.  J.  vi.  9,  §  3. 

1  The  Sabbath-day's  journey  allowed  by  the  law  was  1,000  paces  ;  but 
Bethany  was  twice  that  far  from  Jerusalem.  The  habit  was  to  walk  the 
first  1,000  on  Sabbath  before  sunset ;  the  others  afterward. 

m  John  xii.  9,  13.  According  to  the  other  Evangelists,  Jesus  came  on 
the  same  day  with  the  multitude  from  Jericho.  The  difficulty  is  not  wholly 
inexplicable ;  nor  does  it  affect  the  substance  of  the  narrative.  It  is  pos- 
sible to  distinguish  (as  Schleiermacher  and  others  do)  two  entries  of  Christ 
into  the  city ;  the  first  being  described  in  the  first  three  Gospels,  the  second 
in  John.  According  to  this  view,  he  entered  first  with  the  caravan  towards 
evening,  and  a  great  sensation  was  produced ;  thence  he  went  immediately 
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The  question  may  arise,  whether  the  triumphal  entry  into 
Jerusalem  was  part  of  Christ's  plan,  or  not.  It  is  certainly 
possible,  from  the  circumstances  just  mentioned,  that  it  was 
unsought  on  his  part.  But  had  such  really  been  the  case,  he 
would  have  avoided  the  multitude,  and  entered  the  city  quietly 
and  privately,  as  he  could  easily  have  done.  Had  he  not  had 
higher  interests  in  view,  he  must  have  avoided  a  mode  of  entry 
which  confirmed  the  opinion  that  he  claimed  to  be  more  than 
a  mere  teacher,  and  which  would  afford  so  excellent  a  handle 
to  his  enemies.  We  do  not,  indeed,  look  upon  it  as  brought 
about  by  any  management  on  his  part,  but  as  a  natural  result 
of  the  circumstances,  as  a  final  and  necessary  link  in  a  chain  of 
consecutive  events.  We  regard  it,  therefore,  as  foreseen  and 
embraced  in  his  plan ;  and  his  plan  was  nothing  else  but  the 
will  of  his  Father,  which  he  fulfilled  as  a  free  organ.  He 
wished  to  yield  to  the  enthusiasm  of  the  people,  transient  as 
he  knew  it  would  be  in  most  of  them,  and  thus  to  testify,  in 
the  face  of  the  nation  and  of  mankind,  that  the  kingdom  of 
God  had  come,  and  that  he  was  the  promised  Theocratic  King. 
And  this  was  the  result  of  his  previous  labours,  brought  about 
by  the  Divine  guidance.  If  he  had  not  before,  in  the  same 
direct  and  public  way,  proclaimed  himself  Messiah,  he  now  did 
it  before  the  eyes  of  all,  most  publicly  and  strikingly.  This 
triumphant  entry  was  the  reply  to  many  questions ;  a  reply 
which  shut  out  all  doubt ;  it  was,  in  a  word,  a  world-historical 
event.n 

to  Bethany,  and  on  the  next  morning  (according  to  our  view,  the  second 
day  after)  returned  to  the  city,  the  fame  of  his  works  having,  in  the  mean 
tame,  been  still  more  widely  bruited  among  the  people ;  the  second  entry, 
expected  and  prepared  for,  causing  much  greater  excitement  than  the  first 
unannounced  and  unexpected  one.  But  in  this  case  we  should  have  to 
admit  that  the  two  narratives  had  been  blended  ;  parts  that  belonged  to 
the  second,  as  given  by  John,  being  transferred  to  the  first.  As  the  other 
Gospels  (Mark  especially)  relate  that  he  arrived  late  in  the  evening  at  the 
city,  and  went  directly  thence  to  Bethany,  there  appears  good  ground  for 
the  supposition.  The  statement  of  the  other  Evangelists  (his  going  to 
Bethany)  suits  exactly  John's  account  of  his  relations  with  the  family  of 
Lazarus. 

But  yet,  if  our  mode  of  viewing  the  Gospels  be  correct,  it  may  very  well 
have  been  inferred — the  narrative  of  the  entry  being  separately  transmitted, 
and  the  supposition  naturally  arising  that  he  came  directly  with  the  caravan 
from  Jericho — that  the  Messianic  entry  took  place  immediately  on  his 
arrival. 

»  It  may  be  matter  of  question  what  features  of  the  entry  belonged  to 
Christ's  plan,  and  what  were  brought  about  entirely  by  the  circumstances. 
To  admit  that  any  of  them  belonged  to  the  latter  class  would  not  deprive 
them  of  significance ;  the  development  of  the  circumstances  themselves, 
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Attended  hy  his  disciples  and  the  host  that  had  gathered 
into  Bethany,  Christ  set  out  for  Jerusalem.  Many  more 
advanced  to  meet  him  from  the  city,  and  were  hailed  by  those 
who  had  been  with  Christ  with  the  assurance  that  Lazarus 
had  indeed  been  raised  from  the  dead.  -In  the  increasing 
throng,  Christ  mounted  an  ass  which  he  found  at  hand,  for  his 
own  convenience,  and  that  the  people  might  see  him.  And  thus 
the  natural  course  of  circumstances  aptly  symbolized  the  peace- 
able character  of  the  kingdom  of  God,  and  its  total  rejection 
of  worldly  pomp  and  display,  as  typified  by  the  Prophet 
Zachariah  (be.  9).  With  joyous  songs  and  shoutings  he  was 
introduced  into  the  city  as  Messiah,  while  on  all  sides  was 
heard  the  loud  acclaim,  "  Hosanna !  Jehovah  prosper  him  ! 
Blessed  is  he  that  cometh  in  the  name  of  Jehovah"  (Ps.  cxviiL 
25 y  26).  Some  Pharisees  among  the  multitude,  who  were 
perhaps  not  fully  decided  in  their  opinions,  though  recognizing 
Jesus  as  a  great  teacher,  were  displeased  that  he  was  thus 
proclaimed  Messiah  on  entering  the  city,  and  asked  him  to 
silence  his  followers.  He  answered,  "I  tell  you,  if  these  should 
hold  their  peace,  the  stones  would  cry  out"0    An  event   had 

apart  from  Christ's  immediate  intention,  or  in  connexion  therewith,  might 
adapt  them  to  symbolize  the  appearance  of  the  kingdom  of  God.  From 
John  xii.  14,  we  learn  that  Christ,  finding  the  throng  so  great,  seated 
himself  upon  an  ass  found  just  at  hand,  which  act  was  subsequently  referred 
to,  Zach.  ix.  9,  and  the  narrative  somewhat  modified  accordingly,  as, 
indeed,  is  seen  in  Matthew  (xxi.  2-7),  where  two  beasts  are  mentioned, 
from  a  misapprehension  of  the  passage  in  Zachariah,  following  the  Alex- 
andrian version.  It  is  to  be  carefully  observed  that  John  xii  16,  makes  a 
clear  distinction  between  the  view  of  this  event  taken  by  the  disciples  at 
the  time,  from  that  in  which  they  regarded  it  at  a  later  period,  when  all 
had  been  fulfilled,  and  they  had  seen  Jesus  as  the  glorified  Messiah ; 
showing  that  what  at  first  appeared  to  be  only  accidental,  afterward  gained 
a  higher  significance.  None  but  an  eye-witness  would  have  made  such  a 
distinction  at  the  time  when  this  Gospel  was  written.  If  this  should  be 
taken  as  implying  that  the  ass  was  accidentally  there  (though  it  by  no 
means  necessarily  implies  this),  the  use  of  the  animal,  is  not  thereby  ren- 
dered the  less  significant,  or  a  less  apt  fulfilment  of  the  Messianic  pro- 
phecy. But,  on  the  other  hand,  the  other  Gospels  represent  the  act  as 
intentional  on  Christ's  part ;  not,  however,  as  Strauss  will  have  it,  mira- 
culous. It  is  not  at  all  impossible  to  harmonize  John's  account  with  that 
of  the  other  Evangelists  ;  the  word  evpwv,  in  v.  14,  does  not  of  necessity 
define  the  way  in  which  Christ  obtained  the  ass  ;  and  John  states  many 
points  very  concisely.  In  the  meantime,  it  is  a  question  which  account  is 
the  most  simple. 

°  Luke  xix.  39.  If  we  suppose  there  were  two  entries  (which  this  pas- 
sage appears,  though  not  necessarily,  to  favour),  these  words  would  refer 
to  the  first ;  and  the  Pharisees  probably  accompanied  the  Passover  caravan 
from  Galilee. 
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occurred,  so  lofty  and  so  pregnant  with  the  best  interests  of 
mankind,  that  it  might  rouse  even  the  dullest  to  rejoice.  In 
the  mouth  of  any  other,  even  the  greatest  of  men,  these  words 
would  have  been  an  unjustifiable  self-exaltation ;  uttered  by 
Him,  they  show  the  weighty  import  which  he  gave  to  his 
manifestation.  Christ's  conduct  in  this  respect,  moreover, 
shows  that  such  an  entry  into  Jerusalem  formed  part  of  his 
plan. 

§  244.— Sadness  of  Christ  at  Sight  of  Jerusalem.    (Luke  xix.  41  -44.) 

With  what  sorrow  must  that  heart,  so  full  of  love,  so  over- 
flowing with  pity  for  the  misery  of  men,  have  been  wrung  as 
he  approached  for  the  last  time  the  City  whose  people  he  had 
so  often  summoned  in  vain  to  repent,  the  metropolis  of  the 
earthly  Theocracy — soon  to  be  left  to  deserved  destruction, 
from  which  he  could  not  save  it,  because  His  voice  was  not 
listened  to  !  With  tears  he  cried,  "  If  thou  hadst  known,  even 
thou,  at  least  in  this  thy  day,  the  things  which  belong  unto  thy 
peace  I  but  now  they  are  hid  from  thine  eyes.n  And  then  he 
uttered  a  prophecy  (v.  43,  44)  which  the  destruction  of  Jeru- 
salem afterward  abundantly  verified. 

Although  Christ,  doubtless,  went  immediately  on  his  entry 
to  the  Temple  to  thank  God,  it  does  not  follow  that  we  must 
place  here  the  expulsion  of  the  buyers  and  sellers.P 

During  the  few  remaining  days  of  his  ministry  on  earth,  he 
made  use  of  the  favourable  temper  of  the  people  to  impress 
their  minds  with  his  teaching.  In  the  mornings  he  taught  in 
the  Temple  ;  the  rest  of  the  day  was  given  to  the  disciples, 
with  whom,  in  the  evening,  he  was  wont  to  retire  to  Bethany. 

§  245.— The  Fig-tree  Cursed.     (Matt.  xxi.  18  ;  Mark  xi.  12.)— Parable  of 
the  Fig-tree.     (Luke  xiii.  6-9.) 

A  remarkable  occurrence  in  this  part  of  the  history  must 
now  be  examined  somewhat  closely.  Christ,  returning  with 
his  disciples  in  the  morning  from  Bethany  to  Jerusalem,  be- 
came hungry,  and  saw  at  a  distance  a  fig-tree  in  full  leaf.  At 
that  season  of  the  year  such  a  tree  might  be  expected,  in  full 

p  According  to  Matt.  xxi.  15,  16,  the  displeasure  of  the  priests  was 
kindled  when  the  children  cried  "  Hosanna  !"  in  the  Temple.  Jesus  said 
to  them,  "  Have  ye  never  read,  Out  of  the  mouths  of  babes  and  sucklings 
hast  thou  ordained  praise  ?"  (Ps.  viii.  3).  This  incident  might  be  con- 
founded with  the  one  before  quoted  from  Luke ;  but  it  has  features 
essentially  different.  The  haughty  scribes  are  here  offended  because 
children  rejoice,  and  Christ  replies,  in  effect,  "The  glory  of  God  is  revealed 
to  children,  while  the  chiefs  of  the  hierarchy,  in  the  pride  of  their  imagined 
wisdom,  receive  no  impressions  into  their  cold  and  unsusceptible  hearts." 
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foliage,  to  bear  fruit  ;Q  and  he  walked  towards  it,  to  pluck  off 
the  figs.  Finding  none,  he  said,  "  No  mom  eat  fruit  of  thee 
hereafter  for  ever.**  On  the  second  morning,1  the  disciples, 
coming  the  same  way,  were  astonished  to  find  the  fig-tree 
withered. 

In  what  light  is  this  fact  to  be  regarded  ?  Shall  we  see  in 
it  the  immediate  result  of  Christ's  words ;  in  fact,  a  miracle, 
as  Matthew's  statement  appears  to  imply?  All  his  other 
miracles  were  acts  of  love,  acts  of  giving  and  creation ;  this 
would  be  a  punitive  and  destroying  miracle,  falling,  too,  upon 
a  natural  object,  to  which  no  guilt  could  cling.  It  would 
certainly  be  at  variance  with  all  other  peculiar  operations  of 
Christ,  who  came,  in  every  respect,  "  not  to  destroy,  but  to 
fulfil"  Shall  we  conceive  that  the  coincidence  with  Christ'B 
words  was  merely  accidental — a  view  which  suits  Mark's 
statement  better  than  Matthew's  ?  If  so,  we  shall  find  it 
impossible  to  extract  from  Christ's  words,  twist  them  as  we 
may,  a  sense  worthy  of  him. 

The  proper  medium  is  to  be  found  in  the  symbolical  mean- 
ing of  the  act.  If  the  miracles  generally  have  a  symbolical 
import  (and  we  have  shown  that  in  some  it  is  particularly 
prominent),  we  have  in  this  case  one  that  is  entirely  symbolical 

The  fig-tree,  rich  in  foliage,  but  destitute  of  fruit,  represents 
the  Jewish  people,  so  abundant  in  outward  shows  of  piety,  but 
destitute  of  its  reality.  Their  vital  sap  was  squandered  upon 
leaves.  And  as  the  fruitless  tree,  failing  to  realize  the  aim  of 
its  being,  was  destroyed ;  so  the  Theocratic  nation,  for  the 
same  reason,  was  to  be  overtaken,  after  long  forbearance,  by 
the  judgments  of  God,  and  shut  out  from  his  kingdom. 

The  prophets  were  accustomed  to  convey  both  instructions 
and  warnings  by  symbolical  acts  j  and  the  purport  of  thi3  act, 
as  both  warning  and  prediction,  was  precisely  suited  to  the 
time.  But  to  understand  Christ's  act  aright,  we  must  not 
conceive  that  he  at  once  caused  a  sound  tree  to  wither.  This 
would  not,  as  we  have  said,  be  in  harmony  with  the  general 
aim  of  his  miracles ;  nor  would  it  correspond  to  the  idea  which 
he  designed  to  set  vividly  before  the  disciples.  A  sound  tree, 
suddenly  destroyed,  would  certainly  be  no  fitting  type  of  the 

'  See  article  "Feige,"  in  Winer's  Bealworterbuch.  The  remark  in 
Mark  xi.  13,  "The  time, of  figs  was  not  yet/'  presents  a  difficulty ;  the 
whole  significance  of  the  narrative  lies  in  the  feet  that  the  tree  might  be 
expected  to  bear  fruit,  but  was  destitute  of  it. 

r  I  follow  here  Mark's  statement,  which  seems  to  me  to  be  the  most 
original  in  this  particular. 
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Jewish  people.  "We  must  rather  believe  that  the  same  cause 
which  made  the  tree  barren  had  already  prepared  the  way  for 
its  destruction,  and  that  Christ  only  hastened  a  crisis  which 
had  to  come  in  the  course  of  nature.  In  this  view  it  would 
correspond  precisely  to  the  great  event  in  the  world's  history 
which  it  was  designed  to  prefigure :  the  moral  character  of  the 
Jewish  nation  had  long  been  fitting  it  for  destruction ;  and 
the  Divine  government  of  the  world  only  brought  on  the 
crisis. 

It  is  true,  no  explanation  on  the  part  of  Christ  is  added  in 
the  account  of  the  event  above  related,  although  we  may 
readily  believe  that  the  disciples  were  not  so  capable  of 
apprehending  his  meaning  or  so  inclined  to  do  it,  as  to  stand 
in  need  of  no  explanation.  But  we  find  such  an  explanation 
in  the  parable  of  the  barren  fig-tree  (Luke  xiii.  6-9),  which 
evidently  corresponds  to  the  fact  that  we  just  unfolded.  As 
the /act  is  wanting  in  Luke,  and  the  parable  in  Matthew  and 
Mark,  we  have  additional  reason  to  infer  such  a  correspon- 
dence. We  cannot  conclude,  with  some,  that  the  narrative  of 
the  fact  was  merely  framed  from  an  embodiment  of  the 
parable;  nor  that* the  fact  itself,  so  definitely  related,  was 
purely  ideal ;  but  we  find  in  the  correspondence  of  the  two  an 
intimation  that  idea  and  history  go  here  together ;  and  that, 
according  to  the  prevailing  tendencies  of  the  persons  who 
transmitted  the  accounts,  the  one  or  the  other  was  thrown 
into  the  back-ground. 

It  may  be  a  question  whether  the  words  of  Christ  (Matt. 
xxi.  21;  Mark  xi.  23)  on  the  power  of  faith  to  "  remove 
mountains  "  really  belong  in  this  connexion.  Against  it  is  the 
fact  that  the  miracle  proper  was  really  subordinate,  and  that 
the  faith  of  the  disciples  was  to  show  its  power  in  modes  very 
different  from  that  illustrated  by  the  fact.  But  if  the  words 
are  to  be  taken  in  this  connexion,  we  must  suppose  that,  after 
the  attention  of  the  disciples  had  been  drawn  to  the  subordi- 
nate feature  (the  withering  of  the  tree),  Christ  made  use  of 
their  astonishment  for  a  purpose  very  important  in  this  last 
period  of  his  stay  with  them,  viz.,  to  incite  them  to  act  of 
themselves  by  the  power  of  God  ;  not  to  be  so  amazed  at 
what  He  wrought  with  that  power,  but  to  remember  that  in 
communion  with  him  they  would  be  able  to  do  the  same, 
and  even  greater  things.  The  sense  of  his  words  then 
would  be  :  "  You  need  not  wonder  at  a  result  like  this ; 
the  result  was  the  least  of  it ;  you  shall  do  still  greater  things 
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by  the  power  of  God,  if  you  only  possess  the  great  essential, 
Faith." 

If  we  adopted  this  view,  we  should  be  disposed  to  consider 
Luke  xvii.  6,  as  the  original  form  of  Christ's  language  with 
regard  to  the  fig-tree;  and  to  suppose  that  in  Matthew  and 
Mark  different  expressions,  conveying  similar  thoughts,  had 
been  blended  together.  Yet  it  cannot  be  asserted  that  the 
view  itself  is  altogether  well  supportJed.  Perhaps  it  may  have 
been  the  case  that  the  original  form  of  Christ's  words  in  ex- 
planation of  the  miracle  was  lost ;  its  symbolical  import,  which 
is  really  its  chief  import,  was  made  subordinate  to  the  miracle 
itself;  and  another  expression  of  Christ,  better  adapted  to  this 
conception  of  the  fact,  was  brought  into  connexion  with  it. 

§  246. — Machination  of  the  Pharisees. 

The  sensation  created  by  the  raising  of  Lazarus  had,  as  we 
have  seen,  quickened  the  resolution  to  which  the  more  hasty 
portion  of  the  Sanhedrim  had  long  been  inclined,  to  put  Jesus 
out  of  the  way.  The  time  and  mode  of  its  execution  depended 
upon  the  fact  and  the  manner  of  his  entering  the  city;  and 
men  of  all  classes  waited  anxiously  to  sea  whether  he  would 
dare  openly  to  face  his  enemies.  Before  his  arrival,  the  San- 
hedrim ordered  that  any  one  who  should  ascertain  his  place  of 
abode  should  inform  them  of  it,  that  measures  might  be  taken 
for  his  arrest.8 

The  triumphant  Messianic  entry  of  Christ,  amid  the  shouts 
of  the  enthusiastic  multitude,  was  an  unexpected  blow  to  the 
hierarchical  party.  "  See,"  said  they  in  anger,  "  how  ye  prevail 
nothing  1  behold,  the  world  is  gone  after  him  !"*  They  now 
determined  to  make  use  of  craft.  We  cannot  decide,  from  the 
brief  intimations  of  the  Evangelists,  whether  they  first  in- 
tended to  make  use  of  the  SicwriiJ1  who  at  that  time  were 
employed  frequently  by  the  unprincipled  heads  of  parties;  or 
whether  it  was  their  plan  from  the  beginning  to  get  him  into 
their  power  by  stratagem,  and  then  have  him  condemned  under 
the  forms  of  law.  This  last  would  be  more  in  consonance 
with  their  usual  hypocrisy.  Doubtless  the  pleas  and  accusa- 
tions to  be  employed  were  all  ready ;  abundant  material  had 
been  gathered  from  Christ's  labours  both  in  Galilee  and  Jeru- 
salem. Still,  they  must  have  welcomed  any  new  developments 
which  might  serve  to  justify  his  condemnation  on  the  ground 

•  John  xi.  56,  57.  *  Ibid.  xii.  19. 

*  Matt.  xxvi.  4.  It  cannot  be  well  decided  whether  airoKrtivnv  refers 
to  assassination  or  to  legal  murder. 
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of  Jewish  law,  or  to  present  him  to  the  Roman  authorities  as 
a  culprit. v 

§  247. — Combination  of  the  Pharisees  and  Herodians. — Christ s  Decision  on 
paying  Tribute  to  Ccesar. 

Besides  the  Pharisaical  party,  there  was  another  among  the 
Jews  at  that  time,  the  Herodians,  a  political  rather  than  reli- 
gious party,  whose  greatest  care  was  to  preserve  the  public  quiet, 
and  avoid  all  occasions  of  offence  to  the  Romans.  These  two 
parties  now  combined  against  Christ  ;w  not  the  first  or  the  last 
instance  in  history  in  which  priests  have  made  use  of  politicians, 
even  otherwise  opposed  to  them,  to  crush  a  reformer  whose 
zeal  might  be  inimical  to  both. 

A  question  was  proposed  to  Christ,  apparently  out  of  respect 
to  his  authority,  but  really  with  a  view  to  draw  such  an  answer 
from  him  as  would  offend  either  the  hierarchs  or  politicians : 
"Master,  we  know  that  thou  art  true;  for  thou  regardest  not  the 
person  of  men,  but  teachest  the  way  of  God  in  truth:  is  it  lawful 
to  give  tribute  to  Gcesar,  or  not  ?"x    A  denial  of  the  obligation 

T  In  order  to  obtain  an  exact  view  of  the  events  that  preceded  and  con- 
tributed to  the  death  of  Christ,  we  must  compare  the  synoptical  accounts 
with  that  of  John.  The  former,  however,  collecting  into  the  space  of  a 
few  days  events  which,  according  to  John,  occurred  at  various  points  of 
time,  leave  many  gaps  and  obscurities.  Pharisaical  plots  and  schemes 
that  were,  perhaps,  going  on  for  years,  are  all  transferred  to  this  period. 
According  to  the  synoptical  accounts,  the  Sanhedrim  sent  a  deputation  to 
Christ  while  he  taught  publicly  in  the  Temple,  asking  his  authority  for  so 
doing.  Christ,  seeing  that  they  only  meant  to  ensnare  him,  replied  by  a 
question  that  was  rather  dangerous  for  them :  "  The  baptism  of  John, 
whence  was  it  ?  from  heaven,  or  of  men  ?"  (Matt.  xxi.  25).  Their  interests 
would  be  prejudiced  by  admitting  it  to  be  "  from  heaven  ;"  their  fear  of 
alienating  the  people,  who  revered  John  as  a  prophet,  forbade  them  to  say 
it  was  "  of  men."  They  therefore  evaded  the  question,  and  Christ  declared 
himself  to  be  thereby  justified  in  refusing  to  answer  theirs.  In  this  state- 
ment itself  there  is  nothing  improbable  ;  the  only  possible  doubt  is  as  to 
its  chronological  connexion.  Could  the  Sanhedrim  have  sent  such  a  depu- 
tation to  Christ  at  a  time  when  matters  had  gone  so  far  as  John's  account 
represents  them  ?  The  question  proposed  cannot  but  remind  us  of  that 
offered  to  Christ  (John  ii.  18)  at  the  beginning  of  his  ministry  ;  the  answer 
reminds  us,  also,  of  Christ's  appeal,  at  an  earlier  period,  to  the  testimony 
of  John  the  Baptist.  Without  venturing  to  decide  the  point,  we  may 
suggest  that  the  chronology  is  at  fault  And,  at  any  rate,  the  obscurity 
in  the  connexion  of  events  in  the  synoptical  Gospels,  arising  from  the 
omission  of  Christ's  previous  labours  in  Jerusalem,  makes  it  necessary  for 
us  to  fill  them  up  from  John's  definite,  historical  outline.  Matt.  xxi.  46, 
recall!  forcibly  John's  statements  of  similar  facts  before  occurring  in  the 
city. 

w  Mark  iii.  6,  perhaps  implies  that  this  union  was  formed  at  an  earlier 
period.  x  Mark  xii.  14,  15. 
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would  subject  him  to  accusation  before  the  Roman  authorities 
as  a  man  politically  dangerous,  and  a  ringleader  of  rebellion. 
To  acknowledge  it,  might  lay  him  open  to  the  charge  of  de- 
grading the  dignity  of  the  Theocratic  nation.  Asking  for  a 
Roman  denarius,  he  inquired,  "  Whose  is  this  image  and  super- 
scription ?"  "  Caesar's."  The  very  currency  of  the  coin  implied 
an  acknowledgment  of  the  political  dependence  of  the  nation 
upon  the  Roman  Empire,  and  of  the  obligations  that  flowed 
from  such  dependence.  This  conclusion  he  uttered  in  very  few 
words:  "Render  unto  Ccesar  the  things  that  are  Cessans,  and 
to  God  the  things  that  are  God's." 

These  words  imply  that  it  was  not  Christ's  calling  to  alter 
the  relations  and  duties  of  civil  society.  Had  he  meant  to 
represent  himself  as  Messiah  in  the  sense  of  Messiahship  held 
by  the  Pharisees,  he  must  have  given  a  different  reply;  but  his 
answer  taught  them  that  their  obligations  to  Caesar  were  not 
inconsistent  with  their  duties  to  God;  on  the  contrary,  that 
the  latter  constituted  the  basis  of  the  former.  At  the  same 
time,  it  reminded  them  of  a  duty  to  which  they  were  most 
unfaithful,  viz.  to  gwe  truly  to  God  what  is  God's;  as  man,  bear- 
ing the  stamp  of  his  image,  belongs  to  him,  and  should  be  dedicated 
to  him.  And  the  "  giving  to  God  what  is  God's"  not  only 
affords  the  basis,  but  also  fixes  the  just  limitations  of  the  civil 
obligations  growing  out  of  relations  brought  about  by  Divine 
Providence. 

§  248. — Christ t  Reply  to  the  Sadducees  about  tlie  Resurrection.  (Matt  xxil 
23,  seq. ;  Mark  xii.  18  ;  Luke  xx.  27.) 
Between  the  spirit  of  Christ  and  that  of  the  Sadducees  there 
was,  as  we  have  already  seen/  nothing  in  common.  But  al- 
though that  party  generally  paid  little  heed  to  popular  religions 
movements,  and  had  as  yet  hardly  noticed  Christ,  their  atten- 
tion, and  even  their  favour,  was  drawn  to  him  by  the  opposition 
of  the  Pharisees.  His  happy  defeat  of  the  schemes  of  the  latter 
induced  the  Sadducees  to  tempt  him  with  a  question  in  regard 
to  marriage  in  the  resurrection,  which  might,  perhaps,  embarrass 
him  on  the  ground  that  he  occupied.  But  with  them,  as  with 
the  Pharisees,  he  struck  at  the  root,  and  traced  their  errors  to 
ignorance  of  the  Scriptures  and  of  the  omnipotence  of  God. 
Had  they  known  the  Scriptures,  he  showed  them  (even  the 
law,  which  they  acknowledged,  for  he  quoted  out  of  ExoSus), 
not  only  in  the  letter,  but  the  spirit,  they  could  not  fail  to  see 

7  Cf.  p.  36. 
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a  necessary  connexion  between  the  faith  revealed  there  and  the 
doctrine  of  an  eternal  individual  life  for  man  (v.  31,  32).  Had 
they  known  the  omnipotence  of  God,  they  would  not  have  sup- 
posed that  the  forms  and  relations  of  the  present  life  must  be 
preserved  in  the  future;  God  could  bestow  the  new  existence 
in  a  far  different,  nay,  in  a  glorified  form  (v.  29,  30). 

He  thus  refuted  the  Sadducees,  both  negatively  and  posi- 
tively. Negatively,  by  showing  that  their  question  went  on 
she  false  hypothesis  that  the  forms  and  relations  of  the  present 
sensible  life  would  be  transferred  to  the  future  spiritual  one; 
and  positively,  by  showing  the  essential  import  of  the  declara- 
tion in  the  Pentateuch,  UI  am  the  God  of  Abraham,  and  the  God 
of  Isaac,  and  the  God  of  Jacob"  How  could  God  place  himself 
in  so  near  a  relation  to  individual  men,  and  ascribe  to  them  so 
high  a  dignity,  if  they  were  mere  perishable  appearances;  if 
they  had  not  an  essence  akin  to  his  own,  and  destined  for  im- 
mortality? 

"We  must  bear  in  mind  here  the  emphatic  sense  in  which 
Christ  contrasts  the  "dead"  and  the  "  living  f  a  sense  which  is 
evident  (apart  from  John's  Gospel)  in  the  passage,  "Let  the  dead 
bv/ry  their  dead"z  It  is  in  this  emphatic  sense  that  he  says, 
"God  is  not  the  God  of  the  dead,  but  of  the  living"*  (v.  32).  The 
living  God  can  only  be  conceived  as  the  God  of  the  living. 
And  this  argument,  derived  from  the  Theocratic  basis  of  the 
Old  Testament,  is  founded  upon  a  more  general  one,  viz.  the 
connexion  between  the  consciousness  of  God  and  that  of  im- 
mortality. Man  could  not  become  conscious  of  God  as  his  God, 
if  he  were  not  a  personal  spirit,  divinely  allied,  and  destined 
for  eternity,  an  eternal  object  (as  an  individual)  of  God;  and 
thereby  far  above  all  natural  and  perishable  beings,  whose  per- 
petuity is  that  of  the  species,  not  the  individual. 

It  is  worthy  of  remark,  that  Christ  does  not  enter  further 
into  the  faith  of  immortality  as  denned  in  the  belief  of  the  re- 
surrection ;  his  opponents  could  not  appreciate  the  latter  until 
they  had  been  made  to  feel  the  need  of  the  former. 

§  249. — Christ*  Exposition  of  the  First  omd  Great  Commandment. 
(Mark  xii.  28-34.) 

The  promptness  with  which  Christ  silenced  the  Pharisees 
and   Sadducees   inclined  towards  him  many  of  the  better- 

■  Cf.  p.  341. 

•  The  quibbles  of  the  Babbinical  writers  on  this  passage,  compared  with 
ChrLt's  profound  saying,  illustrate  the  proverb,  "  Duo  cwn  diewnt  idem, 
nan  est  idem." 
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minded. b  One  of  these,  who  felt  himself  compelled  to  acknow- 
ledge Jesus  as  a  witness  of  truth,  if  not  as  Messiah,  put  a 
question  to  him  in  good  faith,  in  order  to  make  known  his 
agreement  of  sentiment  with  him:c  "  Which  is  the  first  com- 
mandment of  all?"  And  when  Christ  replied  that  all  the 
commandments  were  implied  in  two,  "the  supreme  love  of 
God,  and  the  love  of  one's  neighbour  as  one's  selfj"  he  assented 
with  all  his  heart,  declaring  that  this  was,  indeed,  more  than 
"  all  burnt-offerings  and  sacrifices."  Jesus,  whose  loving 
heart  always  welcomed  the  germs  of  truth  and  goodness, 
praised  the  spirit  of  the  man's  reply,  saying,  "  Thou  art  not  far 
from  the  kingdom  of  God"  And  in  this  he  intended  no  more 
and  no  less  than  the  words  themselves  conveyed.  Had  he  con- 
sidered an  earnest  moral  striving,  such  as  this  man  expressed, 
to  be  sufficient,  he  would  have  acknowledged  him  as  not  only 
near,  but  in,  the  kingdom  of  God.  He  tells  him,  however,  that 
he  is  on  the  way  to  it,  because  he  was  freed  from  the  Pharisaic 
delusion  of  the  righteousness  of  works,  and  knew  the  nature  of 
genuine  piety;  and  could,  therefore,  more  readily  be  convinced 
of  what  he  still  lacked  of  the  spirit  of  the  law,  which  he  so  well 
understood.  The  conscious  need  of  redemption,  thus  awakened, 
would  lead  him  to  the  only  source  whenoe  his  wants  could  be 
supplied. 

§  250.— Tht  Parable  of  the  Good  Samaritan.  (Luke  x.  25,  seq.) 
We  here  deviate  a  moment  from  chronological  order,  to  in- 
troduce a  similitude  germane  to  the  conversation  just  set  forth. 
It  is  remarkable  that  Luke  omits  that  conversation,  and  gives 
the  parable  of  the  good  Samaritcm^  which  is  obviously  akin  to 
it  in  import,  and  is,  in  turn,  omitted  by  the  other  Evangelists. 
Perhaps  in  this,  as  in  other  cases  already  mentioned^  the  Evan- 
gelists divided  the  matter  among  them,  in  view  of  this  very 
congeniality  of  meaning. 

b  So,  at  the  council  of  Costnitz,  when  John  Hubs,  the  witness  for  Christ 
and  truth,  was  condemned  by  a  majority  of  scribes  and  priests,  there  were 
yet  a  few  among  the  multitude  of  better  spirit,  who  were  moved  by  the 
power  of  truth  in  his  replies  and  conduct,  and  manifested  their  sympathy. 

*  We  follow  Mark  rather  than  Matthew,  who  represents  the  question  as 
put  in  a  hostile  spirit.  Mark's  description  coincides  with  Luke  xx.  89, 
where  certain  of  the  scribes  are  represented  as  expressing  their  assent  to 
the  Saviour's  answers. 

d  This  parable,  like  that  mentioned  p.  283,  note,  is  peculiar  in  this,  that 
the  truth  of  the  higher  sphere  is  not  illustrated  by  a  foot  from  the  lower, 
but  the  general  truth,  by  a  special  case  from  the  same  sphere,  which  may 
in  itself  have  been  matter  of  fact  *  •  Of.  p.  346,  note,  and  p.  89& 
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The  parable  introduces  a  man  asking  Christ  what  he  must 
do  to  inherit  eternal  life.  We  might  infer  from  Luke's  state- 
ment that  his  motives  were  bad;  but  the  narrative  does  not 
confirm  this  view,  although  Christ's  reply  does  not  place  him 
beside  the  man  who  was  "  near"  the  kingdom  of  God.  He  was 
one  of  the  vofiticoi  (lawyers),  who,  as  we  have  said  (p.  269,  note), 
differed  from  the  Pharisees  in  occupying  themselves  more  with 
the  original  writings  of  Scripture  than  with  the  traditions.  In 
this  respect  they  stood  nearer  to  Christ  than  the  Pharisees. 
The  Saviour  does  not  prescribe,  as  the  lawyer,  perhaps,  ex- 
pected, any  new  and  special  command,  but  refers  him  to  the 
law  itself,  which  he  had  made  his  particular  study :  "  What  is 
written  m  the  law?  How  readest  thou?"  The  lawyer  quoted 
in  reply  (as  did  the  scribe  referred  to  in  the  last  section)  the 
all-embracing  commandment  to  love  God  and  one's  neighbour. 
"Do  tfw?  said  Christ,  "and  thou  shaU  live;"  implying,  what, 
indeed,  is  the  doctrine  of  the  whole  New  Testament,  that  if  a 
man  were  really  capable  of  a  life  wholly  pervaded  by  this  love, 
he  would  lack  nothing  to  justify  him  before  God. 

The  lawyer  was  probably  ill-disposed  to  dwell  upon  the 
requisites  of  this  perfect  law;  and  Christ,  therefore,  sets 
vividly  before  him  in  the  parable  the  nature  of  a  genuine  and 
practical  love,  shown  in  the  Samaritan,  in  contrast  with  that 
obedience  to  the  law  which  goes  no  further  than  the  lips, 
illustrated  by  the  priest  and  the  Levite.  And  in  conclusion, 
lie  told  him,  "  Go  thou  and  do  likewise,  and  thou  shalt  fulfil 
the  law."  The  contrast  between  true  and  pretended  love  is 
thus  made  prominent  in  the  parable  in  opposition  (1)  to  the 
hypocrisy,  and  (2)  to  the  narrow  exclusiveness  of  the 
Pharisees.' 

§  251. — Chrisfs  Interpretation  of  Psalm  ex.  1.     (Mark  xii.  85-37.) 
We  return  now  to  the  order  of  the  narrative.     "We  are 
informed  by  the  Evangelists  that,  in  the  course  of  these  con- 
troversies with  his  opponents,  Christ  put  to  them  the  question, 
how  it  could  be  that  Messiah  was  to  be  the  Son  of  David,  and 

'  It  has  been  supposed,  since  Christ's  reply  is  not  precisely  an  answer  to 
the  question  in  v.  29,  that  the  parable  may  have  been  separately  trans- 
mitted, and  at  a  later  period  put  into  this  connexion,  a  connexion  imitated 
from  Mark  xii.  28,  seq. ;  the  two  verses  of  this  passage  (29-81)  being 
transferred  in  Luke  from  Christ's  mouth  to  the  lawyer's.  But  even  if  we 
admit  that  the  connecting  link  in  the  dialogue  is  not  fully  given  in  Luke 
x.  29,  the  historical  order  is  so  obvious,  that  we  are  thrown  upon  no  such 
forced  explanations. 

2d 
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yet  that  David  called  him  "  Lord  "  (Ps.  ex.  1).  We  are  not 
precisely  told  with  what  view  he  proposed  the  question; 
though  it  might,  perhaps,  be  inferred  from  Matthew's  state- 
ment, that  after  he  had  so  answered  their  captious  queries  as 
to  put  them  to  shame,  he  sought  in  turn  to  embarrass  them. 
But  was  it  consistent  with  the  dignity  of  his  character  to  put 
questions  merely  for  such  a  purpose)  Nothing  like  it,  at  all 
events,  is  to  be  found  in  his  words  or  actions.  Nor  can  we 
well  imagine  that  the  shrewd  Pharisees  could  have  been  much 
embarrassed  by  such  an  interrogatory.  Their  views  would 
naturally  have  suggested  the  reply  that  Messiah  was  alluded 
to  in  respect  to  ms  bodily  descent,  when  called  the  "  Son  of 
David;"  and  to  his  Divine  authority  as  Theocratic  King  when 
called  "Lord"  In  this  case,  then,  as  in  a  recent  one,  we 
follow  in  preference  the  statement  of  Mark;  according  to 
which,  Christ  put  the  question  while  teaching  in  the  Temple, 
perhaps  in  answer  to  something  said  in  hostility  to  him.8 

But  for  what  purpose  of  instruction  did  he  quote  the  Psalm  1 
Shutting  out  every  thing  but  what  Mark  says,  we  should  have 
to  suppose  that  he  used  it  to  combat  the  opinion  that  Messiah 
must  come  of  the  line  of  David ;  in  order,  perhaps,  to  make 
good  his  claim  to  the  Messiahship  against  those  who  questioned 
his  own  descent  from  David  (John  vii.  42).  But  Paul  could 
not  have  presupposed  it  as  a  settled  facth  that  Christ  was  of 
the  seed  of  David,  had  He  ever  expressed  himself  according  to 
the  supposition  just  given.  Nor  would  his  argument,  in  this 
case,  be  as  striking  as  we  commonly  see  in  his  disputes;  for, 
as  we  have  said,  he  might  be  David's  Lord,  in  one  sense,  and 
his  Son  in  another.  Our  view,  then,  is  that  Christ  quoted  the 
Psalm  in  order  to  unfold  the  higher  idea  of  the  Messiah  as 
the  Son  of  God,  and  to  oppose,  not  the  idea  that  he  was  to  be 
Son  of  David,  but  a  one-sided  adherence  to  this,  at  the  expense 
of  the  other  and  higher  one.  Perhaps  offence  had  been  taken 
at  the  higher  titles  which  he  assumed  to  himself;  and  he  may 
have  been  thereby  led  to  adopt  this  course  of  argument.  As 
he  had  before  used  Ps.  lxxxii.  6,*  to  convince  the  Jews  on  their 
own  ground  that  it  was  no  blasphemy  for  him.  to  claim  the 
title  "Son  of  God"  in  the  highest  sense;  so  now  he  used 
Ps.  ex.  to  convince  them  that  the  two  elements  were  blended 
together  in  the  Messianic  ideaJ     Still,  the  passage  may  only 

*  The  word  ktcoKpiBdQ  favours  this  conclusion. 

h  Cf.  p.  17,  and  Heb.  vii.  14.  l  Cf  p.  360. 

J  We  see  here  a  mark  of  that  higher  unity  in  which  the  lineaments  of 
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have  preserved  to  us  the  head  or  beginning  of  a  fuller 
exposition. 

Even  though  it  be  proved  that  David  was  not  the  author  of 
the  Psalm  quoted,  Christ's  argument  is  not  invalidated  thereby. 
Its  principal  point  is  precisely  that  of  the  Psalm ;  the  idea  of 
the  Theocratic  King,  King  and  Priest  at  once,  the  one  founded 
utxhi  the  other,  raised  up  to  God,  and  looking,  with  calm 
assurance,  for  the  end  of  the  conflict  with  his  foes,  and  tho 
triumphant  establishment  of  his  kingdom.  This  idea  could 
never  be  realized  in  any  man;  it  was  a  prophecy  of  Christ, 
and  in  Him  it  was  fulfilled.  This  idea  went  forth  necessarily 
from  the  spirit  of  the  Old  Dispensation,  and  from  the  organic 
connexion  of  events  in  the  old  Theocracy;  it  was  the  blossom 
of  a  history  and  a  religion  that  were,  in  their  very  essence, 
prophetical.  In  this  regard' it  is  matter  of  no  moment  whether 
David  uttered  the  Psalm  or  not.  History  and  interpretation, 
perhaps,  may  show  that  he  did  not.  But  whether  it  was  a 
conscious  prediction  of  the  royal  poet,  or  whether  some  other, 
in  poetic  but  holy  inspiration,  seized  upon  this  idea,  the  natural 
blossom  and  off-shoot  of  Judaism,  and  assigned  it  to  an  earthly 
monarch,  although  in  its  true  sense  it  could  never  take  shape 
and  form  in  such  a  one — still  it  was  tlie  idea  by  which  the 
Spirit,  of  which  the  inspired  seer,  whoever  he  may  have  been, 
was  but  the  organ,  pointed  to  Jesus.  The  only  difference  is 
that  between  conscious  and  unconscious  prophecy.  And  if 
Christ  really  named  David  as  the  author  of  the  Psalm,  we  are 
not  reduced  to  the  alternative  of  detracting  from  his  infalli- 
bility and  unconditional  truthfulness,  or  else  of  admitting  that 
David  really  wrote  it.  The  question  of  the  authorship  was 
immaterial  to  his  purpose ;  it  was  no  part  of  his  Divine  calling 
to  enter  into  such  investigations;  his  teachings  and  his  reve- 
lation lay  in  a  very  different  sphere.  Here  [as  often  elsewhere] 
he  doubtless  employed  the  ordinary  title  of  the  Psalm — the 
one  to  whicn  his  hearers  were  accustomed. 

What  we  have  said  in  another  place k  in  regard  to  the  place 
aed  by  Christ  to  the  Old  Testament  and  to  the  prophecies 


Christ's  picture,  as  given  by  the  first  three  Gospels,  harmonize  with  those 
given  by  John.  Although  at  a  later  period  the  view  which  conceived 
Christ,  as  to  his  calling,  person,  and  authority,  wholly  or  mainly  as  "the 
Son  of  David,"  was  opposed  by  another  equally  one-sided  theory,  which 
recognized  him  only  as  "Son  of  God,"  and  thrust  out  the  "Son  of 
David"  entirely ;  it  would  be  a  most  arbitrary  procedure,  indeed,  t#  infer 
as  some  have  done]  that  the  prevalence  of  the  latter  doctrine  aloud  gave 
rise  to  the  invention  of  this  passage.  k  C£  p.  215. 

2d2 
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is  enough,  we  think,  to  show  that  he  regarded  it  as  a  revelation 
not  fully  developed,  but  veiled ;  not  brought  out  entirely  into 
clear  consciousness,  but  containing  also  a  circle  of  unconscious 
prophecies.  Let  us  be  careful  that  we  are  not  again  brought 
into  bondage  to  a  Rabbinical  theology  of  the  letter,  than  which 
nothing  can  be  more  at  variance  with  the  spirit  of  Christ. 

§  252.— The  Widow's  Mite.  (Luke  xxi.  1-4  ;  Mark  xii  41-44.) 
Christ  had  warned  the  disciples  against  the  mock-holiness 
of  the  Pharisees.  A  poor  widow  cast  two  mites,  all  her 
wealth,  into  the  treasury  of  the  Temple.  He  made  use  of 
this  incident  to  impress  them  again  with  the  truth,  so  often 
and  so  variously  illustrated  by  him,  that  it  is  the  heart  which 
fixes  the  character  of  pious  actions;  that  the  greatest  gifts  are 
valueless  without  pure  motives;  the  smallest,  worthy,  with 
them.  The  same  principle  was  set  forth  in  his  saying  that 
great  and  small  acts  were  alike  in  moral  worth,  if  done  in  his 
name.1 

§  253. — Christ  predicts  the  Divine  Judgments  upon  Jerusalem.  (Matt,  xxiii.) 
Before  leaving  the  Temple,  Christ  delivered  a  discourse" 
full  of  severity  against  the  heads  of  the  hierarchy,  through 
whom  destruction  was  soon  to  be  brought  upon  the  nation. 
He  then  announced  the  judgments  of  God,  in  a  series  of  pro- 
phecies that  were  afterward  fulfilled  in  the  destruction  of 
Jerusalem.  Regarding  himself  as  already  removed  from  the 
earth,  he  says  nothing  further  of  what  was  to  befall  his  own 
person,  but  predicts  that  the  agents  by  whose  labours  his 
work  was  to  be  extended  would  be  persecuted,  like  the 
witnesses  for  the  truth  of  old;  and  that  the  Jews,  thus  par- 
taking of  the  wicked  spirit  of  their  fathers,  would  fill  up  the 
measure  of  their  sins,  and  bring  upon  themselves  the  wrath 
which  the  accumulated  guilt  of  ages  had  been  gathering. 
Glancing  with  Divine  confidence  at  the  development  of  his 
work,  he  says :  "  Behold  !  I  send  unto  you  prophets,  and  wise 
men,  and  scribes;*  and  some  of  them  ye  shall  scourge  in  your 

1  Cf.  p.  315. 

m  This  discourse,  as  given  in  Matt,  xxiii.  contains  many  passages  uttered 
en  other  occasions. 

n  The  application  of  these  Old  Testament  designations  to  Christ's  organs 
is  not  strange ;  he  intended  by  it  an  analogy  to  the  Theocratic  develop- 
ment. There  were  prophets  in  the  early  Christian  Church ;  and  the  term 
"scribes"  is  applied,  in  Matt.  xiii.  52,  to  teachers  in  the  "kingdom  of 
heaven"  on  earth.  As  this  last  discourse,  as  given  by  Matthew,  contains 
various  passages  given  by  Luke  in  the  table  conversation  (ch.  xi.),  so  Luke 
inserts  there  this  prophetic  announcement,  whose  proper  position  is  found 
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synagogues,  and  persecute  them  from  city  to  city;  and  some  of 
them  ye  shaU  kill  and  crucify. n  He  concludes  with  a  mournful 
allusion  to  the  catastrophe  which  was  to  be  so  big  with 
interest  to  the  kingdom  of  God,  to  the  judgment  over  Jeru- 
salem, and  to  his  second  advent  to  judge  the  earth  and  com- 
plete his  work.  "  0  Jerusalem,  Jerusalem,  thou  that  killest  the 
prophets,  and  stonest  them  which  are  sent  unto  thee,  how  often 
would  I  have  gathered  thy  children  together,  even  as  a  hen 
gathereth  her  chickens  under  her  wings,  and  ye  would  not.0 
Behold  I  your  house  is  left  unto  you  desolate;*  for  I  say  unto 
you,  that  ye  shaU  not  see  me  henceforth,  tiU  ye  shaU  say,  Blessed 
is  he  thai  cometh  in  the  name  of  the  Lord"  He  obviously,  in 
this  last  clause,  betokens  his  second  and  triumphal  advent  as 
Theocratic  King.  Other  persons,  however,  are  implied  than 
those  to  whom  the  discourse  was  directed:  they  were  least 
likely  ever  to  welcome  him  with  praises,  and  the  words  denote 
a  willing,  not  a  forced  submission.  We  take  them  as  referring 
to  the  Jews  in  general,  as  the  previous  verse  refers  to  the 
inhabitants  of  Jerusalem  in  general ;  the  particular  generation 
intended  being  left  undefined. 

§  254. — Chrisfa  Prediction  of  the  Coming  of  the  Kingdom  of  God,  and  of 
hi*  Second  Advent.     (Mark  xiii. ;  Matt,  xxiv.) 

Christ  had  left  the  Temple  with  the  disciples.  They  were 
admiring  the  external  splendour  of  the  edifice,  and  he,  still 
full  of  prophecy,  took  advantage  of  it  to  tell  them  that  all  this 

in  Matthew.  In  opposition  to  Dr.  Schnechenbwrger  (Stud.  d.  Evang. 
Geistl.  Wurtemb.  vi.  1,  p.  35),  I  must  think  that  the  form  of  Christ's 
words  given  by  Luke  is  the  less  original.  It  shows  the  traces  of  Christian 
language.  In  Luke  xi.  49,  this  prophecy  is  introduced  as  coming  from 
"the  wisdom  of  God"  (cf.  Wisdom  of  Solomon,  vii.  27).  The  origin  of 
this  form  of  citation  is  accounted  for  very  naturally  by  my  dear  colleague 
and  friend,  Dr.  Twesten,  on  the  ground  that  so  notable  a  prediction  could 
readily  be  transmitted  as  a  separate  one ;  that  it  was  so  transmitted  as  an 
utterance  of  the  Divine  wisdom  manifested  in  Christ ;  and  that  Luke, 
receiving  it  in  this  form,  so  incorporated  it  in  his  collection. 

°  We  have  already  remarked  that  these  words  necessarily  presuppose 
previous  and  repeated  labours  of  Christ  at  Jerusalem.  Cf.  pp.  165,  356, 
note. 

p  He  withdraws  from  them  his  blessing,  saving  presence,  and  "leaves" 
them,  since  they  will  not  be  saved,  to  the  desolation  and  destruction  they 
have  brought  upon  themselves.  By  the  word  "house'*  we  need  not 
necessarily  understand  "temple"  (cf.  Dt  Wette,  in  loc.) ;  but  it  is  yet  a 
question  whether  Christ  did  not  really  mean  the  Temple,  which  he  was 
iust  leaving.  If  so,  he  calls  it  "their"  house,  not  tne  house  of  God, 
because  their  depravity  had  desecrated  the  holy  place.  His  leaving  it  was 
a  sign  that  God's  presence  should  dwell  in  it  no  more. 
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magnificence  should  be  swept  away  in  the  general  ruin  of  the 
city.  These  intimations  kindled  an  anxious  curiosity  in  their 
minds,  and  when  they  were  alone  with  him,  upon  the  Mount 
of  Olives,  they  questioned  him  closely  as  to  the  signs  by  which 
the  approaching  catastrophe  could  be  known,  and  the  time 
when  it  should  take  place. 

It  was  certainly  far  from  Christ's  intention  to  give  them  a 
complete  view  of  the  course  of  development  of  the  kingdom 
of  God  up  to  its  final  consummation.  He  imparted  only  so 
much  as  was  necessary  to  guard  them  against  deception,  to 
stimulate  their  watchfulness,  and  confirm  their  confidence 
that  the  end  would  come  at  last.  Much,  indeed,  was  at  that 
time  beyond  their  comprehension,  and  could  only  be  made 
clear  by  the  enlightening  influence  of  the  Spirit,  and  by  the 
progress  of  events.  Indeed,  if  they  had  fully  understood  the 
intimations  he  had  previously  given,  they  might  have  spared 
themselves  many  questions.  It  was  always  Christ's  method 
to  cast  into  their  minds  the  seeds  of  truth,  that  were  only  to 
spring  up  into  full  consciousness  at  a  later  period.  This  was 
especially  the  case  in  his  prophecies  of  the  future  progress  and 
prospects  of  the  kingdom  of  God.  A  clear  and  connected 
knowledge  on  that  point  was  not  essential  to  the  preachers  of 
his  Gospel.  Many  predictions  had  necessarily  to  remain  ob- 
scure until  the  time  of  their  fulfilment.  He  himself  says 
(Matt.  xxiv.  36;  Mark  xiii.  32)  that  the  day  and  hour  of  the 
final  decision  are  known  only  to  the  counsels  of  the  Father; 
and,  as  it  would  be  trifling  to  refer  this  to  the  precise  u  day 
and  hour,"  rather  than  to  the  time  in  general,  it  could  not 
have  been  his  purpose  to  give  definite  information  on  the 
subject.  To  know  the  time,  presupposed  a  knowledge  of  the 
hidden  causes  of  events,  of  the  actions  and  reactions  of  free 
beings — a  prescience  which  none  but  the  Father  could  have; 
unless  we  suppose,  what  Christ  expressly  denies,  that  He  had 
received  it  by  a  special  Divine  revelation.  Not  that  he  could 
err,  but  that  his  knowledge  was  conscious  of  its  limits; 
although  he  knew  the  progress  of  events,  and  saw  the  slow 
course  of  their  development,*  as  no  mortal  could. 

When,  therefore,  Christ  speaks  in  this  discourse  of  the  gieat 
import  of  his  coining  for  the  history  of  the  world,  of  his 
triumphant  self-manifestation,  and  of  the  beginning  of  his 
kingdom,  he   betokens  thereby  partly  his  triumph  in  the 

«  Of.  p.  80,  on  the  Plan  of  Jesus,  and  200,  seq.,  on  the  Parables  of  tht 
Kingdom  of  God, 
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destruction  of  the  visible  Theocracy,  and  its  results  in  the 
freer  and  wider  diffusion  of  his  kingdom,  and  partly  his  second 
advent  for  its  consummation.  The  judgment  over  the  dege- 
nerate Theocracy,  and  the  final  judgment  of  the  world;  the 
first  free  development  of  the  kingdom  of  God,  and  its  final 
and  glorious  consummation,  correspond  to  each  other :  the 
former,  in  each  case,  prefiguring  the  latter.  And  so,  in  general, 
all  great  epochs  of  the  world's  history,  in  which  God  reveals 
himself  as  Judge,  condemning  a  creation  ripe  for  destruction, 
and  calling  a  new  one  into  being ;  all  critical  and  creative 
epochs  of  the  world's  history  correspond  to  each  other,  and 
collectively  prefigure  the  last  judgment  and  the  last  creation — 
the  consummation  of  the  kingdom  of  God. 

If  Christ  had  been  but  a  prophet,  we  might  indeed  suppose 
that  the  image  of  the  glorious  future  which  unveiled  itself  to 
his  seeing  glance  in  moments  of  inspiration,  was  involuntarily 
blended  in  his  mind  with  the  realities  of  the  present ;  and 
that  events,  separated  by  long  intervals  of  time,  presented 
themselves  as  closely  joined  together.  But  we  must  here 
distinguish  between  the  conscious  truth  and  the  defective 
forms  in  which  it  was  apprehended;  between  the  revelation  of 
the  Divine  Spirit  in  itself,  and  the  hues  which  it  took  from 
the  narrowness  of  human  apprehension,  and  the  forms  of  the 
time  in  which  it  was  delivered.  In  Christ,  however,  we  can 
recognize  no  blending  of  truth  with  error,  no  alloy  of  the 
truth  as  it  appeared  to  his  own  mind.1  What  we  have  already 
said  is  enough  to  show  that  this  could  not  coexist  with  the 
expositions  given  by  him  of  the  kingdom  of  God.  But  it  is 
easy  to  explain  how  points  of  time  which  he  kept  apart, 
although  he  presented  them  as  counterparts  of  each  other, 
without  assigning  any  express  duration  to  either,  were  blended 
together  in  the  apprehension  of  his  hearers,  or  in  their  subse- 
quent repetitions  of  his  language.* 

*  Cf.  p.  81. 

•  It  was  peculiar,  as  we  have  seen,  to  the  editor  of  our  Greek  Matthew, 
to  arrange  together  congenial  sayings  of  Christ,  though  uttered  at  different 
times  and  in  different  relations;  and  we  have  remarked  this  (p.  350,  note *) 
in  reference  to  the  discourse  in  Matt.  zxiv.  We  need  not,  therefore, 
wonder  if  we  find  it  impossible  to  draw  the  lines  of  distinction  in  this  dis- 
course with  entire  accuracy;  nor  need  such  a  result  lead  us  to  forced 
interpretations,  inconsistent  with  truth  and  with  the  love  of  truth.  It  is 
much  easier  to  make  such  distinctions  in  Luke's  account  (ch.  xxi.),  though 
even  that  is  not  without  its  difficulties.  In  comparing  Matthew  and  Luke 
together,  however,  we  can  trace  the  origin  of  most  of  these  difficulties  to 
the  blending  of  different  portions  together,  when  the  discourses  of  Christ 
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§  255.— Parable  of  the  Marriage  Feast  of  the  King's  Son.  (Matt.  xxii.  UL\ 
Matthew  assigns  to  this  period  several  parables  in  which 
Christ  illustrated  the  course  of  development  of  the  kingdom 
of  God.  Some  of  them  are  allied  to  those  mentioned  by  us 
before  in  following  Luke's  account.  But  their  affinity  does 
not  justify  us  in  concluding,  with  some  modern  writers,  that 
they  were  originally  one  and  the  same,  and  that  the  variations 
in  their  form  are  due  to  their  more  or  less  faithful  transmission. 
We  hope  to  be  able  to  show,  as  we  have  done  in  other  cases, 
that  the  allied  parables  are  alike  original,  and  were  alike 
uttered  by  Christ  himself 

We  take  up  first  the  parable  of  the  Marriage  of  the  King's 
Son  (Matt.  xxii).  The  kingdom  of  God  is  here  represented 
under  the  figure  of  a  marriage  feast  given  by  the  King  (God) 
to  his  Son  (Christ).  The  guests  invited  are  the  members  of 
the  old  Theocratic  nation.  When  the  banquet  is  prepared 
(i.  e.  when  the  kingdom  of  God  is  to  be  established  upon  earth), 
the  king  sends  his  servants  out  at  different  times  to  call  in  the 
guests  that  were  before  bidden.  Some  follow  their  business, 
without  the  least  regard  to  the  invitation;  corresponding  to 
those  men  who  are  wholly  devoted  to  earthly  things,  and  in- 
different to  the  Divine.  Others,  going  still  further,  seize, 
abuse,  and  finally  kill  the  servants ;  representing  men  deci- 
dedly hostile  to  the  Gospel,  and  persecutors  of  its  preachers. 
It  is  not  strange  that  Christ  does  not  in  this,  as  in  another 
parable,  add  another  point  of  gradation,  by  sending  out  the 
son  to  be  maltreated  also ;  it  would  not  harmonize  with  the 
plan  of  the  parable  for  the  king's  son,  in  whose  honour  the  feast 
was  given,  to  go  about  like  a  servant  and  invite  his  guests. 
Moreover,  the  parable  refers  to  Christ's  agents,  not  to  himself; 
as  he  speaks  of  a  time  when  he  shall  no  more  be  present  on  the 
earth. 

When  the  king  learns  what  has  passed,  he  sends  his  armies, 

were  arranged  in  collections.  It  is  true,  Strauss  and  De  Wette  assert  that 
the  form  of  the  discourses  in  Matthew  is  much  more  original  than  in  Luke ; 
that  the  latter  bears  marks  of  a  date  subsequent  to  the  destruction  of  Jeru- 
salem; and,  therefore,  that  it  was  remodelled  after  the  event  had  given  its 
light  to  the  prediction,  and  shown  the  falsity  of  some  of  the  expectations 
entertained  by  the  disciples.  But  does  the  character  of  the  discourse  con* 
firm  this  hypothesis?  Would  the  narrator,  in  such  a  case,  have  left  such 
passages  unaltered  as  xxi.  10,  also  18,  compared  with  16  and  28  ?  It  is 
impossible  to  carry  the  hypothesis  through  consistently  with  itself;  and 
the  natural  conclusion  is,  that  Luke  has,  as  usual,  given  us  Christ's  di*> 
.courses  in  the  most  faithful  and  original  way. 
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seizes  the  murderers,  and  burns  their  city;  corresponding  to  the 
prophecy  of  the  judgment  over  the  Jews  and  the  destruction 
of  Jerusalem.  As  the  city  is  destroyed,  new  guests  cannot  be 
invited  from  thence;  the  king  sends  his  servants  out  into  the 
highways,  frequented  by  many  travellers,  with  orders  to  invite 
every  body  to  the  wedding;  a  prophetic  intimation,  obviously, 
that,  after  the  destruction  of  Jerusalem  and  of  the  old  Theo- 
cratic nation,  the  doors  of  the  kingdom  would  be  thrown  wide 
open,  and  all  the  heathen  nations  be  invited  to  come  in.  The 
servants,  in  execution  of  the  command,  bring  in  all  whom  they 
meet,  both  good  and  bad. 

A  second  prominent  feature  of  the  parable  now  appears : 
the  sifting  of  the  guests.  Those  who  have  a  just  sense  of  the 
honour  done  them  by  the  invitation,  and  come  in  a  wedding- 
garment,  represent  such  as  fit  themselves  for  membership  of 
the  kingdom  of  God  by  proper  dispositions  of  heart ;  while 
those  who  come  in  the  garb  in  which  the  invitation  happens 
to  find  them  correspond  to  such  as  accept  the  calls  of  the 
Gospel  without  any  change  of  heart.  Christ  himself  gives 
prominence  to  this  feature  of  the  parable  in  the  words,  "Many 
are  catted,  but  few  are  chosen ;n  distinguishing  the  great  mass 
of  outward  professors  who  obey  the  external  call  from  the  few 
who  are  "  chosen,"  because  their  hearts  are  right.* 

This  parable  is  certainly  similar  to  that  in  Luke  xiv.  16-24, 
before  treated  of;11  but  the  new  and  different  features  which 

*  Many  interpreters  think  the  case  should  be  conceived  thus:  The  caftan, 
or  wedding-dress,  was  offered  to  the  guests,  according  to  Oriental  custom, 
by  the  king  himself  and  their  disrespect  was  shown  in  refusing  to  accept 
it  at  his  hands;  thus  representing  justification  by  faith  as  the  offered  gift 
of  Divine  grace.  This  conception  would  help  us  to  explain  how  the  guests 
taken  upon  the  road  might  have  secured  the  wedding-garment,  had  they 
chosen  to  do  so;  nor  is  it  a  sufficient  objection  to  it  to  say  that  such  a 
usage  cannot  be  proved  to  have  prevailed  in  ancient  times;  for  the  simi- 
larity of  modern  to  ancient  customs  in  the  East  is  so  great,  that  we  can 
infer  from  such  as  exist  now,  or  at  late  periods,  that  like  ones  prevailed  in 
the  earliest  ages.  But  if  a  thought  so  important  to  the  whole  parable  had 
been  intended,  Christ  would  not  have  failed  to  express  it  definitely ;  he 
would  have  expressly  reprimanded  the  delinquent  guests  with,  "The  gar- 
ment was  offered  as  a  gift,  and  ye  would  not  accept  it ;  so  much  the  greater 
your  guilt."  In  short,  if  this  conception  be  the  right  one,  we  must  infer 
either  that  the  parable  has  not  been  faithfully  transmitted,  or  that  the 
usage  referred  to  was  so  general  in  the  East  that  no  particular  reference 
to  it  was  necessary.  At  all  events,  the  mode  by  which  the  wedding-dress 
could  be  obtained  was  not  important  to  Christ's  purpose ;  and  the  absence 
of  any  allusion  to  it  does  not  justify  Strauss' 8  conclusion  that  there  is  a 
foreign  trait  in  the  parable,  or  that  it  is  composed  of  several  heterogeneous 
parts.  •  CI  p.  276. 
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it  presents  indicate  that  it  -was  uttered  at  a  different  period. 
In  Luke's  parable  the  hostility  of  the  invited  guests  is  not  so 
decided;  they  offer  excuses  for  not  coming.  The  contrast,  in 
fact,  is  limited  to  the  Jewish  nation ;  the  poor  and  despised 
Jewish  people  being  opposed  to  the  Pharisees.  And  as  no 
general  Jewish  enmity  is  alluded  to,  so  the  destruction  of  Je- 
rusalem is  not  mentioned  at  all,  and  the  calling  of  the  heathen 
only  by  the  way. 

§  256.— Parable  of  the  Wicked  Husbandman.     (Matt.  xxi.  33-44 ; 
Mark  xii.  1-12 ;  Luke  zx.  9-18.) 

The  gradations  of  guilt  in  the  conduct  of  the  Jews  towards 
the  Divine  messengers,  and,  finally,  towards  the  Son  himself 
are  set  forth  more  prominently  in  'the  parable  of  the  vmeycurd 
and  the  wicked  vme-dreseers  (Matt,  xxi  33).  The  enjoyment  of 
the  kingdom  of  God  is  the  point  contemplated  in  the  parable 
of  the  marriage  of  the  king's  son;  the  labour  done  for  it  is  that 
of  the  parable  now  before  us.  The  former  represents  the  king- 
dom in  its  consummation  in  the  fellowship  of  the  redeemed ; 
the  latter,  in  its  gradual  development  on  earth,  demanding  the 
activity  of  men  for  its  advancement.  The  lord  of  the  vineyard 
had  done  everything  necessary  for  its  cultivation;  so  had  God 
ordained  all  things  wisely  for  the  prosperity  of  his  kingdom 
among  the  Jews;  all  that  was  wanting  was  that  they  should 
rightly  use  the  means  instituted  by  him.  The  lord  of  the  vine- 
yard had  a  right  to  demand  of  his  tenants  a  due  proportion  of 
fruit  at  the  vintage;  so  God  required  of  the  Jews,  to  whom  he 
had  intrusted  the  Theocracy  to  be  cultivated,  the  fruits  of  a 
corresponding  life.  When  the  earlier  messengers  sent  to  call 
them  to  repentance  had  been  evilly  entreated  and  slain,  he 
sends  his  Son,  the  destined  heir  of  the  vineyard,  the  King  of 
the  Theocracy.  But  as  they  shew  like  dishonour  to  him,  and 
kill  him  to  secure  themselves  entire  independence — to  turn  the 
kingdom  of  God  into  anarchy — his  judgments  break  forth; 
the  Theocratic  relation  is  broken,  and  the  kingdom  is  trans- 
ferred to  other  nations  that  shall  bring  forth  fruits  correspond- 
ing to  it.T 

§  257.—  Parable  of  the  Talents  (Matt.  m.  14-30)  compared  with  thai  of  the 
Pounds.     (Luke  zix.  12.) 

The  parable  of  the  talents  (Matt,  xxv.)  is  evidently  allied  to 
that  of  the  pounds™  (Luke  xix.  12);  but  there  are  points  of 

T  It  is  to  be  observed  that  the  judgment  of  the  Jewish  nation  is  hers 
represented  as  a  "coming  of  the  Lord  j"  intimating  that  we  are  to  see  in 
that  judgment  a  "coming"  of  his  in  a  spiritual  sense.         w  C£  p.  384. 
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difference  too  striking  to  be  ascribed  to  alterations  in  trans- 
mission. In  the  latter,  each  of  the  servants  receives  the  same 
sum,  one  pound,  and  their  position  in  the  kingdom  is  assigned 
according  to  their  gains.  In  the  former,  different  sums  are 
entrusted  to  the  servants  in  proportion  to  their  ability,  and 
those  who  bring  gains  in  the  same  proportion  are  rewarded 
accordingly.  The  aim,  therefore,  of  Luke's  parable  is  to  repre- 
sent different  degrees  of  zeal  in  the  management  of  one  and  the 
same  thing,  granted  to  all  alike;  of  Matthew's,  to  show  that 
one's  acceptance  does  not  depend  upon  his  powers,  or  the 
extent  of  his  sphere  of  labour,  but  upon  faithfulness  of  heart, 
which  is  independent  of  both.  If  the  different  number  of 
talents  in  the  latter  parable  represents  different  spheres  of 
labour,  greater  or  less,  corresponding  to  different  measures 
of  power,  then  the  one  pound  in  the  former  must  represent  the 
one  common  endowment  of  Christians — the  one  Divine  life  or 
the  one  Divine  truth  received  into  the  life  in  all  believers — the 
one  Divine  power,  proving  itself  by  its  fruits  in  all  who  par- 
take of  it — but  yet  admitting  of  different  degrees  of  fruitful- 
ness,  according  to  the  completeness  with  which  it  is  willingly 
received  and  appropriated.  These  points  of  difference  in  the 
two  parables  presuppose  that  they  had  different  objects.  That 
of  the  talents  aimed  to  intimate  that  the  reward  depends  upon 
the  motives,  not  upon  the  amount  of  one's  labours,  except  so 
far  as  this  might  be  affected  by  the  disposition  of  the  heart; 
and  perhaps,  also,  to  rebuke  ambition  and  jealousy  among  the 
disciples  themselves.  That  of  the  pownd,  on  the  other  hand, 
was  designed  to  stimulate  the  zeal  of  the  Apostles  in  their 
labours  for  the  kingdom  of  God,  and  encourage  them  to  a  holy 
emulation. 

In  both  parables  the  servant  who  makes  no  use  of  the  capital 
entrusted  to  him  is  condemned.  But  in  Matthew  this  servant 
is  precisely  the  one  to  whom  only  one  talent  is  given;  repre- 
senting, perhaps,  those  who,  with  inferior  powers,  have  insuffi- 
cient confidence,  and  make  the  smallness  of  their  gifts  and  the 
narrowness  of  their  sphere  of  labour  a  plea  for  inactivity;  such 
as  say,  comparing  their  talents  and  opportunities  with  those  of 
others,  "  What  can  be  expected  of  me,  to  whom  so  little  has 
been  given?"  Here  again,  then,  faithfulness  and  zeal,  not  the 
measure  of  gifts,  are  made  prominent.  In  the  parable  of  the 
pownds,  the  one  pound  is  taken  away  from  the  negligent  ser- 
vant, and  given  to  him  that  gained  most;  in  harmony  with 
the  scope  of  the  parable,  that  which  the  negligent  one  never 
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truly  possessed  (because  he  never  used  it)  is  transferred  to  him 
who  proved  himself  worthy  of  the  trust,  by  gaining  most.  It 
is  not  so  in  the  parable  of  the  talents;  here  equality  in  motive 
and  disposition  is  the  main  point,  so  that  the  qucmtitative  dif- 
ferences disappear,  and  he  who  with  five  talents  gains  other 
five  deserves  no  pre-eminence  on  that  account.  The  feature, 
therefore,  given  in  Matt.  xxv.  28,  is  not  so  appropriate  to  his 
parable  as  to  Luke's;  at  all  events,  it  belongs  only  to  the  filling 
up  of  the  picture  in  the  former,  while  in  the  latter  it  is  a  pro- 
minent feature. 

§  258.— Parable  of  the  Wise  and  Foolish  Virgins.  (Matt.  xxv.  1-13.) 
The  parable  of  the  virgins  was  designed  to  set  vividly  before 
the  disciples  the  necessity  of  constant  preparation  for  the  un- 
certain time  of  Christ's  second  advent,  without  at  all  clearing 
up  the  uncertainty  of  the  time  itself;  thus  harmonizing  exactly 
with  all  his  teachings  on  the  subject.  It  is  certainly,  also,  the 
representation  (so  often  made  by  Christ)  of  the  idea  of  Chris- 
tian virtue  under  the  form  of  prudence;  and  illustrates  the 
connexion  between  Christian  prudence  and  that  ever-vigilant 
presence  of  mind  which  springs  from  one  constant  and  predo- 
minent  aim  of  life.  But  we  must  distinguish  between  the 
fundamental  thought  of  the  parable  and  its  supplementary 
features.  It  may  be  that  one  of  these  latter  is  the  fruitless 
application  of  the  foolish  virgins  to  the  wise  for  a  supply  which 
they  might  have  secured  for  themselves  by  adequate  care  and 
forethought;  yet,  perhaps,  Christ,  piercing  the  recesses  of  the 
human  heart,  and  seeing  its  tendency  to  trust  in  the  vicarious 
services  and  merits  of  others,  may  have  intended,  by  this 
feature  of  the  parable,  to  warn  his  disciples  against  such  a 
fatal  error. 

§  259. — Christ  teaches  that  Faith  must  prove  itself  by  Works. 
(Matt.  xxv.  31-46.) 

At  the  close  of  the  twenty-fifth  chapter  of  Matthew  there 
is  given  a  representation  of  the  final  judgment.  There  has 
been,  and  may  be,  much  debate  as  to  both  the  form  and  the 
substance  of  this  representation.  In  regard  to  the  latter  it 
may  be  asked,  "  What  judgment  is  alluded  to,  and  who  are  to 
be  judged?"  One  reply  is,  that  the  judgment  of  unbelievers 
alone  is  meant;1  because,  according  to  Christ's  own  words 
(John  iii  18),  believers  are  freed  from  judgment;  and  because 

z  Advocated  particularly  by  Rett  (Opuscula)  and  Olshausen  (Com- 
mentar.). 

Digitized  by  VjOOQLC 


FAITH  AND  WOEKS.  41 3 

the  objects  of  the  judgment  are  designated  by  the  term  idvrj, 
°*ia,  a  term  applied  exclusively  to  that  portion  of  mankind 
which  does  not  belong  to  the  kingdom  of  God. 

It  is  true,  the  Scriptures  teach  (Rom.  iL  12,  seq.)  that  even 
among  these  nations  there  are  degrees  of  moral  character 
which  will  certainly  be  recognized  by  the  just  judge;  but  the 
distinctions  drawn  by  the  judge  in  the  passage  before  us  are 
not  of  this  character.  Further,  the  theory  alluded  to  will  not 
explain  why  sympathy  and  assistance  rendered  to  believers  are 
made  the  sole  standard,  and  all  other  moral  tests  thrown  out. 
All  that  it  can  offer  is  one  or  the  other  of  the  following  sup- 
positions :  either  that  this  sympathy  is  a  general  love  for  man- 
kind, and  its  manifestation  to  proclaimers  of  the  Gospel  merely 
an  accidental  feature ;  or  that  it  springs  from  a  direct  interest 
in  the  cause  of  Christ  and  the  Gospel  itself.  But  the  first  sup- 
position would  make  the  ascription  of  special  value  to  these 
acts  inconsistent  with  the  standard  set  up  by  Christ  himself; 
for  the  acts  are  (accoi  ding  to  the  hypothesis)  outward  and  ac- 
cidental The  second  does,  indeed,  afford  a  ground  for  prefer- 
ence in  the  motive,  viz.  love  of  Christ's  cause;  but,  then,  it 
does  away  the  theory  itself,  for  the  development  of  such  a 
sentiment  in  the  minds  of  those  who  entertain  it  would  inevi- 
tably make  them  Christians. 

This  theory,  therefore,  is  untenable  on  either  side.'  It  is 
further  refuted  by  the  fact  that,  in  the  passage,  Christ  bestows 
upon  those  to  whom  he  awards  his  praise  the  very  titles 
which  belong  exclusively  to  believers:  as  the  "righteous;"  the 
u  Messed  of  the  Father,  for  whom  the  kingdom  was  prepared  from 
the  foundation  of  the  world?  We  conclude,  therefore,  that  the 
judgment  will  include  the  trial  and  sifting  of  professors  of  the 
faith  themselves.  As  before  that  final  decision  the  faith  of 
the  Gospel  will  have  been  spread  among  all  nations,  so  all 
nations  are  represented  as  brought  to  the  bar;  but,  among 
these,  genuine  believers  will  be  separated  from  those  whose 
fidelity  has  not  been  proved  by  their  lives.  Indeed,  we  have 
already  treated  of  several  parables  which  presuppose  such-  a 
final  sifting  of  believers;  nor  is  it  at  all  inconsistent  with  the 
conscious  assurance  of  the  faithful  that  they  are  free  from 
judgment  through  the  redemption  of  Christ. 

It  is  everywhere  taught  by  him  that  brotherly  love  is  a 
peculiar  fruit  of  faith,  the  very  test  of  its  genuineness;  and  we 
cannot  wonder,  therefore,  to  find  it  made  so  prominent  in  this 
passage.     The  pious  are  represented  in  it  as  following  the  ira- 
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pulses  of  a  true  brotherly  love,  founded  upon  love  to  Christy 
and  as  manifesting  this  love  in  kind  acts  to  their  brethren 
without  respect  to  persons.  Yet  they  attach  no  merit  to  their 
works,  and  are  amazed  to  find  the  Lord  value  them  so  highly 
as  to  consider  them  done  unto  himself.  But  those  whose  faith 
is  lifeless  and  loveless,  and  who  rely  upon  their  outward  con- 
fessions of  the  Lord  for  their  acceptance,  are  amazed,  on  the 
other  hand,  at  their  rejection.  Never  conscious  of  the  intimate 
connexion  between  faith  and  love,  or  of  genuine  Christian 
feelings  referring  everything  to  Christ,  and  seeing  him  in  all 
things,  they  cannot  understand  why  he  interprets  their  lack  of 
love  for  the  brethren  into  lack  of  love  for  himself!  The  mere 
fact  that  faith  is  not  expressly  mentioned  in  connexion  with 
the  judgment  does  not  affect  our  view;  it  is  taken  for  granted 
that  all  have  already  professed  the  faith,  and  the  genuine  be- 
lievers are  to  be  separated  from  the  spurious. 

On  the  whole,  then,  we  are  not  to  look  upon  this  represen- 
tation as  a  picture  of  the  final  judgment.  Its  aim  is  to  set 
forth,  most  vividly  and  impressively,  the  great  and  fundamental 
truth,  that  no  faith  but  that  which  proves  itself  by  works  can 
secure  a  title  to  the  kingdom  of  Heaven.  We  cannot  fail  to 
see  in  the  "throne,"  the  "right  hand,"  the  "left  hand,"  <fcc., 
a  figurative  drapery,  attending  and  setting  off  the  one  funda- 
mental thought.  Moreover,  it  was  not  Christ's  usage  to  speak 
of  himself  directly  under  the  title  of  "  King."  The  form  of  the 
description,  then,  we  suppose  to  have  been  parabolical;  and 
its  character  in  this  respect  was  probably  still  more  obvious 
when  Christ  delivered  it. 

§  260.— The  HeatJcem  with  Christ.  (John  xii.  20,  seq.) 
Among  the  hosts  of  visiters  at  the  feast  there  were  not  a 
few  heathens  who  had  come  to  the  knowledge  of  Jehovah  as 
the  true  God,  and  were  accustomed  to  worship  statedly  at 
Jerusalem ;  perhaps  proselytes  of  the  gate.7  Christ's  triumphal 
entry2  and  ministry  attracted  their  attention,  and  all  that 

y  This  may  be  inferred  from  the  use  of  &va€aiv6vT(t>v  (v.  20). 

1  There  appears  to  be  a  discrepancy  between  John  and  the  other  Evan- 
gelists,  if  the  facts  related  by  him  in  xii.  20,  seq.  took  place  after  Christ's 
entry,  on  the  same  day,  and  if  Christ  retired  from  the  public  immediately 
after  his  last  warning  to  the  Jews.  On  this  supposition  time  could  not 
have  been  afforded  for  the  transactions  we  have  already  introduced  in  this 
interval  from  the  synoptical  Gospels.  But  it  is  evident  from  John's  own 
narrative  that  Christ  found  many  followers  just  after  his  entry,  and  that 
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they  heard  found  a  point  of  contact  in  their  awakened  religious 
longings.  Not  venturing  to  address  him  personally,  they 
sought  the  mediation  of  one  of  his  disciples.*  Seeing  in  these 
individual  cases  a  prefiguring  of  the  great  results,  in  the  moral 
regeneration  of  mankind  and  the  diffusion  of  the  kingdom  of 
God,  that  were  to  flow  from  his  own  sufferings,  he  said,  "  The 
hour  is  come  that  the  Son  of  Mem  should  be  glorified."  (The 
man  Jesus,  exalted  to  glory  in  heaven  by  his  sufferings;  the 
glorified  one,  who  was  to  reveal  himself  in  his  influences  upon 
mankind;  especially  in  the  invisible  workings  of  his  Divine 
power  for  the  spread  of  the  Divine  kingdom.)  The  necessity 
of  his  death  is  next  set  forth.  The  seed-corn  "  abideth  alone  " 
unless  it  is  thrown  into  the  earth;  but  when  it  dies,  it  brings 
forth  fruit :  so  the  Divine  life,  so  long  as  Jesus  remained  upon 
earth  in  personal  form,  was  confined  to  himself;  but  when  the 
earthly  shell  was  cast  of£  the  way  was  open  for  the  diffusion 
of  the  Divine  life  among  all  mankind.  As  yet  the  disciples 
themselves  were  wholly  dependent  upon  his  personal  appear- 
ance :  and,  therefore,  he  said  that  He  alone,  as  the  Son  of 
Man,  was  yet  in  possession  of  this  Divine  life.  And  as  He 
was  to  be  glorified  through  sufferings,  so  he  told  his  disciples 
that  the  happiness  and  glory  destined  for  them  was  to  be 
secured  only  by  self-denial.  "  Re  that  loveth  his  life  (makes  the 
earthly  life  his  chief  good)  shall  lose  it  (the  true  life) ;  but  he 
tltat  hateth  his  life  in  tids  world  (£.  e.  deems  it  valueless  in 
comparison  with  the  interests  of  His  kingdom),  shall  keep  it 
unto  life  eternal" 

this  led  even  his  enemies  to  be  cautious.  It  may  be  inferred,  therefore, 
that  Christ  made  use  of  the  great  impression  produced  by  his  appearance, 
and  did  not  immediately  withdraw  himself.  The  chasm  in  John  is  well 
filled  by  the  other  Gospels,  and  with  matter  precisely  suited  to  the  time. 
John's  main  object  was  to  give  (as  he  alone  could)  the  last  discourses  of 
Jesus  with  his  disciples ;  and  for  this  reason,  probably,  he  omitted  several 
features  of  Christ's  public  labours.  Two  hypotheses  are  possible:  (1) 
Christ's  conversation  with  the  Greeks  took  place  several  days  after  his 
entry,  and  just  before  the  end  of  his  public  labours ;  thereby  leaving  ample 
space  for  the  transactions  recorded  in  the  synoptical  Gospels ;  (2)  or  it 
took  place  on  the  day  of  his  entry,  and  was  occasioned  by  the  sensation 
produced  by  that  event ;  leaving  a  few  days  before  his  retirement,  in  which 
interval  the  events  recorded  in  the  synoptical  Gospels  occurred.  These 
John  did  not  mention ;  but  after  giving  a  brief  summary  of  Christ's  final 
warning  to  the  Jews,  hastened  on  to  his  last  discourses  with  the  disciples. 
*  Philip  does  not  take  at  once  the  bold  step  of  presenting  the  heathen  to 
Christ :  he  tells  Andrew,  and  then  both  together  tell  Jesus.  Thus  natu- 
rally does  John  relate  it. 
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§  261. — Christ's  Struggle*  of  Soul,  and  Submission  to  the  Divine  WW. — 
The  Voice  from  Heaven.    (JohD  xii.  27-29.) 

At  the  same  time  that  the  great  creation  to  proceed  from 
his  sufferings  was  expanding  before  his  eyes,  the  straggles  of 
soul  to  which  we  have  before  aHuded  were  renewed  within 
him.  The  life  of  God  in  him  did  not  exclude  the  uprising  of 
human  feelings,  in  view  of  the  sufferings  and  death  that  lay 
before  him,  but  only  kept  them  in  their  proper  limits.  Not 
by  unhwmanizing  himself,  but  by  subordinating  the  human  to 
the  Divine,  was  he  to  realize  the  ideal  of  pure  human  virtue; 
he  was  to  be  a  perfect  example  for  men,  even  in  the  struggles 
of  human  weakness. 

"  Now  is  my  soul  troubled  I n  But,  sorely  as  the  terrors  of 
his  dying  struggle  pressed  upon  him,  they  could  not  shake  his 
will,  strong  in  God,  or  disturb  the  steadfast  calmness  of  his 
mind.  He  does  not,  in  obedience  to  the  voice  of  nature,  pray 
to  be  exempted  from  the  dying  hour:  "  I  cannot  say,  "Father, 
save  me  from  this  how;  for  this  cause  have  I  been  brought  to 
this  hour,  not  to  escape,  but  to  suffer  it."b  In  full  conscious- 
ness he  had  looked  forward  to  it  from  the  beginning,  as 
essential  to  the  fulfilment  of  his  work.  Therefore  all  his 
feelings  and  wishes  are  concentrated  upon  the  one  central  aim 
of  his  whole  life,  that  God  may  be  glorified  in  mankind  by  his 
sufferings:  "Father,  glorify  thy  name  /" 

As  he  uttered  this  fervent  prayer,  the  very  breathing  of 
unselfish  holiness,  there  came  a  voice0  from  heaven,  heard  by 

b  John  xii.  27.     Cf.  Klimg,  Stud.  u.  Krit.  1836,  iii.  676. 

c  Some  interpret  this  account  as  a  mythus,  founded  upon  the  Jewish 
idea  of  the  Bath-Col.  But  the  difficulties  in  the  account  are  not  of  a 
nature  to  justify  this  view,  or  to  impeach  the  veracity  of  the  narrator.  On 
the  contrary,  the  very  point  on  which  the  mythical  theory  seizes,  viz.  that 
in  this  case  a  natural  phenomenon  conveyed  a  special  import  to  the 
religious  consciousness,  and  the  very  difficulty  itself  of  defining  the  relation 
between  the  subjective  and  the  objective,  tend  to  confirm  the  narrative  at 
a  statement  of  fact.  Would  the  writer  have  said  that  the  multitude  heard 
only  the  thunder,  and  not  the  words,  if  he  meant  to  describe  a  voice 
sounding  in  majesty  amid  the  thunder,  or  a  voice  sounding  with  a 
noise  like  thunder?  Certainly  he  would  have  represented  it  as  heard  by 
all,  and  thus  have  avoided  the  possible  interpretation  that  the  whole  phe- 
nomenon was  merely  subjective.  Only  on  the  supposition  that  it  was  a 
real  fact,  related  by  an  eye-witness,  can  we  account  for  the  clear  distinction 
made  by  the  writer  between  his  own  experience  in  the  case  and  that  of 
others,  difficult  as  it  may  be  for  us  to  discover  the  common  ground  of  these 
diverse  experiences. 

It  is  supposed  by  some  that  the  BatJi-Col  was  nothing  else  but  a  sub* 
jective  interpretation  of  the  Divine  voice  in  thunder,  considered  as  as 
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the  believing  souls  who  stood  by  as  witnesses,  saying,  UI  Juwe 
both  glorified  my  name  in  thee,  a/nd  ivill  continue  to  glorify  it." 
All  his  previous  life,  in  which  human  nature  had  been  made 
the  organ  of  the  perfect  manifestation  of  God  in  the  glory  of 
TTjg  holy  law,  had  glorified  the  name  of  God;  and  now  his 
sufferings,  and  their  results,  were  more  and  more  to  glorify 
that  Name,  in  the  establishment  of  his  kingdom  among  men. 
The  Saviour  himself,  however,  needed  no  assurance d  that  his 
prayer  was  accepted:  "This  voice  came  not  because  of  me,  but 
for  your  sokes" 

He  interpreted  the  voice,  and  showed  them  how  God  was  to 
be  glorified  in  him :  "Now  is  the  judgment  of  this  world;  nou) 
shall  the  prince  of  this  world  be  cast  out.  And  I,  if  I  am  lifted 
up  from  the  earth,  will  draw  all  men  unto  me."    His  sufferings 

omen  or  Divine  sign  of  answer  to  prayer.  Even  if  this  theory  be  correct, 
it  is  clear  that  John  did  not  mean  to  record  such  an  omen  and  interpre- 
tation ;  he  really  heard  the  words,  and  the  natural  phenomenon  must  have 
only  been  a  connecting  link  for  the  actual  apprehension  in  his  religious 
consciousness.  The  matter  would  have  to  be  thus  conceived :  The  im- 
pression made  upon  John  by  Christ's  words,  and  the  natural  phenomena 
that  attended  them,  conspired  so  to  affect  the  susceptible  by-standers, 
that  the  word  of  God  within  them  re-echoed  the  words  of  Christ.  They 
were  assured  that  His  prayer  was  answered ;  receiving,  in  feet,  the  same 
impression  as  that  reported  in  the  narrative,  though  in  a  different  form. 
And,  as  the  natural  phenomenon  coincided  with  the  inward  operation  of 
the  Divine  Spirit — a  word  from  the  Omnipresent  God,  who  works  alike  in 
nature  and  in  spirit — so  Christ,  who  knew  that  His  work  was  the  Father's, 
and  always  recognized  God's  omnipresent  working,  both  in  nature  and  in 
the  hearts  of  men,  allowed  it  to  be  interpreted  as  a  voice  from  Heaven. 

But  the  conception  of  the  Bath-Col,  on  which  this  whole  interpretation 
is  founded,  cannot  be  sustained.  In  the  Babbinical  passages  collected  by 
Meuseken  and  VUringa  there  are  no  traces  of  it ;  they  interpret  the  Bath* 
Col  as  a  real  voice,  accompanied  by  thunder.  In  the  Old  Testament, 
thunder  often  appears  as  a  sign,  indeed,  but  as  a  sign  of  God's  anger  or 
majesty,  not  of  his  grace.  Still  there  are  difficulties  in  the  way  of  sup- 
posing that  in  the  case  before  us  this  voice  was  audible  simply  to  the  senses. 
In  every  place  in  the  New  Testament  in  which  such  a  voice  is  mentioned, 
it  can  be  traced  back  to  an  inward  feet ;  and,  in  the  case  in  question,  the 
roioe  was  heard  only  by  a  part,  the  susceptible  minds*  The  hearing,  then, 
depended  upon  the  spiritual  condition  of  the  hearer." 

Two  points  are  clearly  obvious :  (1)  there  was  thvmder,  and  this  alone 
was  heard  by  the  unsusceptible  multitude ;  (2)  there  was  a  voice  from  God, 
heard  by  the  susceptible ;  and  these  last,  again,  lost  to  outward  and  sen- 
sible impressions,  did  not  hear  the  thunder. 

In  my  view  of  this  event,  I  agree  for  the  most  part  (and  gladly)  with 
my  worthy  friend  Kling;  and  I  agree  with  him,  also,  that  it  is  better  to 
acknowledge  the  existence  of  inexplicable  difficulties,  than  to  twist  the 
text  and  history,  in  order  to  carry  out  some  theory  which  may  suit  our 
own  notions  (Stud,  xu  Krit.  loc.  cit  676,  677}*  *G£p,  377* 
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are  his  triumph.  He  finishes  his  work  in  them;  and  they 
form  the  sentence  of  condemnation  to  the  ungodly  world.  Hie 
baselessness  of  Satan's  kingdom  is  laid  bare.  The  Evil  One  is 
oast  down  from  his  throne  among  men.  And  Christ's  triumph 
will  still  go  forward;  the  power  of  evil  will  be  more  and  more 
diminished;  and  the  Glorified  One  will  not  only  free  his  fol- 
lowers from  that  evil  power,  but  will  exalt  them  to  communion 
with  himself  in  heaven. 

§  262. — Christ  closes  his  Public  Ministry.— Final  Words  of  Warning  to 
the  Multitude. 

The  public  ministry  of  Jesus  was  closed  with  these  warning 
words  addressed  to  the  assembled  multitude :  "  Yet  a  little  whue 
is  the  light  with  you;  walk  while  ye  have  the  light  (receive  it  by 
faith,  and  become,  by  communion  with  it,  children  of  the  light), 
lest  darkness  come  upon  you  (lest,  lost  in  darkness,  ye  hasten 
headlong  to  your  own  destruction);  /or  he  that  walhethm darh- 
ne*$  kTWweth  not  whither  he  goeth." 

§  263.— Machmatmt  of  Christ'*  Enemies. 

The  few  hours  that  intervened  between  the  end  of  Christ's 
public  ministry  and  his  arrest  were  devoted  to  instructing  and 
comforting  his  disciples  in  view  of  his  approaching  departure, 
and  the  severe  conflicts  they  were  to  undesga.  In  these  con- 
versations he  displayed  all  his  heavenly  love  and  calmness  of 
soul;  his  loftiness  and  his  humility.  In  order  that  our  con* 
templation  of  these  sweet  scenes  may  not  be  interrupted,  we 
shall,  before  entering  upon  them,  glance  at  the  machinations 
of  his  enemies  which  brought  about  his  capture  and  his  death. 

As  we  have  seen,  the  Sanhedrim  had  resolved  upon  his 
death ;  all  that  remained  was  to  decide  how  and  when  it  should 
be  brought  about.  The  time  of  the  feast  itself  would  have 
been  unpropitious  for  the  attempt  ;e  it  must  be  made,  there- 

e  Matt.  xxvi.  £,  implies  that  Jesus  was  arrested  before  the  commence* 
merit  of  t*be  Jewish  PassoTer.  I  do  not  see  the  justice  of  Weisse's  (£.  444) 
assertion,  that  this  view  of  the  passage  is  opposed  to  its  natural  sense. 
The  passage  certainly  implies  (what  is  most  important  fi>r  my  purpose) 
that  he  was  ngt  apprehended  on  the  feast-day;  whether  before  or  crfter  is 
left  undecided.  But  this  information  is  not  sufficient  to  show  an  inaccuracy 
in  the  chronology  of  the  first  three  Gospels.  For  we  might  suppose'  that 
the  Sanhedrim  were  led,  by  the  opportunity  afibrded  fey  tfee  treachery  of 
tjudas,  to  seise  Jesus  quietly  at  night,  abandoning  their  original  design. 
It  would  therefore  follow,  at  any  rate,  that  they  had  not  deemed  to  efleot 
their  purpose  during  the  feast ;  and  they  may  have  made  up  then*  minds 
to  wait  until  its  clos%  when  the  unexpected  proposition  of  Judas  led  them 
to  attempt  it  during  the  feajt     But  it  is.  not  probable  thajfc  they  would 

«•>      .a 
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fere,  either  before  or  after.  The  former  was  the  safest,  and 
therefore  the  favourite  plan.  An  unexpected  and  most  fa- 
vourable opening  was  afforded,  by  the  proposition  of  Judas 
Isoariot,  to  deliver  him  into  their  hands.' 

§  264. — The  Motives  of  Judas  in  defraying  Jesus. 
It  is  difficult  to  decide  upon  the  motives  that  impelled  Judas 
to  the  outrage  which  he  perpetrated.  How  could  one  that 
had  daily  enjoyed  the  influences  of  Christ's  Divine  life,  had 
been  a  witness  of  his  mighty  works,  and  received  so  many 
proofs  of  his  love,  have  been  driven  to  such  a  fatal  step?  It 
cannot  be  supposed,  as  we  have  before  remarked,*  that  he  ori- 
ginally attached  himself  to  Jesus  for  the  purpose  of  betraying 
him;  it  rather  appears  that  his  motives  were  at  first  as  pure 
as  those  of  the  rest  of  the  disciples.  Had  not  Christ  seen  in 
him  capacities  which,  with  proper  cultivation,  might  have  made 
him  an  efficient  Apostle,  he  would  not  have  received  him  into 
his  narrower  circle  on  the  same  footing  with  the  others,  and 
sent  him  out  along  with  them  on  the  first  trial  mission.11  Nor 
does  this  view  deny  either  that  the  evil  germ  which,  when  fully 
developed,  led  him  to  his  great  crime,  lay  in  his  heart  at  the 
time;  or  that  Christ  saw  the  evil  as  well  as  the  good.1    But 

•Bow  Christ,  unmolested,  to  make  use  of  the  time  ef  the  feast  to  moreass 
his  JbUewers  among  the  multitude.  We  shell  see  hereafter  that  there  are 
strong  objections  to  the  opinion  that  Christ  was  crucified  on  the  first  day 
of  the  feast ;  and  these,  if  valid,  will  confirm  our  supposition  that  he  was 
arrested  on  the  day  before  its  commencement.    Cf.  tfftirer,  ifi.  198. 

*  Matt.  xxvi.  14-16 ;  Mark  xiv.  10,  11 ;  Luke  xxii  S-6.  These  pas- 
sages «gree  in  showing  that  Judas  made  his  bargain  with  the  Sanhedrim 
before  the  night  on  which,  he  consummated  his  treachery.  It  might  be 
inferred  from  John  xiii.  26,  that  he  only  imbibed  the  Satanic  thought  on 
lining  from  the  Last  Supper ;  but  how  could  he  have  negotiated  with  the 
Sanhedrim  So  late  in  the  night,  and  just  before  the  fatal  aet  t  John  him- 
self  says  (xiii.  2)  that  the  devil  had  before  put  it  m  h|s  heart  to  do  it  We 
conclude,  therefore,  that  v.  26  refers  to  the  least  step— *he  execution  of  his 
evil  purpose ;  and  this  agrees  very  well  with  the  supposition  that  he  had 
previously  arranged  all  the  preliminaries.  A  mvourable  moment  only  was 
wanting;  and  this  he  Hound  during  that  last  interview  with  Jesus. 

*  C£  p.  124.  "    *  C£  p.  280,  seq. 

1  John  vi  64,  teaches  that  Jesus  knew  at  once  the  motives  of  all  that 
attached  themselves  to  him.  No  mock  faith,  founded  on  carnal  incli- 
nations, could  deceive  him,  and  therefore  he  Knew  at  once  the  spiritual 
character  of  the  one  that  should  betray  him.  The  passage  does  not  neces- 
sarily imply  that  he  marked  at  first  the  person  of  the  traitor ;  but  only 
that  he  noticed  in  Judas,  from  the  very  beginning,  the  disposition  of  heart 
that  finally  led  him  to  become  a  traitor.  Bat  it  need  sol  appear  strange 
to  us  if  John,  after  so  many  proofs  of  the  superhuman  prescience  of  Jeans, 
attributed-  to  tne  indeftbite^ intimations  of  Christ*  -green  by.  him  to  Judas 
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the  Saviour  may  have  hoped  to  make  the  latter  preponderate 
over  the  former. 

Among  the  possible  motives  for  the  crime  of  Judas  are, 
(1.)  His  alleged  avarice;  (2.)  Jewish  views  of  Christ's  Messiah- 
ship  on  his  part ;  and  (3.)  A  gradual  growth  of  hostile  feelings 
in  .his  heart.     These  we  shall  now  examine  in  order, 

a.) 

Was  Judas  impelled  by  avarice? 

There  are  certain  intimations  in  the  Evangelists  that  appear 
to  favour  the  hypothesis  that  awvrice  was  his  leading  motive. 
In  John  xiL  6,  this  vice  is  ascribed  to  him,  and  he  is  charged 
with  embezzling  money  from  the  common  purse,  committed  to 
his  charge  as  treasurer.  Moreover,  according  to  the  synoptical 
Gospels,  he  bargained  for  a  certain  sum  of  money,  as  the  price 
of  his  treachery.  It  might  be  inferred,  therefore,  that  a  love 
of  money,  which  sought  to  gratify  itself  by  any  means,  even 
by  the  violation  of  a  sacred  trust,  grew  upon  him  to  such  an 
extent  as  finally  to  induce  the  commission  of  his  awful  crime. 

But  there  are  many  and  strong  objections  to  this  view  of 
the  case.  If  Judas's  avarice  were  so  intense,  it  is  difficult  to 
conceive  how  Christ,  whose  piercing  glance  penetrated  the 
recesses  of  men's  hearts,  could  have  received  him  into  the 
number  of  the  disciples.  Could  He,  who  knew  so  well  how  to 
adapt  the  special  duties  which  he  assigned  his  followers  to  their 
individual  peculiarities,  have  allowed  precisely  this  most  ama- 
riciou8  disciple  to  keep  charge  of  the  common  purse?  And, 
had  he  attributed  Judas's  reproof  of  Mary  J  (John  xLL  5)  to 
this  motive,  would  he  not  have  noticed  it  in  his  reply?*  It 
must  be  remembered,  John's  explanation  (v.  6)  was  added  after 
Judas  was  known  to  have  bargained  to  betray  his  Master  for 
money.  Had  such  an  accusation  been  made  at  an  earlier 
period,  he  would  doubtless  have  been  removed  from  the 
treasurership.  In  all  Christ 8  allusions  to  the  character  of 
Judas  that  have  come  down  to  us,  there  is  not  the  slightest 
indication  that  He  thought  it  necessary  to  warn  him  against 
this  sin.  There  may,  indeed,  have  been  indications  in  John's 
memory  which  he  believed  to  afford  sufficient  ground  for  such 
a  charge?1  and,  after  attributing  the  treachery  of  Judas  in 
in  order  to  make  him  hnow  kimttlf,  more  than  was  really  expressed  ly 
them  at  the  time* 

i  Cf.  p.  887. 

k  Dr.  O.  SckoUmeyer,  a  young  but  promising  theologian,  remark*  this  hi 
his  "  Jeene  and  Judas,"  Lilneberg,  1836. 

*  Strom  p.  422, 8*  Aiin.)  thinks  this  is  inconsistent  with  mj  lands* 
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betraying  Christ  to  avarice,  he  might  have  been  led  to  look  for 
traces  of  the  same  vice  in  his  previous  management  of  the 
common  funds. 

Again,  it  is  difficult  to  understand,  if  the  crime  was  com- 
mitted for  the  sake  of  money  alone,  how  so  small  a  sum  as 
tJiirty  shekels™  could  have  satisfied  the  traitor.11  Would  not 
the  Sanhedrim,  in  view  of  the  importance  of  getting  hold  of 
Jesus  quietly,  before  the  feast  began,  freely  have  given  Judas 
more  if  he  had  asked  it?  True,  that  body  may  have  relied 
upon  the  surety  of  seizing  him  in  some  way,  and  upon  the  im- 
pression, gathered  from  his  character,  that  he  would  cause  no 
rescue  to  be  attempted;  and,  therefore,  so  far  as  their  offer  is 
concerned,  thirty  pieces  is  likely  enough. 

mental  principle,  since  I  acknowledge  the  Apostle  John  as  the  author  of 
this  Gospel ;  just  as  if  I  accused  the  Apostle  of  a  groundless  skmder.  The 
black  deed  of  Judas  justified  John  in  ascribing  wis  vice  to  him,  as  many 
of  his  recollections  seemed  to  indicate  it.  He  certainly  could  not  be 
expected  to  exercise  a  cool  impartiality  towards  the  traitor.  In  the  mean- 
time, I  think  I  am  justified  in  saying  that  John's  allusions  are  not  to  be 
taken  unconditionally  as  proo£  But  the  single  trait  of  avarice  suits  well 
the  general  character  of  Judas,  in  whom  earthly  aims  were  all-controlling. 

m  Between  25  and  26  rix  dollars.  Twenty  shekels  =*  120  denarii,  and 
one  denarius  was  at  that  time  the  ordinary  wages  for  a  day's  labour 
{Matt.  xx.  2) ;  so  that  the  whole  sum  amounted  to  about  four  months' 
wages  of  a  day-labourer.  (Of.  Pavhts  on  Matt.  xxvL  16.)  Thirty  shekels, 
it  is  to  be  noticed,  was  the  value  set  upon  a  single  slave,  according  to 
Exod.  xxi.  32. 

m  It  is  questioned,  with  'some  plausibility,  by  Strauss  and  De  Wette, 
whether  the  precise  sum,  thirty  shekels,  is  correctly  given.  Their  argu- 
ments are  that  Matthew  alone  mentions  it  (xxvi.  15),  while  in  Mark  and 
Luke  only  the  general  term  apybpiov  is  given ;  and  that  the  tendency  of 
Matthew  to  find  types  of  Christ's  history  in  the  Old  Testament  induced 
him  to  fix  this  precise  sum,  in  view  of  Zech.  xi.  12  (cf.  Matt,  xxvii.  9). 

Without  making  any  positive  assertion,  we  must  observe  on  this  (1)  that, 
although  Mark  and  Luke  do  not  expressly  mention  the  small  sum,  they 
would  not  have  used  the  indefinite  term  dpyvpiov,  if  the  sum  had  been 
known  to  be  large ;  (2)  although  there  is  a  discrepancy  between  Matt, 
xxvii.  7,  and  Acts  i.  18,  yet  this  discrepancy  seems  to  presuppose  that  the 
money  was  just  sufficient  to  purchase  a  field,  which  certainly  could  not 
have  required  a  large  sum;  (3)  the  passage  in  the  Old  Testament  alone 
would  not  have  been  enough  to  induce  the  assignment  of  so  small  a  sum, 
in  the  face  of  the  probability,  on  the  other  side,  that  the  Sanhedrim  would 
give  a  large  amount  to  secure  so  important  an  end ;  (4)  it  could  not  have 
been  invented  to  blacken  the  character  of  Judas  still  further:  his  deed 
must  have  been  black  enough  at  any  price;  (5)  there  is  no  great  improba- 
bility in  the  Sanhedrim's  offering  so  small  a  reward:  people  of  this  stamp 
would  give  Judas  no  more  than  the  lowest  possible  price  for  which  he 
would  do  the  deed ;  and  their  fanatical  hatred  of  Christ  may  have  led  them 
to  offer  exactly  the  price  of  a  slave,  in  order  to  degrade  the  character  of 
Jesus. 
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On  the  whole,  then,,  we  conclude  that  to  gain  so  small  a  sum 
of  money  could  not  hare  been  Judas's  chief  motive.  And, 
even  had  the  sum  been  a  large  one,  it  remains  almost  impos- 
sible to  conceive  that  avarice  alone  could  lead  him  to  deliver 
Jesus  over  to  his  foes,  if  he  really  were  impressed  with  a  sense 
of  his  Divinity  and  Messiahship.  It  must  be  presupposed  that 
he  had  stood  for  some  time  in  a  spiritual  relation  to  Christ 
different  from  that  of  the  other  Apostles;  and  when  this  is 
once  admitted,  avarice  is  a  superfluous  motive.- 

(2.) 

Was  Judas  impelled  by  Jewish  views  of  Christ's  Messiah- 
ship? 

Did  Judas  foresee  and  intend  to  bring  about  the  result 
which  followed  Christ's  arrest?  The  answer  to  this  question 
will  obviously  go  a  great  way  in  fixing  our  opinion  of  his 
character  and  motives*  It  is  connected  with  another,  viz.  in 
what  way  did  the  traitor  himself  die?  H,  according  to  Mat- 
thew's account,  he  committed  suicide  immediately  after  Christ's 
condemnation,  we  might  infer  that  he  did  not  intend  this 
result,  and  was  thrown  into  despair  by  it. 

This  inference  has  led  some  to  the  opinion0  that  Judas 
expected  Christ's  arrest  only  to  bring  about  the  triumph  of  his 
cause  by  compelling  him  to  establish  his  visible  Messianic 
kingdom.  If  this  were  the  case,  the  traitor  must  have  ex- 
pected either  (1)  that  the  enthusiastic  multitude  would  rescue 
Christ  by  force  and  make  him  king;  or  (2)  that  Christ  binme^ 
by  an  exertion  of  his  niiraculous  power,  would  overthrow  his 
foes  and  establish  his  kingdom.  But  the  first  is  utterly  un- 
tenable; little  as  Judas  may  have  known  of  Christ's  spirit,  he 
muet  have  known  that  He  would  not  make  use  of  worldly 
power  to  accomplish  his  purposes;  nor  could  he  himself  have 
supposed  such  power  to  be  needed,  if  (according  to  the  hypo- 
thesis) he  acknowledged  Jesus  as  Messiah. 

The  second  view  may  be  more  fully  stated  thus:  Holding 
the  same  Messianic  expectations  as  the  other  Apostles,  he  only 
gave  way  more  entirely  to  a  wilful  impatience;  Christ  delayed 
too  long  for  him;  he  planned  the  arrest  to  hasten  his  decision, 
surely  expecting  a  display  of  his  miraculous  power,  and  the 
establishment  of  his  visible  kingdom.  Terrible  was  his  con- 
sternation when  he  saw  the  Saviour,  whom  he  loved,  condemned 
to  death !  Not,  however,  that  his  act  is  in  the  slightest  degree 
justified.  It  was  sinful  wilfulness  to  seek  to  control  the 
°  See,  especially,  Sckollmeyer's  Treatise,  above  cited. 

Digitized  by  VjOOQlC 


THE  MOTIVES  OF  JTTOA&  425 

action*  of  Him  whose  -wise  guidance,  as  Lord  and  Master,  lie 
ought  to  have  followed  in  all  things.  He  sacrificed  all  other 
considerations  to  his  own  arbitrarily-conceived  idea,  and  acted 
upon  that  vile  principle  which  has  given  birth  to  the  most 
destructive  deeds  recorded  m  history-— that  the  end  sanctifies 
the  means.  Still  his  decision  of  character  and  energy  of  will, 
if  sacrificed  in  obedience  to  Christ's  spirit,  would  have  made 
him  a  most  efficient  agent  in  propagating  the  Gospel,  and  prove 
that  Christ  had  good  reasons  for  receiving  him  into  the  number 
of  the  Apostles. 

Such  is  the  second  hypothesis.  But  if  Judas  acted  on  such 
principles,  would  Jesus  have  abandoned  him  to  his  delusion, 
and  allowed  him  to  rush  blindly  on  destruction?  The  autho- 
rity of  Christ  as  Prophet  and  Messiah  (and*  according  to  the 
hypothesis,  Judas  recognized  him  as  such)  could  easily  have 
removed  the  scales  from  the  eyes  of  the  deluded  Apostle. 
Could  the  Saviour  possibly  have  uttered  a  word  at  the  Last 
Supper  (John  xiii  27)  that  might  be  interpreted  into  an 
approval  of  his  undertaking? 

The  hypothesis,  then,  must  at  least  be  modified  into  the 
view  that  Judas's  faith  wavered  because  Christ  was  making  no 
preparations  for  a  visible  kingdom;  the  result  alone  could 
solve  his  doubts;  and  therefore  he  brought  about  the  arrest, 
reasoning  on  this  wise:  "If  Jesus  is  really  Messiah,  no  power 
of  the  world  can  harm  him,  and  all  opposition  will  only  serve 
to  glorify  him ;  i£  on  the  other  hand,  he  succumbs,  it  must  be 
taken  as  a  judgment  of  God  against  him."  His  subsequent 
repentance  is  not  inconsistent  with  this  view;  his  conclusions 
after  the  result,  when,  perhaps,  the  full  power  of  Christ's 
image  stood  before  him,  may  have  been  very  different  from 
what  he  had  expected.  As  a  general  thing,  the  impressions 
made  upon  a  man  by  the  results  of  his  actions  testify  but  little 
as  to  the  character  of  his  motives;  none  can  tell  how  an  evil 
deed,  even  when  deliberately  planned  and  perpetrated,  will 
react  upon  the  conscience* 

(3.) 

Was  Judas  impelled  by  a  gradually  developed  hostility? 

The  mode  of  Judas'  death,P  as  we  have  seen,  is  not  sufficient 

*  Matthew's  account  of  the  death  of  Judas  stands  in  (at  least)  partial 
contradiction  to  Acts  i.  18,  which  states  that  Jndas  bought  a  field  with 
the  money,  and  met  his  death  by  falling  from  a  height.  This  may,  indeed* 
possibly  mean  suicide  ;  but  it  is  doubtful.  The  wild  and  fabulous  narra* 
tive  of  Pdpkts  (first  published  by  Cramer,  Catena  in  Acta  S.  Apost.  Oxon* 
1638,  p.  12)  presupposes  that  Judas  did  not  die  by  his  own  hand.     "  Miya 
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to  prove  that  his  purpose  in  delivering  Christ  to  the  Sanhe- 
drim was  not  a  decidedly  hostile  one. 

The  final  view  before  mentioned  may  be  stated  thus:  The 
first  feelings  of  Judas,  in  attaching  himself  to  Christ,  were  the 
same  as  those  of  the  other  Apostles.  He  had  a  practical  and 
administrative  talent,  which  caused  him  to  be  made  treasurer; 
and  which  may  have  been  usefully  employed  in  organizing  the 
first  Christian  congregations.  But  the  element  of  carnal  sel- 
fishness, although  it  affected  the  other  Apostles  more  or  less, 
was  in  hi™  deeply  rooted;  the  Spirit  and  love  of  Christ  could 
not  gain  the  same  power  over  him  as  over  the  other  more 
spiritually-minded  disciples.  As  he  gradually  found  that  his 
expectations  were  to  be  disappointed,  his  attachment  turned 
more  and  more  into  aversion.  When  the  manifestation  of 
Christ  ceased  to  be  attractive,  it  became  repulsive;  and  more 
and  more  so  every  day.  The  miracles  alone  could  not  revive 
his  faith,  so  long  as  he  lacked  the  disposition  to  perceive 
Divinity  in  them.  If  Christ  showed  striking  proofs  of  Divine 
power,  so,  also,  he  gave  evident  signs  of  human  weakness;  and 
the  sight  of  the  latter  could  easily  cause  an  estranged  heart  to 
doubt  and  hesitate  in  regard  to  the  former.  A  man's  view 
even  of  facts  depends  upon  the  tendencies  of  his  mind  and 
heart;  these  necessarily  give  their  own  hue  to  his  interpreta- 
tions even  of  what  his  eyes  beholds    Nor  do  we  know  how  far 

$k  ao&tUtQ  virbStiypa  Iv  rovrip  ry  Ko&uqt  irtputrartitrtv  6  'lovBag*  rt"pi/<r- 
0€iq  Imrooovrov  ri)v  oapta,  &<rrt  f.rjCk  bicoBiv  aua£a  &cpx£rai  paSiiag 
kxtivov  SvvavBat  iuXOtir*  aXXd  ptjbk  avrbv  pivov  rbv  rt}Q  KefaXijc 
oyKov  avrov*  rd  pkv  yap  fiXkfapa  r&v  fyQaXu&v  avrov  faai  rooovrop 
tioidrjaat,  «c  ovrbv  pkv  KaQokov  rb  <p&Q  pi)  pksirtiv  rove  tyQaXpobg  & 
avrov  ptjtik  virb  larpov  tiionrpas  o69rjvai  $vva<rQai'  roaovrov  P&Oog 
ityov  dvb  rijg  lluQtv  iiri^aviiag'  rb  ok  aicoiov  avrov  icavtjg  pkv  &*xt~ 
fiom'ivric  &tjdk<rrtpov  Kai  ptftov  faivtoOar  <pkpe<r9ai  tik  $i*  avrov  U  Travrbg 
rov  ovparog  cvppsovrag  ix&pag  rt  eat  aK&XtfKag  ttg  vGpiv  di*  avr&v 
povov  t&v  avayKaiutv*  ptrd  iroXXag  $k  fiaoavovg  Kai  nptapiag.  iv  tfitp 
<pa(fi  xwP*V  TtXtvrfjoavra'  Kai  rovro  airb  rrjg  btiov  ipqpov  rat  aoucrjrov 
rb  \u)piov  p*\pi  rrjg  vvv  ytvicQac  &XX'  ovtik  pk\pi  rijg  vrjptpov  bvvaerBai 
nva  ixfivov  rbv  rbirov  iraotXO&v,  l&v  pfi  rdg  pivag  rdig  XlPClv  i**fp&£f 
rooavrt)  tid  rrjg  oapKbg  avrov  Kai  tiri  yqg  Kpitrig  kyupriatv"  It  is  easy  to 
see  how  the  expressions  in  Acts  could  give  rise  to  this  extravagant  legend. 

4  The  following  profound  thought  of  Pascal,  abundantly  verified  in 
history,  may  be  applied  to  the  scientific  treatment  of  the  Life  of  Christ, 
and  to  those  who  boast  a  cold  impartiality  in  regard  to  it :  "  La  volontl 
est  un  des  principaux  organes  de  la  creance,  non  qu'elle  forme  la  creanee, 
mais  parce  que  les  choses  paraissent  vrayes  ou  &usses,  selon  la  faoe,  par  on 
on  les  regarde.  La  volonte,  qui  se  plaist  a  Tune  plus  qu*k  l'autre, 
d6tourne  1  esprit,  de  consid6rer  les  qualitez  de  celle,  qu'elle  n'aime  pas,  et 
-ainsi  Tesprit  marohant  d'une  piece  avec  la  volonte,  s'arreste  a  regarder  la 
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the  crafty  Pharisees  understood  Judas  and  tampered  with  him. 
It  was  just  at  the  time  of  the  sifting,  before  alluded  to/  among 
the  masses  that  had  followed  Christ,  that  the  spirit  of  enmity 
seems  to  have  germinated  in  the  heart  of  Judas,  and  Christ 
noticed  and  intimated  it  (John  vi  70) ;  although  it  could  not, 
aU  at  once,  have  become  predominant  in  him:  there  were, 
doubtless,  inward  struggles  before  the  fatal  tendency  acquired 
ftdl  sway." 

The  life  of  man  furnishes  many  analogies  that  may  help  to 
clear  up  the  enigmatical  conduct  of  Judas.  He  who  does  not 
follow  the  impulses  of  good  which  he  receives  from  within  and 
without,  but  rather  gives  himself  up  to  the  selfish  propensities 
which  those  impulses  are  meant  to  counteract,  becomes  finally 
and  irrecoverably  enslaved  to  them;  all  things  that  ought  to 
work  together  for  his  good  serve  for  his  harm;  the  healing 
balm  becomes  for  him  a  poison.  This  is  the  severe  judgment 
upon  which  our  free  agency  is  conditioned;  and  to  it  may  we 
apply  the  saying  of  our  Lord,  "  From  him  that  hath  not  shall  be 
taken  away  even  that  which  he  hath,n 

CHAPTER  n. 

THE  LAST  SUPPER  OF  JESUS  WITH  THE  DISCIPLES. 
§  265.— Object  of  Christ  in  the  Last  Supper. 
Jesus  looked  forward  without  fear,  nay,  with  confidence,  to 
the  fete  that  awaited,  him.  We  need  not  necessarily  presup- 
pose that  he  was  supernaturally  informed  of  it;  for  it  may  be 
said  that  his  friends  in  the  Sanhedrim  (and  he  had  such)  in- 
formed him  of  the  negotiations  of  Judas.  He  foresaw  that  he 
would  have  to  leave  his  disciples  before  the  proper  Passover,* 

face  qu'elle  aime,  et  en  jugeant  parce  qu'il  y  voit,  il  regie  insenstblement 
sa  creance  snivant  l'inclination  de  la  volont6."  T  Pp.  293,  294. 

•  We  do  not  wish  to  be  understood  as  attempting  a  full  explanation  of 
the  conduct  of  Judas,  so  enigmatical  in  itself,  and  so  little  explained  by 
the  accounts  that  are  left  to  us.  We  have  only  sought  to  present  the 
theory  which  seems  to  us  most  probable  from  the  data  before  us. 

*  I  presuppose,  with  Ideler,  Lllcke,  Sieffert,  De  Wette,  and  Bleeh,  that  the 
Last  Supper  was  held,  not  on  the  14th  Nisan,  the  holy  Passover  eve,  but 
on  the  13th,  and  that  the  Friday  of  his  passion  was  that  holy  evening, 
(a.)  A  candid  interpretation  of  John's  Gospel  confirms  this  supposition. 
We  cannot  infer  much  from  xiii.  1,  2,  although  that  passage  seems  to 
imply  that  the  supper  occurred  before  the  beginning  of  the  feast.  But 
xviii.  28,  tells  us  that  the  deputies  of  the  Sanhedrim  would  not  enter  the 
Praetorium  for  fear  of  defilement,  as  they  had  to  eat  the  Passover  on  that 
•evening.    The  words  'iva  (paywcri  rb  ira<rx<*  fntut  be  applied,  according 
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and  ddtenrfined  to  give  a  peculiar  import  to  Job  latt  meal  -frith 
them>  to  place  it  in  a  peculiar  relation  to  the  Jewish  Passover, 

to  prevailing  usage,  both  among  Jews  and  Christians,  to  the  feast  of 
Passover.  It  is  objected  that  this  care  was  needless,  as,  if  a  defilement 
were  finis  incurred,  it  -would  not,  on  account  of  the  OV  tap,  last  Until  the 
•  eternity,  i.  «.  until  the  beginning  of  Hie  following  day ;  but  this  is  easily 
answered ;  many  things  had  to  be  done  as  preparatory  to  the  feast,  which 
would  trench  upon  both  days.  In  xix.  31,  the  day  of  the  crucifixion  is 
treated  as  an  ordinary  Friday.  No  scruples  were  entertained  about  the 
crucifixion  on  that  day,  but  only  about  leaving  the  bodies  on  the  cross  on 
the  Sa&bath,  which  was  a  ;b^  feast-day.  But  how  could  the  Friday,  if  it 
were  the  first  day  of  the  principal  feast,  be  treated  as  an  ordinary  Friday  I 
All  difficulties  are  removed  by  supposing  that  it  imp  only  a  common 
Friday,  and  that  the  next  day  was  at  once  the  Sabbath  and  the  first  day  of 
tbe  Passover  feast.  Even  if  tile  Sanhedrim  were  compelled  to  expedite  the 
crucifixion  of  Chrtet,  and  were  impelled,  in  their  fenattoal  hatred,  to  violate 
the  sanctity  of  the  feast  by  it,  yet  is  it  likely  that  they  would  have  waited 
just  to  the  holiest  feast-day  for  the  crucifixion  of  the  malef acton,  or  that 
tile  pardon  of  a  condemned  criminal  (granted  by  the  Romans  in  honour  of 
the  feast)  would  have  been  delayed  until  the  feast  had  begun  ?  But  the 
haste  and  the  pardon  would  harmonize  well  with  the  view  that  tile  cruci- 
fixion took  place  before  the  feast,  on  the  18th  Nwan.  (b>)  lAbdx  hae  called 
attention  to  two  passages  in  1  Corinthians,  though  without  deeming  them 
perfectly  conclusive  (Gotting.  Anzeig.):  (1.)  The  first  passage  is  1  Cor. 
v.  7,  8,  in  which  Paul  seems  to  contrast  the  Christian  with  the  Jewish 
Passover  as  held  at  the  same  time  (Christ,  as  the  spiritual  Passover,  as 
sacrificed  simultaneously  with  the  Jewish  Paschal  lamb;  (2.)  1  Cor.  xi.  23, 
speaks  indefinitely  of  the  night  of  Christ's  betrayal,  not  of  his  partaking  of 
the  Passover,  (c.)  It  may,  perhaps,  be  the  case  that  in  Matt.  xxvL  18, 
tiie  writer  presupposed  that  Christ  really  partook  of  the  Passover  with  his 
disciples ;  but  may  not  the  passage  mean,  "My  time  for  leaving  tile  world 
is  at  hand;  and  therefore  I  will  celebrate  the  Passover  to-day  with  my  die* 
ciples,  in  anticipation  1"  (d.)  In  Luke  xxiii.  H,  the  day  of  tile  crucifixion 
is  mentioned  as  a  common  Friday  (the  day  of  preparation),  a  day  on  which 
there  could  be  no  scruples  about  any  kind  of  business;  but  would  it  have 
been  bo  mentioned  if  it  had  been  tile  first  day  of  Passover,  the  greatest 
feast-day  in  all  the  year  t  (e.)  The  general  diffusion  of  the  belief  that 
Christ  held  a  proper  Passover  with  his  disciples  may  be  explained  on  the 
ground  that  Christ  really  did  hold  his  laet  supper  with  reference  and 
allusion  to  the  Passover  supper  and  the  ceremonies  that  accompanied  it ; 
that  the  first  Christians,  intent  upon  the  substance,  paid  little  heed  id 
chronological  niceties ;  that  the  Jewish-Christians  kept  up  the  Jewish 
usage  of  the  Passover,  gfring  it,  however,  a  Christian  import;  while  the 
purely  Gentile  converts  kept  no  such  festal  seasons.  The  iaterchange  a 
the  first  day  of  umUavened  bread  (as  the  day  of  Christ's  passion)  with  th.» 
fir*  day  of  the  Pauover  featt  may  also  have  contributed  to  it.  These 
grounds  might  suffice  to  explain  the  admission  into  the  synoptical  Gospels 
of  the  idea  that  the  Passion  occurred  on  ihe  first  day  of  the  Passover;  tmt 
are  utterly  inconsistent  with  the  hypothesis  that  the  author  of  Johrts  Gos- 
pel (whether  it  be  admitted  as  genuine  or  not)  could  have  inserted  and  got 
into  circulation  a  statement  invented  by  himself,  and  conflicting  with  the 
general  stream  of  tradition.    John's  chronology,  as  we  have  said,  is  ee&~ 
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as  the  Christian  eovenant-nieal  was  to  take  the  place  of  that 
of  the  Old  Testament.  Perhaps,  as  the  Sanhedrim  had  deter- 
mined to  carry  out  their  plans  against  him  before  the  feast,  he 
spent  Thursday,  13th  Nisan,  in  Bethany,  in  order  to  employ 
these  last  hours  with  the  disciples  undisturbed.  In  the  morn- 
ing he  sent  Peter  and  John  into  the  city,  to  make  the  neces- 
sary preparations  for  the  Passover  supper.  To  preserve  secrecy, 
and  avoid  all  hazard  of  surprise  by  the  Sanhedrim,  he  desig- 
nated the  house  at  which  the  supper  was  to  be  held  by  a  sign 
understood  by  its  owner,  without  specifying  the  name  of  the 
latter.11 

Two  prominent  acts  of  Christ  marked  this  last  meal  with 
the  disciples,  viz.  the  vxishing  of  feet  and  the  institution  of  the 
Lord's  SttpperS 

Bistent  throughout;  bu*  that  of  the  synoptical  Gospels  presents  discrepan- 
cies that  appear  irreconcilable. 

little  nee  can  be  made  of  the  ancient  disputes  about  the  Passover;  from 
such  mere  fragments  we  cannot  decide  how  far  the  Evangelical  accounts 
were  appealed  to.  The  advocates  of  the  occidental  usage,  Apollinaris  of 
Hierapolis,  Clement  of  Alexandria,  and  Hippolytus,  appealed  to  John's 
Gospel  (if  the  fragments  in  Gh^rofUconpas^c^Alexcmdrm 
Dindor£  i.  13,  are  genuine)  to  prove  that  the  Last  Supper  was  not  a  Pass- 
over proper.  Polycrates,  bishop  of  Ephesus  (Eus.  Hist.  Eocl.  v.  24) 
appealed  to  "  ike  Gospel"  in  behalf  of  the  opposite  usage ;  but  whether  he 
appealed,  under  the  title  "  the  Gospel,"  to  one,  or  all  of  the  Evangelists, 
we  cannot  conceive  how  he  could  reconcile  the  declarations  in  John  with 
the  Passover  usages  of  Asia  Minor  (c£  Dr.  Bettberg'g  AbhandL  lib.  cU 
Paschastreit,  Ilgen's  Zeitschrift  fur  Histor.  Theol.  ii.  2,  119).  What  is 
tile  meaning  of  the  words  of  Polycrates,  &ytiv^  rupiiv  rfiv  tifispavf  Not, 
certainly,  the  keeping  of  the  Paschal  supper ;  nor  the  Jewish  Passovez, 
assisted  at  by  Christians ;  for  the  added  words  irdwott  r$v  fykpap  yyayov 
ol  avyytvt tc  pov,  orav  r&r  'lovbaiuv  b  Xaog  ffpvv*  rt^v  ZvfitjVy  would 
then  be  sheer  tautology*  He  must  have  meant,  then,  "the  day  for  com- 
memorating the  passion  of  Christ."  If,  then,  it  is  in  this  sense  that  Poly- 
crates says  of  "all  the  bishops  of  Lesser  Asia  since  the  time  of  St.  John," 
that  they  warns  irffpifffav  rijv  iiftkpav  Hfc  r&nrapttncaiBeKdrtic  tov 
trdtr%a  Kara  rb  tvayy&kiov,  he  obviously  means  that  they  "all  celebrated 
the  14th  Nisan,"  on  which  the  Jewish  Passover  began,  in  commemoration 
of  our  Lord's  Passion ;  and  for  confirmation  of  ms  he  might  very  well 
appeal  to  the  Gospel  of  John. 

We  must  also  allude  to  a  remarkable  passage  in  Hippolytus  (in  his  first 
book  upon  the  Feast  of  Passover,  Lap.  13),  there  reported  as  coming 
from  the  lips  of  Christ :  ovksti  Qayopai  rb  iraoxa  (surely  Luke  xxii  16, 
cannot  be  meant) ;  as  if  Christ  had  predicted  that  he  "would  no  more  eat 
of  the  Paschal  lamb,  and  hence  not  live  to  see  another  Feast  of  Passover." 

*  I  cannot  see  a  miracle  in  this :  it  cannot  be  shown  that  Luke  (xxii.  13) 
means  to  narrate  it  as  miraculous, 

T  John  does  not  describe  the  institution  of  the  Eucharist:  it  was  known 
and  commemorated  in  the  Church  regularly;  but  the  wcuhing  of  fett,  not 
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§  266. — Christ  washes  the  Disciples1  FeeU    Cowoersatum  with  Peter  in 
regard  to  U.    (John  xiii.  2-16.) 

In  washing  the  disciples'  feet*  Christ  obviously  intended  to 
impress  vividly  and  permanently  upon  their  minds,  by  means 
of  a  specific  act,  a  general  truth;  and  to  remove  those  carnal 
expectations  of  a  secular  kingdom,  and  the  selfishness  neces- 
sarily connected  therewith,  which  were  not  yet  wholly  banished 
from  their  minds.w 

Such  an  act,  on  the  part  of  the  Divine  Master,  must  doubt- 
less have  surprised  more  than  one  of  the  disciples.  That  He, 
the  object  of  their  deepest  reverence  and  love,  should  do  for 
them  so  lowly  a  service,  may  well  have  been  a  surprise  and  a 
contradiction  to  their  feelings.  Yet  that  same  reverence  pre- 
vented them  from  resisting  his  wilL  But  the  fiery  and  im- 
petuous Peter  could  not  so  command  his  feelings:  "Lord,  dost 
thou  wash  my  feet?"  Even  when  Christ  told  him,  in  view  of 
this  reluctance,  that  he  should  know  the  import  of  the  act 
thereafter,  he  was  not  satisfied ;  until,  at  last,  the  Saviour  re- 
buked his  self-will  with  the  declaration,  "If  I  wash  thee  not, 
thou  hast  no  part  in  mtP  And  this  was  to  be  taken  literally, 
for  this  single  case  was  a  test  of  the  state  of  heart  essential  for 
union  with  Christ :  it  was  necessary  for  Peter  to  show  forth  a 
complete  renunciation  of  his  own  will,  and  absolute  subjection 
to  that  of  Jesus.  But  the  spiritual  meaning  afterward  set 
forth  by  Christ,  viz.  that  none  could  enter  or  remain  in  his 
communion  unless  spiritually  purified  through  him,  was  pro- 
bably implied  also  in  these  words.  Peter,  alarmed,  cries  out, 
"Yea,  if  it  be  so,  Lord,  not  my  feet  alone,  but  also  my  hands  and 
my  head."  To  this  Christ  replied,  "  That  is  too  much :  he  that 
is  washed  (bathed)  needeth  not  save  to  wash  his  feet,  but  is  clean 
every  whit?  (A  figure  taken  from  Eastern  usage :  he  that  is 
already  bathed  need  only,  on  coming  in  from  the  road,  wash 
off  the  soil  that  may  have  gathered  on  his  feet.)  The  spiritual 
import,  then,  of  the  symbolical  act,  and  of  Christ's  language  in 
regard  to  it,  probably  is,  Whosoever,  through  faith  in  me,  has 
received  the  purifying  principle  of  life,  who  is  pure  in  heart 

preserved  by  any  such  commemoration,  be  gives  in  detail,  as  an  especially 
marked  incident. 

w  Cf.  p.  386,  on  Luke  xzii.  26,  27.  I  cannot  assert,  with  Gfdrer,  that 
this  passage  is  unmeaning,  unless  interpreted  in  view  of  the  symbolic  act : 
the  word  oiaKovtiv,  might  apply  to  his  whole  life,  as  devoted  to  the  service 
of  others  (cf.  Matt.  xx.  28).  But  the  form  of  the  passage  in  Luke  cer- 
tainly appears  to  imply  an  allusion  to  the  symbolic  act  which  John  records. 
The  thought  contained  in  it  is  the  same  as  that  in  John  xiii.  13-16, 
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and  motives,  needs  only  thereafter  continued  purification  from, 
sins  cleaving  to  him  outwardly;  just  as  the  Apostles,  though 
inspired  by  pure  love  to  Christ,  still  stood  in  need  of  the 
power  of  this  animating  love,  to  cleanse  and  purify  their  mode 
of  thought, 

§  267. — The  Words  of  Chriit  with  and  concerning  his  Betrayer,    (John 
xiii.  11,  21,  seq.) 

To  the  Apostles  he  said,  in  the  sense  above  defined,  "  Ye  wre 
clean;"  but,  as  this  could  not  be  applied  to  Judas,  he  added, 
"  yet  not  aU."  Intimations  of  this  kind  he  threw  out  more  and 
more  frequently,  partly,  as  he  himself  said  (v.  19),  to  prepare 
them  for  the  act  of  treachery,  that  it  might  not  take  them  un- 
awares, and  lead  them  to  infer  that  He,  too,  had  been  deceived ; 
and  partly,  perhaps,  in  order  to  rouse,  if  possible,  the  conscience 
of  Judas  himself.  But  his  foresight  of  the  awful  deed — that 
one  who  had  been  a  special  object  of  his  love  should  disarm 
bim  and  become  a  tool  of  his  enemies — and  of  the  conflict  with 
depravity  that  he  must  go  through,  even  up  to  his  last  hour, 
moved  him  most  deeply;  and  he  now  spoke  more  plainly, 
"  Verily  I  say  unto  you,  that  one  of  you  shall  betray  me" 

The  disciples,  not  yet  able  to  understand  him,  looked  upon 
each  other,  surprised  and  confounded  All  were  anxious  to 
know  whom  he  alluded  to;  but  Peter  alone,  as  usual,  gave  ex- 
pression to  the  wish.  Even  he  did  not  venture  to  ask  aloud, 
but  beckoned  to  John,  who  was  leaning  upon  the  Saviour's 
breast,  as  they  surrounded  the  table,  that  he  should  put  the 
question.  In  answer  to  John,  Christ  said,  in  a  low  tone,  that 
it  was  he  whose  turn  it  just  then  was  to  receive  from  his 
hands  the  morsel  of  the  lamb  dipped  in  the  sauce.  And  this, 
was  Judas.* 

This  occurrence  could  not  fail  either  to  awaken  the  slumber- 
ing conscience  of  Judas,  or  to  make  him  anxious  to  leave  such  a 
fellowship  and  take  the  last  step  of  his  crime.  When  he  arose, 
Christ  said  to  him,  "  That  thou  doest  (hast  resolved  to  do),  do 
quickly"  Not  implying  a  command  to  commit  the  deed,  but 
rather  calculated  to  move  his  conscience,  had  it  been  still  sus- 
ceptible of  impression.    But  he  had  decided  upon  the  act :  so 

x  According  to  Matthew,  'Judas  also  asked,  "Is  it  I?"  and  Jesus 
answered  in  the  affirmative.  This  incident  would  come  in  most  naturally 
at  this  point.  Judas,  noticing  the  alarmed  countenances  of  the  disciples, 
seeing  Peter  whisper  to  John,  John  to  Jesus,  and  Jesus  r*pfy>  felt  that  he 
was  discovered,  and  was  led  to  ask  the  question  directly.  This  must  cer- 
tainly have  been  done  in  an  under  tone,  if  Judas  could  have  had  a  position 
near  enough* 
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far  as  his  intentions  oould  go,  it  was  as  good  as  done;  and  there- 
fore Christ  asked  him  to  hasten  the  arisis.? 

The  departure  of  Judas  to  inform  the  Sanhedrim  how  they 
might  most  readily  seize  the  person  of  Jesus,  decided  his  death; 
and,  in  view  of  it,  he  said,  "Now  is  the  Son  of  Mem  glorified  (in 
reference  to  the  sacrifice  of  his  earthly  life,  because  the  ideal  of 
holiness  is  realized  in  Him  under  the  last  struggles,  because 
human  nature  attains  therein  its  highest  moral  perfection),  and 
God  is  glorified  in  him  (as  the  moral  glorifying  of  human  nature 
is  the  perfect  glorifying  of  God  in  it;  the  perfect  manifestation 
of  God  in  his  holiness  and  love).  If  God  he  ghrjfied  in  him, 
God  shall  also  glorify  him  in  himself1  (shall  raise  him  to  Him- 
self and  glorify  him),  and  shell  straightway  gfor\fy  him?* 

|  <m.—Tke  hutfa&m  of  toe  Butharitt.    (Luke  xxii.  17-20.)* 
The  description  of  the  institution  of  the  Eucharist  given  by 
Luke,  harmonizing  with  that  of  Paul  (1  Cor.  xL  23,  seq.), 

7  An  allusion  to  the  Mfferer  struggles  thai  yet  awaited  Christ:  set 
expressly  mentioned  by  John,  but  related  by  the  ether  Evangelists. 

*  The  expressions  iv  avrw  and  iv  iavry  (John  xiii.  82)  obviously  oar- 
respond  to  each  other.  As  the  first  betokens  the  glorifying  of  (rod  in 
Jesus,  as  the  Son  of  Man,  so  the  second  denotes  the  glorifying  of  the  Son 
of  Man  in  God,  by  bis  being  raised  up  unto  God  m  heaven. 

»  We  presuppose  that  Jesus  wished  Judas  to  depart  before  he  should 
institute  the  Lord's  Supper.  As  the  words  in  verses  81,  32  were  directly 
connected  with  the  departure  of  the  betrayer,  they  too  must  have  been 
uttered  before  -die  institution. 

b  As  John  does  not  give  an  account  of  the  instttotien  of  the  Boeharisty 
there  is  some  difficulty  in  deriding  precisely  at  what  point  of  Ms  muiaiiws 
(ch.  xiii.)  it  should  be  inserted.  It  was  stated  in  the  last  note  that  v.  31, 
32,  were  connected  directly  with  the  departure  of  Judas,  and  it  seems  to 
us  that  the  proper  point  of  juncture  for  the  account  in  question  is  between 
v.  32  and  33.  The  words  IvroXi)  tcaivrj,  commencing  v.  34,  connect  very 
well,  it  is  true,  with  the  objects  of  the  institution;  bnt  still,  if  v.  33  was 
uttered  btfarc  the  institution,  it  seems  strange  that  Peter's  question  (v.  36% 
obviously  referring  to  v.  33,  should  have  been  put  after  the  intervention 
of  that  solemn  act,  which  must  have  drawn  the  attention  of  the  disciples 
so  strongly.  We  oonsider,  then,  that  v.  33  was  spoken  after  the  institution. 
Strand*  (3*'  Aufl.  n.  449)  objects  to  this  collocation,  as  arbitrarily  severing 
the  words  ivQvq  CoZaau  avr6v  (v.  32)  from  £r*  AH*p0*  M*^*  vf*&*  tip* 
(v.  33).  I  cannot  see  the  force  of  the  objection.  The  pause  after  v.  32  is 
natural ;  and  then  follows  the  solemn  symbolical  act,  in  which  Christ  sets 
before  the  disciples  his  departure  from  the  earth,  and  gives  them  a  pledge 
of  communion  with  him— a  communion  to  endure  after  his  ascension  to  me 
glory.  Then  v.  33  opens  a  new  beginning  precisely  adapted  to  the  import 
of  the  symbolical  act. 

The  aptness  with  which  the  account  of  the  institution  can  be  here  fitted 
to  John's  narrative,  and  its  admirable  adaptation  to  the  last  discourses  of 
Christ,  as  recorded  by  him,  shows  that  was  one  of  the  links,  astd  a  most 
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seems  to  afford  us  the  most  clear  and  natural  view  of  the  trans- 
action. It  is  distinguished  from  those  of  Matthew  and  Mark, 
in  stating  definitely  that  the  giving  of  the  bread  was  separated 
by  a  certain  interval  from  that  of  the  wine;  the  former  occur- 
ring during  the  supper,  the  latter  after  it. 

It  is  introduced  by  the  following  words  of  Christ :  a  I  home 
heartily  desired  to  emit  this  Paseover  with  you  before  I  suffer; 
for  J  say  unto  you,  I  will  not  amy  more  eat  thereof  until  it  be 
fulfilled  im  the  kingdom  of  God"  (i.  e.  until,  in  the  consummation 
of  the  kingdom,  he  should  celebrate  with  them  the  higher  and 
true  Passover  Supper).  After  these  words  of  farewell,  he 
takes  the  cup  of  red  wine,  blesses  it,  sends  it  round,  and 
reminds  them  that  he  should  no  more  drink  of  the  fruit  of 
the  vine  until  he  should  partake  with  them  of  a  higher  wine  in 
the  kingdom  of  God.  After  thus  vividly  impressing  them 
with  his  departure,  and  preparing  them  for  the  institution  of 
a.  rite  in  its  commemoration,  he  breaks  one  of  the  loaves,  and 
divides  it  among  them,  showing  them  that  the  broken  bread 
was  to  represent  his  body,  given  up  fox  them;  and  this  they 
were  to  repeat  in  remembuanoe  of  him.  Then,  after  the  con- 
clusion of  the  meal,  he  sends  round  the  cup  again,  and  tells 
them  that  the  wine  is  to  represent  his  blood,  about  to  be  shed 

important  one,  in  the  chain  of  Christ's  last  acta.  Qfr&rer  seeks  to  prove, 
however,  from  John's  omission  to  mention  the  institution,  that  although 
Christ  may  have  spoken  at  the  Last  Supper  the  words  ascribed  to  him, 
they  were  words  spoken  by  the  way,  and  not  intended  to  establish  such  a 
ocaaamemorative  rite  as  that  which  was  afterward  founded  upon  them;  just 
as  a  deeper  signification  was  found  in  other  expressions  ot  Christ  after  his 
departure  than  was  manifest  before;  and  tha\  therefore,  John  omitted 
them,  as  he  did  so  many  other  things  comparatively  unimportant.  This 
hypothesis  contradicts  itsell  Even  Qfr&rer  must  presuppose  that  John 
personally  knew  and  partook  of  the  Eucharist  before  writing  his  Gospel ; 
and  it  must  be  presupposed  just  as  certainly,  that  it  was  at  that  time  con- 
nected with  these  words  of  Christ;  and  that  John,  who  certainly  was  not 
inclined  to  attribute  a  less  meaning  than  others  to  Christ's  sayings  at  the 
Last  Supper,  must  have  conceived  the  words  to  be  so  connected.  On 
purely  psychological  grounds,  therefore,  John's  omission  cannot  be  ex- 
plained in  this  way.  In  a  word,  no  one  having  an  intuition  of  Christ,  and 
conceiving  his  solemn  state  of  mind  at  that  Last  Supper,  can  believe  that 
he  uttered  those  solemn  words  without  a  deeper  and  more  earnest  meaning. 
As  for  the  hypothesis,  recently  revived,  of  an  influence  exerted  by  Bssenism 
upon  Christian  culture;  it  is  wholly  destitute  of  historical  foundation  (of. 
p.  39,  seq.) ;  the  derivation  of  the  Agapce  from  the  common  repasts  of  the 
jSssenes  is  wholly  an  invention  of  fimcy.  It  is  altogether  unhistorical  to 
seek  an  external  origin  for  a  usage  that  can  be  nataraUhr  explained  from 
•utcrwl  grounds,  as  the  origin  of  the  celebration  of  the  Eucharist  from  an 
imitation  of  Christ's  Last  Supper  with  his  d^dples. 
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for  them.  Each  of  these  acts,  therefore — the  giving  of  the 
bread  and  the  giving  of  the  wine — denotes  the  same  thing, 
viz.  the  remembrance  of  the  Last  Sapper.  Each  had  its 
signification  separately;  but  the  repetition,  during  the  meal 
and  after  it,  served  to  impress  the  symbolical  meaning  of  the 
act  still  more  deeply  upon  the  minds  of  the  disciples. 

The  giving  of  thanks  before  the  distribution  of  the  bread 
and  wine  corresponds  to  a  similar  act  on  the  part  of  the  head 
of  the  family  in  the  Jewish  Passover  feast,  in  which  thanks- 
giving was  offered  for  the  gifts  of  nature,  and  also  for  the 
deliverance  of  the  fathers  out  of  Egypt  and  the  founding  of  the 
old  covenant;  we  may  infer,  therefore,  that  Christ's  thanks- 
giving had  reference  partly  to  the  creation  of  all  material 
things  for  man  (bread  and  wine  symbolizing  all  God's  gifts  in 
nature);  partly,  and  indeed  chiefly,  to  his  own  death,  in  order 
to  deliver  men  from  the  bondage  of  sin,  and,  by  his  redemptive 
act,  to  establish  the  new  covenant  between  God  and  man.* 

As  to  the  words  used  in  the  distribution,  "  This  is  my  body;* 
and  "  This  is  my  blood,"  it  is  impossible  that  any  of  the  reci- 
pients at  that  time  could  have  supposed  them  to  be  UteraUg 
meant;  as  he  was  then  before  them  in  his  corporeal  presence. 
Had  he  intended  to  present  so  new  and  extraordinary  a  sense 
to  their  minds,  he  could  not  but  have  stated  it  more  definitely; 
and  had  they  so  understood  him,  the  difficulty  would  assuredly 
have  led  them  to  question  him  further.  But  as  the  whole 
transaction — the  institution,  at  the  close  of  a  farewell  supper, 
of  a  visible  sign  of  communion  to  endure  after  his  departure— 
had  a  symbolical  character,  they  would  have  interpreted  these 
words  also  unnaturally,  if  they  had  understood  them  literally, 
and  not  symbolically.  " This  is,  for  you,  my  body  and  blood; 
i.  e.  represents  to  you  my  body  and  blood."  The  breaking  of 
the  bread  was  a  natural  symbol  of  the  breaking  of  his  body; 
the  pouring  out  of  the  red  wine  (the  ordinary  wine  of  Pales* 
tine)  was  a  natural  symbol  of  the  pouring  out  of  his  blood. 
"I  offer  up  my  life  for  your  redemption;  and  when,  in  re* 
membrance  thereof,  you  meet  again  to  partake  of  this  supper, 
be  assured  that  I  shall  then  be  with  you  as  truly  as  now  I  am 
with  you,  visibly  and  corporeally,  in  body  and  blood.  The 
bread  and  wine,  which  I  now  divide  among  you  as  symbols  of 

«  The  gifts  of  nature  and  of  redemption  are  inseparable;  redemption 
alone  has  re-established  the  original  relation  between  man  and  nature. 
Only  when  man  is  restored  to  oommunion  with  God  is  he  assured  that  aJ] 
nature  exists  for  his  good,  to  be  used  by  him  lor  the  glory  of  God* 
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my  body  and  blood,  will  then  stand  in  stead  of  my  corporeal 
presence." 

It  may  be  added,  that  this  symbol  was  not  an  entirely  new 
one  to  the  disciples :  it  had  been  used  substantially,  in  the 
conversation  before  referred  to  (p.  292,  seq.)  between  Christ 
and  the  Jews,  in  the  synagogue  at  Capernaum*  To  "  eat  his 
flesh  and  drink  his  blood"  was  an  understood  sign  of  the 
closest  spiritual  communion  with  his  Divine  human  nature. 
And  therefore  he  said,  in  giving  the  wine,  "  This  is  my  blood, 
the  seal  of  the  new  covenant,  which  is  given  for  many  for  the 
remission  of  sins"* 

CHAPTER  III. 
Christ's  last  discourses  with  his  disciples. 
§  269.— The  New  Commandment.  (John  xiii.  33-35.) 
After  Christ,  in  taking  leave  of  his  own,  had  given  them 
the  symbol  and  pledge  of  continued  communion,  he  said  to 
them,  in  the  familiar  style  of  a  father  to  his  family,  "  Little 
children,  yet  a  little  while  I  am  with  you,  and,  as  I  said  unto 
the  Jews,  '  whither  I  go  ye  cannot  come,'  so  now  I  say  unto 
you.*  A  new  comrrumdment  give  I  unto  you,  that  ye  love  one 
another;  as  I  have  loved  you,  that  ye  also  love  one  another.  By 
this  shall  all  men  know  that  ye  are  my  disciples,  if  ye  love  one 
another."  The  commandment  of  love  is  here  called  a  new  one, 
because  it  was  the  characteristic  of  the  new  covenant,  in  view 
of  which  the  Lord's  Supper  had  just  been  instituted,  and  which 
he  was  then  about  to  seal  with  his  sufferings.  It  is  true,  the 
all-comprehending  commandment,  to  "love   God  supremely, 

d  It  has  been  disputed  whether  the  words  "for  the  remission  of  sins "' 
were  really  added  by  Christ.  But  the  import  of  the  words  of  consecration 
is  fully  complete  without  them.  The  founding  of  the  new  covenant  (which 
none  will  deny  to  have  been  embraced  in  the  words  of  consecration ;  Paul 
gives  it  so,  as  well  as  Luke,  and  they  must  have  received  them  from  ear- 
witnesses)  covers  the  whole  ground.  The  "new  covenant,"  founded  upon 
the  self-offering  of  Christ,  could  only  refer  to  the  new  relation  between 
man  and  God,  secured  by  that  self-sacrifice ;  viz.  the  pardon  of  sin  through 
his  sufferings,  and  the  restoration  of  communion  with  God,  which  the  old 
covenant  could  not  restore.  The  whole  import  of  Christianity,  in  relation 
to  the  old  covenant,  is  clearly  set  forth  in  that  of  the  Lord's  Supper,  as- 
given  by  Christ  himself. 

e  In  a  different  sense,  however,  from  that  in  which  it  was  said  to  the 
Jews:  the  latter  were  to  remain  separated  from  him  in  spirit  and  dispo- 
sition, but  to  the  disciples  he  had  given  a  pledge  of  continued  communion 
— the  Supper  of  the  new  covenant.  He  then  proceeds  to  give  them  the 
commandment  of  the  new  covenant,  the  law  of  love,  embracing  all  others, 
by  which  the  inward  and  spiritual  communion  was  to  be  outwardly^ 
manifested. 

2p 
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and  one's  neighbour  as  one's  senV  to*  contained  in  the  oM 
covenant;  but  it  became  a  new  one,  by  its  reference  to  the 
sacrifice  of  Christ,  which  expressed  its  essence ;  it  demanded  a 
love,  willing,  after  His  example,  to  sacrifice  everything  for  the 
brethren — the  spirit  of  love,  in  a  word,  which  was  to  be  the 
soul  of  the  new  congregation  of  God,  proceeding,  of  itself 
from  communion  with  him  and  intuition  of  his  image.  It  was 
new,  also,  with  respect  to  the  easier  stages  of  the  diaaJnleg' 
association  with  him:  it  was  only  when  Ins  death  was  at  hand 
that  he  could  set  it  vividly  before  them  in  this  sense. 

§  270.— The  Request  of  Peter. — Christ  predicts  Peter's  Venial  of  Him. 
(John  xiu.  36-88.) 

So  strongly  were  the  disciples  wedded  to  their  earlier  ideas 
and  expectations,  that  it  seemed  impossible  to  make  them 
realize  the  approaching  departure  of  Christ.  Peter,  alarmed 
at  his  words,  inquired,  "Lard,  whither  goest  thou  f"  Jesus,  is 
reply,  explained  the  sense  of  his  words,  at  the  same  time  inti- 
mating that  Peter  should  be  able,  at  a  later  period,  though  he 
then  was  not,  to  follow  the  Master  through  suffering:  "  Whi&tr 
I  go  thou  canst  notfoUow  me  now,  but  thou  shab  follow  me  qfier- 
ward?  Peter,  ever  rash  and  self-confident,  was  not  satisfied 
to  wait  for  the  future:  believing  himself  Am  able,  he  asked, 
"Lord,  why  can  I  not  follow  the*  now?  J  mil  Jay  down  «jr 
Itfefor  thy  sake.** 

Christ  than  predicted  his  three-fold  deniaWihe  punishment 
of  his  froward  self-confidenee:  "  Will  thou  lay  down  thy  Ufa  fat 
my  sake  ?  The  cock  shall  not  crow  HU  thou  hast  denied  mi 
.thrice."  f 

§  271. — Christ  predicts  the  Danger  of  the  TMsdpUs  m  fair  new  Belatum  to 
the  People.    (Luke  xxii.  £5-38.)* 

Certain  fragments  of  Christ's  conversation  at  the  table  axe 
preserved  to  us  in  the  first  three  Gospels,  not  given  by  Jobs, 

f  The  agreement  of  three  independent  account* — Matthew,  Luke,  and 
John — in  stating  this  remarkable  incident,  confirms  its  credibility,  ft 
John's  Gospel,  it  is  presented  in  an  obvious  connexion ;  in  the  other  tmo, 
as  an  isolated  foot. 

*  Ofrorer  asserts  (Heilig.  Sage,  i.  336)  that  this  passage  was  of  later 
origin,  and  supports  his  assertion  on  the  ground  that  the  connexion  of 
thought  between  verses  36  and  37  is  false.  Not  se :  verse  37  contain*  the 
ground  of  the  change  in  the  disciples'  condition,  recited  m  verse  36 ;  *e 
execution  of  Christ  as  a  transgressor,  making  him  an  object  of  aversion  and 
disgust,  was  to  react  upon  the  condition  of  his  followers.  It  is  said, 
further,  that  the  passage  was  inserted  here  because  men  stumbled  at 
Peter's  conduct,  as  recited  in  verse  50.    But  it  would  be  a  strange  way  to 
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whose  object  was  to  record  those  profound  and  connected 
discourses  which  so  strikingly  exhibited  the  loftiness  of  hfe 
Divinity,  his  heavenly  calmness  and  serenity  of  soul.  Among 
these  fragments  are  contained  intimations,  in  a  variety  of  forms, 
of  the  great  change  in  their  condition  that  was  at  hand. 
Reiteration  and  emphasis  were  necessary  to  break  away  their 
stubborn  prejudices. 

Reminding  them  of  the  first  trial  mission k  on  which  he  had 
sent  them,  with  express  directions  to  provide  nothing  for  their 
journey,  he  asked  whether  they  had  then  lacked  anything; 
and  they  said,  Nothing.  In  that  mission,  they  found  the 
people  of  Galilee  favourably  disposed;  no  open  hostility  had 
been  excited  against  Jesus;  on  the  contrary,  the  feme  of  his 
actions  inclined  the  people  to  acknowledge  him,  at  least,  as  a 
man  endowed  with  Divine  powers.  But  now  his  own  fate, 
and  the  consequent  change  of  popular  feeling,  was  about  to 
react  upon  the  disciples.  Accordingly,  he  gave  them — not 
rules  for  a  new  mode  of  life  and  conduct,  but — a  striking 
illustration,  in  figurative  terms,  not  only  of  his  own  sufferings, 
but  of  the  dangers  that  awaited  them,  from  the  sudden  reflux 
of  the  popular  feeling.  The  figures  chosen  were  directly 
antithetical  to  those  employed  on  the  former  occasion.  "  If  I 
-formerly  bade  you  travel  without  purse,  or  scrip,  or  shoes 
(without  provisions  for  the  journey,  as  your  wants  would  all 
be  supplied) ;  so  now,  on  the  contrary,  I  tell  yon  that  you  shall 
find  men  differently  disposed  towards  you.  He  that  hath  a 
purse,  let  him  take  it,  and  likewise  his  scrip  (all  the  -necessaries 
of  travel);  and  he  that  hath  no  purse1  (money),  let  him  sell 
his  garment  and  buy  a  sword  "  (or  knife).  As  if  he  had  said, 
u  You  will  hereafter  need  to  care  more  for  the  safety  of  your 
lives  than  of  your  garments;  you  will  need,  more  than  all 
things  else,  means  to  carry  you  safely  through  the  difficulties 
that  will  surround  you." 

The  whole  connexion  of  these  words  taught  the  disciples 
that  they  were  to  be  taken,  not  literally,  but  as  the  symbolical 
veil  of  a  general  thought.  And  they  could  easily  have  gath- 
ered from  Christ's  example,  from  the  spirit  of  his  whole  life, 
and  from  his  teaching,  in  the  Sermon  on  the  Mount  and  else- 
where (if  they  were  not  utterly  thoughtless  hearers),  that  he 

get  rid  of  this  difficulty,  to  introduce  a  greater  one,  viz.  an  advice  on  the 
part  of  Jesus  himself  to  his  disciples,  to  provide  swords  above  all  thing. 

h  Of.  p.  280,  seq. 
-   *  The  antithesis  is  between  6  l\<w  fiaXavriov  and  6  prj  f^cw, 
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could  not  really  intend  to  bid  them  furnish  themselves  with 
swords. 

From  this  change  in  the  feelings  of  the  world  towards  his 
disciples,  Christ  naturally  passed  to  his  own  fate,  which  was  to 
cause  that  change  itself.  He  told  them  that  he  was  "to  be 
reckoned  among  transgressors"  as  an  object  of  hatred  and 
abhorrence.  Then  said  two  of  the  disciples,  "  Behold,  Lord  i 
two  of  us  are  already  provided  with  swords.'* *  Language  im- 
plying an  utter  misunderstanding  of  what  he  had  said;  a  mis- 
understanding hardly  to  be  expected  in  men  who  had  so  long 
enjoyed  the  Saviour's  personal  society.  But,  perhaps,  injustice 
to  the  disciples,  we  ought  to  suppose  that  their  words  were 
uttered  in  the  confusion  and  distress  of  mind  which  his  decla- 
rations occasioned.  Perhaps  Peter,  the  most  hasty  and  head- 
long of  the  Apostles,  who  carried  a  sword,  was  one  of  the 
speakers.  It  was  well  that  this  misunderstanding  was  ex- 
pressed, to  be  checked  and  done  away.  "It  is  enough?  said 
Christ,  plainly  showing  that  he  had  not  the  slightest  intention 
to  advise  the  use  of  weapons  of  defence,  as  two  swords  among 
them  would  have  been  nothing  for  that  purpose.  Perhaps, 
however,  the  phrase  might  be  more  correctly  rendered,  "enough 
ofU;"  i.  e.  a  sign  to  drop  the  subject;  as  if  a  reproof  of  their 
tendency  to  stick  to  the  words  and  literal  features  of  his  lan- 
guage, rather  than  to  its  spirit  and  sense. 

§  272. — Christ  consoles  the  Disciples  with  the  Promise  of  his  Return. 
(John  adv.) 

The  last  connected  discourses  of  Christ  are  given  at  length 
in  John's  GospeU     In  these  he  made  use  of  a  different  turn  of 

1  The  word  may  be  rendered  "  knives ;"  and  these  were  in  common  use 
among  travellers  in  those  regions  for  a  variety  of  purposes. 

J  It  is  charged  by  some  that  John  could  not  possibly  have  remembered 
these  discourses  thus  amid  the  thousand  painful  and  tumultuous  emotions 
that  must  have  immediately  followed.  Little  do  such  objectors  conceive 
of  the  nature  of  the  human  soul,  and  of  the  might  of  deep  impressions  upon  it. 
Such  impressions  these  discourses  must  have  made  upon  a  mind  and  heart 
like  John's,  and  what  was  once  received  thus  into  die  depths  of  the  soul 
no  concussions  could  cast  out.  Moreover,  these  emotions,  how  powerful 
soever  they  may  have  been,  lasted  but  for  a  few  days,  and  were  followed 
by  a  reunion  with  Christ,  by  a  new  epoch  of  the  interior  life  of  the  disciples 
which  developed  itself  more  and  more  gloriously.  How,  in  these  few  days* 
could  John  have  forgotten  discourses  so  weighty  in  themselves,  and  affect- 
ing his  own  soul  so  powerfully  ?  And,  when  the  spiritual  life  of  the  dis- 
ciples, sunken  for  a  moment,  emerged  again  after  the  resurrection  of  their 
Master,  how  brilliantly  must  the  image  of  these  last  discourses  have  shone 
forth  from  the  depths  of  their  memories  and  their  hearts  !  How  precious 
must  each  word  have  been  to  them  J    With  what  intense  interest  must 
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thought  from  that  above  referred  to,  to  prepare  the  minds  and 
hearts  of  the  disciples  for  the  struggles  that  awaited  them.  In 
view  of  their  evident  distress,  while  yet  sitting  at  the  table,  he 
said,  "Let  not  your  hearts  be  troubled;  trust  in  God,  and 
confide  in  Me."  Even  when  his  visible  presence  should  be 
removed,  they  were  to  trust  in  him  as  the  Mediator  of  their 
communion  with  God;  nor,  in  grief  for  his  departure,  to  think 
that  he  had  left  them  alone  in  the  world.  There  would  be 
mansions  for  all,  he  told  them,  in  his  Father's  house.  He  was 
going  before  (it  was  the  object  of  his  redeeming  sufferings  and 
of  his  ascension  to  heaven),  to  prepare  a  place  for  them;  just 
as  a  friend  goes  before  his  friend  to  make  his  dwelling  ready. 
And  then  he  promises  them,  "If  I  go  and  prepare  a  place  for 
you,  I  wiU  come  again  and  receive  you  unto  myself;  that  where 
I  am,  there  ye  may  he  also." 

This  might  be  understood  of  Christ's  second  advent,  were  it 
not  that  he  speaks  of  what  was  to  happen  immediately  upon 
Jiis  return  to  the  Father,  and  that  his  design  was  to  comfort 
them  in  view  of  the  immediate  pain  of  separation.  Nor  can  it 
be  applied  to  his  Resurrection,  because  his  "going  to  the 
Father"  was  to  follow  the  resurrection,  and  this,  again,  to  be 
followed  by  a  separation.*    The  only  remaining  interpretation 

they  have  turned  them  over  and  dwelt  upon  their  import  f  And  how  clear, 
in  the  light  of  their  experience  of  the  fulfilment  of  his  predictions,  must 
many  things  have  appeared  that  were  before  obscure ! 

Equally  futile  is  the  objection  that  John  wrote  his  Gospel  at  an  advanced 
age,  when  some  things  must  have  escaped  his  memory,  and  others  become 
blended  with  his  own  thoughts.  He  must  have  repeated  these  discourses, 
times  without  number,  to  others ;  how,  then,  can  it  be  said  that  he  could 
not  commit  them  faithfully  to  writing  ?  (we  do  not  mean  to  say  verbatim  et 
literatim,  cf.  index,  sub  voc.  John).  The  remark  of  Irenaeus  with  regard 
to  what  he  had  heard  in  his  youth  from  the  lips  of  Polycarp,  will  apply 
with  vastly  greater  force  to  John  and  Christ :  "  MaXXov  yap  ra  tots. 
fiiapvtipovevto  r&v  ivay%OQ  yivopkvtav,  at  yap  £*  iraiSwv  fiaOrjffttQ 
(TvvavZovaat  ry  ^v\y  ivovvrai  avry."  (Comp.  the  entire  passage, 
Eweb.  y.  20  ;  it  bears  remarkably  against  human  efforts  to  convert  a  his- 
torical period  into  a  mythical  one.) 

John  could  not  have  been  John  had  it  been  possible  for  him  to  forget 
such  discourses  of  Christ. 

A  further  proof  of  the  originality  of  these  discourses,  as  recorded  by 
John,  is  the  aptness  with  which  many  passages  are  joined  into  them  which, 
in  the  other  Gospels,  are  presented  in  isolated  forms,  or  in  inapt  con- 
nexions ;  e.  g.  Luke  xii.  11,  12 ;  Matt.  x.  17-20 ;  Mark  xiii.  11.  The 
passage  in  John  xvi.  32,  is  connected  in  Matt.  xxvi.  31,  Mark  xiv.  27, 
with  the  account  of  Peter's  denial. 

k  This  objection  would  fell  away  if  we  could  believe,  with  L.  Kvrikd 
(Stud.  u.  Krit.  1841,  3),  that  Christ,  after  leaving  the  grave  and  appearing 
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is  to  apply  it  to  his  spiritual  coming,  to  his  revealing  himself 
again  to  them,  as  the  glorified  one,  in  the  communion  of  the 
Divine  life.  Not  only  were  they  to  follow  Him  to  the  heavenly 
"ittanjionB,"1  where  he  was  to  "provide  a  place  for  them,"  bat 
he  himself  wasv "again,  to  come  to  them"  that  where  He  was, 
there  they  might  he  also,  in  spirit,  united  with  him*  never 
again  to  be  separated.  But  as  they  could  not  as  ywfc  folly 
apprehend  this  spiritual  coming  and  oommunion,  it  was  only 
at  a  later  period  that  these  expressions,  sufficiently  within 
their  capacity  to  give  them  consolation  air  the  time,  were 
understood  in  their  full  import. 

§  278. — Conversation  with  Philip  and  Thomas. — Christ  the  Way^ 
(John  xiv.) 

The  institution  of  the  Eucharist  also  contained  an  allusion1" 
to  the  promise  that  he  would  be  with  his  disciples  as  truly 
after  his  departure  as  he  had  been  during  his  corporeal  pre- 
sence. And  as  he  knew  that  their  minds  were  not  yet  entirely 
free  from  carnal  and  unspirrtual  views,  he  gave  occasion  for 
them  to  express  themselves  freely,  in  order  to  give  them 
clearer  ideas  by  means  of  their  very  misunderstandings. 

"  Whither  I  go"  said  he,  "ye  know;  and  the  way  ye  know" 
Still,  the  death  of  Messiah  was  a  hard  conception  for  them;  a 
miraculous  removal  from  the  earth  would  have  accorded  better 
with  their  feelings.  Thomas,11  who  seems  to  have  remained  in 
bondage  to  sense  more  than  any  of  the  others,  said  to  him, 
"Lord,  we  know  not  whither  thou  goest;  and  how  can  we.  Mnow 
the  waytn  The  Saviour,  in  his  reply,  inverts  the  order;  if 
they  had  known  the  "way"  they  would  have  known,  the 
"whither:"  "I  am  the  way,  the  truth,  and  the  life;  no  man 
cometh  unto  the  Father  but  by  me.    If  ye  had  known  me,  ye 

to  Mary,  ascended  to  heaven  and  only  returned  thence  when  he  reappeared 
to  the  diecipiea  But  the  words  under  consideration  do  not  justify  this 
supposition.  However  we  may  conceive  Christ'B  reappearance  after  Mi 
resurrection,  they  could  not  satisfy  the  promises,  riven  in  these  discourse** 
of  a  new  and  higher  spiritual  connexion  between  him  and  his  diseiplee.  B» 
view  of  this  eowtimmd  manifestation,  this  uninterrupted  communion,  his 
bodily  re-appearance  was  only  preparatory  and  subordinate. 

1  Compare  the  analogy  in  the  figure  of  the  "  everlasting  znansiona/* 
p.  801. 

•  The  last  promise,  also,  Matti  xxvin.  20,  presupposes  such  ftBer 
explanations- as  those  which  we  find  recorded  by  John  in  these  disoouiam 

B  Thomas  displays  the  same  character  here  as  in  his  subsequent  doubtst 
concerning  Christ's  resurrection.  It  is  wholly  incredible  that  fhe  author 
ofJohm'8  Grospel,  who  obviously  was  little  capable  of  assuming  different 
characters,  should  have  invented  such  a  one. 
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should  have  known  my  Father  also"  (Had  they  better  known 
Him,  through  whom  the  Father  reveals  and  communicates 
himself  they  would  have  known  better  ail  the  rest.)  The 
three  conceptions  in  this  passage  are  closely  connected  together. 
He  designates  himself  not  merely  as  the  guide,  but  as  the  Way 
itself;  and  that  because  he  is  himself  according,  to  his  nature 
and  life,  the  Truth;  the  truth  springing  from  the  Life;  be- 
cause he  is,  in  himself)  the  Source  of  the  Divine  life  among 
men,  as  well  as  the  personal  manifestation  of  the  Divine  Truth. 
He  is,  therefore,  the  Way,  inasmuch  as  mankind,  by  com- 
munion of  Divine  life  with  him,  receive  the  truth,  and  are 
brought  by  it  into  union  with  the  Father.  He  that  knows 
him,  therefore,  knows  the  Father  also.  "And  from  henceforth 
ye  know  him,  and  have  seen  him;"  i.  e.  after  their  long  inter- 
course with  Christ,  they  were  now,  at  least,  to  see  and  recognize 
the  Father  in  him. 

But  Philip,  still  on  the  stand-point  of  sense,  applied  these 
words  to  a  sensible  theophany,  as  a  sign  of  the  Messianic  era  : 
"Lord,  show  us  the  Father,  and  it  wfficeth  us"  This  misunder- 
standing led  Christ  ogam  to  impress  upon  their  minds  the 
same  truth,  that,  whoever  obtained  a  just  spiritual  intuition  of 
Him  saw  the  Father  in  Him;  the  Father,  with  whom  He 
lived  in  inseparable  communion,  and  who  manifested  himself 
in  His  words  and  works  (v.  9,  10,  11).  But  these  works,  and 
the  manifestation  of  God  in  them,  were  not  to  remain  to  the 
disciples  something  merely  external  Whoever  believed  on 
him  was,  through  his  fellowship,  to  become  an  organ  of  his 
continued  Divine  working  for  the  renewal  of  the  life  of  man- 
kind; the  aim  of  his  whole  manifestation  was  to  do  yet  greater 
things  than  he  had  done0  "  Verily,  verily,  I  say  unto  you,  he 
that  believeth  on  me,  the  works  that  I  do  shall  he  oh  also;  and 
yd  greater  works  than  these  shaU  he  do"v 

And  the  source  of  all  this  power  was  to  be,  in  his  own 
words,  "Because  I  go  unto  my  Father;"  they  were  to  gain  it 
precisely  by  that  separation,  the  prospect  of  which  then  filled 
them  with  grief  and  sorrow.  When  he  should  go  to  the 
Father,  and  remove  from  them  the  visible,  human,  and,  there- 
fore, limited  form  of  his  manifestation,  as  a  source  of  depen* 
denoe,  then  would  he,  as  the  glorified  one,  work  invisibly 
from  heaven  in  them,  and  among  them,  with  Divine  power. 
And  therefore    it  was   that,    through  communion    of  the 

•  Ct  the  excellent  remarks  oiKlvng,  Stud.  u.  Krit.  1836,  iii.  684. 
»  C£  pp.  196,  W& 
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Divine  life  with  him,  they  were  to  "do  yet  greater  things  than 

these." 

§  274. — Of  Prayer  in,  the  Name  of  Christ.    He  promises  the  Spirit  of  Truth, 
the  Comforter;  and  Mis  own  Return.    (John  xiv.  13-26.) 

The  disciples  were  to  enter  into  new  relations  with  Christ. 
He,  therefore,  specially  taught  them  to  pray  in  his  name.  As 
they  had  before,  during  his  bodily  presence,  expressed  their 
wants  to  him  personally,  so  now,  trusting  in  him,  and  conscious 
of  the  new  relations  in  which,  through  him,  they  stood  to  the 
Father,  they  were  to  apply  to  the  Father  in  his  name.  f'And 
whatsoever  ye  shall  ask  of  the  Father  in  my  name  (t.  e.  through 
his  mediation),  that  will  I  do,  that  the  Father  may  be  glorified  in 
the  Son"  (by  what  the  Son  should  work  among  men  to  the 
glory  of  the  Father,  by  the  spread  of  the  kingdom  of  God 
through  him).  At  the  same  time,  certain  conditions  were 
essential  on  their  part :  "If  ye  love  me,  keep  my  command- 
ments." 

And  this  forms  the  transition  to  the  promise  which  follows: 
"And  I  will  pray  the  Father,  and  he  shall  give  you  another  Com- 
forter, that  he  may  abide  with  you  for  ever"  Through  his  me- 
diation, the  Father  would  send  them,  instead  of  Him  who- had, 
up  to  that  time,  been  their  help  in  all  things,  another  Helper, 
who  should  not  leave  them,  as  He  was  about  to  do.  "Even 
the  Spirit  of  Truth:"  and  he  calls  the  Spirit  so,  because  it  alone 
«can  unfold  the  meaning  of  his  truth,  and  because  union  with 
the  Holy  Spirit  can  only  be  obtained  by  appropriating  that 
itruth.  This  Spirit,  he  told  them,  the  world  could  not  receive, 
because  it  was  totally  foreign  to  the  world;  but  they  were  to 
know  it,  in  the  only  way  in  which  it  could  be  known,  by 
inward  and  personal  experience :  "  He  dweUeth  with  you,  and 
dwtll  be  in  you." 

His  description  of  the  Spirit  makes  it,  in  relation  to  his  own 
previous  personal  presence  among  them,  something  different 
from  himself.  This  prepared  them  to  apprehend,  in  a  more 
spiritual  way  than  before,  the  announcement  of  his  own  return, 
which  he  now  repeated.  With  this  Spirit  it  was  that  he  himself 
was  to  come  to  them:  "I  will  not  have  you  orphans;  I  will  come 
to  you."  He  speaks  now  of  himself,  just  as  he  had  before 
spoken  of  the  Spirit :  "  Yet  a  little  while,  and  the  world  seeth  me 
no  more,  but  ye  see  me;  because  I  live,  and  ye  live ;  I  reveal 
myself,  as  the  Living,  to  the  living."  The  world,  cut  off  from 
the  Divine  life,  and  therefore  dead,  knows  nothing  of  Christ, 
as  the  Living;  it  holds'  him  dead;  but  to  those  who  are  sus- 
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ceptible  of  Divine  communion  of  life  with  him,  he  will  reveal 
fcimself  as  the  living  one. 

He  then  tells  them  that  only  at  the  period  when  they  should 
reach  this  higher  communion  with  him,  would  they  be  able 
fully  to  understand  his  relation  to  the  Father  and  to  them : 
uAt  that  day  shall  ye  know  that  I  am  in  my  Father,  and  ye  in 
me,  and  I  in  youT  Throughout  these  final  discourses,  promises 
alternate  with  duties;  so  now  he  points  out  an  essential  requi- 
site on  their  part — love,  proved  in  keeping  his  commandments : 
"He  that  hath  (knows  and  preserves)  my  commandments,  and 
also  keepeth  (faithfully  observes)  them,  he  it  is  that  loveth  me; 
and  he  that  loveth  me  shall  be  loved  of  my  Father,  and  I  will  love 
him  (including  an  active  demonstration  of  love),  and  will  mani- 
fest myself  to  him."  One  of  the  disciples,  yet  blinded  by  carnal 
expectations,  said  to  him,  "Lord,  how  is  it  that  thou  wUt  mani- 
fest thyself  unto  us,  and  not  unto  the  world  fn  This  led  Christ 
to  say  that  this  manifestation  spoken  of  would  be  made  only 
to  those  who  should  be  spiritually  susceptible  of  it,  thereby 
implying  that  it  would  be  entirely  a  spiritual  manifestation 
(v.  23,  24). 

Ifinally,  he  referred  them  again  (v.  26)  to  the  Holy  Ghost, 
to  be  sent  through  his  mediation,  who  should  teach  them 
rightly  to  understand  his  own  (Christ's)  doctrine;  and  should 
call  back  to  their  memories  anything  which  might,  through 
misunderstanding,  become  darkened  in  their  minds. 

§  275.—Chriit*$  Salutation  of  Peace;  Us  Import.  (John  ziv.  27,  acq.) 
When  about  to  rise  from  the  table,  the  Saviour  pronounced 
a  blessing,  as  was  usual  at  salutation  and  leave-taking:  "Peace 
I  leave  with  you,  my  peace  I  give  unto  you?  A  fitting  con- 
clusion to  the  promises  of  comfort  was  this  farewell  word  of 
peace.  But,  after  all  that  he  had  promised,  he  could,  even  in 
view  of  the  approaching  separation,  and  the  conflicts  and  strifes 
to  which  he  was  about  to  leave  the  disciples,  promise  them  the 
enjoyment  of  peace.  And  he  told  them  that  his  salutation 
implied  another  peace  than  that  of  the  world :  u  Not  as  the 
world  giveth,  give  I  unto  your  This  peace  the  world  has  not, 
and  therefore  cannot  give.  It  was  peace  in  itself,  a  real  peace, 
that  he  left  behind  unto  his  own;  a  peace  which  none  but  He 
possesses,  and  none  can  find  but  in  communion  with  him.  No 
room  in  them,  therefore,  for  fear  or  disquiet :  "Let  not  your 
heart  be  troubled,  neither  let  it  be  afraid? 

J^gaisx  he  recurs  to  his  departure,  and  reminds  them  of  the 
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promise  which  ought  to  remove  all  the  stmg  of  separation: 
"  Ye  have  heard  how  I  said  unto  you,  I  go  away,  and  come  again 
unto  you.  If  y*  loved  me,  ye  would  rejoice  because  I  said,  I  go 
unto  ike  Father,  for  the  Father  is  greater  than  Ln  He  went; 
but  it  was  to  retain  in  greater  glory.  They  oonld  not  lore 
him,  if  they  did  not  rejoice  at  the  glorious  change ;  that  he 
was  to  leave  the  limits  of  his  earthly  and  visible  human  nature, 
and  aseend  to  the  Father  Almighty,  in  order  to  operate, 
thenceforward,  in  union  with  Him,  in  the  power  of  God,  in* 
visible  and  infinite.  *  He  had  foretold  to  them  what  would 
happen,  that  their  faith  might  not  waver  in  the  evil  hour 
(v.  29)*  He  could  speak  but  a  few  words  more,  as  tile  Prince 
of  this  World  was  coming  (in  his  agents) ;  though  that  frinofe 
had  no  power  over  him,  and  He  could,  if  he  chose,  escape  the 
power  of  his  Ices  (v.  30) ;  but  he  did  not  choose.  Voluntarily 
he  would  go  to  meet  death,  to  prove,  in  the  face  of  the  world, 
his  love  to  the  Father,  by  completing  the  work  committed  to 
him  by  the  Father  (v.  31). 

And  then  he  called  them  to  arise  from  table,  and  go  with 
him  to  the  final  conflict. 

CHAPTER  IT. 

DISCOURSES  OF  CHBIST  AFTER  RISING  FROM  TABUS  AT  THE  LAffT 

SUPPER. 

§  276.— Similitude  of  the  Vine  and  Brandies.— The  Law  of  Love.    (John  xv.) 

These  were  many  thoughts  which  hit  mind  and  heart  yet 
laboured  to  pour  forth.  Alter  leaving  the  table  he  began  to 
discourse  anew,  and  called  their  attention  specially  to  two 
thoughts:  (1.)  That  the  relation  which  had  subsisted  between 
them  was  to  remain,  with  this  difference  only,  that,  instead  of 
external  dependence  and  oonnexion,  they  would  be  uUemaUy 
allied  to  and  dependent  on  him ;  (2.)  That  they  must  now  be~ 
oome  self-active  agents  for  the  spread  of  tine  kingdom  of  God^ 
but  that  they  could  only  become  such  by  continued  communion 
and  fellowship  with  him. 

To  illustrate  these  points,  he  made  use  of  the  similitude  of  a 
Vine:  God,  the  vine-dresser;  Christ,  the  vine;  his  followers, 
the  branches.  The  fructifying  sap  flows  from  the  vine-stock 
through  all  the  branches,  and  without  it  they  can  produce  no 

4  As  LUchc  and  Kling  (loo.  oit.)  have  remarked,  this  passage  cm  only 
he  applied  to  the  relation  between  God,  as  the  Almighty,  and  JesOfc  *a 
nun,  standing  then  before  his  disciples,  in  the  nairow-fbm  of  humaatty. 
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fruit;  so  the  followers  of  Christ  can  only  obtain,  by  inward 
and  inseparable  communion  with  him,  the  Divine  life  which 
can  fit  them  to  be  productive  labourers  in  the  kingdom  of  God. 
The  branches  wither  when  torn  from  the  vine  and  deprived  of 
its  vital  sap ;  so,  also,  the  disciples  of  Christ  live  and  prosper  only 
in  continuous  communion  with  him.  But  as  the  branches  show, 
by  bearing  fruit,  that  they  have  shared  in  the  fructifying  power 
from,  the  vine-stock;  so  the  disciples  of  Christ  must  show  their 
participation  in  the  Divine  life  through  communion  with  Him, 
by  abundant  and  fruitful  labours  in  the  kingdom  of  God.  The 
vine-dresser  cuts  off  all  useless  branches,  which,  like  mere  ex- 
crescences, consume  the  vital  power  of  the  vine,  without  bear- 
ing fruit;  so  will  all  those  who  do  not  manifest  the  Divine  life 
in  fruitful  works,  proving,  by  this  deficiency,  that  their  com- 
munion with  Christ  is  not  real,  but  apparent,  be  cut  off  from 
the  kingdom  of  GoD.r  But  even  the  productive  branches  stand 
in  constant  need  of  the  vine-dresser's  care;  all  exuberant 
growth  must  be  trimmed;  all  excrescences  hindering  the 
course  of  the  vital  sap  must  be  pared  away;  so,  also,  the  dis- 
ciples, even  those  who  enjoy  the  Divine  life  in  communion 
with  Christ,  must  be  purified  constantly  from  foreign  elements, 
that  there  may  be  no  obstacles  to  the  development  of  the  Divine 
life  within  them,  or  of  the  outward  activity  corresponding  to  it. 
It  was  only  by  this  activity  in  communion  with  him  that 
they  could  prove  themselves  to  be  his  genuine  disciples  (v.  8)  ;• 
by  activity  in  observing  all  his  commandments  ;*  and  again  he 
condenses  all  "the  commandments"  into  love  (v.  9-14).  Such 
love  they  were  to  show  to  each  other  as  he,  laying  down  his 
life,  had  shown  to  them.  In  thus  communicating  to  the  dis- 
ciples the  whole  counsel  of  the  Father  in  regard  to  the  plan  of 
salvation  through  their  agency,  and  in  calling  upon  them  to 
devote  themselves  to  this  service  as  organs  of  the  Divine  king- 
dom, with  clear  consciousness  and  free  self-determination,  he 
removes  them  from  the  standpoint  of  "servants"  and  takes 
them  up  to  that  of  "friends"  (v.  15)  « 

*  The  same  thought  as  "  He  who  hath,  to  him  shall  be  given/'  &c. 
pp.  109,  202. 

*  Mark  the  inner  connexion  between  these  discourses  and  those  recorded 
in  the  first  three  Gospels.  The  same  demand  is  implied  in  the  parables  of 
the  taientt  and  the  pound  (pp.  384,  411)  as  in  this  similitude  of  the  vine. 

*  Hence  "the  commandments "  are  not  "the  letter  of  the  law ;"  where 
there  is  life,  rooted  in  communion  with  Christ,  it  cannot,  according  to  its 
very  essence,  manifest  itself  otherwise  except  in  works  corresponding  to 
the  law.  *Cf.p.  12ft 
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United  to  each  other  in  love,  they  must  also  be  hated  in 
common  by  the  world ;  the  world  must  feel  to  them  as  to  their 
Master.  He  predicts  the  persecutions  that  await  them.  He 
sees  before  him  the  conflict  of  Christianity  with  all  existing 
institutions  (v.  18-23).T 

§  277.— Promise  of  the  Holy  Ghost. — Concluding  Words  of  Comfort  to  the 
Disciples.    (John  xvL  7-33.) 

But  he  further  promises,*  that  in  all  their  conflicts  they 
shall  have  the  Holy  Ghost  for  a  helper.1  The  Holy  Ghost  was 
to  accomplish,  through  them,  all  things  necessary  for  the 
spread  of  the  Divine  kingdom.  The  process  he  states  as  fol- 
lows :  The  Holy  Ghost  will  convince  the  world  of  sin,  and 
show  that  unbelief  is  the  ground  of  sin;  and  further,  will  con- 
vince the  world  that  Christ  did  not  die  as  a  sinner,  but,  as  the 
Holy  One,  ascended  to  his  Father  in  heaven,  most  perfectly 
manifesting  His  righteousness  in  his  death,  and  in  the  exalta- 
tion to  God  which  followed  it ;  indeed,  all  that  are  convinced 
of  sin  will  recognize  him  as  the  Holy  One,  and  the  source  of 
all  holiness  in  men.  So  he  will  gradually  convince  the  world 
of  judgment;  that  Satan,  so  long  ruler  of  the  world,  has  been 
judged;  that  evil  has  lost  its  sway,  and  therefore  can  cause  no 
fear  to  such  as  hold  communion  with  Christ  These,  then,  are 
the  three  great  elements  of  the  process:  the  consciousness  of 
sin;  of  the  riglUeousness  of  Christ,  the  Redeemer  from  sin;  of 
the  impotency  of  evil  {judgment)  in  opposition  to  the  kingdom 
of  God.  And  to  be  conscious  of  sin;  to  know  Christ  as  the 
Holy  Eedeemer;  and  the  kingdom  of  God  as  the  conqueror  of' 
evil,  which  shall  finally  subdue  all  things  to  itself:  this  is  the 
whole  essence  of  Christianity. 

Christ  had  many  things  to  say  of  his  doctrine  which  the  dis- 
ciples were  not  then  in  a  condition  to  understand.  But  he 
was  just  about  to  leave  them;  and  therefore  he  pointed  them 
to  the  Spirit  of  Truth,  which  was  to  unfold  all  the  truth  he 
had  proclaimed  It  was  not  to  announce  any  new  doctrine; 
but  to  open  the  truth  of  his  doctrine;  to  glorify  Him  (v.  14) 
in  them,  by  developing  the  mil  sense  of  what  He  had  taught 
them.  Again  he  passes  from  the  giving  of  the  Holy  Ghost  to 
his  own  communion  with  them,  repeating  what  he  had  before 

T  Not  "  peace,"  but  a  "  sword."  as  in  the  synoptical  Gospels :  cf.  p.  847. 

"  Cf.  pp.  439,  440. 

*  Cf.  p.  122,  on  the  two-fold  relation  of  the  disciples,  (1.)  As  individual 
witnesses  of  Christ's  ministry  ;  (2.)  As  organs  of  the  spirit,  like  believers 
in  general. 
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said,  "A  little  while  <md  ye  shall  not  see  me,  and  again  a  Utile 
while  and  ye  shall  see  me,  because  I  go  to  tlie  Father"  (inasmuch 
as  his  "going  to  the  Father"  was  to  be  the  ground  of  the  new 
spiritual  communion).^  And,  again,  some  of  them  expressed 
the  surprise  of  their  contracted  minds  at  his  words  (y.  17). 
Jesus,  seeing  their  uncertainty,  developed  the  thought  still 
further.  He  told  them  they  should  be  sorrowful  for  a  season, 
but  their  sorrow  would  be  turned  into  permanent  joy.  Their 
transient  pains,  like  those  of  a  woman  in  travail,  would  be  the 
birth-throes  of  a  new  creation  within  them.  "And  ye  now, 
therefore,  have  sorrow;  but  I  will  see  you  again,  and  your 
heart  shall  rejoice,  and  your  joy  no  man  taketh  from  you." 

"And  m  dial  day  ye  shall  ask  me  notliing;"  they  would  no 
more  need  his  sensible  presence  to  ask  of  him  as  they  had  been 
wont.  "  Whatsoever  ye  shall  ask  the  Father  m  my  name  (in  con- 
scious communion  through  Christ's  mediation),  he  unJd  give  it  you" 
(The  father  would  reveal  all  things  needful  to  them  through 
Christ's  mediation;  clearing  up  all  obscurities,  and  supplying 
the  place  of  his  corporeal  presence.)  Up  to  that  time  (v.  24), 
not  having  yet  obtained  confidence  of  communion  with  the 
Father  through  Christ,  they  had  asked  nothing  of  Him;  but 
then  they  should  ask,  and  receive,  that  their  joy  might  be  full. 
Then,  too,  would  Christ  no  more  speak  unto  them  in  figures  or 
parables,  but  would  openly  unveil  all  he  had  to  say  to  them  of 
the  Father.  "  But,"  says  he,  "  I  say  not  unto  you  that  I  will 
pray  the  Father  for  you ;"  in  their  conscious  communion  with 
Him  they  would  be  sure  of  the  Father's  love,  and  in  His  name 
would  address  themselves  directly  to  the  Father. 

At  last  a  ray  of  light  beamed  into  the  souls  of  the  disciples* 
They  felt  the  impression  of  the  high  things  which  Christ,  in 
confident  Divinity,  had  just  announced  to  them.  Yet,  as  their 
language  shows1  that  they  did  not  fully  understand  him,  it  was 
rather  a  feeling  than  a  clearly  developed  consciousness.  Christ 
cautioned  them  against  trusting  it  too  far;  that  the  hour  was 
at  hand  when  a  faith  of  this  kind  would  give  way  to  a  power- 
ful impression  of  another  nature;  that  they  should  be  scattered, 

7  But  the  promise  certainly  contains  an  allusion  to  his  resurrection, 
inasmuch  as  his  re-appearance  was  to  the  disciples  the  point  of  transition 
to  the  state  of  new  spiritual  communion. 

1  It  appears  clear  from  v.  29,  80  that  they  understood  the  phrase,  "  Ye 
shall  ask  me  nothing,"  in  a  sense  different  from  that  which  he  intended. 
It  may  readily  be  imagined  that  John's  subsequent  better  comprehension 
of  Christ's  meaning  caused  this  misapprehension  to  appear  remarkable,  and 
served  to  impress  it  the  more  upon  his  memory. 
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and  leave  him  alone:  u  Yet  not  alone,9*  said  he,  "because  die  F& 
ther  is  with  me? 

The  aim  of  the  whole  discourse  had  been  to  impart  to  the 
minds  of  the  disciples  a  spring  of  Divine  comfort  amid  their 
struggles  with  a  hostile  world  for  the  advancement  of  the 
kingdom  of  God.  He  closed  it  with  a  few  words  of  farewell, 
embracing  its  whole  scope:  "Them  Aimgshavel  spoken  to  you, 
that  in  (communion  with)  me  ye  might  have  peace*  In  the  world 
ye  shall  ham  tribulations;  be  of  good  eheer;  I  hews  overcome  the 
world."* 

%  W&^hrirfs  Prayer  at  High-prie$L    (Johnxvii.) 

With  a  prayer  Christ  concludes  this  last  interview  with  his 
disciples;  with  a  prayer  he  prepares  himself  for  the  separation 
and  the  final  conflict. 

The  import  of  the  prayer  is  the  same  as  that  of  the  dis- 
course. Conscious  that  his  work  (viz.  to  glorify  God  in  man) 
on  earth  is  finished,  he  prays  the  Father  to  take  him  to  him- 
self and  glorify  him  with  himself  Not,  however,  with  a  selfish 
aim  or  selfish  longings;  it  was  to  glorify  the  Father,  and,  what 
was  inseparable  therefrom,  to  impart  the  Divine  life  to  man- 
kind :  "Glorify  thy  Son,  that  thy  Son  also  may  glorify  thee;  at 
thou  hast  given  him  power  over  all  flesh,  that  he  should  give  eter- 
nal life  to  as  many  as  thou  hast  given  him."0  But  as  eternal 
life  is  only  to  be  obtained  by  knowing  the  true  God,  revealed 
in  Christ,  he  prays  that  this  knowledge  may  be  diffused  among 
all  men,  and  so  eternal  life  be  given  to  alL 

Then,  first,  he  prays  for  those  who  had  already  received  this 
knowledge,  and  were  to  become  instruments  of  its  diffusion 
among  men.  As  he  is  about  to  leave  the  world,  and  to  leave 
the  disciples  alone  in  it,  he  commends  them  to  the  protecting 
care  of  the  Father,  to  whom  they  are  consecrated  through  him; 
that  the  Divine  communion  of  life,  which  he  had  established, 
might  be  preserved  among  them.  He  commends  them  to  His 
care,  because  the  world,  in  whose  midst  they  are,  will  hate 
them,  since  they  are  not  of  it.  He  does  not  ask  their  removal 
from  the  world;  that  would  subvert  the  very  work  he  had 

*  Inward  peace ;  Divine  calmness  amid  the  struggle  with,  the  world. 

b  The  relation  in  twofold :  (1.)  The  inward  life  in  communion  win 
Christ,  who  has  overcome  the  Power  of  Evil,  and  gives  his  own  to  share  ia 
his  victory ;  (2)  The  outward  life  in  contact  with  the  world,  possibly 
harming,  indeed,  the  outward  man,  but  incapable  of  subduing,  or  disturb* 
ing  the  peace  o£  the  inner  man,  rooted  in  Christ's  fellowship. 

c  He  considers  those,  and  those  only,  as  truly  his  own  who  follow  the 
inward  Divine  call,  the  "  drawing  "  of  the  Father.     Cf  p.  146. 
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leagued  them,  the  work  of  regenerating  the  world  through 
the  knowledge  of  God  in  Christ;  he  only  prays  that  they  may 
be  inwardly  separated  from  the  world  and  its  evil  powers,  and 
sanctified  through  the  truth  he  had  revealed;  that  his  life, 
sanctified  to  God,  and  given  up  for  them,  might  become  the 
the  ground  of  their  sanctification. 

He  then  extends  his  prayer  to  all  that  may  be  brought  to 
faith  by  their  preaching  (v.  20).  He  prays  that  they  may  be 
united  in  the  communion  of  life  with  God  which  he  had  esta- 
blished; that  by  it  they  may  testify  of  him;  that  thereby  they 
might  show  forth  the  glory  of  the  inner  life  given  by  him,  and 
bear  witness  of  that  love  of  Gop  (v.  23)  which  they  had  expe- 
rienced through  him.  (The  true  communion  of  Christ's  dis- 
ciples shows  forth  His  glory,  and  the  glory  which  He  has 
imparted  to  them;  the  glory,  namely,  of  their  whole  relation 
to  God  as  children,  secured  for  them  by  Him.  The  outward 
appearance  is  the  reflection  of  the  glory  within.*)  He  then 
prays  (v.  24)  that  all  those  who  are  " given  to  him"  (already 
united  with  him— his  glory  already  revealed  in  them)  may  be 
raised  up  to  be  where  He  is,  to  complete  communion  with  him, 
to  the  beholding  of  his  Divine  glory  (and  this  implies  a  share  in 
that  glory;  for  intwtion  and  UJe  coincide  in  the  Divine). 

This  incomparable  prayer  of  consecration  for  his  own,  and 
for  all  mankind,  is  closed  with  the  words,  "0  Holy*  Fatter,  the 
world  hath  net  known  thee  (lost  in  sin,  it  ammo*  know  the  Holy 
One};  but  J  hem  known  thee  (the  Holy  One  knows  the  Holy 
One) ;  and  these  have  fawwn  mat  thou  ha$t  eent  me  (they  are, 
therefore,  separated  from  the  world  of  sin,  which  is  estranged 
from  the  Holy  God);  and  I  have  declared  unto  them  thy  name 
(have  revealed  unto  them  Thee,  as  the  Holy  One,  and  not  only 
as  the  Holy  God,  but  as  the  Holy  father,  with  whom  they 
stand  in  child-like  communion),  and  wiU  declare  it  further  (all 
that  had  been  revealed  was  but  the  germ,  as  it  were,  of  subse- 
quent developments);  that  the  love  therewith  thou  hast  loved  me 
may  be  in  think,  and  I  in  them  (that  as  they  know  Thee  more 
and  more  through  the  revelations  of  my  Spirit,  they  may,  in 
communion  with  me,  learn  more  and  more  how  thou  lovest  me 
and  those  that  belong  to  me)." 

Thus  this  prayer  embraces  the  whole  work  of  Christ,  up  to 
its  final  consummation;  his  work,  upon  the  basis  laid  down  by 

d  In  all  time  the  spread  of  Christianity  is  most  advanced  by  the  power 
of  the  Christian  life. 
•  I  translate  ttraif,  "holy  ;*  c£  xvi.  10  ;  1  John  ii.  29  ;  iii.  7,  10. 
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himself,  continually  carried  on,  until  all  that  submit  to  him 
shall  be  brought  to  a  share  in  his  glory — to  a  complete  com- 
munion of  Divine  life  with  him.  What  is  expressed  in  the 
"Lord's  Prayer"  as  the  object  of  the  prayer  of  believers,  is  here 
presented  as  the  object  of  his  own  prayer  for  believers. 

CHAPTER  V. 

GETH3EMANE. 

§  279. — Comparison  of  John's  Gospel  with  the  Syrwptical  Gospels  in  regard 
to  Jesus1  Conflict  of  Sovl.^  Historical  Credibility  of  the  Synoptical 
Account. 

Full  of  celestial  serenity,  Jesus  went  forth  with  the  dis- 
ciples, as  was  his  wont,  to  the  garden  at  the  foot  of  the  Mount 
of  Olives,  to  await  the  coming  of  his  captors.  Various  alter- 
nations of  feeling  ensued  in  his  soul;  and  in  regard  to  them 
there  is  an  obvious  difference  between  the  synoptical  Gospels 
and  John;  the  former  not  mentioning  them  at  all,  the  latter 
giving  a  partial  account  of  them.  In  modern  times  this  dis- 
crepancy has  been  supposed  by  some  to  be  irreconcilable;  so 
much  so,  that  one  side  or  the  other  must  be  maintained,  ac- 
cording to  the  view  which  we  take  of  the  whole  subject. 

It  is  argued  that  we  cannot  imagine  Christ,  who  had  just 
spoken  with  such  Divine  confidence,  and  had  poured  out  his 
soul  before  God  in  a  prayer  of  heavenly  calmness  and  assur- 
ance, as  undergoing,  immediately  after,  such  struggles  of  soul  as 
are  recorded  in  the  synoptical  Gospels.  But,  laying  John's 
Gospel  out  of  the  case,  do  we  not  mid  the  same  contrast  in  the 
other  Gospels  ?  Was  not  all  this  heavenly  elevation,  serenity, 
and  confidence,  presupposed  in  the  institution  of  the  Eucharist, 
according  to  its  deeper  sense  9  Was  not  that  act,  the  pledge 
of  his  continuing  communion  with  the  Church,  as  recorded  in 
the  first  three  Gospels,  as  great  a  proof  of  those  high  thoughts 
on  which  his  calmness  was  founded,  as  is  contained  in  the  final 
discourse  and  prayer  given  by  John  ?  Nay,  even  in  these  last, 
can  we  not  trace  alternations  of  feeling;  subordinate,  however, 
to  the  fundamental  and  Divine  tone  ? 

As  for  these  alternations  of  feeling  themselves,  may  we  not 
conceive,  that  as  in  the  life  of  believers,  who  represent  (im* 
perfectly  indeed)  the  image  of  Christ  on  earth,  calmness  and 
tumult,  confidence  and  despondency,  alternate  with  each  othei* 
under  the  diverse  influence  of  the  outward  world/  so  too  there 

/  C£  John  the  Baptist, 
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might  be  similar  fluctuations  (unconnected,  however,  with  the 
reactions  of  sin,  which  might  exist  in  believers  s)  in  the  soul 
of  Him  who,  with  all  his  Divine  elevation,  was  like  unto  man 
in  all  things  but  sin,  and  sympathized,  unutterably,  with  all 
purely  human  feelings  ?h 

Even  in  John's  account  of  the  raising  of  Lazarus  we  find 
such  alternations  in  the  prominency  of  the  Divinity  and  the 
humanity  of  Christ ;  would  not,  therefore,  similar  manifestations 
at  the  approach  of  death  be  in  harmony  with  his  image,  as 
depicted  by  John  himself?  Moreover,  both  John  and  Luke 
alluded  to  the  beginnings  of  this  struggle  of  soul  at  different 
times  before;1  momentary,  however,  and  soon  followed  by  the 
accustomed  confidence  of  Divinity.  In  John  xiii.  21}  we  find 
Jesus  "troubled  in  spirit "  in  contemplating  Judas.  It  would 
be  contrary  to  all  analogy,  then,  that  such  moments  should 
not  occur,  even  with  increased  intensity,  amid  the  ever-accu- 
mulating pangs  both  of  soul  and  body  that  he  endured  up  to 
the  moment  of  the  final  and  triumphant  exclamation.  "  But," 
it  will  perhaps  be  said,  "  according  to  John's  account,  there 
toas  no  struggle  of  soul  at  last."  How,  then,  could  John 
record  Christ's  "  trouble  of  soul "  (xii.  27)  in  view  of  the  last 
hour,  and  his  wish k  (xiii  27)  that  the  catastrophe  might  be 
hastened? 

The  account  of  the  agony  in  the  garden,  taken  from  the 
other  Gospels,  can  be  aptly  inserted  in  John's  narrative. 
u  But  why,  then,  does  John  not  record  it  V*  It  is  enough  to 
say,  in  reply  to  this,  that  his  object  was,  not  to  give  a  com- 
plete biography,  but  to  arrange  a  number  of  separate  features 
of  the  great  picture,  according  to  a  peculiar  point  of  view.  If 
John,  having  intimated  the  beginnings  of  this  struggle  in  the 
soul  of  Jesus,  preferred,  instead  of  delineating  all  its  subsequent 
stages,  to  picture  forth  the  Divine  elevation  of  Christ  as  shown 
in  his  last  discourses,  can  we  infer  any  thing  from  this,  except 

f  Cf.  pp.  80,  83. 

h  Thus  did  that  genuine  disciple  of  Christ,  John.  Huss,  who  had  formed 
his  life  upon  the  intuition  of  Christ's  example,  learn  from  the  experience  of 
his  own  last  struggles  how  to  comprehend  these  opposite  manifestations  in 
the  Saviour's  life.  With  reference  to  such  alternations  in  his  own  expe- 
rience, he  writes  :  "  Pro  certo  grave  est,  imperturbate  gaudere,  et  omne 
gaudium  existimare,  in  variis  tentationibus.  Leve  est  loqui  et  illud 
exponere,  sed  grave  implere.  Siquidem  patientissimus  et  fortissimua 
miles,  sciens  quod  die  tertia  esset  resurrecturus,  et  per  mortem  suam 
vincens  inimicos,  post  ccenam  ultimam  turbatus  est  spiritu  et  dixit, — 
iristia  est  anima,  usque  ad  mortem." 

1  Ct  pp.  345,  416.  Cf.  p.  429.  k  C£  p.  430. 
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that  in  his  delineation  certain  features  of  Christ's  picture  are 
more  prominent  than  others  1  Throughout,  it  is  the  method 
of  John's  Gospel  to  present  connected  chains  of  Christ's  dis- 
courses and  acts,  rather  than  isolated  incidents,  however 
characteristic,  such  as  we  find  in  the  other  Evangelists. 
Moreover,  as  an  eye-witness  of  this  last  struggle,  he  was  not 
in  a  state  of  mind  to  perceive,  and  subsequently  to  describe, 
it  as  a  whole.  It  must  not  be  inferred,  however,  from  this  last 
remark,  that  the  disciples  could  not  have  remembered,  and 
faithfully  recorded,  individual  features  that  made  a  deep  im- 
pression upon  them. 

Let  us  now  dwell  for  a  moment  upon  the  credibility  of  the 
synoptical  account.  It  agrees  entirely  with  Heb.  v.  7,  which 
was  founded  upon  direct  Apostolical  tradition.  How  can  it 
be  conceived  that  such  a  description  of  Christ's  agony  could 
have  arisen  from  an  invented  legend,  intended  to  glorify  him  % 
Nor  can  it  be  said  that  it  was  made  up  by  collecting  and 
putting  together  the  various  types  and  prophecies  of  the  Old 
Testament  that  prefigured  such  an  agony;  after  the  description 
was  extant,  as  history,  it  was  natural  that  these  should  be 
gathered  up,  and  doctrinal  reasons  assigned  for  the  agony 
itself ;  but  before,  its  invention  would  have  been  utterly  incon- 
sistent with  the  idea,  generally  prevalent,  of  the  glory  of 
Messiah.  In  the  representations  of  the  Evangelists,  particu- 
larly Matthew,  we  can  detect  no  aim  btit  an  historical  one ;  not 
a  trace  of  doctrinal  motives  can  be  discovered;  only  at  a  later 
period  were  such  thrust  upon  them  by  that  wilfulness  which 
can  find  in  a  narrative  anything  it  chooses. 

It  was  easy,  indeed,  from  a  natural  point  of  view,  to  find  a 
contradiction  between  such  expressions  of  human  weakness  on 
the  part  of  Christ,  and  his  miracle-working  power,  his  conscious 
dignity  as  Messiah  or  as  the  Son  of  God,  his  foreknowledge  of 
his  resurrection,  &c.  Nor  could  such  a  contradiction  ever  have 
naturally  amsen  from  an  idealizing  invention.  It  was  precisely 
with  a  view  to  do  it  away  as  a  ground  of  objection,  that  a 
Docetic  Christ  was  afterward  conceived  in  place  of  the  real 
Christ ;  or,  his  human  nature  was  sundered  from  the  Divine, 
The  Divinity,  the  Divine  Logos,  was  recognized  in  the  miracles 
and  lofty  discourses ;  but  it  was  feigned  that  this  Logos,  the 
true  Redeemer,  withdrew  from  Christ  during  his  sufferings. 

Such  a  Christ,  indeed,  as  the  real  Christ,  was  always  a  stone 
of  stumbling  for  Jewish  modes  of  thought.  How  much,  there- 
fore, must  the  author  of  the  epistle  to  the  Hebrews  have  been 
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concerned  to  remove  this  rock  of  offence,  and  to  prove  that 
these  very  struggles  belonged  necessarily  to  the  Messianic 
calling  1  To  be  sure,  after  the  idea  of  Messiah  had  once  been 
modified  according  to  the  real,  historical  Christ,  and  the  minds 
of  men  had  thereby  received  a  new  tendency,  it  was  easy  to 
find  the  higher  unity  for  all  these  contradictions,  and  combine 
them  all  into  the  one  idea.  But  we  can  by  no  means  infer 
from  this  possibility  its  converse,  viz.  that  the  new  idea,  sud- 
denly arising  like  a  Deus  ex  machina,  could  have  given  birth 
to  such  an  historical  representation  of  Christ. 

§  280. — The  Agony  in  ike  Garden.  (Matt.  xrvi.  ;  Mark  xiv. ;  Luke  xxii.) 
In  prayer  and  retirement  Christ  had  prepared  himself  for 
the  beginning  of  his  public  ministry;  in  prayer  and  retirement 
he  now  prepared  to  close  his  calling  on  earth.  As  then,  so 
now,  before  entering  upon  the  outward  conflict,  he  passed 
through  it  in  the  inward  struggles  of  his  soul.  Then  he  had 
in  spirit  gained  the  victory,  before  he  appeared  openly  among 
men  a  conqueror;  now  the  conquest  of  suffering  was  achieved 
within,  before  the  final,  outward  triumph. 

Arrived  at  the  garden,  he  took  apart  Peter,  James,  and 
John,  his  three  best-loved  disciples,  to  be  the  honoured 
witnesses  of  his  prayer,  and  to  pray  with  him.  From  the 
nature  of  the  case,  we  could  not  have  so  full  an  account  of  this 
as  of  his  prayer  for  his  disciples  (John  xvii).  In  the  pains  of 
suffering  that  are  pressing  upon  him  he  prays,  "  Father,  if  it  be 
possible,  let  this  cup  pass  from  me.n  But  this  feeling  could  not 
for  a  moment  shake  his  submission  to  the  Divine  will.  All 
other  feelings  are  absorbed  in  the  fundamental  longing,  "  Thy 
tvill  be  doner  The  Divinity  is  distinguished  from  the 
Humanity;  and  by  this  distinction  their  unity,  in  the  sub- 
ordination of  the  one  to  the  other,  was  to  be  made  prominent. 
As  a  man,  he  might  wish  to  be  spared  the  sufferings  that 
awaited  him,  even  though  from  a  higher  point  of  view  he  saw 
their  necessity ;  just  as  a  Christian  may  be  convinced  that  he 
ought  to  make  a  certain  sacrifice  in  the  service  of  God,  and  yet, 
in  darker  moments,  his  purely  human  feelings  may  rise  against 
it,  until  his  conviction,  and  his  will  guided  by  his  conviction, 
at  last  prevail.  It  was  not  merely  that  Christ's  physical  nature 
had  to  struggle  with  death,  and  such  a  death,  but  his  soul  had  to 
be  moved  to  its  depths  by  sympathy  with  the  sufferings  of 
mankind  on  account  of  sin.1    Thus  the  wish  might  arise  within 

1  By  the  "cup"  we  must  understand  not  only  his  suffering  of  death,  but 
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him,  as  a  man,  to  be  spared  that  bitter  cup;  only  on  condition, 
however,  that  the  will  of  God  could  be  done  in  some  other  way. 
But  the  conviction  that  this  covld  not  be,  immediately  followed ; 
he  knew,  from  the  beginning,111  that,  according  to  the  plan  of 
Divine  wisdom,  the  kingdom  of  God  was  to  be  founded  through 
his  self-sacrifice  in  the  struggle  with  the  sins  of  the  people ;  and 
he  submitted  to  what  he  knew  was  the  will  of  God  and  the 
work  of  his  life.n 

Asa  proof  how  little  the  higher  calmness  of  his  spirit  was 
disturbed  by  these  uprisings  of  human  feeling,  we  find  him,  a 
moment  after  the  first  struggle,  caring  for  his  yet  weak 
disciples.  Finding  them  overcome  with  sleep,  he  roused  them, 
saying,  u  Covld  ye  not  watclh  with  me  one  hour  ?  Watch  cmd 
pray,  iliat  ye  enter  not  into  temptation  (that  the  outward  temp- 
tation become  not  an  inward  one  °) ;  for,  though  the  spirit  is 
willing  (as  in  their  fulness  of  love,  when  danger  was  not 
pressing  upon  them,  they  had  declared  themselves  ready  to 
suffer  all  things  with  him  and  for  him),  the  flesh  is  weak? 
(The  impressions  of  outward  danger  may  affect  the  flesh  so 
strongly  as  to  bear  down  the  spirit ;  there  is  need,  therefore, 
of  Divine  power,  gained  by  prayer,  to  strengthen  the  spirit 
amid  these  fearful  impressions,  that  it  may  triumph  over  the 
weakness  of  the  flesh.) 

Again  he  bends  in  prayer.  And  now  he  does  not  say,  "  If 
it  be  possible,  let —  ;w  but,  penetrated  by  the  conviction  that 
the  counsel  of  Divine  Wisdom  demands  the  sacrifice,  "  0  my 
Father,  if  this  cup  may  not  pass  away  from  me  except  I  drink 
it,  Thy  will  be  done."  And  the  third  time  he  repeats  the  same 
words.  The  victory  of  his  soul  was  gained ;  the  struggle  was 
over,  until  the  brief  conflict  of  the  final  pang.     Finding  the 

all  that  preceded  and  followed  it :  the  treason  of  Judas,  the  rage  of  Christ's 
enemies,  the  delusion  of  the  multitude.  It  is  not  my  object  here  to  set 
forth  the  higher  doctrinal  and  theological  import  of  the  death  of  Christ ; 
yet  I  agree  heartily  in  the  following,  from  Dettmger's  beautiful  dissertation 
on  Christ's  agony  (Tubing.  Zeitschrift,  1838,  i.  95,  96) :  "  While,  on  the 
one  hand,  in  a  sinful  nature,  the  conviction  that  death  is  a  judgment  for 
sin  is  blunted  in  proportion  as  the  power  of  sin  in  the  individual  is  greater, 
and  the  sense  of  its  guilt  less ;  in  a  word,  in  proportion  as  the  harmonic 
unity  of  life  is  disturbed  by  sin,  so  much  the  more  powerful,  on  the  other 
hand,  in  a  sinless  human  nature,  in  which  the  unity  of  life's  harmony  is 
undisturbed,  must  be  the  conviction  that  death  is  a  judgment  for  sin,  a 
dissolution  and  separation,  not  originally  belonging  to  human  nature,  of 
elements  which  in  all  stages  of  the  development  of  life  belong  together." 
I  can  make  this  agree,  also,  with  the  view  of  the  connexion  between  sin 
and  death  presented  in  my  "  Apostol.  Zeitalter,"  vol.  ii. 
■  Cf.  p.  84.  ■  Ct  p.  379.  •  Cf.  p.  225. 
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disciples  still  asleep,  he  said  to  them,  "  Sleep  on  now ;  I  will  P 
rouse  you  no  more  to  watch  and  pray  with  me ;  but  your  sleep 
shall  be  rudely  disturbed ;  for  behold,  the  hour  of  my  suffering 
is  at  hand.     Already  my  captors  are  near." 

§  281. — 7%6  Arrest  of  Christ.— Peter* 8  Haste,  and  Us  Reproof.— The  Power 
of  Darkness. 

Judas  approached  with  a  band  of  armed  servitors  of  the 
Sanhedrim  and  a  part  of  a  Roman  cohort  from  the  garrison, 
the  latter  as  a  guard  against  a  disturbance  from  the  sympathy 
of  the  people.  Probably  the  traitor  alone  knew  who  was  to 
be  apprehended;*  as  there  was  good  reason  (supposed,  at 
least)  for  secrecy  in  the  procedure.  Jesus  did  not  wait  for 
Judas  and  the  band  to  enter  the  garden.  "With  majestic 
calmness  he  went  to  meet  them,  and  asked,  "  Whom  seek  ye?n 
His  sudden  appearance  in  calm  majesty,  associated  with  the 
impressions  of  his  life  and  the  authority  of  his  name  as,  at 
least,  a  prophet,  so  deeply  affected  a  part  of  the  band  (not  the 
Roman  soldiers r)  that  they  recoiled  and  fell  on  the  ground 
before  him.  In  their  perplexity  they  then  prepared  to  seize 
the  disciples,  perhaps  because  they  made  show  of  defending 
their  Master.  The  rash  Peter  hastily  gave  way  to  impulse; 
without  waiting  to  know  the  Master  s  will,  he  made  use  of  the 
sword.  Christ  sharply  rebuked  his  precipitancy:  "All  that 
take  the  sword  (uncalled,  as  here,  in  resistance  to  authority 

p  The  words  rb  Xoiirdv,  in  Matt.  xxvi.  45,  compel  us  to  take  these 
words  as  a  warning,  or  reproof;  otherwise  the  word  KaOevdere  might  be 
taken  as  the  indicative,  with  or  without  interrogation. 

4  We  may  the  more  expect  differences  in  the  four  accounts  here,  from 
the  state  of  mind  in  which  the  disciples  must  necessarily  have  been.  Dis- 
crepancies, even  if  irreconcileable  in  points  of  detail,  do  not  impeach  the 
veracity  of  the  essential  features  of  a  narrative  ;  but  in  this  case  they  are 
not  so  irreconcileable  as  has  been  supposed.  According  to  John,  whom  we 
have  followed,  Judas  and  the  band  remained  outside,  and  Jesus  went  out 
and  gave  himself  up  :  the  other  Evangelists  report  that  Judas  gave  the 
signal  by  a  kiss.  But  as  John's  account  gives  no  reason  at  all  for  Judas's 
coming,  and  as  it  could  not  have  been  to  show  the  way  to  the  garden,  we 
must  suppose  it  was  impelled  by  pure  hatred,  or  by  a  desire  to  see  the  end 
of  the  matter  (this  would  suit  the  view  that  he  did  not  betray  Jesus  with 
hostile  intent,  and  expected  a  miracle),  or  that  he  came  to  point  out  the 
person  to  be  seized,  and  this  leads  us  directly  to  the  statement  of  the  other 
Gospels.  The  sign  agreed  upon  may  have  been  omitted,  or  given  at  the 
wrong  moment,  in  the  confusion  of  his  mind,  produced  by  a  bad  conscience 
and  a  reverence  that  he  could  not  get  rid  of  ;  so  that  the  different  accounts 
may  entirely  harmonize.  In  any  case,  John's  statement  is  the  more 
simple,  and  we  rely  upon  it. 

r  Had  these  cared  at  all  about  the  matter,  they  would  not  have  served 
as  instruments  of  the  Jewish  authorities. 
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that  is  to  be  respected  as  the  ordinance  of  God)  shall  perish 
by  the  sword  (as  a  judgment  for  rebellion  against  the  order  of 
God  ;  a  warning  against  the  use  of  force  to  defend  his  cause 
against  the  state) ;  thinkest  thou  that  I  cannot  now  prat/  to  my 
Father,  and  he  8hatt  presently  gwe  me  more  than  twelve  9  legions 
of  angels  f  (This  he  could  only  have  done  had  the  Divine  will 
been  so.)  The  cup  which  my  Father  hath  given  me,  shall  I  not 
drink  it  ?t  (not  the  human  choice,  but  the  higher  necessity, 
must  prevail.)" 

Turning  then  to  the  band,  he  said  to  them,  more  than  once, 
"I  am  he  whom  ye  seek;  let  these  go  their  way."  And  this 
saying — supported  by  that  authority  which  had  so  impressed 
them,  that  they  would  not  have  ventured  to  lay  hands  on  him 
had  he  not  given  himself  up — this  saying  caused  them  to  let 
the  disciples  go,  and  to  take  no  vengeance  on  Peter,  exasperated 
as  they  were  by  his  resistance.11 

When  the  person  of  Jesus  was  secured,  he  said,  farther, 
"  Are  ye  come  out,  as  against  a  thie£  with  armed  bands,  to 
take  me  ?  When  I  was  daily  with  you  in  the  Temple,  ye 
stretched  forth  no  hands  against  me ;  but  this  is  your  hour,  and 
the  power  of  darkness."7  During  his  public  teaching  none 
ventured  to  assail  him.  The  power  of  darkness  shuns  the  light 
of  day.  The  Sanhedrim  found  the  night  the  fitting  time  to 
execute  their  schemes ;  the  policy  that  springs  from  darkness, 
and  serves  it,  must  not  show  itself  in  open  day.  Perhaps  the 
words  also  allude  to  the  brief  duration  of  the  power  of  evil* 

•  Instead  of  the  Twelve  Apostles,  who  made  show  of  defending  him. 

*  John  xviii.  11,  referring  to  the  prayer  in  the  garden.  The  preceding 
words,  omitted  by  John,  are  strongly  characteristic  of  the  Spirit  of  Christ 

°  It  is  mentioned  by  all  the  Evangelists  that  Peter  cut  off  the  ear  of  the 
high-priest's  servant.  It  cannot  but  appear  surprising  that  this  arbitrary 
act  produced  no  more  serious  consequences  to  the  rash  Apostle.  The 
healing  of  the  ear,  mentioned  by  Luke,  might  serve  as  an  explanation ; 
but  John  says  nothing  about  it.  His  narrative,  however,  explains  all  in 
the  way  given  by  us  in  the  text ;  and  its  veracity,  therefore,  is  confirmed 
by  comparison  with  the  other  Gospels. 

T  Christ  was  always  firin  to  point  from  the  sensible  to  the  spiritual ;  and 
as  the  time  chosen  to  execute  the  work  of  darkness  here  gave  occasion  for 
such  a  connexion,  we  join  the  two  together. 

w  In  any  event,  this  passage  refers  to  the  futile  attempts  before  made  to 
secure  the  arrest  of  Christ  of  which  John  informs  us  ;  it  belongs,  also,  to 
that  class  of  passages  which  can  only  be  clearly  understood  in  the  light  of 
John's  representation  of  the  history  (cf.  pp.  240,  322).  John  xviii.  20,  is 
certainly  not  so  similar  to  the  above  passage  as  to  justify  the  inference, 
which  some  have  drawn,  that  the  one  is  but  a  variation  of  the  other. 
True,  in  Luke  xxii.  52,  the  words  are  addressed  to  the  chief  priests,  Ac., 

Digitized  by  VjOOQLC 


BEFORE  ANNAS.  455 

CHAPTER  VI. 

THE  TRIAL  AND  CONDEMNATION. 
§  282. — Night  Examination  before  Annas. 

In  the  meantime,  the  high-priest,  Caiaphas,  informed  of 
what  had  passed,  had  summoned  a  council  of  the  Sanhedrim 
at  his  palace  for  the  trial  of  Jesus.  As  this  could  not  be  ac- 
complished until  daybreak,  Jesus  was  taken  before  Ananos,  or 
Annas,  the  former  high-priest,  father-in-law  of  Caiaphas,  for  a 
preliminary  examination.2 

Annas  began  with  questions  about  his  followers  and  his 
doctrine.  But  Christ  gave  no  satisfactory  replies.  And  this 
was  fully  consistent  with  his  dignity;  for  he  knew  that  the 
questions  were  put,  not  to  elicit  truth,  but  to  extort  something 
that  might  be  used  against  him;  that  the  decision  was  as  good 

which  could  not  be  literally  true  ;  but  we  explain  this  on  the  ground  that 
they  were  addressed  through  the  instruments  to  the  real  captors,  the  San- 
hedrim ;  and  not  on  the  ground  of  an  interchange  with  John  xviii.  20. 

x  Id  Luke  xxii.  66,  we  find  that  some  time  elapsed  between  the  arrest 
and  the  meeting  of  the  Council ;  the  latter  occurring  "  as  soon  as  it  was 
day."  This  accounts  for  the  arraignment  before  Annas,  mentioned  only 
by  John  (xviii.  13).  As  for  the  invention  of  such  a  fact  as  this,  the  idea  is 
absurd ;  there  could  be  no  motive  for  it ;  and  John  himself  only  relates  it 
by  the  way.  The  mention  of  such  minute  incidents,  however,  prove  him 
to  have  been  an  eye-witness. — (Note  to  ed.  4th.)  Bleek's  review  of  2,'brard 
has  led  me  to  re-examine  this  subject.  I  cannot  think  John  would  have 
given  such  prominence  to  the  arraignment  before  Caiaphas  had  he  not  meant 
to  unfold  this  preparatory  trial  farther ;  and,  therefore,  cannot  suppose  that, 
in  xviii.  19-23,  he  records  the  official  examination  before  the  Council  In 
that  case  he  certainly  would  have  dwelt  upon  it  more,  and  made  more  of 
it.  On  the  other  hand,  it  is  easy  to  understand  that  he  omitted  the  latter 
examination,  because  generally  known  by  other  traditions,  and  gave  the 
one  which  was  least  known.  In  fact,  this  is  presupposed  in  the  examina- 
tion before  Pilate,  as  recorded  by  him,  when  compared  with  the  account  of 
the  trial  before  the  Council  in  the  other  Evangelists.  In  xviii.  13,  express 
mention  is  made  of  Caiaphas  as  Apxuptve  "for  that  year"  to  distinguish 
him  from  Annas,  who  bore  the  same  title.  In  v.  14  he  cites  the  declara- 
tion of  Caiaphas  (notable  as  coming  from  the  lips  of  the  Head  of  Eccle- 
siastical affairs  during  the  year  in  which  Christ  suffered)  in  view  of  the 
omission  of  the  full  trial  before  him.  In  v.  24,  after  the  examination,  it 
is  stated  that  Annas  "  sent  him  to  Caiaphas,  the  actual  high-priest." 
Perhaps  the  leading  out  of  Christ  occasioned  one  of  Armas's  servants  to 
put  the  question  (v.  25)  which  brought  out  Peter's  second  denial ;  and, 
perhapd,  also,  Luke  xxii.  61,  should  be  joined  in  immediately  after.  In 
this  case  we  should  make  the  fore-court  of  the  house  of  Annas  the  scene  of 
Peter's  denials ;  and  might  infer  that,  when  this  preparatory  examination 
before  Annas  was  forgotten,  or  laid  aside  as  unimportant,  the  denial  of 
Peter,  which  was  preserved  on  account  of  its  intrinsic  importance,  was  laid 
in  the  court  of  Caiaphas,  in  connexion  with  the  second  examination. 
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as  made,  and  the  investigation  only  intended  to  throw  over  it 
the  forms  of  justice.  He  referred  Annas,  therefore,  to  his 
public  discourses  in  the  Temple  and  in  the  synagogues.  One 
of  the  servitors  deemed  his  reply  an  insult  to  the  high-priest's 
dignity,  and  struck  him  in  the  face.  The  blow  could  not  dis- 
turb his  serenity  of  soul;  he  only  asserted  the  justice  of  his 
cause  in  saying,  "If  I  have  spoken  evil,  bear  witness  of  the  evil,' 
but  if  welly  why  smitest  thou  me  ?" 

§  288. — Morning. — Examination  before  Caiaphas. 
In  the  examination  before  the  Sanhedrim,  over  which  Caia- 
phas  presided,  Christ  preserved  the  same  silence  as  before 
Annas,  and  for  similar  reasons.  The  conflicting  evidence  of 
the  witnesses  afforded  no  ground  for  the  condemnation  on 
which  the  court  had  already  decided.  The  high-priest  insisted 
on  his  defending  himself  against  the  witnesses;  but  he  still 
held  his  peace.  Finally,  he  called  upon  Jesus,  in  the  name  ot 
the  Living  God,  to  declare  whether  or  not  he  was  u  Messiah, 
the  Son  of  God."  After  answering  in  the  affirmative,  Christ 
announced  the  great  events  then  approaching,  which  were  to 
testify,  more  strongly  than  words,  that  He  was  the  promised 
Theocratic  King:  "Hereafter  shall  ye  see  the  Son  of  Man  sitting 
on  the  right  hand  of  power  (of  God),  and  coming  in  the  clouds  of 
heaven" *  (a  figurative  expression,  implying,  "You  shall  see  me 
prove  my  Divine  power  in  act,  spreading  my  kingdom,  and 
subduing  its  foes  in  spite  of  all  your  machinations ;"  the  actual 
proof  of  his  Messianic  dignity,  an  announcement  of  the  im- 
pending judgment  of  God).  Then  the  high-priest  rent  his 
robes,  as  a  sign  of  horror  at  the  blasphemy  uttered  by  Christ, 
saying,  "  From  his  own  lips  ye  have  heard  it."  He  was  then 
condemned  to  death,  either  as  a  false  prophet,  and  thereby  in- 
curring the  punishment  ordained  by  the  law  of  Moses,  because 
he  had  falsely  proclaimed  himself  Messiah;  or  as  a  blasphemer, 
because  he  had  attributed  Divine  honours  to  himself.  The 
latter  appears  more  probable  from  Matt,  xxvi  65,  66 ;  and, 
indeed,  they  had  often  before  accused  him  of  blasphemy. 

After  the  condemnation  he  was  given  up,  as  one  expelled 
from  the  Theocratic  nation,  to  the  rude  derision  and  mocking 
of  the  servants  in  the  court. 

y  Christ's  "coming,"  "coming  in  the  clouds,"  &c.  not  only  indicate  his 
second  advent  at  a  far-distant  period,  but  also  his  spiritual,  world-historical 
manifestation. 
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§  284. — Double  Dealing  of  tJx  Sanhedrim. 
It  is  obvious,  at  first  sight,  that  the  procedure  of  the  Sanhe- 
drim in  condemning  Christ  was  illegal  and  arbitrary.  It  was 
not  a  regular  inquiry  after  the  truth ;  Christ  stood  in  the  way 
of  the  hierarchy,  and  his  case  had  been  prejudged;  Caiaphas 
himself  had,  in  fact,  announced  that  his  death  was  decided  on. 
A  wicked  policy  demanded  the  victim.  Moreover,  the  neces- 
sity of  putting  him  to  death  before  the  feast  caused  the  sen- 
tence to  be  hastened  as  rapidly  as  possible  under  the  forms  of 
justice. 

i  It  must  be  borne  in  mind,  that  at  that  time  the  Sanhedrim 
had  only  subordinate  authority  to  assign  penalties  for  viola- 
tions of  the  religious  law;  it  could  not  lawfully  pronounce 
sentence  of  death  without  the  authority  of  the  Roman  gover- 
nor.' It  had,  therefore,  to  seek,  in  Christ's  case,  some  plausible 
grounds  for  condemnation  that  would  stand  the  scrutiny  of 
that  officer.  No  accusation  of  heresy,  blasphemy,  or  false  as- 
sumption of  the  prophetic  character  would  suffice.  Some  poli- 
tical charge  must,  therefore,  be  trumped  up.  But  in  this  the 
hierarchical  party  had  to  act  in  direct  opposition  to  their  own 
convictions;  Jesus  had  always  refused  to  meddle  with  civil 
aflairs.  It  is  true,  he  had  been  attended  into  the  city  by  an 
enthusiastic  multitude,  acknowledging  him  as  Messiah;  but 
his  withdrawal  from  them,  and,  indeed,  all  his  movements  on* 
that  occasion,  abundantly  proved  that  he  had  no  intention  to 
make  use  of  worldly  means.  This  is  shown  sufficiently  by  the 
fact  that  no  attempt  was  made  by  the  Sanhedrim  to  use  the 
triumphal  entry  as  ground  for  a  political  charge.  Had  it  been 
at  all  suspicious  in  that  respect,  the  Boman  governor  would 
have  taken  it  up;  as  popular  movements  of  the  kind  were 
generally,  and  with  good  reason,  looked  upon  with  distrust. 

A  charge  of  interference  with  the  state,  then,  could  not  be 
sustained,  even  according  to  the  judgment  of  his  enemies.  It 
was  clear  that  he  had  used  no  other  influence  over  men's  minds 

*  Joseph.  Archaeol.  xx.  9,  §  1.  The  high-priest,  Ananus  (Annas),  had 
taken  advantage  of  the  absence  of  the  governor  to  inflict  capital  punish- 
ment, on  the  authority  of  the  Sanhedrim.  He  was  accused  for  the  act 
before  the  Prefect  Albinus  :  ""Of  oIk  iZbv  f/v  'Avdvtp  xwP'C  r*)ff  sklivov 
yvut/irjt  KaOiaai  avvklpwv ;"  obviously  showing  that  the  consent  of  the 
governor  was  essential  in  such  cases.  The  misdemeanour  was  deemed  so 
grave  that  Ananus  was  removed  from  office.  The  reading  of  Syrdcelfos, 
"  iKtvvwv"  would  give  an  entirely  different  meaning ;  but  it  is  obviously 
incorrect. 
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than  the  inward  power  of  his  words  and  works  to  move  their 
convictions;  and  this  was  obviously  beyond  the  sphere  of  civil 
jurisdiction.  But  antiquity  could  not  conceive  of  a  holy  sphere 
of  conscience  and  conviction  beyond  the  reach  of  human  tribu- 
nals. It  was  first  opened  to  the  Old- World  consciousness  by 
the  idea  of  the  kingdom  of  God  as  brought  to  light  by  Christ. 
Before,  either  religion  was  subordinated  to  the  state,  or  the 
state  to  religion  (the  latter  being  the  Theocracy  in  its  political 
form;  the  former  being  state^digion8).  In  the  Jewish  consti- 
tution (which,  however,  did  not  exist  in  its  original  form  under 
the  Roman  sway)  the  state  was  subordinate  to  religion.  It 
was  the  crime  of  the  Sanhedrim  that  it  decided,  arbitrarily,  to 
retain  this  old  stand-point,  contrary  to  the  judgment  of  God, 
as  shown  in  the  signs  of  the  times  pointed  out  by  Christ ;  that 
it  would  not  give  up  its  selfish  interests,  or  bow  before  the 
higher  power  which  had  come  into  the  world  to  break  down 
the  old  landmarks.  Even  if  it  could  not  fully  admit  Christ's 
claims,  it  was  bound,  on  its  own  stand-point,  to  investigate  the 
proofs  which  he  offered  in  testimony  of  his  Divine  calling;  and 
when  phenomena  appeared  which  could  not  be  explained  ex- 
cept as  the  workings  of  the  Spirit  of  God,  at  least  to  leave 
them,  as  Gamaliel  did  afterward,  to  the  judgment  of  God  as 
history a  should  unfold  it.  But  the  grounds  of  the  incapacity 
of  the  heads  of  the  hierarchy  to  admit  the  proofs  of  Christ's 
Divine  calling  had  often  before  been  pointed  out  by  himself; 
the  inability  was  a  moral  one,  founded  in  their  dispositions  of 
heart,  and  therefore  it  was  guilty.* 

As  before  remarked,  the  grounds  on  which  the  Sanhedrim 
condemned  Christ  were  not  sufficient  to  induce  Pilate,  the 
Roman  procurator,  to  inflict  capital  punishment  upon  him. 
Another  charge  was  needed.  To  serve  the  purpose,  recourse 
was  had  to  his  claim  of  Messiahship,  on  which  they  had  pro- 
fessed to  found  their  own  decision,  with  the  addition  of  a  •poli- 
tical element :  " He  has  claimed  to  be  a  king ;"  and  hence,  "he 
perverts  the  nation  (contests  the  Roman  authority),  and  for- 
bids to  give  tribute  to  Caesar." c     An  accusation  of  this  sort 

•  To  this  judgment  Moses  refers,  Deut.  xviii.  20-22. 

b  Cf.  pp.  321,  322. 

c  Luke  xxiii.  3.  This  passage  is  obviously  presupposed  in  John  xviii, 
33.  John's  account  takes  many  things  for  granted  that  are  recorded  in 
the  other  Gospels  ;  but  the  latter,  in  turn,  must  often  find  their  supple* 
ment  in  the  former,  as  is  the  case  in  this  part  of  Luke.  None  but  an  eye- 
witness could  have  given  the  account  in  so  exact  a  connexion  as  John's. 
The  simple  reply  to  Pilate's  question,  <rb  Xeytig,  as  given  in  Luke  xxiii  3, 
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could  be  the  more  readily  admitted,  as  the  Roman  authorities 
were  well  aware  that  the  Jews  felt  themselves  degraded  and 
disgraced  by  paying  taxes  to  a  heathen  power. 

§  285.— Jesus  before  Pilate.— Christ's  Kingdom  not  "  of  tltu  World" . 

The  procurator,  Pontius  Pilate,  a  representative  of  the  rich 
and  corrupt  Romans  of  that  age,  acted  throughout  the  case  in 
accordance  with  his  well-known  character.  An  enemy  to  the 
Jews,  he  was  glad  of  an  opportunity  to  vex  and  mock  them. 
But,  on  the  other  hand,  his  administration  had  been  marked 
by  many  acts  of  arbitrary  injustice,  and  his  evil  conscience 
feared  an  accusation  from  the  Jews,  such,  indeed,  as  subse- 
quently wrought  his  downfall.  Care  for  his  own  security, 
therefore,  led  him  to  avoid  giving  them  any  handle  against 
him  on  this  occasion;  and  he  was  by  no  means  inclined  to  sa- 
crifice his  own  interests  to  those  of  innocence  and  justice. 
With  all  his  disposition  to  save  a  man  guiltless  of  political 
crimes,  and  whose  zeal  he  perhaps  himself  acknowledged  to  be 
well-meant,  it  was  no  part  of  his  character  to  risk  personal  or 
political  objects  in  such  a  cause. 

The  Sanhedrim,  in  delivering  Jesus  up  to  Pilate  as  "a  dis- 
turber of  the  public  peace,"  expected  that  he  would  be  satisfied 
with  their  recognition  of  the  Roman  authority,  and  lend  his 
power,  without  further  inquiry,  to  the  execution  of  their  de- 
cree. But  Pilate,  seeing  no  grounds  for  immediate  acquiescence, 
demanded  a  more  particular  accusation.  As  he  had  heard  ot 
no  disturbance  produced  by  Jesus,  the  statement  made  by  the 
deputies  of  the  Sanhedrim  appeared  by  no  means  credible; 
and,  suspecting  that  religious  disputes  were  at  the  bottom,  he 
wished  to  get  rid  of  the  whole  affair,  and  told  them  "to  take 
him,  and  judge  him  according  to  their  law."  The  deputies 
understood  his  meaning.  But  to  treat  the  case  as  a  purely 
ecclesiastical  one,  and  inflict  only  a  corresponding  penalty  on 
Jesus,  was  not  what  they  desired.  Their  desire  and  wishes 
were  distinctly  expressed  in  their  reply :  "It  is  not  lawful  for' 
us  to  put  any  man  to  death" 

The  procurator  thought  it  necessary,  therefore,  to  enter  upon 
the  political  accusation,  although  he  believed  it  to  be  un- 
founded; and  said  to  Jesus,  not  without  mockery,  "Art  thou 
ike  kmg  of  the  Jews  ?"     To  this  question  Christ  could  give 

Matt,  xxvii.  11,  needs  the  further  explanation  given  hy  John  (xviii.  86,  37) 
to  make  it  fully  accord  with  the  facts  ;  for  he  was  not,  and  did  not  claim 
to  be,  "  King  of  the  Jews,"  in  the  Roman  sense  of  the  phrase  :  nor  could 
Pilate  have  pronounced  him  guiltless  after  such  a  declaration. 
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neither  an  express  affirmative  nor  an  express  negative :  in  the 
religious  sense,  the  answer  must  be  "Yes;"  in  the  political, 
<;No."  He,  therefore,  asked  Pilate,  "Sayest  thou  this  thing  of 
thyself  (i.  e.  inquiring  whether  he  asked  the  question  in  the 
Roman  sense,  and  thought,  with  reference  to  the  rights  of  the 
state,  that  Christ  was  liable  to  the  accusation  of  claiming  to 
be  "king"),  or  did  others  teU  it  thee  of  me?"  Pilate  answered, 
that  he  did  nothing  more  than  repeat  the  accusation  brought 
by  the  Jews.  And  Jesus  answered,  "  My  kingdom  is  not  of  this 
world"  (not  worldly  in  its  nature,  its  instruments,  or  its  con- 
flicts). He  proved  its  unworldly  character  by  the  means  he 
used  in  founding  it :  "If  my  kingdom  were  of  this  world,  then 
would  my  servants  figld"  &c. ;  " but  now  is  my  kingdom  not 
from  hence." 

The  very  words  in  which  Christ  denied  that  he  was  king  in 
a  worldly  sense,  implied  that  in  another  sense  he  certainly 
claimed  to  be  both  a  king  and  the  founder  of  a  kingdom.  He 
then  denned  more  exactly  the  sense  in  which  he  was  both : 
"  To  this  end  was  I  born,  and  for  this  cause  came  I  into  this 
world,  that  I  should  bear  witness  unto  the  truth."  It  followed 
that  He  could  be  recognized  as  King,  and  the  nature  of  his 
kingdom  be  understood  by  those  only  who  were  susceptible  of 
receiving  the  truth:  "Every  one  that  is  of  tlie  truth  heareth  my 
voice."  This  was,  at  the  same  time,  a  summons  to  the  con- 
science of  Pilate  himself.  But  the  procurator — a  type  of  the 
educated  Roman  world,  especially  of  its  higher  classes,  lost  in 
worldly-mindedness,  and  conscious  of  no  higher  wants  than 
those  of  this  life — had  no  such  sense  for  truth.  "  What  is 
truth?"  was  his  mocking  question.  " Truth  is  an  empty  name," 
he  meant  to  say. 

§  286.— Jesus  sent  to  Herod. 

Pilate  now  looked  upon  Jesus  simply  as  a  religious  enthu- 
siast, innocent  of  all  political  crimes,  and  told  the  deputies  that 
he  "could  find  no  fault  in  him  at  all."  They  then  replied 
(Luke  xxiii.  5)  that  his  teaching  had  stirred  up  the  people 
everywhere,  from  Galilee  to  Jerusalem.  As  soon  as  Pilate 
heard  that  Jesus  was  of  Galilee,  it  occurred  to  him  to  lay  the 
case  before  Herod  Antipas,  tetrarch  of  Galilee  and  Judea,  who 
had  just  then  come  to  the  feast  at  Jerusalem. 

Herod  had  for  long  wished  to  see  Jesus.d     The  none  of  the 
miracles  inspired  him  with  curiosity  to  see  what  Christ  could 
do.     But  it  was  no  part  of  the  Saviour  s  calling  to  satisfy  an 
d  Cf.  p.  355. 
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idle  curiosity.  To  describe  his  doctrine  fully  to  a  man  so 
utterly  worldly,  would  have  been,  in  his  own  language,  to 
"  cast  pearls  before  swine.6  He,  therefore,  answered  none  of 
Herod's  questions.  The  disappointed  king,  having  arrayed  the 
Saviour,  in  mockery,  in  a  gorgeous  purple  robe,  and  exposed 
him  to  the  cruel  sport  and  derision  of  the  soldiers,  sent  him 
back  to  the  procurator.  Doubtless  the  latter  was  confirmed 
in  his  own  views  by  the  word  which  Herod  sent  him. 

§  287 —Pilate* 8  Fruitless  Efforts  to  save  Jesus. — The  Dream  of  Pilate's  Wife, 
In  honour  of  the  Passover,  and  as  a  privilege  to  the  Jews, 
pardon  was  granted  every  year  to  a  criminal  condemned  to 
death.  Pilate  endeavoured  to  make  use  of  this  privilege  in 
favour  of  Jesus;  hoping  thus  at  once  to  admit  the  validity  of 
the  decree  of  the  Sanhedrim,  and  yet  leave  it  unexecuted.  In 
order  to  satisfy  their  hatred  against  Jesus  to  some  extent,  he 
proposed,  not  to  free  him  from  all  punishment,  but  to  mitigate 
it  into  scourging.  But  the  multitude,  always  open  to  the 
impressions  of  the  moment — the  very  multitude  who,  a  few 
days  before,  had  welcomed  Jesus,  with  shouts  of  enthusiasm, 
as  Theocratic  King — were  note,  when  their  carnal  expectations 
were  deceived,  blind  instruments  of  the  Sanhedrim,  and  obe- 
dient to  every  fanatical  impulse  of  the  Pharisees.  They 
clamoured  for  the  pardon  of  a  murderer  rather  than  of  the 
false  prophet  (as  they  held  him)  who  had  deceived  their  hopes. 
The  procurator  ordered  Jesus  to  be  scourged.  It  could  not 
have  cost  the  feelings  of  a  Pilate  much  to  inflict  such  violent 
pain  and  deep  disgrace  upon  an  innocent  man.  He  thought 
that  Jesus,  as  an  enthusiast,  who  had  already  given  so  much 
trouble,  deserved  scourging;  and  he  probably  expected  to 
appease  the  rage  and  excite  the  sympathy  of  the  multitude 
by  the  infliction,  and  so,  perhaps,  to  succeed  in  saving  his  life. 
With  the  cruel  marks  upon  his  body,  the  Saviour  was  brought 
out,  in  the  attire  which  the  soldiers  had  put  upon  him  in 
derision,  and  set  before  the  people;  when  Pilate,  having  de- 
clared that  he  found  no  guilt  in  him,  said,  "Behold  the  mom/97 
("Can  it  be  believed  that  he  would  wish  to  make  himself 
king?")  The  sight  only  stimulated  their  fanatical  rage;  and, 
with  unceasing  clamours,  they  demanded  his  crucifixion.  Full 
of  displeasure,  Pilate  said  to  them,  "Take  ye  him,  and  crucify 
him,  for  I  food  no  fault  m  him"  The  Jews  knew  well  how  to* 
understand  this;  and,  as  their  political  accusation  had  failed, 

•  Cf  p.  303. 
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they  had  recourse  again  to  the  religious  one :  "  We  have  a  law, 
and  by  our  law  (confirmed  by  the  Roman  state)  he  ought  to  die, 
because  he  made  himself  the  Son  of  God? 

Unsusceptible  as  Pilate  was  of  all  impressions  from  the 
higher  life,  unable  to  recognize  the  majesty  that  dwelt  in  that 
lowly  form,  he  yet  found  in  Christ's  demeanour  under  his  suf- 
ferings something  peculiar  and  inexplicable.  Moreover,  his 
wife/  troubled  by  fearful  dreams,  sent  him  a  warning  to  "Hoot 
nothing  to  do  with  that  just  man."  And  now,  in  addition  to 
all  this,  he  was  told  that  Jesus  had  declared  himself  to  be  the 
"  Son  of  God,"  a  title  which  he  interpreted  according  to  the 
pagan  conceptions  of  the  "  Sons  of  the  Gods." 

§  288. — Last  Conversation  of  Jesus  with  Pilate. — The  Sentence. 

The  transition  is  easy  from  infidelity,  springing  from  world- 
liness  and  frivolity,  to  sudden  emotions  of  superstition.  So  he 
who  but  a  moment  before  had  mockingly  asked  Christ,  "  What 
is  truth?"  went  now,  in  a  sudden  access  of  superstitious  fear, 
and  inquired,  "Whence  art  thou?"  As  the  question  was 
prompted  only  by  superstition  and  curiosity,  and  as  the  ques- 
tioner was  incapable  of  apprehending  Jesus  as  the  Son  of  God 
in  the  only  sense  in  which  he  wished  to  be  acknowledged  as 
such,  the  Saviour  made  no  reply.  Pilate,  in  astonishment, 
renewed  his  questions :  "Speakest  thou  not  unto  me  ?  Knows* 
Hum  not  that  I  home  power  to  crucify  thee,  and  have  power  to 
release  thee?"  To  this  Jesus  answered :  "Thou  couldst  have  no 
power  at  all  against  me,  except  it  were  given  thee  from  above  (if 
God  had  not  brought  it  to  pass  that  I  should  be  delivered  to 
thee  by  the  Sanhedrim) ;  therefore  is  the  guilt  of  those  by 
whom  God  hath  delivered  me  unto  thee  greater  than  thine." 

Thus  did  Christ  declare  that  no  human  will  limited  his  life, 
but  that  his  death  took  place  in  consequence  of  a  higher  neces- 
sity ordained  by  God,  for  a  higher  end.  Pilate  thereupon 
strove  more  earnestly  to  save  him ;  but  the  Jews  alarmed  him 
with  the  cry,  so  terrible  at  that  time,  of  crimen  majestatis:  "  II 
thou  let  this  man  go,  thou  art  not  Caesar's  friend;  whosoever 
maketh  himself  a  king,  revolts  against  the  authority  of  the 
emperor."  To  this  storm  of  clamour  the  procurator  at  last, 
though  reluctantly,  yielded .  his  conscience  feared  the  charges 

f  According  to  the  Apocryphal  Gospel  of  Ntcodemus  (c.  ii.),  and  later 
accounts  (all  of  which,  however,  probably  came  from  the  same  source),  she 
was  a  proselyte  of  the  gate,  $toat€hc,  and  was  named  Proda  (Thilo,  Cod. 
Apocryph.  i.  520).  Judaism  had  found  its  converts  particularly  among 
the  female  sex. 
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which  the  Sanhedrim  might  prefer  against  him  at  Rome ;  and 
his  personal  security  was  more  to  him  than  the  life  of  an  inno- 
cent man. 

§  289. — Jesus  led  to  Calvary. — Simon  of  Gyrene. — The  Words  of  Christ  to 
the  Weeping  Women. 

As  was  usual  with  condemned  criminals,  Jesus  himself 
carried  the  instrument  of  death  to  the  place  of  execution.  But 
his  severe  struggles  and  sufferings,  both  of  body  and  mind,  had 
so  exhausted  his  strength  that  he  sunk  under  the  burden. 
Even  the  rude  soldiers,  who  had  so  lately  mocked  him,  were 
filled  with  compassion,  and  compelled  a  Jew,  whom  they  met 
on  the  way,  Simon  of  Cyrene,  to  take  his  cross  and  bear  it  to 
the  place  of  death,  s 

Amid  all  his  sufferings  he  was  moved  with  compassion  for 
the  blinded  people,  over  whose  heads  he  saw  impending  the 
judgments  of  God,  called  down  by  their  long-accumulated  guilt, 
of  which  he  had  so  often  warned  them.  Seeing  the  women  of 
Jerusalem  in  tears,11  he  said  to  them,  "Weep  not  for  me,  but 
weep  for  yourselves  and  for  your  children."  Then,  after  pre- 
dicting the  woes  of  the  siege  and  destruction  of  Jerusalem,  he 
said,  "If  they  do  these  things  in  a  green  tree,  what  shall  be  done 
inthedry?"* 

s  This  account,  given  m  the  first  three  Gospels,  carries  the  proof  of  its 
veracity  in  itself.  It  is  nothing  strange  that  Roman  soldiers,  in  the  public 
service,  could  do,  unresisted,  so  high-handed  an  act  (cf.  Hug's  instructive 
remarks  on  the  narrative  of  Christ's  passion,  Zeitschrifb  fur  d.  Geistl.  d. 
Erzbisthums  Freiburg,  1831,  v.  s.  12).  Mark,  whose  account  bears  evi- 
dence in  this,  as  in  several  other  places,  of  peculiar  sources  of  information, 
oral  or  written,  mentions  (xv.  21)  that  this  Simon  was  the  father  of  two 
men  well  known  in  the  first  Christian  congregations.  Notwithstanding 
all  that  Strauss  says  to  the  contrary,  John's  statement,  that  Jesus  was  led 
bearing  his  own  cross,  is  not  at  variance  with  that  given  by  the  other 
sources,  viz.  that  he  was  afterward  relieved  of  the  load  on  account  of  his 
exhaustion.  John  passes  lightly  over  some  things  in  the  narrative  of 
Christ's  passion,  and  gives  prominence  to  others  not  mentioned  by  the 
other  Evangelists ;  there  is,  therefore,  no  ground  of  surprise  in  his  omis- 
sion of  this  particular  incident.  If  it  be  supj  osed  that  the  Apostle  John 
did  not  write  this  Gospel,  can  it  be  imagined  that  its  author  knew  nothing 
of  this  account  (for  a  doctrinal  motive  to  intentional  silence  is  out  of  the 
question)  ?  In  what  corner  must  he  have  written,  to  remain  ignorant  of 
an  incident  so  closely  interwoven  with  the  traditional  accounts  of  the 
passion  ?  And  how  could  a  document  issuing  from  such  a  corner  be  passed 
off  as  the  production  of  John,  the  Apostle. 

h  Luke  xxiii.  27-31. 

1  "  If  the  Holy  One,  entering  among  sinful  men,  is  so  entreated,  what 
must  happen  to  those  whose  sufferings  will  be  the  just  penalty  of  their  own 
accumulated  guilt  ?" 
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CHAPTER  Vn. 

THE  CRUCIFIXION. 
§  290.— Details  of  ike  Crucifixion. 
When  Jesus  reached  the  place  of  execution,  he  was  offered, 
as  was  usual,  a  spiced  wine,i  intended  to  stupify  the  mind  and 
deaden  the  pains  of  death.  Oppressed  with  burning  thirst,  he 
tasted  of  the  wine;  but  when  he  perceived  the  stupifying 
drug,  he  refused  to  drink,  that  he  might  die  in  full  conscious- 
ness. Stripped  of  nearly  all  his  clothing,k  he  was  lifted  up  to 
the  cross,  bound,  and  then  nailed  to  it  by  his  hands  and  feet1 
(The  chief  pain  of  this  cruel  death,  according  to  a  writer  who 

l  Matt,  xxvii.  34.  Mark  describes  it  exactly  (xv.  23)  as  olvog  eouvp~ 
viofikvoc.  Cf.  Acta  Fructuosi  Tarraconensis,  where  it  is  related  of  the 
martyrs,  "  Cum  multi  ex  frcUema  caritaU  its  afferent,  uti  conditi  permixti 
pocuvum  sumereiU,"  &c.  (c.  iii.  Buinart.  Acta  Martyrum,  AmsteL  1713, 
220).  The  merum  condiium  was  given  by  the  Christians  to  the  confes- 
sors tanquam  antidotum,  that,  by  means  of  it,  they  might  be  less  sensible 
of  suffering  (Tertull.  de  Jejuniis,  c.  xii.). 

k  John's  mention  of  the  \irtav  appatyoc.  is  confirmed  by  the  statement  of 
Isidore  of  Peluaium,  that  such  garments  were  peculiar  to  Galilee.  Such  a 
garment,  though  somewhat  common  in  Galilee,  and  worn  by  the  lower 
classes,  might  have  been  a  novelty  to  the  Roman  soldiers,  and,  therefore, 
an  object  of  value  in  their  eyes.  Isidore  says,  "  rig  Sk  dy  voce  Tt)v  tirri- 
\tiav  rr)c  to9i)roc  &c«vj/c»  y*tp  oi  irruxoi  Kkxpnvrai  rwv  TaXcXacwv, 
KaO'  of)c  *«»  udKiora  to  rotovro  <fn\ti  yiveoOai  tuariov,  ri\vy  rivi,  meal 
OTtjOotiiopitiec.,  avaicpovoidv  vfaivoutvov." 

1  There  has  been  much  dispute  on  this  point,  and  many  have  given  it 
undue  importance ;  the  result  of  the  most  candid  inquiry  is,  that  the  feet 
were  nailed  as  well  as  the  hands.  The  most  striking  confirmation  is 
afforded  by  the  fact  that  the  fathers,  writing  at  a  time  when  crucifixion 
was  in  use,  speak  of  the  piercing  of  Jesus' 8  feet  as  a  matter  of  course* 
without  laying  any  stress  upon  it  as  necessary  to  fulfil  Ps.  xxii.  17.  We 
cannot  enter  into  the  inquiry  at  length,  but  will  only  allude  to  the  passage 
in  Tertullian  so  important  in  reference  to  this  question  (Adv.  Marcion.  iii 
19).  After  citing  "foderunt  manus  meas  et  pedes"  from  the  Psalm,  he 
undertakes  to  show  that  it  was  fulfilled  in  the  crucifixion  of  Christ.  The 
words  immediately  following,  "quae  proprie  atrocitas  cruris"  can  mean 
nothing  else  than  that  it  was  the  piercing  of  the  hands  and  feet  which,  on 
the  whole,  made  this  punishment  of  death  so  terrible.  He  then  speaks  of 
the  apices  cruets  as  belonging  to  the  cross  in  general,  not  Christ's  in  parti- 
cular. Further,  he  says  that  the  Psalm  cannot  be  applied  to  any  other 
that  had  died  as  a  martyr  among  the  Jews ;  no  man  of  God  except  Christ 
had  suffered  this  mode  of  death,  "  qui  solus  a  populo  torn  insigniter  cruci- 
fixvs  est"  (who  suffered  so  marked  a  death  by  crucifixion — one  otherwise 
unknown  in  the  Old  Testament — defining  him,  before  all  others,  and  fixing 
him  alone  as  the  one  to  whom  the  words  of  the  Psalm  could  be  applied). 
C£  Hug's  Dissertation,  before  cited ;  Hose's  Leben  Jesu,  §  148. 
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lived  while   it  was  yet   known  and   used,  consisted  in  the 
hanging  of  the  body  while  the  hands  and  feet  were  nailed.) 

§  291.— Christ  Prays  far  his  Enemies.— The  Two  Thieves. 

When  he  was  fastened  to  the  cross,  amid  the  jeers  and 
scofls  of  the  carnal  multitude,  He  did  not  invoke  the  Divine 
judgments  upon  the  heads  of  those  who  had,  returning  evi] 
for  good,  inflicted  such  terrible  tortures  upon  him;  on  the 
contrary,  with  boundless  love,m  he  commended  his  enemies  to 
the  mercy  of  God,  praying,  "  Father,  forgive  them,  for  they 
know  not  what  they  do"  (the  ignorance  of  delusion,  though  a 
guilty  one). 

Two  criminals,  of  widely  opposite  dispositions,  were  crucified 
with  him.  While  the  one,  hardened  in  sin,  joined  in  mocking 
Christ,  the  other  rebuked  him  for  so  doing.  Perhaps  the 
men's  offences  had  been  different ;  the  one  may  have  been  a 
common  robber,  the  other  a  criminal  led  away  by  the  political 
passions  that  then  excited  the  nation — like  the  Sicarri,*  the 
tools  of  the  hierarchy;  but  on  this  question  we  have  no  light. 
At  any  rate,  one  of  them,  roused  to  a  sense  of  sin  and  guilt, 
became  susceptible  of  higher  impressions.  And  the  deeper 
his  consciousness  that  his  own  punishment  was  justly  due  to 
his  crimes,  the  more  deeply  must  he  have  been  affected  by  the 
sufferings  of  the  Holy  One  beside  him.  Who  can  reckon  the 
power  of  a  Divine  impression  upon  a  contrite  soul — a  soul 
freed  from  the  bonds  of  sense  by  immediate  sufferings  ? 

It  is  at  once  a  proof  as  well  of  the  Divine  life  manifested 
by  Christ  in  the  very  face  of  death,  as  of  the  religious  suscep- 
tibility of  the  criminal  himself  that  he,  who  had  perhaps 
before  seen  none  of  the  proofs  of  Christ's  majesty,  should  have 
anticipated  the  faith  even  of  Apostles;  and  this  he  did  in 
trampling  upon  Jewish  prejudices,  and  recognizing  the  Messiah 
in  the  sufferer.  "Lord?  said  he,  "remember  me  when  thou 
comest  into  thy  kingdom.19  The  answer  of  Christ0  is  full  of 
import  in  more  respects  than  one.  In  view  of  the  sinner's 
faith,  founded  on  genuine  repentance,  he  promises  him  bliss ; 
and  in  opposition  to  the  expectation  that  His  kingdom  was 
only  to  be  founded  in  the  future,  he  promises  him  immediate 
bliss :  "  Verily,  I  say  unto  thee,  to-day  shall  thou  be  with  me  in 
Paradise." p 

m  Thus  illustrating  practically  his  precepts  in  the  Sermon  on  the  Mount. 
■  As  Barabbas,  Luke  xxiii.  19. 

°  Its  contradiction  to  ordinary  Jewish  notions  proves  its  originality. 
p  A  symbolical  name  for  the  regions  of  bliss. 
2h 
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§  292.— Chrises  Exclamation :  Psalm  xxii.— Bis  Last  Words. 

What  Divine  confidence  did  Christ's  words  to  the  malefactor 
display,  even  in  the  midst  of  his  sufferings !  But  he  partook 
of  all  purely  human  feelings,  and  was  .therefore  subject  to  the 
alternations  which  the  outward  circumstances  tended  to 
produce.  The  first  struggles  of  death  may  call  forth  in  mem 
the  sense  of  personal  sin ;  but  He,  the  perfectly  Holy,  could 
have  no  such  sense.  All  that  he  could  feel  (and  that  he  did 
feel)  was  a  consciousness  that  his  sufferings  were  the  result  of 
the  sins  of  men,  and  a  deep  sympathy  with  the  sufferings 
brought  upon  mankind  by  sin.  Under  these  pangs  of  soul 
and  body  he  sees  before  him  the  Holy  One,  persecuted, 
mocked,  proved  in  the  bitterest  sufferings,  yet  steadfastly 
trusting  in  God,  as  described  in  the  twenty-second  Psalm : 
and  the  idea,  as  delineated  by  the  inspired  Psalmist,  was 
realized — not  only  in  itself  but  in  the  minutest  traits  of  its 
delineation  also — in  Him,  who  stood  among  men  as  the  only 
Holy  One,  not  only  exhibiting  the  ideal  of  holiness  in  conflict 
and  suffering,  but  triumphing  through  them. 

At  the  acme  of  his  pangs,  he  cries  aloud,  "  My  God,  my 
God,  why  hast  thou  forsaken  me?"  The  form  of  the  words, 
"my  God,"  implies  the  consciousness,  in  his  inmost  soul,  of 
inseparable  union  with  God.  The  words  must  also  be  taken 
as  the  expression  of  a  single,  subordinate  moment,  in  connexion 
with  the  whole  state  of  soul  expressed  in  the  Psalm. 

An  enigma,  indeed,  must  this  exclamation  appear  to  all  who 
isolate  it  from  its  connexion  with  the  state  of  Christ's  soul  up 
to  the  last  expression  of  triumph,  "  It  is  finished  /"an  enigma, 
indeed,  to  those  who  forget  that  Christ  suffered  and  died  for 
mankind — for  mankind  laid  up  in  his  heart ;  an  enigma  to 
all,  in  a  word,  who  are  strangers  to  the  Christian  life.  But 
the  Christian  sees,  in  this  feature  of  his  Master's  history,  a 
type  of  the  life  of  individual  believers  and  of  the  whole 
Church ;  for  both  must  be  led,  through  all  stages  of  suffering, 
and  even  through  moments  of  apparent  abandonment  by  God, 
to  perfection  and  glorification. 

Parched  with  inward  heat,  the  Saviour  asks,  for  the  last 
time,  for  a  cooling  drink.  A  sponge,  filled  with  the  acid  drink 
used  by  the  soldiers,*!  was  placed  to  his  lips.  Dying,  he 
commends  his  mother  to  the  care  of  that  beloved  disciple  who 
stood  nearer  to  him  than  a  brother.     And  then  he  utters  the 

*  Posca. 
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word  of  triumph,  the  greatest  and  the  weightiest  that  has 
been  uttered  upon  the  earth :  "  It  is  finished  /"  and  commends 
his  soul,  separating  from  his  bodily  being,  to  the  Father  in 
Heaven. 

§  293. — Phenomena  accompanying  ike  Death  of  Christ :  the  Earthquake ; 
the  Darkness  ;  the  Bending  of  the  Temple-veil. 

The  wise  men  from  the  East  were  led  to  the  Redeemer  by 
the  remarkable  phenomena  which  attended  his  birth;  and 
similar  wonders  accompanied  his  death.  As  the  unity  of  the 
world  as  a  whole  [the  world  of  nature  and  of  spirit],  is  seen  in 
natural  signs  accompanying  epoch-making  events  in  history, 
so  we  need  not  marvel  to  find  the  greatest  event  of  history — 
shown  as  such  by  its  fruits  in  the  spiritual  -  renovation  of 
mankind  even  to  those  who  cannot  comprehend  its  internal 
import — attended  by  similar  manifestations.  At  the  moment 
of  Christ's  death  there  was  an  earthquake ;  and  at  the  same 
time,  and  perhaps  from  the  same  cause,  a  darkness  spread  over 
the  sky,  producing  effects 'like  those  of  an  eclipse  of  the  sun.r 
The  veil  of  the  Holy  of  Holies  in  the  Temple  was  rent 
asunder,8    signifying  that  the  Holy  of  Holies  in   heaven  is 

r  Julius  Africanus,  the  first  Christian  author  of  a  world-historical  work, 
says  that  the  heathen  historian  Tliallus  described  this  darkness  as  an 
f  jcAcuj/ig  rov  rjXiov.  Africanus  rightly  contradicts  this,  since  no  eclipse 
could  possibly  have  taken  place  at  the  time,  and  infers,  justly,  that  the 
darkness  could  only  have  occurred  as  a  real  miracle.  (See  the  fragment  in 
Qeorg.  Syncell.  Chronograph,  ed.  Nieubuhr,  Dindorfj  i.  610.)  The  Fathers 
of  the  first  century  refer  frequently  to  a  statement  made  by  Phlegon,  the 
author  of  a  "  Chronicle,"  under  Hadrian.  Eusebius  quotes  his  words, 
Chron.  under  the  fourth  year  of  202nd  Olymp.  :  "  eicXtiipic  rfXiov  peyiarn 
r&v  iyvtodfuvatv  irporepov,  Kai  vi)%  &oa  'itcry  rijg  iffxkpaq  iyevero,  &otz 
Kal  aarkpag  iv  ovpaviji  tiavifvai."  A  great  earthquake  in  Bithynia  had 
destroyed  most  part  of  Nicoea  (1.  c,  p.  614.) 

*  By  KaraTreTaapa,  Matt,  xxvii.  51,  it  is  most  natural  to  understand 
the  curtain  before  the  "Holy  of  Holies,"  for  this  was  distinctively  so 
called  ;  the  veil  before  the  Sanctuary  was  called  KaXvppa  (Philo,  De  Vit. 
Mos.  Hi.  §  5) ;  or  vaog  must  mean  the  Sanctuary  in  the  stricter  sense, 
which  does  not  accord  with  the  usage  of  Matthew.  The  latter  view 
destroys  the  peculiar  import  of  the  occurrence. 

It  has  been  questioned  whether  the  fact  of  the  rending  of  the  veil  is  well 
supported.  It  is  true,  it  is  not  so  well  sustained  as  the  other  phenomena, 
not  being  mentioned  by  Luke  and  John ;  but  there  is  no  decisive  ground 
for  doubting  its  credibility.  It  is  true,  that  the  account  may  have  origi* 
nated  from  the  occurrence  of  some  fact  of  the  kind,  which  assumed  this 
particular  form  in  the  narrative,  from  the  idea,  subsequently  received,  that 
access  to  the  "Holiest"  was  opened  by  Christ.  Those  who  presuppose 
this  would  call  it  a  mythical  element,  blended  with  the  historical.  We  use 
the  term  "  mythical "  purposely,  having  no  superstitious  fear  of  the  word, 
when  we  wish   to  make  use  of  the  idea.    Although  we  assert  that 

2h2 
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opened  to  all  men  through  the  finished  work  of  Christ;  the 
wall  of  partition  between  the  Divine  and  the  Human  broken 
down ;  and  a  spiritual  worship  substituted  for  an  outward  and 
sensible  one. 

CHAPTER  VIII. 

THE  RESURRECTION. 
§  294. — Did  Christ  predict  hit  Resurrection  t 

Before  describing  the  Resurrection,  we  must  examine  the 
question  whether  Christ  foresaw  and  predicted  that  event  as 
well  as  his  sufferings. 

It  is  true,  we  cannot  prove,  A  priori,  that  he  must  neces- 
sarily have  foreknown  the  Resurrection.  If  he  had  had  only 
a  confident  certainty  that  the  Holy  Spirit  would  continue  to 
work  in  his  disciples,  unfolding  the  truth  He  had  taught  them, 
and  completing  the  training  He  had  commenced,  he  might 
have  left  behind  him  his  work  on  earth  with  calm  assurance 
of  the  future ;  He  need  not  necessarily  have  concluded  that 
his  corporeal  reappearance  to  his  followers  in  so  short  a  time 
must  form  the  link  of  connexion  between  his  departure  and 
the  renewal  of  spiritual  communion  with  them.  Notwith- 
standing all  this,  however,  the   close  connexion   of  Christ's 

Christianity  is,  in  its  essence,  not  a  mythical,  but  a  historical  religion, 
founded  upon  a  chain  of  real  historical  facts ;  and  although  we  make  a 
broad  distinction  between  myths  and  symbolical  representations  of  facts; 
still  we  do  not  assert  it  to  be  impossible  that,  after  religious  intuition  had 
received  a  new  direction  from  the  extraordinary  facts  of  Christianity, 
certain  mythical  elements,  attaching  themselves  to  the  facts,  could  haw 
crept  into  the  Christian  tradition.  The  mythical  must  predominate,  in 
order  to  make  a  narrative  apocryphal. 

But  to  admit  this  possibility,  even  in  individual  cases  Kke  the  one  before 
us,  is  not  to  admit  its  reality.  Although  it  is  true  that  none  but  a  few 
j>riests  could  possibly  have  witnessed  the  rending  of  the  veil  of  "  the  Holy 
of  Holies,"  it  was  by  no  means  impossible  that  it  could  be  generally  known 
afterward;  since,  among  other  reasons,  many  priests  afterward  became 
Christians.  Nor  is  the  argumentwm  e  silentio  at  all  decisive  in  this  case. 
The  authors  of  the  New  Testament  had  so  rich  a  treasure  of  proofs  at 
command  that  they  did  not  need  to  run  to  every  individual  fact  which  they 
might  have  used.  They  drew  from  mil  sources  (as  the  Apostolical  epistles 
show),  and  could  afford  to  pass  by  many  available  things.  In  the  Ewmg. 
ad  Hebrasos,  it  is  related  that  a  beam  over  the  Temple-door  broke  in  two 
(superliminare  templi  infinites  magnitudinis  fractvm  esse  atqui  dwisum.  See 
Hieron.  in  Matt,  xxvii.  51  ;  torn.  vii.  pt.  1,  p.  336,  ed  Vallars) ;  which 
might  have  been  caused  by  the  earthquake.  Cf.  also,  the  statement  cited 
from  the  Qemara  (in  Huff's  Dissertation  above  mentioned),  that  the  folding 
doors  of  the  Temple,  although  locked,  suddenly  burst  open  about  40  years 
before  the  destruction  of  Jerusalem.  All  these  accounts  hint  at  some /ad 
lying  at  the  bottom  of  them. 
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resurrection  with  his  whole  work  as  Redeemer  must,  in  the 
outset,  make  it  appear  altogether  improbable  that  he  should 
not  have  foreknown  it. 

"  But  if  he  looked  forward  to  his  resurrection  with  full  con- 
fidence, how  can  we  account  for  his  conflicts  at  the  approach 
of  death  ]"  Here  is  the  same  enigma  of  the  union  of  Divinity 
and  Humanity  which  pervades  the  whole  life  of  Christ,  and  is 
especially  prominent  at  particular  moments.  Phenomena 
somewhat  analogous  appear  in  the  coexisting  emotions  of  the 
Divine  and  the  natural  life  in  believers  imbued  with  the 
Spirit  of  Christ.  The  consciousness,  in  Him,  that  death  was 
but  a  passage  to  his  glorification  did  not  prevent  the  strivings 
of  nature  with  sufferings;  nor  could  the  assurance  of  speedy 
resurrection  save  him  from  the  struggle.  All  that  we  can  do 
is  to  distinguish  the  separate  moments  of  his  consciousness ; 
remembering  that  faith  is  not  one  with  intuition.*  The 
sacrifice  of  Christ  lost  as  little  of  its  moral  import  by  the 
assurance  of  resurrection  as  does  the  self-sacrifice  of  the 
believer  who  submits  to  the  death-struggle  in  faith  of  a  blissful 
life  beyond. 

But  can  it  be  proved  that  Christ  predicted  his  resurrection 
to  the  disciples  %  May  they  not,  at  a  later  period,  have  attri- 
buted such  an  import  to  figurative  expressions  of  his,  like  those 
in  John,  which,  in  reality,  only  referred  to  his  spiritual  mani- 
festations to  them;  as  was  done  with  Matt,  xii  40,  and  John 
ii.  191 

Even  if  we  grant  that  this  may  have  been  the  case  with 
some  of  Christ's  expressions  of  the  kind,  it  by  no  means  fol- 
lows that  all  the  intimations  of  the  resurrection  were  applied 
in  this  way  only  at  a  later  period.  The  very  fact  that  some  of 
his  sayings  really  did  intimate  it,  may  have  led  to  the  attri- 
buting of  this  meaning  to  others  that  did  not.  In  John  xx. 
8,  9,  we  see  an  indication  that  the  disciples,  soon  after  his 
death,  began  to  call  to  mind  what  he  had  said  concerning  his 
resurrection,  and  hope  began  to  struggle  with  fear  in  their 
souls.  But  John  has  preserved  to  us  one  of  Christ's  sayings, 
which  plainly  points  to  his  resurrection,  viz.  x.  17,  18.  It  is 
obvious  that  the  declaration,  "/  hwe  power  to  lay  down  my  life, 
and  I  have  power  to  take  it  up  again?  was  meant  to  imply 
something  distinctive  and  peculiar  to  Christ;  it  is  entirely 
emasculated  by  being  applied  to  that  immortality  which  is 

'  Christ  is  represented,  Heb.  xii.  2,  as  leading  the  way  for  believers,  by 
himself  reaching  his  glory  through  a  perfectly  tried  faith. 
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common  to  all  men ;  nor  can  it  be  satisfied,  except  by  reference 
to  his  resurrection.  There  are  passages  in  the  synoptical  Gos- 
pels (e.  g.  Matt.  xvi.  21 ;  Luke  ix.  22)  in  which  Christ  ex- 
pressly foretells  his  resurrection,  along  with  his  sufferings,  spe- 
cifying the  precise  interval  of  three  days ;  but  it  is  marvellous 
that  these  precise  declarations  should  neither  have  been  under- 
stood nor  made  the  subject  of  direct  inquiry,  often  as  they 
were  repeated.  This  appears  unhistorical;  indeed,  it  is  a  thing 
to  be  looked  for,  that  tradition  would  give  to  such  expressions, 
after  the  event,  when  their  bearing  was  better  understood,  a 
more  precise  form  than  they  really  had  at  first.  In  John's 
Gospel,  all  Christ's  intimations  are  distant  and  indefinite,  as  is 
usual  in  prophecy;  and  this  is  one  of  the  proofs  of  its  genuine 
Apostolic  origin. 

§  295. — Dejection  of  the  Apostles  immediately  after  Christ's  Death. — Their 
Joy  and  Activity  at  a  later  Period.— The  Reappearance  of  Christ  necessary 
to  explain  the  Change.  - 

The  death  of  Christ  annihilated  at  a  stroke  the  Messianic 
expectations  of  the  Apostles.  Their  dejection  was  complete. 
But  if,  of  all  that  they  had  hoped,  nothing  was  ever  realized, 
this  dejection  could  not  have  passed  away.  It  is  true,  we  may 
suppose  it  abstractly  possible  that,  after  the  first  consternation 
was  over,  the  deep,  spiritual  impressions  which  Christ  had 
made  might  have  revived,  and  operated  more  powerfully,  and 
even  more  purely,  now  that  they  could  no  longer  see  him  with 
their  bodily  eyes.  But  this  view  could  not  arise,  except  along 
with  the  recognition  of  an  historical  Christ  as  the  personal 
ground  and  cause  of  such  a  new  spiritual  creation ;  without 
the  presupposition  of  such  a  Christ,  there  is  no  possible  founda- 
tion ,on  which  to  conceive  of  such  after-workings. 

And  even  with  it,  we  cannot  explain  (not  bare  conceivable 
possibilities,  but)  the  actual  state  of  the  case,  viz.  the  dejection 
of  the  Apostles  at  first,  and  what  they  were  and  did  afterward. 
There  must  be  some  intermediate,  historical  fact  to  explain  the 
transition ;  something  must  have  occurred  to  revive,  with  new 
power,  the  almost  effaced  impression;  to  bring  back  the  flow 
of  their  faith  which  had  so  far  ebbed  away.  The  reappearance, 
then,  of  Christ  among  his  disciples  is  a  connecting  link  in  the 
chain  of  events  which  cannot  possibly  be  spared.  It  acted 
thus  :  Their  sunken  faith  in  his  promises  received  a  new  im- 
pulse when  these  promises  were  repeated  by  Him,  risen  from 
the  dead ;  his  reappearance  formed  the  point  of  contact  for  a 
new  spiritual  communion  with  hin^  never  to  be  dissolved;  nay, 
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thenceforward  to  be  developed  ever  more  and  more.  Accord- 
ing to  their  own  unvarying  asseverations,  it  was  the  foundation 
of  their  immoveable  faith  in  his  person,  and  in  himself  as  Mes- 
siah and  Son  of  God,  as  well  as  of  their  steadfast  hope,  in  his 
communion,  of  a  blissful,  everlasting  life,  triumphing  over 
death.  Without  it,  they  never  could  have  had  that  inspiring 
assurance  of  faith  with  which  they  everywhere  testified  of  what 
they  had*  received,  and  joyfully  submitted  to  tortures  and  to 
death. 

§  296. — Was  the  Reappearance  of  Christ  a  Vision  t 

If,  then,  it  be  the  task  of  history  to  connect  the  course  of 
events,  the  reappearance  of  Christ  must  be  recognized  as  an 
essential  link  in  the  chain  which  brought  about  the  spiritual 
renovation  of  the  life  of  humanity.  Without  it,  the  historical 
inquirer  will  always  have  an  inexplicable  enigma  to  solve.  But 
reason,  which  demands  this  connexion  of  events,  feels  itself — 
until  it  has  obtained  a  higher  light  by  faith — repelled  by  a 
8wpernatv/ral  event,  not  to  be  explained  from  the  connexion 
itsel£  And  the  inquirer  who  does  not  recognize  (as  we  felt 
ourselves  compelled  to  do  at  the  outset)  the  whole  manifesta- 
tion of  Christ  as  supernatural,  must  set  liimself  to  the  task  of 
finding  some  natural  explanation  of  his  reappearance,  in  the 
connexion  of  cause  and  effect. 

Those  who  attempt  such  an  explanation  on  internal  grounds 
.suppose  Christ's  reappearance  to  have  been  a  vision.  Now,  in 
any  vision  (other  than  magical,  and  such  are  precluded  by  the 
hypothesis  of  this  inquiry,  which  goes  upon  natural  and  his- 
torical grounds)  a  psychological  starting-point  is  necessarily 
presupposed,  even  when  the  vision  is  said  to  be  seen  by  one 
individual,  much  more  when  it  is  repeatedly  seen,  in  the  same 
way,  by  different  individuals.  But  no  such  starting-point  can 
be  found  in  the  mental  condition  of  the  Apostles,  such  as  it 
has  been  described.  It  is  precisely  in  order  to  explain  the 
change  in  that  condition  that  we  need  another  cause.  How 
is  it  possible  to  derive  from  the  psychological  development 
itself  a  condition  precisely  its  contrary?  That  were  indeed  a 
petitio  pri/ndpii. 

Moreover,  the  very  nature  of  the  Evangelical  narratives, 
bearing,  as  they  do,  the  stamp  of  sensible  reality,  subverts  such 
a  hypothesis.  And  to  these  must  be  added  the  concurrent 
testimony  of  a  contemporary,  who  himself  came  forward  within 
a  very  few  years  as  a  witness  for  the  reality  of  Christ's  resur- 
rection, whose  personality  lies  before  us,  in  his  letters,  in  all 
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the  traits  of  undeniable  historical  reality,  and  whose  convic- 
tions, founded  on  that  resurrection,  gave  him  power  to  en- 
counter cheerfully  all  perils,  labours,  and  sufferings — the 
Apostle  Paul.  And  Paul  bears  witness  that  Christ  appeared 
to  more  than  five  hundred  at  one  time.u 

§  297.— Was  Ckrisfs  a  real  Death  t 

If  the  inquirer  still  perseveres  in  rejecting  everything  super- 
natural, he  must  have  recourse  to  external  grounds  for  the 
explanation  of  Christ's  reappearance,  and  deem  it  a  revival 
from  apparent  death,  brought  about  by  the  use  of  natural 
means 

It  may  be  admitted,  inasmuch  as  crucifixion  was  not  imme- 
diately fatal,  that  one  who  had  endured  its  torture  for  several 
hours  might  be  restored  by  careful  medical  aid;  although  it 
certainly  was  not  an  easy  thing  to  do,  as  the  examples  men- 
tioned by  Josephusy  testify.  But  let  us,  without  inqxiiring  for 
other  signs  of  death  in  the  case  of  Jesus,  notice  the  following 
points.  Before  his  crucifixion,  he  had  endured  multiplied  suf- 
ferings, both  of  soul  and  body;  he  had  been  scourged;  he  was 
so  worn  out  on  the  way  to  Golgotha  that  he  could  not  carry 
his  cross,  and  even  the  Roman  soldiers  had  pity  on  him;  he 
was  nailed  to  the  cross  by  his  hands  and  feet ;  he  had  remained 
from  noon  till  towards  evening w  in  this  painful  position,  under 
the  rays  of  a  burning  sun ;  he  took  leave  of  the  world  in  the 
struggles  of  death;  his  side  was  pierced x  by  the  lance  of  a  Ro-1 

«  1  Cor.  xv.  6. 

T  In  his  autobiography,  §  75.  He  had  been  sent,  with  a  troop  of  Roman 
horse,  to  the  village  of  Tekoah,  four  or  five  hours'  distant,  to  reconnoitre. 
Jerome,  living  in  Bethlehem,  writes  of  this  village,  "  Thecoam  viculum 
esse  in  monte  situm  et  duodecim  millions  ab  Jerosolymis  separatum, 
quotidie  oculis  cernimus"  (t.  iv.  pt.  i.  p.  882).  Returning  from  the  vil- 
lage to  Jerusalem,  Josepbus  saw  several  prisoners  hanging  on  crosses, 
who  must  have  been  crucified  in  the  interim,  as  he  had  not  seen  them  in 
going  out.  On  arriving  at  camp,  he  begged  of  Titus  the  lives  of  three, 
and  had  them  at  once  taken  down  (after  hanging,  therefore,  but  a  few 
hours),  and  treated,  medically,  with  the  utmost  care  ;  yet  but  one  out  of 
the  three  survived.  (Cf.  Bretechneider's  remarks  on  this  account,  Stud.  n. 
Krit.  J  832,  iii. ;  also,  Hug,  Freiburg.  Zeitschrift,  No.  vii.  148.) 

w  A  close  computation  of  the  hours  cannot  be  arrived  at  from  the  Evan- 
gelical accounts.  It  is  hardly  to  be  supposed  that  even  the  disciples  who 
were  eye-witnesses  were  able,  under  the  circumstances,  to  note  the  precise 
time. 

x  I  make  the  following  remarks  with  reference  to  John  xix.  31,  to  guard 
against  the  interpolations  placed  in  this  passage  by  a  profane  vulgarity, 
which  reads  John's  Gospel  as  it  would  a  police  report.  The  mffringen 
crura  was  indeed  an  ignominious  punishment,  particularly  used  as  a  capital 
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man  soldier ;  and,  after  all  this,  he  remained  two  nights  and  a 
day  in  a  fresh  grave.  Yet,  without  medical  aid  or  attendance, 
the  same  man  walks  about,  on  a  sudden,  among  his  disciples, 
apparently  in  sound  health  and  full  of  vital  power !  Had  he 
appeared  among  them  sick  and  suffering,  as  he  must  have  done 
had  he  been  restored  by  natural  means  from  apparent  death, 
such  a  sight  could  not  have  revived  their  sunken  faith,  or  be- 
come the  foundation  for  all  their  hopes.  A  weak  man  would 
have  reappeared,  subject  to  death  like  any  other.  But,  on  the 
contrary,  he  seemed  to  them  so  much  more  like  a  glorified 
being,  that  he  had  to  give  them  sensible  proofs  of  his  humanity. 
He  appeared  to  them  thenceforth  as  one  over  whom  death  had 
no  power ;  and,  therefore,  became  a  pledge  that  the  life  of  man 
should  conquer  death,  and  enjoy  for  ever  a  glorified  existence. 

Even  il  all  this  could  be  made  to  agree  with  a  restoration  of 
Christ  by  natural  means  from  apparent  death,  we  should  have 
further  to  suppose  either  that  his  life  was  subsequently  pro- 
longed for  some  time,  or  that  he  died  soon  after,  in  consequence 
of  his  wounds  and  sufferings.  The  former  supposition  is  a 
mere  fancy ;  there  is  no  possible  ground  for  it  in  history ;  the 
latter  is  contradicted  by  the  facts  of  his  reappearance ;  there 

punishment  for  slaves  ;  but  it  certainly  was  not  immediately  iatal.  (After 
the  hands  were  cut  off,  the  legs  broken,  and  the  body  maimed  in  various 
ways,  the  criminals  were  thrust  into  a  pit,  still  alive :  KoXoGwoavrec  $k 
Kai  trvvrpfyavTiQ  r<k  ffrcXq,  in  Z&vtclc  tppupav  svq  riva  raippov.  Polyb. 
i.  c.  80,  §  13.)  The  death-blow  was  afterward  given  in  some  other  way. 
Hence  (Ammian.  Marcellin.  Hist.  xiv.  9)  it  is  expressly  added,  "fractis 
cruribus,  ocriduntur."  Hie  soldiers,  having  completed  the  effractio  crwrwm, 
on  the  two  malefactors  that  were  crucified  with  Jesus,  either  gave  them 
the  death-blow  or  permitted  them,  after  being  taken  down,  to  perish  slowly 
from  their  broken  limbs.  But,  as  no  signs  of  life  could  be  seen  in  Jesus, 
they  saw  no  necessity  to  execute  the  command,  which  was  given  solely 
under  the  presupposition  that  crucifixion  could  not  kill  so  soon.  Nor  was 
this  at  all  strange ;  all  that  was  demanded  was  that  the  crucifixion  should 
have  done  its  work  effectually.  They  deemed  it  enough,  therefore,  to 
thrust  the  lance  into  his  side,  either  to  assure  themselves  that  he  was  dead, 
or  to  give  him  the  death-blow.  It  would  have  been  a  bad  manoeuvre, 
indeed,  to  do  this  as  a  mere  pretence,  with  the  intention  to  save  him. 
Although  the  word  vvttuv  may  denote  a  slight  wound,  its  meaning  (as 
denoting  a  severe  wound)  is  fixed  by  the  weapon  employed  ;  and,  more- 
over, John  uses  it  as  synonymous  with  Ukivthv,  v.  37.  The  wound  could 
not  have  been  a  small  one,  as  Christ  afterward  called  on  the  disciples  to 
thrust  their  hands  into  it.  And  there  are  other  instances  in  which  we  read 
of  the  death-blow  being  given  by  piercing  the  side  with  a  lance ;  two 
martyrs,  Marcus  and  Marcellianus,  had  remained  a  day  and  a  night  tied 
to  a  stake,  to  which  their  feet  were  nailed,  jussit  prmfectv*  ambos,  ubi 
ttabant,  lemceuper  laiera  perforari  (Acta  Sanct.  Jun.  t.  iii.  £  571). 
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was  no  cause  of  death  apparent.  And  the  very  fact  of  his 
dying  would  have  destroyed  all  the  moral  effect  of  his  resur- 
rection, which  consisted  solely  in  the  conviction  wrought  by  it 
that  he,  as  Messiah,  had  conquered  death,  and  was  no  more 
subject  to  its  power.  Moreover,  if  it  be  true  that  Christ's  suf- 
ferings caused  his  death,  he  is  chargeable  with  grossly  deceiving 
the  disciples  to  present  his  body  to  them  in  a  higher  light,  and 
thereby  give  an  impulse  to  their  faith  which  it  could  not 
otherwise  have  obtained.  And  so  that  great  fact  which  formed 
the  immoveable  basis  of  the  disciples'  faith  in  Christ's  person 
and  work,  and  in  his  plan  of  salvation,  on  which  rests  the 
whole  fabric  of  the  Christian  Church,  must  have  gained  its 
high  import  from  an  actual  deception  on  the  part  of  Christ 
himself,  or  at  least  from  an  intentional  concealment  of  the 
truth! 

Had  the  Jewish  opponents  of  the  Gospel  made  use  of  this 
hypothesis  to  invalidate  the  proof  of  Divinity  which  the  dis- 
ciples derived  from  Christ's  reappearance,  and  circulated  it 
freely,  it  would  neither  be  matter  of  surprise  nor  ground  of 
suspicion.  But  the  fact  that  they  did  not  make  use  of  any 
such  hypothesis,  but  employed  any  and  every  other  means  to 
invalidate  the  Christian  faith,  is  a  powerful  proof  that  there 
was  nothing  in  the  circumstances  of  Christ's  death  to  favour 
such  an  explanation.  Of  a  totally  different  character  was  the 
report,  so  easily  dimised,y  that  the  disciples  had  found  means 
to  remove  the  body  from  the  grave.  The  invention  and  cir- 
culation of  such  a  report  was  most  natural;  the  empty  grave 
was  a  proof  that  must  be  invalidated.  But,  on  the  other  hand, 
there  is  not  a  vestige  of  proof  that  the  Jews,  presupposing  the 
accounts  of  Christ's  reappearance  to  be  true,  ever  reported  that 
he  had  been  revived  from  a  merely  apparent  death :  on  the 
contrary,  the  truth  of  those  accounts  was  the  object  of  attack 
from  the  very  first.  The  opponents  of  Christianity  declared 
that  the  disciples  either  intentionally  deceived  others,  or  were 
themselves  deceived;  e.  g.  Celsus,  who  made  great  use  of  the 
attacks  of  the  Jews  upon  Christianity,  and  the  fables  they 
spread  abroad  concerning  it.  And  in  this  connexion  it  was 
that  the  accusation  of  stealing  away  the  body  was  brought 
against  the  disciples ;  they  did  it,  it  was  said,  to  nullify  the 

?  Matt,  xxviii.  15.     We  cannot  mistake  the  additions  of  tradition  to  the 
original  fects.     Dial.  c.  Tryph.  Jud.  f.  335,  ed.  Colon,  and  the  extract*  by 
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evidence  of  the  corpse  against  their  pretence*  that  Christ  had 
risen  and  reappeared  to  them.  Paul  did  not  find  it  necessary 
to  prove  that  Christ  had  really  died;  this  was  taken  for 
granted;  his  task  was  to  show  that  he  had  risen  from  the 
dead  (1  Cor.  xv.).a 

§  298.—  The  Resurrection  intended  only  for  Believers. 

The  manifestation  of  the  risen  Saviour  was  only  designed 
for  those  who  had  been  brought  to  faith  by  his  previous  minis- 
try. It  was  not  one  of  the  miracles  by  which  unbelievers 
were  to  be  convinced.  Those  whose  dispositions  of  heart  had 
made  them  unsusceptible  of  impression  from  his  whole  minis- 
try would  have  received,  for  the  same  reason,  but  transient 
impressions  from  his  reappearance.  If  the  living  Jesus  could 
not  lead  them  to  repent,  neither  would  they  have  been  per- 
suaded by  one  risen  from  the  dead.b 

The  reappearance  of  the  risen  one,  therefore,  was  designed 
to  seal  and  confirm  the  faith  of  such  as  already  believed ;  to 
form  the  point  of  transition  from  their  sensible  communion 
with  the  visible  Christ  to  their  spiritual  fellowship  with  the 
invisible,  but  ever-present  Saviour.  And  as  this  was  the  reason 
why  Christ  did  not,  in  his  last  promises  recorded  by  John, 
make  express  mention  of  his  reappearance  as  a  preparatory 
moment,  so  we  shall  find  in  his  conversations  with  the  disciples 
after  the  resurrection  conspicuous  allusions  to  the  promises 
made  before.  Here,  too,  we  find  the  reason  why  he  only  ap- 
peared to  them  occasionally,  and  remained  among  them  but  a 
short  time ;  they  were  not  to  accustom  themselves  anew  to 

*  L.  c.  Justin  Mart.  :  "  ir\avw<7i  roi)g  avQputirovc  Xiyovrtc  tynykpOai." 

•  But  I  must  believe,  contrary  to  some  of  the  latest  interpreters,  that 
John  (xix.  34),  as  an  eye-witness,  meant  to  prove  that  Christ  was  really 
dead,  from  the  nature  of  the  blood  that  flowed  from  the  wound.  Ver.  35 
certainly  refers  to  ver.  84,  and  not  to  ver.  36,  37.  Although,  John,  in 
these  last  verses,  referred  to  the  Old  Testament  prophecy,  it  does  not 
follow  that  he  made  it  the  seal  of  faith  (v.  34),  particularly  for  his  readers, 
who  were  not  such  as  to  be  led  to  faith  from  arguments  founded  in  Judaism. 
These  verses  are  added,  to  show  that  what  had  taken  place  was  conformed 
to  a  higher  necessity.  It  appears  then,  that  John  thought  it  necessary  to 
prove  that  Christ  had  really  died.  It  does  not  follow,  however,  that  he 
had  in  view  any  definite  opponents  who  denied  that  fact.  As  he  intended 
to  testify  to  the  resurrection,  it  was  necessary  that  he  should  testify  to  the 
deaOi,  especially  for  readers  who  were  not  believers ;  in  view  of  fie  well* 
known  fact  that  crucifixion,  endured  for  a  few  hours,  was  not  in  itself 
always  fatal.  If  he  had  definite  opponents  in  view,  they  were  probably 
(corresponding  to  John's  sphere  of  labour)  heathens,  and  not  Jews.1 

b  Luke  xvi.  31  ;  cf.  pp.  143,  354. 
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cleave  to  his  visible  manifestation,  but  to  learn  that  his  reap- 
pearance was  to  mediate  a  higher  and  everlasting  union.0 

§  299.— 27*  Women,  Peter,  and  John  at  the  Grave. 

We  now  proceed  to  a  brief  statement  of  the  details  of  the 
resurrection. 

On  Sunday  morning,  the  second  day  of  Easter,  Mary  of 
Magdalene,  with  certain  other  women,  came  to  the  tomb,  and 
found  the  stone  removed.  They  began  to  fear  that  the  body 
had  been  taken  away,  and  that  they  should  see  it  no  more. 
Mary,  in  alarm,  ran  to  seek  for  John  and  Peter;  the  other 
women  afterward  went  to  other  of  the  Apostles.  Peter  and 
John  hastened  to  the  tomb.  John,  in  anxious  haste,  antici- 
pated Peter.  Looking  down  into  the  tomb,  and  seeing  the 
sliroud  decently  disposed,  but  no  corpse  there,  he  started  back 
in  consternation.  Peter,  taking  courage,  descended  into  the 
tomb;  John  followed;  and,  now  convinced  that  the  body  was 
not  there,  called  to  mindd  the  intimations  which  Christ  had 
given e  of  his  resurrection,  and  faith  began  to  spring  up  in  his 
soul. 

§  300. — Christ  appears  to  the  Women  at  the  Tomb;  to  Mary;  to  the  Two 
Disciples  on  the  Way  to  Emma/us. 

During  the  absence  of  the  Apostles,  Christ  appeared  first  to 
the  two  women  who  had  gone  away ;  and  they,  filled  with  joy, 
surprise,  fear,  and  reverence,  fell  before  him  and  embraced  his 
feet.  But  he  spoke  to  them  encouragingly :  "  Be  not  afraid." 
All  that  he  said  was  encouraging  and  cheering ;  and,  in  bidding 

c  I  agree  with  Be  Wette,  against  Zucke,  that  John  xx.  30,  does  not  refer 
to  other  appearances  of  Christ  after  the  resurrection  not  mentioned  by 
John,  but  that  it  is  intended  as  a  word  of  conclusion  to  his  whole  Gospel. 
This  is  supported  by  the  whole  form  of  the  expression,  and  by  the  use  of 
the  words  ar/ field  voulv,  which  cannot  mean  anything  but  "to  work 
miracles/'  The  phrase  kvwiriov  ru>t>  fiaOrir&v  proves  nothing  to  the  con- 
trary ;  the  Apostles  were  eye-witnesses  of  Christ's  whole  ministry ;  and 
John  wrote  his  Gospel  as  one  of  these  eye-witnesses. 

d  The  word  kiriortvotv  (John  xx.  8)  must  be  referred  to  a  previous 
foretelling  of  the  resurrection  by  Christ  himself,  in  accordance  with  John's 
usage  of  the  idea  of  "  belief,"  as  Lilcke  has  admitted  (Commentar,  2"  Aufi.). 
The  sense  of  the  passage  is  as  follows :  The  disciples  needed  such  an  out- 
ward sign  to  revive  their  faith  in  Christ's  predictions  of  his  resurrection  ; 
for  they  were  not  as  yet  penetrated  by  the  conviction  that  Jesus,  as  Mes- 
siah, had  necessarily  to  rise  in  order  to  accomplish  the  Messianic  work 
according  to  the  prophecies  of  Scripture.  Had  they  been,  they  would 
have  needed  no  such  external  perception.  (Cf.  Lucke  s  excellent  remarks 
on  the  passage.)  •  Cf.  p.  469. 
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them  announce  his  resurrection  to  the  Apostles,  he  spoke  of 
them  as  "  brethren."* 

He  then  appeared  to  Mary,  who  had  remained  at  the  tomb 
oppressed  with  anxiety  and  grief.  Seeing  him  so  unexpectedly, 
in  the  morning  twilight,  she  did  not  at  first  recognize  him. 
But  when  he  called  her  by  name,  she  knew  at  once  the  well- 
accustomed  voice.  With  an  exclamation  of  joy,  she  turned 
and  (probably)  stretched  out  her  hands  towards  him.  But 
Jesus  bade  her  not  to  grasp  him :  "  Touch  me  not,  for  I  am  not 
yet  ascended  to  my  Father;  but  go  to  my  brethren,  and  say  unto 
tJiem,  '  /  ascend  tmto  my  Father  and  your  Father,  to  my  God 
and  your  God.9 "«  This  obscure  saying  obviously  refers  to  the 
last  discourses  reported  by  John,  and  cannot  be  understood 
apart  from  them.  We  know  he  had  promised  the  disciples 
that,  after  ascending  to  the  Father,  he  would  return  and 
remain  with  them  for  ever.  Now  he  had  returned ;  and  they 
might  deem  this  to  be  the  return  which  he  had  promised,  and 
expect  him  to  remain  with  them  thenceforth  in  the  same 
form.  He  cautioned  them  against  so  misunderstanding  the 
promise  as  to  cleave  to  him  in  the  form  in  which  he  then 
appeared,  because  he  had  not  "yet  ascended  to  the  Father." 
After  that  event,  when  he  should  manifest  himself  as  the 
glorified  one,  were  they  to  embrace  him  wholly;  obviously  not 
in  a  natural,  but  in  a  spiritual  sense. h  His  stay  in  his  then 
form  was  to  be  but  transient;  only  after  his  ascension  could 
he  remain  permanently,  and  that  in  another  form.1  There- 
fore, he  did  not  commission  Mary  to  announce  his  sensible 
coming,  but  his  ascension  to  the  Father,  and  his  subsequent 
revelation  to  them ;  making  no  mention  of  the  intermediate 
and  brief  manifestation  that  was  only  to  prepare  the  way  for 
the  higher  and  permanent  one.  The  words  "  my  brethren, 
my  Father,  my  God,  your  God,"  served  to  remind  them  of  the 
promise  in  his  last  discourses,  viz.  that  they,  through  Him, 

1  Matt,  xxviii.  10. 

*  The  word  airrecrOat  (John  xx.  17)  means  not  only  a  momentary 
touching,  but  to  seize,  to  grasp.  It  can,  also,  be  applied  to  the  embracing 
of  an  object  that  one  intends  to  retain  hold  of;  and  of  the  beginning  of  a 
continued  occupation  with  any  subject. 

h  If  the  passage  only  meant,  "  Delay  not  here  with  me,  but  go,"  we 
might  expect  oorru*  yap  avaGaivw  instead  of  ovirw  yap  avat&i\Ka. 

*  It  is  clear  that  the  passage  contains  no  proof  that  Christ  ascended  to 
heaven  immediately  after  his  conversation  with  Mary.  Even  with  this 
view  (since  it  cannot  be  supposed  that  he  would  have  brought  from  heaven 
a  body  that  could  be  physically  touched)  the  uirr«<r0ai,  after  his  reappear- 
ance from  heaven,  would  have  to  be  taken  in  a  higher  sense. 
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should  enter  into  a  special  relation  to  the  Father,  whom  He, 
in  a  sense  peculiarly  his  own,  could  call  "His  Father"  and 
"His  God;"  that  they  should,  in  communion  with  Him, 
recognize  the  Father  also  as  " their  Father"  and  " their  God," 
and,  therefore,  have  full  confidence  that  He  would  come  to 
them  with  the  Father. 

Two  disciples  i  (not  of  the  number  of  the  Apostles*)  were 
going  in  the  afternoon  to  the  village  of  Envmaus,  about  a  mile 
from  Jerusalem.  They  had  heard  that  the  body  was  not 
found  in  the  grave,  and  of  what  the  women  had  seen  before 
Christ  appeared  to  them ;  but  had  not  yet  learned  that  he  had 
risen  and  appeared.  As  they  walked,  they  conversed,  in 
sorrow,  of  what  had  occurred ;  of  the  expectations  they  had 
cherished  that  Jesus  should  be  the  Messiah  to  redeem  the 
people  of  God  ;  of  the  failure  of  their  hopes,  and  their  uncer- 
tainty as  to  the  future.  Absorbed  in  this  conversation,  they 
were  joined  by  Jesus.  He  took  part  in  their  conversation, 
expounded  the  Scriptures  relating  to  himself,  and  pointed  out 
the  errors  into  which  they  had  fallen.  Under  the  power  of 
his  words  their  hearts  burned  within  them,  and  new  antici- 
pations dawned  upon  their  souls.  But  still  they  did  not 
recognize  the  speaker,  either  because  the  thoughts  he  uttered 
withdrew  their  attention  from  his  person;  or  because  they 
could  not '  suppose  that  He  should  first  appear  to  them;  or, 
finally,  because  of  a  change  in  his  person.  Not  until,  as  they 
sat  at  meat,  he  pronounced  the  blessing,  broke  the  bread,  and 
gave  it  to  them,  did  they  discern  Him  who  had  sat  so  often 
with  them  at  table.  Although  the  lateness  of  their  recognition 
may  appear  strange,  the  time  of  it — just  at  the  repetition  of 
an  accustomed  habit — is  entirely  natural  There  is  not  even 
a  mystical  feature  about  it,  in  itself  considered;  although  we 
may  perhaps  trace,  in  the  way  in  which  he  made  himself 
known,  an  allusion  to  the  promise  given  at  the  Last  Supper, 
that  he  would  always  be  as  truly  with  them  in  their  common 
meals  as  he  was  on  that  occasion. 

§  301. — Christ  appears  to  Peter  ■;  and  to  the  rest  of  the  Apostles,  except 
Thomas. — The  "Breathing"  upon  the  Apostles. 

The  two  disciples,  on  returning  to  the  city,  found  that  Christ 
had  appeared  in  the  mean  time  to  the  Apostle  Peter.1  In  the 
evening  of  the  same  day,  the  Apostles,  Thomas  excepted,  were 

J  Luke  xxiv.  13. 

k  And,  therefore,  Paul  does  not  mention  the  occurrence. 

4  Luke  xxiv.  33,  34 ;  1  Cor.  xv.  5. 
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assembled  with  closed  doors,m  when  Christ  suddenly  appeared 
in  their  midst,  with  the  usual  salutation,  "  Peace  be  unto  you  n 
— a  salutation  which,  from  his  lips,  had  a  peculiar  significance.11 
To  prove  that  he  was  present  in  body,  he  showed  them  the 
wounds  in  his  hands,  feet,0  and  side.  In  taking  leave  of  them, 
he  said,  "  Peace  be  unto  you.  As  my  Father  hath  sent  me,  even 
so  send  I  youP  Thus,  while  announcing  to  them  the  peace  of 
fellowship  with  him,  he  consecrated  them  as  messengers  of 
peace  to  all  mankind. 

He  then  "  breathed "  upon  them — a  symbol  of  the  inspi- 
ration they  were  to  receive  from  heaven,  to  fit  them  to  preach 
his  Gospel  and  proclaim  forgiveness  of  sins  in  his  name.P 
Here,  again,  he  obviously  intended  to  impress  vividly  upon 
their  minds  the  promises  given  in  his  last  discourses. 

Christ,  having  thus  given  a  sign  of  the  bestowing  of  the 
Divine  "breath" — the  Divine  life  proceeding  from  him — 
added,  in  explanation,  "Receive  ye  the  Holy  Ghost"  The 
hearts  of  the  disciples  were  prepared  for  this  by  the  reap- 
pearance of  Christ  and  his  words  to  them ;  and  the  symbolical 
act,  recalling  the  predictions  of  his  last  discourses  in  regard  to 
the  imparting  of  the  Spirit,  must  have  impressed  them 
profoundly.  The  higher  fife  received  from  Christ  had  before 
been  covered  and  dormant ;  now,  perhaps,  a  new  consciousness 
of  it  arose  within  them.  Still  the  full  sense  of  the  sign  and 
of  the  words  was  far  from  being  realized.  Not  as  yet  were 
they  the  mighty  organs  of  that  Spirit  for  the  diffusion  of  the 
kingdom  of  God.     The  act,  therefore,  was  in  part  prophetical. 

But  it  was  something  more  than  a  sign  or  symbol;  a 
Divine  operation  accompanied  it.     It  formed  a  link  of  con- 

m  Luke  xxiv.  36  ;  1  Cor.  xv.  5.  Paul  says  he  "was  seen  of  the  twelve; 
but  this  term  might  be  used  even  though  one  of  the  number  were  wanting ; 
the  point  was,  Christ's  appearance  to  the  Apostles  as  a  body.  The  word 
"  twelve"  was  the  common  designation  of  the  Apostles ;  the  number  was  a 
subordinate  point.  Perhaps  even  Paul  did  not  recur  at  the  time  to  the 
absence  of  one  of  the  number.  »  John  xiv.  27.     Cf.  p.  441. 

°  It  may  be  the  case  that,  in  Luke's  account,  this  scene  is  intermingled 
^with  that  which  took  place  eight  days  later  in  presence  of  Thomas. 
He  relates  the  proof  of  corporeity  given  by  Christ  in  tasting  food  with  the 
disciples,  which  John,  who  does  not  appear  to  give  full  details,  may  have 
omitted,  or,  perhaps,  mentioned  in  another  connexion,  John  xxi.  18.  But 
these  are  unimportant  points. 

p  In  Luke  xxiv.  47,  48,  we  find  a  fuller  development — John  gives  it 
more  in  a  symbolical  form.  "  The  promise  of  my  Father"  (Luke  xxiv.  49) 
seems  to  allude  to  Joel  iii.  1 ;  but  a  comparison  with  Acts  i.  4,  leads  us  to 
refer  it  to  a  promise  given  by  Christ  in  the  Father's  name  ;  hence  to  the 
last  discourses  recorded  by  John.     Cf.  Luke  xii.  12  ;  and  p.  437. 
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nexion  between  the  promise  of  the  Spirit  and  its  fulfilment; 
between  the  impressions  which  Christ's  personal  intercourse 
had  made  upon  the  Apostles,  and  the  great  fact  which  we 
designate  as  "the  outpouring  of  the  Holy  Ghost."  The 
operation  of  the  promised  Spirit  on  the  disciples  must  be 
considered,  it  is  true,  as  a  progressive,  gradually  increasing 
influence — a  new  inspiring  principle  of  their  whole  nature,  in 
all  its  powers  and  tendencies.  But  we  must  believe,  according 
to  the  analogy  of  all  religious  historical  development,  that 
there  was  a  moment,  forming  an  epoch,  in  which  the  con- 
sciousness of  the  common  higher  life,  and  of  the  new  creation 
of  which  Christ  was  the  origin,  broke  forth  with  peculiar 
power  in  a  general  inspiration  of  the  first  Christian  congre- 
gations. All  great  religious  movements  set  out  from  such 
actual  epoch-making  moments;  although,  indeed,  gradual 
preparatory  stages  must  always  be  presupposed. 

§  302. — Christ  appears  to  Five  Hundred  Believers  ;  to  his  Brother  James  ; 
to  the  Apostles,  Thomas  mcluded. — His  Contoersation  with  Thomas. 

Christ  next  appeared  to  more  than  five  hundred  disciples, 
assembled  in  one  place;  and  then  to  his  brother  James.  <i  And 
on  Sunday,  eight  days  after  his  first  appearance  among  the 
living,  he  again  showed  himself  to  the  Apostles  unawares, 
while  they  were  assembled  with  closed  doors.     Thomas  was 

i  1  Cor.  xv.  7.  No  specific  description  of  "James"  being  given  by 
Paul  in  this  passage,  it  was,  in  all  probability,  James  the  Just,  as  he  was 
called,  the  brother  of  our  Lord.  This  appearance  of  Christ  is  mentioned 
in  the  Evoung.  ad  Hebratos  (translated  by  Jerome) ;  but  apparently  as  his 
first  appearance;  for  it  goes  on,  "After  Jesus  had  given  the  shroud  to  the 
servant  of  the  high  priest,  he  went  to  James."  Perhaps  this  arose  partly 
from  the  high  rank  assigned  to  James  by  the  sect  among  whom  this  Gos- 
pel arose,  and  partly  from  the  fabulous  circumstances  that  are  given  in  the 
account,  of  the  following  sort:  "James  had  made  a  vow,  after  partaking 
of  the  bread  given  by  Christ  at  the  Last  Supper,  that  he  would  eat  no 
more  until  he  had  seen  Jesus  risen  from  the  dead.  Jesus,  coming  to  him, 
had  a  table  with  bread  brought  out,  blessed  the  bread,  and  gave  it  to 
James,  with  the  words,  "  Eat  thy  bread  now,  my  brother,  since  the  Son 
of  Man  has  risen  from  the  dead  "  (Hieron.  de  Viris  Ulust.  c.  ii).  Mark 
the  contrast  between  the  objective  tone  of  the  traditions  that  form  the  base 
of  the  synoptical  Gospels,  and  this  tradition  of  a  party  that  owed  its  origin 
to  an  alloying,  doctrinal  element,  remodelling  the  facta  to  serve  a  subjective 
purpose.  Another  and  striking  contrast  is,  that  our  Gospels  (and  Paul 
following  them)  make  Christ  appear  only  to  believers,  for  reasons  explained 
in  our  text.  Had  they  aimed  to  make  the  testimony  as  strong  as  possible, 
without  regard  to  truth,  they  would  have  represented  him  as  appearing 
also  to  his  opponents.  The  statement  above  cited  from  Evcmg.  ad  Htbr. 
of  his  appearing  to  a  servant  of  the  high-priest,  conflicts  with  the  whole 
import  and  object  of  his  resurrection.  ' 
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now  among  them ;  the  same  Thomas  who  on  a  former 
occasion  had  displayed  his  peculiar  character  in  an  expression 
of  doubt.  Christ's  appearance,  and  the  way  in  which  he 
reproached  the  doubting  Thomas,  impressed  the  latter  with 
so  powerful  and  overwhelming  a  sense  of  the  Divinity  that 
beamed  forth  in  the  manifestation  of  the  risen  Saviour,  that 
he  addressed  him  by  a  title  which  had  been  ascribed  to  him, 
so  far  as  we  know,  by  none  of  the  disciples  :  "  My  Lord  and 
my  God"  We  are  not  justified  in  ascribing  to  Thomas,  whose , 
immediate  impressions  impelled  him  to  this  exclamation,  a 
fully-formed  theory  of  doctrine ;  yet  how  mighty  a  cause  must 
have  been  at  work  to  induce  a  man  trained  in  the  common 
opinions  of  the  Jews  to  use  such  a  title  !r 

Christ  then  said  to  Thomas,  "  Because  thou  hast  seen  me,  thou 
hast  believed;  blessed  are  they  wlw  have  not  seen,  and  yet  liave 
believed"  We  must  endeavour  to  unfold  the  rich  import  of 
these  words.  Christ  does  not  refuse  the  title  given  to  him  by 
Thomas.  He  acknowledges  his  exclamation  as  an  expression 
of  the  true  faith.  The  words  "believed"  and  "believe"  can- 
not be  confined  solely  to  Christ's  resurrection;  they  refer  to 
his  person  and  work  in  general,  and  to  the  resurrection  only 
as  one  necessary  element  thereof.  But  the  words  of  Christ 
also  reproved  Thomas  for  needing  a  visible  sign  in  order  to 
believe.  It  was  implied  in  them  that  the  long  personal  inter- 
course of  Thomas  with  Christ,  and  his  faith  in  Jesus  as  the 
Son  of  God  and  as  superior  to  death,  should  have  been  enough 
to  overcome  his  doubts — and,  on  this  foundation,  he  should 
have  found  the  statements  of  Christ's  reappearance,  given  him 
by  the  others,  anything  but  incredible.8  His  faith  should  have 
arisen  from  within,  not  waited  for  a  summons  from  without. 
And,  on  the  other  hand,  Christ  assigns  a  higher  place  to  those 
who  are  led  to  faith,  without  such  visible  proofs,  by  his  spiritual 
self-manifestation  in  the  preaching  of  the  Gospel — a  faith 
arising  inwardly  from  impressions  made  upon  a  willing  mind.* 

*  Or,  are  we  to  suppose  that  John  involuntarily  remodelled  the  words 
of  Thomas,  in  accordance  with  his  own  views?  Certainly  not.  Nowhere, 
in  John's  accounts,  do  the  disciples  speak  out  of  character.  Least  of  all 
could  he  have  attributed  to  one  like  Thomas  more  than  he  uttered.  On 
the  contrary,  such  an  expression,  coming  from  a  Tkoma*,  would,  for  that 
very  reason,  impress  itself  more  strikingly  upon  the  minds  of  the  disciples. 
It  is  not  difficult,  therefore,  to  account  for  the  precision  with  which  John 
records  the  expression. 

•  Christ's  reproof,  perhaps,  referred  also  to  the  intimations  he  had  given 
of  his  approaching  resurrection.       '  *  C£  p.  146,  147. 

2i 
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His  words  implied  that,  in  all  after-time,  faith  would  be  im- 
possible, if  there  were  no  other  way  of  passing  from  unbelief 
to  belief  except  by  sensible  signs  of  assurance.  The  passage 
is  strikingly  illustrative  of  the  process  by  which  faith  is  de- 
veloped. It  contains  the  ground  and  reason  why  the  Gospel 
history  had  to  be  handed  down  precisely  in  a  form  winch  could 
not  but  give  occasion  for  manifold  doubts  to  the  human  under- 
standing, when  it  conducts  its  inquiries  apart  from  the  religious 
consciousness  and  religious  wants. 

§  303. — Christ's  Appearances  in  Galilee;  to  the  Seven  on  the  Sea  of  Ge- 
nesaretJi. — The  Draught  of  Fishes. — The  Conversation  with  Peter. 

We  must  now  briefly  compare  the  narrative  of  Matthew, 
which  reports  Christ's  appearances  to  the  disciples  in  Galilee 
alone,  with  that  of  the  other  Gospels.11 

As  Matthew's  Gospel  records  particularly  the  events  of 
Christ's  ministry,  of  which  Galilee  was  the  theatre,  it  might 
be  imagined  that,  for  that  reason,  the  theatre  of  his  appear- 
ances after  the  resurrection  was  also,  in  that  Gospel,  uninten- 
tionally transferred  to  Galilee ;  this  view  would  ascribe  to  the 
tradition  inaccuracy  as  to  localities,  but  not  as  to  the  facts 
themselves.  But  Matthew  coincides  most  accurately,  in  this 
particular,  with  the  account  appended  to  John's  Gospel  (ch. 
xxi.) ;  in  which  it  is  stated  that  the  disciples  soon  retired  to 
Galilee,  where  Christ  reappeared  to  them.  As  for  internal 
probability,  it  is  not  likely  that  they  remained  in  the  city,  in 
the  midst  of  Christ's  enemies,  but  rather  that  they  returned 
to  their  own  land,  where  dwelt  most  of  Christ's  followers  and 
friends.  Nor  is  there  anything  impossible  in  Matthew's  state- 
ment that  Christ  bade  them  return  for  a  season  to  Galilee, 
where  he  could  have  quiet  and  undisturbed  intercourse  with 
them.  Their  return  thither  being  once  admitted  as  natural  in 
itself,  it  would  naturally  follow  that  Christ  should  appear  often, 
in  order  to  prevent  them  from  forgetting  their  high  calling 
amid  the  cares  of  life;  and,  what  was  most  important,  to 
repeat  to  them  the  promise  (before  given  at  Jerusalem)  of  the 
gift  of  the  Holy  Ghost,  to  fit  them  for  the  duties  of  that 
calling. 

■  With  regard  to  Paul's  statements  (1  Cor.  xv.)  it  is  probable  that  he 
mentioned  tbe  appearances  of  Christ  to  the  Apostles  (as  more  extensively 
known)  up  to  a  certain  period,  especially  his  first  appearances  at  Jeru- 
salem, and  stopped  short ;  it  being  unimportant  for  his  purpose  to  give  a 
complete  enumeration,  adding  only  the  manifestation  which  he  himself 
received.     Another  explanation,  however,  might  be  given. 
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Seven  of  the  disciples T*  were  fishing  in  the  Sea  of  Genesareth. 
During  the  whole  night  they  caught  nothing.  Early  in  the 
morning,  Jesus  appeared,  and  asked  them,  kindly,  as  was  his 
wont,  "Children,  have  ye  any  meat?"  When  they  replied  in 
the  negative,  he  bade  them  cast  the  net  anew  on  the  right  side 
of  the  vessel.  John  was  the  first  to  recognize  the  voice  of 
Jesus.  The  hasty  Peter  could  not  wait  until  the  vessel  reached 
the  shore,  but  swam  over. 

After  the  repast,  Christ  gently  reminded  Peter  of  his  pro- 
mise, so  precipitately  made,  and  so  soon  broken :  "Zovegt  thou 
me  more  than  these?"  Peter  replied,  "  Yea,  Lord,  thou  knowest 
that  I  love  thee."  Then  said  Christ,  "Feed  my  lambs"  w  (prove 
your  love  by  acts).  On  Christ's  third  repetition  of  the  ques- 
tion, Peter  felt  its  force,  and  exclaimed,  in  grief,  "Lord,  thou 
knowest  aU  things;  thou  knowest  that  I  love  thee."  The  Saviour 
again  repeated  the  injunction,  "Feed  my.  lambs;"  and  added, 
as  a  proof  of  confidence  in  Peter's  fidelity,  that  at  some  future 
time  he  would  have  to  sacrifice  his  life  in  the  faithful  discharge 
of  his  calling. 

§.  304. — Christ  appears  in  Galilee  for  the  last  Tims. — Tht  Commission  of 
the  Apostles. 

In  his  final  appearance  among  the  disciples  in  Galilee  (Matt, 
xxviii.  18),  Christ  reminded  them  anew  of  their  calling,  viz. 
to  preach  the  Gospel  to  all  nations;  and  to  admit  the  men  of 
all  nations,  by  baptism,  into  his  communion  and  discipleship. 
And  he  assured  them  that  all  power  was  given  to  him,  in 
heaven  and  in  earth,  to  establish  the  kingdom  of  God  vic- 
toriously; and  that  he  would  be  with  his  own,  even  until  the 
consummation  of  that  kingdom.1 

v  John  xxi.  The  account  in  this  chapter  was,  in  all  probability,  re- 
ceived from  John's  own  lips,  and  written  down,  after  his  death,  by  one  of 
his  disciples.    There  is  no  ground  to  question  its  credibility  as  a  whole. 

w  Referring  either  to  the  preaching  of  the  Gospel  in  general,  or  in  par- 
ticular to  the  supervision  of  the  first  congregations,  inasmuch  as  Peter, 
especially,  had  the  xapiopa  Kvttpvfitnut^. 

1  The  subsequent  scruples  of  the  disciples  to  go  among  the  heathen  do 
not  prove  that  they  had  not  received  this  commission.  These  scruples 
turned  upon  the  single  point  of  admitting  the  heathen  without  a  previous 
conversion  to  Judaism.  Some  suppose  that  the  naming  of  "  Father,  Son, 
and  Holy  Ghost"  in  connexion  with  baptism  (v.  19)  is  foreign  to  the  pas- 
sage, and  was  derived  from  later  ecclesiastical  language.  But  that  ex- 
pression, coming  from  the  lips  of  Christ,  was  precisely  fitted  to  betoken 
the  peculiar  nature  of  the  new  communion  and  worship,  with  reference  to 
his  earlier  teaching,  and  especially  to  his  last  discourses  preserved  by 
John;  lor  everything  there  refers  to  the  Father,  as  revealed  by  the  Son; 

2i2  , 
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§  305. — Christ  appears  for  the  last  Time  near  Jerusalem,  on  the  Mount 
of  Olives. 

The  minds  of  the  disciples  were  eagerly  directed  to  the  feast 
in  commemoration  of  the  giving  of  the  Law  of  the  Old  Cove- 
nant (Pentecost) ;  the  new  relation  established  between  God 
and  man  naturally  connected  itself  with  the  idea  of  the  old. 
It  was  a  reasonable  expectation  that  at  this  feast  the  promise 
of  the  Holy  Spirit,  by  which  they  were  to  be  made  powerful 
organs  of  their  Divine  Master,  would  be  fulfilled.  They  went 
to  Jerusalem  a  week  before  the  time  of  the  feast.  As  they 
were  walking  to  the  Mount  of  Olives,  just  forty  days  after 
Christ's  first  appearance,  they  were  joined  by  Christ,  and  he 
repeated  the  promise  for  the  last  time. 

Still  cleaving  to  their  worldly,  Messianic  hopes,  they  asked 
the  Saviour  whether  he  intended  then  to  found  his  kingdom 
in  its  glory  (Acts  i  6).  In  reply,  he  declared,  as  he  had 
always  done  during  his  life  on  earth,  "It  is  not  for  you  to  know 
the  times  or  the  seasons,  which  the  Father  hath  put  in  his  own 
power.11  It  was  enough  (he  told  them)  for  them  to  know  their 
own  calling  in  reference  to  the  kingdom  of  God,  and  how  they 
were  to  obtain  power  to  fulfil  it,  viz.  by  receiving  the  Holy 
Ghost  With  this  last  reply,  and  this  last  promise,  he  was 
removed  from  their  eyes. 

CHAPTER  IX. 

THE  ASCENSION. 

§  306—  Connexion  of  the  Ascension  with  the  Resurrection. 
We  come  now  to  treat  of  the  Ascension  of  Christ — a  close 
of  Christ's  ministry  on  earth  corresponding  to  its  beginning. 
It  must  not  be  thought  that  the  essential  feature  of  the  as- 

to  the  Spirit,  proceeding  from  the  Father  and  imparted  by  the  Son ;  to 
communion  with  the  Father,  through  the  Son,  in  the  Spirit  of  Divine 
life  imparted  by  him.  It  is  possible  that  these  words  were  not  at  first 
considered  as  a  formula  to  be  adhered  to  rigidly  in  baptism,  and  that  the 
rite  was  performed  (the  essential  being  made  prominent)  with  reference  to 
Christ'3  name  alone;  and  that  only  at  a  later  period  it  was  thought  that 
the  words  constituted  a  literal  and  necessary  form.  It  is  undeniable  that 
this  account  does  not  bear  so  distinct  a  historical  stamp  as  other  narratives 
of  Christ's  reappearance ;  it  is  possible  that  several  occurrences,  on  separate 
occasions,  were  taken  together  and  transferred  to  Galilee.  The  fact  that 
Matthew  represents  Christ  as  reappearing  to  his  disciples  only  in  Galilee, 
while  Luke  and  Paul  testify  to  the  contrary,  may  help  us  to  decide  upon 
the  synoptical  accounts  of  Christ's  ministry  up  to  the  time  of  his  last 
journey  to  Jerusalem,  the  theatre  of  which,  also,  they  place  in  Galilee. 
This  is  another  testimony  in  favour  of  John's  account. 
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cension  is  vouched  for  only  by  Luke.  It  would  rest  on  firm 
grounds,  even  apart  from  the  particular  form  in  which  it  is 
represented  in  Luke ;  nay,  even  if  there  were  not  a  word 
about  it  either  in  his  Gospel  or  in  the  Acta  That  essential 
feature  is,  that  Christ  did  not  pass  from  his  eartMy  existence  to 
a  higher  through  natwral  death,  but  in  a  swpernatwral  way;  Le. 
ihat  he  was  removed  from  this  globe,  and  from  the  conditions 
qi  earthly  life,  to  a  higher  region  of  existence  in  a  way  not 
conformed  to  the  ordinary  laws  of  corporeal  existence  or  to  be 
explained  by  them.  This  fact  is  as  certain  as  his  resurrection ; 
both  must  stand  or  fall  together.  Either  the  resurrection 
itself  must  be  denied;  or  it  must  be  considered  as  a  mere 
natural  recovery  from  a  transitory  suspension  of  the  powers  of 
life  (both  which  hypotheses  we  have  shown  to  be  untenable) ; 
or  such  a  termination  of  his  life  on  earth  as  we  have  just 
defined,  must  be  inevitably  admitted. 

Although  obscurity  rests,y  to  a  great  extent,  upon  the 
nature  of  the  existence  of  Christ  on  earth  after  his  resurrection, 
and  upon  the  nature  of  the  corporeal  organism  with  which  he 
rose  from  the  dead;  still,  this  much  is  certain,  that  the  funda- 
mental conception,  on  which  all  the  representations  of  the 
New  Testament  are  founded,  exhibits  the  resurrection  only  as 
the  means  of  transition  from  the  form  of  his  earthly  being, 
whose  close  was  his  death,  to  a  higher  form  of  personal  existence 
superior  to  death;  as  the  beginning  of  a  new  life  which  was 
not  to  be,  as  the  former,  subject  to  the  laws  of  a  corporeal, 
earthly  organism,  but  was  destined  for  an  imperishable  deve- 
lopment. When  Paul  declared  (Rom.  vi  9,  10)  that  Christ, 
risen  from  the  dead,  should  die  no  more,  because  death  had  no 
dominion  over  him ;  when  he  opposed  this  resurrection  (2  Cor. 
xiii.  4)  as  the  commencement  of  a  life  in  Divine  power,  to  his 
earlier  life  in  human  weakness  through  which  he  was  made 
subject  to  death,  he  only  gave  utterance  to  a  conviction  that 
was  common  to  all  the  eye-witnesses  of  the  resurrection.  The 
mode  of  Christ's  reappearance  had  made  the  same  impression 
upon  them  all.  And  the  resurrection  had  necessarily  to  be 
considered  as  the  restoration  from  death,  in  a  higher  form,  of 

y  We  deem  it  better  to  acknowledge  a  problem  unsolved,  than  to  give 
attempts  at  solution,  on  the  one  side  or  the  other,  which  will  not  satisfy  a 
clear  thinker.  Certainly  we  over-estimate  our  knowledge  of  the  laws  of 
the  creation  not  a  little,  when  we  deem  ourselves  authorized  to  deny  the 
reality  of  a  phenomenon,  simply  because  we  cannot  explain  it  satisfactorily. 
There  are  more  tkmgt  between  heaven  and  earth  titan  our  philosophy  may 
tlteam  of. 
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hie  personal  existence  (consisting  of  the  union  of  body  and 
soul,  not  subject  thereafter  to  death,  but  destined  for  an  un- 
broken eternity  of  life),  in  order  to  become' the  foundation  of 
belief  in  an  eternal  life  of  the  glorified  human  personality,  to 
spring  out  of  death;  in  order  to  be  the  fact  on  which  this 
faith  (as  a  historically-grounded  belief)  could  be  established. 
The  restoration  of  an  earthly  life  from  death,  afterward  to  be 
developed  according  to  ordinary  laws,  and  to  terminate  in 
death,  would,  in  this  respect,  have  been  of  no  value. 

§  807. — The  Ascension  necessary  for  the  Conviction  of  the  Apostles. 

Moreover,  the  resurrection  of  Christ,  considered  as  a  his- 
torical link  in  the  psychological  development  of  the  Apostles 
(which  cannot  be  explained,  as  we  have  shown,  unless  the 
resurrection  is  taken  for  granted),  loses  its  true  significance  in 
this  regard,  if  Christ  were  removed  from  the  earth  in  any 
other  than  a  supernatural  way.  How  could  his  resurrection 
have  formed,  for  the  disciples,  the  basis  for  belief  in  an  eternal 
life,  if  it  had  been  subsequently  followed'  by  death  ?  Their 
faith,  raised  by  his  reappearance,  would  have  sunk  with  his 
dissolution.  Their  belief  in  his  Messiahship  would  have  been 
rudely  shocked ;  he  would  have  been  to  them  again  an  ordinary 
man.  And  how  could  the  conviction  of  liis  exaltation,  which 
we  find  every  where  outspoken  in  their  writings  with  such 
strength  and  confidence,  ever  have  arisen  ?  Although,  there- 
fore, the  visible  fact  of  the  ascension  is  _  only  expressly 
mentioned  by  Luke,  yet  all-  that  John  says  of  his  going  up 
to  his  heavenly  Father,  and  all  that  the  Apostles  preached 
of  his  elevation  to  God,  presupposed  their  conviction  that  he 
had  been  supernaturally  removed  from  the  earth,  to  the  utter 
exclusion  of  the  idea  that  he  had  departed  in  the  ordinary 
way  of  death.  It  was  not  necessary  to  make  express  mention 
of  the  outward  and  visible  fact,  as  they  never  entertained  the 
thought  that  Christ,  in  the  form'  in  which  he  appeared  to  them 
after  his  resurrection,  Could  be  touched  again  by  death.  When 
he  took  leave  of  them,  and  they  saw  him  no  more,  they  never 
thought  of  anything  else  but  that  he  had  been  supernaturally 
removed  from  human  view  to  a  higher  region  of  existence. 

If  it  be  said  now  that  "it  does  not  follow,  because  the 
Apostles  conceived  the  matter  so,  that  it  really  wcis  so ;  and 
that  we  must  distinguish  the  fundamental  fact  from  their 
subjective  conceptions,"  we  have  the  reply  ready.  Their  sub- 
jective conception  Was  founded  in  o.mfaci  which  it  presupposed, 
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-viz.  the  way  in  which  Christ  showed  himself  to  them  after  his 
resurrection ;  in  the  impression  which  he  made  upon  them  by 
his  higher  and  celestial  appearance.  And  further,  apart  from 
this  necessary  presupposition,  if  Christ  led  the  Apostles  to 
form  such  a  subjective  conception  merely  by  mysteriously 
appearing  and  vanishing,  by  keeping  silence  as  to  his  abode 
and  as  to  the  end  towards  which  he  advanced,  he  must  have 
planned  a  fraud,  to  form  the  basis  of  their  religious  conviction 
from  that  time  on.  As  surely  as  we  cannot  attribute  such  a 
fraud  to  the  Holy  One,  who  called  himself  the  "  Truth,"  so 
certainly  must  we  take*  for  granted  an  objective  fact  as  the 
source  of  the  faith  of  the  Apostles. 

§  308. — Connexion  of  all  the  Swpernaiwral  Facts  ,wt  Christ's  Manifestation. 
"We  make  the  same  remark  upon  the  Ascension  of  Christ  as 
was  before  made  upon  his  miraculous  Conception.8  In  regard 
to  neither  is  prominence  given  to  the  special  and  actual  fact  in 
the  Apostolic  writings;  in  regard  to  both  such  a  fact  is  pre- 
supposed in  the  general  conviction  of  the  Apostles,  and  in  the 
connexion  of  Christian  consciousness.  Thus  the  end  of  Christ's 
appearance  on  earth  corresponds  to  its  beginning.  No  link  in 
its  chain  of  supernatural  facts  can  be  lost,  without  taking  away 
its  significance  as  a  whole.  Christianity  rests  upon  these  facts ; 
stands  or  falls  with  them.  By  faith  in  them  has  the  Divine 
life  been  generated  from  the  beginning;  by  faith  in  them  has 
that  life  in  all  ages  regenerated  mankind,  raised  them  above 
the  limits  of  earthly  life,  changed  them  from  glebce  adscriptis 
to  citizens  of  heaven,  and  formed  the  stage  of  transition  from 
an  existence  chained  to  nature,  to  a  free,  celestial  life,  far 
raised  above  it.  Were  this  faith  gone,  there  might,  indeed, 
remain  many  of  the  effects  of  what  Christianity  had  been;  but 
as  for  Christianity  in  the  true  sense,  as  for  a  Christian  Church, 
there  could  be  none. 

■  Cf.  p.  17. 
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A. 

Accommodatton,  Christ's  we  of,  page 
U7»  118,  159. 

Adulteress,  decision  in  case  of,  344. 

Adultery,  Christian  law  of,  252. 

Advent,  second,  of  Christ,  349, 40ft. 

Mnon,  189> 

Agony  in  the  garden,  451. 

Alexandrian  theology,  had  no  influence, 
&c,  41, 98, 170, 178, 192. 

Ambition  of  the  disciples  rebuked,  313, 
382. 

Annas,  455. 

'Apostles,  subordinate  teachers,  103, 121 ; 
uneducated  men,  124;  training  of,  126} 
trial  mission  of,  280;  commission  of, 
after  the  resurrection,  479-482. 

Ascension  of  Christ,  483. 

B. 

Baptism,  as  used  by  John,  50  $  by  water 

and  fire,  54 ;  of  Christ  by  John,  58,  63  ; 

instituted  by  Christ,  132;  of  suffering:, 

347. 
Bartimeus,  381. 
Bath  Col,  141, 416. 
Bethany,  Christ  at,  370. 
Bethesda,  miracle  at,  233. 
Bethsaida,  miracle  at,  295. 
Blasphemy  against  Holy  Ghost  and  Son 

of  Man,  203. 
Body  and  Wood  of  Christ,  Spt. 
Bread  0*  Life,  290. 


Caesar,  rights  of,  398. 

Caiaphas,  379*  456. 

Calvary,  403. 

Cana,  175, 198. 

Capernaum,  Christ  at,  171,  199*  257  0* 
synagogue),  289,  333. 

Celibacy,  303. 

Census,  in  time  of  Augustus,  23. 

Centurion's  slave  healed,  257* 

Children  blessed,  304. 

Christ,  birth  of,  19  $  descent  from  David, 
31,  402 ;  his  brothers  and  sisters,  32 ; 
among  the  doctors,  34 ;  education  at, 
36;  trade  of?  42;  plan  of,  80;  as  King, 
89;  observed  Jewish  law,  90;  as  Pro- 
phet, 102;  left  no  written  document, 
104 ;  person  of,  3,  71;  08,  l*9»  ***>  •#» 
45*,  mode  of  life  with  disciples,  218, 


231 ;  Light  of  the  World,  321,  327,  374 ; 
his  struggles  of  soul,  845,  410,  447; 
prayer  as  High-priest,  440;  trial  of, 
455;  crucifixion  of,  404;  last  appear- 
ance  of,  482 ;  ascension  of,  483. 

Christian  consciousness  defined,  2. 

Christianity,  the  aim  of  human  progress, 
128 ;  not  peace,  but  a  sword,  347 ;  work 
of,  302;  relations  to  civil  society,  252, 
344, 398 ;  rests  upon  supernatural  facts, 
480. 

Church,  founding  of  the,  127;  name  of, 
129. 

Commandment,  first  and  great,  899;  the 
new,  433. 

Crucifixion  of  Christ,  404. 


David,  Christ  son  of,  20,  402. 

Death  of  Christ,  intimated  by  himself, 
350 ;  necessity  for,  379,  410,  reality  of, 
472. 

Demoniacal  possession,  154, 159, 205,  259, 
310. 

De  Wette,  219,  249,  209, 330,  300. 

Disciples,  sifting  of,  294;  fail  to  heal  de- 
moniac, 310;  ambition  of,  313,  382; 
choice  of  seventy,  333 ;  warnings  to, 
435 ;  consolation  of,  430,  444. 

Disciples  of  John,  jealous  of  Christ,  189. 

Discipleship,  test  of,  250,  339. 

Diseases,  miraculous  healing  of,  149. 

Dives  and  Lazarus,  354. 

Divine  life,  its  communication  the  highest 
miracle,  148 ;  its  supports,  443. 

Divine  nature  in  Christ,  3. 71, 98, 837, 300, 
372,  370*  407,  410,  450,  451,  409. 

Divorce,  252,  301. 


Ebionites,  04,  91,  90, 101, 152,  801. 
Ebionitish  Gospel,  15,  50,  08,  72,  344,  308, 
407,  482. 

Ettas,  the  forerunner  of  Christ,  809. 
Emmaus,  conversation  on  the  way  to, 

478. 

Ephraim,  Christ  at,  379* 

Esseni8m,  38. 

Eucharist,  institution  of,  430. 

Evangel,  ad  Hebneos.     [See  BMonitith 

Gospel.] 
EviL  origin  of,  157.    [See  Sin.] 
Exorcists,  141, 100,  201. 
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Faith,  presupposes  the  **  drawing  of  the 
Father,"  110,  290;  different  stages  of, 
147,  174,  185,  480)  the  necessary  condi- 
tion of  aid  from  Christ,  210,  290,  312; 
the  centurion's,  259 ;  power  of,  312,  305, 
480  j  faith  and  forgiveness,  228,  806.  . 

Fasting,  218,  253. 

Father,  Christ's  oneness  with,  300,  439.  * 

Feet,  washing  of,  428. 

Fig-tree  cursed,  393. 

Fire  to  be  kindled,  347. 

Forgiveness  of  sins,  228. 

G. 

Oadarene  demoniac,  205. 

Galilee,  theatre  of  Christ's  labours,  103, 
192,  198;  second  ministry  in,  240;  ap- 
pearances in,  after  resurrection,  481. 

Gethsemane,  448. 

God,  as  spirit,  knowledge  of,  195, 399 }  the 
only  Good,  306.  » 

Grace,  unmerited,  380,  413. 


H. 

Hades,  290. 

Heathen,  329,  351,  414. 

Herod,  30 ;  Antipas,  190,  355,  400. 

Herodians,  397. 

History,  relation  to  miracles,  139 ;  as  com- 
mentary, 195,  247. 

Holy  Ghost,  at  Christ's  baptism,  71 ;  agent 
of  new  birth,  186;  blasphemy  against, 
263;  breathed  upon  Apostles,  478.  [See 
Spirit.] 

Huss,  John,  400. 

Hypocrisy  rebuked,  278.  [See  Sermon  on 
the  Mount.] 


Immortality,  399. 
Inspiration,  8,  48,  62,  183. 
Interpretation,  97,  104. 

J. 

Jairus's  daughter,  209. 

James,  the  brother  of  Christ,  32,  480. 

James  and  John,  sons  of  Zebedee,  174, 

Jericho,  Christ  at,  380. 

Jerusalem,  Christ's  ministry  frequently 
exercised  there,  164 ;  his  first  labours 
at,  178;  second  journey  to,  233;  last, 
380 ;  triumphal  entry,  390 ;  weeps  over, 
393  j  judgments  predicted  upon,  404. 

Jesus,  the  name,  17. 

Jewish  people,  their  relations  to  Christ, 
217 ;  his  ministry  confined  to  them, 
why,  281,  305. 

John  the  Baptist,  calling  of,  45 ;  accounts 
of,  obscure,  46 ;  mode  of  life,  49 ;  rela- 
tion to  Messiah,  54 ;  possible  wavering 
in  his  convictions,  60,  212 ;  his  message 
from  prison,  62,  212  j  he  points    out 


Christ,  109;  final  testimony,  190  ;  Iris 
position  as  defined  by  Christ,  214. 

John  the  Evangelist,  joins  Christ,  170;  his 
disposition  and  tendencies,  170, 187, 437. 

John's  Gospel,  its  credibility  and  genuine- 
ness, 7,  177,  181,  191,  319;  silent  as  to 
miraculous  conception,  17;  objects  of, 
71, 100 ;  compared  with  synoptical,  115, 
103,  379,  447 ;  its  omissions,  328. 

Jonah  the  Prophet,  sign  of,  144,  200. 

Josephus,  as  authority  on  John  the  Bap- 
tist, 49. 

Jndas  Iscariot,  123,  270,  294,  389,  419, 
429,453. 

Judgment,  intimated  by  Christ.  230,  349, 
407*  in  Matt  kxv.  412. 


Keys,  power  of  the,  290. 

Kingdom  of  God,  longed  for  under  old 
covenant,  339;  longed  for  in  Israel  at 
Christ's  time,  24 ;  also  by  the  heathen, 
20 ;  the  object  of  Christian  longing,  338 ; 
way  prepared  for  by  Baptist,  50,  seq. ; 
its  twofold  bearing,  88 ;  relation  of  new 
to  old  form,  90, 180 ;  realized  by  Christ, 
not  as  a  worldly,  but  a  spiritual  king- 
dom, 70,  78,  82.  seq.,  224,  450,  458; 
realized  by  him,  also,  for  the  heathen, 
277*  281,  331, 352, 409;  means  employed 
by  Christ  in  founding  it,  102;  based  on 
his  self- manifestation  in  word,  102,  seq., 
460 ;  in  miracles,  133,  seq.;  in  tufferingt, 
85,  86,  347,  sea.,  451 ;  its  law  of  deve- 
lopment, 110;  its  growth  and  progress, 
196,  203,  224,  345;  the  Sermon  on  the 
Mount,  its  Magna  Charta,  240  j  its  tri- 
umphs, 298,  337,  406 ;  its  nature  illus- 
trated, 365,  408,  410,  460. 


Last  Supper,  425. 

Law,  observed  by  Christ,  90,  247, 257,  318, 
358 ;  his  "  destroying  and  fulfilling  of," 
94,  248  [see  Moral] ;  law  and  gospel, 
90,  seq.,  216,  seq.,  247,  seq. 

Lawyers,  269,  401. 

Lazarus,  family  of,  370;  death  of,  373  j 
resurrection  of,  377. 

Legalism,  Jewish,  contrasted  with  Chris- 
tian liberty,  216,  367,  401. 

Leper  healed,  257 ;  ten  healed,  357. 

Light  of  the  World,  Christ  the,  217,  327, 
374. 

Logos,  64, 100. 

Love,  the  quickening  principle  of  Divine 
life,  227 ;  Christian  law  of,  253,  433. 


Magians,  29. 

Mammon  of  unrighteousness,  301.    • 

Marriage,  408. 

Martha,  370. 

Mary  Magdalene,  227. 

Mary,  sister  of  Lazarus,  370, 388,  477. 
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Mary,  mother  of  Jesus,  14, 16,91,25, 17s. 

Matthew,  usage  of,  in  quoting  from  Old 
Testament,  108;  his  calling,  229;  his 
Gospel  originally  in  Hebrew,  7;  prin- 
ciple on  which  he  arranges  bis  matter 
(connexion  of  fact  and  thought),  113, 
216,  223,  241,  281,  340,  346. 

Meekness,  243. 

Merit,  no  place  in  kingdom  of  God,  386, 
413. 

Messiah,  Old  Testament  idea  of,  86,  401, 
seq.;  in  Israel,  23;  Simeon's,  26;  hea- 
then longing  for,  27;  whether  only  re- 
vived by  Jobn  Baptist,  45,  55, 169,  212; 
Nicodemus,  183;  Christ  the  conscious 
Messiah,  33,  43,  82 ;  declares  himself 
8uch(from  beginning),  213,  236,  237, 
288,  296,  317,  359,  391,  456;  carnal  con- 
ceptions  of  Jews  and  disciples  rebuked, 
235,  seq.,  242,  289,  297,  313,  323,  369, 
364,  382;  designations  of,  98;  Christ 
recognized  as,  by  J6hn,  56,  69, 168. 

Miracle  of  draught  of  fishes,  171 ;  water 
changed  to  wine,  176;  storm  subdued, 
204;  issue  of  blood,  209;  Jairus's 
daughter,  210;  widow's  son,  210;  lame 
man,  235;  leper,  257;  demoniac,  259, 
810;  paralytic  271, 274;  infirm  woman, 
275;  feeding  of  five  thousand,  284; 
walking  on  the  water,  288:  at  Beth- 
saida,  295;  man  born  blind,  326;  ten 
lepers,  357;  raising  of  Lazarus,  377; 
blind  Bartimeus,  381. 

Miracles  connected  with  Christ's  teach- 
ing, 133 ;  their  relation  to  the  course  of 
nature,  137 ;  to  Christ's  manifestation, 
138;  to  history,  139;  object  of,  141, 
145,  175,  395;  witnesses  to  Christ's 
Messiahshlp,  140,  146;  in  regard  to 
supernatural  agency,  148  ;  wrought  on 
material  nature,  162. 

Moral  stand-point  distinguished  from 
legal,  249,  254,  361. 

Moses,  forerunner  Of  Messiah,  240. 

Mount,  Sermon  on,  240. 

Muller,  Daniel,  144. 

Murder,  Christian  law  of,  251. 

Mysteries  of  the  kingdom  of  God,  108. 

Mythical  theory  refuted,  13, 21, 24,  27, 32, 
417. 

Mythology,  difference  from  Theism,  19. 

Mythus,  distinguished  from  parable,  ill. 

N. 
Nain,  miracle  at,  210. 
Name   of  Christ,   acting  in  the,  315; 

prayer  in  the,  440,  445. 
Nathanael,  calling  of,  174. 
Nazareth,   return  to  from  Egypt,  31 ; 

Christ's  first  preaching  at,  42, 199. 
Neighbour,  love  of,  253. 
New  birth,  185. 
Nicodemus,  interview  with  Christ,  183 , 

in  Sanhedrim,  326. 

O. 
Oaths,  39,  252. 

Old  and  New  Dispensations,  relations  of, 
215, 
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Old  Testament,  use  of  passages  from  by 

Christ,  120,  359,  362,  398,  401. 
Olshausen  211. 

P. 

Parable,  idea  of,  111;  use  of  by  Christ, 
105,  107. 

Parables  of  the  kingdom  of  God,  87; 
order  of  in  New  Testament,  113;  not 
wanting  in  John,  116;  parable  of  sower, 
200;  drag-net,  203;  wheat  and  tares, 
208;  new  wine  in  old  bottles,  220; 
prodigal  son,  231 ;  Pharisee  and  pub- 
lican, 233 ;  great  Supper,  270 ;  unjust 
steward,  298;  good  Shepherd,  329; 
tower,  342;  salt,  342;  precious  pearl, 
343;  mustard  seed,  345;  Dives  and 
Lazarus,  354  j  pounds,  384 ;  labourers 
In  vineyard,  385;  fig-tree,  393;  good 
Samaritan,  400;  wedding-feast,  408, 
wicked  husbandman,  410 ;  talents,  410; 
ten  virgins,  412. 

Paradise,  465. 

Passover,  but  one  in  synoptical  Gospels, 
three  in  John,  163 ;  first,  178;  second, 
233 ;  last,  380. 

Paul,  used  written  memoirs  of  Christ's 
life,  7 ;  silence  as  to  miraculous  con- 
ception, 17}  assumes  Christ's  descent 
from  David,  20,  402 ;  confirms  the ' 
account  of  the  choice  of  the  Apostles, 
123;  a  witness  of  the  resurrection,  472, 
478 ;  indirectly  of  the  ascension,  484 ; 
reports  Christ's  words,  93,  430 ;  alludes 
to  them,  299 ;  his  position  among  the 
Apostles,  125;  "wise  as  serpent," &c. 
303;  his  doctrine  of  the  person  of 
Christ,  101 ;  his  teachings  presuppose 
Christ's  as  germs,  93,  95, 108, 199,  217, 
233,  312,  380. 

Peace,  Christ's  salutation  of,  441. 

Persea,  Christ  at,  361. 

Peter,  his  first  meeting  with  Christ,  171 ; 
his  call  and  character,  173,  280,  297,317, 
369,  428,  434,  454,  482;  his  acknow- 
ledgments of  Christ,  147,  294,  295 ;  ob- 
tains power  of  keys,  296. 

Pharisees,  36,  165,  184,  191,  218,  228, 
235,  239,  259,  265,  267,  273,  276,  321, 
329,  350,  seq.,  396. 

Pharisaism,  97 ,  253,  401. 

Philip  and  Thomas,  conversation  with 
Christ,  438. 

Pilate,  459,  seq. 

Plan  of  Christ,  80 ;  not  altered,  84. 

Prayer,  forms  of,  222;  Lord's  Prayer, 
223 ;  not  Pharisaical,  253 ;  in  name  of 
Christ,  440 ;  of  Christ  as  High-priest, 
446 ;  for  his  enemies,  465. 

Prophecy,  unconscious,  23. 

Providence,  283. 

Prudence,  in  ministry,  299, 303 ;  Christian, 
412. 

Publicans,  Christ  with,  229. 

Punitive  justice,  151. 

R. 
Rabbi,  title  of,  as  applied  to  Christ,  42. 
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Halting ofthe  dead,  101. 

Reason,  pride  at,  307. 

Reign  with  Christ,  309. 

Relatives  of  Christ,  31,  305,  319- 

Resurrection,  intimated  by  Christ,  237, 
375,398)  of  Christ,  408. 

Revelation,  stages  of,  194  j  Christ's  doc- 
trine as,  330. 

Revenge,  353. 

Reward  in  heaven,  340,  258;  rewards, 
passion  for  rebuked,  387. 

Ruler,  Christ's  conversation,  with,  833. 

8. 

Sabbath,  335,  375,  seq. 
Sabbath-breaking,  Christ  accused  of,  335, 

276. 
Sacraments.      [See  EmckariMt  and  Bap. 

Sacrifice  of  purification,  34. 

Sadducees,  36,  51,  398. 

Halome,  383. 

Samaritan,  good,  parable  of,  400. 

Samaritan  woman,  conversation  with, 
93,  192. 

Samaritans,  197;  reasons  for  their  ex- 
clusion from  first  mission  of  Apostles, 
281 ;  leper  cured,  357. 

Sanhedrim,  movements  of  against  Christ, 
326,  328,  878,  396,  418,  453,  457. 

Satan,  personality  of,  79, 158, 363 1  king- 
dom of,  336. 

Schleiermacher,  3,  14,  34,  93*  99*  138, 
158,  172,  215,  272,  315,  343,  353,  358, 
383. 

Self-denial,  341. 

Sermon  on  the  Mount,  115,  340. 

M  Servants"  distinguished  from  "friends," 
126. 

Seventy  disciples  chosen,  333. 

Shepherds,  announcement  to,  S3. 

Simeon,  prophecy  of,  36. 

Sin  and  physical  evil,  relations  of,  150, 
153,230,327,353. 

Slavery,  39. 

Son  of  God,  title  of,  as  applied  to  Christ, 
98,  100. 

Son  of  Man,  98  5  blasphemy  against,  264. 

Sower,  parable  of,  200. 

Spirit,  Holy,  promise  of,  440,  446.  [See 
Holy  GhoHl.} 

Star  of  the  wise  men,  27. 

Strauss,  4,  14,  184,  197,  234,  349,  258,  263, 
269,  273, 315,  354,  370,  376, 388,  391,  407, 
420,  463. 

Sufferings  of  Christ,  intimated  by  him- 
self, 188, 196,  416. 


Synoptical  Gospels,  their  origin,  7; 

rence  between  them  and  John,  114,  103* 

449. 
Syro- Phoenician  woman.  305. 

T. 

Tabernacle,  feast  of,  Christ  attends,  910. 

Talents,  parable  of,  41 1. 

Teaching,  Christ's  mode  of,  104  j  pre- 
sented seeds  of  thought,  106;  Christ** 
not  confined  to  parables,  114. 

Temple,  Christ's  manifestation  greater 
than,  93,  278 ;  "  destroy  this,"  Ac.,  145, 
160;  purifying  of  the,  178. 

Temptation,  335. 

Temptation  of  Christ,  74  j  its  import  as  a 
whole,  77- 

Theocracy  of  Old  Testament,  connexion  of 
Christ's  plan  with  it,  82,  369,  403 ;  dis- 
tinguished from  Christ's  by  parables, 
87}  development  in  New  Testament, 
347,318. 

Thomas,  his  doubts,  148  j  Christ's  appear- 
ance to,  480. 

Transfiguration  of  Christ,  308. 

Transobstantiation,  303,  431. 

Tribute  to  Ciesar,  Christ's  decision  on, 
397. 

Triumphal  entry,  390. 

Truth,  194;  power  of,  309;  relation  to 
freedom,  334  j  spirit  of,  440,  444. 

U. 
Unpardonable  sin,  303. 

V. 

Vanity,  warning  against,  337. 

Vine  and  branches,  similitude  of,  443. 


Water  and  the  Spirit,  birth  of,  180. 
Water  of  life,  192,  333. 
Way,  Christ  the,  438. 
Wealth,  right  use  of,  398  j 

368. 

Weisse,  15,  20,  115,  418. 
Widow,  the  importunate,  850. 
Widow's  mite,  404. 
Worship  in  spirit  and  truth,  194. 


Zaccheus,  383. 
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xiH.21  ..     ..    Pogr  87, 88 
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